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In this week’s parsha, parshas Vayishlach, we learn about the 
difficult struggle waged between Eisav’s ministering angel and 
Yaakov Avinu.  The impact of Yaakov Avinu’s resounding victory 
is felt to this very day.  After vanquishing his angelic nemesis, 
Yaakov forced him to concede the berachos to him.  Here are the 
relevant pesukim (Bereishis 32, 25): 

“ויותר יעקב לבדו ויאבק איש עמו עד עלות השחר, וירא כי לא יכול לו ויגע 

בכף ירכו ותקע כף ירך יעקב בהאבקו עמו, ויאמר שלחני כי עלה השחר, ויאמר לא 

אשלחך כי אם ברכתני, ויאמר אליו מה שמך ויאמר יעקב, ויאמר לא יעקב יאמר 

עוד שמך כי אם ישראל, כי שרית עם אלהים ועם אנשים ותוכל”

--“And Yaakov remained alone and a man wrestled with 
him until dawn; upon realizing that he could not overcome 
him, he struck a blow to the ball of Yaakov’s thighbone and 
it became dislocated as they wrestled. He said, ‘Release me, 
for the dawn has arrived.’ He (Yaakov) replied, ‘I will only 
release you if you bless me.’ He asked him, ‘What is your 
name?’ He answered, ‘Yaakov.’ He said, ‘Your name will no 
longer be Yaakov, but rather Yisrael; for you have engaged 
the Divine and men and you have triumphed.’”

Rashi, citing our blessed sages, provides us with the identity of 
Yaakov’s assailant; their source is the Midrash (B.R. 78, 3):  שרו של“ 

 ,he was none other than Eisav’s ministering angel.  In fact—עשו היה”
the Midrash Tanchuma (Vayishlach 8) goes so far as to provide his 
actual name:  ”ויאבק איש עמו, זה סמאל שרו של עשו“—Yaakov’s wrestling 
opponent was indeed Eisav’s ministering angel known as Samael.  
Similarly, the Zohar hakodesh explains (Vayishlach 170a):  וההוא“ 

סמאל” ואיהו  היה  עשו  של  שרו   that his angelic adversary was—מלאך 
Eisav’s ministering angel, who is none other than Samael.  We 
know from the Midrash and from the Gemara (B.B. 16a): הוא יצר“ 

 ”,he is also known as the “yetzer hara—הרע, הוא מלאך המות, הוא שטן”
the “malach hamavet” and the Satan.  

It is difficult to fathom the ramifications of this epic struggle 
both in the material and spiritual realms.  Hence, it is only fitting 
that we explore the following elucidation from our blessed 
sages in the Gemara (Chullin 91a): ויאבק איש עמו - מלמד שהעלו אבק“ 

 they wrestled so viciously that they raised --מרגלותם עד כסא הכבוד”
dust all the way up to the “Kisei HaKavod”—the Throne of Glory.  
[Translator’s note:  The elucidation is based on the similarity 
between the word ״ֹויאבק״ employed by the passuk, meaning “he 
wrestled,” and the Hebrew word ״אבק״, meaning “dust.”]   Clearly, 
these events cannot be interpreted simply as they appear.  The 
world in which HKB”H sits atop His Kisei HaKavod is not a 
material world; rather, it is a spiritual world, and no dust or 
physical particle from this world can reach that world.  Perforce, 
our sages were alluding to some sort of spiritual dust kicked up 
by Yaakov Avinu and Eisav’s ministering angel. 

This Statement Contains a Profound Message 
and Should Not Be Taken at Face Value

In his sefer Ben Yehoyada, the great author of the Ben Ish Chai 
provides us with a fascinating insight into the Gemara’s statement 
regarding the dust that they raised up to the Kisei HaKavod.  Their 
battle was a devastating battle between the klipah and its dust 
versus the forces of kedushah and its dust.  The consequences of 
this battle are unfathomable.  Here are his eloquent words:

“במאמר זה יש סוד עמוק ואינו כפשוטו, דידוע שהסטרא אחרא נקרא אבק... 

