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ONE THING I ASKED OF HASHEM! 

  

Our grandson, Shmuel ha Levi Jungreis, was kind enough to buy us a 

copy of the Artscroll volume “Rav Pam on the Haftaras,” in which the 

late Rosh Yeshiva offers his beautiful insights on the relationship of 

the haftaras to the respective Torah Portion and the contents of 

the haftarasthemselves. 

  

I would like to share with you some thoughts on this week’s Haftara. With 

his finely-tuned sense of empathy, Rabbi Pam discusses the effect of a 

slave’s dismissal. “A master becomes attached to his slave, whom he has 

trained for a long period of time to know how properly to perform his 

household duties and routines…. This may take place when the master is 

already an old man, when he urgently needs the help, but no longer has 

the energy to train a new slave.” This explanation helps us understand the 

master’s temptation to retain the services of those upon whom he has 

come to depend. This could amount to a tremendous temptation. 

  

The punishment, however, for abrogating the law of freeing slaves, as 

described in this haftara, is terrible. “Therefore, says Hashem: You did not 

listen to Me to proclaim freedom, every man for his brother and every man 

for his fellow. Behold! I proclaim you to be free – the word of Hashem – for 

the sword, for the plague and for the famine, and I shall make you an 

object of horror for all the kingdoms of the earth (Jeremiah 34:17; Haftaras 

Mishpatim)  

  

With these words, we can begin to understand how the fearsome Exile 



began, “mida keneged midah … measure for measure!” For refusing to 

free our slaves as prescribed by the Torah, we ourselves became slaves! 

Sword, plague and famine were given “freedom” to afflict us … until this 

very day! We should learn from this and take to heart the responsibility to 

fulfill every detail of Torah Law. But why should there be such an 

awesome penalty for failure to return the Jewish slave to freedom? 

  

Let’s turn the question around. As difficult as it is for a master to free his 

slave, so it would be for the slave to leave his master. The master 

provides a safe and secure home. All his needs are met; he is required 

simply to carry out his regular duties and his life is complete. The slave 

learns to rely totally upon his master. “If the slave shall say, ‘I love my 

master, my wife and my children. I shall not go free,’ then his master shall 

bring him to the judges and shall bring him to the door of to the doorpost, 

and his master shall bore through his ear with the awl, and he shall serve 

him forever.” (Exodus 21:5-6) 

  

Why should permission for the slave to remain with his master be 

predicated upon the painful and embarrassing ritual of boring a hole 

through his ear? This requirement implies that the Torah does not look 

favorably upon the slave’s desire to remain permanently in this 

comfortable environment. What is wrong with this scenario? 

  

I believe the answer to this question provides insight into our 

contemporary world and its terrible troubles. A Jew becomes a slave 

because his lifestyle is deficient. “What is it about the ear that it should be 

bored, of all the organs of the body? [The Tanna] Rabbi Yochanan ben 

Zakkai said, ‘This ear that heard at Mount Sinai, ‘You shall not steal,’ and 

[nonetheless] he went and stole, let it be bored’….  And if he sold himself 

[because of poverty, the following reasoning applies:] An ear that heard at 

Mount Sinai, ‘for the Children of Israel are slaves unto Me,’ and he went 

and acquired a [different] master for himself, let it be bored.  

  

“[The Tanna] Rabbi Shimon expounded … What makes a door and a 

doorpost unique ….? Hakadosh Baruch Hu said, ‘The door and the 

doorpost that were witnesses in Egypt, when I skipped over the lintel and 

the two doorposts and I said, ‘For the Children of Israel are slaves unto 

Me …. They are My slaves and not slaves of slaves, [despite which], this 

person [who wants to extend his term of servitude], went and acquired a 

[different] master for himself, [it is fitting that] his ear should be bored in 



 

their presence.’” (Rashi on Exodus 21:6) 

  

A person made a mistake; he wants to rectify his life. The Torah provides 

a way, which includes temporarily subordinating himself to a master. But 

the perpetuation of slavery is a state in which he is not making the 

requisite changes in his life; he is perpetuating a deficient state. 

  

Today, in a world defined by the values of an alien culture descended from 

Edom, it is easy to remain “slaves to the master.” It is easy to slide into the 

comfortable life we see around us, the pursuit of empty goals. We have 

become “slaves of slaves” instead of servants of the Lord of the Universe, 

Who desires that our one goal in life should be the acquisition of Torah 

values and the elevation of our souls to the point that our one desire is to 

dwell in His Presence. As King David says, “Achas shoalti … one thing I 

asked of Hashem, that … I shall dwell in the House of Hashem all the 

days of my life.” (Psalm 27) 

  

The Torah wants us to know that, as soon as we become comfortable in 

the House of Slavery, our life is over! The path slides down precipitously 

into Exile, a living death! 

  

My friends, our fate is in our hands! We can free ourselves from slavery to 

Edom and return to our glorious role as servants of Hashem! Only then 

will we see the Great Day which He promises us, when “I shall bring back 

their captivity and show them mercy!” (Jeremiah 33:26; Haftaras 

Mishpatim) 
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A Different Perspective 
 חודש שבט, תשע״ח

Slavery

Highlights

SLAVERY  
Slavery pertains to each and 
everyone  of  us  in  every 
generation.   

EAR  
The ear indicates more than 
just hearing.   

DOOR   
The door of one’s house is 
a protection against 
outside influences. 

Find Within.... 
רשעים מלאים חרטה

Slavery is still happening 
nowadays! Take action to 

stop slavery now!  

1. The numerical 
value, in מספר 
 of the word ,קטן
  ..is 21 מזבח

2. The numerical 
value, in מספר 
 of the word ,קטן
   .is 21 אמונה

3. The numerical 
value of the 
word עולם in 
 .is 20 מספר קטן

 Numerical 
Values 3

Understanding the weekly פרשה 
with a different perspective. 
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The פרשה this week sets forth many of 

the rules and laws pertaining between a 

person and his fellow. The first פסוק 

states that Hashem told משה רבינו to fully 

describe and explain all the rules to the 

Yidden.  

The first rule mentioned in this פרשה is 

written in the second פסוק: buying a 

Jewish slave - עבד עברי. A Jewish slave 

can be sold for two reasons. He is either 

sold to repay something he stole and he 

does not have the funds to do so, or he 

sells himself to support his family. The 

slave is automatically released after six 

years of servitude. If, after the six years 

have passed, he chooses to remain 

enslaved claiming that he likes his master 

and all the benefits provided, he is taken 

to בית דין. The slave specifies that he 

loves his master, wife, and children and 

does not want freedom. The בית דין 

verifies the slave’s desire and then bore a 

hole in his right ear while he stands by 

the door post.  

 גמרא forwards two reasons from the רש״י

why the בית דין bores the ear:  

1. The slave didn't listen to the prohibition 

of stealing.  

2. The slave didn't listen to Hashem 

saying that the Yidden are enslaved to 

Him and not to other masters.  

There are many apparent questions or 

misunderstanding when learning these 

few פסוקים. First of all, why is this subject 

of slavery written first in the פרשה when 

its not such a common occurrence. Also, 

as stated above, the slave’s ear is bored 

for not listening to one of the reasons 

written by רש״י. If so, why is it done now, 

after the completion of his term? It should 

have been done right when being sold, 

not when he wants to extend his slavery.  

The next difficulty is; punishment is 

usually given to rectify a current situation 

and not for the sake of inflicting pain. 

Here it seems, that we are punishing him 

because of the past. Boring a hole  

  Slavery פרשת משפטים

1. One who steals 
and can’t repay 
is sold by the 
    .בית דין

2. One can sell 
himself into 
slavery. 

3. One can extend 
his slavery up 
until יובל. 

Highlights of the  
page3
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doesn't rectify anything; he's still staying 

enslaved.  

In addition, the פסוק states that ועבדו לעולם 

- he should serve forever. In its simple 

translation this means that the slave is 

never freed. However, this is not so as 

the חכמים already explain that the word 

 The slave is freed once .יובל means לעולם

 arrives regardless of the amount of יובל

years that have passed from when his 

slavery was extended. Nonetheless, why 

does the תורה use words that can be 

interpreted wrongly? The פסוק should 

have stated ועבדו ליובל.  

We know that even the minutest letter in 

the תורה is measured and is there to 

teach us something. Why then is the תורה 

stating the specific reasons of the עבד 

 that is motivating him to extend his עברי

slavery? How and why does the slave’s 

personal preferences matter to us?  

Add i t i ona l l y , why i s t he ן י  בית ד

commanded to bore his ear by the door  

post? What's the significance of the door 

post.  

To properly understand the פרשה of עבד 

 we need better understand the עברי

mindset of the slave. Why would a 

person, in his right mind, want to be a 

slave? Throughout history we see that 

slaves tried freeing themselves from 

slavery. Wars were fought for and against 

slavery. Slaves were always trying to 

escape, when given the right opportunity. 

What happened to our עבד עברי that he 

does want to be enslaved? Are we talking 

about one with emotional difficulty? If so,  

 wouldn’t sell him in first place and בית דין

definitely not bore a hole subsequently.   

The גמרא states that someone who buys 

an עבד עברי acquires a master. The slave 

gets preferential treatment. The master 

has to provide him with all essentials 

needed, cannot overwork him, and has to 

treat him with respect. The תורה states 

that if the slave is married before being 

sold the master has to provide food and  

פרשת משפטים Slavery 

1. The פסוק uses 
the words ועבדו 
 and not לעולם
  .ועבדו ליובל

2. What is the 
significance of 
the door post? 

3. A slave gets 
preferential 
treatment. 

Highlights of the  
page3
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living expenses for the slave's wife and 

children. In short, the slave is the 

recipient of all benefits.  

We now understand very well why the 

slave does not want to leave. Everything 

is taken care for him. In a deeper sense, 

the slave does not need to rely on 

Hashem for his sustenance. He bought 

himself a new master.  

This concept of slavery applies to each 

and every person in all generations. 

Working at a job and earning a livelihood 

are mutually exclusive although it seems 

that the job gives one his income. It is 

predetermined from Hashem for each 

and every person where he will be 

working so that he can reveal Hashem in 

this way. How exactly this happens is 

beyond one’s comprehension. One’s 

income is predetermined regardless of 

his job. 

One sometimes confuses the two and 

starts relying on his job or employer for  

his needs. Such a person is in essence a 

slave to his job as he relies on it for his 

needs. There is another person who 

might work as hard as a slave yet not feel 

enslaved as he is fully relying on Hashem 

for his sustenance. This person also 

be l i eves t ha t t h i s hard work i s 

predestined for him for reasons beyond 

his comprehension. One needs constant 

encouragement not to fall in his beliefs. 

The דרך הטבע i s so st rong and 

pronounced that job and income is an 

inseparable relationship. The only way 

one can overcome this is with אמונה in 

Hashem.  

The slave was sold due to stealing, or 

sold himself so that he can provide for his 

family. The slave was sold by the בית דין if 

he stole thus he did not have much 

choice in the matter. Now however, that 

t h e s l a v e w a n t s t o s t a y , h e i s 

demonstrating that he is will ingly 

choosing a new master for himself who 

provides for him and that master is not 

Hashem. We see this from the wording of  

פרשת משפטים Slavery 

1. The slave doesn't 
need to rely on 

Hashem for his 
sustenance  

2. This concept of 
slavery applies to 

each and every 
person in all 
generations.  

3. The slave is 
demonstrating that 
he is willingly 
choosing a new 

master for himself.

Highlights of the  
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Page 4



Page �5 בס״ד

 

the תורה; ‘he likes his master, his wife, 

and he does not want to go free’. In other 

words, he does not want to have the 

freedom, the opportunity of בחירה. Even 

one who sold himself to support his family 

cannot be blamed as he lost his 

equilibrium for a short time due to his 

financial straits. Now however, that things 

have calmed down he was indeed able to 

choose wisely, yet he did not.  

We bore a whole in the slave’s ear to 

teach him something; the word ear in לשון 

 tells us that it is אזן The word .אזן is הקדוש

Hashem who sustains us. 'א' in the word 

 represents Hashem for He is one and אזן

the ׳זן׳ of the word means sustains - 

Hashem is the one who sustains us. The 

hole in the slave’s ear represents that he 

is missing this concept.  

The עבד עברי is lacking the knowledge 

that it is אחד זן; Hashem is the one who 

sustains him and not his master. Now that 

he was taught the lesson of who sustains 

him he can very well stay enslaved; he  

knows that even when he is enslaved it is 

Hashem who is sustaining him. The 

boring of the hole rectifies a current 

situation. This is also why the תורה tells 

us ועבדו לעולם: the עולם is the בורא עולם. 

Hashem is telling us that the slave will 

now serve his true master. He will believe 

that Hashem is the one who sustains him.  

In addition, the numerical value, in מספר 

 is twenty. The עולם of the word ,קטן

numerical value, in מספר קטן, of the word 

 is twenty one. When one connects אמונה

t o H a s h e m a n d s e r v e s H i m h e 

strengthens his אמונה and does not fall to 

the level of a slave. This is what the פסוק 

is adding ; the slave now has an 

opportunity to connect to Hashem and 

add ‘one’ - Hashem - to the word עולם 

and thus get twenty one - אמונה. When 

one serves Hashem - ועבדו then it is עולם; 

he reaches the proper level of אמונה.  

The door post of a house has the מזוזה 

on it. In the מזוזה is written that Hashem 

is the one who sustains us. Hashem is  

פרשת משפטים Slavery 

1. The word אזן tells 
us that it is Hashem 

who sustains us.  

2. The hole in the 
slave’s ear 
represents that 
something is 
missing. 

3. The door post is a 
physical barrier to 

the outside; the 
outside world. 

Highlights of the  
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the one who provides all our needs. The 

door post is also a physical barrier to the 

outside; the outside world. A Jewish 

home teaches one to believe that just like 

he's surrounded by physical walls he's 

also surrounded by metaphysical walls of  

Hashem. Hashem's walls are built by 

 When the person believes that .אמונה

Hashem sustains him he is surrounded 

by the metaphysical walls that protect 

him. This is why the עבד עברי is put 

against the door post; it reinforces the 

message that Hashem is the one who 

sustains us. The עבד עברי also needs to 

understand that he needs to be within the 

walls of his own house, within the walls of 
  .אמונה

Last week’s פרשה ended with the subject 

of the מזבח and this week’s פרשה started  

with the עבד עברי. Is there a connection 

between the two? The numerical value of 

the word מזבח, in מספר קטן, is twenty one. 

The numerical value of the word אמונה in 

 מזבח is also twenty one. The ,מספר קטן

was the conduit of one strengthening his 

 One who distanced himself from .אמונה

Hashem was able to rectify that by 

bringing a קרבן on the מזבח.  One’s table 

at home is equivalent to the מזבח, as 

stated in the גמרא. When one is lacking 

food on his table he can either strengthen 

himself in his אמונה - doing the עבודה of 

the מזבח - thus connecting to Hashem, or 

he can start relying on mere mortals thus 

distancing himself from Hashem and 

becoming more of a slave.  

May Hashem help us live in affluence 
with recognition that it is all from Him! 

א גוט שבת 

1. Hashem's walls are 
built by אמונה.  

2. The עבד עברי also 

needs to be within 

the walls of his own 

house. 

3. One can rectify his 
distance from 

Hashem by  
bringing a קרבן on 

the מזבח. 

Highlights of the  
page3
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Wait… then Go!
Weekly Torah Portion

It is forbidden to allow the 
attribute of judgement 
to solely control the 
world. We are here in 
order to constantly bring 
Hashem’s bountiful 
mercy into our lives.

In last week’s parashah we stood before Har Sinai, and this week 
again, like there, we find the phrase “na’aseh venishmah”, we 
will do and we will hear. Rashi teaches us that this parashah 
exemplifies the rule that there is no chronological order to 
the Torah. By saying “we will do and we will hear,” the Jews 
exhibited behavior of being quick, where they preceded action 
to understanding, and this phrase is repeat only at the end of the 
parashah, after all of the laws that we learn this week. Maybe this 
is a hint for us to be quick in fulfilling physical deeds....
There is a swiftness in our nature that has been 
a foundation for our soul as a nation. Though 
at times this aspect of being quick has been 
dormant, it has caused us throughout history 
to be in the right place and the right time, and 
before anyone else. Our forefather Avraham 
was the first to recognize his Creator, the 
three forefathers were the first to establish 
thrice daily prayers. We were the first to 
accept the Torah, and we even preceded the 
word na’aseh, we will do, to nishmah, we 
will hear. Being swift is what allowed us to 
receive the Torah.

Being Swift and Simple

Nevertheless, we still need to understand one thing: the being 
quick that was essential to receiving the Torah has continued 
on as being an essential aspect of Torah, serving Hashem and 
of all spiritual endeavors. Therefore, only those who exhibited 
swiftness were able to leave any impression on this world, even 
though they may not have been particularly smart or pious. Being 
quick is the biggest advantage in gaining an eternal reputation.

Many stories about Rabbi Nachman exhibit his great swiftness. 
Rabbeinu was quick and he told us to be quick. Rabbi 

Natan was also quick, and taught it as well. Being quick 
is connected to being simple. Thinking too much 

causes a person to slow down. It drags you 
down and doesn’t lead to any real 

spiritual accomplishments. Simplicity, on the other hand, brings a 
person straight to his destination, allowing him to grab the good 
and not over think it. The wisest of all men himself said, “neither 
do the wise have bread.” (Kohelet 9:11) The Sages often speak 
badly of one whose wisdom is greater than his deeds, comparing 
him to a tree with shallow roots, easily knocked down by a slight 
wind. They teach us that in this world we need strong roots, and 
we strengthen our roots through action, and simple people are very 
successful in performing action.

The Gemara in Shabbos tells about a certain heretic who saw the 
amora Rova seemingly overexerting himself, 
and the heretic interpreted this as haste and 
remarked, “ama paziza” (a haphazard people), 
implying ultimately that we are a haphazard 
nation who accepted the Torah without proper 
consideration.

What really is the difference, then, between 
being haphazard and being quick? Let’s look 
at how Rabbi Natan describes the swiftness of 
Rabbi Nachman: “it was a big chiddush, he 
was swift in a way that had never been seen 
before,” and he continues, “nevertheless, 
he was very patient. When he saw that the 
time was not right, he would wait.” How can 
immense swiftness coincide with extreme 

patience? “We only need to long for Hashem always, even at a 
time when serving Hashem properly is not possible. One mustn’t 
become discouraged at all from anything, and once Hashem helps 
and one is able to attain anything in one’s holy service, he should 
do so with great swiftness.”

Maybe this idea originates in the words of Rabbeinu, “I longed 
very much to bring the world to action, meaning that all would 
have the obligation to learn such and such every single day, and 
the like.” This directive that hastens us to action starts with the 
term “longing,” implying patience.

Grabbing the Good

It’s fair to say ,then ,that this is the essence of Rabbeinu’s swiftness: 

continued on page 2
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Being quick is part of having emunah. Through being quick we became a nation, and even nowadays it 
helps us to become better Jews each day. Being quick is different than being slow or hasty - it’s the perfect 

medium where you’re focused on the goal.



continued from page 1 Wait… then Go!
from one side one needs to grab the good ,since it’s impossible to attain 
any  true  success  in  this  world  without  attaining  it  through  swiftness, 
and from the other side one needs to be patient ,because it’s impossible 
to do anything holy without Hashem’s permission ,which one receives 
through longing and supplication.

Our  parashah  gives  over  many  laws  quickly  ,and  according  to  one 
opinion  of  the  Sages  ,specifically  Rabbi  Yose  ben  Rabbi  Yehudah, 

any two parashot that mention the same thing happened on the same 
day  .One  after  another  we  receive  many  different  laws  :many 

deeds with a great scope.

Receiving  the Torah was preceded by the patient waiting 
period of Sefirah and the seven weeks of longing ,but 

the actual  receiving  of  the Torah happened very 
quickly ,and this is exactly how the service 

of Hashem works - longing and 

pleading can occupy a very long period of waiting ,but the second it is 
possible to do something ,we must do it quickly ,with life.

Sometimes  we  think  ,how  can  we  know  the  future  ?We  get  bogged 
down  with  doubt  and  impatience  and  think  that  even  when)  ,or  if(, 
things turn around ,how do I know things won’t be just as slow ?Maybe 
I should just settle for how things are now .The truth is that redemption 
and geulah can happen in a single moment ,and with Hashem’s help we 
can do much  .Spiritual matters  don’t take long ,we just need to catch 
them at the opportunity.

Rabbeinu  z“al  said  of  himself”  ,if  I  knew  that  Hashem  would  make 
me  into  what  I  am  today  ,meaning  such  a  chiddush  to  the  world  ,I 
would have done what I did in a day what I did an entire year “.Even 
if this seems too lofty for us ,the implication is very strong :if you only 
consider what Hashem will make from you ,of course you will already 
start being swift today.

“My second question,” Levinzon continued, “is this: is there really a gehinnom, 
a hell?”

“Of course!” Rabbi Natan replied.

“How do you know?” the maskil vexed, “have you been there?!”

“What about you?” Rabbi Natan answered, “have you ever been there and seen 
that there isn’t?”

“If not,” Rabbi Natan continued, “then neither of us have been there. The 
difference between us, though, is that you are doubtful because you have never 
been there, and therefore it’s hard for you to accept, but for me there is no doubt 
that there is a gehinnom. I believe it with complete emunah as though I see it with 
my own eyes!”

“Nevertheless,” Rabbi Natan continued, “I will show you how gehinnom exists 
even in this world. You will agree with me that eventually everyone dies, because 
this is something you can see with your own eyes. Everyone dies and there is no 
man alive that will live forever. By me, I put on my talis everyday, lay tefillin, 
grow a beard and peyos, keep shabbos, I don’t eat chametz on Pesach, and I avoid 
what is forbidden to me from the Torah. When my last moments arrive, I will 
think about myself and how I lived my life in this world, and where I’ll be going 
then. Though I know there’s a gehinnom, why would I then have any reason to 
fear it? I wore a tallis, a laid tefillin, I grew a beard and peyos, I kept Shabbos, 
I didn’t eat Chametz on Pesach, I kept away from what the Torah forbids and 
did many mitzvos, Baruch Hashem, I did what I could, so what would I have to 
worry about? Just the opposite! A good name is worth more than anything! Even 
according to your opinion, what would I have lost living this lifestyle? Everything 
else in this world is futile and pointless!

“Whereas you, when you reach those last fifteen minutes of your life, and you 
think back on how worthless your life was, and what is going to happen to you 
now, you’ll say maybe it’s true that there is a gehinnom and that every man must 
stand trial above over his actions! What then will all the worthless things you did 
do for you? Nothing! You will be tormented with thoughts and feelings of fear 
and dread going through your mind - and those last fifteen minutes will be a real 
gehinnom for you in this world!”

Tears started to flow from the eyes of the maskil, the words of Rabbi Natan burned 
like hot coals with the fire of the fear of Hashem and emunah, and the pierced 
directly into the maskil’s soul. He later told all who were present, “believe me, in 
my life I never considered doing teshuva as much as I did at that moment.”

From the writings of Rabbi Shmuel Horowitz

A Maskil Considers Teshuvah 
The name of the known maskil Yitzhak Ber Levinzon alone would strike fear 
in the hearts of G-d fearing Jews throughout Russia and the world. Though he 
seemed at first to be a G-d fearing Jew himself, sporting a long beard, even using 
his influence in the Imperial Russian government to debunk the myth of the Jewish 
blood libel, which fabricates the idea that Jews use Christian blood for Passover 
matzah, through a book he wrote by the title Efes Damim (No blood; 1837).

On the other hand, the spiritual destruction that this maskil brought to the Jewish 
people was ten times worse than anything else. He used his connections with the 
Czar and influenced him to enact policies promoting “the Enlightenment” that 
struck at the very soul of the Jewish people....
Our teacher Rabbi Natan of Breslov had a sister that lived in Berditchev, and the 
apartment that she lived in was one of many apartments that all shared the same 
courtyard, with one of these apartments belonging to the building owner. When 
Rabbi Natan would come to Berditchev, he would stay in his sister’s house. 

One day, when this Yizhak Ber Levinson, known as the “Ribal”, after having 
moved with his students to Berditchev, heard that Rabbi Natan was visiting the 
city. Hearing about him further, he decided that he wanted to meet him. He went 
to the owner of the apartment building and asked him, “Is Rabbi Natan from 
Breslov here?” The owner answered in the affirmative and pointed out where 
Rabbi Natan was staying. The owner became very curious, what could have 
brought this known maskil to this place? He saw Levinzon approach Rabbi Natan 
and ask him, “Are you Rabbi Natan from Breslov?”

“Indeed I am,” Rabbi Natan replied, extending his hand in greeting and asked him, 
“How can I help you?”

“I heard,” Levinzon replied, “that you are a very wise man, if so I would like to 
ask you a few questions.”

“Ask, ask!” Rabbi Natan responded.

“Very well,” the maskil then asked with no introduction, “do you think the 
Rambam was a chareidi like you or was he enlightened?”

“To me there’s no doubt,” Rabbi Natan replied, “the Rambam was chareidi and 
a big chassid, and he fulfilled all the words of our Sages, (may their memories be 
for blessing,) with complete emunah.”

During their conversation, Rabbi Natan took an aside to make the blessing Asher 
Yatzar with a fiery passion, enunciating every word with great concentration. 
When he finished, the maskil that sat before him proclaimed, “that’s how the 
Rambam said Asher Yatzar!”
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Ancient Ideas for the Modern Mind 
  

              Parshas Mishpatim is known for its discussion of some of the most technical, albeit 

vital, aspects of Jewish law. However, as we approach the end of the parsha, some different 

themes emerge, particularly in the relationship between Hashem and the Bnei Yisrael. In the 

sixth Aliya, Hashem tells the nation how He will be leading them through the desert to Eretz 

Yisrael. Any barrier or threat that comes upon them will be immediately and completely 

destroyed. The Aliya ends with an uplifting pasuk, but which contains some confusing language 

as well. 

       “� ה ִמִּקְרֶּבֽ ֲחָל֖ י ַמֽ ֹרִת֥ ֲהִסֽ י� ַוֽ � ֶאת־ַלְחְמ֖� ְוֶאת־ֵמיֶמ֑ ם ּוֵבַר֥ ת ְיֹהָו֣ה ֱאֽ"ֵהיֶכ֔ ם ֵא֚ ֲעַבְדֶּת֗  You shall worship“ ”ַוֽ

Hashem, your God, and He shall bless your bread and your water, and I will remove illness from 

your midst” (Shemos 23:25). Though it can’t be seen in the translation, in the original Hebrew, 

the pasuk begins by addressing a group of people, “ם ֲעַבְדֶּת֗  .and ends by addressing individuals ,”ַוֽ

Why is this? The blessings mentioned in the pasuk seem to be applicable to everyone; why 

would the Torah switch from speaking to the public to individuals? 

       The Kli Yakar explains that each half of the pasuk differs in its direct effect on the People. 

All Jews are responsible for the spiritual (and physical) welfare of each other. Therefore, when 

discussing the service of Hashem, the pasuk speaks to the general populace. However, not 

everyone ate together, so their bread would be blessed on an individual level, leading the Torah 

to give that bracha to the individual. However, that bracha would not be given until the overall 

avodas Hashem of the nation was on the proper level. 

       While it may be difficult for us to understand the brilliance of the language found in the 

various laws in this week’s parsha, this is simple enough for us to understand. And how great is 

it that even in the midst of the technicalities of law that are found in Mishpatim, we still find this 

nugget which shows us the careful care of Hashem in dealing with every single individual 

according to what makes sense. 

Shabbat Shalom! 

 

For any questions, comments, or to subscribe to our email list, please email us at 

AIMeMTorah@gmail.com. 

Check out our archive of hundreds of Divrei Torah and Podcasts at 

oldideasforthemodernmind.blogspot.com 

Don't forget to check out hashkafahandbook.com to learn about my book, Reality 

Check.  

Check out our other AIMeMTorah projects at nationswisdom.blogspot.com. 

AIMeM 
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עבודה זרה כ
 ז“

What type of medical care may an idolater provide for a 

Jew? 
 מתרפאין מהן ריפוי ממון אבל לא ריפוי נפשות 

T he Mishnah allows an idolater to perform healing which 

is monetary, but not healing which is a “life condition.” The 

Gemara provides two explanations regarding the definition 

of a life condition which is prohibited. R’ Yehuda, in the 

name of Rav, says that an idolater may not perform any heal-

ing for a Jew himself, and the monetary healing which is per-

mitted refers to healing of an animal owned by a Jew. An 

idolater may only cure an animal of a Jew, which is only 

property. Rabbah bar bar Channa, in the name of R’ 

Yochanan, explains that an idolater may treat a Jew himself, 

but only ailments which are not life-threatening. He under-

stands that when the Mishnah allows “monetary healing,” it 

refers to a treatment for which the consequences of non-

treatment is only a monetary loss, as opposed to being a 

threat to the life of the Jew. 

The Rishonim discuss whether an idolater may perform 

treatment for a Jew if another Jew who is a trained medical 

expert supervises his movements. Ba’al HaMaor permits this, 

and he compares this to opinion of Chachamim which per-

mits an idolater to act as a midwife, nurse a baby, or perform 

bris milah if he/ she is supervised by another Jew. 

Ramban (in Milchamos) does not allow an idolater to 

give medical treatment to a Jew, even while supervised. He 

dismisses the comparison to the cases of birthing, nursing 

and bris milah, because the case of critical medical care is 

(Continued on page 2) 

Distinctive INSIGHT 

Today’s Daf Digest is dedicated  

By Dr. and Mrs. Berk  

In loving memory of their father 
 ר' טובי' בן ר' משה

1) Circumcision (cont.) 

The Gemara continues to determine what R’ Meir and 

R’ Yehudah hold regarding the permissibility of an idolater 

circumcising a Jew. 

R’ Chisda explains the rationale behind R’ Yehudah’s 

opinion that circumcision must be done for the sake of the 

mitzvah. 

The exchange between R’ Yehudah and R’ Yosi about 

this issue is recorded. 

Two different sources are offered for R’ Yehudah HaNa-

si’s position that an idolater may not perform a circumcision. 

The practical difference between these two opinions is 

explained. 

This explanation is successfully challenged and another 

practical difference between these two opinions is presented. 

This explanation is also rejected, and another practical 

difference between these opinions is offered. 

The last explanation is unsuccessfully challenged. 
 

2) MISHNAH: The Mishnah discusses whether we may re-

ceive from or administer medical treatments to idolaters. A 

dispute related to taking a haircut from an idolater is present-

ed. 
 

3) Clarifying the Mishnah 

The Gemara asks for the definition of ריפוי ממון and 
 ריפוי נפשות

A number of suggestions are suggested and rejected until 

the Gemara finds the correct definition of these terms. 
 

4) Accepting medical treatment from an idolater 

R’ Chisda in the name of Mar Ukva rules that one may 

receive medical advice from idolaters. 

Another qualification to the Mishnah’s ruling is present-

ed that one may not accept medical treatment from idolaters. 

The rationale behind this ruling is explained. 

The source of the principle that we are not concerned 

with momentary life is identified. 

This ruling is unsuccessfully challenged from an incident 

recorded in a Beraisa involving R’ Yishmael. 

R’ Yishmael’s statement in the Beraisa is unsuccessfully 

challenged. 

The Gemara wonders what verse Ben Dama would have 

quoted to prove that he could accept medical treatment from 

a non-believer. 

R’ Yishmael’s response to that exposition is recorded. 

Rabbah bar bar Chana in the name of R’ Yochanan of-

fers a guideline to determine whether one may accept medi-

cal treatment from an idolater.  � 

 

1. What is the reason a Cuthean may not perform the 

mitzvah of circumcision on a Jew? 

 _________________________________________ 

2. How is it possible to read the verses in a way that does 

not indicate that Tziporah gave her children a bris milah? 

 _________________________________________ 

3. Explain לחיי שעה לא חיישינן. 

 _________________________________________ 

4. What principles are derived from the phrase וחי בהם? 

 ________________________________________ 

REVIEW and Remember 
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Is it necessary to perform a bris milah lishmah? 
 וכי היכן מצינו מילה מן התורה לשמה

Where do we find that, Biblically, milah must be done for its own 

sake? 

I n our Gemara R’ Yosi asks the question, “Where do we 

find that a bris milah must Biblically be done for the sake of 

the mitzvah – lishmah?” Rav Yaakov Emden1 notes that R’ 

Yosi contradicts himself about this issue. On the one hand, 

R’ Yosi holds that bris milah does not have to be done for the 

sake of the mitzvah, while in Yevamos (46b) he seems to 

adopt the opposite position. Regarding a convert who reports 

that he circumcised himself but did not immerse R’ Yosi 

rules that we would not have him immerse since his circumci-

sion was not done lishmah. From the Gemara in Yevamos it 

is evident that lishmah is a necessary prerequisite for a valid 

bris milah. He concludes by noting that he hasn’t seen any 

authority that resolves this contradiction. 

Chasam Sofer2 wrote that he does not even see a hint of a 

question. When a gentile wants to become Jewish and the 

bris milah is necessary to establish his covenant with Hashem 

it is absolutely necessary that the circumcision be performed 

lishmah. The reason is that if the circumcision is not per-

formed lishmah it is nothing more than a medical procedure. 

A baby who was born Jewish, even if yet uncircumcised, has 

the sanctity of a Jew since he was born to Jewish parents. The 

only reason a Jewish baby is circumcised is to fulfill the mitz-

vah, and when it comes to the performance of a mitzvah, the 

mitzvah is fulfilled even if it was not lishmah. It was in refer-

ence to such a child that R’ Yosi declared in our Gemara, 

“Where do we find that a bris milah must be done for the 

sake of the mitzvah – lishmah.” The issue of whether mitzvos 

require כונה relates to the intent of the father or the person 

who is being circumcised, but that is a different issue alto-

gether from lishmah.  � 
 ד“קס‘ ב סי“ץ ח“שאילת יעב .1
 �‘  ש‘ וסי‘ א‘ ד סי“ס יו“ת חת“שו .2
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The Sandek’s Price 
 אסור בערלי ישראל 

T oday’s daf discusses those who do 

not bother to perform bris milah. 

The Beis Yisrael of Gur, zt”l, had 

much experience dealing with secular 

people from all walks of life. He would 

say, “When a person has dealings with a 

secular Jew, it is often worth giving in to 

them on an individual basis if doing so 

will protect them from sinning.” 

He would illustrate with a story re-

garding his father, the Imrei Emes, zt”l. 

“When we lived in chutz l’aaretz, every-

one in the vicinity would honor my fa-

ther to be sandek at their son’s bris. 

Even wealthy people, who were far from 

chassidus, to say the least. My father 

would always demand the same ‘price’ 

for his presence. He would insist that 

from then on, the father accept upon 

himself not to shave with a razor. He 

would jokingly explain, ‘After all, a child 

holds on to his father’s beard…’ 

“One time a very unrefined person 

requested my father’s presence at his 

son’s bris. But when my father explained 

as usual that he would only accept the 

offer to be sandek if the father of the 

newborn would stop shaving with a ra-

zor, this man became quite furious. ‘All 

right then. If you don’t come, I won’t 

circumcise my son!’ 

