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The oft discussed question of “Why do the 
righteous suffer?” is one that has its source in the 
Torah. It is discussed in the Gemarah in Maseches 
Berachos (7a) where Moshe Rabbenu asks Hashem 
four questions. “Why do the righteous suffer? 
Why do the righteous get rewarded? Why do the 
wicked prosper? Why do the wicked get punished?” 
On surface level, some of these questions seem 
perplexing. How could Moshe Rabbenu not fathom 
the basic two – reward as payment for good deeds 
and punishment for evil?

The deeper lesson that can be taken from this is 
a value that helps give us direction for life. Although 
things appear a certain way, and it may seem that 
we can recognize the right and wrong of what we 
see; we must realize that there is so much more 
involved and we should reserve judgements for 
the Ultimate Judge. Only Hashem truly knows the 
reality of what is good or bad in any given situation. 
Moshe was expressing that he had come to realize 
that even what he thought he could understand, he 
now recognized that he really could not.

This is true on personal, familial, communal and 
national levels. Am Yisrael have been chased and 
persecuted for generations, since the beginning 
of time. Our leaders have had to deal with terrible 
hardships and decisions, and have faced what 
seemed to be insurmountable challenges with no 
apparent solution. Through it all, we are always 
under the guidance of our Guiding Light. The Torah 
tells us (32;4), “Ki chol derachav mishpat, keil emunah 
v’ain avel” – “for all His ways are justice; a God of 
faithfulness and without iniquity”. Inherent in this 
passuk is the secret of how to train our perspective. 
Although we are, of course, meant to see things and 
interpret them using the means Hashem gave us – 

our eyesight and understanding; we must bear in 
mind that the true meaning and conclusions to be 
recognized from all circumstances are beyond our 
comprehension. We must find a way to connect to the 
long term vision of eternity and avoid being bogged 
down in the temporary, this world, view of things. 
In as much as we can internalize the existence of a 
deeper, more real future, and therefore, incorporate 
the teachings and directives of the Torah towards 
any, and all, of our circumstances, decisions and 
interactions – we will be connecting ourselves to 
Hashem and His perfect management of the world.

We can grasp a small glimpse of this depth in 
the interpretation of the end of the passuk – “keil 
emunah v’ain avel”. The Torah is teaching us that 
Hashem’s justice is so complete and perfect that 
there is no factor not considered and no chain 
reaction not known in Hashem’s running of the 
world. Every “side effect” of any judgement – 
reward or punishment – is an essential part to the 
assessment of how it should be achieved. If down 
the chain of the reaction, someone would feel, suffer 
or gain in a way that Hashem knows is not due – He 
will not allow that cause to occur. Everything must 
fit perfectly and be one hundred percent necessary. 
The Brisker Rav, Rav Yitzchak Zev Soloveitchik ztz”l 
(1886-1959), says this can be seen in 13 Attributes of 
Mercy where Hashem is described as “rav chessed 
v’emes” – “abundant in kindness and truth”. The 
justice of Hashem merges these two attributes – 
chessed and truth in perfect harmony in a way that 
humans are unable to. This is our foundation, and 
the Rock on which we can rest our faith and trust. 

Rabbi Lichtman can be contacted at:  
rabbilichtman@gmail.com
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1. How does Parshas Haazinu appear differently in the Sefer Torah?

         Rachel Charitable Trust    
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The greater part of the Torah 
reading of Haazinu (“Listen 
In”) consists of a 70-line 

“song” delivered by Moses to the 
people of Israel on the last day of 
his earthly life.

Calling heaven and earth as 
witnesses, Moses exhorts the 
people, “Remember the days 
of old / Consider the years of 
many generations / Ask your 
father, and he will recount it to 
you / Your elders, and they will 
tell you” how G-d “found them 
in a desert land,” made them 
a people, chose them as His 
own, and bequeathed them a 
bountiful land. The song also 
warns against the pitfalls of 
plenty—“Yeshurun grew fat and 
kicked / You have grown fat, 
thick and rotund / He forsook G-d 
who made him / And spurned 
the Rock of his salvation”—and 
the terrible calamities that would 
result, which Moses describes 
as G-d “hiding His face.” Yet in 
the end, he promises, G-d will 
avenge the blood of His servants, 
and be reconciled with His 
people and land.

The Parshah concludes with 
G-d’s instruction to Moses to 
ascend the summit of Mount 
Nebo, from which he will behold 
the Promised Land before dying 
on the mountain. “For you shall 
see the land opposite you; but 
you shall not go there, into the 
land which I give to the children 
of Israel.”

‘Like an eagle arousing its nest, hovering over its young, spreading 
its wings and taking them…Hashem alone guided them and no 
other power was with them (32:11-12).

