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Rabbi Yitzchok Adlerstein 

Machshava 
Parshas Vayeitzei - When You Are Least Expecting It(1) 
This time I will praise Hashem! Therefore she called him Yehudah, and she 
stopped giving birth.(2) 
The plain sense of the text creates the impression that the last phrase is a 
consequence of the one before. It is as if to say that her overwhelming 
feeling of gratitude to Hashem for giving her this child resulted in her 
having no more. This seems counterintuitive – even cruel! 
It is anything but. To understand our pasuk, we will have to explore part of 
Hashem’s system of reward and punishment. Know this. It is unusual for 
Hashem to punish a sinner at the time that he commits the sin. To the 
contrary, He often waits so long, that the sinner has forgotten his offense 
altogether. 
Several factors contribute to this. Firstly, if a sinner were immediately 
struck down for his sin, we would have little room for free-will, without 
which there is no purpose for our existence. Who would be foolish enough 
to sin if the consequences of his misbehavior would be immediate and 
drastic? Of necessity, the punishment must be deferred. 
Deferring punishment for a long time, rather than a shorter period, creates 
some interesting effects. Because it comes when the sinner has a clearer 
conscience – having long forgotten his misdeed – he is least prepared for 
it. It hurts more. The psychological effect of the onesh is therefore 
magnified. He views himself as righteous, involved in tzedakah and 
mitzvos. When tragedy strikes, he bemoans his fate – inexplicable to him! 
– and even complains of his mistreatment by G-d. (This is what Chazal 
mean(3) when they teach that Hashem punishes Jews by day, and the 
nations by night. We are punished during the “daytime” periods of our 
lives, when we seem to be bathed in the spiritual light of the many mitzvos 
we do.) 
Hashem does this, of course, not out of cruelty or vindictiveness, but as part 
of His chesed. It allows Him to minimize the separate tragedies and 
punishments that the sinner must endure. The intensity of the single tragedy 
spares him having to endure others. 
This protocol applies chiefly to people who are generally good and 
righteous, but still transgress. This works out best for their interests. While 
their transgressions are still in full bloom, Hashem withholds His 
punishment. He waits until they cease their particular transgression(4) – 
and then some! The onesh comes when the previous sinner has forgotten 
his misdeeds, and does not really expect it. The psychological quality of a 
single punishment then obviates the need for a greater number of undesired 
episodes of retribution. 
For the general evildoer, this system does not work – and therefore does 
not apply. If his punishment comes when he thinks of himself as completely 
blameless, he is likely to become so resentful and bitter that it will drive 
him to even greater evil. Therefore, sometimes his punishment will indeed 
occur close to the time of the commission of an aveirah. When Hashem 
delays punishment for the generally good person, he will react properly 
when it comes. Even if he completely forgot about his prior misdeed, he 
trusts enough in Hashem to accept His judgment, and justify his fate as 
required by his behavior of a forgotten past. The rasha, on the other hand, 
will lash out at G-d when he cannot understand his “mistreatment” by G-d. 
This would result in even more punishment down the line. He is better off 
if he pays his price while he still remembers his sin. 
We now arrive at the meaning of our pasuk. When Leah said that this time 
she will praise Hashem, she implies on some level that she did not have so 
much of an obligation to praise Him for her first children. Indeed, the names 
she assigned to the first three are self-referential. They speak of her pain, 
how Hashem saw it, heard it, and gradually lessened it. She did not give 

full-throated gratitude to Hashem for the simple fact that she was able to 
bear children – especially while her sister Rochel was not. 
With the birth of Yehudah and Leah’s assigning a name that does express 
that gratitude, she puts that fault behind her. She may never have realized 
that there was something wrong or incomplete about her reaction to the first 
sons she bore. If she did, she had now moved beyond it. Precisely at that 
moment, the phenomenon that we have described kicks in. Having freed 
herself of her previous misconduct, she is now punished for the previous 
sin. 
She is prevented from having any more children. 
1. Based on Meleches Machsheves by R. Moshe Cheifetz, 1663-1711 ↑ 
2. Bereishis 29:35 ↑ 
3. Yerushalmi, Rosh Hashanah 1:3; Bereishis Rabbah 50:3 ↑ 
4. [but with insufficient teshuvah to spare them from punishment entirely]  
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayeitzei – Vol. 13, Issue 7 

לז"נ שמריהו בן חיים ז"ל לז"נ דניאלה חיה בת החבר שלמה ז"ל  
This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas Daniela Chaya bas HeChaver Shlomo z”l, whose yahrtzeit is on Wednesday (11 Kislev), and 
l’zecher nishmas Shmaryahu ben Chayim z”l. Please have them in mind when reading and discussing this issue, and the Torah that is learned should be a merit for them 
and their entire families.  Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about 
dedications, which are $50 per issue, please send me an email.     Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)28:10ויצא יעקב מבאר שבע וילך חרנה (  
Parshas Vayeitzei begins by relating that Yaakov departed from Be’er 
Sheva and traveled to Charan. Since the Torah does not use even a single 
letter unnecessarily, wouldn’t it have been more succinct to relate the 
information by stating ויצא יעקב מבאר שבע לחרן, effectively eliminating one 
seemingly unnecessary word (וילך)? Why is the verse written in this verbose 
manner? 
The Midrash relates (Bereishis Rabbah 75:8) that prior to Yaakov’s 
departure, Rivkah blessed him (Tehillim 91:11) כי מלאכיו יצוה לך – Hashem 
will command His angels for you (to protect you on your journey). Rav 
Chaim Volozhiner explains that the reason she specifically blessed him 
with this verse is because the last letters of the first four words in it spell 
 which the mystics teach is the name of the angel who is responsible ,יוהך
for accompanying travelers along their journeys. 
The Gemora in Eiruvin (64a) advises that when a person takes leave of his 
friend, he should do so by mentioning a דבר הלכה – legal matter. Whenever 
one of the Vilna Gaon’s students had to go someplace, the Vilna Gaon 
would consistently share the same legal teaching: יחיד ורבים הלכה כרבים – 
when one Rabbi argues against a number of sages, the law is in accordance 
with the opinion of the majority (Berachos 37a). The reason that he 
specifically used this seemingly mundane and not particularly relevant 
legal ruling is because the first letter of each word spells יוהך, the name of 
the angel that he was indirectly blessing them should accompany them on 
their travels. 
With this introduction, we can now understand why the Torah didn’t relate 
Yaakov’s journey in a more succinct manner. The seemingly superfluous 
letters required to write וילך חרנה instead of simply לחרן are anything but 
unnecessary, as they may be rearranged to spell יוהך, which is the Torah’s 
way of hinting that Rivkah’s blessing was fulfilled and this angel indeed 
guarded him during his travels. 

)29:26לבן לא יעשה כן במקומנו לתת הצעירה לפני הבכירה (ויאמר   
When Yaakov discovered that his swindling father-in-law Lavan had 
tricked him by substituting Leah for Rochel under the wedding canopy, he 
went to confront him. Lavan responded to Yaakov’s accusation of deceit 
by justifying his decision to switch his daughters based on the local custom 
that children get married in chronological order, in which case his younger 
daughter (Rochel) could not get married before her older sister (Leah). 
Apparently, Lavan’s defense was valid, for the Bach (Yoreh Deah 244) 
rules in accordance with his position that children should be married off in 
the order of their births. However, in his sefer Techeiles Mordechai, the 
Maharsham points out that it is difficult to understand why Jewish law is 
established in accordance with the specious logic of a renowned trickster 
like Lavan instead of in line with the position of the righteous Yaakov, who 
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was clearly not concerned about marrying the younger Rochel while her 
older sister Leah remained single. 
The Seder Olam (2) writes that Leah and Rochel were twins. Rashi writes 
(25:26) that Yaakov was born holding on to the heel of his twin brother 
Eisav because he believed that he was legally entitled to be the firstborn. 
Rashi compares this to a tube in which a person places two rocks. When 
the tube is turned upside down to empty it, the first stone to come out will 
be the one that was inserted last, and the first one to have gone in will exit 
last. Accordingly, Yaakov was conceived first and attempted to block 
Eisav’s birth so that he could rightfully be the firstborn. Eisav disagreed 
and maintained that because he emerged first, he was legally the firstborn, 
and therefore Yaakov had to acquire the birthright from him (25:29-34). 
With this introduction, the Maharsham suggests that Lavan adopted Eisav’s 
position and maintained that because Leah was born first, she was 
considered the firstborn, while Yaakov argued that according to his 
reasoning, Rochel was the older sister, as the fact that she was born second 
demonstrated that she was conceived and entered the womb first. In light 
of this explanation of their dispute, we now understand that Yaakov agreed 
with Lavan’s claim that children should get married in chronological order, 
and their argument was only regarding which daughter was considered 
older. Thus, it is not problematic for the Bach to rule in accordance with 
Lavan’s reasoning, for Yaakov himself also agreed with it. 

אישי  ותהר לאה ותלד בן ותקרא שמו ראובן כי אמרה כי ראה ד' בעניי כי עתה יאהבני
)29:32(  

Rav Yisroel Reisman recounts that when one of his sons was born, he 
wanted to name him after one of his Rebbeim who had recently passed 
away. At the same time, he also recognized that that his wife had a deceased 
ancestor with the same name, and most people who heard the baby’s name 
would assume he was named for his mother’s relative. Thus, the question 
was raised: Is the baby’s name and the significance associated with 
determined by what the parents have in mind when the name is given, or 
by what people think is the source of the name? 
When Leah gave birth to her first child, the Torah records that she named 
him Reuven as an acknowledgement that Hashem had seen her suffering. 
However, the Gemora in Berachos (7b) says that Leah knew prophetically 
that this son would ultimately lose his status as Yaakov’s firstborn to Yosef, 
yet he would not hate Yosef as a result. Therefore, she named him Reuven 
as a commentary on the difference between the attitudes of her son and her 
father-in-law (Eisav) over the loss of the birthright. This Gemora is difficult 
to understand. If the Torah explicitly states Leah’s reason for choosing the 
name Reuven, why does the Gemora give an alternative explanation? 
The Maharsha posits that the Gemora is teaching us that Leah’s true 
rationale for choosing this name was to remark on the difference between 
Reuven and Eisav. However, at this point in time, she was hesitant to 
inform Yaakov that she knew prophetically that he would deem Rochel’s 
oldest son more deserving of being considered his firstborn than her oldest 
son. Therefore, she came up with the rationale for Reuven’s name 
mentioned in the Torah as a way of concealing her real reason. 
Rav Reisman suggests that according to the Maharsha’s explanation of the 
Gemora, we learn that if a person publicly gives one reason for a child’s 
name while thinking of a different one, the one in his mind is considered 
the real reason. Thus, he advises that if a person finds himself in a situation 
in which he feels pressured to name a child for a person after whom he does 
not wish to name, he should come up with a different righteous individual 
who shares that name and have him in mind at the time he gives the name. 
Parsha Points to Ponder (and sources which discuss them): 
1) Although the Torah seems to indicate that Yaakov traveled directly to 
Charan to seek a wife upon leaving Be’er Sheva, Rashi writes (28:9) that 
this was not the case. When piecing together the biographical information 
provided by the Torah about Yaakov, 14 years of his life are unaccounted 
for. This corresponds to the time that he spent studying in the yeshiva of 
Ever prior to setting out for Lavan’s house. If Yaakov was commanded by 
his parents to run away from his blood-hungry brother and to go find a wife 
(28:2), why did he first stop at the Yeshiva of Ever to study for 14 years 
and only then return to the ultimate purpose of his journey? (Emes 
L’Yaakov) 
2) In his dream, Yaakov saw a ladder that stretched from earth to heaven, 
upon which angels were ascending and descending. How many rungs did 
the ladder have? (Moreh Nevuchim 2:10, Daas Z’keinim 47:28, Mechir 
Yayin Esther 1:14, Kli Yakar, Radal on Bereishis Rabbah 68:12, Megaleh 
Amukos quoted in Yalkut Reuveni) 
3) A part of the body mentioned in Parshas Vayeitzei is immortal. Which 
part is it, why is it immortal, and where in the body is it located? (Aruch, 
Rokeach 28:19, Rashi on Bereishis Rabbah 28:3, Shibbolei HaLeket 130 
quoted in Beis Yosef Orach Chaim 300, Likutei Torah Parshas Shoftim, 
Eliyahu Rabbah Orach Chaim 300:3, Ichud B’Chidud 5777) 

4) In which two months of the year were no children born to Yaakov? 
(Yalkut Shimoni Shemos 162, Zayis Re'anan) 
Answers to Points to Ponder: 
1) Rav Yaakov Kamenetzky explains that Ever lived through the 
generations of the flood and the dispersion. As a result, he possessed a 
unique “Torah” which described how to deal and interact with wicked 
surroundings. It was specifically at this time, on his way to live with the 
evil Lavan, that Yaakov felt it necessary to stop and absorb the lessons 
which would protect and insulate him from the spiritual dangers that 
awaited him. Rashi writes (37:3) that Yaakov taught Yosef everything that 
he had learned from Ever. Why didn’t Yaakov also share this Torah with 
his others sons, especially those who were known for their high level of 
diligent Torah study? Rav Yaakov explains that Rashi is referring to the 
teachings that he absorbed about how to deal with challenging spiritual 
environs, which were specifically appropriate for Yosef in his dealings with 
Potifar’s wife and all that would confront him in Egypt. 
2) The Radal interprets the Midrash as saying that there were three rungs 
on the ladder. The Rambam quotes a different Midrash that says there were 
four rungs, which is also the opinion of the Kli Yakar and Megaleh 
Amukos. In his commentary on Megillas Esther, the Rema quotes an 
opinion that maintains there were seven rungs. Rashi writes (47:28) that 
Yaakov called his sons together before his death to reveal to them when 
Moshiach will come. From where did Yaakov learn this information? The 
Daas Z’keinim writes that by counting the number of rungs on the ladder 
in his dream, he was able to ascertain when Moshiach will arrive, which 
implies that there were many more rungs on the ladder. 
3) After Yaakov awoke from his dream, he named the place Beis El, but 
the Torah records (28:19) that the original name of the city was לוז. The 
Rokeach writes that when a person dies and decomposes, his לוז bone 
always remains intact, and this bone will enable him to be resurrected when 
Moshiach comes. The Shibbolei HaLeket writes that this bone only 
receives sustenance from food eaten on Motzei Shabbos, which 
underscores the importance of eating Melaveh Malka each week. 
Accordingly, the Eliyahu Rabbah explains that when Adam ate from the 
forbidden fruit on Erev Shabbos, his לוז bone got no pleasure from it, and 
it was therefore exempted from the curse of death that he received. Rashi 
and the Aruch both write that the לוז bone is found at the bottom of the 
spine, while the Arizal maintains that it is located in the area where tefillin 
is placed on the head. 
4) The Yalkut Shimoni records that Reuven was born on 14 Kislev, 
Shimon was born on 28 Teves, Levi was born on 16 Nissan, Yehuda was 
born on 15 Sivan, Dan was born on 9 Elul, Naftoli was born on 5 Tishrei, 
Gad was born on 10 Cheshvan, Asher was born on 20 Shevat, Yissochar 
was born on 10 Av, Zevulun was born on 7 Tishrei, and Binyomin was born 
on 11 Cheshvan. The Midrash concludes by stating that the two months in 
which none of the tribes were born are Iyar and Shevat. However, the Zayis 
Re'anan points out that this is difficult to understand, inasmuch as 
according to these dates, none of the tribes were also born in the months of 
Tammuz and Adar. Further, Asher was in fact born in the month of Shevat. 
Therefore, he suggests editing the Midrash to state that Yosef was born in 
the month of Tammuz and Asher was born not in Shevat, but in Adar. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayeitzei – Watch Your Step 
When Yaakov Avinu came to the future site of the Bais Hamikdash he had 
a dream in which he saw a ladder. “And behold, a ladder was set upon the 
ground and its top reached heavenward, and behold angels of G-d were 
ascending and descending on it” (Bereishis 10:12). 
The Meforshim explain that the ladder represents the means by which man 
can rise to great spiritual heights. He must start out with his feet on the 
ground prepared to ascend to the heavens. The process for this growth 
requires one to proceed rung by rung up the ladder of spirituality. There are 
no shortcuts. The steps must be taken one at a time. If he attempts to skip a 
rung, he will in all likelihood fall down even further. The Gra cautions that 
one of the greatest mistakes a person can make is to attempt to ascend to a 
level for which he is not ready. 
Shlomo Hamelech observes, “A man’s foolishness corrupts his way, but 
his heart rages against Hashem” (Mishlei 19:3). The Gra explains that the 
foolish person may attempt to make great strides in avodas Hashem 
overnight. He relies on the guarantee that “One who comes to purify 
[himself] is provided assistance [from Heaven]” (Shabbos 104a). However, 
his attempt is foiled by his own foolishness since he fails to realize that one 
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can only proceed gradually, step by step in avodas Hashem. This poor 
fellow blames Hashem for not helping him when it really was his own fault, 
since obviously the guarantee of providential assistance is only for those 
who proceed with the proper degree of patience and perseverance. 
There may be yet another implication of the dream of the angels ascending 
and descending. Sometimes a person may falter, lose his grip on his 
spiritual ladder, and take a step backward. This is to be expected. We can’t 
be moving heavenward all the time. Shlomo Hamelech declared, “For 
although the tzaddik may fall seven times, he will arise” (Mishlei 24:16). 
No one can make it to the top without falling numerous times, but the 
tzaddik will pick himself up and persevere. 
Rav Yitzchok Hutner lamented the fact that people who read stories about 
great tzaddikim often get the impression that they were always on that lofty 
pinnacle. They think the Chofetz Chaim never spoke lashon hara during 
his entire life. Impossible! He was human and he also slipped up. But he 
was determined to master this Mitzvah, and step by gradual step he 
succeeded. Sometimes one must be satisfied with merely taking two steps 
forward and one step back. 
The Medrash (Bereishis Rabba 68:12) explains that the angels ascended the 
ladder to the heavens where they saw the image of Yaakov engraved on the 
Kisei Hakavod. They then descended to gaze at the identical image of 
Yaakov himself. This indicated that Yaakov was well on the way to the 
level of perfection expected of him. Although the rest of us mortals do not 
have our image engraved on the Kisei Hakavod, nevertheless Hashem can 
clearly view our anticipated image. So let’s keep climbing up our own 
ladder gradually, assiduously, undauntedly until we recognize our unique 
image that is engraved in the heavens above. 
 

Rabbi Yissocher Frand 

RavFrand 
A Respected Master of Deception 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: #1009 – Sheva Brachos Questions. Good Shabbos! 
Analyzing Yaakov’s Claim That He Was Lavan’s “Brother” 
The pesukim in this week’s parsha say, “And it was, when Yaakov saw 
Rochel, daughter of Lavan, his mother’s brother, and the flock of Lavan, 
his mother’s brother, Yaakov came forward and rolled the stone from upon 
the mouth of the well and watered the sheep of Lavan, his mother’s brother. 
Then Yaakov kissed Rochel; and he raised his voice and wept. Yaakov told 
Rochel that he was her father’s brother, and that he was Rivka’s son; then 
she ran and told her father.” [Bereshis 29:10-12]. 
Rashi comments on the implication of the message that “he was her father’s 
brother” (when in fact Yaakov was Lavan’s nephew, not his brother). In his 
first comment (at the level of simple interpretation), Rashi says that the 
term “brother” merely means relative, as in the expression “we are men 
who are brothers” [Bereshis 13:8] (which Avraham said to Lot, even 
though there, too, Lot was Avraham’s nephew). 
In his second comment (at the level of Medrashic interpretation), Rashi 
says that Yaakov was saying, “If he comes for deceit, I am his brother in 
deceit; but if he is a decent person, I am also the son of Rivka, his decent 
sister.” In other words, apparently Yaakov was telling Rochel that he was 
prepared to go tit for tat, punch for punch, toe to toe against anything her 
father Lavan was prepared to throw at him. 
This appears to be a very strange comment by Rashi. Baruch Hashem, I 
have the privilege of teaching young men who are in the stage in life when 
they are seeking appropriate marriage partners. Many times a young man 
who is beginning to date comes to me for advice on how to conduct himself 
on a first date. 
The first thing I might tell such young men is not to be embarrassed to say, 
“I need to use the bathroom.” After that, I might suggest what to do and 
what to discuss. I never ever tell a young man, “On the first date, do not 
ever say to the girl ‘your father is a swindler and I can match him in 
deceitfulness.'” 
This comment of Rashi is amazing. Yaakov is meeting Rochel for the first 
time. He has barely had time to say “Shalom Aleichem” and the first thing 
that comes out of his mouth (according to the Medrashic interpretation 
given by Rashi) is, “I am as big a swindler as your father is!” What is the 
meaning behind this inexplicable comment? 
The other problem with this statement is that if we read the ongoing story, 
we see how Lavan actually swindled Yaakov repeatedly. Yaakov, in fact, 
complains later to his wives that Lavan had switched his salary ten times 
(according to the Medrash it was a lot more than ten times), trying to 
undercut his advantage each time. The whole time, Yaakov never reacted 
to Lavan’s deception. What happened to his bravado that “I can go toe to 
toe with your father in deception?” 

Yaakov seems to take Lavan’s abuse lying down. If I were Yaakov, I would 
have walked away from Lavan the first time he cheated me. Yaakov stayed 
in this abusive environment for twenty years, without ever pulling a fast 
one on his father-in-law in retribution for all of Lavan’s trickery. On the 
contrary, he was an extremely loyal and extremely dedicated employee 
throughout! Yaakov acted throughout like the “Tam” he was — a naïve 
Yeshiva bochur who was repeatedly manipulated by his uncle/father-in-
law. Yaakov’s statement to Rochel that “I am your father’s brother in 
trickery” seems to be nothing more than a bluff. 
I heard an amazing interpretation from the current Tolner Rebbe of 
Jerusalem, based on a Gemara [Bava Basra 89b] that discusses the 
prohibition of making measuring utensils in ways which could lead to 
deception. The Gemara elucidates; if you make it this way, the seller can 
cheat the buyer, if you make it this other way, the buyer can cheat the seller. 
After an extensive technical discussion about the matter, the Gemara states: 
“Rabbi Yochanan ben Zakkai says, concerning all of the above, ‘Woe to 
me if I reveal the halacha, and woe to me if I don’t reveal the halacha’.” 
The Gemara explains Rabbi Yochanan’s dilemma. If he reveals the details 
(of what should not be done because it could lead to cheating) it will benefit 
the thieves (who may learn new ways to cheat); and if he does not reveal it, 
the thieves will think that the Rabbis are not onto their methods of 
deception, and will continue to try to fool them. 
The Gemara then asks what the bottom line was: Did Rabbi Yochanan 
reveal the halacha or did he not reveal it? The Gemara concludes that he 
did reveal it, based on the following pasuk: “…the ways of Hashem are 
straight; the righteous will walk in them, and the sinner will stumble over 
them.” [Hoshea 14:10]. This is the nature of Torah. Torah can be a potion 
of life, or it can be a poison of death. Torah knowledge can be used for 
righteous purposes, or it can be used for evil purposes. The righteous use 
their Torah knowledge for righteousness, and the wicked use it for evil. 
The Tolner Rebbe notes that Rabbi Yochanan was hesitant to remain silent, 
lest the thieves think that Torah scholars are naïve and unaware of the tricks 
of the trade of the wicked. The Tolner Rebbe points out a universal human 
character trait: When I meet another person, the thing that will impress me 
most about him is if I think he understands my business well. If I am in real 
estate or some other business, yes I can have respect for the Rav, or the 
Rosh Yeshiva, or the Rebbe. But if I go into that person and see that he 
knows real estate just as well as I do, then I have tremendous extra respect 
and derech eretz for him. 
I am greatly impressed when I see someone else who has expertise as great 
as my own — or perhaps even greater — in a field that I understand well. 
If a doctor goes into a Rav with a medical shaylah, and he sees that the Rav 
knows medicine as well as he does, he is very impressed with that Rav. 
Rabbi Yochanon ben Zakkai was afraid that the swindlers would have no 
connection whatsoever with the Rabbonim. They would have total 
contempt for Rabbis who spend their entire time sitting in the Beis Medrash 
bent over pages of the Talmud. Rabbi Yochanon ben Zakkai said, “I want 
to show the robbers that I know how to swindle as well as they do. That 
will impress them. Then they will respect me. We never know. Maybe the 
swindler will be lost, but if he has derech eretz for the wisdom of 
Rabbonim, maybe it will have a subtle positive impact on his children, and 
they will come back. 
Rabbi Yochanon’s message was, “I want to have a connection with every 
type of Jew — even a thief, even a robber!” The fact that I daven a long 
Shmoneh Esrei, or that I know every Tosfos in Shas will not overly impress 
a thief. This is not “currency” with which thieves will be overawed. What 
is “currency” by the thieves? It is when I know the tools of their trade. 
What does this teaching in Bava Basra have to do with our parsha? Rav 
Chaim Vital writes in the Sefer haGilgulim that Rav Yochanon ben Zakkai 
was a “Gilgul” (transmigrated soul) of Yaakov Avinu. With this bit of 
(mystical) insight, we can better understand the comment of Rashi 
regarding Yaakov’s boast to Rochel. 
Yaakov meets Rochel for the first time and tells her, “I am your father’s 
brother in trickery.” This is not to say, “I intend to swindle him.” Yaakov 
never swindled Lavan. Yaakov was not the type to swindle. However, 
Yaakov was telling Rochel, “I want you to know that your father is going 
to respect me. He is not going to respect me because I learned in the 
Yeshiva of Shem v’Ever for 14 years without sleeping one night. That does 
not mean anything to him. Rather, he will be impressed that I am as shrewd 
and insightful into the ways of thievery as he is. He will respect me, and 
therefore maybe I will have a chance to have a positive influence on him!” 
Yaakov wanted to improve Lavan. That was the hidden message behind “I 
am his brother.” This explains why, throughout the entire parsha, when 
Lavan tricks Yaakov left, right, and center, Yaakov does not retaliate. “I 
am his brother in swindling” only means “I know the ways of swindling” 
— not that I intend to use them. Heaven forbid that I should actually engage 
in thievery. 
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The Rambam writes (in Igros HaRambam), “that which our Rabbis 
interpreted ‘I am his brother in deception’ only means he could demonstrate 
it to Lavan once or twice. However, deception becomes addictive. Once 
someone gets into the practice, it becomes second nature to him. It is a 
slippery slope. Once someone begins to descend it, it is very hard to stop. 
Yaakov merely stated that he knew the profession. He never intended to 
use it. However, Lavan could not stop himself. He was a compulsive 
swindler who could not act otherwise. 
The Sefarim state that each of the Avos had his own attribute. Avraham’s 
attribute was Chessed [Kindness]; Yitzchak possessed the attribute of Din 
[Judgment]; and Yaakov’s attribute was Emes [Truth]. If we review the 
Torah portions of the recent weeks, we notice that Hashem tested each of 
the patriarchs in the area of their special attribute. They were tested in their 
area of spiritual expertise, and they each passed their test, thereby taking 
their mastery of this spiritual attribute to an even higher level. 
Avraham was the master of Chessed. He had to be prepared to slaughter his 
son. The Gemara in Shabbos says that Hashem threatened to wipe out Klal 
Yisrael, and it was Yitzchak who stepped forward and made a deal with G-
d and argued for compassion towards Israel. Avraham and Yaakov were 
silent here; Yitzchak, in an out-of-character moment, pleaded that Hashem 
should mitigate Din, and he was the one who became the savior of the 
nation. Yaakov Avinu, whose attribute was Truth, had to “steal the 
blessings” of his father and struggle with Lavan in an atmosphere of 
falsehood for twenty years. He had to bring out the attribute of truth to a 
new, higher level. 
“I am his brother in thievery” does not mean he intended to cheat Lavan. 
That would be a contradiction to his entire essence. It means, “I know the 
profession; your father will respect me. I can hopefully have an influence 
over him, because I am “in charge” when it comes to deception, not your 
father.” 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion.  A complete catalogue can be 
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http://www.yadyechiel.org/ for further information. Rav Frand © 2017 by Torah.org. Donate to Project Genesis - Torah.org Do you have a question or comment? Feel 
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“And in the morning, behold it was Leah, and he said to Lavan, what did 
you do to me? I worked for you for Rachel, and why have you tricked 
me?” (Gen. 29:25) 
Lavan had two daughters. Yaakov wanted the hand of the younger 
daughter, Rachel, in marriage and agreed to work for seven years tending 
Lavan’s sheep to earn it. The years flew by and he asked for his bride. 
At the wedding, the bride wore a veil that disguised her and the woman 
Lavan gave to Yaakov was Rachel’s older sister, Leah. In the morning, 
when he realized what had transpired, Yaakov confronted Lavan about the 
treachery, asking why he had tricked him. Lavan answered that their 
custom was for the older daughter to be married first. 
Yaakov’s question seems strange. Yaakov suspected all along that Lavan 
would try to trick him. That’s why he gave Rachel special signs, “code 
words” as it were, to ensure her identity on the wedding night. It was only 
because Rachel felt her sister’s pain and was afraid that she would be 
mortified at being found out that Rachel gave Leah the signs which assured 
Yaakov he was marrying the right one. Why then, does Yaakov sound 
surprised that Lavan would trick him? 
The Ohr HaChaim comments that Yaakov was upset that his marriage to 
Leah came about in such a fashion, in which there were negative spiritual 
forces created by thinking it was Rachel when it was really Leah, as well 
as the embarrassment to Leah and everyone involved. Had Lavan spoken 
to him directly Yaakov would have agreed to marry Leah as well. 
Therefore, he asked why Lavan had to stoop to deceit. 
On a deeper level, though, Yaakov may not have been looking for an 
answer from Lavan at all. As everything is ordained from Heaven, Yaakov 
realized that it was HaShem’s will that he marry Leah, even though to him 
it seemed that he should marry Rachel. He was accepting of this act once it 
happened, just as Yitzchak accepted that the brachos were given to Yaakov 
instead of Esav and he declared, “He shall indeed be blessed.” 
Therefore, Yaakov was wondering, “what was done to me?” – What was 
accomplished by my marrying Leah, and why did I not recognize it before? 
Secondly, he asked, “why did you fool me,” to question why it had to be 
done in such an unusual way. 

The lesson here is that though we may be very smart, and think through 
things deeply, we must understand that HaShem’s depth of thought is much 
greater than ours. This scenario played out many times in Leah’s 
descendants, from Yehuda and Tamar to Dovid and Batsheva. The 
forerunners of Moshiach are cloaked in mystery. May the veil finally be 
lifted soon and may we all see the truth as the Moshiach arrives. 
The story is told of a king who had a boyhood friend who always saw 
everything as positive. One day, they were hunting and the king’s gun 
malfunctioned, blowing off his thumb. After the hand was bandaged, the 
friend commented, “It’s for the best.” Infuriated at his insensitivity, the 
king had him thrown in jail. 
About a year later, the king was hunting in an area inhabited by cannibals. 
They prepared to eat him but noticed his missing digit. Superstitious not to 
eat anyone who was not whole, they let him go. He now realized his friend 
was right and freed him. 
“I’m so sorry I jailed you,” said the king. “It was terrible.” “It was for the 
best,” replied his friend. “What?!” asked the king incredulously, “how can 
it be good that I threw you in jail?” 
“Well, if you hadn’t,” replied his optimistic friend, “I would have been 
caught by the cannibals with you!” 
Now You Know 
Leah was blessed with a number of sons. After the fourth son, she made a 
special effort to express her gratitude by naming her son Yehuda. 
The Ponevizher Rav explained: There were four wives and twelve Tribes 
to be born, so each wife would get three. When Leah had a fourth son, she 
got more than her share. 
More significantly, this meant that another wife would get less than three – 
so Leah’s first three sons were not a “given” either and she had to thank 
HaShem anew because now she had a greater appreciation of the true gift. 
When she stopped bearing children, she took her sister’s lead and gave her 
maid to Yaakov. Through this she merited being the catalyst for two more 
Tribes. The first was named Gad. 
When he was born, she said, “Bagad.” This word means traitorous, but 
pronounced as two words as we read the Torah, it means, “Good fortune 
has come.” Though normally introducing another wife would be bad for 
Leah, this was a good thing she would not have thought of if not for 
Rachel’s giving her maid to Yaakov. She now saw this thing that appeared 
like treachery was actually positive. 
This leads us to another explanation of “The eyes of Leah were soft.” Not 
just moist from crying, Leah’s vision was fluid and flexible enough to see 
things differently than she had before. Quite a beautiful trait indeed! 
Thought Of The Week: 
Logic will get you from A to Z. Imagination will get you everywhere. – 
Albert Einstein 
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Parashas Vayeitzei: Don’t Despair  November 23, 2017 
Summary 
For the major part of our existence, the Jewish people has been in exile. We 
have suffered from Eisav’s and Ishmael’s descendants for close to 2000 
years. We still wait for the end of this long and bitter exile. There has been 
constant wars and acts of terrorism in the land of Israel. G’d showed Jacob 
in his dream the rise and fall of the four world powers that would exile and 
rule the Jewish people. There is no natural limit to the expansion and 
growth of Edom. G’d controls the power of Edom and prevents it from 
destroying the world by causing constant strife between the descendants of 
Eisav and Ishmael. The fall of Edom will only happen when G’d will bring 
it about. The Temple in Jerusalem was a place of miracles. Mashiach will 
come when the power of Rome comes to an end. Inventions that could 
benefit us are used to destroy countless lives, and technologies that 
scientists developed for positive purposes are causing a fear of mass 
destruction worldwide. Even the most civilized people can behave like 
beasts of prey to achieve their personal interests and ambitions. The day 
will come when G’d will bring the whole world to realize that a life void 
of spirituality and fear of G’d is not worth living. 
History Of Exiles 
For the major part of our existence, the Jewish people has been in exile. 
Even before we became a nation, we were in exile in Egypt. Jacob and his 
family came down to Egypt due to a famine in the land of Israel. Over the 
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years, the family miraculously developed into a nation of twelve tribes with 
a population of millions. After the exodus from Egypt, the Jewish people 
sojourned for forty years in the wilderness. Finally, we came back and 
settled in the land of our forefathers and built a temple that stood for 410 
years. When the Temple was destroyed, we were exiled into Babylonia for 
seventy years. After the fall of the Babylonian empire, the rulers of Persia 
and Media became the world powers. They gave us permission to return to 
our homeland and build a second temple. These rulers kept control over the 
land of Israel for fifty-two years till their empire fell. At that point the 
Greek/Assyrian Empire rose to power and ruled for 180 years. Even when 
the Chashmonaim revolted and established their own royal dynasty, they 
were still somewhat dependent on the mercy of foreign rulers. Towards the 
end of the Second Temple, the Romans overpowered the Greeks and made 
the land of Israel part of their vast empire. After the Second Temple stood 
for 420 years, the Romans destroyed it and forced us to leave our beloved 
country and to disperse in the Diaspora where we have been ever since. 
Long Roman Exile 
Our present exile is much longer than any exile we have experienced. We 
are suffering from the descendants of Eisav and Ishmael for close to 2000 
years, and we do not yet see the light at the end of the tunnel. Almost in 
every country that we settled in the Diaspora, we were harassed or 
prosecuted by the local population. The golden era in Spain ended with the 
horrific Inquisition and subsequent expulsion. Later, we suffered for 
hundreds of years at the hands of the cruel crusaders. When the majority of 
the Jewish population settled in Eastern Europe, there were frequent 
pogroms and expulsions in one country or another. And more recent, we 
experienced the atrocities of the Holocaust. When we think about all our 
sufferings, we cry out with the words of Tehillim (74:1): “Why, G’d, have 
You forever abandoned us?” 
Despair in Israel 
In the land of Israel, the situation is no better. Throughout our long exile a 
small number of Jews lived there and suffered their own hardships and 
difficulties. Eventually, their numbers grew, as small groups came to settle 
in the land of our forefathers. After the Holocaust the nations of the world 
decided to allow a Jewish homeland for the survivors of the concentration 
camps. However, right up until today, there has been a constant flow of 
wars and terrorism. We look at this situation and wonder how is this going 
to end, and when will we finally see a peaceful conclusion to our longest 
exile ever. 
Prophetic Ladder 
As a matter of fact, we are not the first ones to feel this way. Our Patriarch 
Jacob already got nervous about how this exile would come to an end. 
Towards the end of last week’s parasha, the Torah relates how Jacob had 
to leave his parental home to flee from his brother Eisav. As advised by his 
mother, and with his father’s blessing, he went to Padan Aram to stay with 
his uncle Lavan. In the beginning of this week’s parasha, the Torah 
describes how he went to lie down on the way to rest overnight. During his 
sleep he dreamt and had a Divine prophecy. As it says (Bereishis 28:12) 
“And behold a ladder stood on the ground, and its top reached the Heavens. 
And behold G’d’s angels went up and down on it. And behold G’d stood 
over him and said … I will not forsake you till I have done what I have told 
you.” The Midrash Rabbah (Vayikra 29:2, see also Pirkei D’Rabbi Eliezer, 
Chapter 35) explains that G’d showed Jacob in his dream the rise and fall 
of the angels of the four world powers that would exile and rule the Jewish 
people. G’d first showed him the angel of the Babylonian empire rising 
seventy rungs on the ladder before coming down. He then showed Jacob 
the angel of the Median Empire ascending fifty-two rungs and how he 
descended. G’d further showed him the angel of the Greek empire rising 
one hundred and eighty steps and then going down. Finally, G’d showed 
him the angel of Edom, the Roman Empire, ascending, but Jacob could not 
see him coming down. At that moment, says the Midrash, Jacob became 
frightened, and said “Is it then possible that Edom will not fall?” Said G’d, 
“And you, My servant Jacob, don’t fear. Even if he rises and sits next to 
Me I will make him fall from there” (see Isaiah 44:2). As it says (Ovadiah 
1:1-4) “So says HASHEM, G’d, to Edom … Even if you rise like an eagle, 
and even if you put your nest between the stars, from there I will throw you 
down, says G’d.” 
No Limit To Edom 
The Maharal of Prague explains that the first three empires who exiled and 
ruled the Jewish people had a natural limit to their expansion and growth. 
When they reached their peak as world powers, they fell from their 
greatness. However, there is no natural limit to the expansion and growth 
of Edom. At the time of the destruction of the Temple, Edom was 
represented by the Roman Empire. However, unlike the earlier world 
powers of Babylonia, Persia/Media, and Greece, the power of Edom is not 

