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When to Perform a Postponed Bris
Parashas Lech Lecha includes the mitzvah of Bris Milah, given to 
Avraham and his offspring (Bereishis Chap. 17). In his introduction 
to the laws of Milah, the Rambam (Milah 1:1) mentions the 
instruction given to Avraham: “Milah is a positive mitzvah, for 
which one is liable for the punishment of kareis, as it is written: 
‘An uncircumcised male, who does not circumcise the flesh of his 
foreskin—that spirit shall be cut off from its nation’ (Bereishis 
17:14).”

The time for fulfilling the mitzvah of Bris Milah, as noted both in 
the instruction to Avraham and later in Parashas Tazria, is on the 
eighth day after the infant’s birth: “On the eighth day you shall 
circumcise the flesh of his foreskin” (Vayikra 12:3). This crucial 
detail is ruled by the Rambam and by the Shulchan Aruch (Yoreh 
De’ah 262:1): “He is not circumcised until the sun rises on the 
eighth day after his birth. The entire day is valid for fulfilling the 
mitzvah of Milah.”

Yet, for a number of reasons—most commonly the health of the 
infant—the Bris is not performed on the eighth day, but later. In this 
case the Milah is termed milah shelo bizmanah, a postponed 

This week’s article discusses the matter of bris milah, and 
specifically the laws of a postponed Bris. For which illnesses 
do we postpone a Bris? Is it permitted to further delay an 
already postponed Bris, or must it be performed as soon as 
possible? In the case of two babies waiting for a Bris, which 
takes precedence: the eight-day Bris, or the postponed Bris? Is a 
delayed Bris performed on Thursdays? Do we perform the Milah 
on the second day of Yom Tov? These questions, among others, 

are discussed in this week’s article.
This week’s Q & A addresses the significance of having an 

overflowing cup of wine for Havdallah.

Dear Reader,

Avraham Avinu, our first 
Forefather, combined two central 
traits.

One is the trait of Emunah, 
faith. As the Rambam describes 
(Avodah Zarah, Chap. 1), 
Avraham was the first, in a 
society steeped in idolatry, to 
discover the unity of Hashem 
in the world. So strong was his 
faith, that Avraham was prepared 
to sacrifice his own son for it. 
Thus he became the pillar of faith 
for the nation of Israel.

The other is the trait of Chesed, 
kindness. Avraham was the 
epitome of kindness. The 
hospitality showed to his three 
angelic guests remains the 
quintessential act of kindness, 
defining the meaning of Chesed 
for generations to come. The 
verse itself attests: “Give truth 
unto Yaakov, kindness unto 
Avraham.”

Avraham effectively combined 
the two traits during his lifetime. 
When his guests wished to thank 
him for his hospitality, he used to 
tell them that in place of thanking 
him, they should turn upwards 
and thank Hashem, the true 
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circumcision. In this article will seek to clarify the laws of a delayed 
circumcision, and investigate in which ways it is different from an 
ordinary Bris.

For which illnesses is the Bris postponed, and for how long? Is 
it permitted to further delay an already postponed Bris, or must 
it be performed as soon as possible? In the case of two babies 
waiting for a Bris, which takes precedence: the eighth-day Bris, or 
the postponed Bris? Is a delayed Bris performed on Thursdays? 
Do we perform the Milah on the second day of Yom Tov? These 
questions, among others, are discussed below.

When is the Bris Postponed?
In cases of illness, a baby is not circumcised until he recovers from 
the illness, and seven full days (i.e. 7 periods of 24 hours) pass 
from the time of recovery until the circumcision. This halachah, 
whose source is in the Gemara (Yevamos 71a), is ruled by the 
Shulchan Aruch (262:2): “A sick baby is not circumcised until 
he recovers, and seven full days must pass from the time of his 
recovery until the Bris is performed.” The Rambam (Milah 1:18) 
explains that a sick baby is not circumcised, for fear of death: the 
Bris can be performed later, after the baby recovers, while his life 
cannot be brought back.