“When the day of the bris arrived, 

my father said, ‘This father doesn’t care 

if his son is circumcised on the eighth 

day. But I do care. A Jewish son must 

have a bris on the eighth day.’ Although 

by being the sandek he was giving in, 

since this was the first time anyone ever 

refused his request, this was worthwhile 

to protect a Jew from sin.”1  
� 

 �ג  “רמ‘ ב ע“פאר ישראל ח .1

STORIES Off the Daf  

more dangerous, even when being supervised. Often, even 

experts disagree regarding treatment of a patient, so the idol-

ater can claim that he had a different opinion than the Jew-

ish medical expert who was supervising him. The idolater 

may also administer a poison, while claiming that he was 

giving a medicine which he trusted. Therefore, although su-

pervision may remove the threat of sinister acts of a idolater 

midwife, nurse or one performing milah, it would not help 

by an idolater who is providing critical medical care. 

Sefer Avodas Melech points out a question regarding the 

opinion of Ramban. Later on this daf, we find that Mar 

Ukva holds that it is only prohibited for the idolater to ad-

minister medical care, but if we consult with him and ask his 

advice, we may follow his instructions when he says that a 

particular medicine is helpful or harmful for the Jew’s ill-

ness. The reason we can believe this doctor is that we can 

rely upon the assumption that he feels we are testing him, 

and just as we consulted with him, we also consulted with 

others. This is why we assume his information is sincere. Ac-

cording to Ramban, though, the idolater doctor might be 

giving misguided information to hurt the Jewish patient, and 

if he is confronted later when we discover his plot, he could 

say that his professional opinion differs than others.  � 

 (Insight...continued from page 1) 



Monday, Feb 12 2018 � ח“כ"ז שבט תשע  
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עבודה זרה כ
 ח“

An ailing eye is an indication of a life-threatening condition 
 דשורייני דעינא באובנתא דליבא תלו

T he Gemara presents several statements regarding health 
issues on Shabbos.  Rav Yehuda ruled that it is permitted to 

put a certain blue medicine in one’s eye if a person was suf-

fering a particular ailment.  R’ Shmuel bar Yehuda was sur-

prised to hear this, and he declared that anyone who fol-

lowed this ruling would be violating Shabbos.  Later, R’ 

Shmuel himself suffered from this particular eye irritation, 

and when they sent a message to R’ Yehuda for a ruling, he 

said that he had received his lenient ruling from Shmuel, the 

great doctor and posek.  The Gemara brings a case of a maid-

servant who was suffering from a bad eye on Shabbos, and 

when it was left untreated she lost it.  Shmuel ruled that an 

eye that “rebels” on Shabbos must be treated, as pain in the 

eye is rooted in the cavity of the body under the heart, and 

one’s very life is threatened if it is not treated.  This is why 

medicine may be used for an eye ailment even on Shabbos, as 

this is a serious condition. 

Rashi explains that one’s vision is directly connected to 

the area around the heart (diaphragm), and if not treated, the 

ailment can easily spread to the heart and endanger the en-

tire body.   This is the ruling in Shulchan Aruch (O.C. 

328:9, 17), and Mishnah Berura (notes 22 and 49), where he 

writes that although we do not allow violation of a Torah 

labor in order to save a limb which is in danger, a threat to 

the eye indicates a threat to life, and this is permitted.  Ram-

bam (Hilchos Shabbos 2:4) also rules that an ailing eye is a 

life-threatening condition. 

Tosafos explains that one’s vision is connected to the 

understanding of one’s heart (הבנת הלב). We must understand, 

though, why this is a life-threatening condition that warrants 

violating Shabbos. 

Or HaChama explains that Tosafos means that since un-

derstanding is rooted in one’s heart, and vision is connected 

to understanding, there is a connection between vision and 

one’s heart.  This teaches us that an ailing heart can be de-

tected in weakness of vision, and treating the vision problem 

can also cure the weakness of the heart. 

Some want to explain that Tosafos holds that it is permit-

ted to perform a Torah-level labor on Shabbos to save a sin-

gle limb (סכנת אבר), and this is why an ailing eye may be 

treated, even though it does not indicate anything to do with 

the health of the heart.  This is based upon the comment of 

Tosafos in Sukkah (26a, ה ואפילו“ד ), where the Gemara 

discusses discomfort and other situations where a person is 

exempt from residing in a sukkah.  Among them is where 

(Continued on page 2) 

Distinctive INSIGHT 
1)  Accepting medical treatment from an idolater (cont.) 

A second version is presented of Rabbah bar bar 

Chana in the name of R’ Yochanan’s guideline to deter-

mine whether one may accept medical treatment from an 

idolater. 

The difference between the two versions is identified. 

 

2)  Treating afflictions on Shabbos 

Two rulings regarding the type of illness that allows 

one to desecrate Shabbos are recorded. 

R’ Ami defines an internal affliction as one from the 

lips inward. 

R’ Elazar inquires whether gums and teeth are consid-

ered an internal affliction. 

Two unsuccessful attempts are made to resolve this 

inquiry. 

The symptoms, cause, and treatment of צפדינא are 

identified. 

The permissibility of a great person accepting treat-

ment from an idolatress is discussed. 

 

3)  Afflictions and their remedies 

The Gemara discusses different afflictions and their 

remedies. 

In the course of this discussion the Gemara recounts a 

number of related incidents.   � 

 

1. Why didn’t R’ Yochanan violate against making a 

desecration of Hashem’s name when he divulged 

the noblewoman’s secret? 

 _________________________________________ 

2. Why did R’ Avahu’s doctor want to kill him? 

 _________________________________________ 

3. What is the procedure for obtaining fluid of the 

kidney to treat ear ailments? 

 _________________________________________ 

4. Why is it permitted to treat a swollen eye on Shab-

bos with medicine? 

 ________________________________________ 

REVIEW and Remember 
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Treating eye ailments 
 עין שמרדה מותר לכוחלה בשבת

An eye that rebelled, it is permitted to apply ointment on Shabbos 

T he Gemara discusses a person who suffers from a swollen 
eye on Shabbos1 and rules that one is permitted to anoint the 

eye with medication on Shabbos.  Rashi explains2 that the ba-

sis for allowing medical treatment of a swollen eye is that hala-

cha considers the risk of an eye going blind to be a potential 

risk to the person’s life.  Tosafos3 makes a similar comment 

regarding the exemption of a person who is suffering from a 

non-life threatening illness from sitting in the sukkah.  He 

writes that even one who is experiencing discomfort of the eye 

is exempt from sitting in the sukkah since it is treated like a 

life-threatening condition.  Or Zarua4 disagrees with Rashi 

and Tosafos.  He maintains that a condition that would only 

affect a person’s vision is not reason to desecrate Shabbos.  It 

is only when the eye is swollen and threatens to burst out of 

its socket may one desecrate Shabbos in order to provide med-

ical treatment, since one’s eyes are connected to the muscles 

of the heart. 

Chochmas Shlomo5 was asked about a person who suf-

fered from a condition that would leave him blind.  There was 

one doctor who would be able to treat him in a way that 

would leave some of his vision intact.  The problem was that 

in the location of the doctor the patient would have to eat 

non-kosher food since kosher food was not available.  

Chochmas Shlomo answered that at first glance it seems that 

it should be permitted since our Gemara maintains that eye 

ailments are considered life-threatening and that because one 

is permitted to desecrate Shabbos to save a person whose life 

is in danger, certainly to violate other prohibitions should be 

permitted.  Upon further review, however, he changes his po-

sition.  The concern in our Gemara is that a swollen eye may 

burst forth putting the patient’s life in danger.  In the case 

being asked, the concern was that the patient would be left 

blind, and the potential loss of the use of a limb alone does 

not warrant the desecration of Shabbos or other Biblical pro-

hibitions.  He then suggests a possible distinction between the 

loss of vision in one eye or both eyes and concludes that the 

patient should eat only small quantities at a time ( פחות

   �   .(מכשיעור

 ע' רש"י ד"ה שמרדה. .1

 רש"י ד"ה אפילו מישחק ואיתויי כו'. .2
 תוס' סוכה כ"ו.ד"ה ואפילו. .3
 אור זרוע הל' יוה"כ סי' ר"פ. .4
 �הגהות חכמת שלמה לאו"ח סי' שכ"ח סע' ט'.     .5
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To Save a Life 
  "מחללין עליה את השבת..."

T oday's daf discusses when we are 
obligated to perform melachah on Shab-

bos.  

When the Chazon Ish, zt”l, was 

asked whether a husband should travel 

with his wife to the hospital on Shabbos 

to give birth, he would reply in the af-

firmative. When he heard about a young 

man who allowed his laboring wife to 

travel alone to the hospital on Shabbos, 

he protested. “That was improper,” the 

Chazon Ish declared. 

When another person asked about 

his wife, also due to give birth, who abso-

lutely refused to allow him to call a cab 

on Yom Tov to take them to the hospital 

and insisted instead on walking to the 

other side of the city, he objected vocifer-

ously. “How can a ben Torah listen to 

such pleas? The woman is in a dangerous 

situation and must be driven to the hos-

pital immediately.” 

A certain party asked for a definition 

of the exact boundary of pikuach nefesh. 

“What if my ambulance breaks down on 

Shabbos? Can I, clearly a Jew, repair it, 

since it is possible that there will be 

enough calls in Tel Aviv that having this 

ambulance in good repair will save a life? 

Or must I wait for a need before repair-

ing my vehicle?” 

The Chazon Ish’s reply stunned him. 

“You must know that when pikuach 

nefesh broadens to cause an absolute dis-

regard for the halachah for a danger 

which will come in the future, this makes 

a chilul Hashem. Now when there is such 

a vast chilul Hashem, we say that this 

takes precedence over pikuach nefesh.  

“This is why the Chasam Sofer, zt”l, 

and the Nodah B’Yehudah, zt”l, both 

forbid autopsies on Jewish bodies unless 

the sick person who will benefit directly 

is present and his life is endangered un-

less the autopsy is performed.1 

“Yet only the greatest sages of the 

generation can judge and determine 

when one is permitted to violate Shab-

bos in such a broad manner despite the 

chilul Hashem, or when this is prohibit-

ed. They must determine whether one is 

permitted to violate Shabbos or not on a 

case-by-case basis.”2     � 
שו"ת חת"ס, יו"ד, ס' של"ו, שו"ת נו"ב  .1

 תנינא, יו"ד, ס' ר"י

וע' חז"א  .2  . ע' קל"ו מעשה איש, ח"א, 
 �    אוהלות, ס' כ"ב, ס"ק ל"ב

STORIES Off the Daf  

“his eye is ailing.”  Tosafos comments, although this is not 

life-threatening, one may care for an endangered limb, just 

like on Shabbos, as we find in Avodah Zarah (referring to our 

Gemara).    � 

 (Insight...continued from page 1) 



Tuesday, Feb 13 2018 � ח“כ"ח שבט תשע  

OVERVIEW of the Daf 

עבודה זרה כ
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Jewish-owned wine placed in containers of non-Jews 
נודות העובדי כוכבים וקנקניהן ויין ישראל כנוס בהן אסור, ואיסורן 

 איסור הנאה דברי רבי מאיר

T he Mishnah teaches that if wine which belongs to a Jew is 
stored in leather wine flasks and earthenware barrels which be-

long to idolaters, R’ Meir holds that the wine is prohibited.  

This means that if the wine remains in these containers, the 

halachah determines that the wine of the idolater which was 

absorbed in the walls of these containers has mixed with the 

Jew’s wine, and it all becomes prohibited to drink, as well as 

being prohibited for benefit. 

ן“ר  notes that the problem which the Mishnah discusses is 

regarding the wine which might flow from the walls of these 

containers, but the containers themselves are not prohibited 

from benefit, even while their walls are saturated with prohibit-

ed wine.  Why are these permitted, while Hadrian barrels, men-

tioned earlier in the Mishnah, are prohibited?  The Hadrian 

barrels are also saturated with prohibited wine, but in that case 

the barrels themselves are prohibited. 

ן“ר  explains that the amount of wine absorbed in the 

Hadrian barrels is great.  This is an important feature of those 

barrels, and the barrels themselves become prohibited.  The 

pouches and barrels later in the Mishnah only have small 

amounts of wine in them, and it is not significant enough to 

prohibit the entire container itself. 

In his comments on the Mishnah, Rashi points out that the 

wine was put into these containers for long-term storage (לקיום).  

Ra”n and Rosh note that Rashi detected that this is the case 

due to the Mishnah’s stating that the wine is “כנוס בתוכו—

collected in the container,” and not simply placed there.  This 

implies that  the wine would be permitted if it had been put in 

these containers just for a short time. 

Rosh adds that it is also logical to say that the Jew’s wine 

does not become forbidden immediately upon being introduced 

into the container, as the wine absorbed in the walls of the con-

tainers only comes out through a process, such as with heat, or 

as a function of time.  He concludes, however, that it may be 

(Continued on page 2) 

Distinctive INSIGHT 

Today’s Daf Digest is dedicated  

By Mrs. Shirley Halpert and family 

In loving memory of  

Rabbi Emmanuel Halpert 
 הרב עמנואל בן ר' יצחק ז"ל

1)  Afflictions and their remedies (cont.) 

The issue of bloodletting is discussed. 

An analysis of different afflictions and remedies is record-

ed. 

A Baraisa mentions different cures and foods that could be 

harmful. 

 

2)  Taking a haircut from an idolater 

A Baraisa is cited that discusses the guidelines of taking a 

haircut from an idolater. 

The Baraisa’s ruling that one could take a haircut from an 

idolater in front of a mirror is analyzed. 

A related incident is retold and R’ Chanan’s declaration in 

the incident is explained. 

The Baraisa’s ruling about a Jew giving an idolater a haircut 

is discussed. 

Tangentially, the Gemara enumerates which halachos were 

taught by R’ Malkiyo and which were taught by R’ Malkiya. 

 

3)  MISHNAH:  The Mishnah discusses different objects that 

become prohibited by virtue of the fact that they were in the 

possession of an idolater.  This leads the Mishnah to explain 

the origin of the prohibition against cheese manufactured by 

idolaters. 

 

4)  Prohibited items 

The source that wine used as a libation for idolatry is pro-

hibited is identified. 

The source that an offering to idolatry is prohibited is iden-

tified. 

This discussion forces the Gemara to identify the source 

that a corpse and the decapitated calf are prohibited for benefit. 

The novelty of the Mishnah’s ruling regarding vinegar is 

explained. 

R’ Ila rules that cooked wine of an idolater is prohibited. 

The novelty of this ruling is explained.    � 

 

1. What foods should one avoid after blood letting? 

 _________________________________________ 

2. What hair of an idolater should a Jewish barber not cut? 

 _________________________________________ 

3. Why did Chazal prohibit cheese of idolaters? 

 _________________________________________ 

4. What is the source that a corpse is forbidden from bene-

fit? 

 ________________________________________ 

REVIEW and Remember 
Today’s Daf Digest is dedicated  

By the Wolper, Handelman, Gassel and Glieberman families 

In loving memory of their mother and grandmother 
 מרת לאה בת ר' מרדכי ע"ה
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May a man look at himself in a mirror? 
 ישראל המסתפר מעובד כוכבים רואה במראה

A Jew who is having his hair cut by an idolater should look in a mirror 

T he Baraisa teaches that a Jew can have his hair cut by an idol-
ater as long as the Jew uses a mirror. Using the mirror will give 

the idolater the impression that he is a prominent person and he 

will consequently be afraid to harm him. Tosafos1 cites a 

Yerushalmi (Avodah Zarah 2:2) that indicates that under normal 

conditions it is prohibited for a man to use a mirror since women 

use a mirror in order to enhance their appearance. Therefore, 

when a man uses a mirror to enhance his appearance he violates 

the prohibition against adorning one’s self like a woman ) לא ילבש

 The prohibition, however, is limited to circumstances in .גבר)

which a man is utilizing the mirror to adorn himself, but if he is 

utilizing the mirror for another reason it is permitted.  Ran2 

writes that in locations or times in which it is common for men 

to utilize mirrors the prohibition against using a mirror does not 

apply.  Shulchan Aruch3 rules that a man may not look at himself 

in a mirror.  Rema4 mentions that according to some opinions 

this restriction is limited to those places in which men do not 

commonly use mirrors.  In those places where men commonly 

use mirrors it is permitted. 

The son of the author of the famous work on Mishnayos, 

Tiferes Yisroel,5 asserts that even in those places where the cus-

tom is to be strict and men do not use mirrors there is no prohi-

bition against looking in the mirror to remove dirt from one’s 

face or feathers from one’s head.  Therefore, a person who 

walked in the street and is concerned that he may have feathers 

or dirt on his clothing or hat may look in a mirror.  The halachic 

basis of this leniency is the principle that human dignity is of 

great halachic value (גדול כבוד הבריות) and therefore one is 

permitted to look in a mirror in order to maintain his dignity.  � 
 תוס' ד"ה המסתפר. .1
 ר"ן לסוגיין ד"ה ישראל. .2
 שו"ע יו"ד סי' קנ"ו סע' ב'. .3
 רמ"א שם. .4
 �ע' תפארת ישראל ע"ז פ"ב אות י"ב.     .5
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Lost Links in the Chain 
  "היין..."

M any families make great efforts to 
draw our estranged brothers closer, by in-

viting them for a Shabbos meal. Perhaps 

one of the most complex halachic prob-

lems such guests present is what to do if 

they touch the wine. Although those who 

only drink mevushal have no problem, 

what about people who enjoy fine wines? 

Must they make sure that such guests nev-

er touch their wine? 

When this question was brought to 

the Sdei Chemed, zt”l, he explained that 

this question involves a machlokes 

haposkim.1 Nevertheless, when the Yehu-

dah Ya’aleh, zt”l, was asked about such 

cases, he ruled that we should rely on the 

poskim who permit. 

He said, “In our generation, when 

there is so much weakening of Yiddishkeit, 

how can we be stringent in this matter? 

Should we then distance so many of our 

brothers who sadly are unable to with-

stand the challenge of keeping Shabbos? 

Would this not cause them to fall even 

worse, chalilah? Better to draw them closer 

by putting our arm around their shoul-

ders.”2 

The Binyan Tzion Hachadashos, zt”l, 

rules similarly. “I don't know how to rule 

regarding the sinners of our times.  Some 

go to shul and make kiddush but then do 

melachos, both rabbinic and d’oraisa, mak-

ing a complete travesty of Shabbos and 

denying Hashem’s creation of the world by 

their actions. Nevertheless, it seems clear 

that the children of such people are no less 

than Saducees who were not considered 

mechalelei Shabbos, even though they 

would violate Shabbos, because this is how 

they were taught. How can we hold some-

one responsible who was never taught that 

the Torah prohibits halachic labor on 

Shabbos?”3 

The Chazon Ish, zt”l, similarly writes 

that once one is a tinok shenishbah, he 

does not leave this category merely by hear-

ing that there is a Torah and there is such 

a thing as Orthodox Judaism. This must 

be explained to a person over a long peri-

od of time, as one is making efforts to 

draw him near according to his unique 

nature. Only after sufficient efforts—which 

differ in every case—when one knows the 

Torah is true and rejects it nevertheless, is 

one is considered a mechalel Shabbos.4 

 Rav Yaakov Kaminetsky, zt”l, ruled 

that even a tinok shenishbah who is me-

chalel Shabbos renders wine yayin nesach, 

just like an idolater.  Yet it is possible that 

he too would permit if the only other alter-

native is to embarrass one’s guest.5      � 
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 שו"ת יהודה יעלה, ס' נ' .2
 שו"ת בנין ציון החדשות, ס' כ"ג .3
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STORIES Off the Daf  

that the Jew’s wine, in fact, does become rabbinically prohibited 

immediately, if the wine is placed with the intent that it will 

remain there for storage for a while (לקיום).  This might be 

comparable to the case later (74b) of Jewish-owned containers 

which are sent to non-Jews.  When the non-Jews puts his wine 

in the container, the container immediately becomes prohibit-

ed, as there is a rabbinic law to prohibit the containers as a 

 for where he will leave the wine in the containers for an גזירה

extended time.  Here, too, the wine of a Jew immediately might 

be rabbinically prohibited upon being placed in the containers 

of a non-Jews, as a גזירה for where the wine will remain in them 

for an extended time.  � 

 (Insight...continued from page 1) 



Earlier this week, I was feeling tremendously overwhelmed by all of these demands which 
seemed to keep popping up no matter where I turned. In order to overcome this feeling of 
anxiety, I had to find a solution which would help me build a constructive plan to navigate life 
with all of its twists and turns. 
 
In order to develop an answer to this dilemma, I looked at what the Alter Rebbe wrote in Tanya 
over the last few days. When a person is in a fight with someone, he won’t win if he is weaker. 
Therefore, if someone is weaker, meaning unhappy or depressed by the big list of tasks, then 
nothing will get done.  
 
When life gets hard, sometimes we need to individualize our response. Instead of taking on the 
world and all of your problems at once and getting overwhelmed, let’s focus on overcoming one 
challenge at a time. One good deed at a time will lead to the coming of moshiach and reunite us 
with our loved ones! 
 
Moshiach now 
Good shabbos 
All the best 
Avroham Y Ross 
 



Shredding Evil Decrees 
 
 

Ma’amar by the Tolna Rebbe שליט"א* 
 

In honor of the conclusion of the Shovavim period1, it is worth sharing a story that I heard from a man2 
who told of the time when he was three years old and he was accidently choked by a rope that got 
tangled around his neck during a game.  He was brought to the hospital in critical condition.   
 
Early one morning, the boy’s father received a phone call from Rav Dovid Frankel z”l, an old friend who 
was among the close disciples of the Chazon Ish zt”l.  Rav Frankel inquired about the son’s condition, 
and the father told him that the situation was very serious.  Rav Frankel then related that the previous 
night, he dreamt that he was standing in the Heavenly Tribunal, and three judges sat holding a note with 
the boy’s name and the word למיתה (“to death”) written above it.  Suddenly, a pair of scissors from a 
certain store in Yerushalayim appeared in the courtroom, and the scissors went over to the note and cut 
it into shreds.  The judges happily agreed to rescind the sentence. 
 
The father told his wife about Rav Frankel’s dream, and she shuddered.  The previous day, she was in a 
certain store that sold fabrics, and she wanted to cut some fabric to purchase it.  The storekeeper 
handed her scissors, but, because of her chassidic customs, she refused to take the scissors from him 
directly.  Despite the embarrassment involved, she asked him to put the scissors down on the counter 
and she then took them from there.  The woman prayed in her heart at that moment that the shame 
she experienced by following her custom should provide merit to save her son’s life.  Sure enough, the 
boy survived. 
 
We might wonder, why was it specifically this merit that tilted the scales in the boy’s favor, and 
succeeded in transforming the sentence from death to long life?  Why did all the tefilos and pledges 
made by the family members not suffice to change the decree, but this particular act did? 
 
The answer must be that in order to shred a decree of death, one must extend beyond the ordinary, and 
do something exceeding the regular tefilos and commitments, something that entails breaking oneself, 
like the embarrassment to which this woman subjected herself.  And when the act that is done involves 
matters of kedusha, then it is especially beneficial.   
 
May HKB”H assist us that we should not need to reverse harsh decrees, and that we instead earn long 
life with kedusha, purity and good health,  יהי רצוןאמן כן . 

 הוקדש לעילוי נשמת

  שמואל בן הרה"ח ר' ישכר דוב ז"ל טייכמןהרה"ח ר' 

 ת.נ.צ.ב.ה. נלב"ע ג' שבט 

                                                           
* Delivered on Motzaei Shabbos Parshas Mishpatim, 5765. 
1 The term “Shovavim” (שובבי"ם) is an acrostic for the names of the first six parshiyos in Sefer Shemos:  ,שמות

שפטיםמתרו, ישלח, בא, ב, אראו .  The six-week period when these parshiyos are read is observed by many 
communities as a special time for teshuva, particularly for matters involving purity of thought. 
2 The Rebbe mentioned that the man who told this story was present at the Melaveh Malka when the Rebbe 
shared it. 
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Shabbat Schedule  

Friday/ ערב שבת 
Hadlakat nerot 5:07 
Mincha 5:02 
Followed by:  
Shir Hashirim  
Arbit 

Shabbat/שבת  
Shachrit/korbanot 8:00 

Hashem Melech 8:15 

Shema Magen Abraham 8:56 
Shiur Chovot Halevavot 

Afternoon/שבת 
Shiur halacha 3:10 

Kids Tehilim  4:25 

Mincha 4:25 

סעודת שלישית 
 Shekia 5:26

 Rabbi’s lecture 6:05

 Arbit

 Rabenu Tam 6:38

Bachurim Program  

        Mincha 4:55

 Seudat shelishit

  Arbit

   Learning

21 Cedar Street  Lakewood NJ

 When .אם כסף תלוה את עמי את העני עמך לא תהיה לו כנושה לא תשימון עליו נשך
lending a poor person money, do not oppress him for the loan and do not 
take interest. The word אם here does not mean – if – this is not an optional 
Misva. Therefore it means one should give a loan to a needy person. Then it 
says העני עמך to the Ani with you ועמך meaning, you should feel his need for 
money as if it was you. Put yourself in his place and then you will give him 
the loan wholeheartedly and not as if he owes you his life. Do not oppress 
him and demand the money back when you know that he is unable to pay 
you. Oppressing him at that time is transgressing a לא תעשה. Aside from 
that you cause him anguish being מצער a person. Taking interest רבית is a 
very serious Aveira. What is רבית? Taking more money than was loaned to 
him. Either any percent additional per week, or month, or a fixed amount 
more than the loan. The words of the Torah say do not bite him – meaning 
don’t cause more harm to him being so poor. 
  
Rabbi Chaim Shmuelevitz Zt”l explains what is so wrong by taking 
interest. He asks, is the issur for the lender to make money on the loan, or is 
it Assur to cause the poor man a loss? What is wrong for the lender to make 
money, he does business and is allowed to make money, so why here is it 
Assur for him to benefit? It must be that one cannot cause the poor man a 
loss, since he is poor enough, as the Passuk says, לא תשים עליו נשך – don’t 
bite him. The Torah also says ובמרבים לא תתן אכלך you are not allowed to 
profit from your loan. So from both sides then are Issurim. The Navi says 
about taking interest (יחזקאל י-יג) בנשך נתן ותרבית לקח וחי לא יחיה – he will not 
live in Olam Haba! Why is this sin so strict? He answers: Our Rabbis in 
Pirkei Avot say the world exists only because of Torah, Avoda and Gemilut 
Hasadim. If not for the Torah and learning and fulfilling it, the world would 
not have been created. The Avodat Hakorbanot atones for sins and brings 
about Beracha to the world. Gemilut Hasadim is the foundation of the 
world and as the Pasuk says עולם חסד יבנה – the world was created by 
Hashem and through this great Hesed He expects us to follow suit by 
showing appreciation. We don’t deserve any Hesed because just giving us 
life is the greatest Hesed in the world. The wealth that one has is only from 
Hashem and must be used accordingly. We pray to Hashem when in need 
pleading for his Hesed, so too is the עני pleading from the wealthy, Hesed. 
If one feels that now is an opportunity to make money on this Misva, he is 

Taking Interest
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R’ Mordechai Pogramanski zt”l was a great talmid chochom and tzadik who lived in 
the Kovno ghetto during the holocaust. Upon the ghetto’s liquidation, just two weeks 
prior to the Russian liberation of Kovno, R’ Mordechai hid in a concealed room and 
miraculously escaped. In order to ensure that no Jews were hidden the Nazis put 
dynamite into the remaining building, burning all those within or killing them by 
suffocation. Miraculously, the dynamite did not explode the wall in which R’ 
Mordechai was hidden and the Nazis decided to leave the balance of the demolition for 
the following day. R’ Mordechai escaped into the forest that night subsisting on what he 
could find and was eventually liberated. 
R’ Mordechai inspired the ghetto’s inmates with his incredible trust in Hashem 
throughout. Though suffering from extreme hunger, R’ Mordechai maintained strict 
kashrus standards making sure not to benefit from the money or property that came 
from un-kosher means (including those belonging to Jews who had been taken by the 

Nazis). He constantly said that it wasn’t Germans he was seeing rather psukim as the frightening words of the tochacha were in 
fact coming true and the response had to be tshuva! He stressed that he was not afraid of dying, but of the moment after death 
when he would be judged in the heavenly court. And he continued to learn throughout the trying period providing encouragement 
and support to those around him. 
R’ Mordechai wasn’t always learned. In fact he did not begin learning in yeshiva until the late age of 13 after hearing a shiur 
given by R’ Elya Lopian zt”l. But after three enjoyable months he suddenly disappeared feeling pressured to return to his paint 
business which he had set up. R’ Lopian recognized the greatness of the young boy, returned to his hometown and insisted that 
his talent not be wasted on the pursuit of business. Thankfully, he heeded the rav’s advice and went back to yeshiva. He quickly 
surpassed the boys his age and proceeded to the Telz yeshiva where he too shined and enthralled his fellow talmidim with his 
incredible shiurim. His genius was such that, upon being in the company of the Rogatchaver Gaon zt”l with other prominent 
rabbis he made a comment to which the Gaon responded, “Someone who understands something!” Coming from the Rogatchaver 
who was known for his sharp remarks this was a tremendous compliment, and upon hearing it R’ Mordechai began to tremble. In 
his humility he quickly exited the room, as he had been singled out in front of great rabbis, so it was necessary to leave 
immediately. 
Although his head was incredibly strong and powerful he was sickly throughout his life and being so truthful, remained 
unmarried until the last year of his life. Every prospective bride was told by him that he was weak and discouraged from pursuing 
the shidduch. Finally, after the conclusion of the war while acting as the rov of a refugee community in France a young survivor 
insisted that despite his weak health, she wished to be married to the incredible tzaddik. The wedding was a festive one but 
unfortunately the marriage was short lived. R’ Mordechai became terminally ill just weeks after the wedding and days before 
their first anniversary on כה שבט   returned his holy soul to his Creator at the age of 46. 
His greatness was acknowledged by great rabbis such as the Brisker Rov zt”l, the Chazon Ish at”l  and the Ponovezher Rav zt”l , 
who had offered him the post of Rosh Yeshiva of Ponovezh, but he had passed away before assuming the role. 
R’ Elya Lopian, The head of the great yeshiva of Kelm said of him, “If all that I accomplished in this world was bringing R’ 
Mordechai Pogramanski to Torah, I would see my mission in this world as fully accomplished.” 
 

turning the Misva into a business deal. The gravity of this is, that he doesn’t recognize the Hesed that 
Hashem has done for him. He also is not feeling the pain of this needy person. More so he is now 
inflicting more pain on his wound by taking interest. The Torah is built on appreciation, once it is turned 
into a business, then we are bankrupt. 
  
These great organizations of Hesed are the building blocks for Klal Yisrael to bring salvation to the 
needy and to bring more Hesed from Hashem to Klal Yisrael. 

Shabbat Shalom 
Harav Ezra Zafrani

STORIES OF OUR GEDOLIM 
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Changes in the newborn at birth 

One of the greatest open miracles that occur daily, is childbirth. As such it is incumbent upon every Jew to study this 
subject. In this article we will cover just a few of the amazing changes that occur after childbirth. 

LUNGS, HEART, AND BLOOD VESSELS 
The mother's placenta helps the baby "breathe" while it is growing in the womb. Oxygen and carbon dioxide flow 
through the blood in the placenta. Most of it goes to the heart and flows through the baby's body.  
At birth, the baby's lungs are filled with amniotic fluid. They are not inflated. The baby takes the first breath within 
about 10 seconds after delivery. This breath sounds like a gasp, as the newborn's central nervous system reacts to the 
sudden change in temperature and environment. 
Once the baby takes the first breath, a number of changes occur in the infant's lungs and circulatory system: 
1. Increased oxygen in the lungs causes a decrease in blood flow resistance to the lungs.  
2. Blood flow resistance of the baby's blood vessels also increases.  
3. Amniotic fluid drains or is absorbed from the respiratory system.  

4. The lungs inflate and begin working on their own, moving oxygen into the bloodstream and removing carbon dioxide by breathing out 
(exhalation).  

BODY TEMPERATURE  
A developing baby produces about twice as much heat as an adult. A small amount of heat is removed through the developing baby's skin, the 
amniotic fluid, and the uterine wall. 
After delivery, the newborn begins to lose heat. Receptors on the baby's skin send messages to the brain that the baby's body is cold. The baby's body 
creates heat by burning stores of brown fat, a type of fat found only in fetuses and newborns. Newborns are rarely seen to shiver. 

LIVER 
In the baby, the liver acts as a storage site for sugar (glycogen) and iron. When the baby is born, the liver has various functions: 
1. It produces substances that help the blood to clot.  
2. It begins breaking down waste products such as excess red blood cells.  
3. It produces a protein that helps break down bilirubin. If the baby's body does not properly break down bilirubin, it can lead to newborn jaundice.  

GASTROINTESTINAL TRACT 
A baby's gastrointestinal system doesn't fully function until after birth. 
In late pregnancy, the baby produces a tarry green or black waste substance called meconium. Meconium is the medical term for the newborn infant's 
first stools. Meconium is composed of amniotic fluid, mucus, lanugo (the fine hair that covers the baby's body), bile, and cells that have been shed 
from the skin and intestinal tract. In some cases, the baby passes stools (meconium) while still inside the uterus. 

URINARY SYSTEM 
The developing baby's kidneys begin producing urine by 9 - 12 weeks into the pregnancy. After birth, the newborn will usually urinate within the first 
24 hours of life. The kidneys become able to maintain the body's fluid and electrolyte balance. 
The rate at which blood filters through the kidneys (glomerular filtration rate) increases sharply after birth and in the first 2 weeks of life. Still, it 
takes some time for the kidneys to get up to speed. Newborns have less ability to remove excess salt (sodium) or to concentrate or dilute the urine 
compared to adults. This ability improves over time. 

IMMUNE SYSTEM 
The immune system begins to develop in the baby, and continues to mature through the child's first few years of life. The womb is a relatively sterile 
environment. But as soon as the baby is born, he or she is exposed to a variety of bacteria and other potential disease-causing substances. Although 
newborn infants are more vulnerable to infection, their immune system can respond to infectious organisms. 
Newborns do carry some antibodies from their mother, which provide protection against infection. Breastfeeding also helps improve a newborn's 
immunity. 
As we mentioned above these are just a few of the miraculous events that occur at childbirth, many of these need to happen instantaneously for the 
survival of the child!! 

Rabbi Eliyahu Tobal

HASHEM’S AMAZING WORLD/ נפלאות הבורא 
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Weekly Halachot - הלכה למעשה

1. One may not turn on the hot water from a sink 
or shower faucet on Shabbat. Since cold water 
is immediately sent into the boiler the moment 
the hot water valve is opened, the cold water 
is cooked in the hot water boiler. 

2. If one accidentally opened the hot water valve 
on Shabbat, it should immediately be closed  
in order to prevent more cold water from 
entering into the boiler. A sink that only has 
one handle for both hot and cold water can be 
problematic. The handle, when tilted only 
slightly toward the hot side, can cause cold 
water to enter into the boiler. Therefore, one 
must be careful not to open the faucet unless, 
when moving the handle, one is careful to 
position it to the extreme (usually the right) 
side, so that only cold water comes out. 