limited to one specific nation, but moves from one nation of Eisav’s 
descendants to another. 
Strong Power Of Edom 
The Talmud (Megillah 6a) explains that G’d does not leave this power with 
one nation. For this nation would destroy the entire world. The Talmud 
brings Jacob’s prayer as quoted in Tehillim (140:9): “G’d, don’t allow the 
desires of the wicked. Let him not carry out his intentions.” Says the 
Talmud, “This is Germany [see annotations of the Vilna Gaon on the 
Talmud) the descendants of Edom, for if they would fulfill their ambitions, 
they would destroy the whole world.” The power of the descendants of 
Edom is so strong and expansive that it has no natural decline. Only G’d 
Himself can control them and eventually make them fall from their 
greatness. The Talmud explains that G’d controls the power of Edom and 
prevents it from destroying the world by causing constant strife between 
the descendants of Eisav and Ishmael. 
G’d’s Direct Intervention 
With this amazing insight, many world events in the past century fall into 
place. Who knows what further devastation the German war machine 
would have heaped upon the world, and specifically upon the Jewish 
people, if not for our Patriarch Jacob’s prayer? And who knows what 
further havoc would have happened in the aftermath of World War II if G’d 
had not brought about the Cold War between the super-powers. G’d 
showed Jacob that the fall of Edom will only happen when G’d Himself 
brings it about. This, says the Maharal, will take place when G’d decides to 
establish the kingdom of Mashiach. Mashiach’s strength is derived from 
the supernatural power of the Higher World. Therefore, whatever Mashiach 
does is considered a direct act of G’d. 
Supernatural Jerusalem 
Rabbi Dessler explains that when Jacob awoke after his prophetic dream, 
he understood that if he merited a revelation of future supernatural events 
he must himself be in a place that represents the supernatural. Therefore, 
he exclaimed (Bereishis 28:17) “How awesome is this place. This is 
nothing but the house of G’d, and this is the gate of the Heavens.” This 
corresponds with what it says in Pirkei Avos (5:7) that there were ten 
miracles that occurred constantly in the Temple in Jerusalem. 
Information Age 
The Talmud (Sanhedrin 98a) describes that Mashiach sits at the gates of 
Rome. The Maharal explains that this means that Mashiach will only come 
when the gates of Edom are about to close, and the power of Rome comes 
to an end. There is no Roman Empire today, but still the superpowers are 
Eisav’s descendants. Our modern civilization, says Rabbi Dessler, has been 
developed over many centuries, but its cradle stood in Rome. It has 
accelerated in the last century with unprecedented speed with the 
development of new technology and modern-day inventions. The 
superpowers have journeyed into outer space and made major technological 
advances never dreamed of by earlier generations. And in the past decades, 
we have seen the technology explosion of the Information Age where every 
home with a computer and an internet connection has access to ever 
growing amounts of information. 
Mass Destruction 
All these advancements could have been for the good of mankind and raised 
the quality of life. However, they brought with them a fear that surpasses 
anything known in the past. Inventions that could benefit us are used to 
destroy countless lives, and technologies that scientists developed for 
positive purposes are causing a fear of mass destruction worldwide. More 
and more people realize that these so-called blessings of technology are 
more dangerous and frightening than beneficial. The nations of the world 
are desperately trying to control nuclear power to ensure that this 
extraordinary power is only used for peaceful purposes. On a different note, 
we find international efforts to prevent the internet from being used by 
hatemongers and other damaging purposes. 
No Fear of G’d 
What has gone wrong? Why has all the advancement that were developed 
over the centuries not made the world a better place to live in? We find the 
answer in our Patriarch Abraham’s words to Avimelech, King of Gerar. 
Abraham said, (Bereishis 20:11) “There is no fear of G’d in this place, and 
they will kill me because of my wife.” Even the most civilized people can 
behave like beasts of prey to achieve their personal interests and ambitions. 
This is what happened to Nazi Germany, and it happens all the time all over 
the world. 
Imminent Downfall of Edom 
Thank G’d, we already see many people searching for spirituality to replace 
the secularism that came in the wake of modern-day civilization. This is a 
true sign of the imminent downfall of Edom, when G’d will bring about 
that the whole world will come to realize that a life void of spirituality and 
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fear of G’d is not worth living. At that point, the world will be ready for the 
Divine power represented by Mashiach. And then we will see the 
fulfillment of G’d’s promise to Jacob: “And I will not forsake you till I 
have had done what I have told you.” 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Yaakov’s Concern for G-d’s Glory 
The Torah states, “Yaakov simmered a stew, and Esav came in from the 
field and he was exhausted. Esav said to Yaakov, ‘Pour into me, now, some 
of that very red stuff for I am exhausted.’ Yaakov said, ‘Sell, this day, your 
birthright to me.” Esav was the firstborn (bechor) of his father Yitzchak 
and was thus naturally worthy of the birthright. If the birthright was 
rightfully Esav’s, why did Yaakov want to take something that was not 
rightfully his? Rashi cites Chazal who explain, “Initially, the firstborn was 
meant to be the Officiant of G-d (Kohen) to do the service in the Temple. 
However, after Yaakov understood Esav’s dimension of evil, he said, ‘It is 
not appropriate that one who is so evil, to be the Officiant of G-d.” 
If Esav were truly worthy to be the Kohen, Yaakov would not have 
considered taking the birthright from him. However, since Esav was evil, 
it would be a disgrace to G-d to have such an Officiant, thus Yaakov chose 
to take the birthright when Esav was vulnerable and weak for the sake of 
G-d’s Honor. The Torah states, “Esav came in from the field and he was 
exhausted…” Chazal explain that Esav was exhausted because on that day 
he had violated five cardinal sins. The Midrash tells us that when Esav 
returned from the field in a fatigued state he saw his brother Yaakov 
cooking lentils with ash on his face. When seeing this, Esav asked Yaakov, 
“What happened?” Yaakov responded, “Our grandfather passed away.” 
When Esav heard the words of Yaakov regarding his grandfather’s passing, 
he was taken aback due to the tragic news and exclaimed, “There is no 
justice and there is no Judge!” He thus became a heretic. Esav understood 
that Avraham was meant to live 180 years. If he passed away five years 
before his time, it was an indication that G-d had denied his grandfather 
five years that were rightfully his. Esav knew that his grandfather was 
devoutly righteous and deserving to live a full life. If G-d had taken these 
years from such a righteous individual such as Avraham, it was an 
indication that there is no justice and no Judge! After Yaakov witnessed 
Esav’s rejection of G-d, he understood at that moment that he was not 
qualified to be the Kohen. It was thus imperative for him to purchase the 
birthright from Esav not because Yaakov wanted the birthright for himself, 
but rather because it became clear how evil Esav was. It would be a 
desecration of G-d’s name if he were to be the Kohen, due to the fact that 
he was the firstborn. 
The Torah tells us that Moshe did not participate in the building of the 
Mishkan. Chazal explain that he did not do so because he wanted to give 
the opportunity to every Jew to participate in the mitzvah. Had he 
participated in the building of the Mishkan, he could have denied them that 
merit. He thus chose to allow them to build the Mishkan, and he would 
complete what they would not do. Because of Moshe’s concern for G-d’s 
Glory, G-d reserved the privilege of erecting the Mishkan for Moshe, which 
was a task that only he could do. Moshe put G-d’s glory before his own. 
Similarly, Yaakov’s objective in life was only to bring about the greatest 
level of glory to G-d. He did not consider his own. It was only when he 
understood that Esav’s essence was truly evil, he needed to purchase the 
birthright for the sake of G-d’s glory. 
Chovos HaLevavos writes in his work, Duties of the Heart (in the Gate of 
Love), that one comes to love G-d through the study of Torah and its 
dissemination to others. As it states in the first paragraph of the Shema: 
“You shall love G-d with all of your heart, all of your soul, and all of your 
possessions. You shall teach it to your children (students)….” Yaakov who 
had invested his life in the study of Torah as he is quantified by the Torah 
as “The perfect man who dwells in the tents (of Torah)” could not tolerate 
the fact that someone of Esav’s level of depravity should be the Officiant 
of G-d. Moshe, being the ultimate disseminator of Torah, as he is referred 
to as “Rabbeinu (our teacher)” was one who loved G-d more than anyone 
else and was more concerned for His Honor. 
Yitzchak’s Quantification of his son Yaakov 
The Torah tells us that Rivka, the mother of Yaakov, through her prophetic 
vision, instructed him to go to his father Yitzchak and take the blessings 
that were rightfully his. In order for Yaakov to accomplish this task, he 
needed to present himself to his father as his brother Esav. However, 

because Esav was a hairy man and Yaakov was smooth skinned, Yaakov 
was concerned that he would be discovered as deceiving his father. Rivka 
reassured him that he would not be discovered due to her prophecy. She 
thus took goats hides and placed them on his arms and neck so that he 
should not be detected. The Torah tells us that when Yaakov presented 
himself to his father Yitzchak together with the delicacies that Rivka had 
prepared, Yitzchak asked him, “…Who are you, my son?” Yaakov 
responded, “It is I, Esav your firstborn; I have done as you told me; rise up 
please, sit and eat of my game so that your soul may bless me.’ Yitzchak 
said to his son, ‘How is it that you were so quick to find, my son?’ and 
Yaakov said, ‘Because Hashem your G-d arranged it for me.’” Upon 
hearing Yaakov’s response, Yitzchak asked that he come close so that he 
could feel him in order to confirm that in fact he was Esav. The Torah 
continues, “So Yaakov drew close to Yitzchak his father who felt him. He 
said, ‘The voice is the voice of Yaakov, but the hands are the hands of 
Esav…so he blessed him.” The reason Yitzchak suspected that this was not 
his son Esav was because Esav did not speak in a refined manner nor did 
he mention the name of G-d, as Yaakov had done. 
The Midrash in the introduction to Eichah explains the words of our 
Patriarch Yitzchak, “The voice is the voice of Yaakov, and the hands are 
the hands of Esav…” The Midrash states, “The two greatest wise men of 
the nations of the world, Bilaam and Gardi were asked, ‘When do we know 
that the Jewish people are vulnerable to destruction?’ They answered, ‘You 
must go to the synagogues to see if you hear the chirpings of children 
(studying Torah) and the study halls to see if the sound of Torah is heard 
(from the adults). If the children and adults are studying, they cannot be 
destroyed due to the blessing of Yitzchak who had said, ‘When the voice is 
the voice of Yaakov, the hands cannot be the hands of Esav…’ However, 
if there are no chirpings and the study halls are silent, then (G-d forbid) the 
hands will be the hands of Esav. Meaning, you can then destroy them.’” 
Seemingly, the statement of Yitzchak when he had said, “The voice is the 
voice of Yaakov…” is an observation that Yitzchak had made after hearing 
Yaakov’s manner of expression and feeling his skin. Yitzchak was 
presented with an enigma, although Yaakov was presenting himself as 
Esav, his manner of speech was consistent with that of Yaakov. He 
therefore wanted to feel his son to know if in fact it was Esav. After feeling 
the hairiness of his son, Yitzchak then believed that it was his son Esav who 
was hairy. It was at that time that Yitzchak had quantified Yaakov by 
saying, “The voice is the voice of Yaakov, but the hands are the hands of 
Esav.” Although it was a statement of quantification of Yaakov, Chazal tell 
is that it is considered to be the equivalent of a blessing that Yitzchak had 
given to Yaakov and the Jewish people: “As long as the voice is the voice 
of Yaakov, the hands will not be the hands of Esav.” Meaning, as long as 
the Jewish people are engaged in Torah study and prayer they will not be 
affected by Esav. If on the other hand the Jewish people are not utilizing 
their power of speech for Torah study and prayer, they will be vulnerable 
to the subjugation of Esav. 
Yaakov understood that it was imperative for him to receive the blessing 
from his father Yitzchak because he appreciated the evilness of Esav. In 
addition, his mother had instructed him due to a prophetic communication 
that he should take the blessings that were rightfully his. Yaakov therefore 
took the initiative to disguise himself as Esav in order to receive the 
blessings. Despite the gravity of the situation and his initiative to disguise 
himself with the goats’ hides, when Yaakov addressed his father, he did so 
in the most refined manner which was the way he would normally speak to 
his father. It was not the manner of expression of Esav who was less refined. 
Yaakov said to Yitzchak, “… rise up please, sit…” Not only was his speech 
refined and respectful, he also chose to attribute the success of his trapping 
of game to G-d. As it states, Yitzchak asked him, “How is it that you where 
so quick?” Yaakov responded, “Because Hashem your G-d arranged it for 
me.” Yitzchak’s quantification of Yaakov, “The voice is the voice of 
Yaakov…” was a result of something that was enigmatic. The voice was 
the voice of Yaakov, but the hands were the hands of Esav. 
If Yaakov wanted to conceal his true identity, why did he express himself 
as he normally would, rather than as Esav, thus risking being discovered? 
Yaakov understood that he needed to take the initiative to receive the 
blessing from his father. However, the initiative which he took could not 
be contradictory to the dictates of the Torah. If he would have spoken in an 
unrefined manner to his father, it would have been a violation of the 
commandment of honoring one’s father. If he would have attributed the 
quickness of finding the game and preparing the delicacies to himself and 
not to G-d, it would have been an expression of heresy. Thus, in both 
instances he could not conceal who he was. 
It is interesting to note that the Jewish people only merited the eternal 
blessing “The voice is the voice of Yaakov…” because Yaakov would not 
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compromise his manner of speech to his father due to his dimension of faith 
in G-d despite the possibility of being discovered. He had expressed 
himself in an enigmatic manner, which was puzzling to Yitzchak, which 
could have caused him to be discovered. However, he was not. Rather, 
Yitzchak had quantified him by saying, “The voice is the voice of 
Yaakov…” Subsequently, Yaakov received the blessing that was rightfully 
his. 
The Torah tells us that after Avraham had vanquished the four mighty kings 
who had taken Lot and the Sodom community captive, the king of Sodom 
had made demands upon Avraham saying, “Give me the people and the 
possessions shall be yours.” Avraham’s response to the king of Sodom was, 
“I will not take from you as much as a thread or a bootstrap.” Avraham 
refused the king of Sodom because he understood that if he were to accept 
anything from him, this heathen king would claim to the world, “I have 
made Avraham wealthy” which would have been a desecration of G-d’s 
name. Therefore, although Avraham was the victor and could rightfully 
take what was his, he refused to take anything from the king of Sodom in 
order not to bring about a desecration of G-d’s name. The Gemara in 
Tractate Chulin tells us that in the merit of Avraham not accepting as much 
as a “thread” from the king of Sodom, the Jewish people merited the 
mitzvah of tzitzis (fringes). In the merit of him not accepting as much as “a 
bootstrap” the Jewish people merited the mitzvah of tefillin (phylacteries). 
The mitzvah of tzitzis has special value because it represents all of the 613 
mitzvos. When a Jew looks upon the tzitzis, he remembers all of the 
mitzvos. The mitzvah of tefillin is a sign through which the Jewish people 
identify as G-d’s people. Because Avraham had the clarity to refuse 
something that was rightfully his for the sake of G-d’s glory, the Jewish 
people merited infinitely precious mitzvos. It was only as a result of 
Yaakov’s faith and belief in G-d that he did not succumb to the concern 
that the blessing would not be his. 
Yaakov’s Uncompromising Standard of Truth 
The Torah tells us that Yaakov agreed to work for Lavan for the hand of 
Rachel for seven years. After he had completed the seven years of labor 
that he had pledged to Lavan for the sake of Rachel, Lavan deceived 
Yaakov into marrying Leah, the sister of Rachel. After Yaakov discovered 
that he had been deceived, he agreed to work for an additional seven years 
for the hand of Rachel. 
The Torah states, “G-d saw that Leah was despised, so He opened her 
womb; but Rachel remained barren….” How could Yaakov, who was the 
most special of the Patriarchs despise Leah, his wife, who was devoutly 
righteous? Sforno explains that it is because Yaakov had suspected that 
because Leah displayed signs of being barren, she agreed to her father’s 
deception because she believed that no one else would marry her due to her 
barren state. Therefore, Yaakov despised her for this reason. In order to 
dispel Yaakov’s suspicion regarding Leah, G-d performed a miracle and 
opened her womb, thus allowing her to conceive. As a result of seeing that 
G-d allowed her to conceive, Yaakov no longer despised Leah. Although 
Leah was able to conceive and give birth to a son, her relationship with 
Yaakov remained difficult until she conceived their third son. As the verse 
states, “This time my husband will become attached to me for I have borne 
him three sons…” According to Sforno’s explanation of the reason Yaakov 
despised Leah (due to her being barren) the birth of Reuven, their first son, 
should have dispelled his suspicion about Leah’s intent of deception. 
However, we find that after her second son Shimon was born, Leah chose 
to call him Shimon because “G-d had heard my plight.” We see from this 
that even after she gave birth to their first son, their relationship remained 
difficult. If so, what did Yaakov see in Leah that caused him to despise her 
to such degree? 
The Torah quantifies Yaakov as the “Perfect man who dwelt in the tent (of 
Torah).” Meaning, Yaakov is the Patriarch who personifies Torah. He had 
dedicated his entire life to the continuous study of Torah and was thus 
imbued with Torah at the most advanced level. The Gemara in Tractate 
Avodah Zorah states regarding G-d’s daily schedule, “During the first three 
hours of the day, G-d studies Torah and during the second three hours of 
the day, He sits in judgment of the world…” The Gemara tells us that if one 
prays the Mussaf Amidah of Rosh Hashanah as an individual, not within 
the context of a minyan (quorum of ten men), he should not do so during 
the first three hours of the day, because the most intense and exacting level 
of judgment occurs during this period of time. However, if one prays within 
the context of a tzibur (congregation), there is no need to be concerned. 
This is because of the special merit of the tzibur. 
The Gemara asks, “If G-d sits in judgment of the world during the second 
three hours of the day, why should one be concerned to pray the Mussaf 
service as an individual during the first three hours?” The Gemara answers, 
“When G-d studies Torah during the first three hours of the day, it is the 

most intense moment of judgment. However, the level of judgment that is 
unleashed during the second three hours of the day when He sits in 
judgment of the world is not as severe.” 
When G-d studies Torah, it is a moment of exactness and truth, as King 
Solomon states in Proverbs, “Acquire Truth and do not sell it.” The Torah 
is unadulterated Truth. Because it is precise and exact, it is therefore a 
moment that G-d does not tolerate any degree of imperfection. There are 
no gray areas in Torah – something is either permitted or forbidden. 
Therefore, one is discouraged from praying the Mussaf service during the 
first three hours of the day on Rosh Hashanah outside of the context of a 
minyan. 
Yaakov was the Patriarch who is the embodiment of Torah, which is 
synonymous with unadulterated truth. He had dedicated his life to 
developing himself in the path of Torah so that he could be qualified to 
father the twelve tribes of Israel within a context of Torah, which is 
uncompromising truth. Yaakov understood that Lavan was deceitful and 
evil. He took every opportunity to deceive, cheat, and mislead Yaakov 
during his entire stay with him. When Yaakov realized that Leah was 
complicit in her father’s deception, he believed that she also possessed his 
characteristic of deceitfulness. If he were to father the twelve tribes with 
Leah as the Matriarch, there would be a spiritual deficiency within the 
Jewish people. They would not be able to achieve and advance in Torah 
because of their own deficiency of truth. 
The Gemara tells us, “I (G-d) created the evil inclination and the Torah as 
its antidote.” It is only when the Torah is understood and processed within 
the context of truth is it able to subdue the evil inclination. Without the 
aspect of truth, the Jewish people would be vulnerable to spiritual failure 
due to their evil inclination. The Torah, because it would be considered 
deficient, would not be able to quell the machinations of the evil inclination. 
The fact that Leah displayed the characteristic of deceitfulness caused 
Yaakov to despise her because it was the antithesis of who the Jewish 
people were meant to be. In order to dispel Yaakov’s negative perception 
of Leah, G-d performed a miracle which allowed her to conceive. The 
purpose of the miracle was to reveal that Leah was in fact worthy of being 
the Matriarch. However, after the birth of their first child, it is possible that 
the miracle was performed on Yaakov’s behalf and not Leah’s. After Leah 
gave birth to their forth son, it was clear that she had received a greater 
portion of the tribes than what was given to each of Yaakov’s wives. This 
was to dispel any concern that Yaakov had regarding her character. Leah 
was devoutly righteous and without fault. 
The Gemara in Tractate Sanhedrin tells us that it is a mitzvah to reach a 
compromise. If a judge is able to mediate between the two parties to come 
to an agreement, he should do so. This was the characteristic of Aaron. In 
contrast, Moshe never mediated between two parties to reach a compromise 
but rather his position was that the verdict needed to be absolute justice. 
The Gemara describes Moshe’s position of justice as “Even if it was meant 
that a mountain should be pierced, the truth of justice must prevail.” 
Because of Moshe’s uncompromising standard of truth, he merited to be 
the conduit to receive the Torah on behalf of the Jewish people and be its 
repository. Similarly, Yaakov, being the Patriarch who personifies the 
Torah, maintained a standard of truth that was uncompromising. Thus, 
realizing that Leah, who was meant to be the future Matriarch, had 
compromised in this area, he despised her. 
The Miraculous Survival of Yaakov 
The Torah tells us that after Yaakov received the blessing from his father 
Yitzchak, Esav vowed to kill his brother. As the verse states, “Now Esav 
harbored hatred towards Yaakov because of the blessing…Esav thought, 
May the days of mourning for my father draw near, then I will kill my 
brother Yaakov.” When Rivka became aware of Esav’s intent she said to 
Yaakov, “….So now my son, heed my voice and arise; flee to my brother 
Lavan, to Charan and remain with him a short while until your brother’s 
wrath subsides.” Yaakov thus fled to the community of Lavan to escape 
from his brother Esav. Yitzchak told Yaakov that he should go to the house 
of Lavan and take one of his daughters as a wife, who would be the future 
Matriarch of the Jewish people. Just as Eliezer was given great wealth by 
his master Avraham to find a wife for Yitzchok and to negotiate for the 
hand of Rivka, so too was Yaakov given great wealth to be able to negotiate 
with Lavan for his future wife. If Yaakov had gone with such great wealth, 
why did he agree to work for the hand of Rachel for seven years? He should 
have negotiated with Lavan as Eliezer had done and leave immediately. 
The Midrash tells us that initially Yaakov had been given great wealth by 
his father Yitzchak in order to attain a wife. However, on his way to Charan, 
he was confronted by Elifaz, the son of Esav. He was sent by his father to 
kill Yaakov. When Elifaz came upon Yaakov, he said to him, “I must kill 
you so that I may fulfill the mitzvah of honoring one’s parent. Since my 
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father Esav has sent me to kill you, I must do so.” Yaakov said to him, “You 
had learned under the tutelage of your grandfather Yitzchak the principle, 
‘One who is impoverished is the equivalent of one who is dead.’ Therefore, 
take all of my wealth and you would have fulfilled your father’s dictate.’” 
Yaakov was thus left destitute, as is indicated from the verse, which states, 
“With my walking stick I crossed the Jordan.” Because Yaakov had 
relinquished the wealth that his parents had given him, he needed to work 
for Lavan for many years for the hand of Rachel. 
Elifaz returned to his father Esav and informed him that although Yaakov 
was still alive and well in Charan, he had taken all of his wealth and thus 
left him destitute, which was the equivalent of being dead. Seemingly, Esav 
should have not been satisfied with Elifaz’s explanation of why he did not 
kill Yaakov. If so, why did Esav, who had vowed to kill Yaakov for 
receiving the blessing, not journey to the house of Lavan and kill Yaakov? 
In addition, understanding the nature of Lavan who was evil, Esav knew 
that if he decided to pursue Yaakov to kill him, Lavan would not interfere. 
Why did Esav allow Yaakov to remain in the house of Lavan for many 
years undisturbed and unharmed? 
The Torah states after Esav had discovered that Yaakov had taken the 
blessings, “Esav said to his father, ‘Have you but one blessing, Father? 
Bless me too...Yitzchak answered, ‘…By the sword you shall live, but your 
brother you shall serve; yet it shall be that when you are aggrieved, you 
may cast off his yoke from upon your neck.’” Rashi cites Chazal who 
explain, “When you are aggrieved” to mean, “When Israel will neglect the 
Torah, and you will be pained over the blessings that you did not receive, 
you will be able to cast his yoke from upon your neck.” Meaning, Esav is 
only subordinated to Yaakov as long as he maintains his level of spirituality 
through the observance of the Torah and its mitzvos. If he should become 
spiritually diminished, the blessing that was given to Yaakov would be 
nullified, and Esav would gain the upper hand and dominate Yaakov. 
Esav was fully aware that Yaakov had come to the house of Lavan in an 
impoverished state. He would thus be forced to remain in an environment 
that was devoid of spirituality and exposed to a person who personified evil 
and depravity for an extended period. Esav believed that with time 
Yaakov’s dimension of spirituality would erode and be diminished thus 
rendering him unfit and unworthy of the blessing of their father Yitzchak. 
Therefore, there was no need for him to pursue Yaakov to kill him, because 
it was inevitable that Esav in time would regain the blessings of his 
birthright. 
The Torah tells us that Yaakov was not only not diminished by the evil to 
which he was exposed and maintained his spiritual persona, but he also 
advanced. Perhaps one could attribute this to the fact that he was the 
Patriarch who personified Torah, and it was due to his continuous Torah 
study that he was not affected and diminished by the evil environment in 
the community of Lavan. Although Yaakov had dedicated his entire life to 
the study of Torah, Chazal tell us that prior to Yaakov’s departure to go to 
the house of Lavan, he had spent fourteen years studying Torah in the 
Yeshivah of Aver. Yaakov, understanding the evil influences that existed 
in Charan, needed to fortify himself so as not to be affected by remaining 
there for a prolonged period of time. In addition, Yaakov had received a 
guarantee from G-d the He would safeguard and protect him in the physical 
and spiritual and return him to his father’s household intact. It is clear that 
Esav understood and appreciated the surroundings and environment to 
which Yaakov would be exposed in Charan. It was without a doubt in 
Esav’s mind that Yaakov would not be able to survive spiritually in Charan, 
thus forfeiting the blessing of his father. Thus, he did not need to pursue 
and kill him in the house of Lavan. 
King David writes in Psalms, “The beginning of wisdom is the fear of 
heaven…” Since Yaakov was the embodiment of Torah, he had the 
sufficient level of fear of heaven and reverence of G-d to understand that 
in order to be able to survive his sojourning in the house of Lavan without 
being spiritually scathed, he needed to take every possible initiative to 
insulate himself and his family from the evil of that society. 
Good and Evil on Equal Footing 
The Torah tells us that Yaakov our Patriarch had a prophetic dream when 
he had slept on the Temple Mount. He had seen angels ascending and 
descending a ladder that extended into heaven. Each of the angels that 
ascended and descended the ladder represented the archangels of the 
various civilizations that were going to enslave the Jewish people in the 
future. The Midrash states, “Rav Shmuel Bar Nachman says, ‘These are the 
angels of the nations of the world. Yaakov was shown the archangel of 
Babylon. He ascended 70 rungs of the ladder and then he descended 
(indicating that the Babylonian exile was going to be 70 years). Yaakov 
was then shown the archangel of Persia, which ascended 52 rungs before 
descending. The archangel of the Greeks ascended 100 rungs and then 