The Shulchan Aruch adds that the extra seven days of waiting 
before the Bris apply only when the infant suffers from an illness of 
the entire body. If only one of his limbs is affected, the circumcision 
is performed as soon as the baby recovers. 

In defining which illnesses are included in this category (an illness 
of the entire body), the Aruch Hashulchan (Yoreh De’ah 263:4) 
explains that in cases of doubt doctors should be consulted. If we 
rely on them for matters of eating on Yom Kippur and for violating 
Shabbos, surely we can rely on them for the timing of the Bris.

As a general rule, a baby with high fever (38.0 Celsius/100.4 
Farenheit) is considered ill (his entire body), and a full week 
must pass from the time of recovery until the Bris is performed. 
According to Rav Shlomo Zalman Auerbach, a baby with slightly 
lower fever (37.5C/99.5F) is considered only partially ill, and 
although the Bris must be delayed until the fever goes down, there 
is no need to wait a week after the recovery.

The discussion of the status of different illness for Bris Milah is 
beyond the scope of this article. Many conditions are discussed 
in Nishmas Avraham, and, of course, for practical situations one 
should always consult with both doctors and halachic experts.

source of all things. The kindness 
and faith of Avraham thus went 
together.

Yet, what is the inner connection 
between the two traits? Why is it 
befitting that the personification 
of Chesed should be accompanied 
by the personification of 
Emunah?

The answer to this question 
emerges from the definition of 
the two concepts.

The idea of Chesed implies 
the breaking of boundaries. 
An invisible partition separates 
between one man and his fellow. 
The concept of Chesed is the 
breaking of the partition, the 
penetration of and entry into 
the other’s life, going past the 
separating wall in bringing him 
goodness and bounty. Chesed 
with Hashem, as befitting the 
chasid, means going beyond the 
letter of the law – beyond the 
boundary of shuras ha-din. We 
go beyond the line to fulfill the 
inner will of Hashem.

Emunah, too, involves the 
breaking of boundaries. This 
world is plunged into a thick 
darkness by a partition dividing it 
from the brilliance of the worlds 
above. The power of faith is the 
power to go past the partition, 
to break through the boundary 
and bring the light of Hashem 
to penetrate the darkness of the 
world.

Avraham, in his very essence, was 
a person who broke boundaries. 
Chazal say that Avraham was 
called Ivri because he broke away 
from everybody else: He was on 



Delaying a Postponed Bris
Once the eighth day has passed, is it permitted to delay the Bris 
further? After the Bris has been delayed due to illness past the 
eighth day, is it permitted to hold the Bris on a desired day, or 
must it be performed at the very first opportunity?

Shut Noda Biyhuda (Tinyana, Yoreh De’ah 166) discusses the 
question of a baby whose Bris was delayed because of illness. 
Upon his recovery, the father wished to defer the Bris until Erev 
Pesach so that firstborns will be able to participate in the se’udah 
of the Bris and will therefore be exempt from fasting. 

The Noda Biyhuda rules that even for a postponed Bris, it is 
forbidden to delay the Bris beyond the medical need: a baby must 
be circumcised at the first possible time, and the day of his recovery 
(or seven days henceforth) is thus the true time of the Bris. In 
addition to this, he writes that we must be concerned lest the child 
die and the mitzvah annulled. Moreover, he adds that there is no 
permission for firstborns to eat from the meal of a postponed Bris, 
and rules that it is actually prohibited to perform a Bris on the eve 
of Pesach, for fear that people will in the future, delay a Bris for 
this purpose.

The principle established by the Noda Biyhuda whereby each day 
is the time for the Bris, and it is therefore forbidden to delay the 
Bris without medical need, is echoed by the Rambam (Milah 1:2): 
“When he grows up he must circumcise himself, and each day that 
passes after he has grown up without his circumcising himself is a 
transgression of a positive mitzvah.”