ויש אבק מצד הקדושה, וכל אחד עוסק בשלו, כי )קהלת ז-יד( זה לעומת זה עשה 

האלקים. והנה יעקב אבינו ע”ה עלה בכוח אבק הקדוש, להתגבר ולהתאחז בשרשו 

בקדושה למעלה, וזה השר גם כן עלה באבק שלו, להתגבר בשרשו בקליפה למעלה, 

ומי  כראוי.  להשיגם  יכולים  אנחנו  ואין  עמוקים  והדברים  ישראל,  גבר  דבר  וסוף 

יוכל לדעת, ומי יוכל לשער, הבירור הגדול והתיקון הנשגב אשר עשה יעקב אבינו 

ע”ה אותה הלילה באבק הקדוש, אשר כיון ועסק בו על ידי היחודים שלו”.

The Megaleh Amukos’s  Amazing Revelation

Yaakov Avinu Subdued the Dust of the Klipah by Means 
of the Dust of Torah Scholars throughout the Generations

Rabbi Pinches Friedman
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This statement contains a profound message and is not to 
be taken at face value.  The “Other Side” (the force of evil) is 
referred to as “dust” . . . There is also dust on the side of kedushah; 
every individual must deal with his own; because G-d created 
the world with equal and opposite forces.  Yaakov Avinu, a”h, 
ascended by means of the dust of kedushah to overcome and 
connect with his holy roots above.  That ministering angel also 
ascended by means of his dust to triumph by connecting with 
his roots in the klipah above.  In the end, Yisrael won out.  The 
issues at hand are profound, and we cannot appreciate them 
fully.  No one can truly grasp the tremendous clarification and 
lofty tikun accomplished by Yaakov Avinu, a”h, on that historic 
night by means of the dust of kedushah.  

Later on, he writes: שעשה והבירור  התיקון  מעלת  לדעת  תרצה   “ואם 

השירים שיר  במדרש  ז”ל  רבותינו  שאמרו  מה  ראה  נא  לך  בזה,  ע”ה  אבינו   יעקב 

מקוטרת עשן  כתימרות  המדבר  מן  עולה  זאת  מי  ג-ו(  השירים  )שיר   בפסוק 

רוכל”. אבקת  מכל  ולבונה   To comprehend the degree of tikun  מור 
and clarification accomplished by Yaakov Avinu, look at our 
Rabbis’ elucidation in the Midrash regarding the passuk in Shir 
HaShirim (3, 6): “Who is this ascending from the wilderness, 
its way secured and smoothed by palm-like pillars of 
smoke, burning fragrant myrrh and frankincense, of all 
the perfumer’s powders (dusts)?”  Here is the magnificent 
elucidation in the Midrash Rabbah (ibid.):  

“מקטורת מור, זה אבינו אברהם, מה המור הזה ראש לכל הבשמים, אף אברהם 

יצחק, שנתקרב כקומץ לבונה  זה אבינו  ולבונה,  אבינו היה ראש לכל הצדיקים... 

על גבי המזבח. מכל אבקת רוכל, זה יעקב אבינו שהיתה מיטתו שלמה לפניו ולא 

נמצא בהן פסולת... כל הרוכלות שישראל עושין ומצליחין בעולם הזה, בזכות אותו 

האבק של יעקב אבינו... כל מלחמות שישראל עושין ומצליחין בזכות האבק של 

יעקב אבינו... כל תורה שישראל עושין בעולם הזה בזכות יעקב אבינו”.

“Burning fragrant myrrh” refers to Avraham Avinu.  Just 
as myrrh is the foremost fragrance, so was Avraham Avinu 
the foremost of all the tzaddikim . . . “and frankincense” 
refers to Yitzchak Avinu; for he was offered up like a handful 
of frankincense upon the mizbeiach.  “Of all the perfumer’s 
powders (dusts)” refers to Yaakov Avinu; his bed was 
perfectly complete and contained no refuse . . . All of Yisrael’s 
successes in Olam HaZeh comes in the merit of that dust from 
Yaakov Avinu . . . All battles waged by Yisrael and won come 
in the merit of Yaakov Avinu’s dust . . . All Torah achieved by 
Yisrael in Olam HaZeh comes in the merit of Yaakov Avinu.  

Now, it is well-known in every Beis Midrash that the 
Torah is elucidated by means of four methodologies known 
as פרד”ס—pshat, remez, drush and sod.  This is explained in 

the introduction to Sha’ar HaMitzvos by our master, the Arizal.  
To the best of our abilities, we must strive to understand the 
significance of these two dusts—the dust of kedushah raised 
by Yaakov versus the dust of the klipah raised by Eisav’s 
ministering angel.  Furthermore, how did Yaakov manage to 
vanquish the dust of the klipah by raising the dust of kedushah 
to the Kisei HaKavod?  For, according to the Midrash cited above, 
all of Yisrael’s successes and Torah-accomplishments in Olam 
HaZeh are realized in the merit of that dust that Yaakov Avinu 
raised to the Kisei HaKavod.  

