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“The King is dead! Long live the King!”
So dramatic! Did they really used to proclaim 

that at the dead king’s deathbed? According to the old movies 
they did. And those old movies wouldn’t lie. It was under-
stood that they knew in advance who the new king would be, 
presumably the son of the newly deceased one. It was taken 
as a matter of course. It was a given, especially if a society 
believed in the Divine Right of Kings, the doctrine which says 
that kings rule because God ordained that they do. Thus, God 
also ordained that the king’s son rule after him, and so on and 
so on.

Thus, as well, it is understood that the power and the right 
of the king to rule derives not from the people, not from those 
who are ruled, indeed irrelevant to the consent or the needs of 
the ruled. The kingship belongs by divine right to the king; he 
owns it and passes it on, also by divine right, to his son, who 
will also rule by divine right.  That’s what the king tells him-
self and everybody else. God made him King. Being qualified 
or capable or deserving does not appear to play much of a role 
here. 

Of course, if he gets bumped off by a bigger bully than he 
is, the new king will now proclaim that it is he who rightfully 
rules by Divine Right.

In the general scheme of history, when wild men got to-
gether to form a society, the thugs wound up owning the land 
and the estates, and the thug who out-thugged them all be-
came the king. In time they developed the idea of the Divine 
Right of Kings because it served their purposes, and because 
there was actual, historical and divinely ordained precedent 
for it, which they usurped: first Shaul, and then the Davidic 
line, ordained by God and anointed at His command. 

Shlomo followed his father David on the throne. That 
was God’s will and David’s command, reflecting the Will of 
God. That line would have continued forever, unbroken, but 
for the foolishness and the sinfulness the later successors fell 
into. And to this day we continue to pray that God will, as He 
has promised, with David’s scion Moshiach, restore that royal 
line.

So, does it follow that the Rebbe should necessarily be 
succeeded by his son? 

The Rosh Yeshiva? The town Rov? 
Well, what do you think? If the enterprise (the Yeshiva, 

the Chassidic court, etc) is, in fact, personal, privately held 
property, then that real estate certainly should belong to the 
heirs. (Of course, that presupposes that it was made clear 
to those who donated the money for that building, for those 
facilities, for that real estate, that they were donating it into 

private rather than communal hands, right?). But followers? 
Supporters? That, it seems, would rightfully be up to the peo-
ple.  Historically, depending on time and place, and, of course, 
on the son, Jewish practice has been varied in this regard. 

As the end of Moshe Rebbeinu’s tenure on this Earth ap-
proached, as he no doubt began to think about his own suc-
cession, several things occurred. The daughters of Tzlafchad 
approached with their dilemma and their request. Their father 
had died without male issue to inherit his portion in the Land. 
Dedicated to the Land of Israel, they yearned to inherit their 
father’s portion.  In their merit the laws of inheritance were 
given, specifically complimenting them on their wisdom and 
their correctness. What was their father’s would now be theirs. 

Aharon the Kohen Gadol had passed on. Part of the story 
of his passing from this life and his position as Kohen Gadol 
included the ritual investiture of his son Elazar, by Aharon’s 
own hand, upon God’s command, as his successor. What was 
the father’s would now be the son’s. 

So when God told Moshe that he too would now pass on, 
ka’asher ne’esaf Aharon achicha, as his brother Aharon did, 
Moshe dared dream that like Aharon, he too would be suc-
ceeded by his own offspring. But that was not to be. 

Rashi quotes the Midrash that Moshe nis’aveh, he in-
tensely desired, a death like his brother’s, his soul retrieved 
by God through a loving kiss, neshikas Hashem, and his place 
and role in the world assumed by his son. Chazal teach that a 
person who leaves over children like themselves is not truly 
dead. Thus, even after his corporeal demise, Aharon was still, 
in a way, alive, still serving Hashem, through his son and suc-
cessor. 

Ksav Sofer tells us that Moshe did not need his actual 
son in his role in order to achieve that. Because of all he ac-
complished in life, by his role in Matan Torah and by being 
Moshe Rabbeinu, Moshe merited credit for all of the Torah 
and mitzvos practiced by Jews for all time. That is truly a 
form of eternal life for Moshe. 

Moshe prayed, Ribbono Shel Olam, God of the spirit of 
all flesh, please appoint a leader for the People who will be a 
true and worthy leader, who will go out before them -- who 
will absorb the blows and the dangers aimed at them -- who 
will lead them and teach them and be their loyal and dedicated 
shepherd. Let the Congregation of God not wander like sheep 
without a shepherd. 

Moshe had hoped that that person might be his own 
son. God informed him that that was not His will. Yehosh-
ua, Moshe’s loyal disciple for all those years, described as 
the young man who “never ventured away from the tent (of 
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Torah and of service)”, was the most qualified and the most 
prepared. He who labored over the fig tree shall eat its fruit 
(Mishlei 27:18). 

CAUTION! STOP!  You don’t think Moshe Rebbeinu, 
the loyal and dedicated shepherd of Klall Yisrael would place 
his son’s interest over that of the People! Impossible! What 
was Moshe thinking?

Moshe so loved God, was so dedicated to serving Him in 
every way, that he wanted to continue serving Him, in a way, 
after his death, by having his son continue in his holy work. 
He was too modest to realize that he had already accom-
plished that, as stated above, having a personal hand in every 
holy act performed by very Jew from that point forward. But 
his modesty was more profound still, Ksav Sofer continues. 