According to the Rambam, each day that passes without the Bris 
being performed involves a Torah transgression, though the full 
stringency of the kareis punishment applies only to somebody who 
dies without circumcising himself. The Raavad, however, argues 
that kareis applies to every day of a person’s failure to circumcise 
himself. If eventually he is circumcised the koreis is removed.

Which Baby First?
The Devar Avraham (Vol. 1, no. 33) writes that for a postponed 
Bris, not only does a person transgress a prohibition in delaying 
the Milah from day to day, but there is even a prohibition in 
delaying the Bris on the same day. Since the eighth day has 
already passed, there is no longer a daily obligation to perform 
the circumcision, but rather a constant obligation that applies each 
and every moment. Thus, there is an obligation to bring forward 
the Milah and perform it as early as possible. 

one side, and everybody else was 
on the other, breaking boundaries 
that nobody else could even 
see past. Thus, he embodied 
both Chesed and Emunah, both 
kindness and faith.

In the first of the Ten 
Commandments the Torah 
instructs us to break through 
the partition between man and 
Hashem: “I am Hashem, your 
G-d.” In the instruction to “love 
your neighbor as yourself” the 
Torah commands us to break 
through the partition between 
man and his fellow. Both concepts 
are taught us by Avraham.

The winter months are a time 
of partitions. We sit alone, 
surrounded by the walls of our 
home. We dwell in the darkness, 
among the dark walls of long 
winter nights. At the same time, 
the winter is a time of planting, 
of sowing the seeds for a bright 
future.

As the Rambam continues, 
Avraham sowed the seeds for 
the future nation. His seeds 
were seeds of faith, and seeds 
of kindness. These are the seeds 
that we, too, must seek to plant 
–within ourselves, within our 
families, and within our world, 
breaking the boundaries that 
separate between one man and 
his fellow, and between man and 
G-d.

Just as the world was created 
for Avraham, so it is created for 
those who follow in his footsteps. 
In the winter months ahead, let 
us strive to follow his lead.
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This is clearly is great chiddush, and implies 
that any tardiness on the part of parents (or the 
person himself, if he is an adult) involves a Torah 
prohibition! Yet, the wording of the Rambam in 
his Commentary to the Mishnah (Shabbos 19:7) 
provides some support for the position: “There is 
no exemption from the mitzvah after the eighth 
day passes; rather, he is constantly instructed and 
obligated to circumcise him.”

This novel ruling is mentioned concerning the 
question of which of two babies takes precedence 
in performing the Bris: a baby circumcised on 
the eighth day, or the postponed Bris of an older 
infant.

The Pischei Teshuvah (Yoreh De’ah 265:9) 
cites the Yad Eliyahu that the Bris on the 
eighth day takes precedence, for “a mitzvah at 
its designated time carries a special favor.” This 
ruling is also cited from Shut Bris Avraham. 
However, the Devar Avraham writes that on the 
contrary, the postponed Bris should be performed 
first. For an eighth-day Bris, the entire day is 
the designated time, and other than the virtue 
of zerizus (diligence in performing mitzvos) there 
is no problem in delaying the Bris until later in 
the day. For a postponed Bris, however, delaying 
the Milah is more stringent, for once the baby 
is capable of undergoing the Bris every delayed 
moment involves a transgression.

The Devar Avraham therefore concludes that the 
postponed Bris takes precedence, and adds that in 
every case of a postponed Bris the Milah should 
be performed as soon as possible in the day, and 
should certainly not be delayed to accommodate 
arriving guests.

Rav Chaim of Brisk is quoted (in Hagadas 
Volozin, p. 162) as having qualified the ruling of 
the Devar Avraham. In his view, the prohibition 
of delaying the Bris at all is limited to a person 
(an adult) who has the obligation to perform 
his own circumcision. For the Bris of a baby 
boy (performed by the boy’s father), the special 

stringency does not apply, and an eighth-day Bris 
therefore takes precedence to that of an older 
infant.