Eisav’s Ministering Angel Strove to Bring About 
Yisrael’s Downfall by Means of the Minor Mitzvos

We will embark on our enlightening journey by introducing 
a wonderful explanation regarding this subject from the 
impeccable teachings of the Megaleh Amukos (Vayishlach): 

“ויאבק איש עמו, העלה אבק עד כסא הכבוד, כי סמאל שהוא השטן יצר הרע 

נחש, אחז בעקב על מצות קלות שאדם דש בעקב, אבק ריבית, אבק לשון הרע, אבק 

שביעית, ויעקב העלה ]אבק[ מן מצוות אבקת רוכל, והוא אבק שהעלו )במערבא( 

]בבבל[ )כתובות קו.( כד קמו ממתיבתא דרב הונא”.

He teaches us that the main focus of the struggle between 
Eisav’s ministering angel—Samael, the Satan, the yetzer 
hara, the nachash-- and Yaakov concerned the performance 
of seemingly minor, lesser mitzvos—an area in which Bnei 
Yisrael do not exhibit sufficient diligence.  His rival focused on 
the borderline, minor transgressions known as “avak,” related 
to interest, “lashon hara” and laws pertaining to the seventh 
year; whereas Yaakov focused on the dust raised by the Torah 
scholars in Bavel attending the lectures in the academy of Rav 
Huna.  [Translator’s note: The word “avak,” which means dust, 
also means “a hint of.”  Thus, “avak reebees,” refers to the lesser 
form of interest prohibited by the Rabbis, but not prohibited 
outright by the Torah.  Similarly, “avak lashon hara” and “avak 
shevi’is” refer to minor forms of these transgressions.]

As a loyal servant in the presence of his master, I would like 
to clarify the words of the Megaleh Amukos in a manner that is 
pertinent to each and every one of us.  We have learned in the 
Gemara (Shabbas 105b): ,בחמתו כליו  והמשבר  בחמתו,  בגדיו   “המקרע 

 והמפזר מעותיו בחמתו, יהא בעיניך כעובד עבודה זרה, שכך אומנתו של יצר הרע,

 היום אומר לו עשה כך ולמחר אומר לו עשה כך, עד שאומר לו עבוד עבודה זרה

ועובד”  if one tears his garments in his anger, breaks—והולך 
his utensils in his anger, or scatters his money in his anger, 
he should be in your eyes as one who is performing idolatry.  
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For thus is the craft of the yetzer hara:  Today it tells him, 
“Do this”, and the next day it tells him, “Do this”, until it tells 
him, “Perform idolatry”; and he goes and performs it.

In truth, the yetzer strives to cause man to transgress all of 
the major, seemingly more stringent, aveiros.  Yet, knowing 
full well that a person will not heed his words concerning 
the transgression of the major aveiros, he cleverly begins by 
persuading the person to first become lax in his performance 
of the minor mitzvos.  Seeing as one aveirah ultimately leads to 
subsequent aveiros, he slowly but surely gets the person, chas 
v’chalilah, to transgress all of the major aveiros, as well.  Thus, it 
should be evident to us how important it is not to discount the 
importance, chas v’shalom, of the minor mitzvos.  This truth is 
expressed in the following Mishnah (Avos 4, 2): בן עזאי אומר, הוי“ 

ובורח מן העבירה, שמצוה גוררת מצוה ועבירה גוררת  רץ למצוה קלה כבחמורה, 

 Ben Azai says:  One should run to perform a minor --עבירה”
mitzvah just as he would to a major mitzvah, and he should 
flee from performing an aveirah; for one mitzvah leads to 
another mitzvah, and one aveirah leads to another aveirah.  

Let us refer to Rashi’s commentary on the passuk in parshas 
Eikev (Devarim 7, 12):  והיה עקב תשמעון וגו‘, אם המצוות קלות שאדם” 

תשמעון“ בעקביו   according to Rashi this passuk impresses—דש 
upon Yisrael the importance of not being lax in the performance 
of mitzvos which people might regard as less significant; Rashi 
describes these mitzvos as commandments that a person 
“tramples with his heels”.  [Translator’s note:  the Hebrew word 
for heel is “akeiv”, עקב.]  Now, when a person tramples something 
in the dust, he kicks up dust.  As we learned in the Gemara (B.B. 
165a), an example of one of these mitzvos is “avak lashon hara.”  
Most people fall prey to this aveirah, because they regard it as a 
minor prohibition.  