Moshe knew that a leader must have superlative quali-
ties. In his modesty, however, he did not think of himself as 
properly qualified on his own merits, but rather, that it was en-
dowed upon him in the merit of Klall Yisrael, a gift from God 

he himself did not really earn. Thus, it was natural for him 
to think that whoever succeeded him, even if not fully quali-
fied or deserving on his own, would be similarly enhanced 
by God, on behalf of Klall Yisrael. And so, why not his sons, 
through whom Moshe would continue personally, in a way, to 
serve. It was that which drove him.

God informed him that it would be Yehoshua, who, like 
Moshe, even if not as great as Moshe, had worked on himself 
and built himself up all those years, until he possessed the 
worthiness to be the leader, even without that special endow-
ment.

 God can, in fact, elevate anyone. But what he wants of us, 
of course, is that we elevate ourselves. And then, we pray, He 
will do the rest. That is so for all of us. How much more so for 
those who would lead us. 

Yerucham Baruch Reich
Parashas Pinchas 5777

Yerucham Reich

R’ Akiva Eisenstadt  Rosh Kollel 

SHAILOS U TESHUVOS OF ESCAPE AND RESCUE BEFORE  
AND DURING THE HOLOCAUST (PART 1)

A few years ago I attended lectures on Holocaust studies 
under the auspices of Dr. Mordechai Paldiel, a former 

director of Yad Vashem. Specifically, the focus of our group 
was to look at, investigate, and perceive the efforts of rescue 
on behalf of the Jewish people. There were many righteous 
individuals, families and even institutions who had tried to 
save the wretched human soul of the Jewish nation. There 
were unlikely avenues of escape that were taken advantage 
of by these righteous people, such as the Lithuanian visas or 
the Spanish schlutzpass papers. There were many non-Jews, 
the righteous amongst the nations1, who aided in the rescue 
efforts. The stories of rescue are numerous, frequent, heroic 
and brave.   

This two part essay for the Shtieble publication deals 
with an avenue of rescue which stood at the center, and 
therefore pinnacle of Orthodox Jewish life, and that is the 
questions, the advice, the leadership and the following of 
Torah values and the Halacha2-the main body of Jewish law. 

Shailos3 - questions- posed of the rabbinical authorities, 
inquiries and analytical exploration of Jewish law is nothing 

new. It is part and parcel of our national history. Questions 
of Jewish law have abounded throughout the centuries. The 
inquiries are broad and touch every area of Jewish life. The 
Teshuvos of the historical Rabbinate touch upon every facet 
of Jewish and societal Law.  Their discussions brush on the 
canvases of Maimonides’ Mishnah Torah and Rabbi Yosef 
Karo’s Shulchan Aruch, two of the most famous books of 
Jewish law.  They can be on various subjects; from the 39 
labors of Shabbos, to the Torah and Rabbinic laws of every-
day life, and especially, and specifically in our case, to the 
tragedies and triumphs of the individual and Jewish society. 

The physical and spiritual rescue of Jews from the in-
ferno of Nazi Germany was not any different. It is certain that 
there were decisions to be made and those decisions where 
to be determined by the courageous, determined and caring 
Rabbonim who were asked. Some of questions were faced 
by Rabbis in the allied countries.4 The challenges faced were 
many but in the realm Jewish law included the queries of al-
lowing the Shabbos to be put aside in order to save the lives 
of Jews, the idea of working behind enemy lines to ferment a 
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rescue strategy with those who sought our destruction. How-
ever, the crux of the Shailos, the tragic ones, the ones that 
were so very trying and difficult were asked of Rabbis in 
the inferno of Europe.  Some of these written answers even 
made it out of the fires of the ghettos. The surviving docu-
ments allow us to see and perceive the almost impossible 
situations that the Jews faced with and, within that, their fer-
vent determination in following Halacha and Torah in what 
can only be described as hell on earth. 

The one thing we need to understand is that the Ortho-
dox Jews were stuck, they looked up to their leaders and 
therefore they needed to hear a clear direction from their 
Rabbonim. 

It is a quote from Irving J. Rosenbaum’s book which 
brings this point forth in a most eloquent way:

 “From the very beginning of the drastic changes in 
Jewish life instituted after the adaption of the Nuremberg 
laws in Germany, She’elot began to proliferate. Incredible 
as it may seem, even in the death camps of Auschwitz and 
Dachau, and under the guns of the SS Einzatzgruppen, in 
the ghettos of Kovno and Warsaw, believing Jews inquired 
of their religious leaders as to what the Halacha required of 
them5.  

For the purpose of this essay.  the focus will be on the 
questions asked, the letters written, and the answers deliv-
ered in two different and diverse stages of the Holocaust era. 
The initial stages of the Nazi regime was oppressive and 
horrible. It was significantly repressive and restrictive to the 
Jewish way of life. Yet, from 1933 until 1939 the Jews where 
not yet being killed as a strict German policy nor were they 
herded to ghettos and killing camps en masse.  They were 
horribly treated and discriminated against nonetheless. This 
is what we will call stage one and the questions asked where 
of a nature that would unfortunately change considerably af-
ter 1939. 

The questions of stage one ranged significantly but 
where primarily focused on keeping Jewish life somewhat 
normal through the implementation of the Nuremberg laws 
and the economic, social, and religious impact that the Nazi 
oppression had6.   These questions dealt with many areas 
of Jewish law, such as Shechita7 and kashrus, commerce on 
Shabbos8, and even the curfew on Jews and performing and 
observing the Mitzvos.9  Questions proliferated in the issues 
Aveilus- observing the Jewish mourning period which is col-
loquially called sitting Shiva. Normally, this stage of mourn-
ing would begin after the burial of the deceased relative. 
However, what if one didn’t know when the relative was 

killed? What if, as the cursed Nazis were wont to do in the 
beginning of their persecution of the Jews, they often cre-
mated the bodies and “kindly” returned the urn of ashes at 
a later date10. Does Shiva begin when the person was killed, 
or when the family is able to bury the ashes? When does the 
mourning period begin?   

