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The Essence Of The Mitzvah Of Sukkah Is Expressing Our Gratitude To Hashem 

For Resting His Shechinah In Our Midst And For His Constant Presence In Our 

Lives! 
 

›› Why Is Sukkos Celebrated In Tishrei, Rather 
Than In Nissan!     

 

The verse states regarding the holiday of Sukkos 
(Emor 23:43) that it’s reason is: “So that your generations 
will know that the children of Yisroel dwelled in sukkos 
when I took them out from the land of Egypt, I am 
Hashem your G-d.”  

The Mabit (Sha’ar Hayesodos Perek 37) asks: The 
Jewish people had three special gifts in the desert: The 
mann, the be’er – wellspring of water, and the ananei 
hakavod - clouds of glory. Why do we only celebrate a 
remembrance for the ananei hakavod and not the mann 
or be’er?  

The Mabit further asks the well-known question of the 
Tur (Orech Chaim 525): The exodus from Egypt was in the 
month of Nissan and that is when the clouds of glory 
began accompanying the nation. Why didn’t Hashem 
command us to observe the yomtov of Sukkos at the time 
when it actually occurred and when the clouds first 
appeared?  

The Mabit answers the first question by saying that 
the miracle of the clouds of glory was different than those 
of the mann and be’er. The mann and be’er were 
necessities that the nation needed to survive, therefore 
there is not as much of a need to establish a holiday to 
celebrate them. The clouds, however, were given to the 
nation so that they would not be hot during the day and 
cold at night. Thus, we celebrate that Hashem performed 
miracles for the nation even in matters that were not 
absolutely necessary for survival.  

He adds: “Just as Aharon Hakohein loved 
peace and pursued peace between man and 
his friend and man and his wife and went 
beyond the letter of the law, so too the clouds 
of glory were a symbol of Hashem, in His great 
kindness and love, going beyond the needs of 

the nation and providing for them ever more than what 
was needed. 

 

›› The Essence Of Sukkos Is Recognition Of 
Hashem’s Glory In Our Midst! 

 

The Gr”a (in his commentary on Shir Hashirim 1:4) 
states an answer to the question of why Sukkos was 
established during the month of Tishrei. He says that 
when the Jewish nation performed the sin of the eigel, 
the golden calf, the ananei hakavod left them, and they 
didn’t return until they began erecting the Mishkan. 
Moshe Rabenu descended from the mountain on Yom 
Kippur. The following day, 11 Tishrei, he commanded the 
nation to bring forth donations for the Mishkan. The 
verse says, “They brought to him more donations in the 
morning, in the morning” – meaning for two more days 
until 13 Tishrei. On 14 Tishrei, all the wise men gathered 
together all the donations. On 15 Tishrei, they began 
erecting the Mishkan. That is when the ananei hakavod 
returned to the nation. Therefore, we celebrate Sukkos 
on 15 Tishrei.  

The Sefer Avodas Hagershoni on Shir Hashirim 
(written by a nephew and student of the Gr”a) explains 
the Gr”a’s words by saying that Sukkos is a remembrance 
for the return of the ananei hakavod, which symbolized 
His desire to dwell amidst the nation at all times, rather 
than place them under the auspices of an angel as He had 
threatened. 

He adds that this is the explanation of the verse in 
Tehilim (90): “And may the pleasantness of Hashem our 
G-d be upon us, and the work of our hands establish for 

us, and the work of our hands establish it.” 
“The work of our hands” refers to the 
construction of the Mishkan. “Establish for 
us” refers to it becoming a place for the 
Shechinah, Divine Presence, to dwell. “And 

By Rabbi Eli  Meyer Smith  Shlit”a 

Rosh Hakollel of Bais Ulfana Lehoroa » 

«Email rabbi@yeshivasrebchaimozer.com  

 עש"ק פרשת

 כ' אלול שנת תשע"ו

 ערב  

 שנת תשע"ח  

 

 



 { ב׳ }

the work of our hands establish it” refers to this 
happening through our hands. The verse then continues: 
“He who dwells in the hiddenness on High will lodge in 
the shadow of Hashem.” This means that He will never 
remove His presence even for a day.  

We see that the essence of the day of Sukkos is to 
commemorate Hashem’s desire to personally dwell 
among the nation, which is represented by the return of 
the clouds of glory.  