Furthermore, we have learned in the Tosefta (A.Z. 1, 3): ארבע“ 

 there—אבקות הן, אבק ריבית, אבק שביעית, אבק עבודת כוכבים, אבק לשון הרע”
are four forms of “avak” (“dust”): “avak reebees” (Rabbinical 
interest), “avak shevi’is,” “avak avodas kochavim” and “avak 
lashon hara.”  The Torah prohibits profiting from the delayed 
payment of a loan; profiting from the delayed payment of a sale is 
prohibited by the Rabbis and is a form of “avak reebees.”  Profiting 
from the sale of fruit grown in the seventh year is “avak shevi’is.”  
Business dealings with idolaters at the time of their holidays is 
considered “avak avodah zarah.”  Speaking the praise of a person 
to his enemies is considered “avak lashon hara,” because it will 
encourage them to defame him.  

We have now gained a better understanding of the Megaleh 
Amukos’s  revelation with regard to the dust stirred up by 
Eisav’s ministering angel all the way up to the Kisei HaKavod.  
After all, this angel is the “samech-mem,” who constantly 
prosecutes Yisrael and publicizes their shortcomings.  He 
fought with Yaakov claiming that he and his descendants are lax 
and negligent with regards to minor mitzvos.  In this manner, he 
intended to kill him, on the grounds that he was not worthy of 
fathering the holy people of Yisrael.  

Subsequently, however, the Megaleh Amukos explains: 
לו” יכול  לא  כי   Yaakov’s heavenly adversary realized that—“וירא 
he could not succeed in finding fault with Yaakov himself.  For 
he was equally diligent in his performance of all of Hashem’s 
mitzvos, be they major or minor.  In fact, he exhibited this 
flawless character from the very moment he emerged into this 
world, as it states (Bereishis 25, 26): ואחרי כן יצא אחיו וידו אוחזת” 

 after that his brother emerged with—בעקב עשו ויקרא שמו יעקב“
his hand grasping onto Eisav’s heel; and he called his name 
Yaakov.  This passuk indicates that Yaakov understood from the 
moment he was born that Eisav’s strength is the ability to cause 
a Jew’s downfall by initially getting him to adopt a lax attitude 
with regard to the minor mitzvos. This is alluded to by “Eisav’s 
heel”—the mitzvos a Jew tramples with his heels.  

Therefore, as Yaakov enters this world, immediately: וידו“ 

 he makes sure that he will not underestimate—אוחזת בעקב עשו”
the importance of the minor mitzvos, alluded to by “Eisav’s heel.”  
So, when the “Samech-mem” realized that his efforts to accuse 
and attack Yaakov personally were in vain: ”ירכו בכף   he—“ויגע 
decided to strike a blow against the fruit of his loins, Yaakov’s 
offspring.  They would fall into his trap by underestimating and 
being lax in the observance of the minor mitzvos “that a person 
tramples with his heels.”  This is the message conveyed by the 
words: ”ותקע כף ירך יעקב בהאבקו עמו“.  

The Dust Stirred Up by Yaakov to Overcome 
the Dust of the Samech-mem

Following this line of reasoning, we shall proceed to explain the 
Megaleh Amukos’s  remarks regarding the nature of the dust that 
Yaakov Avinu kicked up to reach the Kisei HaKavod.  As explained, 
his dust negated the Samech-mem’s dust—its allegations that 
Yisrael do not take care not to transgress the minor mitzvos.  To 
better understand the matter, let us refer to the following Gemara 
(Kesubos 106a): ”רב הונא הוה דריש בתליסר אמוראי“.  Rav Huna was the 
Rosh Yeshivah in Bavel; he had eight-hundred students.  Due to this 
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large number of students, his shiurim were transmitted via thirteen 
assistants, who divided up the students into smaller groups.  