By stage two – post 1939 – the gist of the questions 
shifted to an ever darker tone. The questions posed were 
heartbreaking, the inquiries were painful and tragic. We will 
see some of those questions next week.

Immediate queries of escape and rescue centered on 
various issues, such as posing as a Catholic, or sending chil-
dren away to live with and as non-Jews. However, we will 
see that the answers received in these cases were not at all 
uniform. Some allowed children to be hidden in convents or 
with non- Jewish families, while some Rabbonim advised 
against it. Both had their reasoning well sourced in Jewish 
literature and rabbinic understanding.

Life and death decisions sometimes had to be made 
on the drop of a coin and in the face of dire consequences. 
Whether it was the issue of risking death by escaping the 
Kovno ghetto to join the partisan groups, or the issue of sav-
ing oneself at the expense of another person’s life, the ques-
tions were at times still posed and answered. Whether it was 
the devastating question of the right to suffocate a crying 
baby to save the lives of the other hidden Jews or the serious 
reasoning of some who wanted to commit suicide in the face 
of certain destruction, the questions were submitted and an-
swers were provided.11 Was it permitted for those who were 
offered refuge by the church to deny the offer and stay in 
the ghetto during an Aktion to comfort their congregations? 
Was it permitted to deliver one specific Jew to the Gestapo in 
order to ostensibly save others?  Are all part of the litany of 
Shailos asked and while the answers were outstanding in the 
halachic knowledge and scope of insight, they were none-
theless terribly sad in context. Such were the questions of 
the day and we will explore them and see how the Rabbonim 
of the day addressed them. We will see how they empathized 
with their lieges and how they tried, to the best of their lim-
ited ability, to comfort, to reassure, and to strengthen the 
Jews in their midst. 

Some of the books and seforim used for this research 
are many. We will look at the famous Responsa of Rav 
Ephraim Oshry’s Mimamaakim12, Rav Meisel’s Mekadshei 
Hashem, “The Holocaust and Halacha” by Irving J. Rosen-
baum, articles of individuals, and the very many and varied 
Teshuvos- responsa - written by the Gedolim of that era in 

R’ Akiva Eisenstadt
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R’ Akiva Eisenstadt

regards and in response to the tragedy of the times. 

Stage One 1933-1939
During this period of time the issues of rescue and 

saving the lives of people in the realm of Rabbinic litera-
ture were not as serious, pressing or as grave as the ques-
tions posed post 1939. Yet, there were some interesting and 
thought provoking questions asked of the rabbinic deciders 
of the day when it had to do with other areas of Judaism. 
Shailos, questions, of observing the laws of Kosher13, the 
ability to keep the Shabbos14, and even issues of the observ-
ing Jewish laws of family purity arose15. However, in re-
gards to rescue, escape and saving individuals and families 
there relatively few question. The dearth of such question 
of rescue confirm the notion of theories as to why Jews just 
didn’t leave after the Nuremberg laws were enacted16.  One 
important idea and concept to note is that not many really 
understood or, perhaps subconsciously, no one could have 
fathomed what was going to be at stake. Many communal 
leaders and Rabbonim expressed the idea of the “wait and 
see” approach to Hitler’s regime.  They felt or hoped that 
“this too shall pass”. Nonetheless, I have discovered that 
there were a few question which were related to areas of 
escape. 

Emigration to Spain
Life under the German government at this time was 

challenging and rough. People were beginning to look else-
where to live. The Germans, at first, wanted their country 
Judenrein by cruelly encouraging the Jews to emigrate by 
use of social, financial and economic laws, legislation and 
edicts. Ostracized by their peers, boycotted by their former 
friends, expelled from commerce and forced out of univer-
sities and professions, Jews started to get the picture and 
began their plans to move.  

One interesting question I found was whether Jews 
were able to leave Germany and settle in the country of 
Spain. Yet, what was the issue at hand?  What possibly could 
be the problem?

In 1492 the Jewish people were expelled from Spain by 
King Ferdinand and Queen Isabella’s inquisition. As such, 
there seemed to have been a well-known Herem- ban – on 
any Jew who wanted to live in Spain. Though the source and 
reality of the ban was not well known.  Did such a ban ever 
exist? If it did exist would it apply at this crucial juncture?  

In contemporary times the question was first asked of 
Rabbi Yechiel Yaakov Weinberg in May of 1933. His re-

sponse, like many the rabbinic responses, was that while he 
had himself heard in his youth that such a ban existed, there 
was hardly any proof that it did indeed occur. Furthermore, 
even if the exiled Jews of Spain placed a ban on their return 
to Spain, who can say that it was universally accepted?17As 
we have seen in historical terms, there were many customs 
and bans that were not necessarily recognized across the 
globe in a universal fashion. He further reasons that while 
we do find a biblical ban on living in Egypt after the exo-
dus, there were many early rabbinical luminaries, and most 
famously Maimonides, who did live there due to persecu-
tion.18  We are to understand from the above arguments that 
even bans which were accepted have their limits and fleeing 
persecution is certainly a reason to be lenient.    

Another important question of the need for emigra-
tion was asked by Rav Meir Hildesheimer, of the famed 
Hildesheimer Rabbinical Seminary19 in Berlin in Decem-
ber of 1933. The letter was addressed to the universally ac-
knowledged and renowned Rabbi Chaim Ozer Grodzinski20. 
The crux of the question was whether, under the increas-
ingly difficult financial, social and economic conditions, the 
Seminary should move its operations to the land of Eretz 
Yisroel21. However, this plan did not materialize due to un-
fortunate pragmatic circumstances, amongst other consider-
ations. 