This concept is also found in Aderes Eliyahu (Parshas 
Ki Sisa), on the verse: “Before the eyes of 
the entire nation I shall perform wonders 
the likes of which were never created in all 
lands and for all nations.” He says that this 
is a reference to the clouds of glory, which 
signify Hashem’s constant presence as the 
guide of the nation.   

Thus, the ananei hakavod symbolized 
the covenant between the nation and 
Hashem. They represented Hashem 
walking together with the nation and 
personally leading them – not through an 
angel. And the focus of the holiday of 
Sukkos is to remember these ananim. 

 

›› The Two Names Of Sukkos     

 

With this in mind, we can answer 
another question: In Parshas Mishpatim 
(23:16), the verse states: “And the festival of 
the harvest, the first fruits of your labors, 
which you will sow in the field, and the 
festival of the ingathering at the departure 
of the year, when you gather in the products 
of your labors from the field.”  

The verse in Ki Sisa states similarly 
(34:22): “And you shall make for yourself a 
Festival of Weeks, the first of the wheat 
harvest, and the festival of the ingathering, 
at the turn of the year.”  

In these two places, the Torah does not 
call this day the holiday of Sukkos. Rather, it 
is referred to as “Chag Ha’asif”, the festival 
of the ingathering (of crops from the fields). 

 In Parshas Emor, however, the verse states (23:33-36): 
“And Hashem spoke to Moshe saying, speak to the children 
of Yisroel, saying: On the fifteenth day of this seventh 
month, is the Festival of Sukkos, a seven-day period to 
Hashem. This is the first time it is referred to as Chag 
Hasukkos. Why is a different name used here than in the 
other two places? 

The Meshech Chochmah explains the reason for this by 

quoting the aforementioned Gr”a that says that the ananim 
returned on the 15th of Tishrei, and then the nation was 
commanded to make sukkos. Therefore, before Moshe 
came back with the second set of luchos it is known only as 
Chag Ha’asif, and not Chag Hasukkos.  

Furthermore, originally it appears that the holiday of 
Chag Ha’asif was only for one day. Only in Pashas Emor is 
mention made of the holiday being for seven days. 

According to this, there are two causes for celebration 
on Sukkos. 1. The celebration of the ingathering of the 
crops. 2. The celebration of the return of the ananei 

hakavod – which only originated after 
Moshe returned with the second set of 
luchos. 

 

›› Sukkos Is Also A Celebration Of The 
Ingathering Of The Crops!    

 

The Ramban (23:39) also writes that 
the commandment to take the arbah 
minim is meant as a means of thanking 
Hashem for the abundance of crops He 
provided that year.  

The Ba’alei Tosfos (Perek 40) also 
explain says that the word “simcha” isn’t 
used by Pesach because at that time we 
haven’t gathered any crops yet. By 
Shavuos, the word simcha is stated once 
because the wheat crop has been 
gathered in at that point but the fruit crop 
has not. By Sukkos, however, we have 
already gathered in all of our crops, and 
our sins have been already forgiven on 
Yom Kippur.  

Therefore, it states “simcha” three 
times. One is for the wheat crops, one for 
the fruit crops, and one for the forgiveness 
from our sins. Therefore, the verse says, 
“You shall only be happy”. There is 
nothing to do besides for being happy. 

The Chasam Sofer asks (Parshas 
Ha’azinu) why in the first verse in Emor the 
day is called “the 15th day of ‘this’ seventh 
month (as we asked earlier). He also asks 

why the second verse mentions the eighth day, while the 
first verse makes no mention of it.  

He answers by explaining that Pesach is a holiday to 
rejoice in the exodus from Egypt and is also a time that 
Hashem Yisborach rejoices with His children. Shavuos is a 
time to celebrate the receiving of the Torah, and to 
celebrate the reaping of the crops, and, again, Hashem 
Yisborach rejoices with us.  

But on Sukkos there are two types of joy. 1. The joy of 
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the holiday on “this” seventh month. We are joyous 
because it is specifically on this month – after we went 
through Rosh Hashanah and Yom Kippur and were 
forgiven of our sins. Hashem now rejoices with His 
children who did teshuvah and were accepted back by 
Him. 2. The holiday of the nation rejoicing over the 
abundance of crops they gather in at this time, which is 
what is referred to in the second verse. Since we have a 
rule that we do not mix two simchos together, the 
eighth day was designated as a time for people to rejoice 
over this with their families. 