3. A pot of hot food which was heated on the fire 
has the power to cook, even if it is off the fire. 
The sages refer to this vessel as a k’li reshon- 
 Since a k’li reshon has the power to .כלי ראשון
cook, one may not add any uncooked food 
into it – for example, one may not even add 
spice, such as pepper, into a pot of hot soup. If 
the food in a k’li reshon has been removed 
from the fire, and the food has cooled down to 
a temperature lower than 110 degrees 
Fahrenheit, then it no longer has the power to 
cook - and at that point, one may add raw 
spices into it. 

4. A pot of food that was taken off the fire, 
retains its heat and has the ability to cook 
most foods. However, with regard to salt, 
unless the pot is on the fire, it cannot cook the 
salt. Furthermore, most table salt today is 
processed by dissolving rock salt or solar salt 
in water, and then boiling off the water to 
leave pure salt. One may, therefore, add salt 
into a k’li reshon that is off the fire. 

5. One may not add raw sugar into a k’li 
reshon. However, one may add cooked 
sugar into a k’li reshon that is off the fire. 
Currently, most granulated sugar is 
processed by cooking the sugar cane in 
water. Therefore, one may add sugar into a 
pot of hot food that is off the fire. There are 
opinions, however, that prohibit adding 
even cooked sugar into a k’li reshon. 
Therefore, one should avoid doing so; 
rather, one should pour from the k’li reshon 
into a bowl or cup (k’li sheni) and then add 
the sugar. 

6. One may not pour hot water from an urn 
onto roasted coffee grounds. However, one 
may pour hot water from an urn onto instant 
coffee granules. 

7. One may not add any food or spice into a 
pot that is on the fire. If one transgressed 
and added a raw spice, the food may not be 
eaten until after Shabbat. However, if one 
added salt, the food may be eaten. 

8. If one transgressed, and poured hot water 
from a k’li reshon onto uncooked food, one 
may not eat the food until after Shabbat. 

9. One may not pour hot water into a cup or a 
bowl which contains some drops of cold 
water. One should first dry the cup, or at 
least shake out the water, before pouring the 
hot water from the k’li reshon into it. 
However, according to some poskim, if the 
liquid was once boiled, it is permitted.  

         

              Rabbi Michael Levy

The Laws of Shabbat  
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The Little Things 
by Rabbi Ari Zahts 

 The Gemara (Menachot 29a) states, “Tana DeVei Rabbi 

Yishma’el: Sheloshah Devarim Hayu Kashin Lo LeMoshe Ad 

SheHer’ah Lo HaKadosh Baruch Hu Be’Etzba’o, Ve’Eilu Hein: 

Menorah VeRosh Chodesh U’Sheratzim”, “It was taught in the Beit 

Midrash of Rabbi Yishma’el: Three things were difficult for Moshe 

[to understand] until Hashem showed him with His finger, and 

they are: the Menorah, Rosh Chodesh and Sheratzim.” Firstly, 

Hashem instructed Moshe to create a seven-branched solid gold 

Menorah, but Moshe didn’t fully comprehend how it should look 

without the assistance of a visual aid, requiring Hashem to show 

him how it should be constructed.  Additionally, the complexity of 

the Molad, the point at which the moon is considered new for Rosh 

Chodesh, necessitated additional guidance from Hashem. Finally, 

the intricacies of the list of Sheratzim, the Tamei “creepy crawlies,” 

so Hashem showed them to Moshe. In all of these instances, Moshe 

experienced difficulty understanding something, and therefore 

Hashem needed to show him the solution. 

 In Parashat Shekalim, Rashi (Shemot 30:13 s.v. Zeh Yitnu) 

comments that Moshe Rabbeinu had trouble understanding a 

Machatzit HaShekel , and therefore Hashem procured a fiery coin 

that weighed a half a Shekel from underneath the Kisei HaKavod 

and showed it to him. But was Moshe Rabbeinu really unable to 

understand a Machatzit HaShekel? Furthermore, if this seemingly 

simple Machatzit HaShekel was truly a complex idea, why didn’t 

the Gemara Menachot include it as the fourth item in the list of 

intricate things that Hashem showed Moshe?  

 Tosafot (Menachot 29a) suggest that the Machatzit 

HaShekel was not included, because with Hashem’s assistance it 

wasn't difficult for him to understand. But if Hashem had not 

shown Moshe the fiery rendition of the coin, Moshe would not have 

had the slightest inkling as to what the coin should be used for. But 

he fully understood it with Hashem’s help and therefore the term 

for difficulty, Nitkasheh, is not appropriate in regards to the 

Machatzit HaShekel. 

Tosafot, however, seems problematic; why is the term for 

difficulty inappropriate when the Machatzit HaShekel seems like a 

very challenging topic? The Shitah Mekubetzet explains the Tosafot 

based on a Midrash; it explains that the issue of Machatzit HaShekel 

was, in fact, fundamentally different. Even though Moshe certainly 

could have figured out what Machatzit HaShekel meant, unlike the 

other three cases in Menachot, he still would not have understood 

the nature of the commandment. How could giving the ostensibly 

insignificant Machatzit HaShekel achieve Kapara (atonement) for 

the egregious Cheit Ha’Eigel? Every sinner should have given the 

value of his own life to atone for their sin! Why does one measly 

coin accomplish so much? 

 Perhaps the true reason why Hashem showed Moshe a 

fiery Machatzit HaShekel was not as a diagram of the physical coin, 

but rather to show him that half a Shekel, despite its small size, can 

accomplish tremendous feats, including atonement for terrible sins. 

 I believe that Hashem’s lesson to Moshe Rabbeinu is to 

never overlook the little things in life -- particularly the good deeds 

that people do for others. The Machatzit HaShekel is both little and 

incomplete, yet when you join your small donation with another’s, 

you complete the Shekel, atonement can be achieved, and great 

things can happen. 

We can use this principle to understand a very peculiar Gemara 

in Masechet Megillah 13b. “Amar Reish Lakish: Galui VeYadua 

Lifnei Mi SheAmar VeHayah HaOlam SheAtid Haman Lishkol 

Shekalim Al Yisrael, Lefikach Hikdim Shekalei’hen LeShaklav, 

VeHaynu DiT’nan: BeEchad BeAdar Mashmi’in Al HaShekalim”, 

“Reish Lakish said: it is revealed and known to the One Who spoke 

and the world came to be that in the future, Haman would weigh 

Shekalim against the Jews, therefore He put their *Jews’+ Shekalim 

before his *Haman’s+ Shekalim, as it was written in a Mishna: On 

the first day of Adar, a public announcement was made to collect 

the Machatzit HaShekel *for the Beit HaMikdash+” (13b). Hashem 

knew that Haman would eventually use Shekalim against Bnei 

Yisrael, therefore He preempted Haman’s Shekalim with our 

Mitzvah of Machatzit HaShekel. 

However, one may ask what is the connection between the two 

different Shekalim? The answer, I believe, is that Haman’s Shekalim 

gained strength from his comment to Achashveirosh that the Jews 

are a nation “Mefuzar U’Meforad Bein HaAmim”, “Scattered and 

dispersed among the other nations” (Esteir 3:8) Haman interpreted 

the scattering of Bnei Yisrael a threat to national security, but 

truthfully Klal Yisrael’s lack of unity was extremely detrimental. 

The Jewish people thrive when they are united, but fail when they 

are divided. But Hashem already had a solution in place: the 

Machatzit HaShekel’s main purpose was to create a sense of Achdut 

(unity) among the Jews. The donations were used to fund Korbanot 

for the Tzibbur, which brought Am Yisrael together and enabled 

them to overcome their state of “Mefuzar U’Meforad Bein 

HaAmim.”  

The Machatzit HaShekel teaches us to never ignore the little 

things in life; grandiose deeds in public may receive a lot of fanfare, 

but the smaller, less conspicuous activities, are equally, if not more 
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effective. 

I heard a story of a Ba’al Teshuva who lived in 

Yerushalayim who was distressed that his sister was living in 

India and practicing the nation’s religion. He begged her to 

come see what Judaism was about, but she had no interest in 

leaving her current religion. Intent on bringing her closer to 

Judaism, he came up with a plan. He requested that she come 

visit him in Yerushalayim for two weeks. He even agreed to 

pay for everything on the condition that she attends one class 

at a girls’ seminary in Yerushalayim. Interested in seeing her 

family residing in Israel and unconcerned about the impact of 

one short class, she accepted his offer. As the two weeks drew 

to a close, she had yet to attend a class, so arrangements were 

finally made for her to attend the sole class that conformed to 

her schedule: a dry, very technical Halacha class on Hashavat 

Aveidah, the laws of returning lost objects. She attended the 

class, finished her trip in Yerushalayim, and returned to India 

unaffected by her stay in Eretz Yisrael. 

Three weeks later, she was walking with her guru in the 

marketplace, and they stumbled upon a wallet full of cash. 

The guru bent down, picked up the wallet, and slipped it into 

his pocket. She exclaimed, “How can you justify taking that? 

Someone lost it and it’s not yours!” He responded, “Don’t 

worry; I am not going to keep it. I’m giving it to the temple.” 

She did not relent, “But it’s not yours, someone lost it and 

deserves to have it back!” He again replied, “You don’t 

understand, I’m giving it to the temple.” But she did 

understand; she remembered the Halachot of Hashavat 

Aveidah she learned in the seminary and decided that India 

was not for her. She returned to Yerushalyim to study at the 

same seminary and became an Orthodox Jew. One trip, one 

“dry” class, made all the difference in her retrun to Judaism. 

The little things in life are significant, and should never 

be underestimated. You never know how much they can 

accomplish. The minute Machatzit HaShekel was extremely 

effective in fostering unity among Klal Yisrael, even though it 

was something that could have easily been overlooked. Even 

though small details might seem unimportant, they will often 

have far greater impact than one would expect.  

“Anochi Sholei’ach Mal’ach 
Li’Phanecha”:Three approaches 

by Yaakov Zinberg (’18) 

After an extensive series of laws, the focus of Parashat 

Mishpatim switches to a description of the circumstances 

surrounding Bnei Yisrael’s future entry into Eretz 

Yisrael.  Hashem announces: “Behold, I am sending a Mal’ach 

before you to protect you on the way, and to bring you to the 

place I have prepared.  Beware him, listen to his voice, do not 

rebel against him, for he will not forgive your sins, for My 

name is within him.  For if you listen to him and do that 

which I speak, I will be the enemy of your enemies and 

oppose those who oppose you” (Shemot 23:20-22).  Hashem 

then states that He will destroy the Canaanite nations once the 

angel brings Bnei Yisrael to them.  The angel’s exact purpose 

and the reason he is sent are both unclear.  What is the nature 

of this “Mal’ach?” 

Rashi notes that the Mal’ach in Parashat Mishpatim is the 

same as the one described in Parashat Ki Tisa.  In the 

aftermath of Cheit Ha’Eigel, God vows to Bnei Yisrael “Ki Lo E’eleh 

Bi’Kirbecha,” “for I will not ascend in your midst *on your journey to 

Eretz Yisrael+” (Shemot 33:3).  Instead, Hashem informs Moshe 

Rabbeinu “I will send a Mal’ach before you, and I will destroy” the 

Canaanite nations.  Hashem’s telling Moshe of the Mal’ach in 

Parashat Mishpatim portended Cheit Ha’Eigel, which spurred 

God’s detachment from the entry into the land and the sending of 

the Mal’ach.  Bnei Yisrael “heard of this bad news and mourned” 

(Shemot 33:4), and after a plea from Moshe, God relents.  He says to 

Moshe “Panai Yeileichu” (Shemot 33:14) which Onkeles translates as 

“Shechinti TeHach,” “My Shechinah will go with you.”  Rashi adopts 

this translation and understands that Hashem is telling Moshe “I 

shall no longer send an angel; I myself shall go” (Rashi ad 

loc.).  Rashi further identifies the Mal’ach found in both Mishpatim 

and Ki Tisa with the “Sar Tz’va Hashem” who encounters Yehoshua 

before the conquest of Yericho.  The figure says to Yehoshua, “Atah 

Bati,” “Now I have come” (Yehoshua 5:14) and Rashi comments that 

the angel came to help defeat Yericho, and had also come to assist 

Moshe, but was unwanted then.  Rashi most likely believes that 

when Hashem told Moshe “Panai Yeileichu,” He was promising that 

the Mal’ach would not be involved with the entry into Eretz Yisrael; 

only God would “protect you on the way and bring you to the place 

I have prepared” (Shemot 23:20).  However, after entering the land, 

the Mal’ach would still be able to assist Bnei Yisrael, and although 

its original intent was not to aid in military campaigns, Hashem 

wanted the Mal’ach involved to ensure the success of Bnei Yisrael. 

Ramban believes that the Mal’ach described in Mishpatim is 

not identical to the one described in Ki Tisa.  He feels, as opposed to 

Rashi, that if the angel was sent as a result of Cheit Ha’Eigel, 

Hashem would not be telling Moshe Rabbeinu about it beforehand, 

since, at the current moment, the Mal’ach was not being 

sent.  Furthermore, Moshe only protests the sending of the angel in 

Ki Tisa, which must mean that the two Mal’achim are 

fundamentally different.  When Hashem informs Moshe in Parashat 

Mishpatim that he will send an angel, He is still every bit involved 

in the entry into Eretz Yisrael.  The language of “Mal’ach” is used 

simply because God operates the world by sending angels to carry 

out His will.  After Cheit Ha’Eigel and the removal of God’s 

Shechinah, however, the Mal’ach took on an entirely different role: 

he became a shaliach who, instead of God, would deal with the 

entry into the land up close.  Moshe, recognizing the negative 

implications of this shift, demanded that only God lead Bnei Yisrael, 

and He agreed to restore His Shechinah. 

Rambam’s interpretation of the Mal’ach differs sharply from 

Rashi and Ramban.  While discussing prophecy in Moreh 

Nevuchim, Rambam writes (2:34) that the Pesukim in our Parashah 

concerning the Mal’ach are directly parallel to the Pesukim in Perek 

18 of Devarim, in which Hashem describes His future appointment 

of a Navi.  The warning of “Beware him, listen to his voice” 

provided by Hashem in Mishpatim proves that He is referring not 

to an angel, but to a Navi; this warning was given to all of Bnei 

Yisrael, and since the average person never interacts with an angel, 

it would be unnecessary to caution against disobeying one.  Thus, 

the pesukim in Mishpatim read as follows: “Behold, I am sending 

an angel before you to protect you on the way, and who will inform 

the Navi how to bring you to the place I have prepared.  Beware him 

(the Navi), listen to his (the Navi’s) voice<”  The Navi (who, 

although the Rambam never states it explicitly, must be Yehoshua) 

has God’s name “within him” (Shemot 23:21), and the Navi who 

God promises to appoint in Parashat Shoftim will “speak in My 

name” (Devarim 18:19).  Similarly, God orders in Shemot “U’Shma 
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B’Kolo,” “and listen to his voice” (23:21), and “Eilav Tishma’un,” 

“listen to him” in Devarim (18:15).  For the Rambam, this parallel 

proves that the Pesukim in Mishpatim refer to a Navi as well.  The 

Navi, who receives instructions regarding entry into Eretz Yisrael 

from the Mal’ach mentioned in Parashat Mishpatim, fits the 

description of the Navi of Parashat Shoftim. 

This interpretation supports one of the Rambam’s tenets of 

prophecy, namely, that all Nevi’im except for Moshe received 

prophecy through an angel, and helps explains why this Navi is 

referred to in both Parashat Mishpatim and Parashat 

Shoftim.  Parashat Mishpatim takes place right after Matan 

Torah.  In Mishpatim, Hashem announces that communication 

between Him and Bnei Yisrael would no longer be direct, like it was 

just recently at Har Sinai. Instead, an angel carrying a message from 

Hashem would deliver it to the Navi, who would then share it with 

the people.  This serves to emphasize that the revelation at Har Sinai 

was a one-time event, and that once in Eretz Yisrael, Bnei Yisrael 

should look to the Navi (and, in turn, the Mal’ach) as the source of 

God’s word.  In Parashat Shoftim, shortly before Moshe’s death, 

Hashem prepares Bnei Yisrael for life after Moshe.  God will still 

communicate with Bnei Yisrael, but no longer will he speak to a 

man “Panim El Panim,” “face to face” (Devarim 34:10), as he did to 

Moshe.  The next-generation Navi will receive Nevu’ah indirectly, 

and this is likely why Hashem feels the need to stress his 

legitimacy.  While Rambam’s approach is much further removed 

from the Pshat than the approaches of Rashi and Ramban, I think it 

is the most comprehensive.  Not only does he address why God 

must provide a warning to listen to the Navi, he also explains why 

the Hashem informs Moshe of the Mal’ach and the Navi in Parashat 

Mishpatim, which deals mainly with legal matters. 

The Slave Who Stayed 
by Yonasan Rutta (’20) 

In Parashat Mishpatim, the Torah introduces the procedures 

related to an Eved Nirtzah, an Eved Ivri (a Jewish slave) who wishes 

to continue to remain under his master’s rule after the seven years 

of the Shemitah cycle have concluded. If he wishes to stay with his 

master, the master must pierce his ear to a doorpost. Rashi (Shemot 

21:6 s.v El Hadelet) quotes the famous Gemara (Kiddushin 22b) 

which states, “Raban Yochanan Ben Zakkai Hayah Doreish Et 

HaMikra HaZeh KeMin Chomeir: Mah Nishtanah Ozen MiKol 

Aveirim SheBeGuf? Amar HaKadosh Baruch Hu: Ozen SheShamah 

Koli Al Har Sinai BeSha’ah SheAmarti: “Ki Li Bnei Yisrael Avadim” 

(VaYikra 25:55), VeLo Avadim LaAvadim. VeHalach Zeh VeKanah 

Adon LeAtzmo. Yartzea,” “Rabban Yocḥanan ben Zakkai would 

expound this verse as an allegory: Why is the ear different from all 

the other limbs in the body, as the ear alone is pierced? The Holy 

One, Blessed be He, said: This ear heard My voice on Mount Sinai 

when I said: “For to Me the children of Israel are slaves” (VaYikra 

25:55), which indicates that they should not be slaves to slaves. And 

yet this man went and willingly acquired a master for himself. 

Therefore, let this ear be pierced”.  

The Ramat Shmuel, Rav Shmuel Segal, asks: If the reason for 

the piercing is the Eved refusing to listen to the commandment, 

“For to Me the children of Israel are slaves,” why don’t we do this 

same process for anyone who violates a Mitzvat Asei (a positive 

commandment)? Didn’t their ear also hear Hashem’s voice when 

He commanded them to wear Tzitzit or perform any other Mitzvat 

Asei? 

The Ramat Shmuel first provides some background: we 

know that we are regarded as Bechorim (firstborn) to Hashem 

from the Pasuk of “B’ni Bechori Yisrael,” “Israel is my firstborn 

son” (Shemot 4:22). Additionally, a Bechor animal needs a Mum 

Ga’lui, a visible blemish (i.e. a wounded ear) in order for it to 

lose its sanctity and render it permissible to be used for Chullin 

(non-sanctified purposes). With this information in mind, the 

Ramat Shmuel reformulates Rabban Yochanan Ben Zakai’s 

query. Why is the slave acquired permanently through his 

pierced ear, when usually the wounding of an Eved Ivri by his 

master sets him free? Rabban Yochanan Ben Zakai now answers 

that our firstborn relationship with G-D makes us His servants, 

and that we must first remove an Eved’s sanctity as a firstborn 

before he permanently become someone else’s Eved. This is 

accomplished through the infliction of a Mum Ga’lui, and the 

Torah specifically instructs us to pierce his ear since it heard “to 

Me the children of Israel are servants.” The Ramat Shmuel 

eloquently expresses, that we, as firstborns to Hashem, are 

extremely beloved in Hashem’s eyes. Hashem adores us so much 

that in order to remove this status, we must go to the great 

lengths of bodily injuring ourselves! This shows how dearly 

Hashem thinks of all of us! 

Does Water Suffice to Join a Zimmun? - It 
Depends on Whether You are Ashkenazic, 

Sephardic or Chabad 
by Rabbi Chaim Jachter 

Joining a Zimmun - Chiddushim of the Gemara 

The Sugya (Talmudic topic) of who is eligible to join a 

Zimmun, serves as a wonderful example of authentic Halachic 

development. The Gemara (Berachot 48a) presents the following 

rule in the name of the venerable Amora known as Rav: If nine 

men ate bread and one man ate a vegetable, they may join to 

create a Zimmun where “Nevareich Elokeinu” (for which ten 

participants are required) is recited. This statement in itself is a 

Chiddush since not every participant in this Zimmun will be 

reciting Birkat HaMazon. Rav teaches that nonetheless, he may 

join, since the overwhelming majority of the group will be 

reciting Birkat HaMazon. 

The Gemara proceeds to cite Rabi Zeira who inquires of Rav 

Yehuda as to whether eight or seven men suffice for a Zimmun, 

if the other two or three men ate only vegetables. Rav Yehuda 

responds that seven or eight bread eating participants are indeed 

adequate. Rabi Zeira explains that he thought the question of six 

men who ate bread and four men who ate vegetables is rather 

obvious and needs not be discussed. But was this case clearly 

permissible or forbidden? The Gemara then cites Rabi Yirmiyah 

who explains that six men eating bread definitely suffices since 

Rav Yehuda simply requires a majority of the group of ten to 

have eaten bread. The Gemara concludes, however, that Rabi 

Zeira did not inquire about six eaters of bread since it is obvious 

that they do not suffice. This is due to the principle of “Ruba 

D’Minkar,” a noticeable majority of bread eaters is required. 

Since the Gemara accords the final words of this discussion to 

Rabi Zeira, Halachic decisors codify his view and require seven 

bread eaters in order to recite the special Zimmun of “Nevareich 

L’Elokeinu” (Rambam Hilchot Berachot 5:8, Tur Shulchan Aruch 

Orach Chaim 197 and Shulchan Aruch 197:2). 
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The Minority Drinking Wine - The Chiddush of the Rishonim 

Tosafot (Berachot 48a s.v. Tishah) expand the discussion by 

adding that not only do vegetables suffice for the one to three 

people joining the ten men Zimmun, but wine does as well. This is 

surprising considering that in the Zimmun we say “Nevareich 

L’Elokeinu She’achalnu Mishelo” (let us bless our God from whose 

food we ate). How can drinking wine be described as “eating”? 

Tosafot answer by citing the Talmudic principle (Yoma 76a) of 

“Shetiyah Bichlal Achilah”, drinking is regarded as eating. 

What about Water? - The Debate among the Early Acharonim 

Tosafot’s Chiddush is well reasoned and supported by a 

Talmudic principle (as well as a story recounted in the Gemara 

regarding King Yanai) and is endorsed by other leading Rishonim 

such as the Rosh (Berachot 7:21) and the Tur (op. cit.). Rambam 

(op.cit.), representing the Sephardic tradition, presents a Chiddush 

similar to Tosafot, establishing that it is sufficient for the one to 

three non-bread eaters to have simply had “Tzir” (brine) in order to 

be considered a member of the ten men Zimmun. Rambam’s 

example stems from the Gemara presented in Berachot 48b. Thus, it 

is not surprising that Tosafot’s assertion is codified by the Shulchan 

Aruch (op. cit.) without any protest from its many commentaries. 

The Shulchan Aruch, though, places a limitation on Tosafot’s 

Chiddush. He writes that this Chiddush applies to wine but not to 

water. Rav Yosef Karo, the author of the Shulchan Aruch, reaffirms 

in his Beit Yosef commentary to the Tur, that water does not suffice 

since it does not satiate, as stated by the Gemara (Eruvin 27a). The 

Magen Avraham (198:6), though, voices his disagreement with the 

Shulchan Aruch. He notes that Tosafot justified the use of wine with 

the principle of Shetiyah Bichlal Achilah; accordingly, water should 

suffice as well. Moreover, he cites Shulchan Aruch (Yoreh Deah 

228:2) which states that if someone swore not to eat, he is forbidden 

to drink as well. Water is included in this prohibition, 

demonstrating that drinking water is viewed as eating. Thus, we 

may recite “Baruch Sh’Achalnu Mishelo” upon water. 

Later Acharonim 

How to resolve a debate between these two titans of Halacha, 

the Beit Yosef and the Magen Avraham? The Mishnah Berurah 

(197:12) does not arrive at a resolution of this issue. He first cites 

two major authorities: the Shulchan Aruch Harav (O.C. 197:2) and 

the Chayei Adam (48:13), who rule in accordance with the Magen 

Avraham that water suffices. On the other hand, the Mishnah 

Berurah then cites three lesser renowned authorities who rule in 

accordance with Rav Yosef Karo that water does not suffice. Thus, 

the Mishnah Berurah does not resolve this question, as he simply 

cites later authorities who have come down on either side of our 

issue. The Aruch HaShulchan (O.C. 197:5), though, unequivocally 

rules in accordance with the Shulchan Aruch that water does not 

suffice. Not surprisingly, Rav Ovadia Yosef and Rav Yitzchak Yosef 

(Yalkut Yosef Kitzur Shulchan Aruch O.C. 197:6) rule that water 

does not suffice. Although the Shulchan Aruch permits even one 

who has drank any drink, Rav Yosef rules that only an alcoholic 

drink suffices. Rav Yosef seems to believe that the Shulchan Aruch’s 

exclusion of water, refers to any non-alcoholic drink. (Rav Yosef 

adopts a similar approach regarding Havadalah, see Teshuvot 

Yechave Da’at 2:38.) Accordingly, water suffices for Chabad 

Chassidim, who strictly adhere to the rulings of the Shulchan Aruch 

Harav, to join a Zimmun. However, water does not suffice for other 

Ashkenazic Jews to join a Zimmun. For Sephardic Jews, any non-

alcoholic beverage will not suffice. 

Seltzer and Lemonade - The Aruch HaShulchan 

Both the Mishnah Berurah (citing the Bigdei Yeisha) and the 

Aruch HaShulchan explain Rav Yosef Karo’s exclusion of water not 

only on the basis of its lack of nourishment, but also due to its lack 

of Chashivut, significance. They explain that water is not sufficient 

of a drink to create a Tziruf, bonding, which is necessary to trigger 

an obligation to recite a Zimmun. Based on this explanation, the 

Aruch HaShulchan rules that “enhanced water” such as seltzer or 

lemonade does suffice to create a Zimmun. 

Bottled Water - a Suggestion 

 Based on the Aruch HaShulchan, one may make a 

somewhat bold suggestion that today, bottled water should suffice 

for all Ashkenazic Jews to create a Zimmun. Bottled water, 

especially the fancier varieties, are more “Chashuv” than tap water 

,as evidenced by the fact that hosts will very often offer bottled 

water to their guests. Thus, it is currently possible that in 

combination with the rulings of the Shulchan Aruch Harav and 

Chayei Adam, bottled water alone suffices for Ashkenazic Jews to 

join a Zimmun.  However, I posed this question to two prominent 

Rabbanim, Rav Yaakov Luban and Rav Baruch Simon, both of 

whom agreed that bottled water is not considered more significant 

than ordinary tap water in regards to Zimmun. 

Conclusion 

The issue of non-bread eaters joining a Zimmun has enjoyed a 

robust development from the time of the Gemara until this very 

day. Each generation adds a layer continuing to expand the 

beautiful edifice. The beauty lies in the fact that each new 

generation utilizes the identical principles, methodology and spirit 

of its predecessors. The ever growing nature of Torah with its 

thorough rootedness in the past is what makes it a true and 

authentic “Eitz Chayim” (tree of life). 

Postscript 

There is considerable debate within Tosafot as to whether the 

rules set forth in our discussion apply only to a Zimmun of ten but 

even to a Zimmun of three. The Rambam rules that it applies only to 

a Zimmun of ten but the Rosh believes that the same rules apply to 

a Zimmun of three. The Halacha has emerged that while it is best of 

the third person would eat bread, he may create the Zimmun even if 

he did not eat bread. This point is agreed by Sephardic, Ashkenaz 

and Chabad Jews (Shulchan Aruch Harav, Mishna Berurah, Aruch 

HaShulchan and Yalkut Yosef). 
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MINDFUL JOY  
By Rabbi Dov Keilson                                                 
 

The Shabbos on which we usher in a new 

month carries a small taste of the qualities of the 

upcoming month. It is said that on the Shabbos 

Mevarchim of Elul Rav Yisroel Salanter Zt’l would 

faint in his great trepidation of the month that was 

approaching. If that is the case, perhaps when the 

month of Adar approaches, we should begin to 

work on creating an extra sense of joy. And per-

haps there is even more reason to begin our jour-

ney of joy on the Shabbos preceding Rosh Chodesh 

Adar, because while before Rosh Hashanah we are 

given the entire month of Elul to imbue ourselves 

with awe, before the Yom Tov of Purim we are 

only given two weeks to reach the heights of 

simcha! So that an extra few days prior will surely 

be beneficial. 

The question really is, how does one work 

on the very great midah of simcha? As the title 

suggests, the mind in a sense is really control 

tower, for the rest of the body, and thus it really 

must be the true basis of all our emotions. In order 

to achieve true Simcha therefore, it really begins by 

working on our mindset; it is the attitude of 

optimism and satisfaction that creates the feelings 

of joy. As a great man once said: “People are always 

searching for the city of happiness, when they do not 

realize that it is all in the state of mind.” 

Rav Miller Zt’l shares an amazing parable 

that I believe indicates what our homework should 

be during the weeks to come:  

A Jew and his family purchase a home 

from a nice, friendly gentile and live there happi-

ly for many years. Though they struggle to make 

a living from day to day, they somehow seem to 

make it Be’H at the end of each month. 

 

Decades pass, and one random day, the fa-

ther receives a phone call from the original seller, 

who unbeknownst to him was part of the mafia 

and had a lot of wealth hidden in various places 

on his property. The seller was now unfortunate-

ly on his deathbed, and he was calling this Jew 

because he felt he might as well share with him 

some valuable information: “You should know 

that underneath one of the tiles in the basement 

is a safe with hundreds of thousands of dollars! 

Here is the combination; it is all for you to en-

joy!” 

Imagine the family’s sheer exhilaration 

and gratitude to The Creator. It is so great that it 

defies expression!  

The question that we must ask ourselves is: 

When was it that this family really became rich? When 

they bought the house decades before, or only on 

this auspicious day?! The answer is: Only today. 

For as rich as they might have been intrinsically so 

many years prior, they did not know they were rich, 

and thus what worth were the riches to them 

anyways?! Therefore, what really caused them to 

become rich literally overnight, was the knowledge 

that they were rich; for that knowledge was everything. 

In reality, every one of us is truly rich; wealthy 

beyond words. The ability to see or hear or breathe is a 

wealth far greater than all the money in the world - for 

how much would a person not pay for any of these 

riches?!? What then is missing which causes us to fail to 

be overwhelmed with joy from the wealth that we truly 

have all the time? It is only the recognition that we are 

rich; that is the only thing that we are missing. Once we 

begin to start recognizing that truth with clarity, joy 

will flow forth unceasingly… BSD 
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 ואלה המשפטים אשר תשים לפניהם )21:1(
Parshas Mishpatim begins by stating, "And these are the statutes that you shall place before 

them." Rashi explains that the purpose of the seemingly superfluous letter ו (and) at the beginning of the 

parsha is to emphasize a connection between Parshas Mishpatim and the previous one (Yisro). Parshas 

Yisro records the giving of the Torah at Mount Sinai, and just as it was self-evident that the mitzvos 

contained in it were presented by Hashem at Sinai, so too the commandments contained in Parshas 

Mishpatim were also given at Mount Sinai.  

 Rav Simcha Sheps points out that Rashi's comment seems difficult to understand. The entire 

Torah, and all 613 of the mitzvos contained therein, was given at Mount Sinai. Why was it necessary to 

specifically emphasize that the commandments discussed in Parshas Mishpatim were given at Mount 

Sinai more than any of the other mitzvos, and why did Rashi need to derive this point from a linguistic 

anomaly? 

 Rav Sheps answers based on an explanation given by Rav Ovadiah Bartenura in his commentary 

on Pirkei Avos (Ethics of our Fathers), which begins by teaching that Moshe received the Torah at Mount 

Sinai. Commenting on this Mishnah, the Bartenura explains that in contrast to other tractates of the 

Mishnah that discuss legal issues, Pirkei Avos is unique in that it focuses on issues of proper ethics and 

character traits.  

 In light of the fact that other nations and cultures have their own tomes on morality and proper 

treatment of others authored by their respective wise men, there is a danger that one might mistakenly 

assume that Pirkei Avos is simply a collection of pithy statements and advice given by Jewish sages. In 

order to prevent the reader from making this egregious error, it therefore begins by teaching that Moshe 

received the Torah at Mount Sinai and records its chain of transmission throughout the generations in 

order to teach us that all of the wisdom contained in Pirkei Avos is part of the Oral Torah that was given 

by Hashem at Mount Sinai and is Divine in origin. 

 With this introduction, Rav Sheps points out that much of Parshas Mishpatim revolves around the 

seemingly common-sense mitzvos governing our interactions with others, such as the laws of damages 

and borrowing, sensitivity to the less fortunate, and the integrity of the judicial process. Therefore, just as 

Rav Ovadiah Bartenura explains that Pirkei Avos opens by emphasizing that its moral and ethical 

teachings emanate from Hashem, so too Rashi points out that Parshas Mishpatim begins by stressing that 

the civil laws and interpersonal mitzvos contained therein were taught at Mount Sinai together with the 

Aseres HaDibros (10 Commandments) that are recorded in Parshas Yisro. 

 Rabbi Yissachar Frand extends this theme by pointing out that contemporary Western society 

also has self-proclaimed experts on ethics and morality. The New York Times magazine features a 

weekly column called "The Ethicist," which contains weekly discussions and rulings on contemporary 

ethical issues, and a column by Miss Manners appears three times a week in more than 200 newspapers 

worldwide to address questions of proper etiquette and behavior. 

 However, while non-Jews certainly have guidelines about issues of morality and interpersonal 

relationships, they are ultimately manmade and are limited by the scope of the insights of their authors. 

The Torah, on the other hand, teaches us an exceptional and heightened sensitivity to others through a 

system of derech eretz which could only be conceived by Hashem. 

 For example, a compassionate gentile who is traveling on the highway will pull over to assist a 

car he sees broken down on the side of the road with a flat tire. However, if there are two cars broken 

down, one belonging to his best friend and one to his biggest enemy, he will obviously choose to help his 

friend. However, in such a situation, the Torah specifically requires that one work to overcome and uproot 
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his negative feelings toward his enemy by giving him precedence over his friend (Bava Metzia 32b). 

Rabbi Frand points out that such an obligation is mind-boggling and could never have been developed by 

even the most enlightened human based on his own moral barometer and could only have originated at 

Mount Sinai. 

 The following story depicts a contemporary application of this principle and illustrates the lofty 

levels which can be reached by a person who continuously strives to improve and perfect his middos 

(character traits) and to reach the Torah's levels of sensitivity. Rav Yechiel Perr, Rosh Yeshiva of Yeshiva 

of Far Rockaway, is married to the granddaughter of Rav Avraham Yoffen, a renowned Rabbinical figure 

who was the son-in-law of the Alter of Novardok. Virtually every one of the leading Roshei Yeshiva in 

America attended the wedding. With so many respected Rabbonim present, many of the guests were 

curious as to who would receive the various kibbudim (honors) and how they would be distributed by Rav 

Yoffen, who was in charge of the logistics of the ceremony.  

