
whY  I  Matter
     בשבילי נברא העולם (סנהדרין לז)  

Edited by Yedidye Hirtenfeld

ט' - טו' שבט ה'תשע"ז
February 5 to 11  '17

Volume 18  #16

Beshalach
בשלח

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           5:05
Maariv                         after mincha, &   9:15

שבת בשלח טו' בשבט
Light candles                                              5:07 PM
Mincha                                                      5:17 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 5:00PM
Maariv                                                        6:10 PM
Shabos Ends                                               6:16 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
ויושע ה' ביום ההוא את-ישראל מיד מצרים 

וירא ישראל את-מצרים מת על-שפת הים
“Yisrael saw Egypt ‘mait’ on the 
seashore.” (14:30) This verse is 
commonly translated, “Yisrael saw 
the Egyptians dead on the seashore.” 
However, R’ Eliezer Nachman Foa 
z”l (rabbi of Modena, Italy; died 1701) 
translates it differently: “Yisrael saw 
the Egyptians dying on the 
seashore.” As a precedent for this 
translation, he cites Bereishit 35:18, 
“And it came to pass, as her 
[Rachel’s] soul was departing–ki 
maitah / for she was dying–that she 
called his name Ben Oni.” Although 
some translate “ki maitah” as “she 
died,” this cannot be correct, for how 
could she give her son a name after 
she died? What is the significance of 
the fact that “Yisrael saw the 
Egyptians dying on the sea shore”? 
R’ Foa explains that just as the 
Jewish People saw the Egyptians 
dying, the Egyptians saw in their last 
moments that the Jewish People had 
survived. This increased even more 
the sanctification of G-d’s Name that 
resulted from the miracle. (Haggadah 
Shel Pesach Midrash B’chiddush)

“On that day, Hashem saved 
Yisrael from the hand of Egypt, 
and Yisrael saw the Egyptians 
dead on the seashore.” (14:30)  R’ 

Yosef Yozpa Han Norlingen z”l 
(1570-1637; Frankfurt, Germany) 
writes: It is written in Sefer Chareidim 
that among the ten things that bring 
about atonement of a person’s sins 
without any suffering is to recite this 
verse [during prayer] with joy and 
song, with the same immense joy 
that it was recited at the time of the 
splitting of the Yam Suf. Because of 
this, R’ Yosef Yozpa concludes, I 
myself have the practice to recite the 
verse with the trop, like one reading 
the Torah. (Yosef Ometz)
===============================

Watching the mouth
"דבר אל בני ישראל וישובו ויחנו לפני פי 
החירות" - משה צוה לבני ישראל לעשות 

תשובה, והיינו "וישובו". כיצד? לעשות חניה 
על יד הפה, ושלא לתת לפה חירות יותר מדי...

(עפ"י האדמו"ר ר' משה מקוברין זצ"ל).

===========================
 וירא ישראל את-היד הגדלה אשר עשה ה' 

במצרים וייראו העם את-ה' ויאמינו בה' 
ובמשה עבדו

“Yisrael saw the great hand that 
Hashem inflicted upon Egypt; and 
the people revered Hashem, *and 
they believed in Hashem* and in 
Moshe, His servant.” (14:31)  R’ 
Yisrael Meir Hakohen z”l (the 
Chafetz Chaim; died 1933) asks: 
Didn’t the Torah already say, when 
Moshe first spoke to Bnei Yisrael in 
Egypt (Shmot 4:31), “*The people 
believed*, and they heard that 
Hashem had remembered Bnei 
Yisrael and that He saw their 
affliction, and they bowed their heads 
and prostrated themselves”? He 
explains: In fact, although the Torah 
says that the people believed Moshe, 
the elders who agreed to go with 
Moshe and Aharon to Pharaoh 
slipped away one-by-one until Moshe 
and Aharon were left alone. This 
teaches that although a person has 
emunah, i.e., he “believes” in G-d, 
there is complete belief and 
incomplete belief. This is why the Ani 
Ma’amin declarations that many 
people recite after Shacharit every 
morning state: “I believe with 
*complete* faith . . .” (Zechor 
L’Miriam)

And Israel saw the big hand which 
G-d made in Egypt... and they 
believed in Hashem and his 
servant Moshe (14:31) The Exodus 
was not complete until "Kri'at Yam 
Suf" - the splitting of the Red (or 
Reed) Sea, says R' Zalman 
Rotberg, (Rosh Yeshiva of Yeshivat