 Not only are these pesukim a beautiful 

expression of love between Hashem and the 

Jewish people, but contained within, is one of the 

secrets to an uplifting Yom Kippur as well as a 

meaningful Succos, which lies just beyond.

Rashi1 tells us that there is an inherent difference 

between eagles and all other birds. Fearing that 

the high flying eagle will swoop down from on 

high and snatch their young, all other birds carry 

their young in their talons underneath them. The 

eagle, however, fears only the arrow of man and 

therefore carries its young on its back, preferring to 

shield them with its own body rather than harm to 

befall them. Rashi explains that similarly Hashem 

carried out the Jewish people on ‘eagle’s wings’ as 

they were fleeing from the Egyptians, protecting 

His beloved nation by absorbing the oncoming 

Egyptian missiles. 

On a deeper level what Rashi is alluding to, is 

the second of the thirteen attributes of Hashem’s 

mercy, what Micha2 records as ‘עון  Who‘ ,’נשא 

bears iniquity’. Rav Moshe Kordevero in his work 

Tomer Devorah explains3 that when a person sins, 

he or she creates an accusing angel, yet in His 

infinite mercy, Hashem absorbs the angel in order 

to prevent any harm befalling that person. Chazal 
4tell us that the power of the thirteen attributes of 

mercy is so great that whoever recites them will 

not return from his prayer empty handed. During 

Neilah, time after time we cry out these מדות  י“ג 
רחמים  beseeching Hashem to protect us from ,של 

all the accusing angles that we have created 

throughout the entire year and to shield us from 

harm, just as an eagle protects its young with 

its own body. Only after placing all our trust in 

Hashem and His attributes of mercy, crying out 

 can one arrive at Succos, the Chag ,’בטוח אני באלה‘

which symbolises our faith in Hashem. On Succos 

we leave the comfort of our homes entering into 

a Succah, acknowledging that all we have is but 

temporary and that only our trust in Hashem is 

what protects us. 

This level of faith which we aspire to tap into 

on Succos is further alluded to in the allegory of 

the eagle. The Netziv explains that the eagle flies 

at such an altitude from the ground that its eaglets, 

who still cannot fly on their own, and who have no 

option of placing their own two feet on the ground, 

have no choice but to place all their trust in their 

parent’s ability to protect them. In a similar vein, 

when the Jewish people travelled through the 

wilderness, their entire existence was dependent 

on their trust in Hashem. With no source of natural 

food or water for forty years, the Jewish people 

drew their strength from their trust in Hashem. 

How can we today begin to work on our Bitachon, 

to experience in our own lives the feeling of being 

carried aloft on eagle’s wings? The answer lies 

within yet a third approach to the symbolism of the 

relationship between an eagle and its young. Rav 

Shimshon Raphael Hirsch explains that when an 

eagle approaches its young, it does not pick them 

up as other birds do, but rather calls out ‘Jump on! 

Jump on my back and only then can I carry you 

away’. The eaglet must make just one small leap 

of faith so that it will be flown away in the safety 

of the mighty eagle. Hashem tells us take just one 

leap of faith and I will carry you always!

 ד“ה יפרוש כנפיו 1

 מיכה ז:י“ח-כ 2

 פ“א. וע“ע שפתי חיים מועדים א ע“רי  3

 :ר“ה י“ז  4

Rabbi Fisher can be contacted at:  
dovfisher1@gmail.com

http://www.chabad.org/library/article_cdo/aid/3108/jewish/The-Master-of-Song.htm
http://www.chabad.org/library/article_cdo/aid/1083/jewish/Angels.htm
http://www.chabad.org/library/article_cdo/aid/1101/jewish/The-Development.htm
http://www.chabad.org/library/article_cdo/aid/2932/jewish/The-Survivor.htm
http://www.chabad.org/library/article_cdo/aid/3066/jewish/Knowledge.htm
http://www.chabad.org/library/article_cdo/aid/1299/jewish/Confessions-of-a-Fundamentalist.htm
http://www.chabad.org/library/article_cdo/aid/1299/jewish/Confessions-of-a-Fundamentalist.htm
http://www.chabad.org/library/article_cdo/aid/2897/jewish/Zeida.htm
http://www.chabad.org/library/article_cdo/aid/2953/jewish/The-Girl-Who-Had-To-Be-Jewish.htm
http://www.chabad.org/parshah/article_cdo/aid/2870/jewish/The-Human-Biosphere.htm
http://www.chabad.org/library/article_cdo/aid/2766/jewish/Darkness.htm
http://www.chabad.org/parshah/article_cdo/aid/2259/jewish/Land-and-See.htm
http://www.chabad.org/parshah/article_cdo/aid/2259/jewish/Land-and-See.htm
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The big picture
In parshas Va’yelech, we are commanded kisvu lachem es ha’shira ha’zos, write down this 
song. Rashi says, this, is referring to Shiras Ha’azinu. What are the halachic parameters of this 
mitzva? The Rambam writes that from these words we derive the commandment to write an 
entire Sefer Torah which contains the shira of Ha’azinu because one must not write isolated 
portions of the Torah. Effectively, the Rambam understands that one must write an entire 
Sefer Torah to halachically facilitate the writing of Shiras Ha’azinu. This is worth reflecting 
upon.