 Perplexingly, with the limited number of available kibbudim already at a premium, the privilege 

of reciting one of the berachos under the chuppah was given to a Rabbi who was unfamiliar to the guests 

and did not appear to be related to either the chosson or the kallah. After the ceremony concluded, several 

people approached Rav Yoffen to inquire about the mysterious Rabbi's identity and the reason he was 

selected to recite a blessing, but Rav Yoffen cryptically dismissed them by saying, "I have my reasons," 

which remained hidden until after he passed away, at which time his Rebbetzin cleared up the mystery. 

 The Rabbi in question was the Rav of a small synagogue in the Bronx. Several years before the 

marriage of Rav Perr to Rav Yoffen's granddaughter, this Rabbi called Rav Yoffen to invite him to his 

own daughter's wedding. Being that Rav Yoffen's time was valuable and he didn't personally know the 

Rabbi or any of the people involved in the wedding, he attempted to decline the invitation. However, the 

Rabbi pressured him and explained how much his presence would mean, and ultimately, Rav Yoffen 

relented and agreed to attend. 

 Rav Yoffen did not own a car, and the Rabbi who had been so adamant that he come never 

contacted him to offer to arrange a ride for him. This left Rav Yoffen no choice but to take two subway 

trains and a bus to reach the wedding hall. Tired from the lengthy journey, he sat down for the chuppah, at 

which he shockingly received no recognition or honor. Nevertheless, he decided that since he was already 

there, he would stay for the meal and dance with the chosson, eventually returning home via the same 

time-consuming way he had come.  

 Years later, when Rav Yoffen's granddaughter got married, he went out of his way to invite this 

Rabbi to the wedding and to give him one of the valuable kibbudim based on the Novhardok teaching of 

 when a person feels resentment and anger after being slighted, he should strive to – הטבה במקום הקפדה

perfect his middos by responding with acts of kindness toward the person who insulted him. 

 As Rabbi Frand concludes, the lofty, almost angelic level reached by Rav Yoffen will never be 

taught or even fathomed by the Ethicist or Miss Manners. Such ethereal insights can only be attained 

through the study of the Holy Torah and the Divine moral and ethical teachings contained within.  

 

 

Parsha Points to Ponder (and sources which discuss them): 
 

1) If a Jewish slave does not wish to leave his master when the time for him to go free arrives, his 

ear is pierced with an awl next to his master’s door or doorpost (21:6), and he continues to serve 

until the Jubilee year. Rashi explains that the purpose of the piercing is to punish the ear that 

heard Hashem’s prohibition against stealing (20:13) at Mount Sinai, and nevertheless proceeded 

to steal. Other than as a punishment, did the piercing serve any practical function? (Mechilta, 

Chizkuni, Rashbam, Ichud B’Chidud 5777) 

2) Do animals, which lack intelligence and free will, receive reward and punishment for their 

actions? (Bereishis Rabbah 26:6, Shemos Rabbah 31:9, Rashi Shemos 13:13 and 22:30, Ramban 

Bereishis 9:5, Moreh Nevuchim 3:17, Malbim 22:30, Ichud B’Chidud 5777) 
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3) In what case would a man have a mitzvah to return a lost object to its owner (23:4), but if a 

woman finds the object instead, she is exempt? (Magen Avrohom 301:54) 

4) The Pirkei D’Rebbi Eliezer (46) teaches that during the 40 days that Moshe spent on Mount Sinai 

(24:18), he studied the Written Torah during the day and the Oral Torah during the night. Does 

this mean that it is inappropriate, or even forbidden, to study the Written Torah at night? (Be’er 

Heitev Orach Chaim 238:2, Shaar HaTzion 238:1, Piskei Teshuvos 238:3, Ayeles HaShachar) 
 

 

Answers to Points to Ponder: 
 

1) The Chizkuni posits that the reason the slave’s ear is specifically pierced next to the door or doorpost 

of his master’s home is to demonstrate that he belongs to this master, for after boring through his ear, the 

master continued boring into the actual door, as the verse states (Devorim 15:17): באזנו ובדלת ונתתה  – 

You shall put the awl through his ear and the door. The Rashbam explains that this was possible because 

even if the house was made of stone, the door and doorpost were made of pierceable wood. Thus, if the 

slave ever attempted to run away, or if somebody tried to steal the slave and claim him as his own, the 

Bais Din would examine the mark in his ear and confirm that it was perfectly aligned with the 

corresponding mark in the master’s door, thereby proving the legitimacy of his claims on the slave. The 

Mechilta disagrees and says that only the slave’s ear was pierced, but not the actual door or doorpost. 

 

2) The Ramban questions how animals can be rewarded or punished when they lack the intelligence and 

judgment required to be held responsible for their actions. At the same time, he notes that the Torah 

commands us (Shemos 21:28) to kill an ox that gores a person, and he suggests that this is an exception to 

the rule, explaining that Hashem decreed that an animal that harms a person must be punished even 

though it seems to defy logical understanding. The Rambam also maintains that animals do not receive 

reward and punishment. However, the Midrash teaches that if a dog or wolf unjustly injures a person, it 

will be held accountable. Similarly, Rashi explains that the requirement to give certain non-kosher meat 

to a dog is a reward to dogs for not howling at the Jewish people on the night of the Exodus (11:7). Rashi 

also writes that in exchange for assisting the Jews during the Exodus by carrying the gold and silver of the 

Egyptians, donkeys were rewarded by becoming the only non-kosher animal whose firstborn possesses 

holiness that must be redeemed onto a lamb. To resolve this apparent contradiction, the Malbim suggests 

that although animals do not intrinsically deserve remuneration, the Torah nevertheless instructs us to 

reward them so that we will deduce that if animals that lack intelligence and free will receive such 

reward, all the more so will we receive even greater honor if we act properly. 

 

3) The Ichud B’Chidud notes that the Shulchan Aruch (Orach Chaim 301:42) rules that if a person finds 

tefillin disrespectfully abandoned in an unsafe location that lacks an eiruv on Shabbos, he should put them 

on and wear them to a safe place, and after Shabbos he can return them to their rightful owner. The 

Magen Avrohom adds that this ruling only applies to males, for if a woman discovers tefillin on 

Shabbos, she is not permitted to wear them and must therefore leave them where they are. 

 
4) The Be’er Heitev writes that a person should not study the Written Torah at night. The Mishnah 

Berurah explains that this opinion is based on the Midrash regarding Moshe on Mount Sinai. He notes 

that the Pri Megadim seems to disagree and adds that even the strict opinion doesn’t forbid it, but merely 

holds that it is preferable during the day. The Arizal was very stringent about this based on mystical 

teachings. The Piskei Teshuvos writes that even the Arizal permits saying Tehillim at night for the sake 

of prayer, not study. Others add that studying the Written Torah with a commentary is allowed, for it is 

then considered part of the Oral Law. Additionally, some permit study at night on Shabbos and Yom Tov. 
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  Pedestrian Pathway to Piety 
Parshas Mishpatim 

 

 
Hagaon Harav Meir Wahrsager Shlit"a 
 

In Parashas Mishpatim we find what one might refer to as the Torah’s civil law. These 

halachos govern bein adam l’chaveiro primarily; indeed, the bulk of Bava Kamma and Bava 

Metzia are based on Parashas Mishpatim. 

  

Right at the beginning of the parashah, Rashi cites Chazal’s statement that the vav in  ואלה

 ,teaches that what follows is a continuation of the events of the previous parashah המשפטים

namely Mattan Torah and the Aseres Hadibros: מה הראשונים מסיני אף אלו מסיני. 

  

Chazal here are emphasizing a fundamental tenet of Yiddishkeit. One might think that 

these dinim of bein adam l’chaveiro that regulate our dealings with other people are 

mundane, devoid of loftiness or Godliness. The passuk is telling us otherwise. In Yiddishkeit, 

our mundane dealings with other people is also Divine, also from Sinai. As Chazal say (Bava 

Kamma 30): מאן דבעי למהוי חסידא לקיים מילי דנזיקין - piety comes from observing the laws of 

damages. 

  

At first glance, the halachos in Parashas Mishpatim seem somewhat mundane. But each 

halachah has a depth that is meant to bring out greatness in a person. 

  

The Rambam, in the last halachah in Temurah, states that most of the Torah’s laws are 

intended to rectify our middos and correct our actions. In his words:  ורוב דיני התורה אינן אלא

 .עצות מרחוק מגדול העצה לתקן הדעות וליישר כל המעשים

  

The halachos of the Torah are there to sensitize us, to develop us into straight, complete 

human beings. Let us take two examples of halachos in this week’s parashah and see how 

they accomplish that. 

  

Equal to the Eved 
The first topic discussed in the parashah is that of eved Ivri. The Gemara (Kiddushin 22) 

gives a fascinating perspective on eved Ivri: כל הקונה עבד עברי כקונה אדון לעצמו. The master 

becomes the slave. 
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Why is that? It’s based on a halachah regarding the eved nirtza, which is mentioned in 

Parashas Mishpatim, where the passuk tells us that as part of extending his term of servitude, 

the eved Ivri has to say: י י ֶאת ֲאֹדנִּ  I love my master. In Parashas Reeh, the Torah adds ,ָאַהְבתִּ

that an eved Ivri has to feel that he is being treated well by his master, as the passuk states:  י כִּ

ָמְך  From those words the Gemara derives that there must be equality between the .טֹוב לֹו עִּ

master and the servant; he has to be treated like an equal. If you own a slave, you have to 

offer him the same quality bread as you eat, the same quality wine you drink, and the same 

quality pillow you sleep on. If you’re sleeping on a soft pillow, you can’t let him sleep on 

straw. Accordingly, if you have only one pillow, you can’t use it! You have to either find 

another pillow for your eved, or you have to sleep without one; no one can use this pillow. 

  

There seems to be a machlokes among the Rishonim whether this is meant literally. The 

Ritva (ibid) says that you don’t actually have to equate the eved to you; rather, you can’t treat 

him in a lowly manner, like an eved Knaani. You have to treat him with respect. The 

Rambam (1:9), however, understands the Gemara literally, and rules that you actually have to 

equate the eved to you. 

  

How do we understand this? Surely, a master has to treat a Jewish slave kindly, as per the 

mitzvah of: ְוָאַהְבָת ְלֵרֲעָך ָכמֹוָך, but why should the slave’s needs take precedence over the 

master’s? Don’t we have a principle of חייך קודמים? We could understand that if you have two 

pillows you should give him one, but how does it make any sense that if you have one pillow 

you can’t use it? Why do you have to lose out because of him? 

  

The Torah is seeking to help us refine our middos. In truth, the eved is not equal to you, and 

he knows it. If you would have one pillow and you would use it, how would the evedinterpret 

that? Put yourself in his shoes: he naturally feels at a disadvantage. If you take the one 

pillow, the eved won’t think, “Oh, he took the pillow for himself because he has only one 

pillow.” Rather, he will tell himself, “He took the pillow for himself because I’m the eved.” 

  

If you, the master, don’t get the pillow, you’ll know it’s not because you are inferior. But if 

the eved doesn’t get the pillow, he’s going to interpret it as a testament to his inferior status. 

  

We see to what extent the Torah obligates us to think about the other person. And this is a 

lesson for life. You might say, “Okay, I have to understand the other person’s perspective, 

but that’s only when it’s a fair perspective, coming from his culture or background. But if 

someone has a chip on his shoulder, I’m responsible to try and understand his complexes?” 

  

The answer is yes. The Torah expects us to equate ourselves to another person and crawl into 

his world: if in his world he feels inferior, we have to adjust our behavior accordingly. This 

sensitivity isn’t just a nice madreigah - it’s an obligation, as we learn from the fact that 

the eved Ivri has to feel ָמְך י טֹוב לֹו עִּ  .כִּ

  

We often meet people who are in an inferior state, for various reasons. We have to try to step 

into their shoes and determine what they might be sensitive to and how they might react to 

different situations. 
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Don’t Be an Overlord 
Another example of how a halachah in this week’s parashah refines us and straightens our 

behavior can be inferred from the Torah’s directive regarding loans. 

  

The Torah adds two prohibitions to the mitzvah of lending money:  ימּון ְהֶיה לֹו ְכנֶשה לֹא ְתשִּ לֹא תִּ

 If you know the borrower can’t pay you back, you’re not supposed to appear to him .ָעָליו ֶנֶשְך

like a creditor by reminding him that he owes you money, because then he feels attacked. But 

what’s the connection between that prohibition and the prohibition of ribbis that immediately 

follows it? 

  

The Ramban offers a profound insight into this juxtaposition. The objective of  ְהֶיה לֹו לֹא תִּ

 .he explains, is that the lender is not supposed to lord over the borrower ,ְכנֶשה

The passuk tells us that a borrower naturally feels subjugated to the lender: יש ַמְלֶוה  .ְוֶעֶבד לֶֹוה ְלאִּ

  

The lender is forbidden to reinforce that perception by acting as though he controls the 

borrower. Rather, he should equate himself to the borrower and avoid showing any 

superiority over him. 

  

This idea, continues the Ramban, sheds new light onto the concept of ribbis. One would think 

that charging interest on a loan would be perfectly understandable, as you are doing a service 

to the borrower by lending him money, and he is paying you for this service. That perspective 

is an outgrowth of viewing your money as your own: I lent it to him, I did him a service, I 

have a certain superiority over him, I’m entitled to charge him “rent” for using my money. If, 

however, you view your money as a deposit from Hakadosh Baruch Hu, you understand that 

you really are not the owner of your money; you’re merely Hashem’s messenger, and you 

have a responsibility to use that money to help others. 

  

Viewed from this standpoint, taking ribbis is a grave sin. In truth, the borrower doesn’t owe 

you anything. Rav Yitzchak of Volozhin writes in the introduction to his father’s Nefesh 

Hachaim that his father, Rav Chaim Volozhiner, always told him that a person is not created 

for himself, but rather for others. 

  

You think you’re the balebos of your money? You think you have the right to demand ribbis? 

You’re not a balebos at all! You have the zechus to do chessed. You have the zechus to 

service the borrower by lending him money. If you view the situation that way, you’ll realize 

that you’re not a balebos, and you will neither behave like a creditor nor charge ribbis:  ֹ א ל

ימּון ָעָליו ֶנֶשְך ְהֶיה לֹו ְכנֶשה לֹא ְתשִּ  .תִּ

  

By fulfilling these and the other mishpatim, we train ourselves to become a ים ְוגֹוי ַמְמֶלֶכת ֹכֲהנִּ

 Achieving holiness isn’t something that happens only at Har Sinai, only in the beis .ָקדֹוש

midrash or in shul, only when we’re putting on tefillin and tzitzis. Fulfilling the Torah’s 

obligations of bein adam l’chaveiro is the ultimate way to refine our middos and fulfill 

Hashem’s plan for turning us into complete, holy human beings. 

  

Gut Shabbos. 
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One of the world’s foremost journalists, someone 
millions of people rely on to keep them informed about 
world events, was accused of fabricating news stories. 
I think this shocks us because it begs an all-important 
question: “What is reality and what is nothing but a 
Hollywood production?” And: “How many other things 
have the media and other trusted agencies fed us that 
are total fabrications?” This episode is a stark reminder 
of the awesome power and deception of falsehood.

God is One; His truth is inseparable from Him. So 
where do lies, deception and falsehood fit in to the 
balance of things?

Before the world was created, God’s light was 
everywhere. There was no room for creation or freedom 
of choice. No other reality existed but God’s Oneness. 
Therefore He concealed His light in order to create 
our universe. His light is still there, but now we have 
to choose to uncover it. As a result of this process, the 
forces of falsehood exist and thrive. They are the forces 
that allow God’s light to stay hidden.

This week’s parashah features an interesting dichotomy. 
When one person steals something from another 
(gezeilah in Hebrew), he must repay his victim for the 
loss incurred. But if he takes something without the 
other’s knowledge (geneivah), he has to pay double! This 
is interesting because taking something from someone 
in broad daylight often means using intimidation and 
force, while stealing without the victim’s knowledge 
would seem to be a lesser crime. Why, then, does the 
Torah double the punishment for the latter?

Those who strive to build a relationship with God 
quickly realize the difficulties that lie in their way. We 

are surrounded by confounding thoughts and ideas. 
The forces of deception surround us and confuse us. 
They show us a lack of progress, cause us to be unsure 
which of the many paths to follow, and bombard us with 
negative or illicit thoughts that we thought we outgrew 
long ago. We are ensnared by a thick cover of darkness 
and unsure where to turn.

This is most obvious when it comes to prayer. We so 
badly want to call out to God and connect with Him, but 
we feel hemmed in all sides. The forces of deception do 
everything in their power to stop us from connecting to 
the Source, and make powerful arguments against even 
trying.

But lies have many holes. We can expose their falsehood 
and dispel the darkness by finding the point of truth 
within ourselves. No matter what I may have done 
wrong or whatever negative thoughts surround me, if I 
turn to God honestly and express my sincere desire for 
Him, I can dig my way out of the lies that are telling me 
otherwise. The point of truth is my soul talking. When I 
tune in to its cry, however muted it may be, no darkness 
can ever hide me from reality.

Theft is a terrible crime – it means taking something 
that doesn’t belong to you. Yet stealing clandestinely is 
ultimately worse because the deceit involved creates a 
false reality that ensnares so many. By looking for truth 
and exposing the big lie, you not only save yourself but 
also rescue all the others who are trapped in falsehood. 
When the thief is caught and his deception revealed, he 
pays double, because not only must his original robbery 
be recovered, but also the collateral damage caused 
by his deceit must be returned. You have the power to 
expose him!  

Based on Likutey Halakhot, Geneivah 5

Master of Deception
By Yossi Katz



Rebbe Nachman’s deep yet completely simple and 
straightforward immersion in prayer was a wonder to those 
who were close to him. He prayed in a brokenhearted way, 
begging for mercy with total self-effacement, like a young 
child pleading with his father.

Once, when a young man came to the Rebbe to ask 
for guidance in his private prayers, Rebbe Nachman 
demonstrated…

“Master of the universe! Please have mercy on me! What will 
become of me in the end? Is this how I’m going to spend 
my life? Is this the life that I was created for?” This was how 
Rebbe Nachman prayed—simply, directly, feelingly—and 
this is how he taught his students to do hitbodedut. To speak 
one’s innermost heart and yearning out before God just as 
one would with his most trusted friend.

During the final Rosh HaShanah of his life, Rebbe Nachman 
was already in residence in Uman. He was deathly ill with the 
tuberculosis that would take his life. He was so debilitated 
that he could barely leave his bed. His family and students 
were in constant attendance, trying to alleviate his suffering 
and hoping to hear his words, and to see him take a turn for 
the better.

At the time, the Rebbe’s grandson Yisrael was with him in the 
house. The four-year-old was known to be especially clever. 
Once, as little Yisrael walked by his bed, Rebbe Nachman 
called out, “Yisrael! Please pray that I’ll have relief!”

“Of course!” answered the child. “But first, give me your gold 
watch!” Rebbe Nachman smiled and said to his disciples at 
the bedside, “See – the child already speaks like the tzaddikim 
do! He knows to ask for an object from the petitioner, so that 
he can perform a soul-redemption when he prays!”

Rebbe Nachman dutifully removed his watch and handed it 
to little Yisrael. The boy solemnly accepted the item. Then 
he turned aside and said, “HaShem! HaShem! Please make 
my grandfather well!”

Everyone laughed at his childish simplicity in prayer. But 
Rebbe Nachman didn’t even smile.

He gestured toward his little grandson and said emphatically, 
“Do you see? To pray, one must speak with the utmost 
innocence and simplicity, just like a little child who asks 
something of his father!”

Based on Or HaOrot I, pp. 113-115
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SPEECH.  14. You must speak words of Torah and prayer 
to the point that your body becomes totally nullified, 
as if it literally did not exist. To achieve this, you must 
develop true awe of Heaven (Likutey Moharan I, 75).

15. Words of holiness — 
Torah and prayer — are 
a very high concept. The 
kingship of God and the 
truth of His existence are 
revealed through them. 
Holy speech is the “breath 
of Mashiach.” It is ruach 
hakodesh, the Holy Spirit, 
and includes the concepts 
of the revival of the dead 
and of the unification 
of the Holy One and the 
Shekhinah (ibid. I, 78).

16. Even one who is sunk in 
the lowest of levels can always remind himself of God’s 
presence if he speaks words of holiness — Torah and 
prayer. Regardless of his situation, he should make an 
effort to speak words of Torah and prayer, to meditate 
and speak to God, and to discuss religious matters with 
his teacher and his friends. Then he will always be able 
to remind himself of God’s presence regardless of how 
far he may be from God, even if he falls to the “filthy 
places.” The faculty of speech will never desert him, and 
he will never be able to forget God. Understand the 
tremendous power of speech. This idea can save you 
from destruction (ibid.).

Advice (Likutey Etzot) translated by Avraham Greenbaum
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Pray Like a Child
By Yehudis Golshevsky
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“The Many Lessons of ‘Half'”

I was never very good at math. It all goes back to the fourth grade. I came down with a case of some ordinary
childhood disease, probably chicken pox, at just the time that Mrs. Levine was teaching the class about the concept of
percentages. I must’ve missed about a week of school, and when I returned to class, it seemed as if everyone was
speaking Greek. Phrases like “50%” and “75%” and “a half” and “three-quarters” cut the air, and I simply did not
know what these strange words meant. Mrs. Levine probably tried to catch me up with the rest of the class, but all I
remember are feelings of frustration.

It was my rebbe, the man who taught us religious studies in the mornings, who came to the rescue. He realized that I
was beginning to think of myself as dumb, and he was concerned about my damaged self-esteem.

“You are far from the first person to be puzzled by percentages,” he said comfortingly. “Moshe Rabbenu, Moses our
teacher, also had his difficulties with math, and it was the Master of the Universe Himself, the Ribbono Shel Olam,
who helped him out.”

As a mere fourth-grader, I was in no position to question the good Rabbi, and I was ashamed to ask him where he
found a biblical allusion to Moses’ incompetency in mathematics. But he soon filled in the gap.

“This week,” he told me, “we do not only read the Torah portion of Mishpatim (Exodus 21:1-24:18). This Sabbath is
special because it is the last one before the month of Adar. It is Shabbat Shekalim. We will read a short additional
paragraph, Exodus 13:11-16, in which we will learn how Moses was instructed to ask each Jew to donate a half-shekel
toward the maintenance of the tabernacle. This donation was required throughout the history of the Holy Temple in
Jerusalem. The funds were collected during the month of Adar. Now that the Temple has been destroyed, we
commemorate the collection of the half-shekel by reading about it in the synagogue on the last Sabbath before Adar.”

I told him that I remembered learning all about this mitzvah last year but failed to see any evidence of Moses’
mathematical handicap in that passage.

It was then that he shared with me the fascinating anecdote originating in the Midrash Tanchuma, and quoted in
abbreviated form by Rashi in his remarks on verse 13. As an outstanding pedagogue, my Rebbe did not read the
quotation to me verbatim, but elaborated upon it in a way he knew I would find interesting and relevant to my
personal quandary.

“Moses had great difficulty with this commandment. There was something about the half-shekel that he simply
couldn’t understand. We do not know precisely what he found so puzzling. But we are told that the Almighty
sympathized with Moses and vividly demonstrated what the half-shekel was to look like by miraculously making a coin
of fire appear in the heavens. So, you are not the only one who finds the concept of ‘half’ challenging. Moses too
needed a little help with it.”

The Rebbe’s attempt at restoring my self-esteem was quite helpful. I did not get a visual demonstration from the
Almighty, but I did get the courage to approach Mrs. Levine and asked her for an afterschool tutorial.

Rabbi Dr. Tzvi Hersh Weinreb

https://www.ou.org/torah/author/rabbi_dr-_tzvi_hersh_weinrebou-org/
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Ever since this little episode, which happened more years ago than I care to mention, I have sought out explanations
of the significance of the half. Why were we not required to give a whole shekel, a complete coin, as our contribution?
Was it simply because that would have been too great of an expense to require of each individual? I somehow don’t
think so.

And so, over the years, I have amassed a collection of dozens of explanations on the symbolic meaning of half a coin.
I can’t possibly share them all with you, dear reader, in this brief column. I’ll give you some samples instead.

One explanation, which makes for excellent sermonic material, is that none of us is a complete entity. No one is
spiritually self-sufficient. We are all only half of the picture, and we all need each other. Hence, we contribute only half
a shekel, to impress upon ourselves that we can’t go it alone but need another person in order to be complete.

Another approach is based upon that famous saying of Rabbi Tarfon, in Ethics of the Fathers, Pirkei Avot. “It is not
incumbent upon you to complete the task, but nevertheless you are not permitted to exempt yourself from it entirely.”
Being required to only give half a shekel drives home the point that total completion of the task is not expected of us.
All we can each do is try our best and do our share.

Yet another approach is advanced by one of the classics of Jewish mysticism. The Zohar emphasizes that this world is
a diminished one, in which there are broken vessels which need to be restored. We live in an imperfect world, and its
imperfection is symbolized by being a broken shekel.

I encourage each of you to use the opportunity of this week’s supplemental Torah reading to meditate upon either the
mundane half-shekel or the celestial fiery coin. I am quite certain that you will creatively find symbolic meanings of
your own. And, if you wish, feel free to send them to me at execthw@ou.org. If any of your suggestions are really on
the mark I will share them with the rest of my readership in a future Person in the Parsha.
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Rabbi Label Lam  Mishpatim 5778 

The Nose Knows 
  

Distance yourself from a false matter… (Shemos 23:7) 

In a Parsha packed with Mitzvos, this warning to distance one’s self from falsehood is not one. If 

it is not a Commandment then what is it? Moshe is told to place the Mitzvos in front of the Jewish 

People like a Shulchan Aruch- like a set table. Moving away from false matters sounds more like 

advice on how to enjoy and savor every bite. 

  

One of my colleagues intimated that it is a Mida- a character trait that requires refinement. How 

so? Every Mida is a necessary sensitivity for balancing our beings. The ability to detect truth and 

to distinguish true matters from false matters is vital for our survival and our personal development. 

A person lacking that discernment remains vulnerable to the techniques of the many outlets of 

misinformation, disinformation, and seductive salesmanship. The quest for truth is an essential 

ingredient of the soul. When that sense is overly dulled or frustrated the human personality adopts 

a posture of terminal cynicism. It doubts that truth exists. It assumes the meaning of life is 

subjective and truth - a pipe dream for philosophers or fools. It’s no wonder then that TIME 

magazine’s cover recently featured the title, “Is Truth Dead?”    

  

Checking out at Walmart, a short while back, all I had to purchase was a blank notebook; a bound 

sketchpad without lines. I told the cashier half cynically as I thumbed through the empty pages I 

wanted to have in my possession a book that every word in it is true. This kindly elderly lady with 

her name, “June” on her badge, chimed in profoundly, “Well there’s always the Torah, that’s surely 

true!” I had to admit that I couldn’t agree more but as I strolled out I continued to wonder how she 

knew it’s all true. The answer is, the Talmud tells us, “Truth is recognizable!” We know from the 

depth of our beings when we are face to face with the authentic article. 

  

In a Q&A session in Yeshiva more than 35 years ago a student posed the following difficulty he 

was confronting: “Before I became religious I was openly exposed to immorality and many images 

too. Yet I remained unaffected. Now that I became “religious” the slightest contact with these 

things immediately upsets my moral equilibrium. Maybe I was better and better off before I 

became religious.” 

  

The Rabbi answered with a story. It was something he had witnessed. He was walking through the 

streets of Jerusalem. A sewage pipe had broken and there was raw sewage all over. The stench was 

unbearable and he tried quickly to pass by and get away from the unpleasantness of the situation. 

I remember the look on his face as he was reliving this. It must have been really bad.  

  

He said there was a group of men stationed there to clean up and repair the mess. He was amazed 

that they were able remain there and to work knee deep in sewage. It was so intolerable! As he 

was rushing past a siren sounded signaling break time and the crew immediately halted work and 

took out their lunch boxes and started to eat. He couldn’t believe what he had just witnessed. 

  

https://maps.google.com/?q=10+Wallenberg+Circle+Monsey,+NY+10952&entry=gmail&source=g
mailto:Rabbilabellam@gmail.com


The Rabbi went on to explain that they had become so desensitized to the foulness of their 

surroundings, that they were able to remain totally oblivious to the stench. Their senses had 

become dulled to the point where they could sit and eat in that wretched place. Any other pedestrian 

like himself was disgusted to have to pass it by quickly and they could not get farther away more 

quickly.  

  

So too when it comes to immorality! A person becomes desensitized to certain sights and scenes 

and after a while they are like wallpaper in his mind. He fails to feel. The terrible down side is that 

these senses are most useful and meaningful in building a family and creating a healthy marriage 

and that muted emotional response is a relationship killer. This dullness is the death of a vital 

organ. 

  

We all naturally appreciate the sweet scent of truth and we are all naturally disgusted by the fowl 

odor of falsehood. “Distance your-self from falsehood” cautions that we remain sensitive to 

TRUTH. Overexposure to foolishness and falsehood makes us dull to the receptivity of even 

obvious TRUTH. The nose knows!  
 



 Parsha Shiur by Rabbi Mayer Friedman 

 

 טיםמשפפרשת 

 
  אֹו ְבֶאְגֹרף ְוֹלא ָימּות ְוָנַפל ְלִמְשָכבְוִכי ְיִריֻבן ֲאָנִשים ְוִהָכה ִאיש ֶאת ֵרֵעהּו ְבֶאֶבן 

“And if men quarrel, and one strikes the other with a stone or with a 

fist, and he does not die but is confined to bed” (21:18) 

 Even within this section of civil law, the Torah does not just tell us the 

law in for a crime, but also provides context to explain how these things 

happen.  The Midrash on this posuk says that one person only strikes another 

if they are first fighting.  Nothing good comes of a fight.  The Torah explains 

this to us so that we can avoid these situations by avoiding arguments in the 

first place. 

 The Midrash also adds that fighting never leads to peace.  Sometimes 

people insist of arguing and believe that they can convince the other person 

to see things their way, thereby restoring peace.  However, the truth is that 

fighting never has a peaceful outcome.   

The fallout of fighting can be both physical and spiritual.  Rashi on 

Devarim 25:1 points to Lot as an example of someone who deteriorated 

spiritually as the result of a fight.  Certainly Lot was attracted to the culture 

of Sodom, but the only reason for his move there was because of his quarrel 

with Avraham and the disagreement between their shepherds.  These 

powerful ideas should give us pause before engaging in arguments. 

 

ֶיה ָאסֹון ָענֹוש ֵיָעֵנש ַכֲאֶשר ְוִכי ִיָנצּו ֲאָנִשים ְוָנְגפּו ִאָשה ָהָרה ְוָיְצאּו ְיָלֶדיָה ְוֹלא ִיהְ 
  ָיִשית ָעָליו ַבַעל ָהִאָשה ְוָנַתן ִבְפִלִלים

 “And should men quarrel and hit a pregnant woman, and she 

miscarries but there is no fatality, he shall surely be punished, when the 

woman's husband makes demands of him, and he shall pay according to 

the judges” (21:22) 

The Torah describes the victim’s miscarriage as “her children come 

out,” seemingly referring to multiple children.  The Mechilta says that 

because of this we might have thought that this law only applied when a 

woman miscarried twins.  It is only because the posuk begins by describing 
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the victim as “a pregnant woman” that we apply this law to all miscarriages, 

whether involving single fetuses or multiples. 

However, this seems strange.  When listing the basic cases of civil 

law, the Torah usually sticks to the most common scenarios.  Why does the 

example given for a situation when someone causes a woman to miscarry 

involve twins?  Rabbi Friedman suggests that even when a woman is 

pregnant with one child, there are multiple generations of children contained 

within that single fetus.  If that fetus were to live, it would bear children and 

be the source for many more future generations.  This is akin to Hashem’s 

accusation of Kayin after he murdered Hevel: “The voice of the bloods of 

your brother cry out to me from the ground.”  The plural of “bloods” refers 

to the many future generations that were murdered with the death of Hevel.  

Here too, the Torah refers to a single miscarriage as the death of “children” 

so that we recognize the magnitude of the tragedy when such a situation 

occurs. 

Of course, the same idea holds true in the positive sense as well.  

When one saves a life, one rescues many lives because there are future 

generations that will be born because of this salvation.  When one teaches 

Torah to a person and encourages him to do mitzvos, it has an impact 

beyond that single individual.  It carries over to that person’s descendant 

who will follow after him as well.   

There is a well-known story told about R’ Shlomo Heiman, a Rosh 

Yeshiva in Yeshiva Torah Vodaath. One time, only two students showed up 

to his class because there was a major blizzard. Despite the paltry 

attendance, he gave the shiur with the same attitude and delivery as if the 

room had been full. Afterwards, his students asked why he hadn’t scaled his 

lecture back to a more informal level because of the small attendance. His 

response was: “Do you think I am only giving this shiur to the two of you? I 

am giving this shiur to you, your future children, your future students, and 

all their future children and students!” 

 

   ְוִכי ַיֶכה ִאיש ֶאת ֵעין ַעְבּדֹו אֹו ֶאת ֵעין ֲאָמתֹו ְוִשֲחָתּה ַלָחְפִשי ְיַשְלֶחנּו ַתַחת ֵעינוֹ 
“And if a man strikes the eye of his manservant or the eye of his 

maidservant and destroys it, he shall set him free in return for his eye” 

(21:26) 
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Why is a Canaanite slave emancipated when his owner knocks out his 

tooth or puts out his eye?  Why does this law differ from the law of the 

Jewish servant?  Rabbeinu Bachya explains that the reason for this law can 

be traced back to the original designation of the Canaanites as slaves.  When 

their ancestor Cham saw his father Noach uncovered, he went to tell his 

brothers about what he had seen.  When Noach awoke, he cursed Cham’s 

son Canaan that he would always be a slave to the other brothers.  Thus, the 

curse was given because Cham sinned with his eyes and his teeth.  But when 

a Canaanite slave suffers an injury to his tooth or eye, then the offending 

body part has received its punishment and the person himself is entitled to 

his freedom.   

 

  ְוַאְנֵשי ֹקֶדש ִתְהיּון ִלי ּוָבָשר ַבָשֶדה ְטֵרָפה ֹלא ֹתאֵכלּו ַלֶכֶלב ַתְשִלכּון ֹאתוֹ 
“And you shall be holy people to Me, and flesh torn in the field you shall 

not eat; you shall throw it to the dog” (22:30) 

 Why is this mitzvah introduced with the injunction to “be holy 

people” to Hashem?  The Mechilta comments: “Isi ben Yehuda said: When 

Hashem adds a new mitzvah for the Jewish people, He grants them 

additional holiness.”  Every mitzvah makes us holier.  Our sanctity depends 

on our involvement in mitzvos and we express this conviction in the blessing 

we recite before performing a mitzvah, which states that Hashem “sanctified 

us through His mitzvos.”  It is not just the act of the mitzvah which is holy, 

but also the effect that the mitzvah has on us.  Mitzvos make us better 

people, train us to improve and to live a certain type of lifestyle.  In short, 

when we perform mitzvos, we become people of holiness. 