==============================
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 

מיט יידישע נחת  בזה ובבא עבגצב"ב

===================================

Bet Meir in Bnei Brak). Until then, 
Hashem's purpose, to reveal His 
power and majesty, was not 
accomplished. At the sea, though, 
Bnei Yisrael did not just see five 
more fingers (see 8:15), they saw 
Hashem's Great Hand (14:31), i.e. 
they saw the completed deed of 
Hashem. The main purpose of 
Hashem's miracles was to teach Bnei 
Yisrael, not to impress the Egyptians. 
Unlike Bnei Yisrael, Pharaoh and his 
servants were not moved to 
spontaneous song by the miracles 
which they witnessed. [Note: The 
Midrash says that Pharaoh survived 
the splitting of the sea.] Now, after 
Bnei Yisrael witnessed the 
culmination of these miracles, the 
same Pasuk can tell us, "They 
believed in Hashem." (Tuv Da'at)

אז ישיר-משה ובני ישראל את-השירה הזאת 
לה' ויאמרו לאמר אשירה לה' כי-גאה גאה 

סוס ורכבו רמה בים
“I shall sing to Hashem for He is 
extremely exalted, having hurled 
horse with its rider into the sea.” 
(15:1) Rashi writes: Hashem did 
something that no human warrior can 
do. A human warrior knocks the rider 
off the horse and then vanquishes 
him. Only Hashem could hurl a horse 
and its rider into the sea together. R’ 
Yitzchak Yerucham Borodiansky  
(Yeshivat Kol Torah in Yerushalayim) 
writes: This is the attribute of 
Hashem which the Torah refers to as 
the “Yad Chazakah” / “Strong Hand,” 
and we eat matzah on Pesach to 
recognize this attribute. Matzah is a 
mixture of flour and water. Naturally, 
flour and water that are mixed rise to 
a make a bread dough, but the 
“strong hand” of the baker can 
overpower the natural tendency of 
the dough in order to make 
unleavened bread. In the Pesach 
Haggadah, we say, “The ‘Yad 
Chazakah’ is [the plague of] devver / 
an animal disease.” R’ Borodiansky 
asks: The general theme of the 
haggadah is elaborating on the 
greatness of the miracles. Why does 
the author of the haggadah here limit 
the definition of the “Yad Chazakah”? 
He answers: The haggadah is not 
referring here to the specific plague 
of devver. Rather, all of the plagues 



can be classified either as devver or 
cherrev / a sword, as in the verse 
(Shmot 5:3), “Lest He strike us dead 
with the devver or with the cherrev.” 
“Devver” refers to those plagues 
which involved a change to the 
nature of a physical object or 
phenomenon--e.g., blood, animal 
disease, and darkness--while 
“cherrev” refers to the plagues that 
involved an attack from the 
outside--e.g., frogs, wild beasts, and 
hail. Based on this understanding, 
the Yad Chazakah and devver indeed 
are synonymous, for they both refer 
to Hashem’s mastery over nature, 
such as when He tossed horse and 
rider into the sea together. (Siach 
Yitzchak: Geulat Mitzrayim)

 “I shall sing to Hashem for He is 
exalted above the arrogant, having 
hurled horse with its rider into the 
sea. The might and vengeance of 
G-d was a salvation for me . . .” 
(15:1-2)  R’ Baruch Zvi Moskowitz 
z”l (post-WWII rabbi in Budapest, 
Hungary and Vienna, Austria) 
interprets: I shall sing to Hashem-- 
although I know He is exalted and 
does need my praise. Nevertheless, 
because He was mighty and vengeful 
on my behalf, therefore I will sing to 
Him. As a reward for this, He will 
again be my salvation. R’ Moskowitz 
adds: The Gemara (Berachot 54b) 
states, “Four types of people need to 
give thanks.” [This is the source of 
the blessing known as Birkat 
Ha’gomel.] The Gemara does not 
say, “Four types of people are 
obligated to give thanks.” Rather, R’ 
Moskowitz writes, they need to, for it 
is the act of giving thanks which 
opens the “pipes” that carry additional 
beneficence from G-d to man. 
(Tenuvot Baruch: Tinyana)