Our blessed sages report an amazing phenomenon: הוו  “כי 

 קיימי רבנן ממתיבתא דרב הונא ונפצי גלימייהו, הוה סליק אבקא וכסי ליה ליומא,

בבלאי”. הונא  דרב  ממתיבתא  ליה  קמו  במערבא,   ,During the shiur  ואמרי 
the students would spread their garments out on the ground 
and sit on them.  After Rav Huna would conclude the shiur, 
they would rise from their places and shake off the dust that 
had accumulated on their garments.  The dust would rise to 
the heavens and obscure the light of the sun.  The effect was 
so profound that even the residents of Eretz Yisrael recognized 
what was happening; they would proclaim:  “The students from 
Rav Huna’s yeshivah in Bavel are standing up now.”  

Thus, the Megaleh Amukos explains that this was the dust 
that Yaakov Avinu raised up to the Kisei HaKavod.  It was the 
dust stirred up by Rav Huna’s eight-hundred pupils in Bavel.  He 
evoked that dust to negate the dust evoked by the Samech-mem 
to prosecute Yisrael.  Simply understood, the dust stirred up by 
“talmidei-chachamim” studying Torah is so precious in the heavens 
above that it possesses the capacity to negate all of the accusations 
drummed up by Eisav’s ministering angel, the Samech-mem.  

Notwithstanding, it is clear that the Megaleh Amukos’s  
remarks require further clarification.  Without a doubt, the 
dust stirred up by Rav Huna’s multitude of students was so 
significant that it obscured the light of the sun and was seen all 
the way to Eretz Yisrael.  Yet, how does it negate the accusation 
that Yisrael do not take care to avoid transgressing the minor 
mitzvos—the “dust” of aveiros?  

“Cover yourself with the dust of their feet” 
Is a Tikun for the Four Forms of “Avak”

To better explain the remarks of the Megaleh Amukos, I was 
struck by a wonderful idea.  The dust—“avak”—raised by Rav Huna’s 
pupils sitting down and absorbing the master’s Torah, constitutes an 
incredible tikun for the four forms of “avak” that people are liable to 
transgress.  First, however, let us provide a theoretical explanation 
for the dust that clung to the pupils’ garments.  Recall that when 
they rose from the lectures and aired out their garments, the dust 
rose heavenwards and obscured the light of the sun.  

We will refer to what we have learned in the Mishnah (Avos 
 “יהי ביתך בית ועד לחכמים, והוי מתאבק בעפר רגליהם, והוי שותה בצמא :(4 ,1

 let your house be a meeting place for sages; and—את דבריהם”
cover yourself in the dust of their feet.  We must endeavor 

to understand the significance of the phrase: בעפר מתאבק   “והוי 

 and cover yourself (or sit) in the dust of their feet.  We --רגליהם”
can suggest an interpretation based on the impeccable teachings 
of the Maharal of Prague in Netivot Olam (Part 2, Netiv Koach 
HaYetzer, Chapter 4).  He addresses the words of the wisest of all 
men (Koheles 4, 13): ”טוב ילד מסכן וחכם ממלך זקן וכסיל“-- a poor but 
wise young boy is preferable to an old and foolish king.  Rashi 
provides the following comment in the name of the Midrash: 

י”ג  ילד, שאינו בא באדם עד  ולמה נקרא  יצר טוב,  זה  וחכם,  ילד מסכן  “טוב 

שנה. מסכן, שאין האיברים שומעים לו כמו ליצר הרע. חכם, שמשכיל את האדם 

לדרך טובה. ממלך זקן וכסיל, מלך, יצר הרע שהוא שליט על כל האיברים. זקן, 

רובץ.  חטאת  לפתח  ד-ז(  )בראשית  שנאמר  בו,  נתון  הוא  הוולד  שנולד  שמשעה 

וכסיל, שמתעהו בדרך רעה”. 

The poor wise boy is the yetzer tov.  It is referred to as a 
young boy, because it does not join a person until he is thirteen 
years old; it is described as “poor” or “unfortunate,” because 
the bodily limbs do not heed it as they do the yetzer hara; it 
is described as “wise,” because it intelligently guides man to 
do good.  The king is the yetzer hara, who rules over all of the 
bodily limbs.  It is described as “old,” because it enters one’s 
body at birth; it is described as “foolish,” because it misleads a 
person to go astray, along a wayward path.  

The Maharal explains why the yetzer tov is described 
as “wise,” while the yetzer hara is described as “an old and 
foolish king,” in a manner that is pertinent to each and every 
one of us.  Here are his enlightening words: 

“וקרא את יצר טוב חכם, כי יצר טוב מכריע אותו להיות רואה את הנולד בכל 

מעשיו, ומפני כך הוא החכם כמו שאמרו )תמיד לב.( איזהו חכם הרואה את הנולד, 

הוא  חטא  ואם  חטא,  לידי  בא  לא  ולכך  וחשבון,  דין  ליתן  סופו  חוטא  הוא  אם  כי 

עושה תשובה”.