descended. However, when Yaakov saw the archangel of the Edomites 
(Esav/Rome) it continued to ascend without any indication of descending. 
Yaakov, upon seeing this, was frightened. He said to G-d, ‘Is it possible 
that this angel will ascend without ever descending? G-d responded, ‘My 
servant Yaakov, do not fear. Even if you will see him (the archangel of 
Edom) ascending up to the point that is next to Me, from there I will bring 
him down.’ As it is written, If they rise like an eagle and perch among the 
stars, from there I (G-d) will bring them down.’” The Midrash is saying that 
the archangel of Edom, which is a personification of evil, is able to ascend 
to a point that he can associate himself with G-d. Why would G-d allow 
this to take place? 
The Gemara in Tractate Yomah tells us that the inclination of idolatry was 
such an overwhelming force at one time that it ravaged and destroyed the 
Jewish people. One of the sins that had caused the destruction of the First 
Temple, was the sin of idolatry. It was even more overwhelming than the 
sexual drive. The Men of the High Assembly, fasted for thirty days so that 
G-d should reveal to them the evil inclination for idolatry so that it could 
be destroyed. After thirty days they had witnessed a fiery lion exiting from 
the Holy of Holies. They took this fiery lion that was the representation of 
the inclination for idolatry and removed it from existence. It is interesting 
to note that the Holy of Holies, the location of G-d’s presence, should be 
the location from which the inclination for idolatry should exit. Seemingly, 
this intense impure force has relevance to the most holy. 
In order to maintain the context of choice in the world, G-d needs to have 
good and evil exist in an even plane so that each one should be a 
counterbalance for the other. If the representation of good would be initially 
established at a level that would be superior and more advanced than evil, 
humanity would be compelled to do good, thus rendering choice irrelevant. 
Therefore, in order to maintain the counterbalance, there needs to be a 
representation of good as well as evil at the same advanced spiritual level. 
Thus, the fiery lion that represented idolatry emanated from the Holy of 
Holies. Yaakov, being the representation of good, and Esav, of evil, needed 
to immerge from their mother’s womb simultaneously so that good and evil 
should exist on an equal footing. 
We recite the verse in our prayers, “The saviors will ascend Mount Zion to 
judge Esav’s mountain, and the kingdom will be Hashem’s. Then Hashem 
will be King over all the world, on that day G-d will be One and His Name 
will be One.” Meaning, at the end of time, regardless of the degree of evil 
that will exist in the world, G-d will vanquish the representation of Esav 
from existence. This will thus endow mankind with a level of clarity to be 
able to recognize and fully appreciate G-d in every aspect of creation. 
However, before that will take place, G-d allows the archangel of Edom to 
ascend to His level, to be on par with the Jewish people. 
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Bircas HaTorah Parsha Sheet 
Hashem’s Program for Bitzchon 
In Parshas Vayeitzei, Yaakov Avinu is sent by his parents to go to Haran 
to find a wife. The Medrash lets us in on Yaakov’s thoughts at this time. 
Yaakov compared his own journey to that of Eliezer, the servant of 
Avraham, when he was sent to Haran to find a wife for his father, Yitzchak. 
Yaakov was struck by the vast difference between them. 
“Eliezer took ten camels laden with gifts and jewelry, and I don’t even have 
one bracelet or ring.” How will I be able to get a wife with no money at all? 
Yaakov asked himself. “Have I lost my hope in my Creator?” 
Then he said: “Heaven forbid! I have not lost my hope in my Creator. My 
help is from Hashem, maker of heavens and earth!” (Bereishis Rabba 68:2). 
This is a most troubling Medrash! Could Yaakov Avinu have said such 
words: “Have I lost my hope in my Creator?” Even though he answered 
right away, still, how could he ask such a question? Did he think even for 
a moment that his situation was hopeless and he did not have Hashem to 
rely on? 
Rather, explains Harav Yechezkel Levinstein, Yaakov never doubted that 
he could rely on Hashem. What Yaakov was doing was speaking out to 
himself what his situation was and how much he had to rely on Hashem 
and only Hashem. Yaakov was strengthening his bitachon (his sense of 
trust in Hashem). He did this by clarifying to himself verbally the reality 
that his only hope was from Hashem. 
Rav Chaim Friedlander asks: Why did Hashem make things so much harder 
for Yaakov, in this episode and throughout his life? Eliezer spent one night 
in Haran and returned the following morning with Rivka, whereas Yaakov 
had to work seven years to get married. Even then, he was denied the bride 
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of his choice and ultimately remained in the house of Lavan for 20 years. 
Afterwards, how many more hardships did he have to face, such as what 
befell his children, Dinah and Yosef? 
Hashem consistently placed Yaakov in difficult situations that he was 
unable to change. This showed him again and again that he was in 
Hashem’s hands and had no one else upon whom to rely. Hashem did this 
in order for Yaakov to build himself constantly in bitachon, says Rav 
Friedlander. 
Hashem wants every Jew to work on building his bitachon in Him. For 
example, why did the mann fall daily during the 40 years of wandering in 
the desert? The verse states openly that this was to test us. Even though we 
had ample sustenance for each day, we nevertheless went to sleep uncertain 
of what would be the following day. This was to inculcate bitachon in 
Hashem (Yoma 76a). 
Also, the mitzvah of Shemita is clearly designed to elicit a sense of 
bitachon. When we were an agricultural nation living on the fields of 
our inheritance, every seventh year was spent abstaining from our 
normal form of hishtadlus. We had to let our fields lie fallow and rely 
on miraculous sustenance instead of the labors of our own hands. What 
an awesome exercise in bitachon, and for an entire year! (See Sefer 
Hachinuch 84). 
When people would seek Rav Shach’s advice about problems they were 
facing, he always stressed the need to develop one’s bitachon in Hashem. 
After ensuring that the enquirer was doing the hishtadlus required of him, 
Rav Shach would point out that one’s main effort is not the hishtadlus, but 
the bitachon. Just like with Yaakov Avinu, Hashem puts us into difficult 
situations in order to bring out from us more and more bitachon in Him. 
A man who needed a complicated surgery was advised to travel abroad to 
a certain expert. “But I have no way of raising the money to make such a 
trip,” the man told Rav Shach. 
“If that’s the case, then you don’t have to go,” said Rav Shach. 
“Hashem can find you a good surgeon here no less than there.” 
Similarly, when people debated accepting a job where the work 
atmosphere would pose a danger to mitzvah observance, Rav Shach 
would often point out that “that’s not what Hashem wants for you. He 
wants you to strengthen your bitachon! Learn Chovos Halevavos’ 
Shaar Habitachon, deepen your belief that Hashem is in control of 
everything, and rely on Him that He knows what is truly for our benefit. 
Daven to Him, and believe in the power of your prayer. And also, make 
a small resolution to improve your avodas Hashem. These should be 
your main efforts, aside from hishtadlus!” said Rav Shach. 
If the situation was such that a person had no normal way of making 
hishtadlus, Rav Shach would tell him: “The only thing you can do is 
try very hard to deepen your bitachon and feel that Hashem is guiding 
you. This is what Hashem wants you to do, and this can help bring 
about your yeshua.” 
I spoke recently to a man whose wife is suffering from a brain tumor. 
They were advised to travel to a specific surgeon in the United States, 
and had made the necessary arrangements, but before the date arrived, 
the surgeon took ill and had to stop performing operations. 
“I told my wife, ‘what we have to do now is work on bitachon.’ A gadol 
advised us to wait until the next chag before getting tested again. For 
the next two months we tried to work on bitachon, but the next test 
showed that the situation was still very bad. 
“I suggested to my wife that ‘perhaps in the back of our minds, we’re 
still thinking that we’ll find another expert or other form of hishtadlus. 
We have to focus only on bitachon.’ ” 
An article that appeared about this woman’s plight came to the attention 
of people in America who referred this couple to another expert, and 
this time they did travel to America, where he performed a six-hour 
operation. 
After surgery, the expert informed the couple: “The tumor is located 
just between the eye and the brain. Any attempt to remove it risks 
repercussions that are even more life-threatening than the tumor itself. 
I’m sorry, but I could not remove it.” 
The couple remained in America for two months of radiation treatment, 
but the results remain unclear. What is clear, they both say, is that their 
only recourse now is to turn to Hashem with complete bitachon. 
The public is asked to daven for the speedy and complete recovery of 
Rus Tzipora bas Rivka. 
May we be zoche to strengthen our bitachon in Hashem! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Vayeitzei - Your BFF 
And Yaakov saw the face of Lavan, and suddenly he was not with him as 
before. And Hashem told Yaakov, “Return to the land of your fathers and 
of your birthplace and I will be with you!” Yaakov sent and he called for 
Rachel and for Leah to the field of sheep. And he said to them, “I see that 
your father’s face is not towards me as before and the G-d of my fathers is 
with me. And you know that with all of my abilities I worked for your father. 
And your father has switched my salary ten times (100 times- Rashi), and 
G-d has not allowed him to afflict harm on me…” (Breishis 31:2-7) 
It was a long conversation that Yaakov had with Rachel and Leah amongst 
the sheep. He goes on to explain how with help from heaven he amassed 
the wealth legitimately in spite of Lavan’s best attempt to handicap him. 
He explained to them how dangerously uncomfortable the situation was 
getting. In the end he does tell them that G-d had told him it’s time to get 
up and go back to the land of his birth. 
That entire consultation could have been much shorter. All Yaakov had to 
explain to these great women was that Hashem had told him that it was time 
to go and for sure they would have been compliant and obedient. Why does 
to Torah use all this extra ink to spell out the elaborate details of that private 
meeting and why does Yaakov himself not fast forward to the very end and 
tell them that G-d said this is the right move to make and the right time to 
make it!? There is an important educational point to be advanced here. 
Someone told me that years ago at the Torah U Mesorah convention Reb 
Shmuel Kaminetzky gave a profound and memorable answer to a question 
during the principals’ Q and A. He was asked whether it was appropriate 
that a male principal should tell a female student that her skirt was not 
covering her knees. Reb Shmuel said, “Speak to the heart, not to the knee!” 
It seems this advice is not just for teenagers who might be at risk if dealt 
with too harshly. 
This is a necessary approach for Yaakov when dealing with the mothers, 
the builders of Klal Yisrael. For sure they would be ready to jump into 
action if they were told by their holy and trusted husband that it was the 
will of The Almighty to do something. Would that be sufficient? It could 
very well be that they would go into action mode immediately, but 
something would be missing. 
The Torah understands that we are not only logical creatures. We are 
psychological beings! The head and the heart both need to be engaged. 
Yaakov needed to explain to his wives why it was valuable to move now. 
He invited them out amongst the sheep and laid out the case for leaving 
according to logic and experience. Then the word of G-d is not experienced 
as being at odds with what they already know to be true. The Dvar Hashem 
is really for their benefit. 
This is even more so now when introducing children to Torah and Mitzvos. 
The Torah is not just a rule book. Shabbos is not time of arbitrary 
restrictions. Just the opposite is true! The rules are there for us. Shabbos is 
called a delight by the prophets. Those rules should be experienced not just 
as our best friends but as our Best Friend Forever, and not as an unwelcome 
dictator. For that to happen we have to follow the council of Yaakov Avinu 
and appeal to the emotions, and senses before asserting Divine authority. 
When Shabbos is dressed up with pleasantries and delicious foods, family 
fun and friendship then the many boundaries are happily accepted and 
appreciated like protectors of goodness as the doors on an airplane. 
There is a reason why a human child needs such a long time to develop. 
The Talmud tells us, “A one day ox is called an ox.” He does not need to 
go to Oxford. Right away he is grown up. A human requires decades to 
develop the right habits and attitudes. It’s not a time to control and train. A 
child will someday be an adult and that adult needs to appreciate that what 
seem like just rules are really our BFF. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayeseh: Yaakob’s Dream 
**L’iluy nishmat Natan ben Shoshana Levy** 
In Parashat Vayeseh we read about the prophetic dream that Yaakob Abinu 
dreamt as he left Eretz Yisrael and made his way to Haran, where he would 
live and work for his uncle, Laban. In this famous dream, Yaakob saw a 
ladder extending from the ground to the heavens, with angels climbing up 
and down the ladder. 
Why would Yaakob dream of a ladder? Righteous people generally dream 
about matters involving the Torah they are learning. Stories are told of great 
scholars who encountered a certain question or difficulty during their study, 
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and that night, while they slept, they were shown the answer in a dream. 
Why would Yaakob, who had been learning Torah diligently for some sixty 
years, suddenly dream of a ladder? 
The image of the ladder becomes especially difficult to understand in light 
of the comment of the Ba’al Ha’turim (Rabbenu Yaakob Ben Asher, 1269-
1343) regarding Yaakob’s dream. The Ba’al Ha’turim observes that the 
word “Sulam” (“ladder”) has the same Gematria (numerical value) as the 
word “Mamon” (136). In other words, Yaakob dreamt about money. Why 
would Yaakob have such a dream? 
Yaakob was now going to live with his uncle, Laban, where he would work 
and become wealthy. After devoting his life until this point to Torah 
learning, the time had come for Yaakob to work and earn money. The 
purpose of this transition was to lay the foundation for Am Yisrael, the 
eternal nation which he would be producing. Am Yisrael would need 
different groups of people – those who devote themselves to Torah study, 
and those who work to support them. It was necessary for Yaakov to 
combine both pursuits – diligent Torah study, and hard work to earn a living 
– in order that his descendants, the Jewish Nation, would excel in both 
areas. 
This, perhaps, is the meaning of Yaakob’s dream of the ladder. He dreamt 
of angels ascending and descending the ladder so that he would be shown 
the proper approach to materialism. The ladder – money – has value only 
if it has “angels,” if it is used for, and channeled towards, lofty purposes. A 
person’s “ladder,” his pursuit of wealth, can extend all the way to the 
heavens, have great spiritual significance, if he uses that wealth properly, 
supporting charitable causes, including the study of Torah. 
Indeed, when Yaakob awakens, he immediately makes a pledge to donate 
a significant percentage of his earnings to G-d (28:22). He understood the 
message being conveyed through his vision, and thus committed himself to 
use his earnings for holy purposes. 
May we all succeed in having our “ladder” extend to the “heavens,” by 
ensuring to use our material blessings the right way and for the purpose for 
which we have received them. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Vayetzei 5778 
GOOD MORNING! Did you ever wonder, "Where is the spirituality in 
Judaism?" We want to transcend the mundane, to connect with God, to be 
transported in a feeling of spiritual ecstasy. Some flock to Kabbalah, but 
Kabbalah is the icing on the cake and while icing may be delicious, it is not 
nutritious and can make you feel really sick. So, where is spirituality in 
Judaism? Spirituality is IN the mundane. The trick is to raise the mundane 
and by doing so, you raise yourself. I'll illustrate with a story ... 
Once, while riding on an Egged Bus (the name of the bus company) in 
Israel, I noticed how grumpy the driver was and what misery he was 
spreading to everyone who boarded his bus. It was as if he saw each 
passenger as an intrusion and if there were no passengers, he could just 
drive his route in peace. Would it be possible to change his attitude? I 
decided to try. 
I said to the driver, "You are doing so many acts of kindness!" "What do 
you mean?" he grumbled. "You are helping so many people -- a woman to 
take her son to the doctor, a man to visit his elderly father, a soldier to return 
to his base, a little boy to go to school; you have a wonderful job -- just by 
driving the bus your life is filled with meaning through your kindness!" The 
bus driver said, "I never thought of it that way. You're right!" 
Then I explained to the bus driver that in our Torah (In Israel most of the 
bus drivers are Jewish in the Israeli bus companies) The Almighty 
commands us to love our neighbor as oneself, to emulate the Almighty, to 
do acts of kindness. "You are already fulfilling these mitzvot through your 
actions, imagine the pleasure you will have if you focus on the fact that you 
are fulfilling the Almighty's will! With just a little bit of focus you can raise 
the mundane to ultimate spirituality -- doing the will of the Almighty!" The 
driver said, "You're right! Thank you!" 
Most Jews are familiar with the blessing over bread "... hamotzie lechem 
min ha'aretz." It is surprising to many that there are blessings before and 
after every type of food. There is a blessing over fruits from the ground, 
fruits from a tree, flour products like cakes and cookies, and a general 
blessing "... shehakol nih'yeh b'dvaro" (that all things were brought into 
existence according to His word). Why do Jews make blessings before and 
after each type of food? 
On one level, the blessing before the food is requesting permission from 
the Almighty to eat the food and the blessing after eating is to give thanks 
for the food. Any parent can relate to this -- if a child doesn't say "please" 
when asking for a food to be passed to him, he may be ignored until he 

remembers his manners. If the candy man in the synagogue gives a child a 
lollipop, the parent makes sure that the child says "Thank you" to the man. 
On a basic human level, we realize the importance of manners, of showing 
respect and appreciation. This also applies on a spiritual level with regards 
to our relationship with the Almighty. 
On a deeper level, the blessing itself raises the level of spirituality of the 
act of eating. Instead of responding to animal-like need to eat with an 
animal-like response of "wolfing" down food, we stop to focus that there is 
a God who created this world and everything in it for our pleasure. The 
blessing itself teaches us this every time we say it (if we focus on what we 
are saying). Every blessing starts out with the words "Blessed are you, Lord 
our God." In Hebrew each name of God is different and conveys a different 
meaning. We are commanded to focus on the meaning of the each name of 
God when we make the blessing. The first name "Ah-do-noy" means "He 
was, is and always will exist." The second name, "Eh-lo-hei-nu" means that 
"He is the Master of all creation and Master of all possibilities." 
Every time a Jew makes this blessing, he is reminding himself that there is 
a God Who created the world, Who loves us, Who has the power to help 
us. The blessings connect one to God. It takes the mundane and makes it 
sublime. However, it takes focus. One can reduce a blessing to rote and not 
think of its meaning. 
If you want spirituality, find out what the mitzvot, commandments of the 
Almighty are; purchase the book The Mitzvot by Rabbi Abraham Chill. 
There is every possibility that you are already doing many mitzvot! Also, 
if you would like to raise your level of spirituality through making 
blessings, get a copy of Rabbi Y.P. Bodner's Halachos of Brochos -- or his 
quick Guide to Blessings. 
Torah Portion of the week: Vayetze 
This week we have the trials and tribulations of Jacob living with and 
working for his father-in-law, Laban. Jacob agreed to work as a shepherd 7 
years for Rachel only to have Laban switch daughters on him at the 
marriage ceremony. This is why we have the badekin ('covering' ceremony) 
where the groom sees the face of his bride to ensure he is marrying the right 
woman before he covers her with the veil. 
As Jacob tries to build his equity, Laban changes their agreement time after 
time. After 20 years, the Almighty tells Jacob the time has come to return 
to the land of Canaan. Jacob and his household secretly leave only to be 
pursued by Laban who has claims to put forth. The story ends with peace 
and blessings between Jacob and Laban. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And Jacob worked for Rachel for seven years; and it was in his eyes as a 
few days in his love for her." 
When someone loves another even a short time apart can seem like an 
eternity. How is it possible that the time appeared to be a short time for 
Jacob? 
In his commentary, the Malbim gives two answers: 
1) Jacob loved Rachel so much that he thought that she was worth working 
for many more than seven years. Therefore, to work only seven years for 
such a wonderful person was really a bargain. 
2) Jacob's love for Rachel was not simple passion. When a person feels 
deep passion, a day can seem like a year. Jacob loved her because of her 
good qualities that would make her worthy of being the mother of the future 
Jewish people. A person whose love is based on passion really loves 
himself and not the object of his love. When a person loves the good in 
another, he truly loves the other person and not himself. (The Torah tells us 
Jacob's focus was "in his love for her.") Therefore, the time seemed short 
because it was not a selfish love. 
The Alschich gives another approach: The seven years seemed like a few 
days in Jacob's eyes AFTER he was married to Rachel. (This is the order 
of the words and events in the Torah.) His love and his happiness 
overshadowed and all but erased the pain of the seven years of work. 
Our lessons: Clarify whether it's a burning heart or heartburn -- are you in 
love or are you infatuated? Secondly, if you have a difficult situation -- like 
difficulty in finding a spouse -- know that your trials and tribulations will 
seem insignificant in light of your happiness. Therefore, don't suffer so 
much now; rather anticipate your future joy! 
Quote of the Week 
Better the pain of growth 
than the comfort of emptiness 
-- Rabbi Shaul Rosenblatt 
With Deep Appreciation to Dorit Pourdavoudi 
With Special Thanks to Raymond Schwarz 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Vayeitzei - Everything Has Its Time 
And Ya’akov lifted up his feet and he went toward the land of the Bnei 
Kedem. (Bereishis 29:1) 
When a person hears good tidings, his heart carries his feet. This is the 
meaning of the folk saying: “The stomach carries the feet” (Bereishis 
Rabbah 70:8) 
Adapted from Meva’er Ha-Inyanim as cited in Yalkut Lekach Tov, vol. 1, 
p. 169. 
Koheles is a book full of deep wisdom and penetrating thought. So when 
we encounter the verse, “There is a time to be born, and a time to die,” we 
are dumbfounded. Could there be a more obvious statement?! This is a 
truism that everybody knows. It must be that Koheles is trying to teach us 
something more profound here. 
Picture a couple who have been married for a long time but have not been 
blessed with children. Throughout the years, they have visited countless 
doctors. They have gone to numerous tzaddikim and asked them to pray for 
them and give them a blessing — all to no avail. They are not getting any 
younger, and they are beginning to resign themselves to their fate. Then, 
one day, they hear of a tzaddik who has been very successful in helping 
childless couples. They decide to try one last time, hardly even daring to 
hope for a miracle. They visit the tzaddik and ask him to pray and give them 
a blessing. Unbelievably, the wife becomes pregnant shortly thereafter, and 
nine months later she gives birth to a healthy baby boy! The couple’s joy is 
unbounded, but still, they have one regret: “If only we had met this tzaddik 
years ago. We would have been spared all that aggravation, and had a baby 
sooner!” 
It is this attitude that Shlomo Ha-Melech comes to address: They are 
making a mistake! There is a time to give birth! The cause didn’t bring 
about the result/ Rather, it is was the right time for the result. This brought 
about the cause. Since it was the right time, Hashem sent them a tzaddik 
who would aid them through his prayers. If this same tzaddik would have 
come a few years earlier, his blessings and prayers wouldn’t have 
accomplished anything, just like the efforts of all the other tzaddikim came 
to naught. 
Now imagine passing by a funeral. You never knew the deceased, but you 
immediately begin inquiring about him. The first question that always 
comes to mind is: “How old was he when he passed away?” If he died at a 
ripe old age, then you think that natural causes must have been the cause of 
his demise, and that he had lived the full share of his years. On the other 
hand, if they tell you that he was young when he passed away, you 
immediately think, “What a tragedy! Why did he die? What caused it? He 
was taken before his time...” Accordingly, you seek out a reason for his 
death. Was it an illness, a heart attack, an accident, etc? Concerning this 
attitude, Shlomo Ha-Melech tells us: No — there is a time to die! He did 
not pass away one minute earlier than he was supposed to. Since there was 
a decree that he should die at this time, the Almighty brought about 
everything that caused his death. If it wasn’t time for him to die — then no 
disease in the world could have killed him. 
This is the meaning behind the folk saying quoted by Chazal that a person’s 
stomach carries his feet. Ah! But you look at a person and see his feet 
carrying his stomach! However, the reality is that if there were no food or 
drink in his belly, his feet wouldn’t be able to carry him. 
The Sages tell us that the heart carries the feet. Yes, it appears as if the feet 
carry the heart, but again, the opposite is the truth, and it is the heart that 
carries the feet. First the heart decides where it wants to go, and once it 
decides on the destination, the feet have no choice but to follow its 
directive. The heart carries the feet wherever it wants to go. 
This is the significance of the Torah’s words, “And Ya’akov lifted up his 
feet.” At the beginning of the parshah when he set out on his journey, 
Ya’akov’s feet had carried him. This was all before Hashem spoke to him 
in his prophetic dream. He thought that his journey to Charan was a sudden 
turn of events, totally unplanned. He was running away from his brother, 
and the fact that he was heading for Charan was purely incidental. True, his 
parents had given him a convenient excuse to go there by instructing him 
to find a wife among his relatives, but that was not the primary reason. His 
main goal was to escape from Eisav, and any destination would have served 
that purpose; it just so happened that there was an added benefit in going to 
Charan. Thus, he thought that his feet were fleeing from his brother, and it 
was only coincidental reasons and circumstances that were carrying him to 
Charan. 
Then he had his dream. Suddenly he saw that everything that had happened 
between him and Eisav was no accident. Everything had been orchestrated 

by the Almighty. He had been maneuvered into a conflict with Eisav. But 
really all this was intended to make him flee to Charan and thereby find his 
destiny. Now we understand the phrase “And Ya’akov lifted up his feet”. 
The reasons and circumstances (fleeing Esav) didn't carry Ya’akov. Rather, 
Yaakov himself lifted up his feet. Ya’akov himself had to go to Charan in 
order to marry Lavan’s daughters and to build the House of Yisrael. 
Don’t Blame 
(Yochanan David, Yated Ne’eman (English edition), 14 Shevat 5753, p. 18.) 
The Cohens are sitting Shiva. Once again, the door opens, and a group of 
people enters, having come to comfort the bereaved. They sit down 
opposite the mourners. As indicated by the downcast expressions of the 
mourners, the loss of their dear one is still fresh and painful. The visitors 
stare at the mourners, and a heavy silence prevails. At last, one of the 
visitors softly asks, “How did it happen?” 
The mourners feel a need to unburden themselves of the inner tensions 
caused by the events that led to the death. They describe their experiences 
in great detail. 
This scene is familiar to anyone who has ever fulfilled the mitzvah 
comforting the bereaved. The remainder of the discussion, though, 
develops in a number of various ways. Let us listen to this one: 
“How much time passed until the ambulance arrived?” one of visitors asks. 
“Well, the city is repairing the pipes in the area, and one side of the street 
was closed to traffic. Precious moments passed while the ambulance tried 
to get through. Finally, it took an alternate route, and arrived at the house 
across the street.” 
“Who knows?” sighs one of the mourners. “Had they done resuscitation a 
few minutes earlier, they might have saved him.” 
A visitor asks, “Were there no warning signs prior to the attack?” 
“Yes,” replies one of mourners, “the day before the attack, he complained 
about a pain in his chest. We didn’t think it was serious, because he had 
quite often made similar complaints, and the doctor who had examined him 
then said that there was nothing to worry about. If we had only summoned 
a doctor a day before, perhaps he would still be alive today.” 
They no longer seemed like mourners, but like a panel of judges in court. 
Their faces reflected their remorse and their terrible feelings of guilt over 
the death of their loved one. Of course, they had done nothing wrong, and 
had no intention to harm him. Had they acted one way, or perhaps another 
way, yes, then.... Had they told the ambulance driver, over the telephone, 
to take an alternate route…. Had they called the doctor the day before.... 
Nor are others totally innocent. Had the city covered ditches within a 
reasonable amount of time, and not left them open for weeks after the pipe 
had been laid... then.... 
Their soul-searching stopped the moment the Rav entered the room. They 
made a place for him beside the mourners, and he sat down and immersed 
himself in thought, while everyone waited to hear what he would say. A 
few moments of silence passed. 
Realizing that the Rav was waiting for one of the mourners to open the 
conversation, the brother of deceased said, “We are still in a state of shock 
over the loss. But what pains us most is our fear that perhaps we are 
responsible for his death.” 
Then he continued to enumerate the measures they could have taken, and 
which might have saved the life of their beloved one. “This weighs heavily 
on our consciences, and gives us no rest,” he concluded with bitterness and 
pain. 
The words of the mourner seemed to light a spark in the Rav. He listened 
intently, and when the mourner dolefully finished speaking, the Rav began: 
“Every loyal Jew believes and knows that the fate of every human being is 
decreed on Rosh Hashana. Whatever occurs to a person throughout the year 
was determined on Rosh Hashana. Ploni dies, God forbid. Almoni is run-
over by a car, one person wins a fortune, the house of another burns down. 
Everything happens according to the plan determined at the beginning of 
the year by the One Who grants life to all living beings. 
“That is what we say in the prayer “Unesaneh Tokef” which describes the 
justice of the Days of Awe: ‘who will live, and who will die... who through 
water, and who through fire, who through suffocation and who through 
stoning.’ All this is decreed in advance. 
“Yes, the fate of the man who fell from a height and the fate of one who 
was trapped in a fire, that of one who drowned at sea, and that of one whose 
digestive system ceased functioning and died of starvation in a hospital, 
were ordained on Rosh Hashana. 
“Those who ask the bereaved, ‘What caused your loved one’s death?’ 
should not pin the cause of the death on the simple answer they receive. 
The reasons the mourners offered are not causes, but rather descriptions of 
the wherewithal and the manner in which Hashem carried out His decree. 
True, Ploni died from a heart attack in a distant settlement, and the first-aid 
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station with the proper life-saving equipment was miles away. Yet if he had 
lived directly opposite the station, he would still have died at the very 
moment decreed by Heaven. Living near a first-aid station or far away from 
one are also circumstances determined by Hashem. The outcomes, though, 
are the same: a man ends his life at the exact moment decreed by Heaven, 
not one second earlier, nor one second later. 
“Understanding this principle is not as simple as we think, for our thinking 
is generally confounded by a common misconception, which takes the form 
of the claim: Do you mean to say that one must do nothing? If everything 
is decreed from Above why call an ambulance? Why call a doctor? 
Anyway, our efforts won’t help. 
“When a fire breaks out, I am obligated to take every possible step to 
extinguish it and to behave as if it is I who is in charge. Yet when I begin 
to assess the damage, I must fully acknowledge that not a splinter was burnt 
unless Hashem decreed that it be, and that not one shoelace was spared as 
a result of my efforts. This principle, which seems self-contradictory, is 
difficult for many people to grasp. If a committee to organize a 24-hour-a-
day ambulance service in my neighborhood was formed, I would assist it 
to the best of my abilities. I would thereby be fulfilling the mitzvah to save 
lives, and every activity to further this goal would be considered part of the 
mitzvah. However, when examining a specific case, after it had taken place, 
if I asked myself whether Ploni was truly saved because of the constant 
presence of the ambulance in the neighborhood, I would not answer 
affirmatively. Instead, I would say that I was a good shaliach, and served 
as a go-between to execute the Heavenly decree that Ploni should live, and 
that his time to die had not yet arrived. 
“This double explanation applies in every area of life. Generally, we 
assume: Shmerel is rich, and everyone knows that he became wealthy 
because he is diligent. When he hears about a business opportunity, he 
rushes to the scene, takes speedy action, and earns a fortune. Berel, who is 
poor, is a batlan, and perhaps lazy too. When he learns that a profit can be 
gained, he dillies and dallies, allowing precious opportunities to slip 
through his fingers. 
“Yet the Chofetz Chaim rejects this line of analysis, and says that diligence 
and laziness are not the reasons that one is wealthy and the other poor. The 
true reason one is rich and the other is poor is that Heaven has willed that 
so it be. As a result, Hashem grants he who was destined to be rich both the 
opportunities to amass wealth, and the character traits which will enable 
him to become rich. One who is destined to be poor, however, is born with 
lead in his bones, and as a result bungles every opportunity to earn a pretty 
penny. 
“The reasons are not to be confused or interchanged with causes. Laziness 
and batlanus are not the causes of one’s poverty, but the outcomes of the 
Divine decision that one must be poor. The decree that one be poor is the 
reason, too, that he was granted such character traits. Ploni died not because 
the ambulance arrived too late, but because Hashem brought about its 
delay, so that his death would occur at the precise moment decreed by 
Heaven. As long as the people caring for him were not negligent and acted 
according to the dictates of common sense, then all their guilt feelings are 
not only extraneous, but also contain an element of disbelief in Divine 
hashgacha. Yet even though people do not die because a doctor was not 
summoned, or an ambulance was delayed, this does not absolve us from 
our obligation to summon a doctor or to offer a patient our utmost 
assistance. It is not easy to be a Jew, for one must be levelheaded, and think 
on two different planes at the very same time, never confusing or 
exchanging one for the other. Appreciating the true value of life can be 
expressed only by turning in prayer to He in Whose hands are the lives of 
every living being.” 
Wishing you a Gut Shabbos! 
© Rabbi Eliezer Parkoff, Jerusalem, Israel. Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop – Lakewood).  
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If Avraham represents the root of the Jewish people, and Yitzchak the 
continuation toward the stem, then Yaakov represents the stem itself. This 
is why Yitzchak told him “Vayitein lecha es birkas Avraham,” for Yaakov 
is the one who will give the future nation its name and destiny. We are not 
called “the people of Avraham,” but rather, “bnei Yisrael.” 
Yaakov, like Avraham, experienced a lech lecha. But his departure differed 
from Avraham's: Avraham left to go into exile as the head of a family, 
bringing along his wife, household, relatives and wealth. Yaakov, owing to 

the circumstances, had nothing. He left everything for Eisav, to prove that 
he had not been seeking any material gain when he purchased the bechora. 
To establish a Jewish home, Yaakov needed only himself. He was the first 
to express to the idea that Hashem can be found within the home, the first 
to articulate the profound idea of Beis Elokim, Beis-El, “the house of God,” 
which essentially means that the place where man blossoms, where he 
brings everything he owns, where he builds his life – that is the place for 
revelation of G-d. Yaakov fulfilled what Noach had envisioned: though the 
culture of Yefes ennobles souls through tbeauty, the mission of Shem is to 
pitch tents in which the Shechinah may dwell. 
The Sages have expressed an idea that contains a complete worldview: ikar 
Shechina b’tachtonim, the principal place of the Shechina is on earth 
(Bereishis Rabba 19:7), or “The angels laugh at those who raise their eyes 
toward heaven, imagining they have to seek God up above” (Sefer 
Chasidim, 18, end), or “He who is walking outside while studying and 
interrupts his study to say ‘How beautiful is that tree!’ or ‘How beautiful is 
that field!’ (revealing that, for him, the beauty of human life lived in 
accordance with God’s will does not overshadow the beauty of nature) is 
regarded as though he has forfeited his own soul” (Avos 3:7). 
These statements are our legacy from Yaakov. Under Yefes, man runs away 
from ordinary life to the beautiful poetry of nature. The heirs of Yaakov 
find Hashem in the home, in ordinary life. That is the difference between 
the spirit of Judaism and non-Jewish culture. 
Through the power of spiritual influence, by example, one man and one 
nation serve as a source of blessing for the entire human race. Yaakov, and 
his descendants as a nation, will be such a blessing. Yaakov exhibits the 
first Jewish world. Yaakov teaches how, without inherited wealth, one can 
build and live a family life upheld by the blessing and dignity of work, with 
all its worries, troubles, and griefs. 
How to lead a family life, a national life, upheld by the grace of G-d and 
refined in accordance with His Will – this, mankind learned from him and 
from his descendants, the Jewish people. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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The Influence Of A Tzaddik 
“And Yaakov departed from Beer Sheva and went to Charan.” Bereshis 
28:10 
The Torah only needed to have written “And Yaakov went to Charan.” Why 
does it mention his departure? This tells us that the departure of a righteous 
person from a place makes an impression, for at the time that a righteous 
person is in a city he is its magnificence, he is its splendor, he is its 
grandeur. Once he has departed from there, its magnificence has gone 
away, its splendor has gone away, its grandeur has gone away. Similarly, 
in the story of Naomi and Ruth, this is implied by “And she departed from 
the place [where she was].” – Rashi 
In Gur Aryeh, Maharal notes that Rashi cites the Midrash (Bereshis 
Rabba 68:6) which lists three aspects which are noticeably affected with 
the departure of a righteous person from a city. 
A tzaddik sets an example for the citizens of his extended community in 
the realm of service of Hashem and the fear of Heaven. He demonstrates 
proper fulfillment of both of these positive mitzvos, as well as guarding 
against committing sins. The second area in which a righteous person 
shines is in his Torah study and his diligent commitment to its pursuit. The 
people of the nation are inspired and encouraged to devote themselves to 
Torah by following the example set by the tzaddik. Finally, a third domain 
in which a tzaddik excels is in his character and personality traits, which 
are a refined application of the conduct outlined in Pirkei Avos. These 
polished and stellar qualities impress those who observe the tzaddik, and 
everyone is eager to follow in his ways. 
Corresponding to the first of these aspects, the departure of a tzaddik from 
a place creates a void in the area of magnificence. sIv is an expression of 
being worthy of praise, as we find: “cIy hF wvk UsIv - give praise to Hashem, 
for He is good.” The fear of God earns a person the right to be praised, as 
we find in Aishes Chayil (Mishlei 31:30): “A woman who fears God, she 
should be praised.” 
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Torah wisdom, which is the second category, earns a person uhz¦, which is 
splendor. The Gemara in Shabbos (156a) tells us that certain people are 
born to be wise and bright. This is a reference to the glow of wisdom which 
emanates from the face of a Torah scholar. As the verse teaches (Koheles 
8:1): “The wisdom of a man lightens up his face.” 
Finally, grandeur refers to the wonderful character traits which are 
practiced by a person who is refined and decent. These outstanding aspects 
of his personality earn him a special esteem and place of honor in other 
people’s eyes. 
It is for these reasons that Rashi notes that the departure of a tzaddik results 
in a deficiency in these three areas. 
The Service Of The Heart 
“And he encountered the place and spent the night there because the sun 
had set; and he took from the stones of the place and he put [them] 
around his head, and he lay down in that place.” Bereshis 28:11 
Yaakov instituted the evening prayer, as the Torah says: "JnJv tc hF oJ 
ikhu oIenC gdphu" - “And he encountered the place and spent the night there 
because the sun had set.” The word vghdP is always indicative of prayer, as 
it says (Yirmiyahu 7:16), “But you, do not pray on behalf of this nation...hC 
gdpT ktu - nor make intercession to me.” - Berachos 26b 
Prayer is called the service of the heart. Someone once asked Rav Noach 
of Lechovitz, k"mz, “Isn’t prayer what we do when we praise the King for 
all the great things that He does, or ask Him to fulfill our needs? Why does 
the Gemara call it a service - an avodah - of the heart?” 
Rav Noach responded, “The heart is like a field. It is only after a field has 
been well worked that one can plant in it and look forward to a good 
harvest. Before a field is worked, it is not worthy of being called a field. It 
is merely a desolate plot of land. The heart is the same. Prayer works our 
hearts out thoroughly and gives us the ability to connect to Hashem and feel 
the way a Jew should feel.” 
The Chasam Sofer, k"mz, answered differently. “The reason why prayer is 
called an avodah is that we really don’t have the ability to do anything to 
serve Hashem of our own accord. The most we can do is yearn to serve 
Him and beg to be worthy of doing so until we reach the level of truly 
loving Hashem. We see this from the words of the book of Tehillim, 
especially Chapter 119. Since the only way we come to serve Hashem is 
through pleading with Him to be found worthy of doing so, prayer is called 
service. This is also why the Gemara in Taanis 2a teaches that we come “to 
love God with our whole hearts” through prayer. We can do nothing else 
but continuously daven to Hashem until He has mercy upon us and brings 
us a little closer to Him.” 
His Charity Endures Forever 
“And this stone, which I have set as a pillar, shall become a house of God, 
and whatever You will give me, I shall surely tithe to You.” Bereshis 
28:22 
The Gemara expounds upon the verse in Tehillim (112:3) that speaks of 
charity: “Wealth and riches are in his house, and his charity endures 
forever.” Rav Huna and Rav Chisda each offered an explanation. One said 
that this refers to one who studies Torah and teaches it. And the other one 
said that this refers to one who writes Tanach scrolls and lends them to 
others. -- Kesubos 50a 
Rav Huna and Rav Chisda each elaborate and offer an example to 
understand the verse in Tehillim (112:3) which states that one has wealth 
and riches in his house, yet his righteousness endures forever. How can a 
person be righteous and maintain his wealth if his riches remain in his 
house? One Amora explains that the verse refers to one who is steeped in 
Torah, and he teaches it to others. Here, his knowledge remains with him, 
but he attains righteousness by sharing with others, at no loss to himself. 
The other Amora explains that the verse can refer to a person who writes 
or obtains scrolls or texts of Torah, and he shares them or lends them to 
others. Once again, he can hold on to his resource without its becoming 
depleted, but by sharing with others and allowing them to use his library, 
he accumulates merit. Maharsha points out that the verse speaks of riches. 
Someone who has financial resources, and distributes a portion of his 
money to tzedakah, not only is not losing his money, but is also gaining a 
blessing. The Gemara (Taanis 9a) specifically assures us that we can be 
certain that giving tzedakah leads to prosperity. 
We also find that not only does one who teaches Torah not lose, but he also 
actually gains in Torah knowledge, as we find (Taanis 7a): “I have learned 
much from my Rabbeim, and even more from my friends and comrades. 
But I have learned the most from my students.” In a practical sense, anyone 
who purchases sefarim and donates them to a local yeshiva, beis midrash 
or shul is included in this unique blessing of writing or obtaining Torah 
texts and providing them for others to use. “His righteousness endures 
forever!” 