Our parashah relates (15:1), “Then 
Moshe and Bnei Yisrael sang this 
song to Hashem . . .” The midrash 
comments: “From the day the world 
was created until that day (‘then’), no 
man sang a song to Hashem. He 
created Adam, but Adam did not 
sing. He rescued Avraham from the 
fiery furnace and from the Four 
Kings, but Avraham did not sing. He 
saved Yitzchak from the slaughtering 
knife, but Yitzchak did not sing. He 
saved Yaakov from the angel, from 
Esav and from the people of 
Shechem, but Yaakov did not sing. 
When Bnei Yisrael came to the sea 

and it split for them, immediately they 
sang.” R’ Elimelech Bar-Shaul z”l 
(1913-1964; Chief Rabbi of 
Rechovot, Israel) explains: The word 
“Then” (“*Then* Moshe and Bnei 
Yisrael sang”) teaches that this song 
was not sung in a vacuum. Rather, it 
was the culmination of all of human 
history until then. Adam’s time was 
not yet ripe for song, for he had not 
yet withstood a test; indeed, he would 
soon fail his test. Avraham’s time 
also wasn’t ripe for song, for his path 
was a new one and its future 
uncertain. When Avraham was saved 
from the Four Kings, the time was not 
ripe for song because the king of 
S’dom had been saved as well and 
there can be no song when there is a 
S’dom in the world. Similarly, the 
times of Yitzchak and Yaakov were 
not yet ripe for song. Nevertheless, 
R’ Bar-Shaul writes, all of those 
moments of inspiration were not lost. 
Instead, they were buried in the 
hearts of the nation so that all the 
inspiration felt by Adam, Avraham, 
Yitzchak and Yaakov was expressed 
then--in the Song at the Sea. This is 
alluded to by Midrash Rabbah which 
says, “Though you always existed, 
You were not known until Your sons 
sang shirah.” (Min Ha’be’er)

==============================

Escape?
"ויוגד למלך מצרים כי ברח העם" - איתא 

במדרש, שהוגד לו נבואת ברית בין הבתרים, 
"כי גר יהיה זרעך וכו', - ארבע מאות שנה", 

והם לא נשתעבדו אלא מאתים ועשר שנה 
כמנין בר"ח, ואז הוברר לו כי ברח העם!

(מתוך ילקוט ראובני עפ"י רבנו בחיי).

===========================
עזי וזמרת קה ויהי-לי לישועה זה קלי ואנוהו 

אלקי אבי וארממנהו
“This is my G-d and I will make 
Him a naveh.” (15:2) Rashi writes: 
Onkelos translates “naveh” in the 
sense of a dwelling as in (Yeshayah 
33:20), “a peaceful habitation” and in 
(Yeshayah 65:10) “a dwelling for 
flocks.” [According to this, Bnei 
Yisrael were referring prophetically to 
the future Mishkan or Bet 
Hamikdash.] Rashi continues: 
Another explanation of is that it has 
the sense of “noy” / beauty, and the 
meaning is, “I will relate His splendor 
and praiseworthiness to the 
inhabitants of the world.” Similar to 
the latter explanation, the Gemara 
(Shabbat 133b) cites this verse from 
Az Yashir / the Song at the Sea as a 
basis for performing mitzvot in the 
most beautiful way possible. [For 

example, this is why we decorate the 
sukkah.] What is the connection 
between this concept and the splitting 
of the Yam Suf? R’ Shlomo Zalman 
Auerbach z”l (Yerushalayim; 
1910-1995) explains: We read in 
Pirkei Avot that Avraham Avinu was 
tested ten times, and he passed all 
his tests. Commentaries write that it 
was the self-sacrifice that he 
demonstrated during these tests 
which caused him to merit many 
miracles during his lifetime. Similarly, 
before the Exodus, Hashem 
commanded that Bnei Yisrael 
circumcise themselves and slaughter 
a korban Pesach and put its blood on 
their doorposts, two mitzvot that 
required self-sacrifice. [Slaughtering 
the korban Pesach and putting its 
blood on the doorposts required 
self-sacrifice because the Egyptians 
considered the sheep to be a deity.] 
Therefore, when Bnei Yisrael 
reflected on the awesome miracles 
involved in splitting the Yam Suf, they 
were inspired to accept upon 
themselves a higher level of Divine 
service, i.e., to not only perform the 
mitzvot, but to make the necessary 
sacrifice to perform mitzvot in a more 
beautiful way. (Minchat Avot)

