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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe directly or unsubscribe please 
send an email to: 

shemetz.taher@gmail.com 

 
Please look out for details of the 
forthcoming book/e-book to be 

published by Kodesh Press 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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He does not notice evil in Jacob, nor does He see perversity in Israel 
The sefer Mekach Tov brings an explanation for this otherwise difficult to understand possuk from the Maamar Avrohom.  

The Maamar Avrohom suggests that o’ven and omol are references to the two apparent aveiros (sins) that our forefather 

Yaakov committed.  The Zohar haKodosh asks how it was that Yaakov could bow down to Eisov seven times, at their reunion 

encounter, if the latter had an avodoh zoro (some idolatrous image) on his chest?  The Zohar answers that the Shechinah 

(Hashem’s divine presence) was always accompanying Yaakov and that it was the Shechinah to which he bowed down, and 

not to Eisav at all.  Yaakov’s second apparent aveiro was to marry two sisters, Rochel and Leah, which the Torah would in 

due course prohibit.  The explanation for Yaakov’s conduct, in this regard, is that Rochel was destined to be his wife.  Even 

after he had been tricked in to marrying Leah, there was still an overriding need to marry Rochel.  The reason why … page 2 

 

 לֹא־ִהִּביט ָאֶון ְּבַיֲעֹקב ְולֹא־ָרָאה ָעָמל ְּבִיְׂשָרֵאל      [23:21]
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For I know that whomsoever you bless is blessed 
Chazal explain that the prophetic power of Billom was given to him so that the non-
Jewish world would be silenced and precluded from bemoaning how, if only they had 
had a prophet like Moshe, they would have reached the heights of spirituality attained 
by the Bnei Yisroel.  Complementing this opinion, Rav Chaim Soloveitchik opines that 
there is a fundamental difference between Moshe and Billom, which he illustrates with 
a parable.  There were two kings in different kingdoms, which were geographically far 
removed one from the other.  These two monarchs needed to discuss crucial matters of 
state, but neither was in a position to make the arduous journey to the other.  Therefore, 
they each designated a messenger to act on their behalf.  The first king chose a brilliant 
official with consummate skills in diplomacy and all things political, to whom the king 
was able to convey his wishes with ease.  Whilst this king departed for his summer 
residence, his official remained behind in the palace to await the other king's messenger.  
The second king devised a lengthy missive, spelling out in great detail exactly what he 
wished and appointed a messenger who could be relied on to ride long distances.  His 
riding ability aside, the chosen messenger had no special skills of any description. Moshe 
and Billom were both messengers of Hashem.  Moshe was the skilled and brilliant official 
through whom Hashem conveyed His messages, knowing that Moshe understood and 
transmitted every word faithfully and persuasively.  Billom was attuned to hearing the 
word of Hashem as a mere conduit, with no greater input into the message than the 
accomplished letter-carrying rider of the second king.  Rav Soloveitchik points out that 
Billom's ability to receive messages needs be seen as a wholly unearned gift to placate 
the nations of the world. 

 



 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

The Gemoro tells us that the Sages would 
Study “sifra d’aggadata” on Shabbos.  This 
refers to the wisdom of Kabboloh, which 

draws a person’s heart towards the service 
of Hashem.  They would pursue these 

studies specifically on Shabbos, since the 
oneg (delight) and holiness of Shabbos aids 

understanding, allowing the mind to 
comprehend this hidden wisdom, which is 
the holiest of all studies.  Our Sages tell us 

that if a person wishes to recognise “He  
Who spoke and the world came into 
 being”, he should study aggadata. 

 
Rav Yaakov Emden 

 
 

Five acquisitions did the Holy One acquire for Himself in His world 
There is an absence of obvious synergy amongst these significant, but 
disparate concepts.  There must, however, be a reason why they are 
specifically enumerated and why they are referred to as kinyonim 
(acquisitions).  The S’fas Emes explains that the purpose of these 
acquisitions is to enable mortal human beings, who are so far 
removed from Hashem's immeasurable glory and sanctity, to develop 
some degree of relationship with, and connection to, Him.  Whether 
by marvelling at the infinite symmetry of heaven and earth, which is 
all Hashem’s handiwork; or by following the sterling example of 
Avrohom Ovinu who brought many of his contemporaries closer to 
Hashem; or by appreciating and benefiting from the unique role in 
Jewish life played by the Beis Hamikdosh and Eretz Yisroel, the Jewish 
people can acquire an intimate association with the Creator.  Thus, we 
see that it is not the really the item listed that is the acquisition.  
Rather, each is a vehicle for acquiring a crucial bond with Hashem.  In 
complementary fashion, the Tiferes Shlomo suggests that every Jew 
can attain spiritual fulfilment through these acquisitions, each person 
according to his level.  Some people learn and teach Torah.  Others do 
not possess much Torah, but they attain true fear of Hashem by 
contemplating His greatness, as revealed in the heavens and the 
earth.  Some people emulate our forefather Avrohom, drawing others 
to Torah and mitzvos.  Yet others love their people, Bnei Yisroal, so 
much that they would give up their lives for their fellow Jew.  And even 
if one has none of these qualities, he can still lament over the 
destruction of the Beis HaMikdosh and the exile of the Divine 
Presence, and long for Hashem's salvation – a sentiment which we all 
feel so keenly as we reach this point in the Jewish calendar.  Even by 
virtue of this latter approach, says the Tiferes Shlomo, one can still 
achieve spiritual perfection and merit life in the World to Come. 
 

… he did not simply divorce Leah, to make way for 

Rochel, was because Yaakov was considered to be 

within the category of a melech (king) and it is 

forbidden to marry the ex-wife of a melech.  Thus, 

divorcing her would have left Leah as the 

equivalent of an agunah (one who is not free to 

remarry) for life.  Furthermore, remaining married 

to Leah was technically permitted, given that the 

events were before matan Torah (the giving of the 

Torah) and beyond the boundaries of Eretz 

Yisroel.  The logical deduction is that the chumrah 

(voluntary stringency) of adhering to the mitzvos of 

the Torah, before it was given at Har Sinai, did not 

outweigh the pain Yaakov would have caused to 

Leah by casting her out of his household and 

causing her to be alone for the rest of her life.  With 

these points in mind, we can now understand the 

phraseology of the possuk.  Lo hibit o’ven 

be'Yaakov - there was no o’ven or avodoh zoro in 

Yaakov for appearing to bow to Eisav, Hashem 

elokov imo, because he actually bowed down to 

the Shechinah that was always before him.   Ve'lo 

ro’o omol be'Yisroel – and there was no sin for his 

staying married to Leah, u’seruas melech bo, 

because he had the status of a King and his poor 

wife would have been an agunah. 
 

 

 

Continued from page 1 

 

[Pirkei Ovos 6:10]      ֲחִמָׁשה ִקְנָיִנים ָקָנה לֹו ַהָּקדֹוׁש

ְך הּוא ָּבעֹוָלמֹוָּברּו  
 

 
 
 
 

 
 