Rachel’s Regard For Leah 
“And Rachel and Leah answered and said to him: ‘Is there yet another 
portion or inheritance for us in our father’s house?’ ” Bereshis 31:14 
Why did Rachel die before her sister Leah? It is because she spoke up 
before her sister, as we find, “And Rachel and Leah answered...” -- Midrash 
Bereshis Rabba 74:3 It is unquestionable that Rachel had the highest regard 
for her sister’s dignity. When Yaakov was to marry Rachel, she had been 
given certain signs by Yaakov to identify herself. (Gemara Megillah 13b) 
When Lavan substituted her sister Leah and took her to Yaakov, Rachel 
noticed and was concerned that her sister might be humiliated. She readily 
transferred the signs to her (Rashi on 29:25). The risk that Rachel took in 
forfeiting these signs was not only that she would lose the right to marry 
Yaakov, but it also represented the possibility that she would be designated 
to marry the evil Eisav (see Rashi 29:17). The significance of this act cannot 
be underestimated. It is in its merit that the prophet consoles the defeated 
exiles of the Jewish nations. As they were marched away by the enemy into 
captivity, and as they passed the tomb of Rachel, they were reassured that 
their ultimate redemption was to come (Yirmiyahu 31:14-16): 
“Thus has said the Lord: ‘A voice is heard in Ramah, groaning, weeping, 
and bitter lamentation. Rachel is weeping for her children. She refuses to 
be comforted for her children because they are not here.’ Thus has said the 
Lord: ‘Refrain your voice from weeping, and your eyes from tears, for there 
is a reward for your work, says the Lord, and they shall return from the 
land of the enemy. And there is hope for you in your future, says the Lord, 
and your children shall return to their own borders.’ ” 
Yalkut Yehuda explains that nevertheless, the Torah indicates that Rachel 
spoke before her older sister. The purpose of this revelation is to expose a 
tendency of Rachel in that she felt herself to be superior to her sister. After 
all, she was always Yaakov’s first choice. Although she refused to see her 
sister disgraced, her general attitude was one of considering Leah as 
inferior. (see Etz Yosef) This degree of insensitivity surfaced in her 
speaking before Leah, and her lacking the consideration of deferring to her 
older sibling. For this she was penalized in that she died earlier than her 
sister. 
The consequences of hurting and slighting others can be devastating. From 
here we learn the great care and understanding we must have for the 
emotions and feelings of others. 
Accentuate The Spiritual 
“And Rachel took the Terafim and placed them in the saddle of the camel 
and sat on them.” Bereshis 31:34 
The simple explanation of the verse is that in order to hide the Terafim from 
Lavan, Rachel decided to place them in the saddle of her camel and then sit 
on them. However, the Zohar (164) notes that the Terafim were used by 
Lavan to perform many types of magic. So much so that even after they 
were taken, Rachel was afraid that Lavan would still be able to use them to 
locate Yaakov and his family. The Zohar explains that in order to neutralize 
the power of the Terafim, Rachel had to denigrate them by sitting on them. 
This is so because evil only has power as long as people give honor to it, 
but when people denigrate the powers of evil, they are wiped away. Another 
example of this concept is how Yirmiyahu (13:21) explains that Bavel was 
able to destroy the Beis HaMikdash because Chizkiyahu gave them honor 
(see Sanhedrin 104a) at an earlier time. 
Rabbi Avigdor Neventzal explains that this concept can be applied to the 
Yetzer Hara. It is only because we attribute significance to the vanities of 
this world that the Yetzer Hara has power over us in those matters. If we 
would denigrate material pleasure, then the spiritual power of the Yetzer 
Hara would be defeated. Furthermore, there is a principle that in all spiritual 
matters the measure for good is at least 500 times stronger than for bad. So, 
if we can destroy the power of the Yetzer Hara by denigrating evil, then we 
can generate much more Divine aid for the good by properly honoring the 
Torah and those who learn it. 
This principle will also explain how the Chashmona’im were able to fight 
the Greeks. We know that one cannot rely on a miracle. How, then, could 
the Chashmona’im wage war against the powerful Greek army? The 
answer is that the people at that time were on a low level, so they mentally 
gave honor to the might and numbers of the Greek army. By giving them 
this recognition, they actually empowered them, and in fact they would not 
have been able to fight them. However, the Chashmona’im, with their 
incredible belief in Hashem, realized that numbers are meaningless in the 
face of the infinite power of Hashem. The thousands of mighty elephants 
were no more significant than flies, and if flies are bothering you, you can 
attack them. It is the outlook of Rachel and the Chashmona’im which shows 
us how we must deal with the current problems that affect the Jewish 
people. 
Halachic Corner 
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Why did Chazal enact the prohibition of muktza – forbidding the moving 
and handling of certain articles on Shabbos and Yom Tov in the way they 
are moved on weekdays? Rambam (Hilchos Shabbos 24:12-13) points out 
that the Nevi’im admonished us and commanded us not to walk on Shabbos 
in the same way that we walk on weekdays, nor to converse on Shabbos in 
the way we converse on weekdays. How much more so should one refrain 
from moving articles on Shabbos in the way they are moved on weekdays, 
in order that one does not come to regard Shabbos as if it were a weekday 
and be led to lift and rearrange articles from one place to another, or to 
move things out of the way. Since people are at home and at leisure, they 
may look about for something to do, and the result would be that they would 
not rest at all and would disregard the reason for Shabbos that was given in 
the Torah, namely, “that your manservant and your maidservant may rest 
as well as you”. (Devarim 5:14). 
Questions for Thought and Study 
1. Where was Yaakov when he got the blessings from Yitzchak? From 
where did he leave to go to Lavan? See Rabbeinu Bachya 28:10 
2. What was the condition that Yaakov was making when he said: “hsng 
ohekt vhvh ot“ – “If God will be with me”? Was he afraid (a”uj) that 
Hashem would not fulfill His promise? See Ramban 28:19 
3. Other than Rachel, who else in this week’s parasha could not initially 
have children? See Radak 29:31 
4. Why does the Torah say that “Rachel saw that she had not borne children 
to Yaakov”? Why does the Torah need to add “to Yaakov”? See Ohr 
HaChaim 30:1 
5. What is the difference between Lavan catching up to Yaakov ("eCshu") 
in Pasuk 31:23 and overtaking him ("dGhu") in Pasuk 31:25? See Ramban 
31:23 
Answers: 
1. Yaakov was in Chevron (where Yitzchak lived) when he received the 
blessings. He left to go to Charan from Be’er Sheva, as from there he first 
needed to ask permission from Hashem to leave Eretz Yisrael (just as his 
father Yitzchak had done in Pasuk 26:23 but was denied). 
2. Yaakov was afraid that due to his sins he would lose his merit with 
Hashem. Another explanation is that the word "ot" (“if”) here does not 
mean “if” but means “when”, as he was certain that Hashem would keep 
His promises. 
3. Leah also could not have children. This is indicated by the words "Vnjr 
,t jTphu" (“and He opened her womb”), indicating that this was done 
miraculously by Hashem. 
4. Rachel understood how great a tzaddik Yaakov was. She therefore could 
not understand why she had not merited to have children with Yaakov. 
5. Lavan arrived at the foot of Mount Gilead on the seventh day. At that 
point he could see Yaakov’s camp from a distance. In Pasuk 31:25 he 
caught up and overtook Yaakov’s camp. 
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Rabbi's Message 
Vayeitzei- The Tear That Tore 
November 24, 2017 
When Yakov arrived at his uncle Lavan’s town, he encountered Rochel, his 
uncle’s daughter. Upon seeing her, he realized that this was his soul mate. 
He therefore worked for his uncle for seven years to earn Rochel’s hand in 
marriage. 
Finally, the day arrived for the marriage. With everything set up just right, 
Lavan proceeded to switch Rochel with his other daughter, Leah. 
Thus,Yakov performed the marriage ceremony with Leah, and did not 
realize the trick until morning. 
One wonders, how in the world does something so irregular as “switching 
of the bride” come to happen. How did Lavan manage to- How did G-d 
allow him- to pull off the trick successfully? 
At the start of the story of Yakov and Rochel, the Torah gives us a piece of 
information that is most unusual. The Torah tells us that Leah’s eyes were 
blemished. 
At first glance, it would seem that the Torah is telling us that Leah was not 
as pretty as Rochel. If so, this would be a most unusual piece of 
information. The Torah is always so careful not to speak badly of people. 
Certainly, the Torah would not record that Leah’s eyes were blemished if 
it were merely a physical description. 
The commentaries explain that the people of their generation anticipated 
that the family of Avraham would marry among themselves. The word on 

the street was, “Rivkah has two sons, and her brother Lavan has two 
daughters. Certainly the older boy will marry the older girl, and the younger 
boy the younger girl.” 
Leah, who was the older girl, asked what the older boy was like. When she 
heard the description of the wicked Esav, she prayed and cried bitter tears 
that she not be wed to such a person. G-d heard her prayers and orchestrated 
that she should become Yakov’s wife. 
When the Torah tells us that Leah’s eyes were blemished, it has nothing to 
do with why Yakov liked Rochel. Yakov liked Rochel because she was his 
soul mate. What the Torah is doing with the description of Leah’s eyes, is 
giving us an introduction to this highly irregular story of the switching of 
the bride. “You might be wondering,” the Torah is saying, “How could such 
a thing happen?” The answer is because Leah cried bitter tears of prayer 
that she should not suffer the stated destiny as Esav’s wife. 
A few years ago, I read a story of a family that was told that its grandmother 
had passed away. They proceeded with the funeral, and began to sit shiva, 
until they got a call from the grandmother who was wondering why no one 
was visiting or calling her during the past few days. Realizing that their 
grandmother was very much alive, they called the nursing home to 
investigate this most unusual case. 
Within a short time, the nursing home staff realized that it was the 
roommate who had passed away, and the patient had mistakenly been 
identified incorrectly. They now had the grim task of informing a different 
family that their mother and grandmother had passed away a few days ago, 
and was already buried. 
The Director of the nursing home took it upon himself to make the call; the 
response he got truly surprised him. “If you are calling about our mother, 
you can save your breath. All she does all day is pray to G-d that she should 
have a Jewish burial. But, we are not religious. We have already told her 
that when her time comes we are going to have her cremated.” 
Such is the power of prayer. 
The Torah did not tell us about Leah’s eyes because of a beauty contest. 
The Torah told us about Leah’s eyes to explain how she was able to tear 
away from her stated destiny. G-d orchestrated some highly irregular events 
in order to fulfill the request of one of His children. The message is that 
prayer works. Through it, Leah became a Matriarch of our people. 
With best wishes for a wonderful Shabbos! 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vayetzeh: Ends Do Not Justify Means. 
Kislev, 5778 
"And Yaakov awoke from his sleep, and said: Hashem is truly in this 
place, and i did not know it...he was frightened...(Bereishis 28:16,17)" 
Yaakov left Beer Sheva and headed toward Charan. On the way, he laid down 
to rest for the night. During the night, he experienced an extraordinary 
prophetic vision in a dream, in which Hashem Himself stood before him and 
promised blessings to him and his descendants for all generations to 
come.."Your descendants shall be like the dust of the earth...I am with you...I 
shall protect you..." (1) Yaakov awoke from his sleep and said, "Hashem is 
truly in this place and I did not know it. He was frightened, and exclaimed, 
How awe-inspiring is this place!" 
Rashi explains Yaakov Avinu's statement, "And I did not know it" to imply 
that "had I known, I would not have slept in a place as holy as this." From this 
Rashi, we can infer two things: 1] When Yaakov Avinu awoke from this 
incredible dream he was frightened because he had sinned by sleeping in a 
holy place. 2] When Yaakov Avinu said, "Had I known, I would not have slept 
in a place as holy as this," He was in essence, saying that he would rather not 
have slept in this holy place, although this meant that he would forfeit all the 
promises and visions that he had received in this holy dream. Yaakov would 
rather not have slept there and consequently not have received the dream, than 
have transgressed and slept there and received the dream and its promises.(2) 
This is mystifying. When Yaakov awoke from his sleep, he was frightened 
because he had transgressed by sleeping in a holy place. Would we have 
reacted in such a manner? Wouldn't we have enthusiastically jumped for joy 
upon receiving such an incredible vision; receiving blessings from Hashem of 
protection and fruitfulness for ourselves and for the entire Klal Yisroel for all 
generations to come? Shouldn't Yaakov Avinu rather have been utterly 
possessed by overwhelming feelings of jubilation and ecstasy, with praise 
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and thanks to Hashem? Where was there room in Yaakov’s holy heart during 
this moment of exhilaration, for fear of transgression? Shouldn't the natural 
instinctive joy that Yaakov surely experienced at that moment, have totally 
eclipsed any fear of transgression? Why then was Yaakov's initial reaction 
upon awakening from the dream, one of fear, "He was frightened and 
exclaimed how awe inspiring is this place!?" 
Moreover, exactly what is the issur of sleeping in a holy place that frightened 
Yaakov so much? At most, it is merely a lack of derech eretz(3) for one to 
sleep in a holy place, rather than an actual halacha. If so, why was Yaakov so 
full of fear for transgressing a mere lack of derech eretz, something that is 
not even forbidden according to the halacha. Furthermore, Yaakov said, "Had 
I known, I would not have slept in a place as holy as this." Would it really be 
worthwhile for Yaakov to forego all the brachos, for himself and his 
descendants for all generations to come rather than violate the sanctity of a 
holy place, which is a mere breach of derech eretz? Wouldn't it have been 
more worthwhile for Yaakov to transgress this mere derech eretz and sleep in 
this holy place in order to attain the manifold brachos of this dream for himself 
and for the entire Klal Yisroel, for all generations to come? 
We see here a very important fundamental principle of Hashkafos HaTorah - 
Ends do not justify means. Even though it is so very important to attain a 
great end, such as brachos for Yaakov and for the entire Klal Yisroel for all 
generations to come, Yaakov had no right to avail himself of improper means. 
This is true, even if these improper means are only a breach of derech eretz, 
and surely so if they are an issur derabanan, how much more so, if their breach 
is in an Issur DeOraisah?! 
Our mission here on earth is not to deviate one iota from the proper means 
that the Torah has dictated to us. Attaining ends is not a prerogative that is in 
our hands, but rather one that is strictly in Hashem's domain. If Hashem wants 
this end to be, then it will be without our resorting to improper means. 
Yaakov Avinu here teaches us this important Hashkafa, by being willing to 
give up these boundless and limitless brachos for himself and for the entire 
Klal Yisroel for all generations to come, rather than choosing to violate a 
breach of derech eretz of sleeping in a holy place. 
We also see here the tremendous depth of the fear of transgression that 
Yaakov Avinu was privileged to attain. When Yaakov awoke from his holy 
dream, his ecstatic, natural, instinctive joy did not eclipse his fear of 
transgression of sleeping in a holy place, rather, his remarkable level of yiras 
chet, fear, of even a mere breach of derech eretz, entirely eclipsed the natural 
feelings of ecstasy that existed within him. When Yaakov Avinu awoke from 
his sleep, he was frightened, and exclaimed "how awe-inspiring is this place." 
No feelings of joy are mentioned in this posuk. 
May Yaakov Avinu's extraordinary greatness and holiness inspire us to attain 
higher levels in yiras chet, fear and fright of committing the most minute sin. 
May we imbue ourselves with the basic Torah hashkafa that ends do not 
justify means. 
May we focus all our efforts to observe and fulfill the means, the laws of the 
Torah and the laws of derech eretz with exactness and without any deviation 
whatsoever - no matter what we may have to forego in doing so. Amen. 
 חולין צ"א .1
2. According to Maran Hagaon Harav Leib Chasman ZT”L and Maran 
Hagaon Harav Eliyahu Lapian ZT”L 
3. According to the Alter from Slabodka, Maran HaGaon HaRav Noson Tzvi 
Finkel ZT"L. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
718-395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Vayetse 5778 - Out of the Depths 
What did Jacob add to the Jewish experience? What is it that we find in him 
that we do not find to the same measure in Abraham and Isaac? Why is it 
his name – Jacob/Israel – that we carry in our identity? How was it that all 
his children stayed within the faith? Is there something of him in our 
spiritual DNA? There are many answers. I explore one here, and another 
next week in Vayishlach. 
Jacob was the man whose deepest spiritual encounters happened when he 
was on a journey, alone and afraid at the dead of night, fleeing from one 
danger to another. In this week’s parsha, we see him fleeing from Esau and 
about to meet Laban, a man who would cause him great grief. In next 
week’s parsha we see him fleeing in the opposite direction, from Laban to 

Esau, a meeting that filled him with dread: he was “very afraid and 
distressed.” Jacob was supremely the lonely man of faith. 
Yet it is precisely at these moments of maximal fear that he had spiritual 
experiences that have no parallel in the lives of either Abraham or Isaac – 
nor even Moses. In this week’s parsha he has a vision of a ladder stretching 
from earth to heaven, with angels ascending and descending, at the end of 
which he declares: “Surely God is in this place and I did not know it…How 
awesome is this place! This is nothing other than the house of God, and 
this, the gate of heaven!” (Gen. 28:16-17). 
Next week, caught between his escape from Laban and his imminent 
encounter with Esau, he wrestles with a stranger – variously described as a 
man, an angel and God Himself – receives a new name, Israel, and says, 
naming the place of the encounter Peniel, “I have seen God face to face and 
my life was spared” (Gen. 32:31). 
This was no small moment in the history of faith. We normally assume that 
the great spiritual encounters happen in the desert, or a wilderness, or a 
mountain top, in an ashram, a monastery, a retreat, a place where the soul 
is at rest, the body calm and the mind in a state of expectation. But that is 
not Jacob, nor is it the only or even the primary Jewish encounter. We know 
what it is to encounter God in fear and trembling. Through much – 
thankfully not all, but much – of Jewish history, our ancestors found God 
in dark nights and dangerous places. It is no accident that Rabbi Joseph 
Soloveitchik called his most famous essay, The Lonely Man of Faith, nor 
that Adin Steinsaltz called one of his books about Judaism, The Strife of 
the Spirit. 
Sometimes it is when we feel most alone that we discover we are not alone. 
We can encounter God in the midst of fear or a sense of failure. I have done 
so at the very points when I felt most inadequate, overwhelmed, abandoned, 
looked down on by others, discarded and disdained. It was then that I felt 
the hand of God reaching out to save me the way a stranger did when I was 
on the point of drowning in an Italian sea on my honeymoon.(1) That is the 
gift of Jacob/Israel, the man who found God in the heart of darkness. 
Jacob was the first but not the last. Recall Moses in his moment of crisis, 
when he said the terrifying words, “If this is what You are going to do to 
me, please kill me now if I have found favour in Your sight, and let me not 
see my misery” (Num. 11:15). That is when God allowed Moses to see the 
effect of his spirit on seventy elders, one of the rare cases of a spiritual 
leader seeing the influence he has had on others in his lifetime. 
It is when Elijah was weary to the point of asking to die that God sent him 
the great revelation at Mount Horeb: the whirlwind, the fire, the earthquake 
and the still, small voice (1 Kings 19). There was a time when Jeremiah felt 
so low that he said: “Cursed be the day on which I was born, let not the day 
on which my mother gave birth to me be blessed … Why did I come out 
from the womb, to see toil, and sorrow, and to end my days in shame?” 
(Jer. 20:14, 18). It was after this that he had his most glorious hope-filled 
prophecies of the return of Israel from exile, and of God’s everlasting love 
for His people, a nation that would live as long as the sun, the moon and 
the stars (Jer. 31). 
Perhaps no one spoke more movingly about this condition than King David 
in his most agitated psalms. In psalm 69 he speaks as if he were drowning: 
Save me, O God, for the waters have come up to my neck. 
I sink in the miry depths, where there is no foothold. (Ps. 69:2-3) 
Then there is the line as famous to Christians as to Jews: “My God, my 
God, why have you forsaken me?” (Ps. 22:2). And the equally famous, “Out 
of the depths I cry to you, Lord” (Ps. 130:1). 
This is the heritage of Jacob who discovered that you can find God, not just 
when you are peacefully tending your sheep, or joining others in prayer at 
the Temple or in the synagogue, but also when you are in danger, far from 
home, with peril in front of you and fear behind. 
These two encounters, in this week’s parsha and the next, also provide us 
with powerful metaphors of the spiritual life. Sometimes we experience it 
as climbing a ladder, rung by rung. Each day, week, month or year, as we 
study and understand more, we come a little closer to heaven as we learn 
to stand above the fray, rise above our reactive emotions, and begin to sense 
the complexity of the human condition. That is faith as a ladder. 
Then there is faith as a wrestling match, as we struggle with our doubts and 
hesitations, above all with the fear (it’s called the “impostor syndrome”) 
that we are not as big as people think we are or as God wants us to be.(2) 
Out of such experiences we, like Jacob, can emerge limping. Yet it is out 
of such experiences that we too can discover that we have been wrestling 
with an angel who forces us to a strength we did not know we had. 
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The great musicians have the power to take pain and turn it into beauty.(3) 
The spiritual experience is slightly different from the aesthetic one. What 
matters in spirituality is truth not beauty: existential truth as the almost-
infinitesimal me meets the Infinite-Other and I find my place in the totality 
of things and a strength-not-my-own runs through me, lifting me to safety 
above the raging waters of the troubled soul. 
That is the gift of Jacob, and this is his life-changing idea: that out of the 
depths we can reach the heights. The deepest crises of our lives can turn 
out to be the moments when we encounter the deepest truths and acquire 
our greatest strengths. 
Shabbat shalom, 
1. I have told the story in the video Understanding Prayer: Thanking and 
Thinking. I also give an account of it in my book, Celebrating Life. 
2. There is, of course, the opposite phenomenon, of those who think they’ve 
outgrown Judaism, that they are bigger than the faith of their fathers. 
Sigmund Freud seems to have suffered from this condition. 
3. For me the supreme example is the Adagio of Schubert’s String Quintet 
in C Major op. 163, written just two months before the composer’s death. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayeitzei ח"תשע ויצא פרשת  

לראשונה העיר שם לוז ואולם  
However, Luz was the city’s name originally. (28:19) 
A man goes through life – and then he passes to the next world – the real 
world, the world of Truth. What is left of all the years that he spent on this 
world? Nothing but memories: no money; no material assets; no distinction 
– only memories. In order to perpetuate themselves, people build 
monuments, erect buildings, make tributes to their achievements. Why? So 
that they will be remembered. We are so fickle. Everything is for one 
purpose: so that the next generation will not forget us. No one wants to be 
forgotten, but are we prepared to lead a life that will engender positive 
memories, so that we will impart to our children and all future generations 
an enduring legacy of value? The barometer is quite simple: unless one 
lives a life worth remembering, he will be slowly forgotten, relegated to 
mausoleums of antiquity. 
This is how it has been throughout time. People leave mementos. Wealthy 
people build cities, villas, skyscrapers with their names emblazoned on 
them, as if this will ensure their eternal perpetuation. Others erect 
monuments; some even place their picture on their headstones. There was 
one city, however, the town of Luz, where this was not necessary. Why? 
Because no one ever died in Luz. They lived on and on. Apparently, the 
Malach Ha’Maves, Angel of Death, had no permit to enter Luz. 
Horav Sholom Yosef Elyashiv, zl, has a deeper understanding concerning 
the renaming of Luz to Bais Kail (Beth El). During the tenure of our 
Patriarch, Yaakov Avinu, the goal of the average mindset was: How does 
one “establish” himself in the idyllic city of Luz? Imagine living in a city 
in which no one dies! It would be – utopia! The quality of life in such a city 
must be outstanding. One would think that the real estate agents and power 
brokers of that era would have converged on Luz from all four 
points/directions in the world. Who would not want to set up shop in Luz? 
Real estate must have been at a premium. Who would not give up his life’s 
savings to be freed from the clutches of the Angel of Death? 
By the way, whatever happened to Luz? There is no zeicher, remembrance, 
of it. It is gone; it disappeared, as if it had never existed. Does it make sense 
that such an extraordinary city should become extinct as if it had never 
existed? Rav Elyashiv explains that Yaakov changed all of that. He visited 
Luz and called out, “He who wants to memorialise himself, to see to it that 
he perpetuates himself, should be cognisant of one vital fact: Every moment 
that he dedicates to Torah study will remain in his behalf forever. It will be 
an everlasting remembrance.” Torah is Hashem’s Divine manuscript, His 
blueprint for life. Yaakov “changed” the name of Luz to Bais Kail. He told 
the people that if they truly want everlasting life, then it can only be in the 
“House of G-d,” within the four cubits of halachah. To think that Luz will 
save a person from the Angel of Death is ludicrous. When a person’s time 
is up, the Malach HaMaves will find some way to “convince” the person to 
leave Luz. The angel might not be able to enter, but when one’s time is up, 
the angel will find a way to perform his “ritual.” 

Nothing – absolutely nothing – can perpetuate a person’s life like his 
connection with Torah. Bais Kail, the House of G-d, is the place where we 
can aspire to achieve eternity. This is a powerful lesson to all of those who 
seek an avenue to perpetuate their existence on this world. Buildings, 
monuments, enclaves will not do it. A building devoted to Torah study is 
not your common piece of real estate. It is a House of G-d! It is a true tribute 
to one’s life, to one’s values. 
Eternity does not have to be about money. Torah study is one’s Bais Kail, 
whether it is full time, part time, or even an hour a week. Time devoted to 
spiritual endeavours is everlasting. Every moment that one spends studying 
Torah, he accrues eternal merit. Our Tanaaim, Amoraim, Rishonim, 
Achronim, Poskim, Rabbanim and Roshei Yeshivah are as alive and vibrant 
today as when they walked the halls of the bais hamedrash. Luz is a figment 
of one’s imagination. One cannot escape death. True life is only in Bais 
Kail. 

ויבך קלו את וישא  
And he raised his voice and wept. (29:11) 
Yaakov Avinu wept when he met Rachel Imeinu. He meets the girl that he 
is going to marry, the wife with whom he is destined to build Klal Yisrael, 
and he cries. One would expect a somewhat different reaction. Rashi offers 
two reasons for our Patriarch’s anomalous reaction. First, Yaakov saw 
b’Ruach ha’Kodesh, through Divine Inspiration, that Rachel would not be 
buried near him. Why was Yaakov Divinely inspired at this moment? Was 
there no other time for Yaakov to see b’ruach ha’kodesh that he would not 
be buried with Rachel? Second, Rashi offers a reason for Rachel’s loss of 
her rightful place in the Meoras HaMachpeilah. Rashi comments (ibid 
30:15), l’fi she’zilzelah b’mishkav tzaddik, “Because she belittled the lying 
of the righteous one” (i.e. being with Yaakov, she traded away the 
opportunity, thus belittling the value of Yaakov’s companionship). Yaakov 
obviously was troubled over the fact that Rachel was denied burial in the 
Meoras HaMachpeilah. Otherwise, why would he have cried? 
Horav Aryeh Leib Heyman, zl, suggests that Yaakov’s weeping is 
connected to the previous weeping of his brother, the wicked Eisav. 
Hashem overlooks nothing. When Yaakov received the blessings which 
had originally been designated for Eisav, Eisav returned from the field to 
discover that Yaakov had preceded him in receiving the blessings. As a 
result, he emitted a tzaakah gedolah umarah, a loud, bitter cry” (ibid 
27:34). Hashem “repaid” Eisav when Mordechai ha’Yehudi, upon hearing 
of Achashveirosh’s evil decree to murder all of the Jews in Shushan, also 
emitted a mournful cry. When Eisav came demanding the blessings, he had 
conveniently forgotten his earlier disdain of the blessings. 
The Torah is meticulous in its demands of a tzaddik, righteous person, 
k’chut ha’saarah, like a hair breadth. As a result of Yaakov’s “purchase” 
of the bechorah, birthright of the firstborn, from Eisav, Leah, who had 
previously been destined to marry Eisav, was transferred to Yaakov. Thus, 
the original place in the Meoras HaMachpeilah that had been set aside for 
Rachel was transferred to Leah. Yaakov caused pain to Eisav, a pain which 
spurred Eisav to weep. As a result, Yaakov had to experience “pay back.” 
It was now his turn to weep. Since he was the bechor, firstborn, by 
purchase, Rachel could no longer be buried next to him. Thus, he wept. 
Rashi offers a second reason for Yaakov crying: “He came empty handed.” 
Apparently, when Yitzchak came for Rivkah, he came carrying jewelry and 
other material gifts. Yaakov, on the other hand, had nothing. This caused 
him pain, which he expressed by weeping. Let us analyse this. Where did 
Lavan get the utter chutzpah to exchange Leah for Rachel? Knowing 
Lavan’s character, it could have been only because Yaakov was 
defenseless, since he was poor. No one challenges or pulls one over on a 
powerfully rich man. If Yaakov would have arrived laden with jewellery, 
Lavan would have bent over backward to give him Rachel. His chutzpah 
was the direct result of Yaakov’s indigence. 
This is why Yaakov cried. He realised that, as a result of his poverty level, 
he was no longer a “player.” Lavan could do to him whatever he wanted. 
As a result, he lost Rachel. Therefore, he wept. 
On the other hand, we know that Yaakov lost his money to Elifaz, Eisav’s 
son/agent, who was sent to kill Yaakov. The Patriarch convinced Elifaz that 
poor is as good as dead, so he told Elifaz, “Take my money!” Had Eisav 
not sent Elifaz, Yaakov would have arrived with an abundant sum of 
money. Rachel would have surely been given to Yaakov – to live happily 
ever after. Leah would have ended up as Eisav’s wife, probably turning him 
around and saving him. Ultimately, whom did Eisav harm the most? 
Himself! 
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This is the story of life. We make plans, thinking that we do what we want. 
We forget that there is “Some One” in charge, that there is a Divine Plan. 
Who loses out in the end? We do. 
In his “Illuminations of the Maggid,” Rabbi Paysach Krohn cites a quote 
(which I believe he heard from Rebbetzin Chavi Wagshal of Manchester, 
England): “Any fool can count the seeds in one apple, but only the Highest 
Power can count the apples in one seed.” Only Hashem knows the potential 
that lies in each and every seed. He knows what it can produce and the 
many offshoots that can be derived from it. As Rabbi Krohn observes, a 
seed can be anything. Any action that we perform can generate awesome, 
far-reaching ramifications that can go on earning incredible spiritual reward 
for us. One can only imagine the effect that a “good morning” with a smile 
has on someone who is unsure of himself. Curing a person from depression 
often means making him feel good about himself, preserving and 
encouraging his self-esteem. It could be listening to someone. One kind 
word, one good deed, one smile is all that is necessary. In some instances, 
it could be a game-changer in a person’s life. 
As the seed germinates, we are unaware of its growth. In fact, we are often 
not even cognisant of the planting of the seed. It is only much later, when 
we introspect, that we realise, “Hey! I planted that seed!” Things happen 
whose meaning eludes us, but Hashem has a plan. He is preserving the seed 
that someone else has planted. He is nurturing it and allowing it room to 
grow. We do; we act; but, at the end of the day, we are all spectators. 
Hashem controls the world. We can only hope to plant the seeds. 
As spectators, we are most often relegated to seeing and analysing the big 
picture in retrospect. When “things” happen, whether they are “bad things 
happening to good people” or just occurrences and events which, to our 
small minds, are inexplicable, we wonder, we question, we accept, but we 
might have to wait a lifetime to be able to see how everything fits into its 
proper place. In his “Living Emunah,” Rabbi David Ashear cites a powerful 
explanation rendered by Horav Shlomo Kluger, zl, to the well-known 
Chazal which depicts Rabbi Akiva’s martyrdom at the hands of the 
Romans. 
After such cruel torture, which the mind can hardly imagine, Rabbi Akiva’s 
soul finally ascended to its rightful place in Heaven. The Angels had great 
difficulty understanding the “reward” that this preeminent sage had 
received for his extreme dedication to Torah. Hashem’s response was 
straightforward: If the Angels will not remain silent, Hashem would return 
the world to its pre-Creation state – complete nothingness. Why could 
Hashem not have simply countered, “You do not understand My ways.” 
Why was it necessary to threaten to destroy the world? 
Rav Shlomo Kluger answers by drawing a powerful analogy to a king who 
commissioned a master tailor to make a magnificent robe for him. The king 
provided the tailor with sufficient gold and silver from which to make the 
threads to be used for this exquisite garment. It took some time, but the 
tailor devoted himself to his work, and, in the end, he provided an 
outstanding piece of work. The king was bowled over by the beauty of the 
robe. The king’s officers, however, were quite upset and jealous that the 
king was gushing over the tailor at their expense. Jealousy always leads to 
no good, and this instance was no different. The officers spread a rumour 
that the tailor had pocketed some of the gold and silver. The king believed 
his officers, despite the tailor’s strong protests that he would never lie. The 
king’s response was what the officers figured would end the entire problem, 
“Prove it!” 
The tailor replied, “My king, there is only one way in which I can prove 
my innocence: by taking apart every thread of the robe and weighing it, in 
order to show his highness that I used everything that I received to make 
the robe. Otherwise, I have no way of proving my innocence.” The king 
understood that this was impossible. He believed the tailor. 
This was Hashem’s answer to the Angels. If they would want to understand 
the “reward” received by Rabbi Akiva, Hashem would have to unravel the 
entire world to show how every single event that ever occurred fits into 
place as part of His Divine Plan. Every event, from the beginning of time 
until the end, is interconnected. It is beyond the scope of our limited 
abilities to understand this – unless each and every event is placed before 
us and scrutinised. Hashem, however, has it all before Him at all times; 
thus, He is able to see the entire garment all at once. 
One last story demonstrates how little we see and how much less we are 
aware of everything that comprises any single event. A rabbi and his wife 
lived in a small town in France that, alas, had no functioning mikvah. The 
nearest mikvah was a few hours away by car. They decided to do something 
about it. Their fundraising efforts received no success. It was not a project 
that interested the small Jewish population. Not being people to give up 

easily, they decided to fund the project from their own savings, which 
meant subsisting on bread and water to save sufficient funds, so that they 
could transform one room in their modest home into a mikvah. It took six 
years of saving and living frugally, but they did it. Can one imagine the 
pain and devastation that enveloped them when their two-year old son 
crawled into the room, fell into the mikvah and tragically drowned? All of 
the sacrifice, everything that they had given up - for what? To lose their 
only child? They were inconsolable. 
One night the soul of their little boy appeared to the rabbi in a dream and 
informed him that the anguish the father was suffering over the tragic death 
of the son was causing his soul pain. “You do not understand my 
background. I had lived 900 years ago as one of the early Baalei Tosfos, 
early commentators to the Talmud. I was murdered during a pogrom against 
the Jews of France. I did not undergo purification in a mikvah, thus, my 
soul was unable to reach the highest level it could attain. For all these years, 
my soul waited for the purest mikvah. Your mikvah, which was built on the 
foundation of pure sacrifice, was the perfect place. I was able to come back 
as your young son, and, after drowning, I was buried according to the 
strictest standards of halachah. To demonstrate the veracity of my words, 
within the coming year, you and mommy will be blessed with a little girl, 
all because of mommy’s strict adherence to the mitzvah of challah!” 
The next morning, the rabbi’s wife woke up and told her husband that she 
had dreamt about challah. “Can you imagine?” she asked. “Yes,” her 
husband said, and he told her the “rest of the story.” And now – we too 
know the rest of the story. We experience so many occurrences that we do 
not understand, but, rest assured, Heaven has an explanation for everything. 