This is my G-d and I shall glorify 
Him, my father's G-d and I shall 
exalt Him (15:2) The Midrash states 
that at the splitting of the Red Sea, 
every Jew pointed with his finger and 
said, "This," for there was such a 
prophetic manifestation of G-dliness 
at that time that they were able to 
actually point to it. The Midrash also 
notes that the children born under 
Egyptian servitude were the first to 
perceive and recognize the Divine 
manifestation. "As in the days of your 
going out from Egypt, I will show 
wondrous things" we read in Michah. 
In fact, the Divine revelation of the 
Messianic Redemption will be even 
greater than the one in Egypt. 
Furthermore, just as at the time of 
the Egyptian exodus it was the 
children born in exile who recognized 
G-d first, so it will also be with 
Moshiach: the children born in the 
harshness of this bitter exile will be 
the first to recognize the Divine 
manifestation. (Likutei Sichot)

וברןח אפיך נערמו מים נצבו כמו נד נזלים 
קפאו תהמת בלב ים

"At a blast from Your nostrils, the 
waters became cunning." (15:8) 
The above translation of the verse is 



in accordance with the Aramaic 
translation of Onkelos. Can waters 
then be cunning? R' Eliyahu, the 
Vilna Gaon z"l (1720-1797) writes 
that we should not be surprised by 
this translation. After all, man was 
formed from a clod of earth, and only 
when G-d "blew" a soul into the 
lifeless form of man did man become 
capable of intelligence. It is no more 
difficult for G-d to "blow" from His 
"nostrils" and give intelligence to 
water. (Aderet Eliyahu)

תבאמו ותטעמו בהר נחלתך מכון לשבתך 
פעלת ה' מקדש אדני כוננו ידיך

 “You will bring them and implant 
them on the mountain of Your 
heritage, the foundation of Your 
dwelling-place that You, Hashem, 
have made -- the Sanctuary, my 
Master, that Your hands 
established.” (15:17) The midrash 
Eichah Rabbah states: “Had you 
merited, you would have recited the 
verse [quoted above]. Now that you 
have not merited, you recite (Eichah 
1:22), “May all their evil come before 
you.” [Until here from the midrash] 
Both of the cited verses contain verbs 
with the root “Tavo” (“bring” and 
“come”), but surely the midrash is not 
just making a word play. R’ Yaakov 
Kranz z”l (1747-1805; the Dubno 
Maggid) explains: The Gemara 
(Berachot 3a) teaches that when 
Jews recite the sentence in kaddish, 
“Yehei shmei rabbah . . . ,” Hashem 
shakes his head (so-to-speak) and 
says, “Fortunate is a king whose 
children praise him in this manner! 
Woe to the father who has exiled his 
children!” This teaches that Hashem 
is “pained” by our exile. If we 
appreciated this fact, our prayers 
would be very different than they are. 
Instead of praying that our exile end 
because Jews are oppressed around 
the world, we would pray that 
Hashem redeem us in order to end 
His own “pain,” i.e., His 
“disappointment” over the fact that 
His design for the world has been 
frustrated by our sins. This is what 
the midrash means. If we were 
worthy, we would pray for the 
rebuilding of the Bet Hamikdash 
*because that is Hashem’s plan.* 
Instead, all we pray for is that He see 
our suffering at the hands of our evil 
enemies. (Kol Bochim / Voice of 
Weepers)