 

Parsha Shiur by Rabbi Mayer Friedman 
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The end of this week’s Parsha continues the Great Maamad Har Sinai and Kabbalas HaTorah which started in
last week’s Parsha. The Possuk tells us that after Mattan Torah Moshe Rabbeinu went up to Shamayim for

forty days and forty nights. The Gemara (in Maseches Menachos h"v sc) says that the Torah was given in forty
days and the Neshama is created in forty days; if one guards his Torah, his Neshama will be guarded and one
who does not guard his Torah, his Neshama will not be guarded. We see from here that there is something very
special about the connection and similarity between the Neshama and the Torah. We also see that the number
forty is very important over here.

There is a very great Medrash ('f ,f"n dax zeny and also similarly in '` ,'l dax `xwie) which says as follows: Rebbi
Yochanan was walking from Teveria to Tzipori and his talmid Rebbi Chiya was walking together with him.

Rebbi Yochanan saw a vineyard and he pointed and told his talmid Rebbi Chiya, “You see this vineyard. It
used to belong to me and I sold it in order to be able to learn Torah.” They walked a little further and they
passed a field. Rebbi Yochanan said, “This field used to belong to me and I sold it in order to be Zocheh in
Torah.” Rebbi Chiya started crying and he said to his Rebbi, “Oy vey, Rebbi did not leave anything over for his
old age.” Rebbi Yochanan answered him, “Is it not a light thing which I did? I sold something that was created
in six days for something that was created in forty days. The whole world was created in six days and the
Torah was created in forty days. Is that not a good deal?” Here too, we see that there is something very special
about the Torah that it was given over for forty days. What is that special quality of Torah that we see here?

Moreinu Rav Elya Svei Zatza”l mentioned these two Chaza”l’en and explained them with a Seforno in this
week’s Parsha. The Seforno comes to explain why Moshe Rabbeinu needed to spend forty days in

Shamayim. He explains that forty days in Shamayim was in order to be created anew so that he would be able to
learn the Torah from Hashem. [my eizgz zepwl cled zxivi inik dlil mirax`e mei mirax` ddy jli`e o`kn my dlry mrt lka
axd itn renyl die`x zcakp died.] Forty days is the amount needed to become  a new person - xrxrcp` o` orxree ev.
And the Seforno says that the proof that indeed Moshe Rabbeinu became a new person is from his eipt xer oexiw the
shine of light on his face.

We see from here that Torah is different than the entire creation of ziy`xa ini zyy. The entire world was
created in six days, but the Torah needed forty days. This is similar to the Neshama, which is a wel` wlg

lrnn - Part of Hashem lekiak. This teaches us how to learn Torah and the power of Torah. Torah has the power
to change us and make us into a new creation - a dxez oa. A Ben Torah is not just a regular person. He is a new
type of person on a much higher level. Perhaps this is what Rebbi Yochanan told Rebbi Chiya, “I sold
something which will not have any effect or make any impression on me for something which will make an
eternal and everlasting effect and impression on me. Is it not worth it?”

Have a gutten and zeesen Shabbos,
lrwpitx`b iax

**********
We wish a hearty Mazel-Tov to the following dgny ilra:
*Our dear brother and sister in law, Rabbi and Mrs. Yehuda Plym and their Mechutanim, Rabbi and Mrs. Yanky Eisenbach of
Chicago on the Chasuna of their children, Rabbi and Mrs. Akiva Eisenbach, with a special Mazel-Tov to the entire Plym,
Weissman, Eisenbach and Shifrin families especially our dear friends, Rabbi and Mrs. Yechezkel Kaminsky and our dear talmid
Benzion Edelman.             *Rabbi and Mrs. Nutti Cohen on the Aufruf of their son, Eliyahu, and his forthcoming marriage n"ehrya to
the daughter of Rabbi and Mrs. Mordechai Berliner, with a special Mazel-Tov to the entire Cohen, Basch, Berliner and Pirutinsky
families, especially all of our dear talmidim.         *Rabbi and Mrs. Benzion Weitzner on the Bar-Mitzva of their son, Yaakov Yisroel,
with a special Mazel-Tov to Bubby Weitzner and the entire Mishpachos.           *Rabbi and Mrs. Chaim Greenes on the Aufruf of
our dear talmid, Eli, and his forthcoming marriage n"ehrya to the daughter of Rabbi and Mrs. Moshe Spero of Baltimore, with a
special Mazel-Tov to the entire families, especially our dear talmidim. *Rabbi and Mrs. Boruch Hagever on the Aufruf of their son
and his forthcoming Chasuna n"ehrya to the daughter of Rabbi and Mrs. Asher Yivtach, with a special Mazel-Tov to all the friends
and relatives who will please join in this real Mitzva Chasuna. One side only knows very few people and the other side knows
even less.       *Rabbi and Mrs. Shmuel Meir Brotsky, one of our first grade Rebbeim on the birth of their daughter, with a special
Mazel-Tov to the entire families.         *Rabbi and Mrs. Chaim Kirschenbaum on the birth of their daughter, with a special
Mazel-Tov to the entire families.       *Rabbi and Mrs. Shlomo Lewin on the birth of their daughter.         *Rabbi and Mrs. Yosef
Duber Blumberg on the birth of their daughter.
Continued on the bottom of the other side



c"qa
Parshas Mishpatim - Shkalim Supplement

A few weeks ago we had a Siyum in our Shul and we heard a very nice Dvar Torah regarding the Birchas
HaTorah. The first Bracha is dxez ixaca weqrl, the second is `p axrde and the third epa xga xy` and concludes jexa
dxezd ozep myd dz`. The question is that perhaps the order should have been the opposite. First, we should thank
Hashem for choosing us and giving us the Torah Then we should learn how to learn Torah and Daven that it
should be sweet in our mouths. And then we will be ready to actually sit down and toil in Torah. This would
sound like perhaps a better order to set up the Brachos. Why did Chaza”l set it up the way we have it now? The
answer is that Chaza”l are teaching us the proper way to learn. The first thing is to sit down and learn; toil in
Torah. This cannot be pushed off. The learning must start right away. You have to jump right in without delay.
The next step is to Daven to Hashem that the learning should be Matzliach. The learning should be sweet and
the learning should be dnyl - with the right Kavanah. Then after learning and after Davening for success, then it
possible to thank Hashem properly for the Torah. Then it will indeed be our Torah. Then it is possible that the
Torah made an impression on us and we have become a true dxez oa. Then we can thank Hashem for giving us
the Torah.

Rebbe’s dear Father in law, Rav Nosson Weissman Shlit”a of Passaic showed us a Rash”i in Maseches
Pesachim which adds some flavor to this Vort. The Gemara says that Rebbi Yoisi asked his family to prepare for
him a very special calf, the third-born to its mother, in honor of Shavuos. He said that `ki` iqei dnk `nei i`d e`l i`
`weya - if not for this day of Mattan Torah, I would have been the same as any other Joe in the street. Now that
we have the Torah, I am better and not a simple person. Rash”i says - `nei i`d e`l i` dxez izcnlyiznnexzpeixd -
mpial ipia dne ,sqei onyy weya daxd miyp`. I learned Torah and I became exalted; I became a different person from
learning Torah. Torah recreated me. This is the power of Torah and the proper way to learn Torah. A person
has to want to become a greater person from learning Torah. It will not happen by itself if a person does not
work on it. He must let the Torah be absorbed in his flesh and soul and he should not block it from happening,
Chas V’shalom.

On the the first side of this Dvar Torah we mentioned a story from the Medrash about Rebbi Yochanan.
Rebbi Yochanan sold all his possessions in order to learn Torah and be Zocheh in Torah. The Medrash concludes
that when Rebbi Yochanan was Niftar, they said about him, “dxezd z` opgei iax ad`y dad`a ezia oed lk z` yi` ozi m`
el efeai fea - If a man will give away all the riches of his home because he loves the Torah as much as Rebbi
Yochanan, he will merit to inherit all the booty of the war of Gog and Magog.” This is based on a Possuk in Shir
Hashirim. We see from here that Rebbi Yochanan understood the greatness of Torah and he had the greatest
love in the world for the Torah. This is the way for the Torah make an impression on the person. Learning
Torah has to be with a love for the Torah.

Someone recently told us a very beautiful story with Moreinu Rav Shteinman Zatza”l. One time when
he came to America, a very rich man came to ask him an interesting question. The man asked why there are so
many people learning Torah? The man said that it was never like this and he does not understand it. It was
bothering him. Rav Shteinman answered that there is very large amount of rich Yidden and the amount of great
gevirim is really abnormal. “What is the P’shat in that? Does that bother you?” Rav Shteinman explained that
Hashem sent a very large amount of money in order to support those who are learning Torah. The only way it
is possible to give away the money to support Torah is if one has the love for the Torah. To give a few dollars
away here and there is very nice, but Ahavas HaTorah is  much more;  it  is ezia  oed lk yi` ozi  m`. This is Ahavas
HaTorah.

**********
We heard a very nice cute vort from a very Choshuv’e Rosh Yeshiva, Rav Chaim Goldblatt Shlit”a. He said that one of the

most important statements Klal Yisroel ever made was rnype dyrp. Klal Yisroel took upon themselves to keep the entire Torah - We
will do and we will listen. This applies to every Yid every second of the day 24/7. If someone wants to locate this Possuk, here is
the clue. Take a look at Perek 24, Possuk 7; that is exactly where this Possuk is found. 24/7 is the key to rnype dyrp.

**********
Continued from the other side.      *Rabbi and Mrs. Mordechai Weiss on the Bar-Mitzva of their son, Yehuda Aryeh.
*Rabbi and Mrs. Shlomo Cutler on the engagement of their son to the daughter of Rabbi and Mrs. Fleisher of Brooklyn.
*And from last week: Rabbi and Mrs. Duvie Fisher on the engagement of their daughter, with a special Mazel-Tov to the
entire families.           *Our dear cousins, Rabbi and Mrs. Chatzkel Schwab on the birth and the Bris of their son.
Mazel-Tov and much Nachas to all the families and the entire Klal Yisroel.



דבס"  
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי

 

Mishpatim 5778 - Awl for The Boss 

 

  In this week’s parsha Hashem instructs 

the Bnai Yisrael in the correct way to treat an 

Eved Ivri - a Jewish slave. After a prescribed six 

years of servitude, he is to be offered his 

freedom. If, at that point, he refuses to leave his 

master, he is taken to a standing door where a 

hole is bored into his right ear with an awl. The 

reason for doing this to his ear, and why it 

involves a door, is explained by Midrashim cited 

by Rashi (see his commentary to Shemos, 21:6). 

What is not explained however, is why we pierce 

a hole in his ear. The focus on the ear could have 

surely manifested itself in a manner other than making a hole. Perhaps we can offer 

the following. 

 There is a Midrash cited by Rabbainu Bachai who offers a reason (different 

than the Midrash cited by Rashi) as to why we involve a door. It is because G-d 

says, “I have opened a house-door (of freedom), and he has locked upon himself 

that house-door to remain a slave!” On a simple level, the Midrash is telling us that 

the imagery of a slave’s freedom is an open door. And a slave who refuses to leave, 

is closing that door of freedom. And it is because of this imagery that a door is used 

as the backdrop of his ear- piercing. But let’s take this a tad deeper.  

 Teshuva-repentance- and the spiritual growth that comes with it, is all about 

opening doors. The Midrash (Shir Hashirim Rabbah, 5:3) quotes Rebbi Yaisa who 

tells us that Hashem says to Bnai Yisrael “Open for me a doorway of repentance 

like the tip of a needle, and I will open openings for you that wagons can drive 

through!” This is usually the recipe for Teshuva. Man must make the first tiny 

opening, through which the flow of Teshuva begins to trickle through his veins, 

upon which Hashem “takes over”, and assists man in opening wide the valve of 

Teshuva, turning a trickle into a gushing torrent. There was, however, says Reb 

Baruch’l of Mezhibusz, one time in history where Hashem made an exception, 

where He did not demand that man first make his own microscopic opening. And 

that was the night before He took the Yidden out of Mitzrayim. He says the Yidden 

that night were at the bottom of the 49th level of impurity, unable to make any 

breach whatsoever in their slave mentality, and the grip the Egyptians had had over 

them. They just couldn’t facilitate any flow of repentance and holiness. And 

Hashem saw this, and offered that on that evening He would not demand the usual 

needle tip-sized opening. Instead, He graciously did it all and created for them the 

hole which allowed for their revival. 



 The freedom of an Eved Ivri, in many ways, mirrors the Exodus from 

Mitzrayim. He has had to be subservient for six years to a master. Like it or not, that 

allegiance to a flesh-&-blood master has severely compromised his connection to 

Hashem, for one cannot be a true faithful slave to two masters. By Hashem granting  

this man his freedom, He is once again, like He did that night in Mitzrayim, stepping 

forward and offering that the Eved need not make his own needle tip-sized opening. 

“I am opening the door wide open for you” says Hashem. Yes, this is the door to 

which the Midrash is referring. Not just door of freedom, rather the massive door of 

spiritual growth, the door of devotion, the door of being able to become a true Eved 

Hashem.  

 And when the slave turns down this offer, develops a deaf ear, and prefers to 

remain in bondage, we take that ear and bore a hole up against a door. Nothing too 

big, nothing too drastic, just a small needle tip-like sized hole. The message to the 

slave is simple. “Hey Buddy, you were just offered a deal of a lifetime, a gaping 

door-sized opening from G-d. An opening which would have had holiness coursing 

through your spiritual blood-stream. But you turned it down. And now you’re going 

to have to grow the old-fashioned way. Instead of being proactive, Hashem is 

waiting to react. Yes, He will wait for you to pierce open for Him the tiny effort of 

repentance. 

 

Rabbi Nosson Greenberg 

 

Rav, Khal Machzikei Torah Far Rockaway, N.Y.              

ravgreenbergkmt@gmail.com 

 

Be sure to catch my weekly Chumash Shiur on Torahanytime.com 
 



*Miller’s Musings ים    פרשת טִּ פָּ שְׁ  *מִּ

*If I Am a Rich Man* 

  

Long before any civilisation or ‘ism’ introduced the notion of communal 
responsibility for all within society, the Torah had delineated a precise 
set of instructions to deal with this very issue.  Charity, compassion 
and care towards the less fortunate has always been an integral part 
of Torah living.  In our Parsha we are instructed to lend money to the 
poor, a means by which the destitute may retain their dignity whilst at 
the same time accepting the assistance of others.  The verse begins 
with the words “ ת-ִאם ה אֶּ ְלוֶּ ף תַּ סֶּ ִמי-כֶּ עַּ ” “When you lend money to my 

people”, which we are told is one of the few instances where the word 
 means something that one is obliged to do, rather than ”ִאם“

something that is optional. Here it is translated as “when”, rather than 
the more typical “if”.  The question remains, however, why, if this word 
normally means something optional, would it be used here when it is 
compulsory?   
  

It is entirely obvious that G-d could provide every person on earth with 
exactly as much as they actually need.  In fact this would indeed be 
the case were it not for reasons, only known to G-d, that determine 
that the impoverished must suffer this way. But rather than the money 
they should have been given, being removed from this world, it is 
instead passed to others, those who have excess wealth, who in 
reality only have this affluence due to this factor.  Now, says the Ohr 
Hachaim, we can read the verse correctly. “If” you find you have 
“money”, more than you truly require, “You shall lend money to my 
people” because “the poor person is with you”, meaning his portion is 
with you as a direct result of Hashem redistributing his allotment of 
funds.  If you are that person who has surplus means, it is because 
you have the share of the needy.  It is not truly yours, it is theirs. So do 
the only just thing and return it as a loan, satisfying both their physical 
and emotional needs. 
  

One of the reasons giving charity can be so difficult is because we 
view our money as something we have hard-earned and deserve due 



to our efforts.  Even when overcoming our natural lack of generosity, 
we may view ourselves as superior to the recipient of our kindness 
and treat him as such.  But the Torah is reminding us that it is only G-
d that controls the allocation of money, and what we believe to be ours 
is truly only waiting to be returned to its rightful owner.  Viewed this 
way our altruism becomes not merely an obligation on our part, but 
the only right thing to do. Not a cause for disdain, but an act motivated 
by basic integrity. 
  

*May we feel and appreciate the kindness of Hashem’s gift of 
Shabbos* 

  
  לעילוי נשמת לאה בת אברהם

 גרשון לעילוי נשמת שרה יעל בת

 אהרון בן דבורה רבקהלרפואת אלימלך יהושע 
 
 



Parshas Mishpatim/Parshas Shekolim – עזוב תעזוב עמו...כי תראה חמור שנאך   

Grin and Bear it 

The great month of Adar is upon us. The true joy of the Days of Purim, is the Simcha of Klall 

Yisroel uniting together to share in the celebration of our deliverance from destruction. The 

Mitzvos of Matonos L’Evyonim, Shalach Monos and greater Tzedaka giving, make us the עם אחד, 

that is no longer מפוזר ומפרד – separated and divided, as Haman claimed. Hence, the contribution 

of a Half Shekel rather than a whole, to remind us that we must partner with other Yidden in their 

Mitzvos and in their needs. Parshas Shekalim fits well with Parshas Mishpatim and its Mitzvos, 

which govern our responsibilities, interactions and dealings with our fellow man.  

When the Torah speaks of helping someone you dislike with his burden, the Mitzvah is described 

as עזוב תעזוב. Azivah usually means to leave something or get rid of something.  The Bris Olam, 

written by a talmid of R’ Moshe Chaim Luzzato, asks why the Torah characterizes the assistance 

we are willing to extend to someone we don’t particularly care to help, as “Azivah”. Targum 

Onkelos translates the words as “rid yourself of your feelings towards him and help him”. The Bris 

Olam explains that the Torah wants us to learn from this Mitzvah, that annoyances and frustrations 

that plague us are not from the associates, neighbors or grumpy bosses that seem to get under 

our skin. It’s the Ribono shel Olam setting you up to challenge you to reach out to someone – 

L’maan Hashem – even when it irks you. To react with irritation or malice to someone who rubs 

you the wrong way, is to be blind or to Chas V’Shalom deny the Yad Hashem that is using that 

fellow as a prop in His design for you. 

Know that when these things happen, teaches the Bris Olam, you are being lined up for a  שפע

 that is waiting to be bestowed on you, if you will but tolerate or, better yet, play down ברכה והצלחה

any angst you may have towards the other fellow. He who is Maamin B’Emunah Shleimah that 

his tribulation is not merely another of life’s continuing stream of stinging annoyances, but it is an 

opportunity to live with Bitachon that Hashem guides every facet of his life, will enjoy a reward far 

beyond the satisfying Nachas of temper control.  עזוב - If you will leave your feelings aside, תעזוב 

- so will Hashem! Says the Bris Olam, “So too will Hashem Yisborach be Ozeiv all His claims 

against you for your misdeeds and all your aveiros will be forgiven, as a newborn child! 

I recall like yesterday how I was sitting in our kitchen doing homework as this memorable drama 

unfolded. My father, a”h, had worked up the courage to finally confront the fellow renting our 

garage for storing merchandise and ask for a raise of the paltry rent he was paying. He was a 

rather gruff character and not easy to talk to, especially about the rent. I remember the shame 

and anger I felt as I heard the guy blow a gut at my father for even contemplating such an absurd 

idea. “And send your boy down. I need help with these samples!” I heard the slow and heavy 

tread back up the stairs as he walked through the door downcast and defeated. My father turned 

to me and quietly directed, “Go down and help him. He has heavy packages to unload.” I hit the 

roof! After he washed the floor with my father I should go and help this guy?! My father, may he 

have a lechtigeh Gan Eden, went through every Gehennom that WW II had to offer. He never 

questioned what happened to him and everybody he loved. I can still hear his voice as he says 

in a quiet but resolute tone, “You have to. Es Shteit (it says) עזוב תעזוב”. Nu? Ani Maamin 

B’Emunah Shleima. Have a wonderful Shabbos and a Joyful, Yeshuadik Chodesh, yk 



L’Ravcha D’Milsa Weekly Almanac 

Klall Yisroel was struck this week by the tragic loss of its finest, in communities around the United 

and Eretz Yisroel. 

Harav Dovid Grossman of Los Angeles (1946-2018), died in a tragic car accident in New York 

on Monday, 20 Shvat. Rav Grossman was renowned for his Daf Yomi 

shiurim, and his recordings on every daf of Shas are available at 

dafyomi.org. These Daf Yomi shiurim were delivered between 1985 and 1992 

in Los Angeles. Rav Grossman finished Shas many times and was known as 

a boki in many areas of Torah. His clarity and lucidity made his shiurim so 

unique, and his warm and caring personality endeared him to one and all.  

Rav Grossman was a talmid of the Philadelphia Yeshiva, under Rav Shmuel 

Kamenetsky and Rav Elya Svei, Novardok Yeshiva in France, and Yeshivas 

Mir in Yerushalayim, where he studied under Rav Chaim Shmulevitz. He was close to Rav Meir 

Soloveitchik, son of the Brisker Rov, Rav Yitzchok Zev Soloveitchik, and acquired much of the 

Brisker derech in learning, which he fused with the derech he learned in the Mir, creating a unique 

synthesis that he passed on to his thousands of talmidim and shiur listeners over the years. Rav 

Grossman continued his learning in Bais Medrash Govoah and was a founding member of the 

Lakewood Kollel in Los Angeles in 1975. 

In 1981, Rav Grossman helped start Yeshiva Gedolah of Los Angeles in 1981 and served as the 

twelfth grade maggid shiur for over twenty five years. He also opened a post-high school bais 

medrash in Los Angeles for working young adults and college students, becoming rosh yeshiva of 

Yeshivas Hachaim. His wife is the principal of Valley Torah High School’s girl division in Valley 

Village, California. His sudden passing has plunged his talmidim and many admirers into 

mourning. 

 

Rabbi Itamar Ben-Gal HY”D, 29, of Har Bracha, was stabbed to death by an Arab terrorist on that 

same day, a few hours later. The victim was a highly-respected and devoted 

rebbe, teacher and father of four. 

 

 

 

 

Rav Zvi Dov Slanger zt”l, rosh yeshiva of Bais HaMedrash and Mesivta of Baltimore was Niftar 

this past Tuesday, 21 Shvat at the age of 83. Born in Budapest, Hungary 

before the war, Rav Slanger survived the camps and arrived in Eretz Yisroel 

in September, 1945. He learned in Zichron Yaakov and was greatly 

influenced by Rav Elya Lopian, who became mashgiach at the yeshiva during 

Rav Slanger’s time there.He became extremely close to Maran Rav Elazar 

Menachem Man Shach zt”l, while also forming a connection to the Chazon 

Ish, the Brisker Rav, the Steipler Gaon, Rav Eliyahu Eliezer Dessler and 

others. In 1965, the Slangers relocated to the United States, where Rav Slanger was involved 

in chinuch first in Philadelphia and New York, and then served as a maggid shiur for 26 years at 



Yeshivas Ner Yisroel in Baltimore. About 20 years ago, with the inspiration and guidance of Rav 

Shach, Rav Slanger founded his yeshiva, Beis Hamedrash and Mesivta of Baltimore, where he 

influenced hundreds of young bnei Torah from across the country and beyond. 

Rabbi Yehuda Harbater, Executive Director of Yeshiva Darchei Torah of Far Rockaway, was 

Niftar suddenly on Tuesday evening, 22 Shvat. The Far Rockaway 

and Five Towns community is in a complete state of shock at the 

sudden loss. R’ Yehuda was recruited out of the Denver Kollel in 

1985, to put together a fundraising effort for Darchei Torah. He 

was subsequently asked to remain and assume the role of 

Executive Director of the growing institution. Rabbi Harbater 

believed strongly in the mission and goals of Yeshiva Darchei Torah and deeply appreciated his 

role in being part of the remarkable Chinuch institution that it is.  He managed to perform the near 

impossible feat of implementing tuition policy and being loved by the parent body as well.  He 

lived simply and experienced the financial struggle of raising a family of eight children. So he 

understood the needs and challenges of the Yeshiva’s families. He approached each day with a 

combination of a great sense of achrayus as well as a fantastic sense of humor.  He brought 

cheer and joy to coworkers, Moros, Rebbeim, and parents alike. Rabbi Harbater z”l fulfilled his 

role as the Zvulun of the Yeshiva but was also a Talmid Chochom in his own right. Rabbi Harbater 

was a down-to-earth, genuine, passionate person who had a strong sense of hakaras hatov to 

anyone who had ever helped him, a strong love of people, and a profound recognition of the 

importance of the unique loving brand of Chinuch that Yeshiva Darchei Torah is known for.  He 

treated each parent with a deep level of respect.  Rabbi Harbater was a loving husband, parent 

and grandfather. Yehi zichro boruch. 

A special fund was established by Rabbi Bender to help the Almanah and three unmarried 

children cope with this sudden loss and crushing burden of personal debt. Please donate online 

at www.RabbisFund.org or mail a check, payable to YDT Rabbi’s Fund-RYH Special Fund, 312 

Hicksville Road, Far Rockaway, NY 11691. 

(Combined sources) 

Thursday, Parshat Mishpatim-23 Shvat 

The near annihilation of Shevet Binyamin as a result of the troubling incident of Pilegesh B’Givah 

took place on this day. 

Erev Shabbos Parshat Mishpatim-24 Shvat  

Zechariah HaNavi prophesied a heartfelt plea for Yerushalayim – Zecharia Perek 7 

HaGaon HaTzadik R’ Tzvi Gutmacher, zt”l son of the renowned הגאון והקדוש ר' אליהו  ,מקובל

 (1871) גוטמאכער

WE HAVE BEEN PRIVILEGED TO SEEK THE BLESSINGS AND GUIDANCE OF הרה"ג ר' חיים 

KANIEVSKI, שליט"א AND ימחא"ח THE EQUALLY FAMED REBBITZIN KANIEVSKI, ה“ע . IT WAS 

DURING ONE SUCH VISIT THAT THE REBBITZIN HANDED US A COPY OF THIS WORK 

WITH THE ASSURANCE THAT WITH THIS “WE WILL NEVER NEED A DOCTOR AGAIN!”  

In R’ Eliyahu’s introduction to his the writings of his son, R’ Tzvi Ben R’ Eliyahu, קן מפורשת, the 

 writes that his son left something for all generations that anyone who needs a salvation can גאון

http://r20.rs6.net/tn.jsp?f=001_l8kMvCdrQ80w1wprjC5DH808NLDRDvvp_yPQ1e_rk6SrLz82tPS23guZo_JiasCSY1xKvsUpNQWwrYJdKlVV66wapObh0aG58tvFTt7qZgwTZ97Ugo5HtZHULA9w8oXQ3Eapokh6R9BARSdx7saGA==&c=g0b9QxH3fsuo3ejEIx_1zVVQhJiCTEJmvhTmVGVEWbpRKEQLU8eYQA==&ch=EwFYcTCkyRAthNiYBLCVumHmbu7w_Zoh6NjiYDvRXxi_T0T_oOHr-w==
https://maps.google.com/?q=312+Hicksville+Road,+Far+Rockaway,+NY+11691&entry=gmail&source=g
https://maps.google.com/?q=312+Hicksville+Road,+Far+Rockaway,+NY+11691&entry=gmail&source=g


learn one Mishnah in מס' קינים with the ברטנורא and תוס' יום טוב and the commentary of קן מפורשת. 

Then say his prayer along with his own plea - in whatever language he is fluent and he will be 

saved. If there is no resolution he should repeat this for up to three days. The גאון assured that 

whomever will study this פירוש of his son - “He Will Experience Salvation and Will Never 

Require Doctors!” 

His assurance will certainly be fulfilled. Just as his Halachic decisions were relied upon in a time 

of such luminaries as R’ Akiva Eiger, זצ"ל, we may surely rely on his promise. Certainly since he 

was famed and known to all as as a great worker of miracles and performer of wonders. Hundreds 

stood at his door to receive his blessings that were fulfilled. Most assuredly it will be a great merit 

to anyone who will bring the blessing of this work into his home 

In )ספר סוכת שלום )דף ק"ז he writes “and we have heard of distinguished Jewish families that do 

this regularly and THEY DON’T FREQUENT DOCTORS”. 

 

Rav Gedalya Moshe Goldman of Zvhil (1888-1949), son of Rav Shlomo (Reb Shlomke) of Zhvil. 

When the Soviets rose to power, he was sent to Siberia and after eight years 

of exile managed, in 1936, to flee to Eretz Yisrael, where he also concealed 

his greatness. He served as an Admor for only five years, for he died when 

he was only 61.  

R’ Gedalia Moshe Goldman and Chaim Shaul Bruk, a renowned Chabad 

mashpia (mentor), were serving time together in a Soviet prison camp. Their 

"heinous" crime? Observing and spreading Judaism under the Communist 

regime. One Shabbat, the sadistic commandant of the camp called Gedalia 

Moshe into his office. "I have here the papers for your release," he said as he 

waved some papers in the air, "and if you sign them now you will be a free man." "But it is 

Shabbat," replied Gedalia Moshe. "I cannot and will not sign on Shabbat." The commandant – 

who, of course, knew that Gedalia Moshe wouldn't transgress the Shabbat – shouted, "If you don't 

sign the papers now you will remain here another eight years!" "Nevertheless, I will not sign and 

desecrate the Shabbat."  "Very well," sneered the commandant. "Don't sign. You will be in this 

prison for eight more years. And we'll see how your G-d will help you…" If you don't sign the 

papers now you will remain here another eight years!" "If my G-d wants to help me, He'll do 

it without you. And if He wants me to be in this prison eight more years, I will be here eight more 

years even if you would decide to let me go," replied Gedalia Moshe calmly. "It has nothing to do 

with you." The already enraged commandant saw red. He whipped his pistol out of its holster, 

pointed it at Gedalia Moshe's heart, and screamed "Let's see who will help you now!" He cocked 

the gun… And his daughter walked into the office. She saw her father pointing the gun at Gedalia 

Moshe and said in a bored voice, "Father, it's a waste of a bullet…" Slowly the commandant 

lowered the gun. "Don't think it was your G-d that saved you!" he shouted at Gedalia Moshe who 

was standing there serenely. "If it hadn't been for my daughter you would be dead meat by now!" 

He turned to an aide and yelled to him, "Bring in the other Jew trouble-maker, Chaim Shaul!" 

A few moments passed, and Chaim Shaul was standing in the office next to Gedalia Moshe. The 

commandant made him the same offer as he had to Gedalia Moshe: "Sign these papers and you 

can go free." "Of course I can't sign the papers," replied Chaim Shaul, "It's Shabbat, and I don't 

violate the Shabbat." "You will remain here another eight years." "I will not write on Shabbat." 



Suddenly Gedalia Moshe said, "Give me the papers. I will sign for him." The commandant was 

dumbfounded. "What? You said you wouldn't write on Shabbat! You're going to be here for 

another eight years! And now you'll sign for him?" "Of course I wouldn't sign on Shabbat to gain 

my freedom," Gedalia Moshe replied. "But this is different. I'm strong, and I can withstand the 

conditions in this prison another eight years. But Chaim Shaul is weaker, and he cannot stand 

this place any longer. It would be dangerous for him to remain here another eight years. Give me 

the papers and let me sign..." Both men were freed from prison within the next few days. 

Shabbos Kodesh Parshat Mishpatim, Parshas Shekolim -25 Shvat 

Rav Yisrael Lipkin Salanter (1810-1883), founder and spiritual father of the Mussar movement. 

Born in Zager (near Kovno), Lithuania, to Rav Ze’ev Wolf Lipkin, a descendent 

of the Vilna Gaon, Rav Yisrael became a close talmid Rav Zundel of Salant, 

who introduced him to the classic works of mussar. In 1840, he became rosh 

yeshiva of the Rameillas Yeshiva in Vilna, and later opened a yeshiva in Kovno. 

A compilation of his thoughts were recorded in a sefer, Or Yisrael, written by 

one of his closest talmidim, Rav Yitzchak Blazer of Petersburg.Among his other 

close disciples are Rav Simcha Zissel Ziv of Kelm, Rav Yosef Yozel Hurwitz of 

Novardok. 

Sunday, Parshat Terumah -26 Shvat  

The Taz, Rav Dovid Halevi Segal, author of Turei Zahav (1586-1667), son-in-law of the Bach. 

Born in Cracow. Unofficial Rabbi of Posen 1619-1640. Headed famous yeshiva at Ostro from 

1643, escaped Cossacks 1648-49 to Lublin, then Moravia. Settled in Lemberg (Lvov). Lost 2 sons 

to violent deaths in Spring of 1664. Sent his son Yeshaya and son-in-law Aryeh Leib (later to be 

the Shaagas Aryeh) to investigate Shabsai Tzvi. He also wrote Divrei Dovid on Rashi al HaTorah. 

Extended article follows  

The Taz 

i. 

Jewish religious life in the last six centuries has been governed by the code of laws, known as 

the "Turim," composed by Rabbenu Jacob ben Asher (who died about the year 5100). This 

monumental work of the Arba Turim ("Four Rows," after the four rows of Jewels on the High 

Priest's Breastplate) contains the laws and decisions of earlier codifiers, based upon the Talmud. 

The four Turim are: Tur Orach Chaim, Tur Yoreh Deah, Tur Even Haezer and Tur Choshen 

Mishpat, and they cover every possible phase of Jewish life. About 200 years after the death of 

the Baal Haturim (Author of the Turim), another great scholar, Rabbi Joseph Caro (who died about 

5335) presented us with the famous Shulchan Aruch -(Table Arranged) in which he had re-

examined and recast the law-decisions, so that every Jew could learn and understand them. A 

third scholar who lived about the same time, Rabbi Moses Isserles (ReMO) added the Mappah 

("Table Cloth") to the Shulchan Aruch, in which he laid down his commentaries and final law-

decisions which were accepted by all Jewish communities as the final word in Jewish law. Finally, 

several great scholars added their commentaries and elucidations to one or the other of the four 

parts of the Shulchan Aruch, among them Rabbi David Halevi, whose life story we are going to 

tell you here. 



Rabbi David Halevi, better known as the TaZ, after the initials of his main work Turei Zahav ("Rows 

of Gold"), was born in Vladomir, in the Province of Volhynia. His family was famed for scholarship. 

His father Samuel was the son of a famous scholar Rabbi Isaac Betzalels. In addition to his 

scholarship, David's father was well to do, so that the young prodigy David, who had shown 

unusual talent for study, was fortunate enough to grow up in an atmosphere of both wealth and 

learning. His early, happy youth was in marked contrast to his later years, when he suffered great 

hardships and poverty, as we shall see later. 

The young David was fortunate also in another way. He had an older half-brother called Rabbi 

Isaac Halevi, a great Talmud scholar who founded Yeshivoth in Vladomir, Chelm and Lvow 

Poland, and was the author of two books on Hebrew grammar, called "Siach Yitzchak," and "Brith 

Halevi." This great man dearly loved his younger brother, and became his first teacher and 

counsellor for many years. The affection between the two brothers never diminished in later years, 

and they continued to correspond with each other in writing after they had been separated. A part 

of this correspondence has been preserved. These letters are of great interest not only because 

they testify to the deep friendship and love that existed between the two brothers, but also 

because they contain an exchange of scholarly opinions on many problems of Jewish law. Rabbi 

Isaac Halevi did not fail to recognize his younger brother's mental abilities, and did his best to 

encourage his literary work, which became indeed a masterpiece in the world of Halachah (Jewish 

law). The young scholar married the daughter of no less famous a man than he himself later 

became. Rabbi David Halevi's father-in-law was Rabbi Joel Sirkes, known as the BaCH, after the 

initials of his commentary on the Turint entitled "Bayith Chadash" (New House). As was customary 

in those days, Rabbi David stayed in his father-in-law's house for several years, during which be 

applied himself fully to the study of the Talmud and Posekim (codifiers). This period served him 

as a good preparation for the great contribution which he himself was to make to this immense 

literature. 

ii. 