The yetzer tov is defined as ”חכם“—wise—based on the 
qualification ”איזהו חכם הרואה את הנולד“—a truly wise person foresees 
the consequences of his actions.  When the yetzer hara persuades 
a person to commit an aveirah, the yetzer tov provides moral 
support.  It encourages him not to be swayed or tempted by the 
glittery nonsense that surrounds us in this world.  It helps a person 
realize that he is being deluded by his desires and cravings.  

Rather, a person should behave like a ”הנולד —“חכם הרואה את 
looking with open eyes to the distant future and the realization 
that all men eventually die and nothing will remain from the 
cravings and foolishness of this world.  Furthermore, he will 
ultimately be held accountable by HKB”H for all of his actions, 
barring none.  The divine Tanna Akavya ben Mehalalel expresses 
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this idea as follows (Avos 3, 1):  ולפני מי אתה עתיד לתת דין חשבון לפני“ 

 Before Whom are you destined—מלך מלכי המלכים הקדוש ברוך הוא”
to give an accounting?  Before the King of Kings, HKB”H.  By 
looking to the future, and realizing that you will ultimately be held 
accountable, you will be spared from committing an aveirah.  

The “Wise King” Has Seen a Lot 
but “Foolishly” Has Learned Nothing

In this manner, the Maharal proceeds to explain why the yetzer 
hara is described as “an old and foolish king.”  He addresses 
each of the three adjectives:  מלך, זקן, כסיל—king, old, and fool:  

]לעיל:  שאמרנו  כמו  מלך  נקרא  וכסיל,  זקן  מלך  הרע  יצר  נקרא  זה  “והיפך 

“כי כל ענין שלו למלוך, ואף מלכות השי”ת אינו מקבל עליו”[, ונקרא זקן וכסיל, 

שהזקן אף שאינו חכם להיות רואה את הנולד, מכל מקום מפני שראה לפניו מעשים 

שלפניו,  רשעים  אותם  שעשו  כמו  כן  גם  עושה  הוא  שאם  יודע  כך  בשביל  הרבה, 

יקרה לו גם כן כמו שקרה לאותו שראה.

וכמו שאמר במדרש )ילקוט שמעוני ישעיה רמז תצ( על הפסוק )ישעיה נז-כ( והרשעים 

כים נגרש, מה הים הגל הראשון אומר, עכשיו אני עולה ומציף כל העולם, וכיון שבא לחול 

הוא כורע ומשתבר, ואין הגל השני למד מן הראשון, כך פרעה נתגאה על ישראל והפילו 

הקב”ה, וכן עמלק, וכן סיחון ועוג, ובלעם, ובלק, ואין אחד למד מן חבירו עד כאן. הרי לך 

כי זה ענין הרשע אשר לא למד מן הראשון, ולפיכך קרא אותו זקן שראה מעשים הרבה 

שמגיע לרשעים וחוטאים, והיה אחרית שלהם לרע, ואין חכם כבעל ניסיון”.

והיה  וראה מעשים הרבה,  זקן  כי אף אם האדם  יצר הרע לאדם,  גורם  זה  כל 

לו, כמו שקרה לרשעים שהיה  כן  גם  יקרה  יהיה האדם רשע, שלא  לו שלא  ראוי 

זקן  יצר הרע  ואינו למד מוסר, לכך נקרא  זה הוא כסיל  אחריתם לאבדון, עם כל 

וכסיל. אבל יצר טוב נקרא ילד מסכן חכם, כי רצונו לומר שאף שהוא ילד, כלומר 

שלא ראה דבר ואינו בעל ניסיון, ועם כל זה הוא חכם ורואה את הנולד, ויראה כי 

עתיד שיתן דין וחשבון על הכל, ולכך הוא עושה תשובה”.

In direct contrast, the yetzer hara is described as an old and 
foolish king.  It is described as a king, because its sole purpose 
is to rule over a person and control his actions; it doesn’t even 
accept upon itself the sovereignty of Heaven.  It is described as 
old and foolish, because it has seen and witnessed much.  It has 
witnessed the fate of the wicked before him, and knows that if 
he acts in the same manner, the very same fate awaits him.  