We find an interesting stringency relating 
to the division of the aliyos in Ha’azinu. The 
acronym ל’’ך  is used to convey exactly הזי’’ו 
how the aliyos should be split. The first aliya 
obviously begins with the word, Ha’azinu 
which begins with the letter heh. The second 
aliya must begin with words, zechor yemos 
olam which begins with the letter, zayin and 
so on. Why the insistence on this specific 
break down? Another point to consider is 
the following. The last passuk in the previous 
sedra says, Va’yedaber Moshe b’oznei kol kahal 
Yisroel es divrei ha’shira ha’zos ad tumam. 
And Moshe said the words of the song to the 
congregation of Israel until they were completed. 
Ad tumam – until finished or completed. What 
is this coming to teach us? A final observation 
is why is this considered to be a shira? Usually 
a shira is a joyous collection of pesukim 
remembering a victory over an enemy. In 
Shiras Ha’azinu, there is plenty of rebuke and 
criticism which is uncharacteristic of the other 
songs we have. Allow me to share with you an 
idea from Rabbi Ahron Lopiansky shlita’, Rosh 
Yeshiva of Yeshiva of Greater Washington.

We have the custom to say the passuk, 
Ha’tzur tamim pe’alo…at a levaya. We refer to 
Hashem and his actions as complete. What 
is meant by the choice of word, tamim as 
opposed to the word, tzedek which implies 
righteousness? Tamim means whole or 
complete. The shira has within it the past, 
the present, the future and even allusions 
to the afterlife. It has the complete picture. 
Everything is somehow hinted at within these 
verses. Not only the history of our people as 
a nation, but even the happenings and events 

of individuals. If a person needs to kit out an 
office and buys desks, chairs and computer 
stations but hasn’t managed to buy black pens, 
they still have set up an office despite the need 
to pick up a few pens. If, however an artist 
is painting an exquisite portrait and has left 
out, what is in their mind a vital stroke or two 
which brings out the personality of the person 
being painted, they haven’t yet painted the 
person! If one crucial stanza is omitted from 
the poem, the entire poem is incomplete. The 
word shira in Hebrew, at times has a distinct 
connotation of something round or circular. 
(eg Gemara in Bava Metzia matzan k’shir 
ma’hu) It is something complete in which all 
the parts are aligned and form one continuous 
shape which goes back on itself, right back to 
the beginning. That is what this shira is about. 
Looking at the history of mankind with a focus 
on Klal Yisroel as one big tapestry and seeing 
the past, the present and ultimately what is 
destined for us in the future. It is only then 
that we can begin to understand the divine 
providence which governs the world. It must 
be processed, analysed and internalised ad 
tumam, right through to the end.

On the last day of Moshe Rabbeinu’s life, 
he said, Ha’tzur tomim pe’alo. Hashem is 
complete in his actions. Notwithstanding the 
enigmatic mysteries within G-d’s providence 
such as why do the wicked prosper while the 
righteous seem to suffer, he declared when 
looking at the entire circle of life, history and 
our destiny, I can say that Hashem is tamim, 
there is a totality and completeness in His 
actions which are just and fair. When a person 
has difficulties in their life and is struggling to 

make sense of it all, we are instructed, Tamim 
tihyeh im Hashem Elokeicha, be tamim in your 
outlook and relationship with the Almighty. 
Realise that only through a complete picture 
can one begin to understand the mysteries 
of the Jews as a nation and each of us as 
individuals. It is for this reason why it is said 
at the beginning of a levaya, one of the most 
challenging times of a person’s life. 

The Rambam writes that one should write 
a Sefer Torah which has within it parshas 
Ha’azinu. It is here where the Rambam is 
teaching us that the way to approach Torah 
is through the prism of Ha’azinu. Through 
the realisation that Torah is something which 
incorporates past, present and future and 
will take us from the very beginning all the 
way through to the end. It must be taken in 
its entirety to effectively internalise its lessons 
and teachings. In a similar vein, great thought 
was given at the precise places where one may 
briefly pause between aliyos, לך  To the .הזי‘‘ו 
extent that the totality of Torah is an imperative, 
great care must be given to the exact places 
where pauses may be made. Ha’azinu, in 
essence, is our national anthem and embodies 
this fundamental principle of Jewish belief and 
hope. May we always remember its calling and 
its lesson to try to see the big picture so that 
we too will say, Ha’tzur tamim pe’alo ki chol 
d’rachav mishpat, the Al-mighty is complete 
and perfect in His actions. All of his ways are 
just.