The Rulings of the Magen Avrohom
There are earlier precedents to the ruling of the 
Devar Avraham (who lived in the first half of the 
twentieth century). Shut Teshuvah Me-Ahavah 
(Vol. 1, no. 85) writes: “A postponed Bris is 
more stringent than a regular Bris, for the time for 
a regular Bris is the entire eighth day (i.e. one only 
violates the mitzva if the entire eighth day passes 
without a milah, whereas in a delayed milah every 
moment one isn’t circumcised a mitzva is being 
violated.) … whereas the time for a postponed 
Bris is at every given moment.” In support of this 
position, the Teshuvah Me-Ahavah cites a ruling 
of the Magen Avraham.

Although we generally refrain from convening a 
celebratory feast on Fridays, the Rema (249:2) 
rules that a meal whose fixed time falls on Friday 
can (and should) be held on that day. The Magen 
Avraham (249:5) adds that this applies even to 
the meal of a postponed Bris, because “its time 
is at every moment.” According to the Teshuvah 
Me-Ahavah, this implies that the obligation is 
constant, and not daily.

This ruling seems to contradict another statement 
of the Magen Avraham, which concerns the laws 
of burning chametz. If a person is on his way to 
perform a Bris for his son, and recalls that he 
has not yet burned his chametz, and he cannot 
annul the chametz in his heart (because it is too 
late in the day for this to be possible), the Magen 
Avraham states that he must go back to burn 
his chametz, even though this means he will be 
unable to perform the Bris. The ruling is cited by 
the Mishnah Berurah (444:29).

The reasoning given by the Magen Avraham for 
the ruling is, “the positive mitzvah of destroying 
chametz is more severe, for a person transgresses 
it each moment, which is not the case for Milah.” 
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This implies that unlike chametz on Pesach, 
delaying a postponed Bris does not involve a 
constant transgression. The Machatzis Hashekel 
notes the apparent contradiction in the rulings of 
the Magen Avraham.

The contradiction can be resolved by explaining 
that concerning eating the festive meal on Friday, 
the Magen Avraham does not mean to explain that 
the time for the Bris is every moment, but only 
that the time is every day, and therefore the meal 
should not be delayed past Friday. (According to 
this explanation he does not support the Teshuvo 
Me-Ahava). 

The Mishnah Berurah (Shaar Hatzion 24) 
suggests an alternative explanation for the Magen 
Avraham’s ruling, saying that although the time 
for a postponed Bris is every moment, the 
transgression is mended when the child is finally 
circumcised. This does not apply to chametz on 
Pesach, for which the transgression of keeping 
chametz cannot be mended by finally eliminating 
it.

The common custom is to perform a delayed 
Bris as soon as possible, but not to the degree 
urged by the Devar Avraham. While the Bris is 
usually performed in the morning (in contrast to a 
regular Bris, which is sometimes performed later 
in the day for convenience), it is generally not 
performed first thing after sunrise.

Bris on Thursday?
The Taz rules (Yoreh De’ah 262:3, based on 
the Bedek Habayis) that a postponed Bris should 
not be performed on Thursday, because the third 
day after the Bris is particularly painful, and one 
must avoid causing the infant pain on Shabbos. 
This, of course, does not concur with the ruling 
of the Devar Avraham, who forbids any delay of a 
postponed Bris. According to the Taz, the reverse 
is true, and once a Bris is delayed the Milah can 
be delayed further where an appropriate halachic 
reason applies.

The Taz adds that the same ruling applies to Friday, 
for there is even greater pain on the second day. 
Yet Rabbi Akiva Eiger quoting the Chida questions 
this reasoning from the wording of the Bedek 
Habayis, who writes (citing the Tashbatz) that 
when the baby recovers on Thursday, a postponed 
Bris is delayed until the morrow—which refers to 
Friday. Furthermore, Rabbi Akiva Eiger notes that 
the reason of the Tashbatz is not, as stated by the 
Taz, because of the infant’s pain but because of 
the holiness of the Shabbos-that often the child’s 
life is in danger on the third day of the Milah 
and we are afraid that we will need to violate the 
Shabbos. According to this explanation this ruling 
does not run counter to the Devar Avrohom. The 
Ben Ish Chai (Rav Pe’alim 4:28) thus rules that 
in cases of a delayed Bris, an infant should not be 
circumcised on Thursday or on Friday, and adds 
that this was the clear custom in his town.