After Rabbi David Halevi left his father-in-law's house to make a home of his own, he accepted 

the position of rabbi in a small town, a position he changed several times for other small towns. 

During this time he suffered poverty and want, and was stricken by other misfortunes also. Several 

of his children died in infancy. (Many years later, towards the end of his life, two more sons of 

Rabbi David Halevi, who were famous scholars, were killed in a massacre in Lemberg in 1664). 

However, in due course Rabbi David had made a name for himself, and he was invited to become 

the Rabbi of the famed city of scholars-Ostrog. This was in the year 1641, and since then his 

poverty gave way to a life of comfort, as he had earned the recognition and respect due him. Here 

Rabbi David Halevi founded his own Yeshivah, but he found time also for his literary work. The 

leaders of this great Jewish community, many of whom were scholars of high standing, did 

everything in their power to help their great rabbi in his gigantic work. It was due to their influence 

and active cooperation that Rabbi David Halevi, by nature a shy and modest man, wrote his 

commentary on the first two volumes of the Shulchan Aruch, the Yoreh Deah and Orach Chaim. 

"Turei Zahav" was the name given to this important work, or TaZ for short. 

Rabbi David Halevi's work soon won world-wide recognition and established his name among the 

greatest Talmudists of his day. It so happened that in the same year (5406-1646) when Rabbi 

David Halevi published his work, another scholarly giant, Rabbi Shabbatai Cohen of Vilna, 



published a similar commentary on the Yoreh Deah, entitled "Sifesei Cohen," (Lips of a Cohen), 

and soon became equally famous by the name "ShaCh." However, neither detracted from the 

fame of the other, and far from there arising any jealousy between them, they became the best of 

friends, although they often had conflicting opinions as to interpreting the decisions of their 

master, Rabbi Joseph Caro. Several years after their commentaries had first been printed, they 

cooperated in the publication of an edition of the Yoreh Deah, in which the text of the author Rabbi 

Joseph Caro was printed in the center of the page, flanked on one side by the "TaZ" and on the 

other by the "ShaCH." (This edition of Yoreh Deah was called "Ashrei Ravrevi.") This edition was 

later enlarged by the addition of other commentaries, but the form given to the Yoreh Deah by the 

two great commentators became the standard type for further reprintings of this book of laws over 

and over again, to this day. The TaZ's commentary on the Orach Chaim was acclaimed with equal 

enthusiasm. It was later published in a special edition of this part of the Shulhban Aruch, similar 

to the above, except that here his companion-commentator was Rabbi Abraham Avlei Gumbiner, 

Dayan of the city of Kalish. The commentary by the latter was called "Magen Avraham," while his 

own was entitled "Magen David." The edition of this volume was therefore called "Maginei Eretz," 

(Shields of the Land). It was published by the son of Rabbi Abraham Gumbiner. This edition 

became the most popular book of Jewish law, inasmuch as it deals with the general aspects of 

Jewish daily life, while the other parts of the Shulchan Aruch deal with special subjects, such as 

laws of Shechitah and Kashruth, claims and damages, marriage and divorce, etc. The popularity 

of this volume has not diminished during the years; its influence on the preservation of Jewish 

traditional life has been immense. It is now as widely used and studied as ever, thus bringing 

immortality to three men who were responsible for it. 

iii. 

Rabbi David Halevi's happy period of teaching and writing in Ostrog was rudely interrupted by the 

cruel massacre by the inhuman Cossacks under the leadership of Chmielnicki, who led his revolt 

against the Polish nobility and at the same time massacred and pillaged all Jewish communities 

that fell into his hands. Rabbi David Halevi was fortunate enough to flee from Ostrog before it was 

captured by the Cossacks. He succeeded in saving also his priceless manuscripts. He was then 

invited to become rabbi of Lvov (Lemberg), where he continued his work to spread the knowledge 

of the Torah. A cruel blow was struck at the aged Rabbi David Halevi when three years before his 

death he lost his two older sons, Rabbi Mordecai and Rabbi Solomon Halevi, who were murdered 

in a pogrom in Lemberg. Rabbi David Halevi died at the age of 81. 

The lifework of this modest man and the influence of his masterpieces can hardly be appraised 

properly. His contribution to the tradition of the world of Halachah puts him among the greatest of 

our illustrious Talmudists. The TaZ is also the author of a commentary on Rashi, entitled Divre 

David-the Words of David-and of other works. As commentator and teacher, he accomplished 

great feats for the education of the Jewish people in the spirit and the knowledge of the Torah 

and its literature. As community leader he founded Yeshivoth, gave counsel and advice, and did 

his share in the violent fight against the dangerous movement of Shabbathai Tzvi's followers who 

threatened to undermine the basis of the Jewish law and belief. Both in his literary work and in 

his activities he created a strong fortress against attacks from within and without. There is no 

greater praise for Rabbi David Halevi, than the tribute given to him by his beloved brother and 

teacher, Rabbi Yitzchok Halevi who said of the TaZ: "Rabbi David Halevi's name spread over all 



countries and G-d helped his work to worldwide recognition and acceptance... His heart was pure 

and candid as the heavens; his words were divine in their clarity and lucidity, despite their modest 

and pious presentation." No greater tribute could have been given to a great man. 

Monday, Parshas Terumah-27 Shvat 

Hagaon Harav Yaakov Edelstein z”l (1924-2017) First Yartzeit. For years, his name was 

mentioned amongst the bnei Torah of Eretz Yisroel in reverent tones. 

A gaon in all portions of the Torah and a leading posek. 

A mekubal renowned for his knowledge of chochmas hanistar. 

A tzaddik, whose brachos are sought after by older singles and 

childless couples. A poel yeshuos whose tefillos and aitzos have 

resulted in numerous stories of salvation… 

Rav Edelstein managed to stay out of the international spotlight, but in 

Eretz Yisroel, he was acknowledged to be one of the senior leaders of 

our generation, and the multitudes flowed to his humble home in Ramat Hasharon at all hours of 

the day and night. 

Born in 1924 in the Russian city of Shumietz, where his father, Rav Tzvi Yehudah Edelstein zt”l, 

served as mara d’asra, Rav Yaakov was born just a year after his older brother, Rav Yerachmiel 

Gershon, who serves today as the senior rosh yeshiva of Ponovezhh Yeshiva. Their mother was 

a daughter of Rav Mordechai Shlomo Movshovitz zt”l, mara d’asra of Milastoka. Rav Tzvi 

Yehudah had learned as a young bachur in Volozhin under Rav Chaim Brisker zt”l and later 

attached himself to Rav Chaim’s great talmid, Rav Boruch Ber Leibowitz zt”l of Kamenitz. Rav 

Tzvi Yehudah published Hod Tzvi on Shas and a sefer of shailos uteshuvos, 

including halachic correspondence that he carried on with the Chofetz Chaim. 

In those first years after the overthrow of the czar, the Bolshevik Revolution was spreading its 

hold over the vast Russian populace and the bleak reality of Communism was quickly destroying 

the long established foundation of Yiddishkeit that existed throughout the Russian empire. 

In an interview published a few years ago, Rav Yaakov described the situation as one of total 

despair. Boys who just a year earlier had sat beside him in cheder learning Chumash could be 

seen walking about bare-headed and eating treife food. “There was no room to believe that we 

would ever again be allowed to live as Torah Jews,” Rav Yaakov recounted. “Generations 

of mesorah were simply abandoned overnight, as the populace sought to embrace the new reality 

of Lenin and Stalin.” 

Rav Tzvi Yehudah Edelstein sought to strengthen his people with emunah, but his pleas fell 

mostly upon deaf ears. He eventually directed his efforts inward and began to learn at home with 

his own children out of the public eye. In fact, even after the boys reached the age of compulsory 

education, Rav Tzvi Yehudah managed to bribe the local truant officer, who recorded the boys’ 

ages as younger than their actual seven and eight, thus enabling them to study at home for 

another few years. 

In 1934, when Rav Yaakov was ten, his mother suddenly passed away just as it was becoming 

apparent that the family could not remain Torah Jews if they were to stay in Russia. Rav Tzvi 

Yehudah took his family and embarked on the arduous journey that would eventually bring them 

to Eretz Yisroel. Despite the fact that they were unaffiliated and had none of the precious permits 

controlled by the Zionists and other political entities, they miraculously managed to leave via the 

port city of Odessa and arrived in Yaffo more than two weeks later. All the while, Rav Tzvi 



Yehudah maintained his daily learning schedule with his two sons. The Communist regime could 

not stop them from engaging in limud haTorah, and as their journey brought them closer to 

religious freedom, they intensified their hasmadah even as the old boat rocked from side to side 

as it traversed the rough sea. 

Upon their arrival in Eretz Yisroel, they were met by relatives who shared their own meager 

accommodations with the new arrivals. There was no single place with enough room for all of 

them, and their grandmother had to move in with one relative while a younger sister went to 

another. Rav Tzvi Yehudah drew the line at being separated, even temporarily, from his two sons, 

as their learning could not be sacrificed no matter what. Eventually, an empty chicken coop was 

procured in the farming village of Ramat HaSharon near Herzliya. While they cleaned it out, the 

landlord pointed to a stack of empty fruit crates. The local harvest would not take place for some 

time, so he offered the boxes to the Edelsteins to use as makeshift furniture. “Three crates served 

as a bed,” Rav Yaakov wistfully recalled, “with two serving as a table and others serving as chairs. 

We never did furnish our home completely, but we were free and in Artzeinu Hakedoshah. Our 

dream had come true.” 

Ramat Hasharon was basically a secular farming community and the only observant Jews were 

elderly. There were few children with whom to play and there certainly was no organized Talmud 

Torah where the two boys could learn. Instead, their father continued to learn with them himself 

from morning to night. As soon as they finished a masechta, they immediately began a new one. 

Not a minute was wasted. 

Eventually, Rav Tzvi Yehudah was asked to assume the rabbonus of Ramat Hasharon, and 

through witnessing his father’s devotion to his flock and absorbing the piskei halachah his father 

issued on a daily basis, Rav Yaakov had a tremendous shimush in rabbonus. 

One day, Rav Tzvi Yehudah saw a new sefer in the shul. It was titled simply “Chazon Ish,” and 

the name of the author did not appear on the title page. All it said was that it was available for 

purchase by a certain Rav Greineman. The senior Rav Edelstein was soon engrossed in 

the sefer. He could barely put it down. He asked the people in the shul if anyone knew how 

this sefer came to be in Ramat Hasharon. One fellow responded that he had met the author, a 

frail tzaddik living on the outskirts of Bnei Brak, and had purchased the sefer in order to help the 

author have a bit of parnassah. 

Rav Tzvi Yehudah took down the address of the Chazon Ish and, shortly thereafter, with his boys 

in tow, made his way to meet the author of such amazing chiddushei Torah. The Chazon 

Ish greeted Rav Tzvi Yehudah warmly and spent a lot of time speaking to the boys in learning. 

Their knowledge and level of learning astounded the gadol, who was amazed to hear that they 

had only attended yeshiva for a short time while still in Russia. 

“I feel that perhaps I am doing the wrong thing,” Rav Tzvi Yehudah told the Chazon Ish, “and that 

I am holding back my sons from the growth they would experience if I would send them away to 

a yeshiva.” The Chazon Ish reassured the senior Rav Edelstein that he was doing the right thing 

and urged him to continue learning with them at home until they were older. 

Thus began a relationship that would change the lives of the Edelstein brothers and indeed impact 

the Torah world for the next 75 years. 

In the early 1940s, upon the urging of the Chazon Ish, the brothers did leave home to attend a 

formal yeshiva. At that time, the premier yeshiva in Eretz Yisroel was the transplanted Yeshivas 

Lomza in Petach Tikvah. Rav Tzvi Yehudah exhorted his sons to “speak in learning” with the 



top bochurim there, and the brothers found themselves especially drawn to the illui from Grodna, 

the bochur Rav Shmuel Rozovsky. 

In 1944, when the Ponovezer Rov was ready to launch his new yeshiva in Bnai Brak, the Chazon 

Ish suggested that he recruit Rav Shmuel Rozovsky to be rosh yeshiva and that the Edelstein 

brothers accompany him to form the nucleus of the new yeshiva. Indeed, the Edelsteins were 

among the first six intrepid bochurim who established Yeshivas Ponovezhh. 

The story is told that Rav Shmuel Rozovsky met the Brisker Rov and reported on the opening of 

the new yeshiva. In that terrible period in the history of the Jewish people, when all of Europe was 

still in flames, the yeshiva system in Eretz Yisroel was not yet developed and there were 

few bochurim truly on the advanced level that would suggest the need for a new yeshiva gedolah. 

“For whom did you make this yeshivah?” the Brisker Rov asked Rav Shmuel. His response was 

to put Rav Yaakov Edelstein on a bus to Yerushalayim, where he spoke in learning with the 

Brisker Rov, who was so pleased that he sent a message to Rav Shmuel saying, “Now I 

understand.” Rav Yaakov would go on to return many times to the home of the Brisker Rov, with 

whom he established a close relationship, becoming known as one of the Rov’s few confidants. 

Rav Yaakov would go on to form a close bond as well with the Ponovezer Rov and Rav Shmuel 

Rozovsky and later with the legendary mashgiach, Rav Eliyahu Eliezer Dessler. While Rav 

Yaakov was in Ponovezh, he maintained private sedorim with the Chazon Ish and spent long 

hours talking in learning with the Steipler Gaon. It was a glorious period of growth that was marred 

only by the untimely petirah of Rav Tzvi Yehudah Edelstein shortly before Rav Yaakov’s marriage 

to a daughter of Rav Mordechai Shmuel Kroll, mara d’asra of Kfar Chasidim. 

The year was 1950 and the young Rav Yaakov had been offered by the Ponovezer Rov to join 

the faculty of Ponovezhh after his chasunah as a maggid shiur, but the Chazon Ish held that he 

should assume his father’s position in Ramat Hasharon. The matter was decided at 

the chasunah itself, as the Chazon Ish gave Rav Yaakov a copy of his sefer as a wedding gift and 

urged him to read the inscription. It was to “Hagaon Harav Yaakov Edelstein, Mara D’asra of 

Ramat Hasharon.” The question had been settled. Rav Isser Zalman Meltzer penned a 

glowing semichah and sent it to Rav Yaakov in acknowledgement of his new status as a rov. 

The Chazon Ish had agreed with the Ponovezer Rov that Rav Yaakov should serve as a maggid 

shiur for bochurim, so, at the same time that he crowned Rav Yaakov as rov of Ramat Hasharon, 

the Chazon Ish donated the seed money for the establishment of Yeshivas Hasharon, where Rav 

Yaakov would serve as rosh yeshiva for thirty years. 

In the mid-1950s, after the passing of the Chazon Ish, Rav Yaakov lamented to a friend that he 

missed the Chazon Ish terribly and that he was able to discuss with him everything in his life. The 

friend suggested that Rav Yaakov meet the renowned “Sandler,” Rav Moshe Yaakov Rabikoff zt”l, 

the reclusive Tel Aviv shoemaker said to be the greatest living talmid of the famed Leshem, 

the mekubal Rav Shlomo Elyashiv zt”l, grandfather of Rav Yosef Shalom Elyashiv zt”l. 

The Chazon Ish had reportedly traveled to Tel Aviv twice and spent long periods of time closeted 

with the Sandler, who he revered as a true tzaddik and gadol of Kabbolah and Toras Hanistar. 

It is unclear if the Sandler had more than six or seven talmidim. What is known is that Rav Yaakov 

Edelstein became his talmid muvhak. Rav Yaakov spent countless hours in the company of 

the Sandler, imbibing the secrets of Kabbolah and absorbing his methodology, which has become 

a source of guidance to bnei Torah. 



Renowned for his spectacular memory and total recall of piskei halachah, Rav Yaakov joined his 

close friend, Rav Nissim Karelitz, as a senior dayan on the bais din Rav Nissim established, a 

partnership that would go on to last nearly 60 years. 

As more and more alumni of Ponovezh settled in Bnei Brak, a central bais medrash was 

established in northern Bnei Brak, the area extending from the famed Itzkowitz shul in the center 

of town and out toward Rechov Jabotinsky. Rav Yaakov was asked to serve as the rov and acted 

as a guide and a mentor to the younger rabbonim who live full-time in the area. Kehillas Naos 

Yosef, in memory of the Ponovezher Rov, now numbers close to a thousand families and Rav 

Yaakov spent much of his weekday schedule and one Shabbos a month in Bnei Brak tending to 

his flock. 

Rav Yaakov eschewed involvement in klal activities that required his joining a political party or 

even to just sign on the kol korehs routinely signed by the leading gedolei Torah. Instead, Rav 

Yaakov enjoyed the solitude of quiet Ramat Hasharon and the fact that his relative anonymity 

allowed him to spend time with the many people who come to him for a brachah and guidance. 

His entire demeanor bespoke a tranquility that could not be compromised. Indeed, Rav Yaakov 

used this remarkable character trait to help him transform Ramat Hasharon from a mostly secular 

city to a bastion of baalei teshuvah. Rav Yaakov remembered every resident by first name, and 

as he made his way down the street, he was regularly stopped by as-yet secular passersby who 

wished to greet their beloved rov and bask in his warmth and good cheer. Even on those 

occasions when Rav Yaakov was told of a store open on Shabbos and felt the need to confront 

the proprietor, the latter invariably closed his shop for every Shabbos thereafter just to please 

the tzaddik who had spoken to him with such brotherly concern and love. 

Rav Yaakov’s passing severs yet another link to the Torah world of old, leaving Klal Yisroel with 

a gaping void that cannot be filled. Yehi zichro boruch. (Matzav.com/ Rav Yosef Karmel, Lev 

L’Achim) 

Wednesday, Parshas Terumah-29 Shvat, Erev Rosh Chodesh Adar, Yom Kippur Koton 

Rav Chananya Yom Tov Lipa Teitelbaum (1836-1904), author of Kedushas Yom Tov. Born in 

Stropkov, Slovakia, to Rav Yekusiel Yehuda Teitelbaum (author of Yital Lev), who was a grandson 

of Rav Moshe Teitelbaum, the Yismach Moshe. Rav Chananya’s primary teachers were Rav 

Chaim of Sanz and Rav Yitzchak Eizik of Ziditchov. At the age of 28, he became Rav of the small 

town of Tesh, a position he held for 19 years. After his father’s petira in 1883, he succeeded him 

in Sighet, Hungary. Rav Chananya had no children with his first wife, a marriage that lasted 14 

years. He remained childless for many years with his second wife as well, until Rav Chaim of 

Sanz gave him a bracha. Indeed, he had two sons, Rav Chaim Tzvi of Sighet, and Rav Yoel, the 

Rebbe of Satmar. By 1941, 10,144 Jews lived in Sighet, comprising 39% of the town. The town 

was liquidated via deportation to Auschwitz. But, the community lives on in America and Israel. 



 Rabbi Noson Tzvi Finkel, the Alter of Slobodka (1849-1927). He was a master at bringing out 

the potential of every individual, encouraging students to refine their 

character and become great in both scholarship and ethics. Many of his 

disciples, who studied at his famed Slobodka Yeshiva, became major 

leaders of 20th century Judaism -- Rabbis Yitzhak Hutner, Yaakov 

Kamenetzky, Aaron Kotler, Yaakov Yitzchok Ruderman, Yechezkel Sarna, 

and Elazar M. Shach. His own son, Eliezer Yehudah Finkel eventually 

became dean of the famed Mir Yeshiva, today located in Jerusalem and the 

largest yeshiva in the world with 5,000 students. 

 

Thursday, Parshas Terumah- 30 Shvat, Rosh Chodesh Adar  

MaRabu Celestial Event: Partial Solar Eclipse - February 15. Timed at the moment of the 

Molad. A partial solar eclipse occurs when the Moon covers only a part of the Sun, sometimes 

resembling a bite taken out of a cookie. A partial solar eclipse can only be safely observed with a 

special solar filter or by looking at the Sun's reflection. This partial eclipse will only be visible in 

parts of Chile, Argentina, and Antarctica. 

Subscription to the weekly Timely Messages Dvar Torah/L’Ravcha D’Milsa Weekly Almanac at 

timelymessagesweekly@gmail.com and available for download at www.parshasheets.com 
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American Friends of Netiv Aryeh supports our programs. To contribute or pledge to American Friends

of Netiv Aryeh, please visit http://www.afna.us/donate

We try our best to accurately present to you the Rav's words. Accuracy can sometimes get lost in the transition

from spoken to written word. We would like to thank HaRav Nebenzahl for allowing us to send you this sicha

without his first reviewing it. Although it does expedite matters in getting this sicha out to you, it does mean that

if there is anything in the sicha that may not be understood, the fault is with us and not with HaRav Nebenzahl.

The Rav asks that his and other Divrei Torah are not read during Tefillah or the Rabbi's sermon.

Shabbat Shalom,

Nehemiah Klein

The Yeshiva would like to express its gratitude to Richard and Anita Grossman for their ongoing support for the

Yeshiva in general and specifically our computer center. This enables us to communicate this sicha to you each

week - "lehagdil Torah ulehaadira".

Rav Nebenzahl's Mishna Brurah will be sold with HUGE discount at the YU Seforim sale starting

Sunday  and  they  ship  countrywide  in  America.  The  sale  will  be  running  from  this  coming

Sunday February 4, 10:00 AM E.T. until February 25. Click here to purchase a set.

HaRav Nebenzahl on Parshat Mishpatim

PARSHAT MISHPATIM (SHEKALIM) 5778

Towards  the  end of  this  week's  parsha we read:  "Hashem said  to  Moshe,  'ascend to Me to  the

mountain  and  remain  there  and  I  shall  give  you  the  stone  Tablets  and  the  teaching  and  the

commandment that I have written, to teach them'" (Shemos 24:12). Chazal comment on this pasuk

that  "the  stone  Tablets  refers  to  the  Tablets,  the  teaching  refers  to  the  Written  Torah,  the

commandment to the Oral Torah, that I have written refers to the prophets, and to teach them refers

to the Ketuvim".

If we understand that the entire Torah and the Neviim and Ketuvim and everything else as we know it
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was given to Moshe Rabenu, why then did he err and hit the rock, didn't he already know that the

result would be that he would be unable to enter Eretz Yisrael? The answer is that Hashem didn't give

him the Torah as we know it, but rather it's teachings, musar, mitzvoth, but not the simple word for

word.

The Ibn Ezra cites Chazal:: "the empty headed will wonder what Moshe did in Har Sinai for forty days

and forty nights" (Ibn Ezra commentary to Shmot 31:18).  They wonder why it took Moshe forty days

and forty nights to master the Torah.  Why does Ibn Ezra refer to them as "empty headed", if they

believed that they could master the entire Written and Oral Torah in less time then they must be

giants of the world?  The Ibn Ezra explains that they are empty headed because they do not realize

that "if Moshe would stand there with Hashem for this number of years (forty) and the double of the

doubling of this number (an additional 160), he would not be able to know even one thousandth of

the ways of Hashem, and what is behind His Mitzvot".  This means that even in two hundred thousand

years, man - even one as great as Moshe Rabenu, cannot come to a complete understanding of the

Torah through natural means.

The Torah is infinite and no human being can grasp it  to the fullest extent. I would like to pose

another question: at the end of Parshat Ki Tisah we read of Moshe Rabenu coming down from Har

Sinai. There are two parshiot of Terumah and Tetzave as well as the majority of Ki Tisah in between

the end of Mishpatim when we read that Moshe want up Har Sinai and the end of Ki Tisah when we

read that he came down. A simple reading of the text would imply that all that he learned during that

time was what is sandwiched between these two parshiot.

I believe that these two parshiyot answer a question that Moshe Rabenu did not ask but needed to

know: Hashem instructed Moshe Rabenu: "I shall give you the stone Tablets ..." where should he put

these Tabliets? This does not comprise everything Moshe learned in Har Sinai. Moshe was taught the

roots of the Torah, the basis for understanding, the thirteen middot that used for derivations of the

Torah. The final forty days he learned a different thirteen middot, the thirteen middot of rachamim,

there is a direct correlation and each middah used to make derivations in the Torah corresponds to a

middah of rachamim.

Moshe  was  taught  hidden  material  that  many  would  reveal  later.  The  Gemara  describes  Moshe

viewing R' Akiva deriving mounds and mounds of halachot from every letter in the Torah which Moshe

could not understand and felt perhaps the Torah should have been given through someone like R'

Akiva. Then he heard R' Akiva saying that this was all  given to Moshe at Sinai, Moshe felt much

better.

After giving Moshe the basics, Hashem then told him to teach the Jewish people about mitzvoth such

as tzitzis, the omer, and more.

This week is Shabbos mevorchim hachodesh Adar - mishenichnas Adar marbin besimcha. Purim was

established on the day that the Jewish people "rested" from the enemy. Would it not have been more

appropriate to observe it on the day they defeated the enemy and the archenemy Haman was hanged

- on the thirteenth of Adar? Perhaps an additional day could have been added for Shushan and walled

cities, but shouldn't the primary celebration have been on the 13th? I believe that the main message

here is the "kiyemu vekiblu", they accepted and established the Torah, this time willfully. Before that

there was a "modaa raba l'Oraysa" that they had been coerced into receiving the Torah. On the 13th

there was still fear of the enemy and therefore people would have thought that the acceptance of the

Torah here was out of coercion as well. Only when they rested and were more in control did it become

clear that they accepted it willfully.
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Thought Of The Week 

From Reb Yaacov Zvi Moore Shlita 

In Bais HaMedrash Eitz Chaim, Gateshead 

Parshas Mishpotim 5778 

Whew! What a lot of mitzvos in this week’s parsha! Almost 10% of all mitzvos are here.  

On the surface, it might seem a rather eclectic collection but the Ramban (21.1) teaches that 

the choice of mitzvos corresponds to the Aseres Hadibros of last week. 

 

So let’s take a look, we start off with the laws of an Eved Ivri, a Jewish slave and the 

connection is to the first dibur which talks about Hashem talking us out of slavery. 

Interesting! Eved Ivri is a rather arcane din which doesn’t even apply nowadays while Onochi 

is a rather important fundamental of faith! Let’s see what precisely is the connection. 

 

Rabeinu B’chaya dwells on the use of the term Ivri. After Matan Torah, this term is only used 

twice, both in regards to slavery. He says that the title “Ivri” refers to our ethnicity, however 

after Matan Torah the title “Yisroel” is used which indicates our elevated status. 

This person who stole or committed other sins that led to him being sold has seemingly 

forgotten that at Yetzias Mitzrayim he had a deal to only be subservient to Hashem. He 

doesn’t seem to mind having another master, so he has lowered his status to the pre-Torah 

days of “Ivri”. Fallen so far his master can even give him a Shifcha Canaanis as a wife! 

 

This is how this mitzvah corresponds to the first dibur of Onochi. Far from being a din with 

no relevance to life in today’s generation, it teaches us a perspective to who we are and what 

is expected from us. 

 

This is what the Haftorah that we don’t read this week (because of Parshas Shekolim) 

reprimands us about. Those who had taken other Jews as slaves were told to free them. They 

did but then enslaved them again. Now, surely at this point in history (end of first Bayis), 

there might have been worse aveiros to harp on but, says Ramban, that is not what Yirmiyohu 

does. Instead he brings a Nevuoh and says that they have sinned terribly in enslaving fellows 

Jews. He starts by saying “So says Hashem who made a covenant on the day we left Egypt”. 

It is precisely this point that is so damming. We only left once we agreed to obey only 

Hashem and if you are enslaving another Jew you are perverting his very relationship with 

Hashem thus bringing down upon us all, great punishment. 

 

Continues Rabeinu B’chaya and shows how we can see this point in the subtleties of this din. 

At first he is enslaved for 6 years and then he is shown the door; he can leave for home. If he 

refuses, he is taken to the door of the Beis Din. A court signifies the rule of Hashem which he 

seems to have an issue with. He could have left proudly through the door and renewed his 

relationship with Hashem, instead his ear, which didn’t want to hear about his bris with 

Hashem, is placed against the door. It was on the night of Pesach that we placed the blood 

from the Korban Pesach on the door post and now, it is the blood from his piercing that is 



running down the self-same door post. Martzeia-an awl is the tool of choice and has a 

gematria of 400 because he is trying to add to the original 400 years of enslavement. 

 

The Gemara in Bova Basra (10.) tells us that when we fulfil Hashem’s wishes we are 

considered as sons, otherwise we are considered as servants. Now, is it so terrible to be 

Hashem’s servant? The Sefas Emes explains that our soul, Nishmas Yisroel, is a son while 

the guf, our body, is a servant. It depends which is in ascendancy. Our aspiration is to be a 

son by controlling our guf which is an eved. If we do that, we deserve the term Yisroel. 

 

The fourth dibur of Shabbos starts in Yisroi with word “Zochoir” unlike in Voeschanan, 

when it starts with “Shomoir”. In Yisroi it is referring to the positive mitzvos while in 

Voeschanan we are referring to the negative aspect, what is forbidden to do. It takes 

discipline to control oneself from what is forbidden, we must listen unquestioningly, like an 

eved. It is only in Voeschanan where the posuk mentions Yetzias Mitzrayim, explains Rashi, 

that this was the deal, we were freed only if we became Hashem’s servants. 

 

It is only once we understand our commitment to be servants to Hashem that we can 

understand what we achieved with saying Naaseh v’nishmah, we will do and we will listen. 

On the face of it an open ended commitment like this should be unenforceable askes the Bais 

Halevi. However, once we understand that firstly we surrendered ourselves to be His 

servants, Naaseh v’nishmah is the logical progression, as a true servant accepts all orders 

from his master unquestioningly. This is what the Eved Ivri has lost by allowing himself 

another master and it is this point that makes this mitzvah relevant to us all even in today’s 

era. 

  

 

 

 

 

 

 

Have a Shabbos of True Servitude! 
 

 

 
This shiur has been transcribed by me, Binyomin Herskowitz and reflects my understanding. Errors and omissions are mine. 

 

To receive this shiur via email, please text me your email address to +44 754 99 99 855 

To receive this shiur via WhatsApp Broadcast please WhatsApp me and save my number in your phonebook 
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Get To Work! 
Adapted from a shiur given by the Tolner Rebbe shlita, Mishpatim - Shekalim 5771 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  

In parshas Mishpatim the psukim say, ( יט-ח, יאשמות כ ) “ או  ן אנשים והכה איש את רעהו באבןווכי יריב

אם יקום והתהלך בחוץ על משענתו ונקה המכה רק שבתו יתן ורפא ירפא .באגרף ולא ימות ונפל למשכב ,  

And if men quarrel and a man will strike his friend with a stone or with a fist, and he will not die, 

but he is confined to bed. If he gets up and walks about outside, on his own power, the one who 

struck him will be absolved; he shall give payment only for his [enforced] idleness, and he shall 

[pay] to heal him.” Rashi comments, “ . כתרגומו ויפול לבוטלן לחולי שמבטלו ממלאכתו -ונפל למשכב 

על בוריו וכחו -על משענתו  , And he is confined to bed – this should be translated as Onkelus renders 

it, ‘and he shall fall to idleness,’ [meaning] to an infirmity that keeps him idle from his work. On 

his own power – with his health and his strength.” 

Idle from His Work 
Although Rashi’s explanation of the possuk is based on the Targum Onkelus, nevertheless, it is 

noteworthy that many of the other Mefarshim, such as the Targum Yonasan and the Ibn Ezra, 

explain the words, “ונפל למשכב,” as meaning, “and he is confined to bed due to his infirmity,” 

without any reference to his also being unable to work. Why did Rashi, who generally comes to 

explain the simplest meaning of the psukim, add this additional qualification that does not seem 

to be directly mentioned in the psukim?Q1  

Rashi’s next comment also seems to deviate from the simplest explanation, as the Ibn Ezra and 

the Ramban both translate, “על משענתו,” to mean, “on his cane,” in the fashion of a person who 

has partially recovered from his injuries but still walks with a cane. Although Rashi’s comment is 

based on a Midrash (מכילתא מסכתא דנזיקין פרשה ו), one must still ask, why the Midrash and Rashi did 

not explain the possuk like the other Mefarshim?Q2  

Payment for Five Types of Damage 
The Gemarah (:בבא קמא פג) tells us that when a Jew causes bodily injury to another Jew he becomes 

obligated to compensate the injured party for five different types of damage. The first one listed 

in the Gemarah is, ‘נזק, physical damage,’ which is the depreciation in the value of the person due 

to his injury, which, for a person is calculated as if he were being sold on the slave market. This 

payment is also applicable when someone’s property, such as his ox, injures a person.  

In addition, a person who injures another person must also pay, ‘צער, suffering,’ compensation 

for the pain that was inflicted, ‘ריפוי, healing,’ to cover all medical expenses incurred, ‘שבת, 

resting,’ to cover any loss of wages due to the inability to work, and ‘בושת, embarrassment,’ to 

compensate for the embarrassment felt as a result of being injured.  

The First Mention 
It is interesting to note that the Torah does not teach all of these different types of damages in 

the same possuk, but they are written in different places in the parshah. The first mention made 
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of any of obligation to compensate is in our possuk, where we learn about שבת and ריפוי. One 

must therefore ask why the Torah opened specifically with these two, as they are seemingly less 

important than נזק or צער, which are compensate for the primary damage and the pain that was 

caused.Q3  

Not Dead Yet 
Additionally, The Mefarshim (אור החיים, מלבי"ם, העמק דבר) on the possuk, “ וכי יריבן אנשים והכה איש

ונפל למשכב ולא ימות וכו' את רעהו , if men quarrel and a man will strike his friend… and he will not 

die, but he will be confined to bed,” ask why the possuk needed to mention that the victim does 

not die, as the Torah writes immediately afterwards that he becomes confined to bed with an 

infirmity, so he has obviously not yet died!Q4   

If Men Fight 
Lastly, the beginning of the first possuk, “ והכה איש את רעהו ן אנשיםווכי יריב , If men quarrel and a 

man will strike his friend,” also seems unnecessary, as from a halachic perspective there is no 

difference in the obligations to pay for damages whether or not the physical attack had been 

preempted by a verbal quarrel.  What is the point that the Torah is coming to teach us with these 

words?Q5 

 פרצה קוראה לגנב
The Gemarah (.סוכה כו) tells us, “פרצה קוראה לגנב, a breach summons the thief.” Aside from the 

fact that this teaches a person to be careful to lock his doors if there are thieves prowling in his 

neighborhood, this lesson can also be applied in many other areas of life. There are circumstances 

that lend themselves more to result in trouble than others, and when a person finds himself in 

such a situation he must take extra care to ‘lock the door,’ because otherwise it is virtually as if 

has ‘invited the thief into his home.’ This even applies to matters of spirituality, where a person 

must be especially vigilant when he finds himself in a situation where there is a ‘פירצה, an 

opening,’ for the Yetzer Harah to sneak in.  