את שמה דינהואחר ילדה בת ותקרא   
Afterward, she bore a daughter and she called her name, Dinah. 
(30:21) 
Everyone wants to get ahead, to rise to the summit of the spiritual ladder. 
What are we willing to sacrifice in order to achieve spiritual distinction? 
Are we willing to expend time and effort, give up financial security all for 
the purpose of spiritual achievement? The answer obviously should be a 
resounding, “Yes.” Nothing should stand in the way of spiritual 
ascendency. It cannot, however, be achieved on the “back” of someone 
else: a friend or even someone who is not a friend. Achieving closeness 
with Hashem cannot and should not be achieved at the expense of another 
Jew’s feelings or sensitivities, regardless of the veracity and legitimacy – 
or lack thereof – of those emotions. 
Horav Shlomo Wolbe, zl, makes this observation based on the ethical 
behaviour of our Patriarch, Yaakov Avinu, and our Matriarchs, Rachel 
Imeinu and Leah Imeinu. Leah gave birth to six shevatim, tribes, sons, 
while Rachel gave birth to Yosef and Benyamin. Bilhah and Zilpah each 
gave birth to two sons. It was, however, not supposed to have been this 
way. Leah had a seventh child, a daughter, Dinah. The root of the name is 
derived from din, judgment. Rashi explains that Leah chose this name by 
design. Apparently, our Matriarchs were aware that there would be a total 
of twelve shevatim. Thus, when Leah became pregnant with a seventh 
child, she became concerned, lest she have seven sons, and her sister, 
Rachel, would have only one. This would mean that Rachel would have 
fewer sons than even Bilhah and Zilpah, who originally had maidservant 
status. Leah made a judgment and prayed that Hashem change the gender 
of her fetus from male to female – resulting in a little girl, whom she named 
Dinah, after her “judgment.” 
 כי אתה ידעת את עבדתי אשר עבדתיך
For you are aware of my service that I laboured for you. 30:26) 
Imagine in today’s day and age, a man working for fourteen years – day 
and night – exposed to the elements – not for money to provide his family 
– but for the right to have a family! Yaakov Avinu slaved for fourteen years 
– not to provide for his family – but just so that he could marry Lavan’s 
two daughters, who came to the table without any dowry. Horav S.R. 
Hirsch, zl, observes that those fourteen years serve as the bedrock, the 
foundation, upon which the national existence and family life of the House 
of Yaakov are rooted. These fourteen years did not constitute an act of 
chivalry or romance. They provided the shining gateway to that precious 
treasure of human achievement: the Jewish family. No more important unit 
in Jewish life exists than the Jewish family. That is where success begins, 
and, sadly, where a person’s misfortune is rooted. A strong, happy, loving 
family breeds success. An unhappy family, marked by depression and 
strife, sets the stage for misfortune. 
These fourteen years that Yaakov devoted to working are the highest tribute 
that a man can make to his wife. Yaakov taught us how a Jewish husband 
regards his wife by how he slaved fourteen years for a suitable partner in 
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marriage. Yaakov’s actions defy the inane prattle concerning Orthodoxy’s 
degradation of the Jewish woman in marriage. Where else – what other 
religion – where, but in Orthodox Judaism, is the woman so venerated? At 
the end of fourteen years, Yaakov was back where he started – only now 
he had familial responsibilities. His cares had multiplied. Fourteen years 
earlier, when he was alone and penniless, he had made a commitment to 
Hashem. Now, fourteen years later, he was still penniless, but he had 
amassed the greatest Jewish treasure which money cannot buy: a family. 
The Mashgiach considers this exemplary behaviour to be a demonstration 
of true l’shem Shomayim, acting purely for Hashem’s sake. L’shem 
Shomayim means that a person does not retain a vestige of personal interest 
for himself. Everything that he does is purely for the sake of glorifying 
Hashem. He applies the analogy of a community darshan, or maggid, who 
preaches weekly, neither for pay, nor for accolade, but simply to glorify 
Hashem. What would happen if another darshan, speaker, came to town 
and offered his services? Would the present darshan desist and embrace 
him with open arms – even if it meant having another voice in town? If the 
first darshan cried, “Foul,” and refused to allow another speaker (truthfully 
this applies to another “entity”: shul, minyan, school, business, etc.) It 
would indicate that his l’shem Shomayim was nothing more than a sham. 
He was acting purely for the purpose of self-aggrandisement. It is very 
much like the humble man whose humility seems to come into question 
when someone does not give him proper respect. 
Our Imahos acted purely l’shem Shomayim. Certainly, they each 
desperately wanted to be the progenitress of as many shevatim as possible. 
Rachel sacrificed to procure the dudaim, fragrant flowers, from Leah, in the 
hope that, as a result, she would be blessed with child. Leah was willing to 
sell the dudaim, so that Yaakov would be with her that night. Nonetheless, 
they were each willing to give up their greatest yearning (to have another 
son), if it meant not hurting the other. Leah was expecting a boy, but, if it 
were to cause an infringement on her sister’s feelings, she did not want it. 
She would rather have a daughter than a son that would result in her sister’s 
hurt feelings. Furthermore, Rachel had waited patiently for seven years to 
marry Yaakov, and, in a split second decision, she gave it all up just so that 
her sister, Leah, would not be hurt. 
We all seek spiritual growth. We all want to glorify Hashem through 
mitzvah performance. We all want to perform good deeds, carry out 
charitable acts to help those in need and less fortunate. If our aspirations 
and goals, however, might impinge on those of someone else, who, as a 
result, will be hurt, then our bein Adam la’Makom, relationship with 
Hashem (vis-à-vis our spiritual activities), is at the expense of our bein 
adam la’chaveiro, relationships with man. Hashem does not want such 
activities from us, and neither should we. 
Va’ani Tefillah 
 ברך עלינו ד' אלקינו את השנה הזאת
Bareich Aleinu… es ha’shanah ha’zos. 
Bless on our behalf… this year. 
We pray to Hashem for sustenance. This is an indication that we realise that 
sustenance comes from Hashem. We receive His sustenance through the 
various media that He employs on our behalf. We, of course, think that how 
we earn a living is our choice, when, in fact, it is totally from Hashem Who 
guides and directs us. The choices we make coincide with what Hashem 
wants us to do. In other words, when we do not achieve success at one 
position, it means that we should move on to another. Quite possibly, 
Hashem does not want us to earn our livelihood this way. 
Hashem has the wherewithal to provide for everyone, and, in fact, He does. 
What we fail to understand is that Hashem provides for those who study 
His Torah. One should never make the foolish mistake of thinking that, by 
studying Torah, he is wasting time that could be spent earning a living. On 
the contrary, it is only through his spiritual endeavour that he merits 
material sustenance. 
In his commentary to the Siddur, the Kol Bo observes that the prayer for 
sustenance begins with a bais and ends with a mem. The Torah 
Sheh’b’Ksav, Written Law, begins with a bais, while the Torah Sheh’Baal 
Peh, Oral Law, begins with a mem. A person who studies the Written Law 
that begins with bais and studies the Oral Law that begins with mem will 
merit Hashem’s sustenance. The pursuit of Torah learning will not impede 
our ability to generate a livelihood. On the contrary, Hashem provides for 
those who learn Torah. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Vayeitzei: Hoshea 12:13 – 14:10 
This week’s haftorah is devoted to the Jewish nation’s severe plunge into 
idolatry. The Judean kingdom ultimately succumbed to the rampant 
practices of the Samaritan kingdom and engaged itself in foreign worship. 
This abhorrent conduct traced back to the days of Yeravam ben N’vat, the 
first Samaritan king. Shlomo Hamelech relied upon his unprecedented 
sound wisdom and permitted himself to marry women of alien descent and 
culture. He undoubtedly intended to eradicate from them every trace of 
their previous environment. However, he was unsuccessful in this and his 
idolatrous wives threatened to corrupt the entire Jewish nation. Hashem 
responded to this deteriorating situation and pledged to remove most of the 
Jewish kingdom from the royal Davidic dynasty. (see M’lochim 1 11:4-13) 
Hashem sent the prophet Achiya to inform Yeravam he would lead ten of 
the tribes and Shlomo’s son, Rechavam would lead the remaining tribes of 
Yehuda and Binyomin. 
Yeravam began his reign with the best of intentions but he soon abused his 
royal authority. Instead of preventing foreign influences he ultimately 
corrupted his entire kingdom beyond the any point of return. Eventually, 
brought matters under control and exiled most of the Jewish nation. In this 
week’s haftorah the prophet Hoshea turns to the remaining Judean tribes 
and sternly warns them not to follow their brothers’ corrupt ways. 
It is worthwhile to understand the events described here that led to 
Yeravam’s appointment and gain true insight to human nature. Hoshea 
said, “When (Yeravam from) Efraim spoke frightening words he was 
elevated over Israel; yet he sinned in idolatry and died.” (Hoshea 13:1) This 
verse refers to a specific incident quoted in Sefer M’lochim wherein 
Yeravam took a hard stand and reprimanded Shlomo Hamelech. Dovid 
Hamelech previously designated the Milo area outside Yerushalayim as a 
communal plaza for the masses of Jewish people who visited Yerushalayim 
during the festivals. Shlomo Hamelech, however, opted to use this area as 
living quarters for his new bride, the daughter of Pharaoh. The Jewish 
people were infuriated by this outrageous act of authority but lacked the 
courage to respond to it. Yeravam took the initiative and displayed his 
religious zeal and publicly denounced the king for his behavior. Hashem 
rewarded Yeravam for his courageous act in defense of Hashem’s honor 
and elevated Yeravam to the highest position of authority. 
The Sages add an important insight regarding this rise to power. They 
reflect upon the verses that describe Yeravam’s act in the following words, 
“And Yeravam ben N’vat … was the servant of Shlomo and he raised his 
hand against the king. And for this matter… Shlomo built the Milo and 
closed his father Dovid’s opening.”(M’lochim 1 11:26, 27) The Sages 
explain that Yeravam merited the throne because of his outstanding 
courageous opposition to Shlomo Hamelech’s conduct. But, they painfully 
add that Yeravam was also severely punished because he publicly shamed 
the king.(see Mesicta Sanhedrin 101b) Maharsha explains here that the 
sages sought to understand Yeravam’s devastating end. They question that 
since Yeravam performed such a meritorious act, as is evidenced by his 
appointment over Israel, how could such control result in the horrible 
Jewish exile? If Hashem truly appreciated Yeravam’s devotion how could 
it develop so quickly into a rampant campaign of idolatry? 
They answer that although Yeravam’s intentions were proper they were 
accompanied by arrogance. True, Shlomo Hamelech deserved reprimand 
but this did not include public shame and embarrassment. The Sages reveal 
that had Yeravam been truly sensitive to the king’s honor and authority he 
could have never acted in this manner. Although he acted out of religious 
zeal he was self absorbed in piety and ignored the king’s honor and due 
respect. This imperfection ultimately led Yeravam to total corruption and 
caused him to forfeit his portion in the world to come. (ad loc) 
This arrogance and disrespect played itself out on a broader scale and 
eventually led the Samaritan kingdom into idolatry. The Sages explain that 
Yeravam feared that the Jewish pilgrimage to Yerushalayim would cause 
him to lose his following to Rechavam. Yeravam based this fear on an 
halachic precedent that required him to stand in the Temple area while 
Rechavam sat. He reasoned that this scene would undermine his authority 
and publicly display him as Rechavam’s servant. To combat this, he 
established alternate sites of worship throughout his kingdom and forbade 
his people from visiting the Temple. These drastic measures forced his 
kingdom to totally disassociate with the Judean kingdom and the Temple. 
In the absence of any tangible link with Hashem, the Samaritan kingdom 
developed its own form of worship and became gravely involved in 
idolatry. 
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The Sages reveal that the root of this was Yeravam’s arrogance and 
insensitivity towards Rechavam. After all, couldn’t a scion of Dovid 
Hamelech be afforded proper respect and honor without interfering with 
Yeravam’s reign? Why couldn’t Yeravam justify his behavior as a show of 
honor to Hashem’s chosen one, Dovid Hamelech? The unfortunate reality 
was that Yeravam could not see himself forgoing his respect for 
Rechavam’s sake. He conceivably reasoned that the king must display total 
authority and not be perceived as subservient to anyone. However, the 
Sages reveal that this reasoning was truly rooted in arrogance and 
unwillingness to show others proper honor and respect. This character flaw 
created his threatening illusion and propelled him to alienate his kingdom. 
We now realize that what began as a subtle insensitivity towards Shlomo 
Hamelech eventually developed into a full grown split in our nation. 
Yeravam did perform a meritorious act but showed disrespect for authority. 
Hashem granted Yeravam the throne but tested his ability to manage such 
authority. Yeravam succumbed to the temptation of power and could not 
forego his own honor. This persistent drive blinded him and misled him to 
undermine his own power and destroy his kingdom. (see Maharzu’s 
comment to Vayikra Rabba 12:5) Regretfully, we learn the power of a 
character flaw and see how one person’s sense of honor and respect 
destroyed our nation and exiled our Ten lost tribes. 
This lesson is appropos to our sedra that presents our Matriarch Rochel as 
the paradigm of human sensitivities. Although Rochel undoubtedly knew 
the immeasurable spiritual value of her exclusive relationship with our 
Patriarch Yaakov she was not self absorbed. Her spiritual drive could not 
interfere with her sensitivity towards her sister, Leah. Rochel decided that 
her exclusive relationship with Yaakov had no merit if it caused Leah 
embarrassment. She, unlike Yeravam, overlooked her religious fervor and 
focused on her sister’s pain. She therefore revealed to Leah all of Yaakov’s 
secret signals and assisted her sister in establishing an eternal bond with her 
own pre-destined match. Rochel’s self sacrifice and sensitivity became the 
hallmark of the Jewish people who constantly strive to perfect themselves 
in these areas. 
The Sages reveal that Hashem specifically responds to Rochel’s prayers on 
behalf of her exiled children. When Rochel weeps over her children 
Hashem remembers her incredible sensitivity towards Leah and responds 
favorably. In her merit Hashem forgives the Jewish people for their 
abhorrent insensitivities towards His glory and guarantees her children’s 
return to their land. Although their sins and ultimate exile are rooted in 
Yeravam’s insensitivity Rochel’s merit surpasses all faults. Her 
superhuman display of self sacrifice and sensitivity became the character 
of the Jewish people and in her merit Hashem promises to return her long 
lost children to their homeland. (see intro. to Eicha Rabba) 
The Chafetz Chaim reminds us that our seemingly endless exile is rooted 
in these insensitivities. Hashem will not send Mashiach until we rectify 
these faults. Let us internalize Rochel’s lesson and exercise extreme 
sensitivity towards the feeling of others. (intro to Shmiras Halashon) Let us 
not allow our religious fervor or spiritual drives to desensitize us of the 
needs of others. Priority one must be every Jewish person’s well-deserved 
honor and respect. Let us remember Rochel’s ruling that no mitzva act- 
regardless of his magnitude- has merit unless it takes everyone’s feelings 
into consideration. After rectifying our subtle character flaws we can 
sincerely approach Hashem and plead with Him to end our troubles. May 
we merit Hashem’s return to His beloved nation in the nearest future. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Fleeing from Esav, Yaakov leaves Be'er Sheva and sets out for Charan, the 
home of his mother's family. After a 14-year stint in the Torah Academy of 
Shem and Ever, he resumes his journey and comes to Mount Moriah, the 
place where his father Yitzchak was brought as an offering, and the future 
site of the Beit Hamikdash. He sleeps there and dreams of angels going up 
and down a ladder between Heaven and earth. G-d promises him the Land 
of Israel, that he will found a great nation, and that he will enjoy Divine 
protection. Yaakov wakes and vows to build an altar there and tithe all that 
he will receive. Then he travels to Charan and meets his cousin Rachel at 
the well. He arranges with her father, Lavan, to work seven years for her 
hand in marriage, but Lavan fools Yaakov, substituting Rachels older sister, 
Leah. Yaakov commits himself to work another seven years in order to also 
marry Rachel. Leah bears four sons: Reuven, Shimon, Levi and Yehuda, 
the first Tribes of Israel. Rachel is barren, and in an attempt to give Yaakov 

children, she gives her handmaiden Bilhah to Yaakov as a wife. Bilhah 
bears Dan and Naftali. Leah also gives Yaakov her handmaiden Zilpah, 
who bears Gad and Asher. Leah then bears Yissachar, Zevulun, and a 
daughter, Dina. Hashem finally blesses Rachel with a son, Yosef. Yaakov 
decides to leave Lavan, but Lavan, aware of the wealth Yaakov has made 
for him, is reluctant to let him go, and concludes a contract of employment 
with him. Lavan tries to swindle Yaakov, but Yaakov becomes extremely 
wealthy. Six years later, Yaakov, aware that Lavan has become 
dangerously resentful of his wealth, flees with his family. Lavan pursues 
them but is warned by G-d not to harm them. Yaakov and Lavan agree to a 
covenant and Lavan returns home. Yaakov continues on his way to face his 
brother Esav. 
Insights 
Our Place 
“Lavan said, ‘Such is not done in our place, to give the younger before 
the elder.” (13:17) 
It’s not what you say — it’s the way you say it. 
In the dead of night, the poacher makes his way across the moonlit field to 
the pond. At this chill hour the chance of being caught by the gamekeeper 
is extremely slim. Silently he lowers himself down and peers into the 
shimmering waters of the pool. Beautiful large trout are lazily meandering 
this way and that. A thin smile spreads across his face. He rummages for 
his lures and his bait. 
“Gotcha!” 
A powerful flashlight blinds the poacher’s eyes. 
The gamekeeper stares down triumphantly at his catch. 
“I see you can’t read signs,” says the gamekeeper. 
“What signs?” says the poacher. 
“The one above your head that says: No Fishing Allowed.” 
“Ahh!” says the poacher, “No — you’re reading that the wrong way. It 
says: No! ... Fishing Allowed.” 
“Lavan said, ‘Such is not done in our place, to give the younger before the 
elder.'” 
Lavan was snidely hinting here to Yaakov, “In our place it is not done that 
the younger precedes the elder. Maybe where you come from you give the 
birthright to the younger before the elder as happened with you and your 
brother Esav — but not in our place.” 
Source: Beit HaLevi 
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Between the Fish and the Soup 
Parashat Vayeitzei – D’var Torah – 5778 
After G-d’s first appearance to Jacob on his journey towards Laban’s 
household… 
Jacob vowed: “If G-d will be with me, will guard me on this way that I am 
going, will give me bread to eat and clothing to wear, and I return in peace 
to my father’s house… then this stone that I have set up as a pillar shall 
become a house of G-d” (28:20-22). 
Jacob's vow is his own response to G-d on the first occasion that He ever 
spoke to him. G-d told him: “I will give the land on which you now lie to 
you and to your descendants” (28:13). He would be “with him, take care of 
him wherever he goes, bring him back to this Land, and He would not 
forsake him” (28:15). Jacob's requests, however, were modest. He did not 
make conditions with G-d. He wanted only the bare essentials. Just bread, 
clothing, and a safe passage with His guidance. As the Radak explains, 
righteous people ask only for what they need, and no more. 
Abarbanel observes the significance of exactly where and when G-d first 
spoke to Jacob. It did not happen all the years that he was at home, but 
when he was at his most vulnerable: a lone single traveler. In addition, 
suggests Abarbanel, Jacob may have been a little unsure as to whether he 
had done the right thing in using deception to obtain the blessings originally 
intended for Esau. 
Thus G-d arranged that at the moment of nightfall Jacob would 
unknowingly get to the spot where the Divine Presence was to be at its most 
intense. The ladder expressed it: the ascending angels communicating the 
future korbanot and tefillot ascending to intercede on high, and the 
descending angels indicating G-d’s favorable protective response. 
That simultaneously conveyed to Jacob a message about his position as an 
individual and as a Patriarch. G-d agreed that he and not Esau was to 
receive and pass on the blessings of Abraham and Isaac: “I will give the 
land on which you now lie to you and to your descendants”. Those words 
reassured him that in G-d’s eyes he was sleeping on the land and in the 
surroundings that were granted to him, that he ultimately owned, and where 
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the Divine Presence was to be at its most intense. And through him his 
descendants and indeed all humanity would be blessed. 
In that sense, G-d’s appearance to Jacob at that time and in that way 
conveyed the following message: “You have arrived and you belong here”. 
He was in his own domain, in his own territory. He was where he belonged: 
at the place that G-d had chosen. That reassured him, despite leaving home 
in a hurry and travelling with nothing. 
He was at home. Knowing that you are home means that you are no longer 
a lone traveler on the road. You are safe; you can therefore manage with 
the barest necessities. You do not depend on the goodwill of others. And 
for that reason he only asked for “bread to eat and clothing to wear”. Even 
though his travels would take him to distant lands, the most spiritually 
highly-charged spot on earth was the place he could look to and consider 
as home. 
Perhaps this gives an insight into travel today. People travel to chutz la-
aretz for many reasons: family, business, education, and simply to interact 
for sometime with a different environment. But the sense of living and 
belonging to Eretz Yisrael gives a different and special frame to travel. 
Indeed, people often say that the best moment of their travels was the first 
glimpse of Israel on the return flight. 
On The Haftara – Parashat Vayeitzei - 5778 
Ephraim (Israel, the Northern Kingdom)… now they make a covenant with 
Assyria, now oil is carried to Egypt (Hosea 12:2). 
Return O Israel to the L-rd your G-d. For you have stumbled in your sins 
(ibid. 14:2). 
Guided Tour… 
The prophet Hosea preached to the Ten Tribes in the northern kingdom of 
Israel during the troubled times before their final fall to Assyria in 721 
BCE. His Divine revelations focused on their pagan practices, and their 
infidelity towards G-d and their own traditions. The book of Hosea opens 
with the bold illustration of that faithlessness: namely, in terms of his own 
disastrous marriage to an unfaithful woman. Just as Gomer, his wife, turned 
out to be untrue to him, so G-d’s chosen people had deserted Him. For that, 
Israel would receive Divine punishment. 
Hosea makes references to Jacob – Israel’s forebear and third Patriarch – 
(hence the connection with this, and the next Parasha), and to the Exodus 
from Egypt. Hosea appears to do this to stress Israel’s fickleness and 
infidelity. Despite its distinguished fathers and its formative period as a 
nation in Egypt and at Mount Sinai, the people soon found themselves 
involved in idol worship. Hosea sees the same thing in principle happening 
all over again. Israel vacillates between the two great powers of Egypt and 
Assyria, rather than relying on their own true support – the Almighty. 
Although Hosea describes the situation in moral terms, he is reflecting on 
the realpolitik of his day. Assyria and Egypt are in constant conflict during 
this period, but these two great powers are geographically too far apart to 
face one other directly. The area in between them is Israel and Judah, as 
well as the neighboring Aram (Syria). By this period, Assyria was the more 
dominant of the two: it had imposed its will on Israel by setting up a puppet 
king on its throne, who soon rebelled by making secret approaches to 
Egypt, and on discovery, the Assyrians stormed in, conquered the Northern 
Kingdom, and sent it into captivity (Kings II 17:4,6). 
Yet in the end, G-d’s constant love for His people would be such that at 
some point in the future (also from now) – after exile and much suffering – 
that relationship would be restored. This love is expressed in the very 
moving words: “How can I give you up, O Ephraim? …My heart will not 
let me do it! My love for you is too strong!” 
He thus delivers his closing plea to Israel with an urge to repent, and 
concludes with the words: ‘that the ways of G-d are upright – righteous 
people will live by following them, and sinners will stumble and fall 
because they ignore them’ (ibid. 14:10). 
There are several customs concerning the reading the two Haftarot from 
Hosea (11:7-12:12; 12:14-14:10) over the weeks of Parshiyot Vayeitzei and 
Vayishlach within both Ashkenazi and Sephardi communities. I have 
therefore combined the two Haftarot for Vayeitzei, leaving the Book of 
Obediah for Vayishlach. 
D’var Torah… 
The above introduction brings out how Israel refused to learn from its past 
acts of faithlessness to G-d. It let its own failures repeat themselves. It is 
quoted from a discourse before the High Holydays by Dayan L. Grossnass, 
quoted in Dansky M.: As heard from Rabbi Wagschal (1997), pp. 167-8. 
“Consider… the case of the beaver. Beaver fur is a very valuable 
commodity and therefore these small animals find themselves a constant 
prey to trappers who deploy the following methods to catch them. The 
beaver is an animal of rigorous habits. When it goes down to the river to 
drink water, it will track its return route and follow its own footprints with 

great precision. Its hunters, taking advantage of this particular quirk, watch 
out for when the beaver goes to the water and place their traps on the 
beaver’s own tracks. For the animal, although fully aware of the trap placed 
a few paces ahead of him, seems to act on ‘automatic pilot’, never deviating 
form the set path. It therefore precludes itself from the possibility of 
escape.” 
Rav Grossnass concluded: “If we could question the beaver and ask him, 
‘Why is it that you fail to choose another route knowing that you are about 
to be trapped?’ he might answer: ‘I cannot’. For the beaver is trapped, as it 
were, by its own instincts. Hemmed in by the limitations of its own nature, 
it falls unswervingly to its end.” 
“We human beings… are similar to the beaver. On Rosh Hashanah and 
Yom Kippur we beat our breasts and enumerate our many sins. We cry and 
beg for forgiveness in a genuine fashion. However, as soon as the days of 
Awe have passed, what happens? We fall back into our ‘old tracks’ – the 
‘old temptations’. And yet, like that foolish animal, we are fully aware that 
the destruction lies in our former lifestyle – yet we still do not break free.” 
This underlies a key point of Hosea’s message. The people of the Ten 
Tribes indeed were sincere in repentance at certain points in their history – 
not only under Moses, but later on: following the miracle of Elijah on 
Mount Carmel, and their wholehearted support for King Jehu in his war on 
idolatry. However – like the beaver - they still went back to their own 
habits: placing their faith in playing one nation against another to keep 
themselves in business, instead of doing what was morally right, and 
trusting in G-d. And like the beaver, Hosea berates them for refusing to see 
the traps set on their own tracks. That gives the background to the final 
message: Return O Israel to the L-rd your G-d. For you have stumbled in 
your sins... 
Questions And Answers On Parashat Vayeitzei - 5778 
Basic Questions On Vayeitzei… 
Who said to whom, and in what circumstances? 
(a) I shall give the land on which you are lying to you and to your 
descendants. 
(b) The day is still long. 
(c) Nevertheless you are my flesh and blood. 
(d) Why have you deceived me? 
(e) Am I instead of G-d, who withheld from you the fruit of the womb? 
(f) If only it would be as you say! 
(g) He gained all this wealth from what he took from our father. 
(h) Leave this land and return to your native land. 
(i) It is within my power to harm you. 
(j) G-d is a witness between you and me. 
Answers 
(a) G-d to Jacob, through the dream of ladder, and the descending and 
ascending angels. This is the first recorded occasion of G-d communicating 
directly with Jacob (28:13) 
(b) Jacob to the local shepherds of Haran, at the end of his long journey 
from the Holy Land. He rebuked them because they were finishing their 
day’s work early, presumably at their employer’s expense (29:7). 
(c) Laban to Jacob: after Jacob had told him ‘all those things’ (text does not 
state what they were, but they hardly elicited an enthusiastic response), 
Laban admitted him to his household on the stated grounds of Jacob’s being 
one of Laban’s own relatives - ‘flesh and blood’. (29:14) 
(d) Jacob to Laban, on discovering after the wedding night that Laban’s 
scheming caused him to unwittingly marry Leah instead of her promised 
sister, Rachel (29:25). 
(e) Jacob’s heated answer to Rachel’s distress on being childless in the face 
of her sister Leah’s already being the mother of four children (30:2). 
(f) Laban to Jacob, following his suggested salary arrangements which, on 
the face of it, seemed entirely to Laban’s advantage (30:34). 
(g) Laban’s sons - overheard by Jacob. It seems from the text that Laban’s 
sons were talking among themselves. Their complaint was based on Jacob’s 
prosperity as a cattle breeder, and his success in turning the impossible 
conditions for his salary to good account (31:1). 
(h) G-d to Jacob (31:3) – after twenty years at Laban’s house. 
(i) Laban to Jacob, on catching up the fleeing Jacob and his family, but he 
acknowledged that G-d had ordered him otherwise… (31:29) 
(j) Laban to Jacob. This refers to the treaty agreed on oath between Laban 
and Jacob. Jacob was to treat Laban’s daughters, Leah and Rachel, with 
appropriate respect, and neither party was to pass the designated landmark 
with hostile intentions (31:50). 
Rashi’s Commentary On Parashat Vayeitzei 
Why, according to Rashi, did 
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(a) the angels in Jacob’s dream ‘ascend and descend’ (28:12) the ladder? 
One would have expected them to first ‘descend’ from on high, and then 
‘ascend’… 
(b) Jacob raise his voice in weeping after he kissed Rachel (29:11)? 
(c) Jacob have to stress to Laban that he would not be merely working seven 
years to marry merely Rachel, but to marry ‘Rachel your youngest 
daughter’ (29:18)? 
(d) Leah, on giving birth to her fourth son Judah, exclaim ‘this time I may 
gratefully praise G-d’? (29:35) 
(e) Rachel bring her Bilha, her associate, into Jacob’s intimate household? 
(f) Rachel die prematurely? (two explanations) 
(g) G-d warn Laban to speak ‘neither good nor bad’ (31:29) with Jacob as 
he was about to catch up with him in his flight from his household. Why 
not just ‘bad’? 
(h) angels of G-d meet Jacob after he parted company with Laban? 
Answers 
(a) Jacob was at the frontier between the Holy Land and the rest of the 
world. As he crossed it, the angels entrusted to look after him changed – 
the first group leaving (ascending in having completed their mission) and 
the second group arriving (descending to start their mission). The angels 
serving in the Holy Land were not to serve outside, and vice-versa. 
(b) He perceived through Divinely-inspired insight at that moment that 
their being together would be for a short period, and that when the time 
came, they would not be buried in the same place. More mundanely, he 
became conscious that he did not bring to their meeting the material wealth 
reminiscent of Abraham’s servant when seeking a partner for his father, 
Isaac. 
(c) He had already perceived Laban’s dishonesty. Jacob sought to protect 
himself against someone else of the same name being substituted in 
Rachel’s place. 
(d) Leah had long perceived her inferior status in Jacob’s household. She 
knew by Divine revelation that Jacob was to beget twelve sons: with four 
women involved, that would amount to three sons each. Judah was the 
fourth son, so she felt especially grateful in that despite her poorer position, 
G-d had enabled her to contribute to the household beyond her ‘fair share’. 
(e) Rachel, according to Rashi, compared her distress at being childless 
with that of Sarah. As Sarah had finally given birth after promoting an 
associate wife into the household, Rachel took similar steps with her 
handmaiden, Bilha. 
(f) Firstly, Rachel had, on her own spiritual level, shown disrespect to her 
husband Jacob, because she bartered the night she was to spend with Jacob 
to Leah in exchange for the ‘Dudaim’. (30:15) Secondly, when Laban 
accused Jacob of stealing his gods, he answered “With whomever your 
gods are found, he shall not live… look for anything that belongs to you 
and take it for yourself.” The verse continues, however, with ‘Jacob did not 
know that Rachel had stolen them’… (31:32) 
(g) Rashi quotes the tradition that both the favors and malice of basically 
corrupt and hostile people can lead to no good. 
(h) Once more Jacob was at the frontier, but this time between the rest of 
the world and the Holy Land. As he crossed it, the angels entrusted to look 
after him changed – the first group leaving having completed their mission, 
and the second group arriving to start their mission. The angels serving 
outside the Holy Land were not to serve inside, and vice-versa. 
Other Comments On Parashat Vayeitzei 
1. After G-d revealed Himself to Jacob for the first time, one of his main 
requests to G-d was that he would have ‘food to eat and clothes to wear’ 
(28:20) while he suffered exile from his father’s home. Why, according to 
(a) the Sforno, and (b) the Radak, did Jacob specify these particular things? 
2. What, according to the Sforno, were the ‘Dudaim’ (30:14), and why did 
Reuben pick some and bring them to his mother, Leah? 
3. Through the terms of an agreement, the text records in detail how Jacob 
employed his skills as a cattle farmer to outwit Laban. How, according to 
(a) the Da’at Zekeinim and (b) Rabbeinu Bachye was that consistent with 
Jacob’s personal integrity? 
4. What, according to Hirsch, is the ‘Pachad Yitzchak’ alluded to in 31:42? 
5. Part of the treaty agreed on oath between Laban and Jacob was that 
neither party was to pass the designated landmark with hostile intentions 
(31:52). Who, according to Rabbeinu Bachye, was the first to break the 
oath? 
Answers 
1. According to the Sforno, Jacob specified food to eat and clothes to wear 
so that poverty would not cause him to compromise himself in any way. 
The Radak points out that Jacob’s request typifies the righteous in general: 
seeking only necessities, and no luxuries. 

2. The Sforno holds that Reuben deliberately sought the ‘Dudaim’ – 
fertility-inducing herbs – out of respect to his mother Leah, whom he knew 
longed for more children. 
3. Based on Talmudic sources (see also Sam. II 22:27, Psalms 18:27), the 
Da’at Zekeinim applies the principle that notwithstanding the prohibition 
of theft and deceit, one should take the appropriate steps when facing 
thieves and swindlers. Thus Jacob applied skills obviously outside Laban’s 
experience which promoted the cattle to give birth to the type of young 
specified by Laban to become Jacob’s property. Rabbeinu Bachya, 
however, comments that Jacob only resorted to those means after having 
been instructed by an angel (following 31:10-12). 
4. ‘Pachad Yitzchak’ – ‘the Dread of Isaac’ refers to the dread Isaac himself 
felt during Abraham’s supreme test – the Akeida – as he sensed the knife 
near his throat. The fear was instinctive, but Isaac conquered it and used it 
as a spiritual base on which to build his life towards G-d’s service. Jacob 
credited his father’s merits as defending him against the scheming Laban. 
5. Baalam, from the same geographical area (Numbers 22:5) as Laban, and 
also one of his direct descendants, according to the Midrashic tradition 
cited Rabbeinu Bachya, broke the oath by crossing the forbidden line on 
his journey to curse Israel. 
Some Items For Discussion 
1. The Passover Haggadah states that whereas Pharaoh wanted to destroy 
all the males, Laban sought to “uproot everything”. Where may that be seen 
in this Parasha? 
2. Laban accused Jacob of stealing his gods, he answered “With whomever 
your gods are found, he shall not live… look for anything that belongs to 
you and take it for yourself.” The verse continues, however, with ‘Jacob 
did not know that Rachel had stolen them’. (31:32) When Rashi, quotes the 
Midrash which sees the above as a reason for Rachel’s premature death. 
How could Jacob have made what seems to be a needless vow with 
potentially disastrous consequences? 
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Insights Into Halacha 
Thanksgiving: Harmless Holiday or Chukos HaGoyim? 
One of the interesting aspects of being American and living in the ‘Medina 
shel Chessed’ is dealing with secular holidays. A day off from work, more 
time to learn, and suspended Alternate Side parking rules are always 
appreciated. Of these holidays, Thanksgiving is by far the most popular 
among Yidden, with many keeping some semblance of observance, 
generally as a way of saying ‘Thank You’ and showing a form of Hakaras 
HaTov to our host country. Although all agree that showing Hakaras 
HaTov is prudent, on the other hand, it is well known that many 
contemporary poskim were very wary of any form of actual Thanksgiving 
observance. This article sets out to explore the history and halachic issues 
of this very American holiday. 
Why Thanksgiving? 
Americans commonly trace the holiday of Thanksgiving to the 1621 
Pilgrim celebration at Plymouth Plantation, Massachusetts. The Pilgrims 
were expressing gratitude to G-d for a successful harvest after surviving a 
particularly harsh winter, mainly thanks to the aid of Squanto, the English 
speaking Native American, and the Wampanoag tribe, who taught them 
how to hunt (turkey) and plant (maize) in the New World, and shared food 
supplies with them. A second Thanksgiving was observed on July 30th, 
1623 in appreciation of an abundant harvest after a refreshing 14-day rain 
following a nearly catastrophic drought. Similar sporadic celebrations 
occurred locally throughout the New England area for the next century or 
so, but never on a national level until 1777, during the Revolutionary War, 
when ‘The First National Proclamation of Thanksgiving’ was given by the 
Continental Congress. 
In 1782, John Hanson, the first United States president under the Articles 
of Confederation (and mysteriously somehow forgotten from the history 
books), declared that the fourth Thursday of every November was to be 
observed as Thanksgiving. Several years later, President George 
Washington issued ‘The First National Thanksgiving Proclamation’ (under 
the Constitution), designating November 26th 1789, as a day of 
Thanksgiving. He did so again in 1795. Yet, it was not until 1863, in the 
midst of the Civil War [a.k.a. The War Between the States or The War of 
Northern Aggression (for the Southerners out there)], that the holiday as 
we know it was formally established by President Abraham Lincoln, at the 
urging and behest of Sarah Josepha Hale, editor of Godey’s Lady Book, 
who was lobbying for a national day off from work. Thanksgiving has since 
been observed annually as a national holiday across the United States(1). 
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But our subject is defining how Thanksgiving observance is viewed by 
Halacha. 
Chukos HaGoyim? 
In Parshas Acharei Mos,(2) we are exhorted not to follow in the ways of 
the local non-Jewish populace, “U’Vichukoseihem Lo Seleichu”. 
According to the Rambam and later codified by the Tur and Shulchan 
Aruch, this prohibition includes manners of dress, haircuts, and even 
building styles.(3) Tosafos(4) mentions that this prohibition includes two 
distinct types of customs: idolatrous ones, and those that are nonsensical; 
implying even if they are not done l’sheim Avodah Zarah, with specific 
idolatrous intent, they would still be prohibited to practice. 
However, other Rishonim, primarily the Ran, Mahar”i Kolon / Cologne 
(known as the Maharik), and Rivash,(5) define the prohibition differently. 
They maintain that a nonsensical custom of the Goyim is only prohibited 
when it is entirely irrational, with no comprehensible reason for it, or when 
it has connotations of idolatrous intent. Likewise, following a custom that 
would lead to a gross breach of modesty (pritzus) would fit the category. 
On the other hand, they maintain, observing a simple custom of the Goyim 
that has no reference to Avodah Zarah, especially if there is a valid reason 
for its performance, such as kavod, giving proper honor or respect, would 
indeed be permitted. 
Although the Vilna Gaon rejects their understanding of the prohibition, and 
the Gilyon Maharsha seems to follow Tosafos,(6) nevertheless, the Rema 
explicitly rules like the Maharik and Ran, as does the Beis Yosef.(7) 
Accordingly, they hold that as long as a custom is secular, with no 
connection to Avodah Zarah, such a custom may still be observed.(8) 
Most later authorities, including the Mahari Kastro, the Imrei Aish, the 
Shoel U’Meishiv (Rav Yosef Shaul Nathanson), the Ksav Sofer, the 
Maharam Schick, the Maharsham (Rav Shalom Mordechai Schwadron), 
the Mahara”tz Chiyus, and more contemporarily, the Seridei Aish (Rav 
Yechiel Yaakov Weinberg), and Rav Ovadiah Yosef,zichronam 
levrachah,(9)allrule in accordance with the Rema’s ruling that as long as 
one has valid reasons for performing a specific custom, it does not 
necessarily get classified as the problematic Chukos HaGoyim, unless its 
origins are rooted in idolatrous practice.(10) 
Thanksgiving: Religious or Secular? 
But to understand how this affects us and possible Thanksgiving 
observance, we must first ascertain whether Thanksgiving is truly a 
religious holiday or a secular one. Of the aforementioned Thanksgiving 
observances, all were declared as a unique day expressly designated to 
thank G-d for all of his ‘gracious gifts’. This implies that it is meant to be 
a religious holiday. Yet, only the Continental Congress’s proclamation 
made reference to the Christian deity. Additionally, there is no actual 
religious service connected with the day at all. Furthermore, nowadays, the 
vast majority of Americans simply associate Thanksgiving with food 
(mainly turkey), football, and family, and take the day off. This implies that 
its observance is strictly secular. Which is the real Thanksgiving? 
Contemporary Rulings 
As with many issues in halacha, there are different approaches to 
Thanksgiving observance. In fact, Rav Moshe Feinstein zt”l alone has 
written four different responsa on topic(11). Although in the earlier 
teshuvos he seems to be against the idea of a Thanksgiving celebration, 
(possibly there were more religious connotations involved in the early 
1960s celebrations than in the 1980s), nevertheless, in his later teshuvos he 
does allow a Thanksgiving observance (he notes that it is not a religious 
celebration) with turkey being served, as long as it is not seen as an 
obligatory annual celebration(12), but rather as a periodical ‘simchas 
reshus’. All the same, Rav Moshe concludes that it is still preferable not to 
have a celebration b’davka for Thanksgiving. 
Other contemporary poskim who allowed eating turkey on Thanksgiving 
include Rav Eliezer Silver, Rav Yosef Dov (J.B.) Soloveitchik (the Boston 
Gaon)(13), the Rivevos Efraim,(14) and Rabbi Yehuda Hertzl Henkin.(15) 
They explain that Thanksgiving is “only a day of thanks and not, Heaven 
forbid, for idol celebration”. Therefore, they maintain that merely eating 
turkey on Thanksgiving cannot be considered Chukos HaGoyim. 
On the other hand, other contemporary authorities disagree. Rav Yitzchok 
Hutner(16) is quoted as maintaining that the establishment of Thanksgiving 
as an annual holiday that is based on the Christian calendar is, at the very 
least, closely associated with Avodah Zarah and therefore prohibited. He 
explains that its annual observance classifies it as a ‘holiday’ and 
celebrating Gentile holidays is obviously not permitted. It is well known 