However, other authorities write that it is permitted 
to perform a postponed Bris on Thursday, and 
the mitzvah is not postponed further. This is the 
ruling of the Shach (Yoreh De’ah 266:18), 
who mentions the ruling of “the majority of 
authorities,” and this is also ruled by the Magen 
Avraham (331:9), who adds that only rarely 
does a violation of the Shabbos result from this. 
This ruling is also cited by the Mishnah Berurah 
(331:33), and it is the clear custom today to 
perform a postponed Bris whenever the child is 
ready, even on Thursday or Friday (Otzar Ha-
Bris Chap. 9, no. 6, sec. 27). This is especially 
true today where the reason of the Tashbatz does 
not apply since it is uncommon for a child to 
become sick as a result of a bris.

Further Details of the Timing
Tana’im dispute whether a postponed Bris can 
be performed at night, or whether it must be 
performed during the day, like a regular Bris. The 
halachah (Shulchan Aruch, Yoreh De’ah 262) 
follows the latter opinion.
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The Question:

Poskim write that we should overflow our cups of wine for havdalah, and that this is a good siman. The 
Gemara says we should eat certain foods on Rosh Hashana, and they are “simana milsa” – good signs. 
What does this mean? Are we saying that this act should bring us blessing for the future?

Answer:

The Ben Ish Chai addresses this question concerning the custom (practiced by Sephardic Jews) of 
opening one’s hand upon reciting the words “pose’ach es yadecha u-masbia le-chol chai ratzon.” 
He explains that the idea of opening one’s hand is to make a “concrete action that corresponds to 
the spiritual receiving of influence (shefa)” (Shana 1, Vayigash 12; see also Shut Torah Lishmah no. 
31).

A similar idea is expressed by the Damesek Eliezer (9:1), and an earlier source for the concept can 
be found in the Ramban (Bereishis 12:6).

It appears that this is also the idea behind the overflowing cup of wine on Motzaei Shabbos.

The blessing of Shabbos overflows, in a spiritual sense, into the week: Shabbos is a source of blessing, 
and although on the one hand Shabbos is the climax of the week, it also serves as a source of blessing 
with which the week opens. Thus, the concept of Tosefes Shabbos brings the holiness of Shabbos into 
Sunday, and the week begins with the Kedusha of Shabbos.

This spiritual idea is given a physical representation and manifestation in the overflowing of our cup 
of wine. The wine of havdallah, which is the final mitzvah of Shabbos, overflows, suggesting the 
overflowing of the holiness of Shabbos into the weekdays. As the Ben Ish Chai writes, it is a good 
custom to give the spiritual a tangible expression here, and presumably it serves to make the effect 
real and part of our lives.

It appears that this is also the simple explanation even for the simanim of Rosh Hashanah – together 
with the opportunity to add prayers and supplications for the blessings of the new year.

Best wishes.

A postponed Bris does not defer Shabbos or Yom 
Tov, and if the baby recovers on Shabbos (where 
there is no need to wait another seven days), the 
Bris is performed on Sunday. Rishonim discuss 
whether or not a Bris can be performed on Yom 
Tov Sheini (when the prohibition of labor is only 
rabbinic), and although the ruling on the Shulchan 
Aruch is to be stringent (266:8), the Shach (8) 

follows the opinion of the Rambam who permits 
the Bris to be performed on Yom Tov Sheini. 

Summing up, the Noda Biyhuda (Orach Chaim 
30) writes that one should follow the opinion 
of the Rishonim not to perform the bris on Yom 
Tov Sheini, but one does not object to those who 
do follow the opinion of the Rambam and Shach. 
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