He cites the Midrash on the passuk in Yeshayah (57, 20) 
comparing the wicked to the sea.  The first wave says that it will 
rise and engulf the entire world; it reaches the seashore and 
vanishes.  Yet, the second wave fails to learn from the fate of the 
first wave.  Similarly, the vain Pharaoh imposed himself upon 
Yisrael and was vanquished by HKB”H; so, too, Amalek; so, too, 
Sichon, Og, Bilam and Balak.  None of them learned from their 
predecessors.  This is the nature of the wicked.  

This is the influence the yetzer hara has on a person.  Even if a 
person is old and has seen a lot, and should have avoided their ill-
fate by not behaving like a rasha; nevertheless, he is a fool, for he 
has not learned his lesson.  Therefore, the yetzer hara is described 
as old and foolish.  The yetzer tov, however is described as an 
unfortunate, wise child.  Although he is but a young child—who 
has not seen a lot and is not very experienced—nevertheless, 
he is wise and foresees the future consequences of his actions.  
He recognizes that he will ultimately be held accountable for 
everything.  This prompts him to perform teshuvah.  

We learn a tremendous principle from the Maharal concerning 
the service of Hashem and the source of the constant battle that 
takes place between the yetzer tov and the yetzer hara.  The 
yetzer tov is described as ”חכם“, because it influences a person 
with wisdom.  It encourages a person not to be tempted by the 
false illusions created by one’s present, earthly desires.  Rather, 
a person should look to the future, in keeping with the dictum:  
 a wise man foresees the consequences—“חכם הרואה את הנולד”
of his actions.  He must be aware that HKB”H will ultimately 
hold him accountable for his actions.  On the other hand, the 
yetzer hara—the old, foolish king—imbues a person with a 
spirit of foolishness and stupidity.  It causes a person to only 
consider his present situation and immediate desires, while 
neglecting any possible future consequences.  

Applying this idea, we can suggest a very nice interpretation 
of the passuk in parshas Ha’azinu (Devarim 32, 28): אובד גוי   “כי 

 for they are—עצות המה ואין בהם תבונה, לו חכמו ישכילו זאת יבינו לאחריתם”
a nation bereft of counsel, and there is no understanding in 
them.  Were they wise, they would have comprehended this, 
they would have understood from their end.  In other words, the 
root of sin is not heeding the advice of the yetzer tov—the ”חכם“—
-to consider the end result of an action--”לאחריתם”—and thereby 
becoming a “wise man who foresees the consequences.”  For, if 
people truly understand the consequences of their actions, they 
would not fall into the yetzer hara’s trap.  

This then is the implication of the Gemara’s statement (Sotah 
3a):  ”אין אדם עובר עבירה אלא אם כן נכנס בו רוח שטות“-- a person does not 
commit an aveirah unless he is possessed by a whim of insanity.  
In other words, the spirit of kedushah and wisdom—which would 
prompt him to consider the consequences and act accordingly--has 
left him.  Instead, he is controlled by a whim of insanity, which blinds 
him to the true reality.  Rather than seeing the ultimate consequences 
of his actions, he only sees the present persuasions of the yetzer—
the earthly cravings which fill his heart with false illusions.  
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“Sit in the dust of their feet” to Learn How to 
Overcome the Dust of the Aveiros

This explains very nicely what we learned in the Mishnah above: 
רגליהם”. בעפר  מתאבק  והוי  לחכמים,  ועד  בית  ביתך   The Mishnah begins  “יהי 
by referring to the “chachamim”—those who are wise enough to 
consider the consequences before acting.  They envision all the havoc 
that can possibly result from the yetzer hara’s lack of respect for the 
so-called lesser mitzvos.  With this in mind, the Tanna advises: “Cover 
yourself with the dust of their feet.”  Learn from their actions; see 
that the dust that rises from the ground they tread on is entirely 
sacred.  They take care not to trample on the minor mitzvos with 
their heels.  They are equally diligent with regards to minor mitzvos 
as they are with regards to major mitzvos, because they see the future 
consequences.  If we follow this advice, we will succeed in avoiding 
the four forms of “avak”—dust -- which are forms of aveiros.  