We have to remember that while this was just as Hitler 
yemach shemo had already risen to power, nevertheless, the 
immediate and future danger was not yet understood or ex-
plicit to all. However, one has to only look at a letter which 
Rav Chaim Ozer wrote in 1939 to understand that the per-
spective of danger faced and understood by European Jewry 
had become abundantly clearer as to the decimation, catas-
trophe and destruction of European Jewry at a time when 
few others still saw anything at all22. The Gadol Hador’s out-
look was bleaker, the six year of gehinnom in between the 
letters had tragically done its job.  

FOOTNOTES
1.  Two excellent books come to mind on the righteous among the na-

tion. Martin Gilberts, “The Righteous”. And Dr. Mordechai Paldiel’s 
“sheltering the Jews.” Fortress press, 1996.

2.  The collective body of Jewish religious laws derived from the Writ-
ten and Oral Torah.

3.  Literally, questions. Many of the rabbinic responsa are known as 
Shailos u’ Teshuvos- questions & answers

4.  See Rabbi Yitzchok Herzog Responsa Heichal Yitzchok written in Is-
rael.
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5.  Rabbi Dr. J.H. Zimmels ,Holocaust and Halacha page 2
6.  To understand Jewish Life, the Nuremberg laws and its impact on 

Religious Jews, See the holocaust Rabbi J.H. Zimmels, Chapter one 
and two. Between the Yeshiva Word and Modern Orthodoxy – Marc 
Shapiro. Shailos U’Teshuvos Seridei Aish- Rabbi Yechiel Yaakov Wein-
berg.

7.  Stunning the animal before religious ritual slaughter was/is a contro-
versial topic. Rabbi Y.Y. Weinberg’s Seridei Aish and other Rabbonim 
debated the topic at length. See Seridei Aish Vol. 1, chapters 73 & 74

8.  See Zimmels ibid. Rosenbaum holocaust and Halacha chapter 1.
9.  Zimmels ibid. Rosenbaum ibid. Such curfew impacted a congrega-

tion’s ability to pray in the evenings, especially on evenings they were 
customarily in the synagogue, such as Tisha B’av- the fast of 9th of Av. 
And more importantly it impacted on family life because the women 
were not able to attend the purifying ritual baths –mikvaot- which 
was needed to continue a normal Jewish family lifestyle. Usually, 
Jewish law dictated that the attendance of the mikvaot were to be 
in the evenings.

10.  Zimmels page 28.  Responsa of the Chelkas Yaakov- Rabbi Y. Breisch 
volume one, number 32. Also, personal testimony of my Grandmoth-
er, Rebbitzen Raizel Eisenstadt, when her brother’s ashes were sent 
C.O.D. from Auschwitz. Her brother was Rabbi Shmuel Schmelka 
Kornitzer, Son of the Chief Rabbi of Krakow- Rabbi Yosef Nehemiah 
Kornitzer.

11.  See Rabbi Oshry Vol. 1, page 45. See Shulchan Aruch Yoreh Deah 
number 354 for a fuller understanding of the issue involved.

12.  Rabbi Ephraim Oshry (1914–2003), author of The Annihilation of 
Lithuanian Jewry, was one of the few European rabbis and Poskim to 
survive the Holocaust. Born in Lithuania in 1914, he studied along-
side some of the most prominent and revered Jewish leaders and 
rabbis of his time, most notably Rabbi Avraham Dov Ber Kahana 
Shapiro. When the Nazis invaded Kaunas, or Kovno, in 1941 during 
World War II, Oshry’s community was forced into the Kaunas Ghetto 
and Concentration Camp. In his book, The Annihilation of Lithuanian 
Jewry, R’ Oshry tells his story of living through the Holocaust. Be-
sides the horrific details of how the Nazis and their Lithuanian col-
laborators viciously murdered Jews, R’ Oshry focuses on the spiritual 
life of the Jews living in the Kaunas Ghetto and Concentration Camp; 
these tortured Jews, despite being starved and beaten, continued 
to study Torah in secret and to risk their lives in order to fulfill God’s 
commandments. While in the Kovno Ghetto R’ Oshry began writ-
ing his Responsa regarding the Holocaust, answering very difficult 
questions concerning human nature, God, and Jewish law. Before 
the final battle between the Nazis and the Soviets, Oshry buried his 

Responsa in the ground. After the war he published 5 volumes of 
Responsa under the title: She’elot U’Teshuvos Mimamaakim.

13.  Rabbi Yechiel Yaakov Weinberg’s Seridei AIsh addressed the issue 
of kashrus involving the use of stunning the animal before ritual 
slaughter. What he allowed created a storm of controversy.

14.  Oshry, various responsa throughout the 5 volumes of Mimamaakim
15.  Oshry , ibid
16.  The theories range from: The gates of the world were closed to the 

Jews, so where should they go, to the Jew were safe because it was 
a democracy and Hitler will fall, to the idea of that they just didn’t 
know the situation that they were in until it was too late.

17.  He cites proof from the famous bigamy ban of Rabbeinu Geshom 
which was not universally accepted either.

18.  On this issue see Rabbi Herzog’s Heichal Yitzchok volume one, num-
ber twelve. See Zimmels the Nazi Holocaust, page 17. Cecil Roth in 
his “Was there a Herem against the return of the Jews to Spain?” 
states with historic resolve that such a ban never happened. See 
Rabbi M. Rath, Kol Mevaser Vol. 1, number 13. For an opposing view 
see Rabbi Eliezer Waldenberg Tzitz Eliezer vol. 5, number 17.