Rabbi Hamer can be contacted at: 
yhamer@btinternet.com
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The role of history
Unfortunately I cannot remember much of what Rabbi Dr Eugene Newman z’’l said to me at 
my Barmitzvah but I am certain he exhorted me to continue studying Torah and in particular 
this week’s parasha. He may have quoted R’ Avraham Shimon Halevi Ish Horowitz z”l who 
used to urge his students to study Ha’azinu. After all, the Torah commands (31:19): “Write this 
song for yourselves, and teach it to Bnei Yisrael, place it in their mouth.” 

He would say: If the Jewish people would 
remember the words of this song, which has 
within it the entire course of events in This 
World and the World-to-Come, there would be 
no room for the filth of This World to enter the 
heart. “Please, my students, learn this song 
with the explanations of the Sages and the 
masters of the Divine inspiration,” he would 
repeat. 

The words of this song include everything 
from the giving of the Torah to the resurrection 
of the dead – everything that will happen to us 
over time. In the words of Sifrei: “This song is 
great, for it includes the present, the past and 
the future; This World and the World-to-Come.” 

Ramban believes that Ha’azinu 
contains a comprehensive historical vision, 
encompassing the whole of Jewish history. 
Indeed the passuk tells us that a person has to 
have an appreciation for history. Zechor yemos 
olam, ‘Remember the days of old’, binu shnos 
dor-vador, ‘understand the years of generation 
after generation’. She’al avicha v’yagedcha, 
‘Ask your father, he will tell you’, zikeneicha 
v’yomru lach, ‘your elders and they will tell you’.

Rav Elchonon Wasserman zt”l Hy”d in an 
essay entitled, Maamar Zechor Yemos Olam, 
teaches us that the study of history is akin to 
studying Torah, if one engages in that study 
with the proper perspective and guidance. 
The primary key to a proper understanding 
of history is the recognition that Hashem 
conducts all the events of the world for the 
benefit of the Jewish people. Through the 
proper study of history, we can come to know 
the will of Hashem in a manner akin to the 
study of the Torah itself.

Horav Moshe Sternbuch, Shlita, says that 
Jewish history is not merely about times and 
places, various cultures and customs. It is 
meant to be a lesson in emunah, faith and 
bitachon, trust. 

‘Zechor…’ Remembrance is a major part 
of Jewish service to Hashem. The Bostoner 
Rebbe, zt’’l, put remembrance into perspective 
when he said, “Remembrance is important, 
but we must know what to remember. Even 
concerning those tragedies closest to our 
own time, such as the Holocaust, are we to 
remember the pain - or the self-sacrifice - what 
its victims died for - or what they lived for?”

Horav Meir Arik, zt’’l, provides an interesting 
insight into these pesukim. ‘’A manhig Yisrael 
is likened to a father. In Sefer Melachim 2:12 
Elishah refers to his rebbe, Eliyahu HaNavi as 

‘’Avi, Avi’’. A leader’s function is to guide with 
a love parallel to that of a father. The pasuk is 
teaching us: If you have a question concerning 
which path to choose, ask your Torah leader 
for advice. What are the criteria for a Torah 
leader? He must be an individual whose reply 
will be, zekeinecha yomru lach, “Your elders 
have in the past responded to your question 
in such a manner.” His reply is based on the 
age-old responses of the daas Torah, wisdom 
of the Torah, as expounded by the leaders of 
the past generations. If he says, however, “My 
grandfather, or those of previous generations 
have said so, but I think differently. I think 
that contemporary times demand a different 
approach,” do not accept such a leader as your 
guide. If he responds in this way, he will surely 
turn you away from the derech ha’emes, true 
and correct path to spiritual achievement.’’ 

Looking to the past for guidance, reflecting 
upon the hashkafos, perspectives, and 
minhagim, customs, of Torah leaders of 
previous generations, is part of our way of 
life. We learn to implement their teachings 
into the contemporary settings and issues that 
confront us. 

That does not mean that we remain totally 
rooted to the past. Rabbi Frand provides 
an interesting thought from the Menachem 
Tzion: ‘’Yes, one must understand history 
and take the lessons of history and apply it 
to our generation, but also Binu ‘Shnos’ dor 
v’dor. Homiletically the word ‘Shnos’ is derived 
not from the word ‘Shana’ (year) but from the 
word ‘Shoneh’ (different). The meaning is that 
you must understand the changes from one 
generation to the next.