Let us add a nice little tidbit to what we have already learned: 
 there—“ארבעה אבקות הן, אבק ריבית, אבק שביעית, אבק עבודת כוכבים, אבק לשון הרע”
are four forms of “avak”—minor transgressions, which are merely 
derivatives of the aveiros themselves.  Now, four times the numerical 
value of (103) אב”ק equals (412) בי”ת.  As we’ve learned, the yetzer hara 
utilizes these four forms of “avak” to lure us into transgressing the 
major aveiros, chas v’shalom.  To avoid this calamity, it is advisable to 
act like a “chacham” and foresee the consequences of these actions.  

It is precisely for this reason that the Tanna says: ”ביתך  the—“יהי 
yetzer hara is trying to bring you down by means of the four types of 
“avak,” which equal בי”ת.  To thwart him, “let your בי“ת be a meeting 
place for the wise.  Learn from them how to avoid the four lesser 
aveiros referred to as “avak.”  To do so: ”והוי מתאבק בעפר רגליהם“—cover 
yourself in the “dust”—“avak”—of their feet; see how they are 
careful not to transgress these minor aveiros, these four forms of “avak.”  
A nice allusion to this lesson can be found in the words of the wisest 
of all men (Mishlei 24, 3): ”בחכמה יבנה בית“—with wisdom a house is 
built.  In other words, when a person employs wisdom, and foresees 
the consequences of his actions; ”יבנה בית“—he will succeed in fulfilling 
G-d’s will, by avoiding these four forms of “avak” that equal בי”ת.  

Rav Huna’s Pupils Corrected the Four Forms of 
“Avak” that Clung to Their Garments

This explains very nicely the Gemara’s statement: כי הוו קיימי“ 

ליומא”. ליה  וכסי  אבקא  סליק  הוה  גלימייהו,  ונפצי  הונא  דרב  ממתיבתא    רבנן 

When Rav Huna’s students rose from their places and shook off 
the dust that had accumulated on their garments while they were 
sitting on the ground, the dust rose so high that it obscured the 
light of the sun.  Based on what we have just discussed, we can 
suggest that our blessed sages were alluding to the fact that when 
the students rose from the Torah shiur that Rav Huna had just 
given, they fulfilled the dictum: ”והוי מתאבק בעפר רגליהם“.  They were 
elevated to such a high level that they took great care to avoid the 
four forms of “avak.”  This was symbolized by the fact that they 
shook out their garments, ridding themselves of the four forms of 
“avak”—the minor aveiros that had clung to them.  

To which Chazal said: ”הוה סליק אבקא וכסי ליה ליומא“—the dust rose 
up to the Kisei HaKavod and obscured the light of the sun.  For, Yaakov 
Avinu had already performed a symbolic gesture when he fought 
Eisav’s ministering angel.  He kicked the dust up to the Kisei HaKavod, 
in order to demonstrate Yisrael’s merit.  Furthermore, we have 
learned in the Gemara (Yoma 86a): ”גדולה תשובה שמגעת עד כסא הכבוד“--
teshuvah is so great that it reaches the Kisei HaKavod.  Therefore, 
by means of this act of teshuvah, the dust rose to the Kisei HaKavod, 
to publicize Yisrael’s merit, just as Yaakov Avinu had done.  

This explains why the inhabitants of Eretz Yisrael, upon seeing 
the dust that was stirred up by Rav Huna’s eight-hundred pupils 
in Bavel—expressed their astonishment by proclaiming: ליה  “קמו 

 In other words, Rav Huna’s students rose  .ממתיבתא דרב הונא בבלאי”
and elevated themselves to such a degree that they were able to rid 
themselves of the minor aveiros, the various forms of “avak,” that had 
clung to their garments.  They accomplished this feat by divesting 
themselves of everything and sitting on the ground to follow the 
Mishnah’s advice “to sit in the dust of their feet.”  In that merit, 
they negated the four forms of “dust”—“avak”—which represent 
the minor mitzvos that a person tramples with his heels.  

This now enlightens us with regards to the Megaleh Amukos’s  
magnificent explanation.  On the one hand, Eisav’s ministering 
angel stirred up the four forms of “avak” before the Kisei 
HaKavod, accusing Yisrael of being lax and careless with regard 
to them.  Yaakov Avinu, however, defeated him by stirring up 
the “avak” of those who study Torah—who sit in the dust of the 
chachamim—the likes of Rav Huna’s pupils, whose dust rose all 
the way up to the heavens.  Thus, we have an amazing tikun for 
the four forms of “avak,” which can be avoided by following the 
examples of our chachamim.