19.  The Hildesheimer Rabbinical Seminary (officially in German: Ra-
bbinerseminar für das orthodoxe Judenthum in Berlin till 1880, 
thereafter Rabbiner-Seminar tzu Berlin; in Hebrew ־רל שרדמה תיב
 Bet ha-midrash le-Rabbonim be-Berlin was founded in ,ןילרבב םינב
Berlin on October 1873 by Rabbi Dr. Ezriel  Hildesheimer for the 
training of rabbis in the tradition of Orthodox Judaism. Rav Meir 
Hildesheimer was Rav Ezriel’s son and heir apparent.

20.  Chaim Ozer Grodzinskiי (died August 9, 1940) was a pre-eminent Av 
beis din (rabbinical judge), Posek (halakhic authority), and Talmu-
dic scholar in Vilnius, Lithuania in the late 19th and early 20th cen-
turies. During his 55 years of community service, he was recognized 
as the leading Posek (halachic decider) and spiritual guide of his 
generation. He fielded halakhic queries from all parts of the world 
and being consulted on every Jewish communal issue. His Mag-
num Opus was his book- Achiezer.  He played an instrumental role 
in preserving Lithuanian yeshivas during the Communist era, and 
saved the yeshivas of Poland and Russia during the Nazi invasion of 
Poland in 1939, when he arranged for these yeshivas to relocate to 
Vilna.

21.  See Kovetz Igros- Achiezer, Bnei Brak publishing 1957. Page 170. 
Furthermore, see Rabbi Dr. H.J. Zimmels page 13.

22.  See Responsa Achiezer, in the preface to volume 3, written in May of 
1939 wherein he describes the immediate danger to the Jewish na-
tion. The decimation of the Yeshivos and communities. Where life as 
they knew it would be over. n

R’ Akiva Eisenstadt
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HALACHIC PERSPECTIVES: HALACHOS OF THE THREE WEEKS
R’ Heshy Kahan|Chaver HaKollel

Music
Q: Does the Minhag not to listen to music during the 
three weeks apply to recorded entertainment as well?
A: Although the Minhag to refrain from listening to 
music was originally enacted in reference to live music, 
the majority of the contemporary Poskim extend this 
prohibition to listening to music from a tape recorder/CD/
Mp3 as well1 There are those who permit one to play an 
instrument if he is learning how to play or if he needs to 
play for his livelihood2.
 
Q: Does the prohibition extend to Acappella as well?
A: There are opinions that go both ways.3 So me Poskim 
assume that recorded voices have the status of music, as 
the player is considered an instrument to make pleasant 
sounds like any other instrument. This is especially true 
with recent recordings that mimic musical instruments 
almost precisely. Rav Shlomo Zalman Auerbach Zt”l 
therefore expresses some reservation about listening to 
voices singing on a recording.4. However most Poskim take 
on the idea that recorded voice has the status of a voice and 
not an instrument and is therefore permissible to listen to. 

It should be noted that according to almost all authorities if 
one finds him or herself in a situation that requires this kind 
of music out of  necessity and not mere enjoyment (i.e. a 
mother who needs to keep a pleasant atmosphere in the 
home to maintain her sanity), one can be lenient5. 

Q: Should one try to avoid places and situations that 
have music during the Three Weeks if his intention is 
not to enjoy what he is hearing?
A: One is permitted to stay in a place where they are 
playing music over the intercom (radio commercial, bus, 
telephone), as well as go to a department store or take an 
elevator where music may be playing.6

Haircuts
Q: Are there any times when it is permitted to get a 
haircut or shave during the Three weeks?
A: A man may trim his mustache if it interferes with eating,7 
and in a case where he will be ridiculed at his workplace 
and/or risk a loss of money for not shaving. In honor of a 
Bris during the Nine days, the mohel, sandek and father of 
the child may cut their hair and shave as well.8 In a case 
where a woman has excess hair and for modesty reasons 
wants to cut it she may do so.9 However these heterim do 
not apply to the week of Tisha B’Av.10

Q: If a man will merely feel uncomfortable going into 
work unshaven but will not suffer any real financial 
setback, is he permitted to do so?
A: Although one may be embarrassed or even mocked at 
work, if that is the sum total damage of his not shaving he 
would not be permitted to do so.11

Q: Is it permitted for a woman to get her shaitel cut or 
styled during the Three Weeks?
A: Since this is not her hair, but is rather considered to be 
an article of clothing, it would be permitted for a woman to 
do so without any Halachic concerns.

Q: May a woman of marriageable age cut her hair 
during the Three Weeks?
A: Rav Shlomo Zalmen Aurbauch Zt”l ruled12 that since 
many permit a woman to cut her hair during a period of 
mourning, so too we can apply this leniency to the three 
weeks (which is Rabbinic in nature).

Q: May one cut his nails during the Three Weeks?
A: While there is a dispute among the Poskim whether 
one may cut his nails,13 the general consensus is that it is 
permitted until the week of Tisha B’Av.14 Even during this 
week if one has a hanging nail or the length is causing 
discomfort, while one cannot use scissors one may bite off 
part of the nail to alleviate the pain.15

Q: Are children required to adhere to the Minhagim of 
the Three Weeks (i.e haircuts, music etc.)?
A: Although in cases of personal bereavement, minors are 
exempt from the observance of mourning, some Poskim are 
of the opinion that children of chinuch age are obligated to 
observe the laws of the Three Weeks.16 This can be either 
because off chinuch, or because seeing one’s child in a 
state of mourning will further bring out the parents need 
to mourn. In general a child under the age of six may get a 
haircut during this time.