A person cannot blindly apply the same 
rules that worked in the past to the present 
situation. If he tries, he will fall short. Each 
generation is different. A person cannot glibly 
say “That’s the way it was; therefore that’s the 
way it has to be”. Binu Shnos Dor V’dor — take 
the lesson of history, but bear in mind the 
changes from generation to generation. Times 
change, people change, and circumstances 
change. Sometimes a person has to alter and 
redirect and not merely go with what was.

Understand the changes (‘shnos’) in each 
generation. Understand that each generation 
has its own set of problems and own set of 
rules and own set of circumstances. We must 
remember the days gone by, but couple that 
remembrance with an understanding of the 
changes that take place in each generation.’’

Rabbi Wilkinson can be contacted at: 
genesisasw@gmail.com
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Want To Receive? Gotta Believe!
“כי חלק ד’ עמו, יעקב חבל נחלתו”

“For Hashem’s portion is His people, Yaakov is the measure  
of His inheritance.” [Devorim 32:9]

Moshe Rabbeinu tells Klal Yisroel that this 
is the song, just before the end of his life. What 
does the Posuk mean when it says that Yaakov 
is the measure of His inheritance? 

Rashi says that a rope, which is many strands 
twisted together, is stronger than any of the 
individual strands. Therefore, Yaakov Avinu is 
mentioned here as “Hashem’s rope,” because he 
is like a rope in which the strengths of Avrohom 
and Yitzchok were all combined into his own 
strength, making it very strong. Ropes were used 
to measure a plot of land. The word “rope” came 
to be synonymous with the plot itself. These 
words are telling us that Yaakov’s family is 
Hashem’s inheritance. (אבן עזרא) 

“Praised is Klal Yisroel at the time they fulfill 
the Rotzon Hashem, for then no nation has any 
power over them. However, when they do not 
follow the Rotzon Hashem, they are given over 
to the lowest of people (Kesubos 66b).” The 
Maharsha explains that Rebbe Yochanon said 
this after the destruction of the second Bais 
Hamikdash. It does not seem appropriate to be 
said at that time, that Klal Yisroel are fortunate 
when they follow the Rotzon Hashem, for 
obviously here they did not do so, and that is 
why the Bais Hamikdash was destroyed. This 
reflects on Klal Yisroel’s special relationship 
with Hakodosh Boruch Hu. Every nation is 
under the influence of a celestial power which 
sets its national destiny. The only nation not 
subject to this is Klal Yisroel, ”כי חלק ד’ עמו“ - 
for they are Hakodosh Boruch Hu’s portion in 
this world, and their fate is completely in His 
hands. Therefore, when Klal Yisroel follow 
the Rotzon Hashem, no nation can rule over 
them. Hakodosh Boruch Hu told Avrohom 
Avinu to look at the Heavens – Avrohom’s 
children would look at the Heavens from 
above, meaning that they would be freed from 
the constraints of the influence of the stars. 
However, when Klal Yisroel fail to fulfill the 
Rotzon Hashem, Hashem distances Himself 
from them, and then they are at the mercy of 
the most debased of the nations, for they do 

not even have the protection of stars that are 
afforded to other nations. 

The Gra says on Perek ’א of אליהו דבי   תנא 
that one of the Middos of Hakodosh Boruch 
Hu is, ”בחלקו  being happy with His“ – “שמח 
lot.” How can one say such a thing about 
Hakodosh Boruch Hu, that He is happy with 
His lot, when absolutely everything is His? 
Hakodosh Boruch Hu’s lot is Klal Yisroel – 
Klal Yisroel is His chosen nation. Even when 
Klal Yisroel fall in their Ruchniyos, and are 
wallowing in Tumah, nonetheless, Hakodosh 
Boruch Hu is happy with His lot, Klal Yisroel. 
No matter what, Hakodosh Boruch Hu will 
always remain with Klal Yisroel – He will never 
abandon them, for He is happy with His choice. 

Targum Yonason says that there was a great 
Goral made by the Master of the world. Being 
that the Goral fell on the nation Klal Yisroel, 
Michoel opened his mouth and spoke about 
the great portion that was given to Hakodosh 
Boruch Hu’s nation, Klal Yisroel. Gavriel 
opened his mouth with praise, and said that 
Klal Yisroel received the inheritance from the 
Goral. The Malachim said this Posuk after Klal 
Yisroel were chosen in the Goral. ”הלא אביך קנך“ 
– Hakodosh Boruch Hu purchased Klal Yisroel 
– from whom? ר’ אליעזר מוורמשא says that when 
Hakodosh Boruch Hu gave to each Malach a 
nation, the nation Klal Yisroel was given to 
Michoel. Hakodosh Boruch Hu told Michoel 

– “Sell me your nation (Klal Yisroel) and I will 
make you the Sar and Kohen over the רקיע.” 
Michoel agreed to the deal, and so it was that 
Klal Yisroel was sold to Hakodosh Boruch Hu, 
and became Hakodosh Boruch Hu’s nation. 