“You will bring them and implant 

them on the mount of Your 
heritage, the foundation of Your 
dwelling-place that You, Hashem, 
have made--the Sanctuary, my 
Master, that Your hands 
established. Hashem shall reign 
for all eternity. Because Pharaoh’s 
cavalry came with his chariots and 
horse-men into the sea, and 
Hashem turned back the waters of 
the sea upon them . . .” (15:17-19)   
Rashi z”l to Sukkah 41a derives from 
our verse (“the Sanctuary . . . that 
Your hands established”) that the 
future Bet Hamikdash will come 
down from Heaven already built. In 
this light, R’ Moshe Alshich z”l 
(1508-1593; Tzefat, Israel) explains 
the causal relationship (“Because 
Pharaoh’s cavalry . . .”) between the 
above verses as follows: In the first 
verse above, Bnei Yisrael requested 
that the Temple descend from 
Heaven immediately. However, a 
prerequisite to that event is that G-d 
be known throughout the world. That 
condition has been met, Bnei Yisrael 
argued, “Because Pharaoh’s cavalry 
came with his chariots and horsemen 
into the sea and Hashem turned back 
the waters of the sea upon them.” 
*They* all died in the Yam Suf, but 
Pharaoh himself survived to proclaim 
G-d’s greatness throughout the 
world! (Torat Moshe) Based on this, 
writes R’ Shlomo Kluger z”l 
(1784-1869; rabbi of Brody, Galicia), 
we can understand the midrash 
Eichah Rabbah which states, “If you 
had merited, you would have read 
(our verse), ‘You will bring them and 
implant them . . .’ Now that you have 
not merited, you read (Eichah 1:22), 
‘Let all their wickedness come before 
You’.” What is the relationship 
between these verses? He explains: 
As noted, the time right after the 
Exodus would have been a propitious 
time for the final Bet Hamikdash to 
descend from Heaven already 
complete. Why didn’t it? Because, 
soon after, Bnei Yisrael made the 
Golden Calf. As a result, based on 
the above explanation by R’ Alshich, 
we have to await a new opportunity 
for G-d to be known throughout the 
world. How will this come about? 
Through the fulfillment of the verse 
from Eichah quoted by the midrash: 
“Let all their wickedness come before 
You.” This is a plea that Hashem 
take all the hurt done to the Jewish 
People over the millennia as a 
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personal affront so that, when He 
takes retribution from our oppressors, 
it will not be in our honor, but rather a 
proclamation of His Name. Then, 



again, we will be ready to see the 
fulfillment of our verse, “You will bring 
them [to] the Sanctuary, my Master, 
that Your hands established. (Dimat 
Ha’ashukim)

ויצעק אל ה' ויורהו ה' עץ וישלך אל המים 
וימתקו המים שם שם לו חק ומשפט ושם 

נסהו
 In this week’s parashah, we find the 
beginning of the giving of the Torah. 
On the verse (15:25), “There He 
established for [the nation] a 
decree and an ordinance, and 
there He tested it,” Rashi z”l 
comments: “He gave them a few 
sections of the Torah in order that 
they might engage in study 
thereof--the sections containing the 
command regarding Shabbat, the red 
heifer and the administration of 
justice.” R’ Moshe ben Nachman z”l 
(Ramban; 1194-1270) writes: This is 
wondrous! Why doesn’t the Torah 
spell out the laws as it does in other 
places: “Speak to Bnei Yisrael and 
command them, etc.”? From Rashi’s 
wording it seems that Moshe didn’t 
teach these laws as “official” 
commandments; rather he told them 
that this is what they would be 
commanded to keep in the future, 
when Hashem would give them the 
Torah at Har Sinai. In this light, says 
Ramban, we can understand why the 
Torah calls these commandments a 
“test.” Bnei Yisrael were being tested 
to see whether they could accustom 
themselves to mitzvot and accept 
them with joy. R’ Simcha Mordechai 
Ziskind Broide z”l (rosh yeshiva of 
the Chevron Yeshiva in 
Yerushalayim; died 2000) explains 
further: Ramban teaches (in his 
commentary to Sefer Devarim) that 
the Torah expects more of us than 
merely keeping the mitzvot. We are 
called upon to learn from the mitzvot 
what Hashem’s Will is. For instance, 
the Torah tells us not to speak lashon 
hara, not to take revenge, and to 
stand up for our elders. From these 
and other examples of interpersonal 
behavior, we are supposed to learn 
how to interact with our fellow men. 
Thus, explains R’ Broide, when 
Hashem taught the laws of Shabbat, 
the red heifer and the administration 
of justice in our parashah, the 
purpose was to see whether Bnei 
Yisrael would look behind those 
mitzvot to see the Will of Hashem 
that those laws represent. If Bnei 
Yisrael succeeded in doing that, it 

would indicate that they would know 
what to do with the other mitzvot as 
well. (Sahm Derech: Ha’yashar 
Ve’hatov)