Only the Patient Knows 
The Halachos of ‘נזקי אדם,’ that are taught in our parshah are a prime example of such an opening 

for the Yetzer Harah. Once a person is given the permission to make claims and receive payment 

for his injuries it can be very tempting to attempt to ‘squeeze’ as much money out of the 

perpetrator as possible.  

We can therefore explain that the reason why the psukim mention ריפוי and שבת before the other 

forms of damages is because the Yetzer Harah can very easily find an ‘opening,’ when a person 

comes to assess how much money he needed to spend on his medical expenses and for how long 

he was unable to work due to his injury.  

The other payments, such as צער ,נזק, and בושת are assessed based upon set criteria using 

external market prices, whereas the amount of money that a person needs to spend on medical 

expenses is much more difficult gauge, as medical procedures and the amount of medicines 
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dispensed are often determined by information given by the patient himself, and only he knows 

how weak he really is and how much pain he is in. Similarly, the amount of time a person lies in 

bed due to an injury varies greatly depending on many factors, and can therefore easily lead to 

abuse by the injured party.  

The fact that the psukim mentioned these damages first shows us that the Torah was concerned 

that a person could undoubtedly fall into the hands of the Yetzer Harah and attempt to extract a 

maximal amount of money from the perpetrator, even when it would not be justified at all.A3  

Emotions Running High   
With this we can explain that the possuk opens with the words, “וכי יריבון אנשים, If men quarrel,” 

to emphasize the fact that the reason why someone may be tempted to request a higher payment 

than he really deserve, is because a person who feels victimized by his attacker will think that he 

might as well ‘get his money’s worth from the situation, after everything that the perpetrator did 

to him!A5  

Infirmity as Opposed to Laziness 
We can also use this to explain why Rashi translated the words, “ונפל למשכב,” as, “ ויפול לבוטלן

 and he shall fall to idleness,’ [meaning] to an infirmity that keeps him idle ,לחולי שמבטלו ממלאכתו

from his work,” as Rashi wanted to emphasize that not all cases of when a person is confined to 

bed actually warrants the payment of שבת, as there are times that a person has ‘confined himself’ 

to bed because of underlying laziness and a lack of drive to achieve in life, as opposed to an actual 

infirmity. Rashi understood that the Torah was coming to warn Klal Yisrael not to be tempted to 

make exaggerated claims, and he therefore saw it necessary to clarify that it is only when the 

infirmity is something that actually causes the person to be unable to work that he is allowed to 

collect payment for it.A1  

Almost Dead 
It is also for this reason that the Torah emphasizes that the victim did not die, even though this is 

obvious from the fact that he was confined to bed, as it comes to highlight the gravity of the injury 

that the psukim are discussing. From the fact that the possuk reassures us that the victim did not 

die we can infer that the psukim are discussing such a serious injury that could have caused death, 

and is warning the victim that it is only in severe circumstance that it is justified to collect lost 

wages from the perpetrator.A4 

How to Determine What is Justified 
A person may ask how is he to know if his claims are justified, bearing in mind that the Yetzer 

Harah has an ‘open door,’ to tempt him into being less than entirely honest. According to Rashi 

however, we find that the Torah gives us a way of determining whether one has taken the correct 

approach when making a claim. Rashi explains the words, “אם יקום והתהלך בחוץ על משענתו,” as 

meaning, “If he gets up and walks about outside on his own power – In his health and strength,” 

as opposed to the other Mefarshim who translate ‘משענתו’ as a cane, because Rashi understood 
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that the Torah wanted to hint to us that the way to determine if the claim is legitimate is by seeing 

if the victim is getting up and walking around with his own strength as opposed to requiring help. 

A person who gets up and attempts to return to his previous routine as soon as they are able to 

can rest assured that he is not trying to take advantage of the opportunity to receive undue 

payments, whereas a person who does not do so must be very careful when he finalizes the 

amounts of his claims.A2 

Our Generation 
This concept is applicable to all of us, even when we are not involved in a fight, as the value of 

working hard has greatly diminished in our generation, and there are many people, often young 

and able bodied, who spend their time sleeping even when they are not tired, just for the pleasure 

of sleeping, and they will not think twice about wasting large parts of their day without doing 

anything constructive. The Yetzer Harah is well aware of this weakness and uses it to trick us into 

staying in bed just a little longer than necessary, and resting just a little more… thereby causing 

us to miss out on tremendous opportunities for growth and success that could have been 

achieved during that time, in both the spiritual and physical realms 

Chazal spoke very strongly against idleness, going as far as to say ( נוסחא א' פרק יא בי נתןאבות דר ) that 

if someone does not have anything to do but he owns a vacant lot or a field that is in disrepair, he 

should busy himself with fixing up his lot or his field, just for the sake of staying busy, as it says in 

the Mishnah, (אבות א, י) “אהוב את המלאכה, love work!”  

Although this may sound foreign to many in our generation, we must do our utmost to internalize 

this message and appreciate the value of hard work, as this will help us resist the temptations of 

the Yetzer Harah to file dishonest claims for damages, or take anything else that we do not really 

deserve. It will also help us succeed in our lives, in both spiritual and mundane matters, as there 

is no way to reach true success without consistent hard work. 

We are now in the last week of שובבי"ם, a time that the Sforim Hakedoshim tell us is especially 

conducive to repenting from ‘שובבות, mischievous behavior,’ as we are given extra Divine 

assistance to correct our ways and refrain from following the desires of our hearts out of habit, 

without second thought. May we all merit to accept upon ourselves the yoke of Hashem’s Avodah, 

and dedicate ourselves to it with all of our hearts, so that we merit the fulfillment of the blessing, 

 .a soul that toils hard reaps the benefits,” amen, KY”R ,נפש עמל עמלה לו“
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THE HIGHEST-CLASS 
SHADCHAN
Rabbi Dovid Goldwasser

Some time ago, a man from New 
York approached me and hand-
ed me a check written out to an 

enormous sum. I didn’t know any-
thing more aside from the fact that 
he wished for it to be given to tzeda-
kah. I didn’t question his motivation 
either, as he seemed fully genuine 
and aware of what he was doing. 

As he was about to leave, though, 
I felt compelled to say something. “I 
just want to thank you,” I said. “It is 
certainly a magnanimous check. If 
you don’t mind me asking, is there 
any special occasion for doing this?” 
The man paused momentarily, and 
then went on to say, “I will tell you. 
I have a daughter who is looking to 
get married. I have gone to many 
shadchanim (matchmakers) all over, 
though nothing has come of it. I 
have learned, however, that Hashem 

is the ultimate One to bring matches 
together, and I have therefore decid-
ed on something that I would like 
you to assist me with. I am going to 
pay Hashem, the shadchan, right now 
by giving tzedakah to whomever 
you choose. Now I am telling Hash-
em, ‘You have my money; it is Yours. 

I paid You in advance, and there is 
no way I can take it back. Hashem, 
please, help my daughter find her 
shidduch.’”

The man started welling up in 
tears, and left the house emotionally 
worked up. Without delay, I hurried-
ly distributed the funds to worthy 
causes. Fortunately, the check had 
the man’s address, which allowed me 
to retain his contact information. I 
phoned him and thanked him for his 
generosity, agreeing to stay in touch.

Forty days later, a man and his son 
were visiting New York for a couple 
of days from Europe. Finding them-
selves in a new community, the man 
soon learned of prospective girls 
which his son, who was of marriage-
able age, could possibly go out with. 
The host, at whose home the man 
and his son were staying with, ap-

proached the gentleman and began 
inquiring about his daughter, who 
he had heard was also looking for 
a shidduch. “A man and his son are 
here from Europe for only a couple 
of days,” the host said. “Would your 
daughter consider going out with 
him?” The man figured that there 
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was nothing to lose, and so asked his 
daughter if she would like to do so. 
She happily complied.

They went out once, twice, three 
times, four times… Soon enough, 
they were engaged. Shortly thereaf-
ter, the father of the kallah called to 
inform me of the wonderful news. 
“But,” he said, “Rabbi, I am not sure 
of one thing. Did I give enough 
money to the shadchan?” “Of course 
you did!” I replied. “You gave such a 

handsome check to tzedakah.” “I was 
just thinking,” he said, “that were I 
dealing with a person who was the 
shadchan, that would be one thing. 
But here, we are dealing with the 
Borei Olam (Creator of the World), 
and He is the highest-class shadchan! 
Maybe I owe him some more mon-
ey.” “I think Hashem is very happy,” 
I explained. “When a Jew demon-
strates such emunah, that is the great-
est thing he can do. Hashem is very 

pleased.”
The biggest segulah to finding a 

shidduch is faith in Hashem that He 
will guide a person to the right one. 
It may certainly be trying, but the 
firm belief that the true shadchan is 
Hashem will ensure that He will take 
care of you as His child and bring you 
together with your bashert speedily.

This week’s TorahAnyTimes is dedicated by Naftali and Estee Manela in honor of  the Shabbos Sheva Brachos of  their children Yitzy and Racheli 
Rieder. Mazel Tov!

WHO HELPS 
WHOM?
Rabbi Zecharia Wallerstein

For two close friends, Mike and 
Barry, the trip up north to 
Alaska brought with it what 

they least wished to happen. Within 
just a short period, the wind current 
shifted and caused the onset of an 
unbearable snow storm. The frigid 
temperatures placed them into ex-
treme danger, with the possibility of 
frostbite if not worse. As it turned 
out, Mike could not bear the cold 
any longer, and despite every effort 
to keep his body up, he collapsed to 
the snow.

Catching sight of Mike’s condi-
tion was none other than Barry, 
who rushed over immediately. But 
Mike had apparently fallen into a 
sleep and gone unconscious. Barry, 
aside from panicking, knew quite 
well that now was not the time to 
be passive. If only he could keep 
maintain Mike’s blood circulation, 

he would perhaps come out alive 
and avoid freezing to death.

Barry began rubbing Mike’s 
hands, feet and neck, hoping that 
it would be enough to stave off any 
imminent life-threatening danger. 
Fortunately, it helped until a team 
of paramedics came across the two 
of them and transported them to a 
hospital.

Mike was rushed into the emer-
gency room and immediately seen 
by a group of nurses and doctor, as 
Barry sat in the waiting room an-
ticipating what he hoped would be 
good news.

Finally, after some while, the doc-
tor emerged. “I have some news 
about your friend,” he said softly. 
“Fortunately, he is alive. We needed 
to amputate a couple of his toes, but 
he is now stable and doing better.” 

Barry breathed in a sigh of relief. 

“Thank G-d,” he said, “I am so hap-
py that I continuously rubbed him. 
I’m afraid to think what would have 
happened if I wouldn’t have done 
so.” But the doctor had something 
else to tell Barry. “I just want you 
to know that as much as you saved 
your friend’s life, your friend saved 
your life.” Barry was unsure what 
to make of the doctor’s comment. 
“What do you mean? He was half 
asleep!”

“That may be true, but by you rub-
bing his body and keeping his blood 
circulation going, you kept your 
own circulation going and saved 
your own life. Because you were 
working to keep your friend alive, 
you are perfectly healthy now.”

In life, we tend to think that when 
we help another person, we have 
helped them and them only. But, in 
truth, our efforts are never one-sid-
ed. All that we do to help another 
person helps us in turn in multiple 
ways. It makes us into a better per-
son, sensitizes us to other people’s 
needs and feelings, and just some-
times saves our own very life.
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SEEK, RECOGNIZE 
AND REVEL
Ms. Chevi Garfinkel

One of the most fundamen-
tal character traits and at-
titudes to inculcate as a Jew 

in life is hakaras hatov, recognizing 
and appreciating the goodness in 
our life. How, though, can we do this 
in the face of challenges? How can 
we manage to embrace life when it 
doesn’t go the way we hoped? 

The Torah relates in Parshas Bere-
ishis that the trees and grass had not 
yet sprouted by the sixth day of cre-
ation for, “Hashem had not sent rain 
upon the earth and there was no man 
to work the soil (Bereishis 2:5). Only 
after creating Adam and placing him 
in Gan Eden did the rain fall for the 
first time. 

The difficulty with this fact, notes 
Rashi, is why it was necessary. Why 
would Hashem withhold the trees 
and grass from receiving rain and 
growing until three days after their 
creation. Only after Adam was 
formed, on the sixth day of Creation, 
did it rain and the grass sprout. For 
what reason, though, did Hashem 
postpone allowing the rain to fall 
and trees to grow?

Rashi in addressing this question is 
essentially focusing upon what man’s 
purpose in this world is. The answer 
to this question is therefore not only 
the resolution to what Adam HaRis-
hon’s purpose was, but what our pur-
pose is as well. It is the reason why 
we woke up this morning and why, 
G-d willing, we are going to wake up 
tomorrow. People spend thousands 

of dollars and hike mountains in 
search of the answer to this question, 
but Rashi provides it for us in a few 
words for free: 

“Why was Adam’s creation a neces-
sary component in allowing it to rain? 
Because without Adam, no one would be 
around to recognize the goodness of  the 
rain.”

That was the intent in creating 
Adam. He was simply to recognize 
the fact that it rained and that such 
an incident was good. 

In other words, Rashi is telling 
us that our primary purpose in this 
world is to be a seeker of good, a rec-
ognizer of good and reveler in good. 
Very loosely translated, man’s pur-
pose of existence is to “dance in the 
rain.” 

This good which forms our focal 
point of life encompasses all aspects 
– physical good, emotional good and 
spiritual good. Obviously, physical 
good is only beneficial providing it 
does not in any way compromise our 
emotional or spiritual good. But the 
physical good which is healthy and 
wholesome, revel in them. This is our 
job: to be a seeker of good, recogniz-
er of good and reveler in good and 
dance all along the way. 

But at times we confront a slight 
problem. Sometimes we have our 
dancing shoes on and are ready to 
dance, but there is not a cloud in the 
sky. And it is difficult to dance in the 
rain when there is no rain. There will 
certainly be days when a torrential 

downpour drenches us and it is very 
easy to revel in the physical, emo-
tional and spiritual goodness of life. 
With rain everywhere, we can easily 
begin dancing.

However, that is not always the 
case. Rain does not fall every day of 
our own life and everywhere we per-
sonally go. What are we meant to do 
then? 

My friend Ahuva is an incredi-
ble, loving individual. Whenever 
I go hiking with her, it takes twice 
as long as everybody else. This is be-
cause, whenever you hike, you inev-
itably meet people. And Ahuva, be-
ing her wonderful self, will extend a 
warm greeting to everyone we meet 
and strike up a conversation. It is 
not uncommon that within minutes 
people will be telling her how much 
they love their mother’s apple pie.

As I myself stand there taking in 
the breathtaking scene of the moun-
tains and smell the pine trees, Ahuva 
is there cordially greeting others. I 
can honestly say that the enjoyment 
I have when looking at the beautiful 
sights of G-d’s nature is what Ahu-
va experiences when she meets a 
person. That is a very rare skill. She 
gets just as much out of meeting a 
new person as seeing a magnificent 
mountain. 

This is why I like hiking with Ahu-
va. I teach her how to enjoy the trees 
and she teaches me how to enjoy the 
people we meet in between the trees. 
Our job is not merely to recognize 
the good within ourselves, but as 
well recognize the good and beauty 
within others, and appreciate Hash-
em’s greatness as a result. G-d does 
not create junk; He creates master-
pieces. And each and every one of us 
is a masterful work of art.

When the going gets tough, the 

This week’s TorahAnyTimes is dedicated by Naftali and Estee Manela in honor of  the Shabbos Sheva Brachos of  their children Yitzy and Racheli 
Rieder. Mazel Tov!
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first thing to do is take off your 
dancing shoes temporarily and put 
on your walking shoes. When you 
do this, you may have to walk a bit 
to find a rain cloud. Sometimes, af-
ter a while, you will find yourself in 
a monsoon; other times, however, 
all that may be there are some tiny 
drops of rain. And when the latter is 
the case, you must locate that drop of 
rain, run underneath it and stick out 
your tongue. And then you dance 
in that drop. Look for the blessings 
in your life and in other’s lives and 
count every one of them.

Year ago, dear friend of mine, un-
fortunately, lost one of her closest 
friends. Passing away at a young age, 
it was a tremendous loss not only for 
my friend, but for so many others. 
She was literally a walking piece of 
sunshine who had the amazing abil-
ity of making everyone around her a 
better person.  

Some time after she passed away, 

her sister planned on getting mar-
ried. My friend was now stuck in a 
difficult dilemma. How could she 
dance at the wedding of her best 
friend’s sister without her best 
friend? While it was a very joyous 
occasion, everywhere she looked, she 
saw her friend. When she saw her 
friend’s father, she saw her friend. 
And when she saw her friend’s moth-
er, she saw her friend. Trying to keep 
herself together, she was having a 
very hard time. There was not even 
one cloud in the sky.

As I talked to her as she headed 
home from the wedding, she told 
me, “There were moments during 
the wedding when I felt I was com-
ing apart. I was totally going to lose 
it. Although I didn’t want to dampen 
the joy of the wedding and my tears 
would certainly not have comforted 
the family, I struggled to maintain 
my composure. 

“But let me tell you something. At 

every one of those moments, some-
one came over to me and said the 
perfect words. Nothing made me 
feel completely better, but it helped 
me keep myself together for at least 
another half-hour. That was how I 
made it through the wedding. The 
wedding was excruciatingly diffi-
cult, but I know Hashem was hold-
ing my hand.”

This is the art of appreciating life. 
During moments of difficulty, all we 
have to do is find that one droplet of 
rain.

Life is about living with Hashem. 
Even when we do not know what He 
is doing behind the scenes, we can 
rest assured that He is always hold-
ing our hand. And when He is hold-
ing our hand, even if we will have 
to walk far to find that single cloud, 
we can look forward to one day be-
coming soaking wet as we jubilantly 
dance in the rain.

A SHORT MESSAGE FROM
Rabbi Doniel Frank

At the end of our Parsha, the 
Torah goes back to discuss 
what took place at Har Sinai, 

as discussed in last week’s Parsha. 
The Torah relates that at that time 
the Jewish people, so to speak, saw a 
sapphire brick underneath Hashem’s 
feet. Rashi explains that this brick 
stood before Hashem during the 
time the Jews were slaves in Egypt in 
order to empathize with their pain. 
At the same time, the Torah states 
that the brick had the appearance of 
the Heavens in purity, which Rashi 
comments, refers to light and glad-
ness over the fact that the Jews were 
now redeemed.

This imagery shows Hashem’s em-
pathy both during the Jew’s period 

of slavery and the redemption. Yet, 
it is difficult to understand. Once we 
were freed, why did the brick remain 
there?

Our life’s experiences are cumula-
tive. When people undergo a chal-
lenging time, and then move on to 
better times, they do not necessarily 
move passed the past. We may have 
found a long-awaited shidduch or 
helped a difficult child at home or 
received a cure. While we celebrate 
these events, we must remain aware 
that we might still be carrying scars 
from the struggles we underwent, 
which if not attended to, may po-
tentially impact our future perfor-
mance.

The same is true of friends. Just 

because they have come upon good 
times, we cannot simply cross them 
off our list and assume everything is 
alright with them. We must still em-
pathize with their complete experi-
ence, both the pain of the past and 
the joy of the present. And if we see 
them getting stuck in the present, 
we cannot merely tell them to move 
on already just because things have 
changed for the better.

Hashem does not simply drop the 
brick when the slavery is over. He 
understands that there is still a need 
to deal with the impact of that slav-
ery. He therefore holds both the joy 
over the salvation as well as the pain 
over the slavery, because this is the 
way of the Consummate Empathizer.



By Yosef Chesny 

Parshas Mishpatim 

Providing Others with Their Emotional Sustenance 

When the Skulener Rebbe was a young boy he lived 

by his grandfather, the previous Rebbe, who was 

known as the אבי היתומים. It was during the period 

between the two World Wars and there were many 

widows, orphans, and others, who were lacking a roof 

above their head’s. The Rebbe opened up his home 

for all of them. He would instruct his family to 

relinquish their beds to the impoverished guests. 

The Skulener Rebbe relates, “I one time asked my 

grandfather, ‘There is only one bed; why do they need 

it more than me?’ He answered me with a lesson that 

we must remember for life. He said, ‘because YOU 

have a bed’.” (As heard from someone who heard it directly from the Rebbe) 

In other words, for you it is merely a physical need; to 

avoid the discomfort of sleeping on the floor. For 

them it is an emotional need; to avoid the anguish of 

not even having a bed to sleep on. 

This story directly addresses a difficult question on 

the parsha. When someone has an eved ivri; if there is 

only one bed, it goes to the eved. Yes it’s improper to 

mistreat a slave, but why do they get better treatment 

than the master? 

R’ Leib Lopian answers: it is because the master has a 

bed; to him sleeping on the floor is merely a physical 

discomfort whereas to the eved it is a deeper 

emotional pain; the anguish of not even having a bed. 

The Torah is commanding us to be sensitive to the 

emotional needs of others. 

Let’s look at a practical application of this concept. 

Sometimes there is a guest in shul; there are not 

enough seats and someone will be stranded. By 

default all the regulars take their rightful seats and the 

guest is stranded. The Torah is teaching us that this is 

wrong. For a member to stand in the back is a 

physical discomfort; for a guest it is akin to being in 

galus. We have to be sensitive to his emotional needs.  

When we are in a different situation than someone 

else it is hard to recognize their emotional needs. We 

have to put ourselves into their shoes and think what 

we would want under those circumstances. It is not 

easy but that is what we are supposed to do.  

When the Torah discusses helping the poor, it uses the 

terminology את העני עמך, (the poor that is with you). 

The Alter of Kelm understands this to mean that you 

have to envision in your mind as if you are the poor 

man and treat him accordingly
1
. 

I would like to relate a story about my father that 

illustrates this point. A number of years ago my father 

was the Gabbai  of Kehal Tiferes Yisroel (Choderov) 

in Chicago. At the time, there was a chashuver yid by 

the name of R’ יהושע Twerski who used to daven at 

the shul. Rabbi Twerski was formally the Rav of  לב

 Unfortunately he had suffered a debilitating .שמח

stroke that left him wheelchair bound.  

As Gabbai, my father would make a point to give 

Rabbi Twerski an עלייה on a regular basis. This would 

entail him being pushed to as close to the bima as 

possible and then he would walk with the support of 

two strong men. Holding onto the bima with all his 

strength, he would with difficulty make a beracha on 

the Torah.  

I one time asked my father, “It is so hard for him; is it 

really worth it for him to get an עלייה?” My father 

replied, “Put yourself in his situation; for decades he 

was a Rav getting an עלייהweekly. Can you imagine 

how hard it is for him to just sit on the side as if he is 

                                                           
1
 As quoted in טללי אורות 



 לע"נ אבי מורי ר' אברהם יצחק בן ר' מרדכי זצ"ל

invisible? This is why I make it a priority to give him 

an עלייה.” 

The Torah forbids afflicting emotional pain to a 

widow or an orphan. The Torah relates that if they cry 

out to Hashem because of the pain Hashem will 

harken their cry and the oppressor will be punished by 

the sword and his wife will be left a widow and his 

children will be orphans. 

We can ask many questions on these posukim. Why is 

the punishment dependent on their screams; is the 

deed on its own merit worthy of punishment or not? 

Why does one deserve such harsh punishment; they 

didn’t make her into an almana, they merely 

tormented her?  

The answer is: the prohibition is to cause emotional 

pain; the best way to gauge this pain is through tears. 

The almana is not merely provoked to cry about her 

affliction; rather, she is crying over her sad situation, 

the perpetuator reawakened the pain of being a 

widow, thus he gets punished measure for measure. 

Chazal say that part of this curse is that there will be 

no testimony to the death, thus the widow will be 

unable to remarry and the orphans will be unable to 

inherit the father’s belongings. How does this fit into 

the equation of measure for measure? 

The answer is: someone who afflicts a widow or an 

orphan is reopening their wound and preventing it 

from healing. This person is punished that his 

relatives’ wounds will remain fresh as they will be 

unable to gain closure and to move on in life. 

We see how much the Torah requires us to be 

sensitive to the emotional needs of others. 

A wealthy individual once went to visit R’ Eliyashev. 

He shared with the Gadol Hador his plan to boost 

Torah study. He wanted to give tests with rewards to 

kolelim yeshivos, and chadorim, in order to motivate 

people to learn better. 

R’ Eliyashev told him, “More will be accomplished if 

you would use the money to encourage people 

instead.” The man inquired, “You mean to pay 

yungerleit to pat a bachur on the back to encourage 

them and to invite them for a Shabbos meal?” R’ 

Eliyashev replied, “That is precisely what I mean.” 

The Gadol Hador with his keen insight recognized 

that for people to reach their potential, more than 

external motivation, they need their emotional needs 

filled. They need to feel that they are important and 

they are succeeding.  

Every parent recognizes their responsibility to fill 

their children’s physical needs. It is important to 

recognize the importance of filling their emotional 

needs as well. Give them time and encouragement; let 

them feel that they are important and that they are a 

success. 

I would like to conclude with the following powerful 

story. There was a man in Eretz Yisrael who one day 

received a chasuna invitation from Switzerland. He 

opened up the envelope and was shocked to see a 

ticket enclosed. The invitiation was from someone 

who he had learnt with in Ponevezh a few decades 

prior. They had not been close friends and thus he was 

surprised to be flown in for the Simcha. He called up 

his old friend to wish him mazal tov and to find out 

why he was being invited.  

The baal simcha told him as follows. “I have a 

tremendous debt of gratitude to you. I am currently a 

prominent marbitz Torah in Switzerland; I am only 

who I am today because of you.  

“When I was a young bachur, my parents sent me 

from Switzerland to Ponovezh to learn. It was a very 

hard adjustment for me. There was a culture gap and I 

had trouble breaking in. This left me feeling worthless 

and invisible. I began to despair. I decided that it was 

not for me and began heading to my room to pack my 

bags. I would return home and join the family 

business.  

“Suddenly you approached me and adjusted mu 

collar. I realized that I am not invisible; someone 

noticed me and cared enough to help me. I decided to 

give it one more try. If not for you, who knows where 

I would be today. For this reason I am flying you in 

for my child’s wedding.” 

Indeed a little encouragement can go a long way. It is 

so important to be sensitive to the emotional needs of 

others. Let’s focus our energies on providing others 

with their emotional sustenance.  



The Rebbe’s Most Powerful Sermon 
(Warsaw Ghetto, Mishpatim 5702: February 
7, 1942) 
BY HENRY ABRAMSON ON FEBRUARY 8, 2018 
The last weeks of winter 1942, ironically, represented a kind of plateau for the Jews of 
Warsaw. The typhus epidemic abated, and the Nazis had established some work facilities 
(“shops”) that led many to believe that through productive labor, the Jews would endure. 
The general feeling was, in the words of historians Barbara Engelking and Jacek 
Leociak,  “in the second year of the Ghetto they were sufficiently hardened to survive to the 
end of the war. No one doubted that the Germans would lose the war; it was only a question 
of time. What seemed important was to hold out until that moment arrived.” What the Jews 
did not know, however, was that the worst was yet to come. On January 20, 1942, in a 
Berlin suburb called Wannsee, the Nazi leadership formally adopted what became known 
as the Endlösung, or Final Solution: the deportation of Europe’s Jews to specially 
constructed Death Camps for mass murder.  

The Rebbe, along with all the Jews of Warsaw, were of course unaware of the momentous 
and terrible nature of that conference in Wannsee. On Parashat Yitro (February 7, 1942), 
the Rebbe delivered an unusually long exhortation on behalf of Shabbat observance, with 
barely a comment on suffering until the conclusion: 

All the suffering, whether in Egypt or even now, even though it leads one to madness, may 
the Merciful One rescue us, nevertheless it is for this purpose: to crush and overwhelm the 
human mind, which thinks that it understands and is self-reliant, as in one who increases 
knowledge increases pain—to crush and overwhelm it in order that afterwards God’s 
knowledge may be revealed in the innermost spaces of each and every person, and the 
entire universe. 

That crushing, overwhelming pain came shortly thereafter, with the arrival in Warsaw of 
Jacob Grojanowski, an escapee from the Chelmno Death Camp. His report was as 
shocking as it was accurate. The observant young man from the Hasidic stronghold of 
Izbica was deported and forced to work as one of the Sonderkommando, processing the 
bodies of thousands of Jews and Gypsies murdered at Chelmno, an experimental facility 
that had been operating since December 1941. Over the course of his ghastly duties, he 
recognized the corpses of his parents and many of his townspeople before escaping on 
January 19 and making his way to Warsaw. Recognizing the importance of his testimony, 
the Oneg Shabbat staff prepared the “Grojanowski Report” and used connections in the 
underground to convey it to the Polish Government in Exile in London. The Grojanowski 
Report described horrific atrocities beyond anything experienced in the Ghetto, and detailed 
precisely how the Nazis had advanced their killing technologies since the mobile killing 
squads began months earlier: 

https://jewishhistorylectures.org/author/hillelabramson/
https://jewishhistorylectures.org/2018/02/08/the-rebbes-most-powerful-sermon-warsaw-ghetto-mishpatim-5702-february-7-1942/


In order to prepare for the disinfection they were told to undress, men to their drawers, 
women to shirts. Documents and valuable had to be tied in a handkerchief and all the 
money sewed in the clothes had to be ripped out, to prevent damage during the disinfection. 
After these preparations the people were taken to the bathroom through the door leading to 
the stairs below. Here the temperature fell suddenly because the corridor was not heated at 
all. To the people’s complaints the German answered politely that they should be patient 
until they get out of the bath. The bath turned out to be the prepared ramp, to which the 
unfortunate were rushed with the help of whips, butts and machine-guns, then loaded on 
the execution van, which was standing on the opposite side of the ramp. The van, into 
which the unfortunate were rushed, was the size of a big grey truck, hermetically closed and 
furnished with closely fastened doors bolted from the outside. The walls of the van were 
covered with tin, small ladders were laid out on the floor, covered with straw mats. Under 
the small ladders, on both sides of the van, two gas-pipe blowers, closed with a strainer 
were placed. The two pipes led to the cab, where they were connected to a gas-appliance, 
furnished with a number of buttons. After the van had been loaded and the door 
hermetically closed, it drove to a forest, 7km distant from Koło, where the slaughter took 
place. It was a field surrounded by soldiers armed with machine-guns and in the middle of it 
ran a mass-grave prepared in advance. These were 5 meters deep, 1.5 wide at the bottom 
and 5m wide at the top. The van stopped about 100m from the grave. The driver-murderer 
pressed the buttons of the appliance in the cab and got out. The drivers were SS-men in 
uniform, with a skull on their hats. Deadened cries and knocks on the walls came from the 
van. About a quarter of an hour later the driver climbed a ladder and looked through a 
special eyehole into the van. After checking that all the victims were dead, he drove the van 
closer to the grave and five minutes later gave an order to open the door of the van. The 
burial was carried out by some scores of Jewish forced labor grave-diggers. At the order of 
the commandant of the slaughter place, an SS-officer, they started throwing out the corpses 
smelling of gas and excrement and lying in great disorder. The corpses were brutally pulled 
out by hair, hands and feet. The commandant shouted incessantly and struck the grave-
diggers. The corpses were piled up, then two German civilians searched the still warm 
bodies for valuables. The search was very scrupulous. Chains were torn from necks, golden 
teeth were extracted with tongs. They checked very closely if there were any valuables in 
female sexual organs and in rectums. Only then were the corpses thrown into the grave, 
where two Jewish grave-diggers arranged them with their faces to the ground, so that the 
feet of one were next to the head of another. Six to nine vans were buried a day. Each layer 
of corpses was covered with earth. From January 17 they also added chloride. Eight grave-
diggers, who were dealing directly with the corpses, stayed in the grave all day long. Before 
the end of the day, one of the officers would order them to lie down facing the corpses and 
with a hand-machine-gun put holes into their heads. 

The Ghetto was paralyzed by the news from Chelmno. Even Czerniaków, the leader of the 
Jewish Council, noted in his diary that “disturbing rumors are multiplying in the population 
about expulsions, resettlement, etc.” The Hasidim who gathered to hear the Rebbe’s 
thoughts on Parashat Mishpatim (February 14, 1942) must have been filled with trepidation. 
The Rebbe responded with arguably the most powerful sermon of his life. 

It is possible that since the Blessed One is infinite, and for this reason is not apprehensible 
in this world, consequently, the anguish that God experiences over the suffering of the 
Jewish people is similarly infinite. Not only would it be impossible for a human to endure 



such great suffering, it would be impossible for a human to grasp the tremendous suffering 
which the Blessed One experiences, and hear God’s voice saying, “woe unto Me that I have 
destroyed My house…and exiled My children,” because this is beyond human limitation… 

This is also the reason that the world continues to exist and is not destroyed by the anguish 
and the voice of the Holy One who is Blessed over the suffering of God’s people and the 
destruction of God’s home: the terrible anguish of the Holy One who is Blessed cannot be 
made manifest in the world. Perhaps this is also the meaning of the introduction to Midrash 
Eikhah, in which an angel says, “’Master of the Universe, I will weep, but let You not weep.’ 
He responded, ‘if you do not allow me to weep now, I will enter a place that you are not 
permitted to enter, and there I will weep,’ in secret places does My soul weep,’” see there. 
In the Tana d’vei Eliyahu Rabah it states, “the angel said, ‘it is unseemly for a king to weep 
in the presence of his servants.’” If it were merely “unseemly” that God weep in the 
presence of servants, the angel could simply have left God’s presence, and thus God would 
not weep in the presence of His servants. In light of what we have discussed, the angel’s 
intent was to say that it is unseemly for a king to need to cry in the presence of his 
servants—yet since God’s anguish was, as it were, infinite, greater than the universe, thus it 
could not be made manifest in the universe, and the universe remained unshaken by God’s 
anguish. Thus the angel said, “I will weep, but let You not weep,” for just as the angels are 
messengers of God, the agents who perform the Will of the Blessed One, therefore the 
angel wanted to express God’s weeping, as it were, in the universe, making the weeping 
manifest in the universe and making it unnecessary, so to speak, for God to weep. For 
when the universe would hear the sound of the weeping of God, the universe would hear 
and explode—a spark of Divine anguish would enter into the universe and all of God’s 
enemies would be incinerated. At the sea, the Holy One who is Blessed said, “my 
handiwork is drowning in the sea—and you wish to sing songs of praise?” Now, however, 
that the Jewish people are drowning in blood—shall the universe continue to exist? 

The Rebbe’s theological response to the news of Chelmno combined the elements of the 
sympathetic suffering of God with an apparently anti-theodic position. The incredible 
persecution of the Jews was like the martyrdom of Rabbi Akiva and the Ten Martyrs of the 
State, somehow fatefully ordained by the very fabric of God’s universe, as inevitable as it 
was terrible. Faced with the ineluctable choice between expressing anguish and destroying 
the universe, God exits the world to an inner chamber in order to seal off the withering 
impact of Divine rage from the cosmos.  

The Rebbe’s following sermon was on Parashat Zakhor, discussing the meaning of the 
incomprehensible, terrible hatred of Jews by the biblical nation of Amalek. 