The Shach Al Hatorah says that the word, 
 .collateral ,משכון is from a Loshon of a “חבל”
The image of Yaakov Avinu is engraved in the 
Kisai Hakovod, for he is the one who is the 
guarantor for his children that they will not 
switch from Hakodosh Boruch Hu being their 
G-d, to another god. The Aderes Eliyahu tells 
us that Yaakov took the letter Vov from Eliyahu, 

as a Mashkon that he must come back to 
redeem Klal Yisroel. 

Nedarim 81a – ”על מה אבדה הארץ“ - Hakodosh 
Boruch Hu explained that the reason that 
the holy Land of Eretz Yisroel was lost to 
Klal Yisroel was because they had forsaken 
the Torah - they did not say Birchas Hatorah 
before learning the Torah. The reason that 
they did not make a Brocha was because they 
did not believe in Teshuva. ב”ח – OC 46 – the 
reason that we say the Brocha of ”שלא עשני גוי“ 

“That Hashem did not make us a Goy,” instead 
of saying, ”שעשני ישראל“ – “That He made me a 
Yisroel,” is because really it would have been 
better had man never been created. So too with 
Torah, that without Teshuva one should not 
make a Brocha being that every person sins, 
and without Teshuva, it would have been better 
had the Torah not been given, Chas V’sholom. 
Being that they did not believe in Teshuva, 
they did not make a Brocha on the Torah. It 
says in the הלבבות  ג’ Sha’ar Hatshuva – חובת 

– One who does not believe in the power of 
atonement through Teshuva, Teshuva does 
not atone for him. Being that they did not have 
the power of Teshuva to atone for their sins, 
the Land was lost. (Chasam Sofer)

Based upon this Chasam Sofer, the Beirach 
Moshe says an incredible P’shat on the 
Haftorah of Shabbos Shuvah. “Return Yisroel 
to Hashem Your G-d, for you have stumbled 
through your iniquity. Take words with you 
and return to Hashem.” It says in Shemos 
Rabbah 38:64 – אין דברים אלא  “קחו עמכם דברים, 

 Take words with you” – “words” means“ – תורה”
Torah, as it says in Devorim 1:1 הדברים  “אלה 

משה” דבר   What do words of Torah have .אשר 
to do with Teshuva? Brochos 21a – How do 
we know that Birchas Hatorah is an obligation 
from the Torah? For it says in Parshas 
Ha’azinu, ”לאלקינו גודל  הבו  אקרא,  ד’  שם   – “כי 
Rashi explains that Moshe began with words 
of Shira. He then said to Klal Yisroel that he 
will bless Hakodosh Boruch Hu and they 
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Beethoven’s Fifth Symphony
Rav Herzog on the 
Comparison of Torah to 
a Song

The pasuk [verse] from which we learn the 

mitzvah to write a Sefer Torah says “And now 

write for yourselves this song…” [Devorim 

31:19]. The Torah refers to itself as a “Song” 

(Shirah). Why is Torah called Shirah?

Rav Herzog zt’’l once gave the following 

explanation: In virtually all fields of study, a 

person who is uninitiated in that discipline 

does not derive any pleasure from hearing a 

theory or an insight concerning that field of 

study. Take physics, for example: A physicist 
will derive great pleasure from hearing a 

“chiddush” [novel interpretation or insight] in 
his field of expertise. However someone who 
has never studied and never been interested 
in physics will be totally unmoved by the 
very same insight. The same applies to many, 
many other disciplines.

However, this is not the case with music. 
When Beethoven’s Fifth Symphony is played 

— regardless of whether one is a concertmaster 
or a plain simple person — there is something 
one can get out of it. Music is something that 
everyone on his or her own level can enjoy. 
Everyone can relate to music.

Rav Herzog says that this is why the Torah 

is called “Shirah”. On one hand, someone can 

be a great Talmid Chochom [Torah Scholar] 

and learn “Bereishis Barah Elokim…” [the 

first three words of the Torah] and see great 

wisdom therein. On the other hand, one can 

be a five-year-old child, just beginning to read, 

and learn “Bereishis Barah Elokim…” and also 

gain something from it. Every person, on his 

own level can have an appreciation for Torah. 

Therefore, the pasuk aptly refers to Torah 

when it says “And now, write for yourselves 

this ‘song’…”

My sister, who is a Belzer from Bnei Brak, was on her way last week to 
Yerushalayim to attend the chasunah of the Belzer Rebbe’s granddaughter.