FOOTNOTES
1. Tzitz Eliezer 17:33, Igros Moshe O.C. 1:166
2. Igros Moshe O.C. 3:80
3. See Sh”Ut Shevet Haleivi as well as Sh”Ut Tzitz Eliezer 

who allude to this from of music.
4. Shalmei Moed page 475
5. As the listening is not being done for Simcha purposes but 

rather to ward off anxiety etc. It is for this same reason that 
playing music to prevent one from falling asleep at the wheel 
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would be permitted as well.
6. Yalkut Yosef, Har Tzvi: 121
7. M.B. 551:80
8. Kitzur Shaulchan Aruch 122:15
9. M.B. 551:79, Igros Moshe Y.D. 2:137, Rivevos Ephraim 

4:135:8

10. Igros Moshe O.C. 4:120, C.M. 1:93
11. Igros Moshe Ibid.
12. Shalmai Homaod: 89
13. Taz 551:13, Magen Avraham 551:11
14. M.B. 551:20
15. Ben Ish Chai:13, Kaf Hachaim 55:49 n

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Pinchas was filled with zeal; in fact he was praised for it. 
The verse in the Torah describes him - “he was zealous 

for his G-d” (Pinchas 25:11).
 What is it that he did which afforded him this honor and 

accolade? What pious act was he hailed as a hero for and 
given the descriptive conveyance of a man filled with zeal?

 The prince of the tribe of Shimon did an illicit act. The 
Jewish people were situated in the territory of Moab and as 
the Talmud (Sanhedrin 106a) describes, they associated with 
the women of the land which lead them astray, falling into the 
sin of heathen idolatry.

 The penalty for this breach of Jewish law was death, so an 
adjudication of the case was convened and those responsible 
were subsequently executed. In the midst of the remorse 
that the people felt for what had occurred, the unthinkable 
occurred. Zimri, the princely head of the tribe of Shimon, 
brought a Midianite woman into the camp of Israel to have 
an illicit relation with her, defying Moshe‘s leadership and 
the Will of Hashem.

 When Pinchas observed this, he slew the offending 
parties of Zimri and the Midianite woman named Cozbi, 
eradicating what was an outright evil within the nation of 
Israel.

 Hashem praised this act, seemingly despite the fact that 
the Torah teaches us to value human life and not to cause 
bloodshed.  In fact many may look at the reaction of Pinchas 
and believe that it was overly aggressive. Yet, if one would 
consider the legal system within different countries he would 
find that the death penalty is administered universally for one 
other crime other than murder.

 Which crime is that?
 Treason – what was done here by the tribe of Shimon 

was an act of betrayal against the community of Israel. 
Additionaly, the further degradation of having Zimri, a man 
of stature and position within Israel, to uphold such betrayal 
is a major detriment to Judaic life. If allowed to continue, it 
would cause a breakdown that would destroy the nation as a 

whole. Allowing open and deviant idol worship through the 
courting of these Midianite women would cause the Jewish 
people to become assimilated and lost forever.

 Returning back to our opening segment let us consider 
within these events the Torah’s descriptive words for Pinchas 
“he was zealous for his G-d.”

 What does being filled with zeal mean?
 Rabbi Dr Abraham Cohen (1887-1957) elucidates 

that zeal comes from a Greek word which means “to boil”. 
A person filled with zeal is one who is boiling over, filled 
with enthusiasm for his cause. Those that achieve, that are 
immersed day in and day out in a particular cause are filled 
with zeal. If they meet with adversity, with struggle, or with 
obstacles in their path, they do not become discouraged, 
because their zeal gives them the fuel to overcome anything 
in their path.

 Think about cold water as opposed to boiling water. It 
is impossible to drive a steam engine when the water in the 
boiler is cold or lukewarm, yet if you boil the water, it will 
give off steam which has tremendous power to drive it. In the 
same way one who boils over with zeal, generates from it the 
power to be propelled forward.

 The issue to take note of is that this force, if not harnessed 
and targeted appropriately, can have a destructive side as well. 
Meaning, that any force with a tremendous power needs to 
be directed and focused, otherwise the energy which propels 
it, can destroy instead of being of benefit. Boiling water 
pushing a steam engine can be catastrophic if left unbridled, 
if not tempered and directed, it is possible for it to implode 
and destroy everything around it.

 In the same way that those which are filled with zeal can 
do that which good, it works conversely whereby one can be 
filled with zeal in order to do that which is bad.

 Consider if you will the great zeal of the Church in their 
desire to gain converts to their religion. The crusades were 
missions filled with zeal, which left so many to be murdered 
in the name of G-d. Those which have bigotry and fanaticism 
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that drive their agenda for racial superiority or extremism are 
zealous to accomplish their sought after goals. The Germans 
were filled with zeal to have world domination and a pure 
Aryan race.

 Many people may have unique gifts and abilities, filled 
with ideas and notions of betterment for society, but through 
some ideological collisions find themselves at the destructive 
end of zeal, instead of one of development and advancement.  

 The question is what was it that made Pinchas unique 
in his zealotry as compared to others that faltered? Why 
were the actions of Pinchas not deemed negatively and 
instead praised? How do we allow our own convictions to be 
manifested for good and not for evil?

 The answer to all of these questions comes from one 
segment of this week’s perasha. When discussing Pinchas 
and his actions the Torah states, “He was zealous for My 
sake” (Pinchas 25:11).  When one puts his desires to be that 
which Hashem’s desires, he can never be led to do wrong. 
When one is intent on upholding Hashem’s Will, to do what is 
right by the Torah and the completion of its commandments, 
then one will always be led to do the right thing.  Zeal needs 

focus, it needs an objective to be directed towards. When one 
understands the purpose of his actions, to be a custodian of 
G-d’s Law and to follow them as such, then he will not fall. 
He will be filled with the enthusiasm and energies to do what 
is good and noble, what is just and righteous; he will be filled 
with the zeal of what it means to be a Jew.