that Rav Avigdor Miller was a strong proponent of this view as well, as 
Thanksgiving’s origins belay that it was actually established as a religious 
holiday(17). 
Similarly, Rav Menashe Klein(18) ruled that it is a prohibited to celebrate 
Thanksgiving. Aside for citing the Gr”a’s opinion, which would prohibit 
any such celebration, he mentions that although the Thanksgiving holiday 
was originally established by (Pilgrims) rejoicing over their own survival, 
that they didn’t starve due to their finding the turkey, and might not be 
considered Chukos HaGoyim, nevertheless there is another prohibition 
involved. In Yoreh De’ah (148, 7), the Shulchan Aruch, based on a Mishna 
in Maseches Avodah Zara (8a), rules that if an idolater makes a personal 
holiday for various reasons (birthday, was let out of jail, etc.) and at that 
party he thanks his gods, it is prohibited to join in that celebration. Rav 
Klein posits that the same would apply to Thanksgiving, as it 
commemorates the original Pilgrim Thanksgiving, thanking G-d for the 
turkey and their survival, and would be certainly prohibited, and possibly 
even biblically. 
An analogous ruling was given by Rav Dovid Cohen (of Gevul Ya’avetz), 
and Rav Feivel Cohen (author of the Badei HaShulchan)(19), albeit for 
different reasons. Rav Feivel Cohen takes a seemingly extreme position, 
maintaining that not only is it forbidden for a Jew to celebrate 
Thanksgiving, it is even prohibited for a Gentile to do so as well(20)! Rav 
Dovid Cohen, on the other hand, writes that for a Jew to eat turkey on 
Thanksgiving expressly for the sake of the holiday should be prohibited by 
the rule of Tosafos, as it would be deemed following an irrational rule of 
theirs that is improper to follow. Yet, he concedes that it is not prohibited 
for a family to get together on a day off from work and eat turkey together, 
as long as they do so not to celebrate Thanksgiving, but rather because they 
like turkey. Even so, he concludes that it is still preferable not to do so. 
Trotting Out the Turkey? 
With several differing major approaches to Thanksgiving advanced by 
contemporary authorities, which is the prevailing custom? Should turkey 
be on our plates this Thursday? The answer is that it depends. As shown, 
there are many authorities who maintain that Thanksgiving dinner should 
be avoided at all costs. However, many people do eat turkey on 
Thanksgiving, albeit many with non-Thankgiving related intent. 
(Remember, even kosher turkey prices drop for the holiday!) Yet, it 
certainly seems preferable not make an ‘exclusively for Thanksgiving’ 
party. Everyone should follow his community practice and the lead of their 
knowledgeable halachic authority. 
Anecdotally, my own grandmother, Mrs. Ruth Spitz (May she have a 
Refuah Sheleimah), would buy a turkey, but instead of serving it for 
Thanksgiving dinner, would rather save it and serve it l’kavod Shabbos on 
the Shabbos immediately following Thanksgiving. This way one is not 
compromising on tradition nor halacha, and additionally receives the 
benefits of kavod and oneg Shabbos. 
Although nowadays for many in Yeshivish and Chassidic circles the idea 
of observing even some semblance of Thanksgiving may seem an 
anathema, it is interesting to note that many authorities of the previous 
generation did not seem overly concerned. In fact, as is widely known, the 
annual Agudas Yisrael Convention, attended by many Gedolim, was 
traditionally held over Thanksgiving weekend for many decades, with 
turkey on the menu(21)! Additionally, Rav Yosef Eliyahu Henkin’s 
authoritative Ezras Torah calendar (with halachos for the whole year) noted 
Thanksgiving along with other secular holidays. 
Come what may, with Chanuka on the way, we can concentrate on the 
upcoming eight days of true thanks-giving, lehodos u’lehallel. In fact, 
although there will be no need to be talking turkey while giving thanks, on 
Chanuka we still all proclaim “Hodu Lashem Ki Tov!” 
Postscript: Turkey - Fowl Territory? 
As an aside, and although widely eaten among Klal Yisrael, the turkey’s 
acceptance as kosher fowl is an interesting inyan unto itself, as well as a 
halachic and historic seeming anomaly. 
The Torah enumerates 24 various non-kosher “birds”(22). Since so many 
thousands of bird species exist, the Gemara Chullin (61b) specifies four 
necessary indicative features (simanim) that identify a specific type as 
kosher. However, many early authorities contend that we do not rely on our 
understanding of these simanim, but rather only eat fowl that we have an 
oral tradition (mesorah) that this specific species is indeed kosher. Indeed, 
Rashi cites precedent from the case of the ‘Swamp Chicken’ (Tarnegolta 
D’Agma), with which even Chazal made a mistake (ad loc. 62b), not 
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realizing at first that it is truly predatory in nature (doreis) and therefore 
non-kosher(23). He therefore maintains that since we are not experts, we 
additionally need a mesorah to allow fowl to be eaten. The Rema(24) in 
fact definitively rules this way, that one may not eat any species of bird 
without a mesorah. 
The issue is that our ubiquitous turkey is the quintessential as well as 
symbolic New World fowl(25), and yet, is eaten by the vast majority of 
world Jewry, even though a mesorah pre-Columbus would be a seeming 
impossibility. One solution, given by the famed Netziv (Shu”t Meishiv 
Davar Y”D 22), and thus permitting it to be eaten, is on the basis that it has 
been eaten by Frum Yidden for several centuries and is now considered 
having a mesorah. Although there are certain prominent families, including 
descendents of the Tosafos Yom Tov and the Shlah, as well as the Frankel 
and Kamenetsky families, who are known to be personally stringent with 
partaking of turkey. Nonetheless, it is widely considered as not having any 
kashrus concerns and is indeed consumed by Klal Yisrael. 
For more on the topic of the kashrus status of turkey, and its more kashrus-
wise complicated companions, the Muscovy Duck and Posen Hen, see 
Nachal Eshkol (on the Sefer HaEshkol, Hilchos Beheima, Chaya, v’Ofe 22, 
10; he understands there to be an Indian mesorah on the fowl), Knesses 
HaGedolah (Y”D 82, 31), Shu”t Shoel U’Meishiv (Mahadura 
Chamisha’ah, vol. 1, 69), Shu”t Divrei Chaim (Y”D vol. 2, 45 - 48), Shu”t 
Maharam Shick (Y”D 98 - 100), Shu”t Tuv Taam V’Daas (Mahadura 
Telita’ah 150 - 152), Shu”t HaElef Lecha Shlomo (Y”D 111), Shu”t HaRim 
(Y”D 8), Shu”t Tzemach Tzedek (Y”D 60), Arugas Habosem (Kuntress 
HaTeshuvos 16), Damesek Eliezer (51, 84 and Ch. 4, 12, 73), Shu”t Binyan 
Tzion (Vol. 1, 42), Shu”t Dvar Halacha (53), Rav Yissachar Dov Illowy’s 
Shu”t Milchemos Elokim (ppg. 162 – 165; also citing teshuvos from Rav 
Samson Raphael Hirsch and Rav Nosson Adler, the first Chief Rabbi of 
England; regarding the Muscovy Duck), Shu”t Melamed Lehoyeel (vol. 2 
- Y”D, 15), Shu”t Mei Ba’er (19; who opines that the turkey actually came 
from India and even has a mesorah dating back to Moshe 
Rabbeinu!!),Zivchei Tzedek (82, 17), Darchei Teshuva (82, 26), Rav 
Yehuda Leib Tzirelsohn’s Ma’archei Lev (Chelek HaTeshuvos, Y”D 30; 
regarding the Posen Hen), Shu”t Divrei Malkiel (vol. 4, 56), Rav Yosef 
Aharon Teren of Argentina’s Zecher Yosef (ppg. 1a – 6b; regarding the 
Muscovy duck), Kaf Hachaim (Y”D 82, 21), Shu”t Igros Moshe (Y”D vol. 
2: 34; also citing the opinions of Rav Naftali Carlebach and Rav Yosef 
Eliyahu Henkin; regarding the Posen Hen), Shu”t Har Tzvi (Y”D 75; 
regarding the Muscovy duck), Kovetz Mesorah (vol. 3, ppg. 60 – 65; in a 
ma’amar from the Beis Avi, Rav Yitzchok Isaac Liebes, regarding Rock 
Cornish Hens), Rav Shmuel Salant’s posthumously published Aderes 
Shmuel (222; ppg. 225 – 228; regarding the Muscovy duck), and Sichas 
Chullin (pg. 429, on Chullin 63a; who astoundingly posits that the turkey 
mesorah possibly came from the Ten Lost Tribes who might have been 
early American Natives, as per R’ Menashe ben Yisrael’s unsubstantiated 
theory, who then contacted Indian and English poskim!!). 
Additionally, and quite interestingly, we find that several Acharonim, 
including the Bach (O.C. 79, s.v. kasav B”Y), Magen Avraham (ad loc. 14), 
Ateres Zekeinim (ad loc.), Ba’er Heitiv (ad loc. 12), Aruch Hashulchan (ad 
loc. 16), and Mishna Berura (ad loc. 26), understand the Yerushalmi’s 
(Eruvin Ch. 3, Halacha 5) ‘Red Chickens’ (Tarnegolim Aduma), which we 
must distance ourselves from its excrement while davening (see Shulchan 
Aruch ad loc. 6; as opposed to the understanding of red excrement from a 
chicken), to be referring to a turkey; giving implicit consent that it is indeed 
a kosher bird (however, and quite interestingly, it remains unclear how an 
American New World fowl was seemingly extant in Eretz Yisrael at the 
time of the writing of the Yerushalmi). 
In fact, the Chazon Ish himself ate turkey, based on a teshuvah of his 
father’s, Rav Shemaryahu Yosef Karelitz [this teshuvah was recently 
published in Shu”t V’Chiddushim Chazon Ish (132); see also Orchos 
Rabbeinu (new edition - 5775; vol. 4, pg. 9, 1).] Obviously, the mainstream 
opinion that turkey is considered an acceptable fowl is also seen by the 
many contemporary poskim who allowed it being eaten on Thanksgiving. 
Come what may, at least from a Kashrus perspective, it seems that turkey, 
the All-American fowl, is here to stay.(26) 
1. However, until 1942, when it was changed by a joint resolution of 
Congress, Thanksgiving was observed on the last Thursday in November, 
not the fourth Thursday. (The only practical difference is if there happens 
to be five Thursdays in November; otherwise, Thanksgiving remains the 
last Thursday). 

2. Vayikra (Ch. 18: verse 3). 
3. Rambam (Hilchos Avodah Zara Ch. 11: 1- 3), Tur and Shulchan Aruch 
(Yoreh Deah 17: 1), based on the Sifra (Parshas Acharei Mos, Parshata 9, 
Ch. 13: 8). 
4. Tosafos (Avodah Zarah 13a s.v. v’ee); answering the seeming 
contradiction between the Gemara in Avodah Zara ad loc. and Sanhedrin 
52b). 
5. Ran (Avoda Zara 2b s.v. Yisrael), Chiddushei HaRan (Sanhedrin 52b), 
Shu”t Maharik (Mahar”i Kolon/ Cologne, Shoresh 88, Anaf 1), and Shu”t 
Rivash (vol. 1: 158 s.v. v’yesh and v’im). 
6. Biur HaGr”a (Yoreh Deah 178: end 7) and Gilyon Maharsha (ad loc. 1). 
The Gr”a is bothered by the fact that the sugya in Sanhedrin seems to imply 
differently than the views of the Maharik, Ran, and later, the Rema, that a 
Chok Goyim, even one that is not a Chok Avodah Zarah should still be 
prohibited. Others who ask this question and conclude tzarich iyun on the 
Maharik’s shittah include the Minchas Chinuch (Mitzvah 262: 2) and the 
Maharam Bennet (Divrei HaBris; cited in Shu”t Imrei Aish, Yoreh Deah 
55). However, there are those who do resolve the Gr”a’s difficulty, such as 
the Maharam Shick (Shu”t Yoreh Deah 165). 
7. Darchei Moshe and Rema (Yoreh Deah 178: 1). Although he does not 
cite either side of this machlokes in his Shulchan Aruch, nevertheless, in 
his Beis Yosef commentary, Rav Yosef Karo elucidates the shittah of the 
Maharik at great length and does not even cite Tosafos. Although one may 
infer that the Rambam (and later the Shulchan Aruch who codified his 
words as halachah) actually meant similar to Tosafos’s understanding, as 
the implications of the prohibition of not copying actions of the Goyim, is 
seemingly unrelated to actions smacking of idol worship (and that is what 
the Ra’avad was arguing on and ruling akin to the Maharik), nonetheless, 
from the lashon of many other authorities, including the Maharik himself 
(ibid.), Sefer HaChinuch (Mitzva 262), Mabit (Kiryas Sefer on the 
Rambam ibid.), Meiri (Sanhedrin 52b), Bach (Yoreh Deah 178), and Divrei 
Chaim (Shu”t Yoreh Deah vol. 1: 30), it is clear that they understood that 
the Rambam himself was only referring to actions that had some relation to 
Avodah Zarah. See Shu”t Seridei Aish (old print vol. 3: 93; new print Yoreh 
Deah 39, Anaf 1: 5 - 14) who explains this at length. See also Shu”t 
Melamed L’Hoyeel (Orach Chaim 16), Shu”t Igros Moshe (Yoreh Deah 
vol. 4: 11), Shu”t Minchas Yitzchak (vol. 1: 29, 3 and 31), Minchas Asher 
(vol. 3, Vayikra, Parshas Emor, 33, ppg. 197 - 205), and the Aderes’s 
recently published Ovar Orach (Shema Eliyahu, 275, pg. 271 - 272; 2003), 
who discuss the parameters of the prohibition of “U’Vichukoseihem Lo 
Seleichu” and its nuances at length. 
8. Another interesting contemporary machlokes regarding flowers is 
whether planting flowers around a grave, ostensibly for kavod hameis, is 
considered a violation of Chukos HaGoyim. On this topic, see the 
Rogatchover Gaon’s Shu”t Tzafnas Pane’ach (vol. 1: 74), Shu”t Minchas 
Elazar (vol. 4: 61, 3), Rav Dovid Tzvi Hoffman’s Shu”t Melamed L’Hoyeel 
(Yoreh Deah 109; also citing the opinions of Rav Samson Raphael Hirsch 
and Rav Ezriel Hildeseimer), Shu”t Minchas Yitzchok (vol. 1: 31), Shu”t 
Seridei Aish (new print, Yoreh Deah 108), Shu”t Yaskil Avdi (vol. 4, Yoreh 
Deah 25), and Shu”t Yabea Omer (vol. 3, Yoreh Deah 24). 
9. Erech Lechem L’Maharikash (Glosses to Yoreh Deah 178: 1; he adds 
that in his opinion we may not categorize instances not mentioned by 
Chazal as potential ‘Chukos HaGoyim’), Shu”t Imrei Aish (Yoreh Deah 
55), Yosef Daas (Yoreh Deah 348 s.v. v’hinei), Shu”t Ksav Sofer (Yoreh 
Deah 175), Shu”t Maharam Schick (Yoreh Deah 351), Daas Torah (Orach 
Chaim 494 s.v. v’nohagin and glosses to Orchos Chaim ad loc. 8), Shu”t 
Mahara”tz Chiyus (6), Shu”t Seridei Aish (old print vol. 3: 93; new print 
Yoreh Deah 39, Anaf 2), and Shu”t Yabea Omer (vol. 3 Yoreh Deah 24: 5) 
10. Furthermore, it must be noted that the Seridei Aish (Shu”t old print vol. 
3: 93; new print Yoreh Deah 39, Anaf 2) at length proves that the Gr”a’s 
shittah actually runs contrary to the vast majority of Rishonim who 
conclude that unless there is at least a ‘shemetz’ of Avodah Zarah in their 
actions, copying them would not be a violation of Chukos HaGoyim. See 
also Shu”t Bnei Banim (vol. 2: 30) who writes that the minhag ha’olam is 
to follow the Rema in this dispute, as even according to those who generally 
follow the Gr”a’s psakim, that is only when it is a machlokes Acharonim. 
Yet, he posits, when the Gr”a argues on both Rishonim and Acharonim, 
then the normative halachah does not follow his shittah. However, see 
Shu”t Mishnah Halachos (vol. 10: 116) who does take the Gr”a’s opinion 
into account (in his specific case) and seems to side with him. 
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11. Shu”t Igros Moshe (Even HaEzer vol. 2, 13; Orach Chaim vol. 5, 20, 
6; Yoreh Deah vol. 4, 11, 4; and Yoreh Deah vol. 4, 12). 
12. See also Shu”t Igros Moshe (Yoreh Deah vol. 4, 57, 11) where Rav 
Moshe reiterates this klal not to add new dates and observances to the 
calendar. The Chazon Ish as well (Kovetz Igros Chazon Ish vol. 1, 97), and 
echoed by the Minchas Yitzchak (Shu”t vol. 10, end 10) and Rav Ovadiah 
Yosef (Shu”t Yabea Omer vol. 6, Orach Chaim 41, 6), famously wrote very 
strongly against setting new dates and obligatory observances into our 
Jewish calendar. A similar sentiment is expressed by Rav Moshe Sternbuch 
(Shu”t Teshuvos V’Hanhagos vol. 2, 721), quoting the Brisker Rav. 
13. Nefesh HaRav (pg. 231). This author has heard from a talmid of Rav 
Soloveitchik’s that he would go home early on Thanksgiving, but only after 
making sure to give Shiur, which sometimes lasted several hours. 
Apparently he wanted to show his talmidim that a secular holiday is by no 
means an excuse to take a day off from Torah. 
14. These Rabbanim’s opinions appear in the Journal of Halacha and 
Contemporary Society (vol. 30, pg. 59). 
15. Shu”t Bnei Banim (vol. 3, 37). 
16. Pachad Yitzchak - Igros U’Michtavim shel HaRav Hutner (109). 
17. Aside for hearing this from several people who asked Rav Miller 
directly, including my father-in-law, Rabbi Yaacov Tzvi Lieberman, Rav 
Miller publicly averred this in his famous Thursday night shiur (#529; titled 
‘The Mitzvah of Happiness’) “What’s my opinion of Jews eating turkey on 
Thanksgiving? What’s my opinion of going to church on Thanksgiving? 
I’ve consulted three encyclopedias... Each one states as follows. 
Thanksgiving is a church holiday. Forget about a legal holiday, forget about 
an American holiday. It’s a church holiday. And it’s made for the purpose 
of going to church and holding services... I don’t ask Gedolim about 
Thanksgiving. I ask goyim what Thanksgiving is. And three kosher goyim 
wrote in encyclopedias that Thanksgiving is a church holiday, they’re my 
poskim”. 
18. Shu”t Mishna Halachos (vol. 10, 116). He does however concede on 
one point and clarifies that having a Thanksgiving seudah is not b’geder 
‘Yaharog V’al Yaavor’, notwithstanding what was written in his name on 
a Kol Koreh! 
19. The Rabbis Cohen’s opinions appear in the Journal of Halacha and 
Contemporary Society (vol. 30, pg. 59). Many of these Rabbonim have 
written letters on topic to the author of this extensive article, Rabbi Michael 
J. Broyde of Atlanta, Georgia. 
20. His reasoning is based on his understanding of the Rambam (Hilchos 
Malachim Ch. 10, 9), referring to the prohibitions of a Gentile to make for 
himself a day of rest akin to Shabbos or a Yom Moed. Rav Cohen posits 
that such a day is Thanksgiving which, in essence, is an attempt by Gentiles 
to create a special day of festivities, and is therefore prohibited. However, 
it is not clear to this author why Thanksgiving should be considered similar 
to a Moed or Yom Tov, as there is no shevisas melacha involved with 
anyone’s observance of the day. In fact, there is no actual observance of the 
day. The Rambam’s intent regarding inclusion in the category of Goyim 
establishing a new Yom Tov would surely not incorporate the mere actions 
of sitting down to eat a specific food. See Minchas Asher (vol. 1, Bereishis, 
Parshas Noach 11, pg. 66 - 67) who explains that according the Rambam, 
in order for a Gentile’s actions to qualify for this prohibition it needs to be 
a ‘shevisa l’sheim chiddush das’ and not just for rest (menucha); an 
example being where he would create a ‘Moed Gamur’ with its own version 
of Kiddush, Tefillah, and Mitzvos of the day, akin to a Yom Tov. This 
would certainly preclude Thanksgiving, whose observance meets none of 
this criteria. Perhaps this why the other machmirim do not make use of this 
halachic rationale to prohibit Thanksgiving celebrations. 
21. See, for example, Rabbi Mordechai Kamenetsky’s ‘Streets of Life’ 
column in Ami Magazine #143, October 2, 2013, pg. 94, titled ‘Tagging 
Along’ and in Ami Magazine #195, December 3, 2014, pg. 100, titled 
‘Let’s Talk Turkey’. This author has also heard this tidbit from noted 
historian Rabbi Berel Wein. Parenthetically, Rabbi Kamenetsky also 
mentions that his grandfather, Rav Yaakov Kamenetsky zt”l did not partake 
of the turkey, due to issues of mesorah. For more on this topic, see the 
postscript, as well as a previous article titled ‘Buffalo Burgers and the Zebu 
Controversy’. 
22. Vayikra (Shemini) Ch. 11: 13 - 24; Devarim (Re’eh) Ch. 14: 11 - 21. 
23. Rashi (Chullin 62b s.v. chazyuha). 

24. Rema (Y”D 82, 3). The Shulchan Aruch (Y”D 82, 2) rules this way as 
well, but allows several more leniencies (see ad loc. 82, 3) than the Rema’s 
stronger language. 
25. It is told that Benjamin Franklin even wanted the turkey to be the 
official bird / National Symbol of the USA, and not the Bald-Eagle. It 
seems he lost that vote. See http://birdnote.org/show/national-symbol-
turkey-vs-eagle. 
26. See Rabbi Ari Zivotofsky’s excellent and thorough treatment of the 
Turkey at Kashrut.com. 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' Yechezkel Shraga, 
Rav Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira Yaffa bas Rochel Miriam and 
her children for a yeshua teikef u'miyad! 
This article was written L’Iluy Nishmas Dreiza Liba bas R’ Gershon,, R’ Chaim Baruch Yehuda 
ben Dovid Tzvi, L’Refuah Sheleimah for R’ Shlomo Yoel ben Chaya Leah, and Rochel Miriam 
bas Dreiza Liba and l’Zechus for Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a 
yeshua sheleimah! 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: 
yspitz@ohr.edu. 
Rabbi Yehuda Spitz, author of Mi’Shulchan Yehuda on Inyanei Yoreh Deah, serves as the Sho’el 
U' Meishiv and Rosh Chabura of the Ohr Lagolah Halacha Kollel at Yeshivas Ohr Somayach in 
Yerushalayim. He also currently writes a contemporary halacha column for the Ohr Somayach 
website titled “Insights Into Halacha”. http://ohr.edu/this_week/insights_into_halacha/. 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to 
another person intact without prior permission. We also encourage you to include this material 
in other publications, such as synagogue or school newsletters. Hardcopy or electronic. 
However, we ask that you contact us beforehand for permission in advance at ohr@ohr.edu and 
credit for the source as Ohr Somayach Institutions www.ohr.edu 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Vayetzei 5778 - “Ultimate Currency”(1) 
Rav Matisyahu Salomon shlita notes that every year, as we read the 
parshios in Bereishis, we enjoy discussing the profundity and extent of 
Avrohom Avinu’s chesed. There always seem to be new explanations and 
perspectives which expound upon how selfless and extreme the chesed of 
Avrohom was. 
Rav Matisyahu explains that we need to have the same discussions and 
analyzation about the exemplary integrity and work ethic of Yaakov Avinu, 
while he was working for Lavan. The Torah demands the highest levels of 
ethics and responsibility regarding the workplace. It’s a value we don’t 
sufficiently emphasize. A Torah Jew is obligated to be wary of his financial 
responsibilities, and he must be honest to a fault. 
In America, standard currency is the dollar, in Britain it is the pound, and 
in Japan the yen. Gold, diamonds, and pearls have universal value, as does 
real estate. These are commodities that ‘make the world go around’. In the 
words of Shlomo Hamelech, “Money answers everything.” 
In the celestial World of Truth, undoubtedly Torah and mitzvos are the 
ultimate currency. But might there be another commodity that ‘opens 
doors’ in that world? Is there something which causes the angels to bow 
deferentially before it, as it were, in a similar vein to how people ‘bow’ 
deferentially before wealth in this world? 
After Leah Imeinu gave birth to four sons, and Rochel saw that she was not 
being blessed with a child, she took an extreme measure. She offered her 
maid Bilhah, as a wife to Yaakov. Rashi explains that Rochel learned the 
concept from Sarah Imeinu, who gave her maid Hagar to Avrohom to 
marry. 
What merit was there in giving a maid as a wife? 
Rav Shlomo Wolbe zt’l explained that spiritual growth requires mesiras 
nefesh, self-sacrifice. In the physical world, success is often achieved 
through unyielding ambition and uncompassionate drive to reach the top. 
The world of finance is one of extreme competition, where there is no room 
for compassion or consideration for the feelings of others. A sign above a 
major highway reads: “If you don’t purchase this space to advertise your 
company, your competitor will first.” 
The spiritual world is the polar opposite. One climbs the ladder of greatness 
by putting his own needs and desires aside, to help and build others. The 
more one places others before himself and sublimates his own ego, the 
greater he becomes. 
For a woman to allow her husband to marry another woman is an extreme 
act of mesiras nefesh. For a woman to offer her maid to be her husband’s 
second wife is the ultimate act of mesiras nefesh. 
The ultimate currency in heaven is mesiras nefesh! Torah and mitzvos 
performed with self-sacrifice and complete dedication is the ultimate 
currency in the World of Truth. 
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Dayan Aharon Dovid Dunner of London, England, is a well-known Rav 
and lecturer throughout the Torah world. As a Dayan, he is accustomed to 
receiving unusual halachic questions. But every now and then he receives 
questions that surprise even him. 
A man related to Rav Dunner that his grandfather was a holocaust survivor. 
Somehow, he had smuggled his tallis with him wherever he was sent, 
including into Buchenwald. Amazingly, he never missed a day of wearing 
that tallis. After liberation, he continued wearing that tallis every day of his 
life. In his tzava’ah (will) he asked to be buried in the tallis. But when the 
grandfather died, they forgot! 
It was almost his first yahrtzeit, and the family was regretful that they had 
not fulfilled his instruction. At that time, his grandmother was dying, and 
the inevitable was imminent. The question was could they bury the tallis 
with the grandmother, who was to be buried alongside her late husband? 
Would that count as fulfilling his will? 
Dayan Dunner decided to send the question to be asked of Rav Chaim 
Kanievsky. The answer he received stunned him. Rav Chaim replied that 
the tallis should not be buried with the grandmother. Rather, they should 
open the kever of the grandfather, and place the tallis in there, as he had 
requested. 
Dayan Dunner called a few local chevra kadishas but all of them were 
squeamish and uncomfortable about doing it. The man himself did not want 
to give his grandfather a second burial. Couldn’t they just bury it with the 
grandmother? 
Dayan Dunner asked the question to be presented to Rav Chaim again. His 
response remained the same. But he added, that if they didn’t want to open 
the kever, they should dig a hole as close to the kever as possible, and place 
the tallis there. 
The family was still uncomfortable, but they agreed to do it. However, they 
still wanted to know why it was so important to bury it as close as possible 
to their grandfather. 
When Rav Chaim was asked about it a third time, he replied “In the upper 
courts, the most valuable commodity is mesiras nefesh. The man’s tallis is 
his greatest testimony about his incredible mesiras nefesh. His family must 
therefore, make every effort to place at as close as possible to him, so he 
has it by his side in the Next World.”(2) 
When negotiating with the B’nei Ches, Avrohom Avinu stated, “If it is your 
desire to allow me to bury my dead from before me, listen to me, and allow 
me to meet with Ephron ben Tzochar.” The word Avrohom uses for desire 
is “nafshechem”, which literally means ‘your soul’. What we desire is part 
of our essence. To place those desires aside for the sake of others, is mesiras 
nefesh. The ultimate mesiras nefesh is for one to give up his life to sanctify 
the name of G-d. But, it is often more challenging to live with mesiras 
nefesh in the mundane day-to-day of our lives. 
When we are busy doing something we need to finish and put it aside to 
daven mincha, when our child asks us to help with her homework and we 
are tired and muster up patience to help, when a neighbor or friend asks for 
a favor and we are not in the mood of helping and we agree to help anyway, 
when we drag ourselves to a shiur or to learn with a chavrusa at the end of 
a long day, when we listen to a griping friend who needs chizuk though we 
have ten other things to do - these are all examples of mesiras nefesh.(3) 
Our yetzer hara likes to minimize such feats by convincing us that real 
mesiras nefesh entails doing something profound. But that is untrue. Every 
time we push ourselves beyond our comfort zone, it is an act of mesiras 
nefesh. 
The holiday of Chanukah, which is rapidly approaching, is a celebration of 
mesiras nefesh! The Maccabees went to war to ensure our ability to serve 
Hashem and guard the Torah in the most holy and pristine manner. They 
reasoned that a life devoid of Torah is not worth living, so they set out for 
battle with little hope for victory. 
Their incredible mesiras nefesh, first on the battlefield, and later to perform 
the mitzvah of lighting the menorah with pure oil, served as the catalyst for 
the miracles that transpired. 
They went well beyond the natural norm, and Hashem granted them 
miracles, well beyond the natural norm. It’s a holiday that celebrates, not 
only supernatural occurrences, but our ability to be supernatural, which is 
the secret of our national eternity. 
“And she said, behold my maid, Bilhah… I will build from her.” 
“If it is your desire” 

Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Based on the lecture given at Kehillat New Hempstead, Shabbos Kodesh 
parshas Vayetzei 5777 
2. This story appeared in Ami-Living, November 30, 2016, by Rabbi Yoel 
Gold. 
3. It is important to note that if one agrees to do things only because he is 
unable to say no, out of feelings of guilt or not wanting anyone to be upset 
at him, that is a deficiency. There are times when it may be correct and 
proper for us to say no, sometimes for our own well-being. The point being 
made here is about one who, when overcoming his immediate desire for 
comfort, will feel gratified and happy afterwards with his decision, not 
resentful and indignant. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayetzei 
6 Kislev 5778/November 24, 2017 
For a period during my youth my parents arranged for my sister Ahuva, and 
myself to take ice-skating lessons. What I remember the most is the 
instructor telling us to always lean forward while skating, so if (when) we 
fall, we fall forward, instead of on our backs. I do remember falling a lot. I 
didn’t quite make the US Olympics team for skating, but it was fun. 
I was thinking about that class a few years ago, when we signed up our son 
Shalom to play in an ice-hockey league. The program was for a series of 
Sundays, from early autumn until the middle of the winter. The first session 
was on a warm eighty-degree Sunday in late September. 
There is no sport that requires as much gear as ice-hockey, and we arrived 
sufficiently early in order to help Shalom put on all of his necessary gear. 
We helped him put on his chest protector, elbow and knee protectors, 
helmet, jersey and, of course his skates. Then he skated onto the ice with 
his hockey stick. 
I stood behind the glass watching proudly, amazed that we had actually 
figured out (with some help from other parents and players) how to put on 
all of his gear. Another father was also watching, and we made some small 
talk. As he looked out on the ice, he turned to me and snickered, “Look at 
that kid in the shorts. I guess his parents didn’t realize that it’s cold on the 
ice!” I replied that some people just don’t think about these things. How 
silly that the poor boy’s parents didn’t think that even though it was hot 
outside, the ice still has to be below freezing! Then I politely excused 
myself and ran to call Chani, and told her that our son’s parents had 
neglected to bring him adequate clothing for the ice. 
Chani proceeded to drive over to my parent’s house, which was closer than 
our house, and rummaged through closets until she found a pair of sweat 
pants and a sweater. When she brought the clothes to me, I nonchalantly 
called Shalom off the ice. When he skated off and I handed him the 
clothing, he was most grateful. He said that he had felt really cold on the 
ice, and was wondering why he was the only kid skating in shorts. 
This week, we celebrated Rosh Chodesh Kislev, which means that 
Chanukah is on the horizon. The local Kosher supermarkets and seforim 
stores already have Chanukah items on display. Many have already begun 
to make plans for the upcoming holiday, including family parties and 
communal get togethers. As the coming weeks rush by, demand and prices 
for oil will sharply rise, and doughnuts will be on display everywhere. 
In our society of blessed bounty, we do not lack any of the beautiful ancient 
physical customs that comprise the holiday of Chanukah. But for one who 
really seeks to elevate his neshama, to glean the true meaning and essence 
of Chanukah, the weeks before are an opportunity to mentally and 
spiritually prepare ourselves to understand and appreciate the eternal 
message of Chanukah. 
The sad reality is that many show up on the first night of Chanukah with 
beautiful menorahs prepared, the smell of latkes and donuts in the air, and 
presents wrapped off to the side, but content with the same callow 
understanding of the holiday that they have maintained since their youth. 
It’s analogous to one showing up on the ice without the gear he needs to 
play the game. [The better analogy would be to a player coming onto ice 
with a jersey and helmet but no stick or skates. Thankfully our situation 
wasn’t that bad.] 
There is a plethora of beautiful seforim and lectures (many free on-line) in 
Hebrew, English, and many other languages, that help foster a far deeper 
appreciation of Chanukah and the emotionally penetrating lessons and 
message of the candles. After a few weeks of proper spiritual preparation, 
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the hallel recited throughout the eight days will be a far more elevating 
experience. 
Before we have the opportunity to wish each other Happy Chanukah, we 
should wish each other a meaningful and elevating Pre-Chanukah. 
Shabbat Shalom & Good Shabbos 
Happy Pre-Chanukah, 
R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 ויקח מאבני המקום כח:יא
The primary focus of parshas Vayeitzei is regarding Yaakov’s departure 
from Be’er Sheva and the founding of his family as well as the 
establishment of Bnei Yisrael. When night falls and Yaakov avinu is forced 
to sleep in the open, he took twelve stones and laid them under his head. In 
the morning, he awoke and found that they had become one. Chazal tell us 
that this was alluding to the twelve righteous children that he would bring 
into the world, and no corruption would develop from him. The famous 
question is asked: Why did Yaakov merit to have 12 righteous children, 
while both Avraham and Yitzchak had Yishmael and Eisav respectively? 
The reason stemmed from the middah which they embodied. Every aspect 
of the Avos is noted for us to learn from. Avraham represented chesed. 
Although chesed is an amazingly wonderful thing, it is possible to 
sometimes take kindness too far. You can have “chesed gone wrong”. So 
too, with the middah of gevurah, which is the power of control. Control is 
meant to manifest primarily as self-control, but the middah of control can 
also go wrong. However, emes, the middah of Yaakov avinu, can never go 
wrong. There is no emes that one can take too far. We find that Yishmael 
was entrenched in immorality. We also find that some immorality is 
considered a chesed, e.g. marrying one’s sister. This is because giving in 
that way to one’s sister is the ultimate chesed, but it is chesed that has been 
taken too far. It’s chesed gone wrong. Similarly Eisav took the middah of 
control - which Yitzchak used for self-control - and he used it to control 
others. He took this attribute and misdirected it in order to satisfy his own 
needs. In this way, the middos that Avraham and Yitzchak stood for were 
misdirected by one of their children. However, the middah of emes cannot 
be misdirected, so all of Yaakov’s children were tzaddikim. (From Reb 
Binyamin Blau) 
 וידר יעקב נדר כח:כ
From the fact that Yaakov avinu made a neder, Chazal derive the concept 
of “nodrin b’eis tzarah”, that one can make a neder at a time of tribulation. 
The Torah Temimah points out that what this means is that even though the 
halachah, is in general, that one must refrain from making nedarim, an eis 
tzarah is an exception to this rule. And, highlights the Torah Temimah 
further, not only is one allowed to make a neder in a time of tribulation, 
Tosafos even says that it is in fact a mitzvah to make a neder at a time of 
tribulation. The reason for this is that when a tzarah comes upon a person, 
it demands that a person make a tikun (rectification), as Chazal tell us, “if 
tzaros come upon a person, he is obligated to examine his deeds”. If it is 
possible for one to immediately carry out whatever it is that he deems 
requiring rectification, then of course that is what he should do. However, 
it is not always feasible to carry out the tikun right away. But something 
has to be done in order to put a stop to the tzarah! Therefore, in such a 
situation, one makes a neder. The very act of making a neder, and now 
being bound by it, arouses a person to do teshuvah and improve his 
behaviors. (From Rebbetzin Twersky) 
 עשר אעשרנו לך כח:כב
There is a machlokes ha’poskim whether maaser kesafim (giving a tenth or 
fifth of one’s earnings to tzedakah) is a full-fledged obligation or a minhag. 
Either way, maaser kesafim plays a very important role in Klal Yisrael. 
With any money that one earns, the poor are remembered. (From Rebbetzin 
Twersky) 
  והנה באר בשדה כט:ב
The Ramban says that this well is an allusion to the Beis Ha’Mikdash and 
the three flocks of sheep are an allusion to the shloshah regalim. When the 
shepherds needed to give water to their flocks, they would roll the stone 
off, and, then, when they were done, they would put the stone back in its 
place. This, elaborates the Ramban, is an allusion to the ruach ha’kodesh 
that Klal Yisrael would draw from going up to the Beis Ha’Mikdash for 
each Yomtov, and, then, when Yomtov would conclude, Klal Yisrael 
would roll the stone back on to the well, as it were, for the next time they 

would come. We see from here that even in the time of the Beis 
Ha’Mikdash, Klal Yisrael was not in a constant state of ruach ha’kodesh. 
Rather, it is something that the nation as a whole experienced only during 
the shloshah regalim. And when the regel was over, the ruach ha’kodesh 
would leave them. Yaakov was 63 years old when he ran away because of 
Eisav. He stayed in the Yeshiva of Sheim & Eiver for 14 years. Upon 
reaching Charan, then, he was 77 years old. And still single. Hashem gave 
him this experience at the well in order to allude to him that, despite his 
interim singlehood and his advanced age, he would yet have children who 
would eventually develop into a Klal Yisrael that will be oleh regel three 
times a year to the Beis Ha’Mikdash and draw from there ruach ha’kodesh. 
(From Rebbetzin Twersky) 
Quotables 
“The heart of a Yid is a Kodesh Kadashim” 
Vignettes 
To fulfill the mitzvah of lighting Chanukah neiros in accordance with as 
many opinions as possible, my husband would light in a number of places. 
By the last day of Chanukah, that meant quite a few glass cups that need to 
be thoroughly scrubbed and washed. “Leave them for the cleaning lady,” I 
would tell him. But he wouldn’t hear of it. “These are heilegeh glezelach!” 
he would say, and he insisted on washing all of the glass cups himself. 
(Rebbetzin Twersky) In addition to showing respect for the glass cups that 
were used for the mitzvah, my father also considered the washing of the 
glass cups at the end of Chanukah to be an important part of preparing for 
the next Chanukah. (Reb Refael Twersky) 
To receive these Divrei Torah directly to your inbox, or to make a dedication, please email 
vayigdalmoshe@vayigdalmoshe.com Vayigdal Moshe: Sharing Divrei Torah and Memories of HaGaon 
HaKadosh Rav Mosheh Twersky zt"l hy"d 
 

Rabbi Berel Wein 

Balance 
As I thankfully and somewhat less then gracefully age, my sense of 
physical balance has weakened, gradually but inexorably. When one has 
imperfect physical balance one is markedly more prone to fall, and all falls 
carry unknown consequences with them. There are physical supports such 
as canes and walkers that are recommended for use and in many cases they 
are truly mandatory for safe living. Nevertheless, it takes psychological and 
social courage to use these supports for it is an admission that we are no 
longer physically the person that we were for most of our previous lives. 
And that requires an emotional sense of balance, which is oftentimes more 
difficult than the physical sense of balance that we are attempting to 
achieve. We see that balance in life comes in many different forms, shapes 
and circumstances. There is no question that a sense of physical balance in 
human life is a necessity for productive living. 
However, we tend to ignore this tenet as it relates to our spiritual and 
emotional selves. There, in these equally important and vital spheres of our 
existence, the necessity for a careful sense of balance does not always exist. 
And this can lead to disastrous consequences. All of the mental health 
facilities the world over are filled because people’s lives are so skewed and 
emotionally unbalanced. 
And when this unhealthy personality imbalance spills over into matters of 
faith and religious practice, the results are less than encouraging and 
inspiring. Extremism rarely if ever results in the sanctification of God’s 
name in the world. 
The great overriding rule of Torah living, as enunciated by the Rambam, is 
one of balance. The road to spiritual and emotional greatness lies in the 
middle. Extremism is only allowed to find one’s place once again in the 
middle. Rambam allows for extremism only in avoidance of the traits of 
anger and arrogance. 
The presence of either of these two traits in one’s personality will 
automatically destroy any sense of harmony and balance in one’s life. They 
lead to increased personal insecurity and eventually to paranoia and 
violence towards others. They are usually the culprits of personality 
imbalance. 
And when one loses one’s sense of balance, falling becomes an inevitable 
result. Hillel summed up the formula for balanced living in his famous 
maxim: “Do not do unto others acts that you find hateful if they would be 
done to you.” That “golden rule’ is the absolute fulcrum of balance in life 
and human behavior. It is the standard that measures all of our actions and 
attitudes. 
It is what the Torah demands for us when it asks the seemingly impossible 
from us that we “love our friend as we do ourselves.” It is only through 
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emotional and spiritual balance and wellbeing that this level of piety and 
decency can be realized. For those who are not in balance do not really love 
themselves. They are frustrated by life and its constant challenges, resentful 
as to what life has dealt to them. Imbalance with one’s self automatically 
fosters imbalance with all others in life, often making it impossible to love 
others. 
Like all tightrope walkers, we should possess and employ auxiliary aids, 
balanced wands, if you will, to help us navigate the yawning chasm of daily 
life. In Judaism these balancing wands are the commandments and customs 
of our faith that allow us to live a truly Jewish life no matter what the 
pressures and culture of other societies may be. But this is only valid if we 
use the wands themselves in a balanced fashion. 
Holding it in a tilted and unbalanced way will only guarantee our falling 
off of the tightrope. Judaism presupposes a conflict of values constantly 
assailing us. Halacha and good common sense, a rational approach to life 
and realizing what the consequences of our actions and words will be in the 
future are the keys to this sense of balance in living a truly Jewish Torah 
life. 
Unfortunately there are many Jews who no longer possess a sense of 
balance in dealing with spiritual matters. Rewriting the rules of Judaism to 
accommodate every current idea and societal norm only skews our 
assessment of situations and destroys any sense of spiritual balance and 
eternal perspective. All of Jewish history bears out this truism. 
Shabbat shalom, Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Vayetzei 
Our father Yaakov now embarks on a long, tortuous journey that represents 
the story of his life. In recounting his story before Pharaoh, when he 
descended to live in Egypt, he was brutally frank in assessing his life: “My 
years compared to those of my ancestors have been few, and they have not 
been good ones.” 
From the onset, he swims in a sea of troubles. He is robbed by his nephew, 
deceived by his father-in-law in every possible facet of their relationship, 
always the outsider, and a permanent stranger in a strange land. His lifetime 
has become, in rabbinic thought and in historical reality, the template for 
Jewish existence in exile among the nations and countries of the world. 
Yet Yaakov embarks on this perilously dangerous journey with high hopes 
and a secure spirit. As he has dreamed, he has been promised by the God 
of Israel that he would never be forsaken by Heaven. He will remember this 
dream and its promise throughout the tumultuous events of his lifetime. 
Even in his moments of greatest despair, he will be comforted by the 
Heavenly commitment that guarantees his success and survival. 
This belief, that Heaven would never fully abandon him, becomes the 
defining feature of his life and activities. In this he has set the matrix for all 
the succeeding generations of the Jewish people. In all of our struggles, we 
believe that somehow God will eventually raise us and deliver us from 
oppression and cruelty. And so it has been. 
The fundamental difference between Yaakov and Eisav is revealed to us at 
the beginning of their life stories. Eisav is a man of the fields, out in the 
world, hail and hearty. The private Eisav, the child who is protective of his 
father, who yearns for spiritual blessings and for generational continuity is 
overshadowed by the public Eisav who is physically powerful, aggressive 
and impulsive, hedonistic and given to violence and cruelty towards others. 
All of this is included in being a man of the fields, one who is influenced 
and immediately reacts to every passing wind that blows. 
Yaakov is also physically powerful and is even capable of struggling 
successfully with angels and humans. He is financially successful against 
daunting odds and is, in essence, a person of the tents, of study halls and 
the pursuit of knowledge, and of gratitude towards God and other human 
beings. His private persona overshadows his public life; his innate modesty 
tempers his assessments of his very accomplishments. 
In this also we find the Jewish experience throughout the centuries. Though 
we are fully capable of being people of the fields, as Israel has taught the 
world over the past decides, we are still basically people of the tents 
struggling for decency and spirituality in a very decadent and dangerous, 
Eisav-driven world. Our lot in life is to succeed in this struggle. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
What’s In a Name? 
“Who am I?” 
This is the most powerful question that a person ever asks himself. For 
many of us, there are no easy answers to that question. We are uncertain 
of our own identities. 
Social scientists believe that this question is typically asked by 
adolescents. After all, it is legitimate for young people to be unsure of 
who they are. The task of the adolescent is to begin to define his or her 
identity, to formulate tentative answers to the question, “Who am I?” 
Often, however, individuals persist in struggling to answer the “Who 
am I?” question long after they have passed the stage of adolescence. 
The so-called “midlife crisis” can be understood as a time in life when 
one again asks himself the question, “Who am I?”, and a crisis arises 
when no clear answer to that question emerges. 
An important component in the formulation of an answer to the “Who 
am I?” question is the answer to another question, “What’s in a name?” 
Each of us has a name, almost invariably given to us very early in our 
lives by our parents or parent figure. 
I would like to suggest that our sense of personal identity is in a large 
part determined by the names that we have been given. Our names were 
chosen for us because they have a certain meaning to those who named 
us. When our parents gave us our name, they also gave us a message 
about whom they expected us to be. Whether we ourselves are 
conscious of that message depends upon how explicit our parents were 
in their choice of our name. But on some level, we know that our name 
was not randomly chosen, and to a greater extent than we realize, our 
self-concepts are shaped by our names. 
In this week’s Torah portion, Vayetze, no less than eleven newborns 
are given names. In every case, these names are given by women; by 
Leah and by Rachel. Each name is carefully crafted by these women 
and is designed, not only to reflect the emotions of the moment, but to 
shape and give direction to the destinies of each of these children. 
Let us consider but two examples: Leah gives her third son the name 
Levi, which means “connected,” or “attached.” This reflects her 
confidence that with the birth of a third son, her husband, Jacob, will 
become more attached to her. But it is also a message to the baby Levi 
that he will grow up to be “attached” to others. In his lifetime, he is 
typically number two of the duo “Simon and Levi,” secondary to his 
brother. And his progeny become “attached” to the Almighty and to all 
things sacred as the tribe of priests for the rest of Jewish history. 
Leah then names her fourth child Judah, which means to praise or to 
thank, because of the special gratitude she experiences with his birth. 
And Judah ultimately, in his own life and through his descendants, 
gives praise to the Lord in his actions and with his words. 
In more recent times, it has become rare for a Jewish parent to invent a 
new name for his or her child. The prevalent custom is to name a child 
for a deceased ancestor or for some other revered personage. The child 
who carries the name of a grandparent surely internalizes the message 
that in some way his life should reflect some of the values of that 
grandparent. 
I know for whom I was named. He was my great-grandfather, my 
mother’s mother’s father, Tzvi Hersh Kriegel. He was an immigrant to 
America, hailing originally from Galicia. His portrait adorned one of 
the walls of my grandparents’ home, and it showed an immaculately 
dressed, bright-eyed but old-fashioned middle-aged man, with a 
luxuriant red beard. As a child, I learned much about him from his 
widow, my great-grandmother. I learned of his commitment not only 
to Jewish observance, but to all aspects of the Galitzianer culture, 
especially to its wry humor and nostalgic Chassidic tunes. 
I visit his grave ever more frequently as time goes on. And I both 
consciously and unconsciously model myself after him. When I ask 
myself, “Who am I?”, a significant part of my answer relates back to 
him and to his name bequeathed to me. 
I have found myself preaching over the years to those parents who 
would listen that they should choose the names they give their children 
carefully, and that rather than choose a name because they like the way 
it sounds or because of its popularity, they should select a name of a 
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real person, someone who stood for something, someone your child 
could eventually emulate. 
In my Torah study and in my readings of Jewish history, I have noticed 
that during different eras, different names seem to predominate. I find 
it fascinating that the names Abraham, Moshe, David, and Solomon are 
today quite popular and have been certainly since the days of that 
second most famous Moses, Maimonides. Yet, in Talmudic times, 
those names seemed to have been quite rare. We find no major rabbis 
in the Mishnah or in the Gemara who carry the names of the 
aforementioned four biblical heroes. No Rabbi Moshe, no Rabbi 
Abraham, but strangely more than one Rabbi Ishmael. And of course, 
returning to this week’s Torah portion, Judahs and Simons aplenty. 
“What is in a name?” A message to help answer the persistent and 
challenging question, “Who am I?” As is so often the case in rabbinic 
literature, one question answers the other. 
There is a passage in the works of our Sages which tells of the three 
names each of us has. There is the name which we were given at the 
time of our birth, which is the name we have discussed in this column. 
But there is also the name that we earn by our own deeds, the part of 
the answer to the “Who am I?” question that we ourselves provide. 
And finally, there is a name that others give us, the reputation that we 
deserve. It is that name to which King Solomon in his Kohelet refers 
when he remarks, “A good name is better than fragrant oil, and the day 
of death than the day of birth.” And it is that very name which the 
Mishnah in Avot has in mind when it concludes that of all the crowns 
of glory that humans can achieve, there is one that stands supreme: the 
keter shem tov, the crown of a good name. 
 

Rabbi Mordechai Willig 

TorahWeb 
Thanksgiving and Chanukah 

I 
Leah said, "'This time I will thank Hashem', therefore she called his 
name Yehuda" (Breishis 29:35.) The matriarchs were prophetesses, and 
knew that twelve tribes would be born to Yaakov, and that he would 
marry four wives. When Levi, the third son, was born, Leah said "I have 
taken my full share of sons" (Rashi 29:34). When Yehuda, the fourth 
son, was born, she said "Because I took more than my share, now, this 
time, I must give thanks" (Rashi 29:35). 
"From the day Hashem created His world, there was no person who 
thanked Hashem until Leah came and thanked Him, as it is said ‘This 
time I will thank Hashem'" (Brachos 7b). The Ksav Sofer (29:35) asks: 
didn't the patriarchs bring korbanos to thank Hashem for the miracles 
that He performed for them? He answers that Leah was the first person 
to thank Hashem for a natural event such as multiple childbirths. 
Leah realized that natural blessings are also "more than my share". 
Indeed, "let all souls (haneshama) praise Hashem" (Tehillim 150:6) is 
rendered, "for each and every breath (al kol neshima) one must praise 
Hashem" (Breishis Raba 14:9.) This is the appropriate conclusion of 
Tehillim written by Dovid, a descendant of Leah. 
The impetus for Leah's recognition was the birth of a fourth son, more 
than her share of Yaakov's sons. Emerging from a dangerous situation, 
such as illness, captivity, or a hazardous journey is also an impetus to 
thank Hashem (Brachos 54b). Why do we conclude the bracha we 
recite on such occasions by saying, "shegmalani kol tuv - Who has 
bestowed upon me every goodness" if we are thanking Hashem for a 
specific occurrence? Rav Soloveitchik explained that when a particular 
event (a "mechayev") demands that we thank Hashem, we must include 
all the kindnesses He bestows upon us in our bracha. On Pesach, Beis 
Shamai places the paragraph describing the Exodus, "B'tzeis Yisrael 
mimitzrayim" in the Hallel stage of the seder (Pesachim 116b) so that 
the praise should focus on the main reason we thank Hashem. Beis 
Hillel, however, places it in Magid, the story of the event that Pesach 
commemorates (the "mechayev"). According to Beis Hillel, Hallel is 
not focused on the miracles of Pesach, but rather on all the other 
miracles and blessings for which we must thank Hashem. Therefore 
"B'tzeis Yisrael mimitzrayim" should specifically not be included in 
Hallel, since it would incorrectly narrow the focus of our praises. 
When a baby is born with a dangerous condition and is cured, we are 
duty-bound to thank Hashem for His kindness, which is, "more than 

our share". Yet we must realize that the biggest miracle is the birth of 
a healthy baby, and we must praise Hashem for every breath of ours 
and our loved ones. 

II 
An additional understanding of the uniqueness of Leah's thanksgiving 
(citing in Kaftor Vaferach, Brachos 7b, Mesivta edition) is based on a 
creative interpretation of the Maharam Shick. He renders Leah's words 
as a question, "(Only) now should I thank Hashem?" To ensure that she 
will constantly thank Him she called her son Yehuda, so that whenever 
she called or heard his name, she would remember to thank Hashem. 
The patriarchs brought offerings at the time of miracles, but they did 
not establish a permanent memorial for Hashem's kindnesses. Leah, by 
naming her son Yehuda, was the first to do so. 
The American holiday of Thanksgiving is an annual event. For us, 
every day is one of thanksgiving, as we thank Hashem thrice daily in 
Modim for our very lives and souls. We acknowledge Hashem's 
miracles that are with us every day. 
On the upcoming holiday of Chanukah we add Al Hanisim in Modim. 
In it we thank Hashem for a military victory against overwhelming 
odds, and refer to the candles that were subsequently lit in the Beis 
Hamikdash and the eight days of Chanukah. The Ramban (Shemos 
13:16) writes, "from the great open miracles, one acknowledges the 
hidden miracles." All of our experiences, national and individual, are 
all miracles, ordained from Above. So, too, from the open miracle of 
the oil lasting eight days we recognize that the military victory was also 
a miracle to be commemorated (Maharal, Ner Mitzva and Shabbos 
21b). Both Chanukah miracles, which are included in Modim, sensitize 
us to the daily miracles in our lives, and the miracle of life itself, for 
which we thank Hashem three times daily in Modim. 

III 
"Men of insight (B'nei Bina) established eight days for song and joy" 
(Ma'oz Tzur). Bina, insight, means to understand one thing from 
another (Rashi Shemos 31:3). How does this apply to Chanukah? 
The Bais Yosef (Orach Chaim 470) famously asked, why do we light 
for eight nights? After all, there was enough oil for one day and 
therefore the first night was not a miracle. Rav Chanoch Karelenstein 
(Kuntres B'inyanei Y'mei Chanukah p. 26, 27) records the following 
answer given by the Alter of Kelm: Chazal instituted the first night to 
teach us that even nature is a miracle. "Hashem Who told oil to light 
will tell vinegar to light" (Ta'anis 25a), and vice versa. Thus, the fact 
that we celebrate eight days, and not seven, is a result of the 
understanding that nature itself is a miracle. Rav Shmuel Rozovsky 
explained "B'nei bina y'mei shmona" in this manner. Only this insight, 
i.e. deriving from open miracles that nature is a miracle, yielded the 
eighth day of Chanukah. 
The Pri Chodosh answers the Bais Yosef's question as follows: the first 
day of Chanukah is not celebrated because of the miracle of the oil, but 
rather because of the military victory. As Maharal explains, the miracle 
of the oil taught us that the military victory was also miraculous, and 
this insight led to the entire holiday of Chanukah which celebrates the 
victory described in Al Hanisim. As such, all eight days are based on 
bina. 
It is precisely this insight which led Leah to thank Hashem for a natural 
event and to appreciate that all of our G-d given gifts, including our 
very lives, are, "more than our share". By calling her son Yehuda, she 
guaranteed that she would always be reminded to thank Hashem for 
everything. 
Sifsei Chachomim (Brachos 7b) notes that it was R' Shimon bar Yochai 
who taught that Leah was the first to thank Hashem when she named 
Yehuda, and he was also the one taught us that we are all called 
Yehudim, Jews, after the original Yehuda (B'reishis Raba 98:6.) He 
explains that Leah thanked Hashem because all of Israel will be called 
Yehudim, after her son Yehuda. Alternatively one can explain that we 
are called Yehudim as a constant reminder to thank Hashem, just as 
Leah called her son Yehuda to remind herself of this obligation. As 
Americans celebrate Thanksgiving, and Yehudim prepare for 
Chanukah, let us reinforce this critical and constant obligation to thank 
Hashem. Indeed, for us, Chanukah is celebrated for eight days, but 
every day is Thanksgiving. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Rabbi Pinchas Winston 

Perceptions 
Parshas Vayeitzei - History Ajar 
Ya’akov awoke out of his sleep and said: “Surely God is in this place and 
I did not know it!” (Bereishis 28:16) 
Ya’akov Avinu was forced to quickly leave town after taking Eisav’s 
blessings. Eisav may have hidden his hatred from everyone around him, 
but the Torah tells us that he was bent on revenge. Rivka got wind of this 
and promptly sent Ya’akov packing to her brother Lavan in Padan Aram. 
He would not return home again for 36 years. 
On his way out of Eretz Yisroel, Ya’akov had his famous dream of the 
ladder and the angels. He awoke the next morning in awe of his prophetic 
vision, and of the place in which he had it: 
Ya’akov awoke out of his sleep and said: “Surely God is in this place and 
I did not know it!” And he was afraid, and said: “How full of awe is this 
place! This is none other than the House of God, and this is the gate of 
heaven.” (Bereishis 28:16-17) 
This was not something a person experienced and then just moved on. It 
was a VERY momentous occasion that needed to be demarcated so it could 
stand out in history. Therefore: 
Ya’akov rose up early in the morning and took the stone that he had put 
under his head, and set it up for a pillar. (Bereishis 28:16-17) 
Ya’akov’s response to his historic prophecy? A monument. And, what does 
every good monument require for initiation and to make it special? The 
Torah tells us: 
He poured oil upon the top of it. (Bereishis 28:16-17) 
Exactly, oil, shemen zayis to be exact, the anointing oil of choice. Question: 
From where exactly did Ya’akov GET the oil? Did he track down some 
olive trees, pick their olives, and cold press them to make a jar of anointing 
oil? 
He didn’t have to. Apparently the oil came to him from Heaven. That’s 
right, Heaven. It was SPECIAL oil. Heavenly oil. MIRACULOUS oil: 
He used it to pour on the top stone. When it refilled itself, Ya’akov knew it 
was set aside for God. He said, “It’s not right to leave this here.” (Yalkut 
Reuveini, Vayishlach, 71) 
So he didn’t. Ya’akov took the miraculously self-replenishing jar of 
shemen zayis with him on his journey. And, it’s the last we hear of it, or so 
it seems. 
After spending 14 years in the yeshiva of Shem and Eiver, Ya’akov made 
it to his Uncle Lavan’s home. Then he worked seven years to marry Rachel 
and got Leah instead. He had to work an additional seven years to marry 
Rachel. As his family grew, he spent an additional six years earning a 
living, after which he decided it was time to leave. 
After being away for 34 years Ya’akov Avinu was finally on his way home. 
That’s when, just outside of Eretz Yisroel, he finally met up with his brother 
Eisav once again. It’s what happened the night before though that is even 
more significant: 
He got up that night and took his two wives, his two handmaids, and his 11 
sons and crossed the ford of the Yabok. After he took them and had them 
cross the stream, he sent over what was his. Ya’akov was left alone. 
(Bereishis 32:23- 25) 
Rebi Elazar said: He remained for pachim ketanim—small jars. (Chullin 
91a) 
The Yabok river is a northern tributary off the Jordan River. Apparently 
Ya’akov and his family had to cross it in order to enter Eretz Yisroel. So, 
the day before his confrontation with Eisav he had to go back-and-forth in 
order to move his large entourage and all of his many possessions to the 
other side of the river. 
By day’s end, the job was done, save for some “pachim ketanim,” some 
small, and seemingly insignificant jars. Consequently he found himself 
alone when a “stranger” happened upon him and wrestled him the rest of 
the night. All for some small little jars that most people, after a long day of 
moving, probably would have left behind. 
The Talmud also makes a big deal about Ya’akov’s self-sacrifice for the 
jars, evident by the way it was compelled to comment and say: 
From here we learn that righteous people value their property more than 
their own bodies. (Chullin 91a) 
In other words, the only significance the Talmud attaches to the small jars 
is that they belonged to a righteous person. They might have been worthless 
to the average person, but not to a tzaddik. Tzaddikim greatly value their 

property, even their “insignificant” possessions, and they will protect them 
at risk of physical harm. 
The Talmud does go one step further and explains why this is the case, but 
it only makes the question stronger, not weaker. In the case of Ya’akov 
Avinu and the pachim ketanim the discussion can be avoided because the 
Midrash has an alternative reason for Ya’akov’s mesiras Nefesh for a bunch 
of jars, or rather, a single jar: 
From where did he get this jar? After putting the stones under his head, he 
found, upon awakening the next morning, a stone with a jar of oil attached 
to it. He poured oil on its top, and the jar refilled itself. That’s when 
Ya’akov knew it was set aside for God, so he said, “It’s not right to leave 
this here.” This is the oil that was used to anoint the Mishkan, all its vessels, 
the altar, Aharon and his sons, and all the kings, and still all of it remains, 
as our rabbis say, “for your generations.” It is the jar of oil of the Tzerafit, 
to whom Eliyahu said, “nor will the jar of oil be diminished,” and the oil of 
the wife of Ovadiah the prophet. When Ya’akov saw all the future miracles 
that would occur with [the jar of oil], he endangered himself [for it]. (Yalkut 
Reuveini, Vayishlach 71) 
It may be true that righteous people value their property more than their 
own safety. However, Ya’akov Avinu had a far more pressing reason to 
return for his lost jar: its contents. It contained Heavenly oil which, 
according to some prophecy he had, would never outlive its usefulness. 
Just how far into the future did Ya’akov Avinu see? He became aware of 
the Greek exile during his dream of the ladder, the third angel representing 
the Greek Kingdom. Did he also see how the Greeks would extinguish the 
Menorah, and defile all the oil in the Temple? Did he see how the 
Chashmonaim would mount a counterattack and miraculously retake the 
Temple? 
Did Ya’akov’s vision also include the Chashmonaim miraculously finding 
ONE jar of oil bearing the seal of the Kohen Gadol still intact? Was he able 
to see how the jar of oil, that contained only enough oil for one day, would 
end up burning for EIGHT days? 
According to the following, he didn’t have to. Apparently God told him all 
about it: 
God said to Ya’akov, “For endangering yourself for a small jar, I Myself 
will repay your children with a small jar to the Chashmonaim!” (Tzeidah 
LaDerech) 
Hmm. Ya’akov risked his life by going back for a small jar of miraculous 
oil. As a reward, God promised his descendants a miraculous jar of oil in 
the Second Temple Period. 
A different one, or the SAME one? 
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Bais Hamussar 
Dvar Torah # 597 Vayeitzei ויצא 
This Dvar Torah is dedicated l'iluy nishmas Shlomo Eliezer ben R' Yaakov 
z"l and for the hatzlacha of his family. 
Pirkei Avos 1,1 
 ...והעמידו תלמידים הרבה
(Avos 1:1) Develop many disciples... 
This piece of advice is practical for a Rabbi or Rebbi. How does it apply to 
a person who spends his days in the workforce or even a fellow learning in 
Kollel? How are they expected to find disciples to teach and develop? The 
same question can be asked regarding our impassioned entreaty in birchos 
Krias Shema where we ask Hashem to give us insight, "to understand, 
comprehend, hear, learn and teach." Who exactly is the average Jew 
expecting to teach that should warrant his praying to this end on a daily 
basis? 
There are two practical ways for every person to fulfill this dictum of the 
Anshei Kenesses HaGedolah; one passively and the other actively. We will 
first discuss the passive mode of teaching. Even without doing anything out 
of the ordinary a person has the ability to teach others, since his actions 
speak volumes. 
The story is related of a Jew in Haifa who passed by a billboard and 
instinctively turned his head so as not to behold an indecent picture. He 
then quickly made his way into the nearby Beis Hamedrash. A nonreligious 
fellow Jew beheld the sight and was stunned by the man's reflex reaction. 
"How could it be that I live for staring at these indecent sights, and here is 
someone who has no interest in them at all? It must be that what he has, 
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gives him even greater pleasure than staring at the billboard" he mused. He 
followed the man into the Beis Hamedrash; a move which turned out to be 
the first step in the process of turning around his life and becoming 
religious. 
Did the Jew know that by not looking at the billboard he was teaching 
someone? No. He did not know then and, quite possibly, he will not find 
out until he reaches the Heavenly Tribunal and they reward him for causing 
a fellow Jew to return to his Maker. All the mitzvos done by this Baal 
Teshuva and his offspring will be credited (to a certain extent) to the 
account of this unassuming fine Yid. Rav Wolbe (Alei Shur vol. II p. 201) 
relates a similar story of a man who was inspired to become religious due 
to the cheerful smile and good morning wishes offered to him daily by the 
only religious man in his community. 
The truth is that behaving in a way that teaches others the beauty of the 
ways of the Torah is the ultimate achievement. As mentioned in the final 
mishna in Pirkei Avos, everything in the world was created to give glory to 
Hashem. Accordingly, man was placed in this world with a mission of 
enhancing Hashem's glory on Earth. When someone observes a person who 
behaves in a refined manner, he perceives in his behavior an expression of 
godliness that reveals the Creator of the world. Chazal relate a case in point: 
Rebbi Shimon ben Shatach once bought a donkey from an Arab. After 
bringing it home, his disciples noticed a precious gem hanging from its 
neck and they happily informed their Rebbi about the tremendous blessing 
that Hashem bestowed upon him. Rebbi Shimon ben Shatach responded, "I 
bought a donkey, not a precious gem" and proceeded to return the gem to 
the donkey's original owner. When the gem was returned to the original 
owner the Arab exclaimed, "Blessed is the G-d of Shimon ben Shatach!" 
(Devarim Rabbah 3:3) 
Why did the Arab bless Hashem? Shimon ben Shatach was the one who 
returned the stone to the Arab and he should have been the one to get the 
credit? The answer is that his actions revealed the Creator, because such a 
deed could only have been executed if there is a Creator to Whom Shimon 
ben Shatach was totally committed. 
Indeed, each and every one of us is a teacher. We teach via the way that we 
behave in our house, in our shul and in the office. This mishna is instructing 
us to act in a way that has the ability to produce many disciples. One's 
behavior should exude spiritual refinement to the point that people will be 
able to recognize the Creator through his actions. 
Ask yourself and answer: Is my behavior at home a good example for my 
children? Are my attendance at davening and my learning sessions a model 
for those looking to grow in their avodas Hashem? Has my conduct in the 
workplace enhanced Hashem's glory in the eyes of my colleagues? Does 
the way that I walk down the street or drive my car prompt people to 
exclaim (see Yoma 86a), "Praiseworthy is his Rebbi who taught him 
Torah?" 
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Jewish History Crash Course 
Crash Course in Jewish History Part 3: The World of Avraham 
by Rabbi Ken Spiro 
Jewish history doesn't happen in a vacuum. No people's history happens in 
a vacuum. So first we have to zoom out and get a little understanding of 
where Avraham fits in the world of his time. 
Avraham appears at a period of time called the Middle Bronze period, 
around the 18th century BCE. (Early civilization is characterized by the 
metals they predominantly used and the Middle Bronze period includes the 
period of time from 2200 BCE until 1550 BCE.) 
Whereas most anthropologists believe that hominids, forerunners of human 
beings physically, originated in Africa, human civilization begins in the 
Middle East in the Fertile Crescent, which is where Avraham was born. 
When we say civilization, we are talking about sophisticated arrangements 
of people living together, not just simple agrarian settlements, not just a 
few people living in a few huts. About 5,500 years ago in the Middle East, 
there occurred an evolution of humanity from hunter/gatherers -- people 
who spend their whole day looking for food -- to people who were able to 
domesticate livestock. This meant they could raise animals to eat them or 