As she sat in the middle of the packed bus with her 11 year old son, a soldier 
(chayal) boarded, and seeing that there was no empty seat, he sat on the 

floor. My sister whispered to her son, “Yankele, would you like to do a mitzvah and 
honor this chayal who is putting his life on the line now, and every day to help protect 
us from the terrorist arabs? Why don’t you offer him your seat and you can stand in the 
front of the bus with some of the boys.” Her son replied, “yes, but if he takes my seat 
next to you, where will you sit?” She answered, “I will go to the back of the bus with 
some ladies, and stand there.”

However, the chayal politely declined the offer, he said that us chayalim are 
accustomed to sit on the floor of buses. My sister persisted; she told him “for the sake 
of the proper chinuch of my young son, to learn to show respect and hakaras hatov, 
would you please allow him to honour you?” He said, “If that is your intention, I will 
accept the seat.”

At the end of the ride, the chayal approached my sister and handed her a note which 
read:

To a dear Mother,

I wish to tell you, that I was deeply moved by your and your son’s gesture on 

my behalf. The only reason that I agreed to take your spot, was because you 

had said it was for the sake of your sons’s chinuch. You are praiseworthy, that 

you have merited to raise your child on the principles of Hakaras Hatov, and 

love for those who sacrifice themselves for Am Yisroel and Eretz Yisroel. 

It should be Hashem’s will that you should merit to bring up your children in 

the way of Torah, Midos Tovos and Ahavas Chinum.

From the Chayal
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should answer Amein. Based on the words of 
the Chasam Sofer (above), who explains that 
without Teshuva Klal Yisroel are not worthy 
of having received the Torah, we can explain 
the words of the Navi here. This was said in 
order to be Me’orer, awaken and inspire, Klal 
Yisroel to do Teshuva for their sins. Once Klal 
Yisroel do Teshuva, then they are worthy to 
having received the Torah, and can then make 
a Brocha on the Torah, and thank Hakodosh 
Boruch Hu for giving us the Torah. 

Yaakov Avinu took a Mashkon for Klal 
Yisroel from Eliyahu Hanavi, so that Klal 
Yisroel will be Zoche to the Geulah. Klal 
Yisroel are only Zoche to the Torah, and can 
make a Brocha on the Torah, when they 
believe in the power of Teshuva, and return to 
Hakodosh Boruch Hu for their iniquities. By 
the same token, Klal Yisroel will be only Zoche 
to the Geulah, when they truly believe that 
the Geulah is coming. As we prepare for Yom 
Hakippurim, we must believe in the power of 

Teshuva, and truly do Teshuva and return to 
Hashem. At the same time, we must remember 
that aside from doing Teshuva, we must 
remember that Hakodosh Boruch Hu chose 
us as His nation. He will never forsake us, yet 
we need to do our part. We must do a proper 
Teshuva, and be Mispalel that the Geulah 
should come, and we can serve Hakodosh 
Boruch Hu on the most sublime level possible. 

על אשר מעלתם בי בתוך בני ישראל במי מריבת קדש מדבר צן
על אשר לא קדשתם אותי בתוך בני ישראל. 

"Because you trespassed against Me among the Children of Israel at the waters of 
Merivas Kadesh in the wilderness of Tzin, because you did not sanctify Me among 

the Children of Israel" [Devarim 32:51]

As a result of Moshe’s sin at Mei Meriva 
(the waters of strife), Hashem told him that 
he would die in the wilderness and wouldn’t 
merit leading the Jews into the land of Israel. 
In explaining his actual sin, the Torah seems 
to give two explanations: Moshe trespassed 
against Hashem, and he also failed to sanctify 
Hashem’s name among the Jewish people. 
What are the two different components of this 
sin, and in what way are they connected?

The Mishnah in Pirkei Avos (3:1) warns a 
person to remember that he will be required 
to give a דין וחשבון – judgment and accounting 

– before Hashem, the King of Kings. As Chazal 
don’t waste words or repeat themselves 
with unnecessary synonyms, a number of 
commentators question what is the difference 
between judgment and accounting? 

The Vilna Gaon explains that דין is what 
a person visualizes when he imagines the 
process of Divine justice; it is the punishment 
that a person will receive for his actions. As 
if that weren’t scary enough, the Mishnah 

teaches us that a person must also give a 
 He will additionally be punished for the .חשבון
opportunity cost of the sin, which is all of the 
good deeds which he could have accomplished 
with the time and resources that he invested in 
the sin.

The Meshech Chochmah explains that 
the Torah is emphasizing these same two 
concepts. It begins by stating Moshe’s actual 
sin: he trespassed against Hashem by hitting 
the rock instead of speaking to it. Additionally, 
Rashi writes that had Moshe followed 
Hashem’s orders and publicly demonstrated 
the rock bringing forth water at Hashem’s 
verbal command, a tremendous sanctification 
of Hashem’s name would have occurred. The 
Torah emphasizes that even the great Moshe 
had to give a דין וחשבון and was punished not 
only for what he did, but also for what he had 
the potential to do.