Adapted from Torah from the Years of Wrath: The Historical Context of the Aish Kodesh 
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MISHPATIM 
 

mong the many laws we are taught this week is,  ושחד לא תקח כי השחד יעור פקחים, "a bribe you shall not take, for 
the bribe will blind those who can see." In Sefer Devarim, the Torah repeats this law with slightly different 
wording. It reads: השחד יעור עיני חכמים לא תקח שחד כי , "you shall not take a bribe for the bribe will blind the eyes 
of the wise." The Zera Shimshon brings our attention to two differences in the pesukim. Our parsha states a 

bribe will blind the eyes of those that can see, whereas the Devarim quote states, a bribe will blind the eyes of the wise. 
Also, the wording in our parsha states “a bribe you shall not take” but, in Devarim, it says “don't take a bribe”. Why the 
differences? 
 
The Zera Shimshon brings our attention to a gemara in Kesubos that is discussing ways that judges are able to get paid 
for their services. It brings a story of a judge named Karna who, before he would judge, would take a sela coin from 
each one of the litigants and then judge. The gemara asks, “How can he do that? It says you can't take a bribe?” First, 
the gemara gives what seems like the obvious answer, that he's taking from both of them so it is not considered a bribe. 
However, the gemara then proves that even that case is considered a bribe, for once one gets money from someone, 
he will see things in that person’s favor. In this case, then, he will see in favor of both of them and the ruling will be 
biased.  
 
Then, the gemara tries to answer that he took it not as a bribe but as payment for his services. However, the gemara 
questions that because we state elsewhere that one who takes money to judge, his ruling is invalid. The gemara then 
answers that he's not taking money to judge; rather he's taking money to compensate for the money he could have 
been making. The gemara questions that as well: is that allowed? We learned that one who takes money to judge, even 
though the judgment stands, the judge is considered disgusting. The gemara finally answers that Karna had a job right 
at that moment where he could have been making money, so that's the only case where it's allowed. From this gemara 
we see, that, at the end of the day, if one takes money from the litigants to pay for the time that he is wasting, it's not a 
sin; however, it makes the judge himself disgusting. 
 
Using this logic, the Zera Shimshon answers that the posuk in Devarim speaks of a judge who takes money as a bribe; 
once one takes a bribe from someone, he won't be able to see fault in him. Therefore, the Torah states, “don't take a 
bribe, for the bribe will blind the eyes of the wise;" your wisdom will be blinded because of the money. However, in our 
parsha it's talking about the kind of money that is permissible to take, but it makes the judge disgusting. Therefore, it 
says “a bribe, don't take," even though in this case it's permissible, don't take it for it will make you look bad.  
 
There's an interesting story told Rav Shach that brings this point home. A wealthy man named R’ Hirsch was the 
grandfather of the wife of Reb Shlomo Eiger. In his will, R’ Hirsch left a large sum of money to be given to the parents of 
the first grandchild that would be named after him. Reb Shlomo Eiger had a son and named him Tzvi Hirsch after the 
grandfather. However, his joy was short lived when the child died within the month. A short while later, a grandchild was 
born to another family who also named him after the grandfather. Now, each father was claiming that the inheritance 
money belonged to him. They came to the Chemdas Shlomo, who was the rabbi of Warsaw, to settle their dispute. The 
rabbi asked for a few days to decide. Reb Shlomo Eiger, who was a very great rabbi himself, knew all the ins and outs 
of halacha and was sure that the Chemdas Shlomo would rule in his favor. How shocked he was when the Chemdas 
Shlomo ruled against him. Reb Shlomo Eiger said, “I'm sure had this question come before my father, he would have 
ruled differently." The Chemdas Shlomo smiled and said, “Why do you think I asked for a few days?” and pulled out of 
his pocket a letter from Reb Akiva Eiger, Reb Shlomo's father, who had issued a ruling on this case supporting the 
Chemdas Shlomo’s decision.  
 
He explained his decision to wait thusly, “I know a person doesn't see his own faults, and Reb Shlomo, who was so 
sure he was right, erred in his judgment. Therefore, I waited a few days, so I could send the question to Reb Akiva 
Eiger. I knew that Reb Shlomo would listen to the ruling of his own father.” If this is the case by great people, that 
money can so blind the eyes of the wise when it comes to their own money, that they can err in judgment, how much 
more so we must be careful not to let our personal agenda influence our decisions! 
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‘Treat your fellow-man as a king’ 

 The judge raised his eyebrows in disbelief. ‘Please repeat what you said.’ The lawyer for the 

defence cleared his throat and repeated his words. ‘Your honour, my client accepts his guilt. The 

CCTV cameras caught him clearly in the act of stealing; we cannot argue with that evidence. 

However, the film does not show that as he was trying to enter the building, he tripped and fell flat 

on his face. He thought someone saw his embarrassment. He felt a momentary surge of humiliation. 

Could his honour take my client’s sense of shame into account when considering what penalty to 

apply?’ 

 An expression of total incredulity spread across the judge’s face. ‘In all my years …’, he 

muttered to himself. ‘Listen’, he said, ‘no-one asked him to rob that store; he brought the 

embarrassment on himself. There’s no judge on earth who would show him compassion…’ 

 ‘No judge on earth’. The words echoed through the mind of the defence lawyer: ‘but perhaps 

in Heaven?’ 

 Let us now turn to the Parsha. What is the penalty for a thief who steals a cow or a sheep and 

sells it or slaughters it? The Torah mandates that he pays fivefold the value of the cow and four times 

the worth of the sheep. Normally a thief pays twice the value of the object he stole. Why is the 

penalty here much more severe? These animals are the farmer’s livelihood. By selling or shechting 

them, his crime is much greater because he cannot return them to their owner.  

 Why does he pay five times the value of the cow and only fourfold that of the sheep? Rashi1 

explains the difference. The ganav can lead the cow away from the farm back to his house in the 

town. The sheep, however, is not so willing to be led and the thief must carry it on his shoulders. 

This is embarrassing for him. People will stare at him; he is ill at ease. Hashem takes this discomfort 

into consideration and reduces the penalty by one fifth. 

 Rav Elya Lopian2 expresses his amazement. This hardened, lowly thief – does he really feel 

any shame? Why not punish him to the full extent – five – so that he will learn his lesson? He 

answers that Hashem views the צלם אלוקים, the Divine image imprinted on the soul of this thief. A 

person is created in the image of His Creator, the מלך הכבוד, the King of Glory. Every human being is 

thus deserving of honour and respect, and is pained if humiliated in any way. Although the brazen 

thief may consciously dismiss his feelings of hurt, Hashem can measure them, however faint and 

feeble they may be. Because of a minor embarrassment, the thief does not enjoy the full ‘pleasure’ of 

his ‘enterprise’. Hashem takes this factor into account in fixing the due penalty.  

 There are several instances in the Torah where Hashem is concerned for the honour due to 

even wicked people. Remember the story of Bilam and his speaking ass? The ass rebuked Bilam, not 

in private, but in the presence of others. The talking ass was going to be a world famous celebrity. A 

great Kiddush Hashem will be made; but who will suffer, who will be embarrassed when people 

point to the ass, exclaiming ‘this is the animal that censured Bilam!’ To save Bilam any humiliation, 

Hashem killed the ass. Bilam, one of the most degenerate and corrupt individuals to have walked the 

face of the earth – yet Hashem has compassion on his feelings! 

 In episodes such as these, Hashem is teaching us to respect the honour due to our fellow-man 

and to be sensitive to his feelings. Our Sages speak extensively on this subject of כבוד הבריות. Let us 

bring just one מאמר חז"ל, a dictum of our Sages, to encapsulate3 their viewpoint on this topic. The 

Midrash tells us המלכת את חברך בנחת – ‘treat your fellow man as a KING’. Imagine two friends 

                                                           
1 Brought from the Gemara Bava Kamma 79b 
 קמח quoted in Yalkut Lekach Tov – Shemos – page לב אליהו 2
3 To sum up 
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waiting for their appointment with the king, old pals who do not mind making jokes at each other’s 

expense. Sometimes their words are a bit hurtful. But they are now going to be ushered into the 

presence of the monarch. Their demeanour4 changes into one of extreme respect and honour. 

 The following episodes5 will illustrate how our great leaders teach us how to negotiate the 

challenges that can occur in interpersonal relationships. We see how their minds are constantly 

focussed on treating their fellow man, without exception, with royal respect.  

 The Chafetz Chaim6 was visiting a certain town and was hosted by the Rav of the town. In 

honour of their esteemed guest, the Rebbetzin prepared a special meal. She forgot to tell the maid 

that she had already added salt to the soup. Unaware of her mistress’ action, she added a further 

amount of salt to the pot. Two plates were served. The Chafetz Chaim finished his bowl, without 

displaying any discomfort. The Rav took one spoonful and pushed the plate away, looking with 

amazement at the Chafetz Chaim who seemingly had not noticed the extreme saltiness. 

 Quietly, so that no-one should notice, the Chafetz Chaim took the Rav’s hand and implored 

him to finish his soup. ‘I imagine,’ explained the Chafetz Chaim, ‘that in her haste, the maid salted 

the soup twice. If we but mention it, the maid will be very distressed, and furthermore the Rebbetzin 

will be annoyed with her.’ 

 A similar story7 is related about the Viznitzer Rebbe, Rav Yisroel Hager.  The Rebbe was 

once a guest where he was served a plate of food. Instead of following his regular custom of leaving 

over shirayim [for his followers] he consumed the entire portion. It was later discovered that instead 

of adding oil to the pot, the hostess had mistakenly poured in paraffin!  

 The Viznitzer Rebbe8 was once travelling by train. When it arrived at a certain town, a large 

crowd had assembled at the station to greet their Rebbe. Among the throng was a man who had 

suffered from jaundice. His face was still noticeably yellow as a result of his illness. When the 

people saw him there, they retreated from him afraid to catch any infection. Embarrassed in front of 

the entire assembly, he burst out crying bitterly. The Viznitzer Rebbe immediately hugged him, 

kissed him and gave him an exceptionally warm welcome. 

 These are just three of myriads of similar stories illustrating how our Torah giants are always 

sensitive to the honour and respect of their fellow men. Let us finish with a story demonstrating their 

ability to think ahead and plan their actions to provide maximum כבוד, honour and respect.  

 Rav Benzion Halberstam9, the Bobover Rebbe, was once in Krakow. He entered a bookshop 

in order to buy a certain sefer. ‘Five rubles, please’, said the bookseller. ‘Perhaps you can sell it to 

me for four?’, asked the Rebbe. The bookseller refused, explaining that he was only making a very 

small profit at 5 roubles. Immediately, the Rebbe handed him a five-rouble note and purchased the 

book. 

 The Rebbe explained later to his puzzled attendants as follows. If I had immediately agreed to 

the bookseller’s price, the latter would have been consumed with regret: ‘why didn’t I ask six or 

seven; he probably doesn’t know the real price. I lost a good profit.’  Said the Rebbe, I realised what 

might go through his mind. By initially asking for less, he would be happy that at least he had got his 

five roubles. I saved him that distress.’ 

 Before his passing, Rabbi Eliezer’s students asked him how they could merit the life of the 

World to Come. What is the passport to the eternal World? He told them: הזהרו בכבוד חבריכם – ‘Be 

careful of the honour due to your fellow-man.’  

                                                           
4 behaviour 
5 All taken from הזהרו בכבוד חבריכם compiled by Rav Avrohom Tobolski, published 5741 
6 Page שיח 
7 Page שכט 
8 ibid 
9 Page שמט 
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 Shidduchim: How to Find Your Soul Mate
Part III

In shidduchim, personal compatibility is 
important. As girls mature emotionally, they 
develop deep and enduring friendships with 
other women in which they could speak 
profoundly and eloquently about their feelings. 
Most men don’t connect to that. So a girl 
might perceive a man as being shallow while 
all he is, is being a man. Of course you want 
someone who will understand you and 
someone you could understand. There should 
be a meeting of minds at some level.  But girls 
need to understand that men communicate 
differently than women.

 You want him to admire your essential traits 
and in turn you want to be able to respect 
him.  People’s middot don’t change all that 
much. You don’t want to marry someone who 

wants to remodel you nor do you want 
someone you would want to revamp. It’s a bad 
idea for a girl whose greatest pride is her 
intellectualism to marry a man threatened by 
bright women. It’s a bad idea for a man whose 
pride is his diligence in learning to marry a girl 
who thinks that he’s irresponsible and absent.  
It helps if both come from a similar ethnic 
background so that they can understand each 
other’s cultural mores and point of view. 

The bottom line question is, “What is your 
goal?”  All of this compatibility and similarity is 
only a means to an end. The core question to 
ask is, “Can I build with this person?” If the 
answer is no, no matter how much commonal-
ity there is, it’s not going to be a good 
shidduch. If the answer is yes, no matter how 

little commonality there is, if both parties are 
willing to work hard, be flexible, and build 
together it can be ok. If your vision of the kind 
of family you’ll raise, the kind of couple you’ll 
be, and where you want to be down the line in 
life are the same, you’ll be ok. You have to be 
willing to work on your marriage which means 
developing mutual understanding, good 
communication, and learning the art of 
compromise. You are not marrying yourself. 
You are marrying someone “other” and this is 
part of Hashem’s great plan to turn us into 
givers.  

Giving means giving the other person what he 
really doesn’t have and being willing to take 
from him what you really need. This requires 
humility.  The classical paradigm in marriage is 

 Parshat Yitro ends on the high note of the 
Jewish nation accepting the Torah at Har 
Sinai. Parshat Mishpatim begins immediately 
thereafter giving us the specific details of 
living a Torah life. The first group of mitzvot 
the Torah introduces deals with the treatment 
of a Hebrew slave, laws which seem 
irrelevant today. Yet there are eternal lessons 
to be learned. The entire purpose of our 
emancipation from Egypt, says Hashem, was 
to lead us to Sinai and accept the Torah. On a 
deeper level, the entire purpose of the 
servitude was to teach us how to submit our 
own will to the will of our true Master, to train 
us to negate our natural inclinations, as Rav 
Lugassi points out, and to accept the yoke of 
Heaven.
 
 A Jew can become a “slave” in Torah 
terminology in only one of two ways: Either he 
has stolen and the courts have ordered him to 
work off his debt, or he cannot sustain 
himself, and willingly enters servitude so that 
he and his family’s needs will be taken care 
of. His service is to last no more than seven 
years. Nevertheless, he can choose to refuse 
his freedom and remain until the Jubilee year. 
If he is given this option, why does the Torah 

seemingly frown upon it? The simplest answer 
given by many commentators is that at Sinai 
we accepted the yoke of Heaven, how can we 
then accept a human master over ourselves?
 
Meirosh Tzurim explains that both an 
employee and a slave toil for their sustenance, 
but a slave must be given all his needs. Why 
then would someone not choose this stress 
free life? But there is an inherent difference. At 
the end of the day, the worker can leave and 
go home to pursue intellectual or spiritual 
interests. A slave must always respond to his 
master’s call and is never free to grow in his 
own right. It is for this reason that we pray 
daily that the only coercion we experience 
should be the coercion of our inclination to 
become servants to Hashem. By choosing to 
remain a slave to his human master, he has, in 
essence, repudiated Hashem’s sovereignty 
and instead preferred to rely on the powers of 
man for his daily sustenance.  He has chosen 
the path of the serpent who was cursed that he 
would never need to turn to his Heavenly 
Master for his needs. 
 
In Battle Plans, Reb Nachman of Breslov’s 
path for crowning Hashem as our King is 
elucidated. What killed Mickey Marcus, first 

general of Israel was not the enemy, but 
friendly fire shot in the darkness of night that 
created the ignorance to his identity. In the 
same way, our own ignorance creates the 
darkness that prevents us from seeing the true 
reality, and the presence of Hashem in every 
aspect of our lives. To serve Hashem correctly 
and create meaning in our lives requires us to 
turn on the light of the wisdom and intelligence 
and examine every situation for its potential to 
be an impetus for our growth and self improve-
ment. This is the trait of  Truth, the hallmark of 
our Patriarch Jacob. He recognized Hashem’s 
presence in every situation, no matter how 
difficult. Every challenge was an opportunity 
for growth. In this way, he figuratively removed 
the crown from his own head and placed it on 
the head of the King.  
 
In contrast, Esav saw every situation egotisti-
cally. His response to any situation was not 
how can I grow and improve, but rather what’s 
in it for me. This is the hallmark of the evil 
inclination. It is the darkness that blinds us to 
the true purpose of our lives and the mindset 
that brought a person into the conditions that 
ultimately led to his indentured servitude.
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The Talmud quotes a verse from Shemot 
where Hashem tells Moshe, “Zeh shemi 
l’olam v’zeh zichri l’dor v’dor.”  This is my 
name forever and this is the way you will 
mention me for all generations. L’olam is 
written without a vav and can also be read as 
l’alem, to hide. Hashem told Moshe, the 
spelling of my name will be yud keh vav keh 
but it will be pronounced aleph daled nun yud.  
Zeh shemi, my actual name is to be hidden, 
v’zeh zichri and this is the way to pronounce it 
when you pray to me and when you praise 
me. The Shulchan Aruch explains that 
although the yud keh is not pronounced it 
does have ramifications with respect to the 
intentions one must have when one says the 
shema. First, one is supposed to have in mind 
the pronunciation of aleph daled nun yud, the 
Adon kol, Master of all. Second, one should  
have in mind the spelling yud keh vav keh 
which represents hayah hoveh v’yiyheh, 
Hashem was, is, and will be. Third, when one 
says Elokeinu one should have in mind takif 
baal yecholot and baal hakochos kulam, 
Hashem is all powerful, omnipotent, and the 
source of all the various forces, even those 
that appear to be a part of the natural order. 
That’s a lot to keep in mind every time one 
says Hashem’s name. So if you have to say a 
bracha, there’s no choice but to use 
Hashem’s actual name. But when it comes to 
situations where it isn’t necessary such as 
studying Torah  or singing zemirot, it’s better 

not to mention it unless one  is sure one will 
have the proper intentions.

The Chaye Adam writes that people 
sometimes think you can’t use Hashem’s 
name if you only say half a verse, but that is 
not true. If you’re praising Hashem or learning 
Torah, there is no prohibition. Rav Shlomo 
Zalman Auerbach ztzl notes that the require-
ment to have the proper intentions when 
uttering Hashem’s name, although it appears 
in the Shulchan Aruch, does not appear in the 
Talmud. Thus you don’t have to feel quite 
guilty if you’re not quite there yet, and if this is 
something you have trouble with. Moreover the 
Vilna Gaon was of the opinion that it’s enough 
to only concentrate that Hashem is the Master 
of all and one need not concentrate on the 
hahya hoveh v’yihye. Rav Shlomo Zalman 
suggests that it is not imperative that one 
actually have the intentions while reciting the 
words. It’s enough if you have it in mind right 
before or after you say the words. However 
when it comes to reciting Shema, even the Gra 
agrees, that one is supposed to have both 
intentions namely, adon kol as well as haya 
hoveh v’yiyeh.  

The Ohev Yisrael writes that the reason the 
prayer of Adon Olam was placed at the 
beginning of Shachrit was to serve as a 
safeguard if one did not subsequently have the 
right intentions when saying Hashem’s name. 

Each time one says the yud keh vav keh over 
the course of the day it goes back to that 
original Adon Olam in which one declared-
Hashem is the master of all, He was is and will 
be. 

The Kitzur notes that the prohibition of using 
Hashem’s name in vain applies to all of 
Hashem’s kabbalistic infinite names. The 
Ramban writes in his introduction to the Torah 
that the entire Torah is a compilation of 
Hashem’s various secret names. According to 
halacha, there are seven names of Hashem 
that have sanctity and may not be erased or 
uttered in vain. They are Yud keh vav keh, Kel, 
Elokai, Elokim, Shakai, Zevakos, Ehyeh. There 
are a number of related prohibitions that apply 
to these names including treating it in a 
degrading fashion, cursing another individual 
or taking an oath using Hashem’s name. 

There’s discussion both in the Talmud as well 
as in later sources to what extent the various 
prohibitions apply to the seven names, to the 
kinuim (descriptions of Hashem such as 
rachum v’chanun), and to references to His 
name  in other languages. According to the 
Shulchan Aruch, the prohibition of erasing 
Hashem’s name is limited only to the seven 
names. However the other prohibitions such 
as cursing would apply equally to the kinuim 
and to references to His name in other 
languages.   

that the husband provides and the woman 
builds. You have to ask yourself honestly, 
“Can I build the kind of home I want with what 
he provides?” Suppose you’re going out with 
a really nice man but the aspect of himself 
that gives him the most pride is his success in 
his law practice. You could build a marvelous 
home with him. He could be generous with his 
money. You could invite guests proudly. But if 

you’d really like to be married to Rabbi Akiva 
and sacrifice for Torah, then it’s a terrible 
match.  It could work if you’re willing to build 
with what he has, not if you’re trying to remake 
him.

You have to see the shidduch proposal 
through your eyes even if you have someone 
checking for you.  In the very traditional 

communities where the investigating is very 
thorough and the lifestyle of the people is 
mostly homogenous, sometimes after very few 
meetings the couple can see if they like each 
other. But for people who are not coming from 
that place, it’s important to get to know the 
person.  

Continued from Page 1



Insights from shiurim by 
Rav Moshe Boyer shlit"a  

in the "Veyoatzeinu" 
courses on Understanding 

the Nefesh 

“And these are the mishpatim (rules) which you shall 
set before them.” [Shemot 21:1]

The Zohar comments on the above verse: " אזר אד  
אלוגלגד ,” which means, “These are the secrets of gilgul 

(reincarnation).” What is behind the Zohar’s claim, and 
what does the verse, "which you shall set before them" 
come to teach us?

Parashat Mishpatim comes right after the giving of the 
Torah - a book of practical laws for daily life. Therefore, 
it's only reasonable to assume that this parsha is coming 
to teach us how to integrate these laws into our lives. 
There is the straight-forward approach of studying the 
laws, trying to see life from a Torah perspective, and 
applying this to all aspects of our lives. But the holy 
Zohar and other seforim reveal a deeper, more 
profound teaching which brings a calmer and more 
peaceful life to those who live it.

Many times, people disapprove of the way they were 
treated with regards to finances, damages, or restitution. 
A quarrel ensues. Both sides are sure of their 
righteousness and decide to mediate in a rabbinical 
court, according to Torah law. However, in many cases, 
even after the verdict has passed, people often feel that 
their claims were not properly considered and that true 
justice was not served. They feel frustrated and helpless, 
they can’t stop thinking about their case and  they have 
no inner peace. They wander about with an angry 
disposition, relating to the entire world of the great 
inequity which has befallen them. There may be some 
justice to their claims, but they don't realize there are 
much broader matters at play here.

Unconscious Despair

To explain further, let us examine the mitzvah of 
returning lost articles. The Sages teach many details 
according to which one must act when finding a lost 
item, i.e., is there an indicating sign on the article, what 
is considered an indicating sign, etc. Chazal teach that 
upon finding a lost article with no indicating sign, if the 
owner of the article has not yet despaired (of it), it is 
forbidden to take the article for oneself. The reason is, 

הידיל אתאד אוה ארוסיאב , “The item came into the 
finder’s possession in a prohibited manner,” [Baba 
Metziah 21b]. However, if one finds a lost article after 
the original owner has given up on finding it, meaning, 
he despaired of it, he (the finder) may take the article for 
himself.

How do we know whether the owner gave up on 
finding the object or not? Our Sages provided many 
detailed ground rules regarding various types of losses. 
Take cash for example. People tend to feel inside their 
pockets frequently. So, if one finds money in a public 
domain, he may take it because we assume the owner 
will certainly check his pockets and, after realizing he 
lost the cash (which has no indicating sign on it), he will 
despair of finding it. The money is then considered 
”abandoned,” and the finder may take it for himself.

But, what is the law if the finder knows for sure that the 
owner has not despaired of finding his article? For 
instance: A person sees from afar some cash falling from 
someone’s pocket. Having followed him, he recognizes 
that the owner has not yet noticed the missing money, 
and as such, he has not despaired of finding it. What is 
the law in such a situation? Did the item come into the 
finder’s possession in a prohibited manner, or is he 
allowed to take it?

ינמז
תאיציו תסינכ

תבשה

ץקמ תשרפ
ח״עשת הכונח
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The Secret of Mishpatim



set before them,” meaning, set before them and explain 
to them that within the rulings of the court lie deep, 
hidden secrets emanating from the G-dly light in the 
Torah. This is why a case judged according to halacha 
is the will of the Almighty, the Giver of the Torah.

There is a famous story of a woman who was pregnant 
with four children. The doctors told her that her life 
and the lives of the children were in danger, and in 
their opinion, only two of the children could survive. 
This complicated halachic question was brought before 
Rabbi Wozner zt”l, who ordered a three-judge court to 
convene, with one of the other judges being Rabbi 
Gestetner zt”l. The judges examined all the facts 
carefully, and finally ruled that this was indeed a matter 
of life and death and that the doctors’ advice should be 
followed - two of the children would be saved and the 
other two would not. After a while, one of the 
deceased children came to Rabbi Wozner in a dream 
and protested the fact he was not allowed to live a 
Jewish life and observe the mitzvahs. Rabbi Wozner 
was not frightened, and answered him, “You have no 
claim against us, we ruled according to the law of 
Torah!”

Peace and Tranquility

Whoever recognizes Hashem’s divine providence and 
lives accordingly will enjoy a calm and peaceful life - a 
life of Emunah. Therefore, this parsha comes 
immediately after the receiving of the Torah, because 
Hashem wanted to show us that it’s not enough to just 
accept and observe the mitzvot; we need to live them 
in our daily lives. This means to realize, “The L-rd 
alone is G-d; there is none beside Him,” [Devarim 
4:35]. The Creator hid within the Torah fundamental 
principles which we do not always comprehend, but 
nevertheless, Torah law is true, even when we don’t 
understand.

The whole world runs according to the the laws of 
Torah. You have no reason to be angry, quarrel or 
complain. Everything is from Hashem.

True Justice

The following story will further clarify: Once, two 
bochurim found a sum of money with no indicating 
sign. According to halacha, the money belonged to 
them. However, they discovered the identity of the 
original owner and learned that he had not yet 
despaired of finding his money. They went to the 
Chazon Ish zt”l, and he ruled that they could use the 
money because the Sages decreed that in these kinds of 
situations the owner usually despairs. But, the Chazon 
Ish also went on to explain to the boys that after all, we 
know for sure that the owner did not despair of finding 
his money. Why did Chazal determine so decisively that 
the owner does despair?

The Chazon Ish told of a case in which a person owed 
his friend a sum of money and didn’t repay it. Both of 
them passed on and were sentenced in the Heavenly 
Court to reincarnate and return to this world so that the 
borrower could return the sum to the lender. The 
Almighty caused the borrower to lose an amount of 
cash equal to the debt he originally owed. His old 
friend then found the money, thereby retrieving what 
was originally owed to him. Now, let's take a closer 
look at the order of things. If the original borrower who  
now lost the cash despairs of finding it, the money is 
thus considered abandoned, and the original debt 
cannot be repaid correctly, according to heavenly 
accounts (because the borrower would not be giving 
back money that is his). If the finder discovers the cash 
before the owner realizes his loss (and he doesn't 
despair of it yet), then he is forbidden from taking it for 
himself because it came into the finder’s possession in a 
prohibited manner. How then, will the borrower repay 
his debt accordingly? The answer: If the money is found 
before the owner realizes his loss (and before he 
despairs), and therefore, the money still belongs to him. 
Since Chazal ruled that in such a case, the owner will 
certainly check his pockets and despair of finding the 
money, the cash belongs to the finder, even though the 
owner may not have despaired of it. In such a way, the 
Almighty causes the debtor to repay his debt accurately 
and according to the heavenly account.

Judgment is the Will of Hashem

When a person approaches Torah law, he must 
remember that Hashem stands before the Judges, aiding 
them in bringing about true justice. The Judges and 
litigants aren't aware of all the details involved, and the 
deeper layers of reality at play. All this, so true justice 
can be served. “And these are the rules which you shall 
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You shall serve Hashem and He will bless you bread and water etc. There will be no 

woman who miscarries or barren. I shall fill the number of your days (23:25 - 26). 

 These three blessings, children, health and wealth, are in reality the three 

things the Gemara teaches (Mo'ed Katan 21b) are not merit based but are rather 

dependant on one's Mazal, predestined fate. 

 The Zera Shimshon asks that the pessukim seem to imply that these 

things are indeed based on one's merits. And even according to Tosafos (Shabbos 

156a) that says that with a very large merit, one can indeed change his fate, still, 

this passuk does not seem to be talking about someone with a very big merit. It is 

speaking about when the Jewish people serve Hashem as they should. How then 

does the Gemara reconcile these pessukim? 

 The Zera Shimshon explains that these blessings can take place even 

without one's Mazal being changed. For example, if, based on the Mazal, 

someone is supposed to be poor and live on bread and water, this passuk says 

that Hashem will bless that bread and water with a special blessing of satiation. 

Thus, his Mazal will not change, but whatever he brings in will be blessed and he 

will feel no different than the one who has much. This is why the passuk singles 

out that the bread and water will be blessed, and doesn't mention riches. 

 The same true about the blessing, "I shall fill the number of your days". This 

means that the person will live out the days allotted to him and not die before his 

time. Thus, his Mazal will not change to live longer, however, he will be blessed 

that he will live out the days allotted to him. 

 The Zera Shimshon explains that although this blessing seems to be 

superfluous since if a person didn't sin, why would he need such a blessing? The 

Zera Shimshon explains that nevertheless, there in fact remains a good reason for 

this blessing. This is because a person encounters numerous scenarios where he 

is in danger or has unhealthy habits that can technically make him ill. Here, the 

Torah is saying that if a person serves Hashem, he will be watched over to live 

out his days even if he is unknowingly in a dangerous situation. 

 Until now, the Zera Shimshon explains that these pessukim do not 

contradict the Gemara. The Gemara is discussing if through merits, a person can 

actually change his fate. The Gemara says that one cannot. Upon which Tosafos 

comments that through a great merit one can indeed change his predestined 

Mazal. Whereas, these pessukim, although they say that through keeping 

Hashem's commandment as one should (which the Zera Shimshon does not see as a great merit) 

bring a person blessings, it comes in ways that are restricted by his Mazal but still 

overrides it in a way, as explained. 

 Regarding the blessing of bearing children and not miscarrying, this, the 

Zera Shimshon says is in fact a changing of one's fate. However, the passuk 

clearly writes that is a blessing that applies only �בארצ, in Eretz Yisrael. The great 

merit of living in Eretz Yisrael changes one's Mazal specifically in this regard. 

The reason for this is since one who lives in Eretz Yisrael does so to connect to 

the Shechina (see Kesubos 110b) and having children brings the Shechina to this 

world (see Yevamos 64a) - midda keneged midda, he merits children. 

 

 

ZeraZeraZeraZera    

ShimshonShimshonShimshonShimshon 
 

Mishpatim 

The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sayna and Reggio, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 

 לזכר נשמת
ל"צז מיכאל ב� רב נחמ� שמשו� חיי� רבינו  

א"יעז הזרע שמשו�בעל   
ר שיתקיימו בנו ברכותיו של אותו צדיק"ויה  

signup & dedications – zerashimshon@gmail.com 

 פרנסה ברווח
 יהודה ב� שרה שיינדל

 שאול יחזקאל ב� שרה שיינדל
ה גיטלחיבצלאל משה ב�   

 לרפואה שלימה
 רוני דינה בת סימי
 דוד ב� שרה

 לזווג הגו� במהרה
 אלישבע נעמי בת רחל

 דניאלה אסתר בת מרי� יוטא
 יצחק ב� אסתר חנה

 לזכר נשמת
בנימי�' ריעקב יצחק ב�   



 
 

Hakadosh Boruch Hu wants us to do.’ “Nishma” meant, ‘We are 
ready to hear more, because we want very much to do more too!’ 
They received two crowns specifically for the special 
greatness of each of these statements. 

The reason that the eved gets pierced in his ear, is 
because he was pogem in the “Nishma” of Har Sinai. Being 
a slave to a human master means that he is putting 
himself into a situation in which it will be difficult for 
him to do more for Hashem. For example, if he wants to 
daven a long Shemoneh Esrei, he cannot, because he is 
subjugated to his master. If he wants to learn extra 
hours he cannot, as he has to keep to his work. Thus, by 
being an eved he is showing that does not want to fulfill 
the “Nishma” that Klal Yisrael was ready to do - and that 
ear must be pierced. 

Rav Brazil then connected to this an amazing 
pasuk from Mishlei and its explanation by the Vilna 
Gaon. The pasuk says: 

 
(28:9). If a person shows that he does not want to hear 
more Torah, or review Torah that he has already 
studied, Hashem kaviyachol says that He, too does not 
want to hear the person’s tefillah, as He already heard it 
from him yesterday! 

Instead, our avodah in life must be just the oppo-
site: the avodah of Naaseh and Nishma together. Not only 
do I want to learn the Toras Hashem, but I want to 
learn more and more, without end. Not only do I want 
to learn new, but, as we heard about the great niftar, I 
want to review that which I already learned over and 
over, without end.  

We can not ever be satisfied or rest upon our lau-
rels at any juncture of our lives. A life of ruchniyus is, by 
definition, a life of growth; a life that goes from strength 
to strength, reaching higher and higher, forever closer 
to Hakadosh Baruch Hu… 

Besiyata diShmaya. 
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I Want More 

 
                                                                                                                                      

                                                                                                                                                                                              

 

Our yeshiva endured a great tragedy this week 
with the loss of our beloved and esteemed execu-
tive director, Rabbi Yehuda Harbater z”l. As was 
expressed at his levaya this week, whatever we did 
know of his greatness, he hid so much more - and 
he was truly an eved ne’eman to Hashem Yis-
borach. Although these few words do not do 
justice to even trying to encapsulate who he was, I 
want to bring out one point that was mentioned, 
one that really typifies his short but very fulfilling 
life. 

Rabbi Harbater was a man who was not satis-
fied with the status quo in his own avodah. As was 
illustrated by a number of the maspidim, he want-
ed to remain a Ben Torah connected to the Yeshiva 
his whole life, to the extent that he would walk, 
rain or shine, to daven here in the Yeshiva on 
Shabbos morning and the Yamim Noraim. As was 
also related in one particular hesped, after finishing 
Maseches Makkos in-depth after a long period of 
time, he exclaimed to his chavrusa, “Let us begin 
the masechta again from the top so we can know it 
even better!” This was because he was a person 
who had an unquenchable thirst to know more and 
more of Hashem’s Torah and to grow ever higher. 

Yehi zichro baruch liolam…and may Hashem 
say ‘enough’ to the tzaros of Am Yisrael. 

In our Parasha we see this principle brought out 
in a magnificent way. A number of years ago, I heard a 
shiur from Rav Shmuel Brazil shlita, where he shared 
the following question: The Torah tells us that the 
eved who wants to stay enslaved to his master even 
after six years are completed must get his pierced. The 
question is, why?  

Rashi gives two explanations: One is that the ear 
that heard ‘Naaseh Vinishma’ at Har Sinai and still wants to be 
an eved, must be pierced. Why? 

Rav Brazil said an incredible thing in the name of 
the Sfas Emes: Chazal tell us that when Klal Yisrael 
said those two powerful words, they received two 
crowns. Each one of those statements had within it 
very great meaning: “Naaseh” meant ‘We will do whatever 
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