 We must ask ourselves, is our desires to do something 
of which Hashem does not approve greater than our desire to 
please Him?

 Pinchas had one desire, and that was to please his 
Creator. Consider Jews of yesteryear. Consider how much the 
extent of their love for Hashem reached.  They were punished 
for being Jewish; they were imprisoned, tortured, and killed. 
They accepted poverty, hardship, and exile.

 What allowed them to persevere in the face of such 
adversity?

 It was in their zealousness to protect and uphold the 
sacredness of their heritage, preserving the very ideals that 
Hashem holds dear. It is incumbent upon each of us to find 
that same objective, for then we are truly what G-d intended 
us to be.n

R’ Boruch Yechiel Schreiber
PARSHAS PINCHAS; LESSON FROM THE HAFTORAH & THE 3 WEEKS

On most weeks, the Haftorah is based on something from 
the Parsha of that week. The Shulchan Aruch (OC 428) 

notes a few exceptions to this rule. One such exception is dur-
ing the three weeks, beginning with the Shabbos after the 17th 
of Tamuz. During these three weeks we lain the Haftorah what 
is called the “shelosha diparunasa”; three haftoras of afflic-
tion. These three haftoras discuss the terrible consequences 
that would befall Klal Yisroel for disobeying Hashem and the 
Torah.

The seven weeks following the three weeks, beginning 
with Shabbos Nachamu after Tisha B’av, we begin reading 
the “Shiva Dinichemta” the seven haftoras of consolation. 

Interestingly, although the Haftoras of the three weeks 
discuss the punishments and calamities that will happen to 
Klal Yisroel, each end on a positive note. This week’s Hafto-
rah ends with the tremendous love Hashem has for Klal Yis-
roel, “So says Hashem, I remember for your sake the kindness 
of your youth, traveling after Me into the desolate desert”. 

Of course the Haftorah ends this way to leave us with a 
positive message, and to end on a happy tone, but perhaps 

there is a deeper meaning as well. 
The three weeks, beginning with the fast of the seven-

teenth of Tamuz and culminating with Tisha B’av, is common-
ly known as a time of sadness and mourning. It is a time that 
we refrain from engaging in cheerful activities, to mourn the 
difficult times Klal Yisroel endured during this period. 

The Maharsha (Bichoros 8b) enlightens us to a better un-
derstanding of this dark period, explaining the true essence of 
the three weeks. 

The Gemara relates that the elders and sages of Klal Yis-
roel were engaged in a debating discussion with some people. 
In the course of the discussion the sages mentioned that there 
is no difference between cheese that comes from a white goat, 
and cheese which comes from a black goat. The Maharsha 
explains the deeper meaning of this Gemora. The goats men-
tioned are referring to the two goats brought during the Yom 
Kippur Avoda in the Bais Hamikdash. 

On Yom Kippur during the times of the Bais Hamikdash, 
two goats were chosen, as similar to each other as possible, 
and brought before the Kohein Godol. Then lots were drawn, 
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one bearing the words “To Hashem,” the other, “To Azazel.”. 
The one on which the lot “To Hashem” fell was offered as 
a sacrifice. Over the other, the High Priest confessed all of 
Israel’s sins and it was then taken away into the desert hills 
outside Jerusalem where it was thrown to its death.

Says the Maharsha, the white goat mentioned in the 
Gemora is referring to the goat “LaHashem”, and the black 
goat is referring to the goat “La’Azazel”. The sages were mak-
ing an important analogy. Just like the “white” goat which 
represents the good times when Klal Yisroel adheres to the 
Torah, was brought as a sacrifice to Hashem as a form of 
atonement to rid Klal Yisroel of sin, so too the “black” goat 
which represent the difficult and dark times of Klal Yisroel, 
was also a form of atonement through the punishment and dif-
ficulties Klal Yisroel endures.  

The Marhasha then adds a fascinating insight. There are 
21 days from Rosh Hashana until after Sukkos. There are also 
21 days from the seventeenth of Tamuz until after Tisha B’av 
(The “three weeks”) These same amount of days aren’t a co-
incidence.  The three weeks from Rosh Hahsana until Sukkos 
are the three weeks of the “white goat”. These are days when 
we are close to Hashem, and beseech Him and receive atone-
ment through prayer and sacrifice. But then there are three 
weeks of the “dark goat”. Days of punishment and destruc-

tion. These are also days of atonement. Only these days the 
atonement comes in the form of punishment and difficulty.  
Both give the same result, only with a different approach and 
means in reaching that goal. Of course we rather reach our 
goal with the “white goat” approach, but unfortunately some-
times we stray so far that the only way to return is through 
punishment. 

With this we can better understand why Tisha B’av is 
referred to as a “Moed”, a Yom Tov. Indeed, we don’t say 
Tachnun on Tisha B’av because of this. Yes, similar to Rosh 
Hashana which is a Yom Tov celebrating the cleansing of our 
sins, so too Tisha B’av, while a day of sadness and destruc-
tion, it is also a Yom Tov - a day of cleansing of our sins. 

Perhaps this is the reason the Haftorah, which discusses 
the difficult punishments Klal Yisroel will endure, ends with 
the great love and closeness Hashem has for Klal Yisroel. It 
is not only because we want to end the Haftorah on a happy 
note, it is also because the punishments and challenges we 
endure results in the great love and closeness we will again 
enjoy with Hashem. 