Again, we see that there are two separate causes of 
joy and celebration on Sukkos. The first verse refers to 
the celebration of the return of the ananim and the 
return of Hashem to our midst after He forgave us for 
the sin of the eigel. Therefore, it uses the word “this” 
seventh month – to indicate we are celebrating being 
forgiven for our sins, just like we are forgiven on Rosh 
Hashanah and Yom Kippur when our sins are forgiven. 
The second verse refers to the celebration of the 
ingathering of the crops. Therefore, it does not use the 
word “this” seventh month – as it is unrelated in any way 
to Rosh Hashanah and Yom Kippur.  

To summarize, there are two separate celebrations 
that we commemorate on the holiday of Sukkos. 1. The 
seven-day celebration known as “Chag Hasukkos”, 
which was initiated after the clouds of glory returned 
and the nation was forgiven. This is a celebration of 
Hashem’s desire to dwell amongst the nation, as the 
Gr”a   explains. 2. The day known as “Chag Ha’asif”, 
which is a one-day celebration of the ingathering of the 
crops, which is a cause for celebration unto itself. 

“Chag Hasukkos” is mentioned first in the Torah 
because Sukkos is first mentioned in the list of all of the 
holidays as the continuation of Rosh Hashanah and Yom 
Kippur – the time when Hashem forgave the nation’s 
sins and showed His desire to dwell amidst them. Later, 
the verse returns to explain “Chag Ha’asif”, which 
existed even before the sin and is a celebration of the 
ingathering of the crops that is unrelated to Rosh 
Hashanah or Yom Kippur.  

According to this, it comes out that after Hashem 
forgave the nation, the celebration of “Chag Ha’asif” 
also needs to be for seven days – unlike the one day it 
was established for in the verses in Mishpatim and Ki Sisa 
before the forgiveness for the eigel. Therefore, the 
verse in Emor states: “And you shall celebrate a holiday 
to Hashem for seven days of the year, an eternal law for 
generations…” This verse concludes with the words: 
“When you gather the crops of the land.” We thus see 
clearly that it Sukkos is now established for seven days 
even to celebrate the gathering of the crops for the full 
amount of days. 

The Gemara cites a disagreement whether the 
“sukkos” mentioned in the verse refer to the clouds of 

glory or to actual huts that the nation dwelled in while in 
the desert.  

The Chayei Odom in Hilchos Sukkah notes that the 
word” sukkos” is written in this verse with two “vavs” 
(whereas in previous verses it is written with one). This 
teaches us that we commemorate two separate sukkos 
– the sukkos of the protection of the ananei hakavod, 
and the actual sukkah huts that the nation dwelt in 
during the war with Sichon and Og while they were 
traveling in the desert. 

We may wonder why there is a reason to 
commemorate the actual huts the nation lived in while 
they were in the desert. What is special about these huts 
that needs to be remembered every year? 

The Rashbam (in his commentary on Parshas Emor) 
explains the fundamental concept behind the holiday of 
Sukkos by stating that this is a time of year when we 
gather in all our abundant crops and our houses are full 
of bountiful food of all kinds. Therefore, we are 
commanded to commemorate the sukkah huts that we 
lived in in the desert for 40 years with no permanent 
residence by leaving our homes and dwelling in 
temporary huts. This will lead us to thank and praise 
Hashem for giving us our homes and our sustenance, 
and to cause to remember that everything comes from 
Him, and not from the might of our hands.  

We see from the Rashbam’s words that the focus of 
remembering the actual huts the nation dwelled in is 
specifically because at the time of year of the gathering 
of the crops it is necessary to remind us that everything 
comes from Hashem, and not from our own talents and 
might. However, we can say that the need to 
commemorate the temporary sukkos we lived in in the 
desert for seven days in order to instill this lesson only 
arose after the sin of the eigel, when the level of the 
world fell.  

Therefore, the second verse in Emor, which is 
written after the sin of the eigel, says that sukkos is 
celebrated for seven days. And, therefore, this verse 
says that sukkos is in order for us to know that we dwelt 
in sukkos in the desert – which we explained is a 
reference to both types of sukkos – the sukkos of the 
ananei hakavod and the actual sukkos we dwelt in in the 
desert – because at this time we were already in the 
period of time after the eigel when the holiday of Sukkos 
commemorated both types of sukkos – both the sukkah 
of forgiveness for our sins that is represented by the 
ananim, and the sukkah of the desert, which is directly 
related to the concept of the time of the ingathering of 
the crops.  

May we take these lessons and utilize the yomtov of 
Sukkos for forgiveness and joy and may we merit to sit 
in the sukkah made of the hide of the Leviathan speedily 
in our days.  