to use them for their milk and their hides, and to plow the land to grow 
crops. 
Once this occurred, there was a surplus of food, which led to population 
growth and people started specializing in types of labor -- you had 
craftsmen, scholars, priests and warriors. That, in turn, led to the growth of 
cities. 
The earliest civilizations in the world, according to most opinions, began 
in the area called the Fertile Crescent. 
The Fertile Crescent 
The Fertile Crescent encompasses the area flowed by the Nile in Egypt, the 
Levant (the middle section where Israel is located), and the area flowed by 
the Euphrates and Tigris Rivers. 
The three great rivers contribute mightily to the fertility, and consequent 
desirability, of this area. The Nile is an incredible river, the largest river in 
the world. Without the Nile, Egypt would be a desert. In ancient times, 3% 
of Egypt was arable land, 97% was desert. Also the Euphrates and the 
Tigris Rivers are two tremendous rivers; they run through what is today 
basically Iraq and into Turkey, but what historians have dubbed 
Mesopotamia, which is Greek for "in the middle of two rivers." 
There is some debate whether the first civilization sprang up in Egypt or in 
Mesopotamia (specifically in the section of Mesopotamia called Sumer) 
but we can be fairly sure that the first hallmark of civilization -- writing -- 
originated in the Fertile Crescent. 
Writing was a tremendous invention though we take it for granted today. It 
began with pictographs. You drew a stick figure and that stood for "man." 
Later those pictures evolved into more abstract symbols which stood for 
phonetic sounds, until eventually there came about a system of three 
"letters," each representing a sound and combining together to make a word 
that conveyed an idea. (To this day, Hebrew is based on a three-consonant 
root system.) 
Writing was the single greatest human invention. All the technology of 
today depends on the collective accumulation of accurately transmitted 
information, which now comes so fast we can't keep up with it. 
"A Speaking Soul" 
From the Jewish perspective the ability to express oneself -- whether 
through writing or speech -- personifies what human beings are all about. 
We learn that when HaShem created the first human being -- Adam -- He 
"breathed into his nostrils the breath of life and man became a living soul." 
(Bereishis 2:7) The Hebrew phrase l'nefesh chayah, "living soul," can also 
be translated as "a speaking soul." (Targum Onkelos) 
Of the two earliest civilizations that developed, Egypt is unusual because 
it's surrounded by desert and so it is virtually unapproachable. Egypt as a 
civilization survived for close to 3,000 years. This is an incredibly long 
period of time for civilization to survive. Why did Egypt survive for so 
long? Because no-one could invade it. It took the Greeks -- specifically 
Alexander, the Great -- to finish Egypt off, and then it becomes a Greek 
colony. 
Mesopotamia had no such natural defenses. It was a giant flood plain sitting 
in the middle of the great migration pattern of all ancient peoples. Whatever 
conqueror came out of Asia or out of Europe set foot here. It had no natural 
defenses -- no mountains, no deserts -- and it was a very desirable fertile 
land. 
We see the land changing hands many times and a huge number of 
civilizations in this part of the world -- Assyrians, Babylonians, Persians, 
Greeks, Romans and then, of course, the Islamic invaders. 
At The Crossroads 
In this tumultuous place is where Jewish history begins -- at the bottom of 
the Tigris and Euphrates Rivers, in the cradle of civilization. This was the 
logical place for civilization to begin in terms of the development of 
agriculture and culture. And it's also a logical place for Avraham to appear, 
because if Avraham is going to affect the world, he has to be at the 
crossroads of the ancient migration pathways. If he were born an Eskimo 
or an American Indian, all of human history would have been different. 
But Avraham was born in Mesopotamia, in particular in a bustling place 
called Ur Kasdim, or Ur of the Chaldees, which has been excavated by 
archeologists in today's Iraq. 
This was then the center of earliest human civilization, a cosmopolitan 
center. And it is from here that Avraham's journey begins. 
Next: Avraham's Journey 
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48 Ways to Wisdom 
Way #4 Introduce Yourself to Yourself 
Don't go through life making assumptions about who you are. Take the 
time now to "meet" yourself - before a crisis comes along and forces 
the issue. 
Did you ever get on a train going somewhere, only to find that you're 
headed in the wrong direction? 
The same thing happens in life. We set goals and make plans - and 
sometimes discover that we're on "the wrong train." 
Bi'vinas ha'leiv literally means "understanding the heart." The heart is the 
seat of emotions. We say: "My heart is heavy, my heart is lifted, my heart 
is broken," etc. To understand your heart is to understand your true inner 
self. 
Many people go through life making assumptions about who they are. They 
never take time to "meet" themselves. Don't be afraid of discovering that 
the "real you" may be different than the "current you." 
Often a crisis hits at midlife when people ask: "What's my life about? Is 
this all worth it?" We've heard stories of people who suddenly change 
direction, quitting their job and getting divorced. You know, like the 
successful doctor who decides he never wanted to go into medicine in the 
first place -- so he drops it and becomes an artist. 
Knowing yourself is the essence of being alive. If you don't know yourself, 
you are not living. If you don't know what makes you tick, you're a robot, 
a puppet, a zombie. 
So don't wait for a crisis. Life is too short to take wrong trains. 
Getting Started 
Think of someone you'd be fascinated to meet, someone you'd really like 
to find out what makes him tick. 
Now realize the most fascinating person you could ever meet is ... yourself. 
Sit down, say hello, and introduce yourself to yourself. Become familiar 
with yourself as if you'd just met a long-lost cousin. Interview yourself. Ask 
questions about your life and the direction you're going. Search out your 
dreams -- both the ones you're fulfilling and the ones you've pushed to the 
back of your mind. 
Get down to basics. You want to be rich. You want to be famous. You want 
to be good. You want to accomplish. You want meaning. You want to be 
creative. But why do you want all this? What's driving you? What you 
really want out of life? 
The process of self-discovery involves asking a series of questions, always 
probing deeper until the underlying truth emerges. Ask yourself 10 
questions that you would ask an intimate friend. Then wait for answers. 
Don't worry, no one is going to poke fun at you. 
1. What is the purpose of life? 
2. What is my goal in life? 
3. Why did I choose this career? 
4. How do I spend my spare time? 
5. What is my motivation for doing what I do? 
6. What really makes me happy? 
7. Am I as happy as I want to be? 
8. Is it more important to be rich or to be happy? 
9. What are my future plans? Why? 
10. What are my secret dreams and ambitions? 
Don't be surprised if the answers aren't immediate. This process can take 
many months. Stick with it and find out what makes you tick. The answers 
are hiding in there. After all, you have a fascinating partner. 
Finally, the most important question to ask is: 
"What am I living for?" 
It sounds like a simple question, but many are embarrassed to ask it. A 
voice inside us says, "Nah, why ask such a basic question?" We're resistant 
because we know this requires a lot of difficult soul-searching. And when 
you thoroughly know yourself, then you have changed. You've changed 
your relationship with yourself and the world. 
Confidence In Decision-Making 
People often avoid making decisions out of fear of making a mistake. 
Actually, the failure to make decisions is one of life's biggest mistakes. 
Imagine the beggar who receives a letter saying that he's inherited a million 
dollars. If he doesn't read the letter, is he rich ... or not? 
Similarly, HaShem gave us the free will to make choices in life and achieve 
greatness. But if we're not aware of our free will, then we don't really have 

it. And then we wind up blaming others when things go wrong -- even 
though we know the decision is really up to us. 
If you're not using your potential, it wears away at your confidence. Do you 
know what your potential is? Have you tried to use it? You have to tackle 
life. You haven't given up yet, have you? Let's get on with the game, with 
the business of really living, of not just "going through the motions." 
Know the difference between "making decisions" and just floating, falling 
into place. Did you choose to go to college? Or perhaps you had nothing to 
do with the decision. Was it something you just did because you graduated 
high school and everybody else was doing it? Did you think it through and 
actually make a decision? 
Imagine this private conversation of a college student: 
Why am I going to college? 
To get a degree. 
Why? 
Because I want to get into a good graduate school. 
Why? 
So I'll get a good job. 
Why? 
So I can pay back my college loans! 
Through the process of questioning, he reveals a logical fault in his 
motivation. Really, the primary reason for going to college should be to 
acquire wisdom, knowledge and information. In other words, to get an 
education! 
Now try the process yourself, using this example: 
Why do I want to get married? 
Don't accept pat answers. Keep asking "Why, why why?" Be frank. It's 
yourself. Ask any question you like. Be patient and persistent. Eventually 
you'll get an answer. 
When you thoroughly analyze an issue, then you can make wise decisions 
with confidence. 
Identify where you lack confidence. What makes you nervous? What 
situations inhibit you from being yourself? Why can't you make decisions? 
Is it that you don't know how to make decisions? Or that you doubt your 
decisions after they're made? Or you just don't feel like making decisions? 
Enjoy making decisions. Deal with the world you live in. That's loving the 
dynamics of life. 
Isolate Your Blocks 
Anytime you find it difficult to achieve a goal, figure out what's holding 
you back. 
Everyone has problems. Being aware of these problems is the key to getting 
in touch with yourself. Because as long as you don't face problems, they 
fester and bug you from behind. 
Write your "blocks" on a piece of paper. That's a good step in the right 
direction. By isolating specific obstacles, you turn them into concrete 
challenges that require solutions. 
Ask yourself: 
• Am I lazy? Why? 
• Am I disorganized? Why? 
• Do I get angry? When? 
• Why do ever I get defensive? About what? 
• What makes me jealous? 
• What makes me arrogant? 
• Do I have trouble making decisions? Why? 
• Do I lack self-discipline? 
• Do I lack self-confidence? 
• Why don't I take more initiative? 
Negative character traits are the roots of our problems. Make a list of your 
negative traits, and identify when they affect you the most. Then analyze 
what triggers these reactions in you. Finally, formulate an effective 
counter-approach. 
Working through this takes time. But do you have anything better to be 
doing right now? 
Read Your Emotions 
Get in touch with your emotional state. Take a reading of how you feel. 
Happy? Angry? Tense? Sad? Emotions are a measuring stick for what's 
going on below the surface. It's like taking your temperature. If you're sick, 
you need to be aware so you can fix the problem. 
Find out why you're upset. Who or what is pressuring you? Is it an internal 
or an external problem? Identify it. 
Let's say you are irritated. Why? 
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Because the boss chewed me out. 
So why am I irritated? 
Because I resent him. 
So what? Why does that bother me? 
Because I feel I am no good. 
I'm no good? He's nuts! 
Get out of yourself and track it down. If you don't, it's just irritation. And 
the next thing you know, you'll go home and yell at your kids. 
Once you've identified what causes negative feelings, adjust yourself to 
minimize the impact. Either avoid these situations, or prepare yourself to 
handle them when they arise. 
Further, root out negative motivations that corrupt your behavior. Let's say 
that you give charity. Why? One motivation is to help humanity. Another 
is the pleasure of being constructive. A third is the desire to do the right 
thing. These are all positive motivations. A negative motivation for giving 
charity is: "I want people to admire me." That's corruptive. 
The next time you give charity, do so anonymously. Eliminate the wrong 
reasons. They are destructive. 
The same goes with the positive emotions. Be aware of how your emotional 
state affects decisions. For example, don't buy a new stereo when you're in 
a euphoric mood. Wait. Think it over. You are susceptible. 
Pinpoint what makes you happy. You can have more joy on a daily basis 
by formulating some practical applications. You got up in the morning, it's 
a gorgeous day and you feet great. You're energized. Now take that feeling 
and teach yourself how to get up on the right side -- every day! 
Another example: You did a good job and got the boss's compliment. Now 
focus: Do you need the boss to tell you did a good job? No! Create your 
own pleasure out of doing a good job. 
Get In Touch With Your Two Sides 
Everyone has an urge for greatness. We want self respect, power, fame. We 
want to accomplish, to be strong, to do the right thing, to even save the 
world. 
Yet at the same time, we have a counter-urge to run away from 
responsibility, to get into bed and crawl under the covers. 
Someone may say, "Life is beautiful," but he doesn't feel it. His emotions 
hold him back and he walks around going, "Ugh, life is a burden." 
Recognize the volcano of conflict within you: What you truly "want," 
versus what you "feel" like. This is the conflict between body and soul. 
Once you appreciate the dichotomy, you can identify at any moment 
whether your body or soul is talking. This makes it possible to live with 
sanity and choose the right thing. 
The next step is to make peace between your two sides. The easiest way is 
to squash your drive to be great. But life is not about taking the easy way 
out. Just because you feel uncomfortable about an idea doesn't mean it's 
wrong for you. It's hard to break habits, and growth can be frightening. 
For example, would you rather be happy or rich? Okay, you'd rather be 
happy. Now imagine this exchange: 
"Come on, I'll teach you how to be happy. All it requires is effort and 
change." 
"Oh, I'd love to, but I can't right now. It's impossible. I've got a flight to 
catch." 
"Really? I'll pay you $10,000 a week to work on happiness." 
"Sure! Where do I sign up?" 
"Oh, but I thought you can't right now..." 
We conceal our problems with rationalization: "I'll wreck my mind thinking 
about what life is about! Nobody really knows what life is about. It's not 
going to work. Nothing can be done about it anyway. I don't really care. It's 
not worth the time!" 
The Sages say that a person only makes a mistake when overcome by a 
moment of insanity. So realize that you are fighting "insanity." It is not 
logical. You've got to be on guard. Because if you get off track, you'll pay 
for it down the road. 
So ... do you want to change? What have you got against it? Feel the 
antipathy of the body. We are so darn lazy. The body just wants to sleep. 
"Aaaah ... I don't want to change. I'm happy enough. I'm comfortable in my 
niche of misery." Are you rich enough? No! So are you happy enough? 
You see the importance of tracking that down? You have to identify the 
animal you are fighting. "The dread of change." 
If you're alert, you see the enemy. You can fight it. You may lose a struggle 
with the body, but at least you have your confidence. "I know what I am 
doing." 

Coax The Body 
Get in touch with your spiritual core. Know what is driving you. Don't let 
free will be a subconscious thing. You want greatness. But the body says 
that's too much effort. 
To try to convince the body, try to identify the tangible benefit. "Why is it 
necessary? What will it do for me?" You have to bring it home to emotional 
realization. "What do I lose?" What do I gain?" Only then will the idea have 
power. And you'll get out there and do it. 
Here's the secret formula: Identify with your intellect, and coax your heart 
along. For example, if you're emotionally convinced of the benefit of 
getting into shape, then even when you break out in a cold sweat and your 
heart is doing palpitations, you will keep going. Because you have decided, 
"I want this," you know it is important. 
To avoid negative backlash, your emotions have to feel comfortable with 
the changes you make. Learn to relax and reassure the body. Cajole the 
body and say, "It won't be so bad. Remember the last time you made an 
effort, how great you felt!" Be encouraging and reward yourself for success. 
Don't say it doesn't work. You haven't made the effort. Don't give up on 
your intuition and perception. Just realize you haven't yet brought it home 
to actualization. 
Consider how the basic human drives affect you: security, self-respect, 
honor, passions, social pressure, and possessions. Pay particularly close 
attention to how you accept responsibility. Let's say that you made a 
mistake. You want to apologize in a full and forthright manner. Yet you 
feel like forgetting the whole thing, hiding, running away and saying "it's 
not my fault." 
This is the volcano. We want to be tough, dedicated and powerful -- yet we 
feel like being marshmallows. Choosing the path of the soul doesn't come 
naturally. It takes a lot of time and hard work. 
Know What You Know 
Don't think that just because you understand something, you are living with 
it. It is possible to believe one way, and yet act another. It happens to us all 
the time. You can believe it's important to eat healthy food, yet gorge 
yourself on French fries and chocolate cake. 
Our actions are determined by our level of clarity. If we understand an idea 
on just a superficial level, then we'll have difficulty sticking to it when the 
going gets tough. 
Next time you go to a funeral, watch carefully. When they remove the body 
from the chapel, the mourners start to cry. Are they crying because they 
want to body to stay there?! No. All of a sudden there is a realization of 
death, that he won't be coming back. At the cemetery, they lower the casket 
into the ground and the mourners cry again. It's the emotional realization 
that death is final now. 
Until you align your feelings with reality, you are in dreamland. Growth 
begins in the mind, but your heart has to buy into everything your mind 
discovers. Only then will you integrate these ideas into day-to-day life. 
A lot of people believe in HaShem. There are very few people who live 
with HaShem. Does that make sense? You have to assimilate something 
that you've accepted as true. It has to become part of you. 
Five-Finger Clarity 
You've got to know yourself cold, just like you know your hand has five 
fingers. How do you know you are on the right path? How do you know 
you're not making a mistake right now? 
To develop this clarity, articulate the important principles that guide your 
life. For example, in Judaism we say that love is an obligation. Is this 
reasonable? Work the issue through with yourself: 
"Ridiculous. You can't obligate me to love." 
"But if I have children, will I love them?" 
"Of course I'm going to love my kids!" 
"How do I know? I don't know what kind of kids I'm going to have. Maybe 
they'll be brats and I won't love them." 
"I will. I'm obligated to love my children." 
Do you see the contradiction? On an intuitive level, you know that love is 
an obligation. But the concept is not so clear that you can articulate it. 
Take your time. Sort out the basic aspects of living. Ask yourself important 
questions about life's global and spiritual issues. 
-- What is the meaning of existence? 
-- What's good about living? 
-- How do I feel about humanity? 
-- What is the afterlife? 
-- How do I understand good versus evil? 



  34                                                           IaaBtu!bdzw!– trcdk trcd ihc!
-- Do I have free will? How do I activate it? 
-- What makes me sad? Is it okay to be sad? 
-- How do I feel about HaShem? 
-- Am I proud to be a Jew? 
-- How do I understand the Holocaust? 
Some of these topics may be unpleasant to think about. If so, why is it 
unpleasant? Track it down. 
Don't just use slogans to parrot things that you heard. Know why you are 
doing what you are doing. Otherwise, it's just society talking. You may 
have adopted part of society without analyzing its validity. Check it out. 
Work through all the issues until you have "five-finger clarity." A human 
being who knows what he wants will get there. By hook or by crook. It's 
like a homing mechanism on a missile. If you program it right, you will get 
there. 
Why Is "Knowing Yourself" An Ingredient In Wisdom? 
• You can know truth if you look honestly into yourself. 

• Emotions are powerful forces of greatness. Know them. Harness 
them. 
• Identify your problems. It's the beginning of solving them. 
• If you don't get it straight now, you're bound to make some bad 
mistakes. 
• Don't be afraid of finding out who you really are. 
• Use your free will as a conscious tool for better living. 
• If you're angry or upset, track it down. What's the root? 
• If you're acting illogically, at least acknowledge that to yourself! 
• The key to sanity is letting truth into the body. 
• You can't afford to wait too long to get to know yourself. Because 
you are the most fascinating person you'll ever meet. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parshas Toldos - Doing "Good" 
When Avimelech, king of the P’lishtim, came to sign a peace-treaty with 
Yitzchak Ovinu, he asked that Yitzchak do his people no harm, since they 
had done with him nothing but good. 
Now this was hardly the truth; the P’lishtim had twice stopped up his wells, 
besides driving him out of G’ror. So how could they have the audacity to 
make such a false claim? Indeed, Yitzchak’s surprise at seeing them caused 
him to exclaim: “Why did you come to me, when you hate me, and sent me 
away from you?” Surely, that in itself should serve as sufficient proof of 
their malicious treatment of this outstanding Tzadik. 
In fact, it was not out of love, nor even as a result of their acknowledgement 
of his righteousness, that they came to make a treaty with him, but rather 
because, as the Medrash says, all their wells had dried up and the trees had 
stopped producing fruit. They felt that this was a result of the manner in 
which they had treated him, and according to the Ramban, they were simply 
afraid that the influential Yitzchak might attack them, to avenge the way in 
which they had dealt with him. 
There was nothing really good at all about their handling of Yitzchak. Even 
their current interest in his well-being did not stem from any well-springs 
of kindness and compassion, but from a deep worry for their own economic 
decline, combined with a guilt-complex at having maltreated someone who 
had done them no harm. In that context, their claim that “we have done with 
you only good” appears utterly ridiculous. 
The Da’as Zekeinim mi’Ba’alei Tosfos quotes the parable of the lion who 
had a bone stuck in his throat. After many unsuccessful attempts at 
dislodging it, a proclamation was issued in the forest that, whoever would 
extricate the bone, would be amply rewarded. They came from far and wide, 
but no animal was able to dislodge the offending bone - until the stork 
appeared. With his long neck and long beak, he had no difficulty at all in 
performing the task at hand successfully - out came the bone, and the lion 
was able to breathe easily once again. But when the stork, bowing low, 
asked his gracious majesty for his reward, he was informed that the King of 
the Beasts owed him nothing. After all, said the lion, the stork could now 
boast to all how he had put his head right into the lion’s mouth and come 
out alive. Who else in the entire world could truthfully match such a boast? 
What greater reward could anyone ask for than that! 
And this is what Avimelech was telling Yitzchak: ‘We performed with you 
a great kindness, inasmuch as we sent you away in peace, without harming 
a hair of your head. That is not how we usually treat strangers.’ And 
according to the Ba’al Ha’turim’s interpretation, they had actually meant to 
kill Yitzchak, but had, for some unknown reason, refrained from doing so. 
In a place where they kill strangers, the locals might well turn to a man 
whose arms and legs they had broken and say: “We have been good to you.” 
If a stranger “escaped from S’dom with his body intact, his clothes still on 
his back and his money in his pocket, the S’domim could truly have claimed 

to have excelled in their kindness. Goodness is relative, sometimes it means 
“We spared your life”, and sometimes “We did not torture you”. On other 
occasions, it means “We failed to harm you, bodily or financially”. They 
drove Yitzchak out of G’ror and stole his wells, yet they claimed to have 
done him only good. 
But that is not our way! When Dovid Ha’melech said: “Hashem is good to 
all, and His mercy extends over all His works”, he meant that Hashem is 
positively good, and benefits every living creature with His goodness. We 
perceive goodness as something positive, as again Dovid Ha’melech said, 
“Run away from evil (negative) and do good (positive)” (Tehilim 34). 
That does not mean to say that all good is necessarily pleasant. An operation 
can well be an extreme act of kindness. The surgeon’s knife often saves the 
patient’s life, though it might cause him the most excruciating pain. But the 
difference between Avimelech’s concept of goodness and ours is that, 
whereas his goodness is relative to his own behavioural pattern, i.e. his 
whims and moods, as well as being insensitive to the needs of the recipient, 
ours is relative to the needs of the recipient, and is in no way connected to 
our own behavioural pattern. It is truly good because it benefits the 
recipient. 
Parshah Pearls 
Tavshilin or Techumin? - To Heel Again! 
Chazal, on the pasuk “Because Avrohom listened to My voice, and he kept 
My charge” etc. (26:5), explain (in Yuma 28) that Avrohom kept all the 
mitzvos de’Rabbonon, even Eiruv Tavshilin. 
‘But where on earth did Chazal find a hint to Eiruv Tavshilin in this pasuk?’ 
asks the Gro. Perhaps, he suggests, the Gemara had originally written 
“Aleph Tof” in the form of an acronym, and somewhere along the line, the 
printer mistakenly took this to mean “Eiruv Tavshilin”. What the Gemara 
really meant was “Eiruv Techumin” (an Eiruv which enables one to walk 
beyond the prescribed 2000 Amos in any particular direction). 
And the concept of Eiruv Techumin is indeed hinted in the word “Eikev” 
which means “heel” – because it is through the treading of the heel that one 
goes beyond the T’chum on Shabbos. (The footnote points out that the 
Sha’alos and T’shuvos ho’Rashbo quotes the Chazal like the Gro.) 
The Voice of Ya’akov 
“The voice is the voice of Ya’akov and the hands are the hands of Eisov” 
(27:22). 
But is this correct? Surely it is when the voice of Ya’akov is not heard (in 
the Batei Midrash and the Batei K’nesset) that the hands are the hands of 
Eisav? But as long as the voice of Torah and Tefillah ring loud and clear, 
then the hands of Eisav are ineffective? 
Therefore, the G’ro explains, the word “Ha’kol” (in “Ha’kol kol Ya’akov”) 
is written without a “vov” - so that we can now read it “Ha’kal kol Ya’akov” 
etc. “When the voice of Ya’akov is weak, then (and only then) are the hands 
the hands of Eisav”. 
From the Dew of the Heaven 
Yitzchak blessed Ya’akov that G-d would grant him “from the dew of the 
Heaven and the fat of the earth” (27:28). 
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Eisav too, was about to receive the same two blessings from Yitzchak, only 
in the reverse order - “From the fat of the land will be your dwelling and 
from the dew of the Heaven above” (27:39). 
That is because Ya’akov placed his spirituality (symbolised by the Heaven) 
above his material well-being, whereas Eisav gave priority to his 
materialism (symbolised by the earth). So each one received his b’rachos 
according to his order of priorities. 
Another difference between the two sets of b’rachos is that Ya’akov would 
receive his b’rachos only if he was worthy, whereas Eisav’s b’rachos were 
effective even if he was unworthy (see Rashi 27:28). 
From here we can learn, concludes the Chofetz Chayim, that a Jew should 
not complain about his poverty. If Hashem for one moment thought that 
riches were good for a person then He would grant them to him, since “all 
silver and gold belongs to Hashem” – He is not short! 
Conversely, if Hashem did not grant him riches, it means that he is better 
off without them. How often it happens, he says, that wealth brings nothing 
but trouble in its wake. (Rarely does it bring with it the happiness and 
contentment that one expects from it!) 
A story is told of the Chofetz Chaim that someone once replied to his 
question of how he was getting on, with the words “It could be better!” 
“How do you know it could be better?” retorted the Chofetz Chayim. 
“Surely Hashem has your interests at heart, and of course He is not short of 
capital. If it could be better, it would be better. So if it is not better, that 
means that it could not be better.” 
What a powerful lesson the Chofetz Chayim has taught us. Whatever 
happens to a person, good or apparently bad, is so meticulously arranged by 
a caring and loving G-d, that it is impossible for anything to happen to a 
person that could serve a better purpose than that which is actually 
happening to him. 
For sponsorships and adverts call 651-9502 
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Toldos 5778 -BROTHers 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
In this week’s parsha we find Yaakov cooking in the kitchen. As the 
passuk says “Vayazed Yaakov nazid” - Yaakov was cooking a dish” 
(Beraishis, 25:29) From the passuk itself we have no clue what type of 
dish he was creating. It is only later when he sold this dish to Aisav, that 
the Torah reveals its contents. There the passuk says “VeYaakov nassan 
leAisav lechem uNzid Adashim” - “Yaakov gave Aisav bread & lentil 
broth” (ibid, verse 29) The question is, why did the Torah did not 
initially reveal that it was a lentil dish, instead waiting until the end of 
the story? 
Perhaps we can suggest the following: The story is told of the Yismach 
Moshe (Rav Moshe Teitelbaum 19th c.) whose wife was out of the 
house one evening. Before she left, she told her husband that she had 
left a pot of food for him near the stove, all he had to do was heat it up. 
She neglected to tell him that there was another pot sitting near the 
stove, from the previous evening’s dinner. This pot was soaking with 
some water and a cleansing agent to soften the gook at the bottom. Well, 
the Yismach Moshe heated up the wrong pot and proceeded to eat the 
“soup” for his dinner. His Rebbetzin realized the next day what he had 
done, but the Yismach Moshe himself was none the wiser. (Heard from 
Rav Moshe Wolfson shlit”a ). The point is, Tzaddkim are clueless about 
what they are eating, because frankly it is not important to them. (see 
sefer Bas Ayin for explanation of Yitzchak’s request later in this parsha 
for tasty food) 
Yaakov was cooking a dish. Chazal tell us that he was preparing a meal 
for his father Yitzchak, whose father (Avraham) had passed away that 
very day. The custom is that the first meal given to a mourner (known 
as “The Meal of Consolation”) should be made using a round-shaped 
ingredient, symbolizing the cyclical nature of life. So, Yaakov went 
rummaging through the kitchen pantry until he found some round-
looking beans-lentils. He had no idea what they were, he just knew they 
were round. That is why the Torah does not tell us initially what it was 
that he was cooking. To teach us that in Yaakov's world the ingredients 
(other than its shape) were insignificant and non-news worthy. 
However, “VeYaakov nassan leAisav” -” Yaakov gave Aisav”, once 
those ingredients entered the domain of an extremely worldly Aisav, 
where food and its taste were extremely important, the Torah must now 

reveal what type of dish he was about to eat. Thus all is revealed, 
“lechem uNzid Adashim” - “Bread and a lentil broth”. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, NY, ravgreenbergkmt@gmail.com, Be sure to catch 
my weekly Chumash Shiur on Torahanytime.com 
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Parsha Parables  
Parshas Toldos 
November 17, 2017 
Dedicated in Memory of Birdie Kaufman Leah Basha bas Reb 
Yitzchakv, a"h by Mr. & Mrs. Myron Kaufman Yahrzeit 28  
MarCheshvan, and Dedicated in Memory of Sarah Silber, a"h Sorah 
bas R' Menachem Mendel, a"h by Mr. & Mrs.Mark Silber and Dr. & 
Mrs. Edward Burns Yahrzeit Rosh Chodesh Kislev 
Toldos 5778 - Miracles & Snake Oil 
This week's portion begins in a repetitive manner. "These are the 
descendants of Yitzchak who was the son of Avraham. Avraham was 
the father of Yitzchak." Why the double expression? Isn't it obvious that 
if Yitzchak was the son of Avraham then Avraham was the father of 
Yitzchak? The Medrash explains: The repetition alludes to the fact that 
Yitzchak looked exactly like his father Avraham. You see, there were 
scoffers who alluded to the fact that Sarah became pregnant not long 
after she was very briefly held captive in the palace of Avimelech, King 
of the Philistines. They joked that there was no miracle. Yitzchak was 
not the son of Avraham; he really was fathered by Avimelech. Thus the 
Torah reiterates the fact that Avraham was the father of Yitzchak. 
My question is simple. Even if Avraham was not the father it was still 
a miracle! Sarah was 90 years old! Why would that fact not inspire the 
scoffers! Why did Hashem have to ensure that a bunch of scoffers knew 
Yitzchok was Avraham's true son by replicating his appearance and 
reiterating in the Torah that, "Yitzchak was the son of Avraham. 
Avraham was the father of Yitzchak?" 
The Story  
Rav Yechezkel Sarna, the Rosh Yeshiva of Chevron in Israel once 
found himself in a taxi with a very chatty albeit equally as secular cab 
driver. 
The obvious eminence of the passenger was quickly noticed by the 
driver who did not hesitate to share a bit about his religious life with 
him. 
"Rebbe," he sad. "I have to tell you a story. You understand, I am a 
totally secular Jew. But a few years ago, I went on a wilderness vacation 
together with two friends in the jungles of South America. We were 
sleeping peacefully in the middle of the night, when suddenly my friend 
shrieked. He was being crushed by a giant boa constrictor which had 
wrapped itself around him. I and my other friend struggled to get it off 
but we were all helpless. Our friend was being crushed when 
desperately, with his last strength, he let out a cry. "Shema Yisrael 
Hashem Elokeinu Hashem Echad!" 
Immediately, as if following a command, the snake uncoiled, slid off 
my friend and slithered away!" The driver did not let the rabbi react as 
he just continued. "My friend was so moved. That he took the next flight 
back to Israel, went to a yeshiva and today is a fully observant Jew who 
learns in a Kollel in Jerusalem!" 
Rabbi Sarna listened in amazement and then he asked a simple question. 
"And what about you?" Me?" replied the driver. "Why should I become 
religious? The snake did not wrap around me! It wrapped around my 
friend!" 
The Message 
People will admit to miracles. They will even talk about them, but they 
will not allow themselves to link the miracle to anything that will 
impose them to transform themselves. The scoffers are ready to admit 
that Sarah had a baby at 90 years old. They will admit it is a miracle. 
But they refuse to tie it to the man of faith, Avram who preaches about 
Hashem and His all powerful Omnipotence. Because if Avram is a man 
of miracles, then I may just have to kowtow to his message and follow 
his lead. Otherwise, they would be ready to deny the impact that they 
should have received from the miraculous event and slither away - like 
an uninspired snake. Good Shabbos ©2017 Rabbi Mordechai 
Kamenetzky 
Yeshiva of South Shore, 1170 William Street, Hewlett, NY 11557 
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IMPORTANCE OF ....  
The Gemara (Chulin 47a) states that a cow’s lung has 5 lobes (i.e. 
small projections) - 3 on the right and 2 on the left. The Gemara 
states that if any are missing, or if there are extra, the animal is a 
Treifah. However, the Gemara concludes that if the extra is 
situated in the row of existing lobes, it is common enough to 
render the animal kosher. If it is not lined up with the others, then 
it would be a Treifah. The Rema (s”uh 35:5) rules that even when 
the extra is lined up, there may not be more lobes on the left than 
on the right. The SHaCH cites an opinion which says that if there 
are 5 on each side, the animal is a Treifah. The HaDrash 
V’HaIyun suggests that this is because the Gemara refers to extra 
lobes as a vpxuv (addition), and an addition must always be less 
than the original. This is implied by the Midrash (Devarim Rabba 
1) which cites the Posuk: ohngp ;kt off ofhkg ;xuh …heukt ‘s, and 
asks why the Posuk uses the word ;xuh (add on) when the brocho 
is to be multiplied by a thousand. The Midrash answers that when 
a person purchases a pound of meat and asks for a little extra to 
be added, he can expect an extra ounce. However, when Hashem 
adds, His addition is more than the original, which can even go up 
a thousand-fold. The Yerushalmi (Berachos 9:5) states that 
Rachel named her son Yosef, saying: rjt ic hk ‘s ;xuh  - Hashem 
should add on for me another son, and she did not ask that 
Hashem give her ohbc - [more] sons. The Yerushalmi concludes 
that Rachel was a prophetess, who knew that she was only 
destined to bear one more son. Where is this indicated ?  Had she 
said ohbc, the language of vpxuv might have been inappropriate, 
since ohbc would be more than the original son that she had. 
However, since the brocho of children comes from Hashem, it is 
subject to the exception whereby the vpxuv of Hashem can be 
many times the original. As such, Rachel would have been 
permitted to say ohrjt ohbc hk ‘s ;xuh  using vpxuv language. The 
Yerushalmi notes that she did not do so because she knew, as a 
prophetess, that she would only have one more son.   

QUESTION OF THE WEEK:  
When would someone be chhj for doing an aveirah, but if he does 
it again, he is no longer chhj ?   

ANSWER TO LAST WEEK:  
(If one killed someone dduac today, should he undertake a self-imposed Galus ?) 
The Or Sameach (Sanhedrin 17:7) derives from the Mishna 
LaMelech that one can achieve atonement in Shomayim by 
receiving Malkus for a Kareis aveirah, and by moving to another 
city, to atone for a Galus aveirah, where no Beis Din is available 
to adjudicate such punishments. The Rambam (Teshuvah 2:4) 
states that part of doing Teshuvah is unuenn vkudu, even today.   

DIN'S CORNER:  
One must cover one’s face when saying Tachanun (iubju oujr) 
only when a Sefer Torah is present, or if he can see the iurt from 
where he is, even if he is not in the room with it. vkhj,fk one 
should be seated. (MB 131:11-13) 

DID YOU KNOW THAT ....   
The Mishna (Kesubos 57a) states that from the moment a woman 
agrees to marry, she is to be given tweve months to prepare 
herself. This is derived from Lavan’s request to Eliezer that Rivka 
be allowed to wait ruag ut ohnh before marrying Yitzchok. The 
Posuk says that after Yaakov worked seven years, he said to 
Lavan: hnh utkn hf h,at ,t vcv - give me my wife for I have 
completed my days. Rashi explains that those “days” refer to the 
“ohsjt ohnh”, the few days that his mother Rivka had told him to 
stay with Lavan. The Ramban asks why Rashi found it necessary 
to derive this reference. Could the days not simply mean the 
seven years he had agreed to work for Lavan ? The vru, hrsj 
explains that knowing Lavan, Yaakov should have suspected that 
when he would come for Rachel’s hand after seven years, Lavan 
would slyly demand that Yaakov now give her 12 months to 
prepare. Why didn’t Yaakov make his request after six years ? 
The answer is that Rachel was at least 14 years old at this time, 
since Yitzchok told Yaakov to go marry one of Lavan’s 
daughters, implying that he had daughters at the time. Since 
Yaakov learned in the Yeshiva of Shem and Ever for 14 years on 
the way, Rachel and Leah must have been at least 14 by now, and 
a 14 year old girl, who is a ,rduc, may only demand one month of 
preparation. Still, Yaakov should have arrived a month early to 
make his request, anticipating that Lavan would demand an extra 
month. Therefore, Rashi explains that Yaakov did approach 
Lavan one month before the conclusion of his seven year 
contract, which was exactly seven years after his arrival at 
Lavan’s house. Since the Posuk says: ohnh asj ung cahu - Yaakov 
stayed with Lavan for one month before beginning to work for 
pay, seven years later was the exact fulfillment of Rivka’s 
instructions, without having yet completed the seven years of 
labor, as Rashi had explained.  
A Lesson Can Be Learned From:  
In the 1950's, a tragedy beyond words unfolded in Eretz Yisroel as 
thousands of Yemenite children were torn away from their families and 
from their ancient Mesorah by insidious anti-religious forces within the 
government. Many of these children were sold to childless couples 
around the world. One sharp young boy realized by the age of 6 that his 
"family" was not where he had originally come from, and with some 
help, he managed to get away from them and resumed his former 
religious life. Eventually, he married and raised a fine family. After 
several years, he moved his family to Eretz Yisroel and began searching 
for his parents. His father had never stopped looking for him but after 
many years, with no trail to follow, he would just visit the Kevarim and 
other sacred places, pouring out his heart in Tefilah that he should find 
his son and that he should still be a Shomer Torah U'Mitzvos. As 
Shomayim arranged it, both father and son visited the ARI Z"L's Kever 
on the same day, immersing in the ARI’s Mikveh before approaching to 
daven. The father noticed an ugly red welt behind the son's ear and 
remembered how when his young son had fallen and scarred his head at 
that exact spot, the Chacham had remarked to him: vcuyk uz od. Father 
and son were thus reunited and doubly delighted to find that what they 
had found in each other is exactly what they had hoped for.      
P.S. Sholosh Seudos sponsored this week by the Zelman family.  