Let us use the three weeks, not as a sad difficult time to get 
“over with”, but rather s a time of growth and introspection. A 
time to become close to Hashem. Then, indeed, we will merit 
that Tisha B’av will become a true Yom Tov. Amen. n 

Rabbi Avraham Greenwald
PARSHAS PINCHAS

Pinchas turned back My wrath when he zealously avenged 
My vengeance among them (be’so’cham)… Therefore… 

I give him My covenant of peace. At first glance, Pinchas is 
awarded for his act of zealousness – his kanoas. It is very dif-
ficult to discern whether an act of zealousness is praiseworthy, 
for although at times one is permitted – and perhaps obligated 
- to act in such a manner, his intent must be completely for 
the sake of Heaven. Zimri was in the midst of committing a 
sin for which the death penalty is not incurred. Rather, the hal-
achah is “zealots may kill him.” But if the one killing him is 
not acting completely for the sake of Heaven then he is a mur-
derer! And, indeed, although Pinchas put an end to a plague 
that wiped out 24,000 people, the Jewish people accused him 
of murder, protesting that one who descends from Yisro, who 
served avodah zarah, had no right to kill Zimri. In their minds, 
one who descended from one who served idols could not have 
possibly intended completely for the sake of Heaven. And, if he 
did not intend for the sake of Heaven, he is a murderer (Darash 
Mordechai, p. 241). But, in fact the opposite was true. The To-

rah tells us that he descended from Aharon, the lover of peace. 
Violence and dissent was not in the nature of Pinchas at all. He 
went completely against his nature – for the sake of Heaven – to 
avenge the vengeance of Hashem. Sfas Emes (cited by Darash 
Mordechai) adds that the Jewish people thought that the Yisro 
connection certainly affected Pinchas. Indeed, they were cor-
rect, but it affected him in a positive way. Chazal tell us that 
Pinchas also descended from Yosef (Bava Basra 109b-110a). 
Both of these great people struggled. Yisro struggled with avo-
dah zarah, finally seeing the light and realizing that Hashem is 
the Power of all powers. This made Yisro’s faith even greater 
than the average person who does not struggle with these is-
sues. The same goes for Yosef. Yosef struggled with gilui aray-
os and overcame. It was specifically a descendant of both these 
people who could halt a plague which was destroying the Jew-
ish people on account of avodah zarah (baal peor) and gilui 
arayos (with the daughters of Moav).

Although Pinchas acted completely for the sake of Heaven, 
we will see that Hashem was not completely satisfied. We know 
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that Pinchas and Eliyahu are one and the same. The Navi (Mela-
chim I, Chs. 17-19) recounts an incident involving Eliyahu/
Pinchas, in which he again avenged the vengeance of Hashem. 
The Jewish people were serving avodah zarah and also ignor-
ing the covenant of bris milah (see Pirkei D’R’ Eliezer, end of 
ch. 29). Eliyahu swore that there would not be rain until the 
time he decides upon. This caused a drought for three years. At 
the end of this time, the famous Har HaKarmel incident took 
place. All of the Jewish people gathered at the mountain, finally 
proclaiming “Hashem hu HaElokim, Hashem hu HaElokim.” 
Immediately after this, Eliyahu executed all the prophets of 
baal, at which point, he davened for rain and rain fell. When 
the wicked Izevel heard that he killed the baal prophets, she 
wished to kill Eliyahu. Eliyahu ran away and eventually had 
a nevuah: Hashem said to him: What are you doing here, Eli-
yahu? Eliyahu responded “I avenged a vengeance for Hashem 
the God of Israel…” Hashem then told him “Go out and stand 
on the mountain, where My presence will pass.” A great wind 
came, but lo b’ruach Hashem; a great noise (raash) then came, 
but lo ba’raash Hashem; a fire then came, but lo ba’eish Hash-
em; finally a soft voice was heard – kol demamah dakah – and 
Eliyahu realized that Hashem’s presence was passing. Again, 
Hashem asked Eliyahu “What are you doing here?” And Eli-
yahu again responds “I avenged a vengeance for Hashem the 
God of Israel…” Immediately, following this, Hashem tells 
Eliyahu “Anoint Elishah as the Navi of Klal Yisroel.” “I do 
not want your prophesy since you find fault with Klal Yisroel” 

(Rashi). Ralbag explains that Eliyahu did not get the message. 
By first bringing a wind, a noise, and then a fire, and finally 
appearing with a soft noise, Hashem was telling him that his ap-
proach was not the correct approach for a leader of Klal Yisroel. 
A leader, says the Akeidah, cited by Nachshoni, must be soft 
with his people. The correct path was not to exact vengeance, 
as was demonstrated from the three year drought that did noth-
ing to bring the Jewish people back. Eliyahu, says Ralbag, was 
so incensed by the sins of Klal Yisroel that he did not under-
stand the message and reiterated “I have avenged a vengeance 
for Hashem.” In the words of Yalkut Shemoni (to Melachim) 
Hashem asked him once “What are you doing here?” wishing 
that he would answer with a prayer for Klal Yisroel. Hashem 
waited for three hours and asked him again, and Eliyahu again 
responded… And so Hashem said “Anoint Elisha.”

Indeed, Pirkei D’R’Eliezer extends this “complaint” 
against Eliyahu/Pinchas to the incident in our parshah. Ac-
cording to Pirkei D’R’ Eliezer, after Eliyahu responded “I 
have avenged…,” Hashem said “Do you always have to be 
My avenger? (see Radal there). It is for this reason, says the 
Kotzker (cited by Nachshoni) that immediately following the 
incident of Pinchas, Moshe asks Hashem to appoint a leader for 
Klal Yisroel. Pinchas had done a great deed and intended 100% 
for the sake of Heaven, but he could not be the leader of Klal 
Yisroel. Up until this point, Moshe thought that Pinchas would 
be the next leader, but after this incident he realized it was not 
to be and therefore asked Hashem to appoint the next leader. n

Rabbi Avraham Greenwald
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