The Meshech Chochmah (30:20) extends 
this explanation to the mitzvah of repenting 
on Yom Kippur in a most powerful way. The 

Gemora in Yoma (85b) teaches that if a person 
does proper teshuvah (repentance) on Yom 
Kippur, the combination of his teshuvah and 
the holiness of the day will atone even for very 
serious sins. If Yom Kippur passes without 
him repenting his actions, the day won’t affect 
forgiveness even for the most minor of his sins. 

As a result, the דין which a person will 
have to give for neglecting the positive 
commandment of doing teshuvah on Yom 
Kippur is no more severe than for failing to 
perform any other positive commandment. 
However, the חשבון for neglecting this “simple” 
mitzvah is greater than for virtually anything 
imaginable. Every sin which a person did over 
the past year could have been forgiven through 
his proper repentance, and the opportunity 
cost of not doing so is that every sin will now 
remain a blemish on his soul as a result of this 
one action, a חשבון  beyond anything we could 
possibly imagine! 

Rabbi Alport can be contacted at: 
oalport@optonline.net

Rabbi Schechter can be contacted at: 
 yankieschechter@gmail.com
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1. Parshas Haazinu is known also as Shiras Haazinu and is 

written in a special way of shira. This is where some words are 

written at the beginning of the line followed by a gap of letters 

and then the end of the line again has letters. This patterned is 

repeated with each line of the shira.

2. The Gemora Rosh Hashana 31a brings that the shira sung 

by the Leviyim on Shabbos by the Mussaf offering was 

Shiras Haazinu. It is from the way that they split the parsha 

that we do the same by the reading of Parshas Haazinu on 

Shabbos. Why is the shir for Shabbos Mussaf taken from the 

shira of Parshas Haazinu?

3. The Sifri (Haazinu 43) brings that this shira is greater than all 

the others since it encompasses all of time. It contains in it the 

present, past and future as well as both this world and the next.

4. Perhaps it is alluded to in the possuk (32:43) that says that the 

earth of your nation will atone. The earth of Eretz Yisroel has 

the power to atone and it is therefore sprinkled on the dead 

body.

5. I do not know of a good answer at present.

6. The Gemora Pesochim (68a) brings an opinion that first the 

living will get up with their imperfections and only then will 

they be healed, seen in the possuk (32:39).
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BEYOND OUR REASON
Chazal took many steps to ensure that we would never forget the Beis Hamikdash or the 
practices that were performed there. In preparation for bringing the korban Pesach, every Jew 
needed to be purified from defilement caused by contact with a deceased person (tumas 
mes), which was achieved through the sprinkling of the ashes of the parah adumah. To 
commemorate this, our Sages designated a special Shabbos to read the section about the 
parah adumah: Parshas Parah.

The mitzvah to slaughter a reddish-brown 

cow, mix its ashes with a few ingredients, and 

sprinkle it on a person who has somehow 

come in contact with a dead body is a mitzvah 

mystery. We call it a chok, a command we 

fulfil without knowing why, but continue to 

do because it is so inscribed in our Torah. 

Similarly, the laws of kashrus, shaatnez and 

cooking meat in milk are chukim, among others.

Many people find it harder to accept chukim 

than mishpatim, which are logical mitzvos we 

can find reasons to obey. But Rashi tells us 

in the name of the Midrash Tanchuma that 

there is really no difference. “Since the Satan 

(represented by our inner voice of doubt) and 

the nations of the world taunt Yisrael saying, 

‘What is this mitzvah, and what reason is there 

for it?’ therefore the Torah writes ‘It is a chok.’ 

It is a decree from before Me, and you have 

no permission to have any second thoughts 

about it.”

We don’t need to use our judgment to see if 

these mystery mitzvos sit right with us. We rely 

exclusively on Hashem’s. He commanded, and 

He knows what is right and wrong, whether 

we understand or not.

Imagine that there was a mitzvah not to 

drink milk without first cooking it. It would 

have remained a chok for thousands of years, 

subject to accompanying scorn from our gentile 

neighbours and our own wonderment as well. 

All that would have come to an end when a 

French chemist, Louis Pasteur, discovered that 

there are germs in uncooked milk that cause 

sickness, but which are neutralized when the 

milk is boiled. Today it is taken for granted that 

milk must be pasteurized. What was once a 

chok becomes a mishpat when we are filled in 

on what Hashem has known all along. We are 

confident that the wisdom is there.

Most people who fill a prescription have 

no idea what is in the medicine, or why that 

particular mixture was chosen over another. 

They rely on the expertise of the doctor. So 

too do we rely on the expertise of our Creator, 

and take His mitzvah medicines with total 

confidence that they are just right for us.

Rabbi Sapirman can be contacted at: 
info@animaamin.org
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