ויהי ביום הששי לקטו לחם משנה שני העמר 
לאחד ויבאו כל נשיאי העדה ויגידו למשה

The verse in our parashah (16:22), “It 
happened on the sixth day, they collected 
lechem mishneh,” i.e., a double portion of 
mahn, is the source of the custom to recite 
Hamotzi on Shabbat over two loaves of 
bread. (Tur O.C. 274) The Gemara (Shabbat 
117b) records: “Rav Ashi said, ‘I saw Rav 
Kahana hold two loaves in his hand, but slice 
only one.” Why did he do this? R’ Shneur 
Zalman of Liadi z”l (the Ba’al Ha’Tanya; 
1745-1813) explains that his behavior was 
based on the above verse, which does not 
say that Bnei Yisrael ate a double portion at 
one meal, only that they picked up a double 
portion. (Shulchan Aruch Harav 274:2) R’ 
Mendel of Rimanov writes that the two 
loaves of bread parallel two aspects of 
Shabbat, which commemorates both 
Creation and the Exodus. They also parallel 
the two kinds of enjoyment one can get from 
food--tangible (touch) and intangible (smell, 
sight, and taste). These two pairs are 
related--our connection with the Exodus is 
“intangible” in that we did not witness the 
Exodus; we know of it only through tradition. 
In contrast, Creation is “tangible” in that any 
thinking person who studies nature will 
immediately realize that it is too wonderful not 
to have been created by a Creator. 
(Menachem Zion) Some say that lechem 
mishneh parallels the twin mitzvot of 
“Shamor” / “Keep the Shabbat” and “Zachor” / 
“Remember the Shabbat.” (Zemirot Shirin 
Ve’rachshin p.142, quoting Tola’at Yaakov)

R' Yitzchak of Drogobych z"l  was one of 
the leading followers of the Ba'al Shem Tov 
and helped disseminate the latter's teachings
in the province of Galicia.  Neither the year of 
R' Yitzchak's birth or death is known, but he 
lived from approximately 1700 to the sixth or 
seventh decade of that century.  He was a 
descendant of R' Yitzchak Chayon, author 
of Apei Ravrevai, and many generations of 
his ancestors were respected rabbis.  His 
mother Yente was known as the"prophetess." 
R' Yitzchak was an itinerant maggid / 
preacher who traveled throughout Galicia and 
Volhynia, and even visited Slutsk, Lithuania.  
He lived for a time in Brody, where he was 
supported by R' Yosef Ostra,a well-known 
philanthropist who maintained a shul and 
kollel at his own expense.  Brody was the 
home of R' Yechezkel Landau (the "Noda 
B'Yehuda"), a fierce opponent of the Ba'al 
Shem Tov, and R' Yitzchak, too, was at first 

opposed to the budding chassidic movement. 
It is told that R' Yitzchak had the gift of falling 
asleep immediately upon retiring at night.  
Once, after making a derogatory remark 
about the Ba'al Shem Tov, he was unable to 
sleep, so he decided to travel to Mezhibozh 
to ask the chassidic leader's forgiveness.  
The Ba'al Shem Tov greeted him warmly, 
saying, "You have come a long way to ask 
forgiveness for having mocked me.  I forgive 
you wholeheartedly." R' Yitzchak eventually 
became maggid and dayan / rabbinical judge 
of Horochow, Volhynia.  He used to say that a 
preacher must consider three things: First, 
his goal should be to cause the spirit of the 
Torah to permeate every listener; second, he 
should direct himself to the entire community; 
and third, he should not speak unless he is 
confident of the truth of his words as if he 
heard them from the Almighty himself.  He 
used to say, "When I am setting out to preach 
in different communities, the yetzer hara 
comes to me and says, `Yitzchak, you had 
better stay home and study Torah.  Why do 
you want to exhaust your energy?  Why do 
you want to neglect the study of Torah?' "I 
reply, `I am only going to preach in order to 
make money,' and the evil inclination then 
leaves me alone.  However, the moment I 
begin to preach, I cast away all material 
considerations and concentrate on imbuing 
the audience with a love of Torah and fear of 
the Almighty." R' Yitzchak used to say: "It is 
not right that people wait until Erev Yom 
Kippur to be reconciled.  How can one bear a 
grudge against a Jew for an entire year?  
Reconciliation should take place every day." 
R' Yitzchak's son was the chassidic rebbe R' 
Yechiel Michel of Zlotchov.  [Hamaayan]

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל
בתוך שאר חולי ישראל. אמן
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