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Reeh
ראה
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:40
Maariv                                                 after mincha 

שבת ראה מבה"ח
Light candles                                              7:30 PM
Mincha                                                7 & 7:40 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 7:20 PM
Maariv                                                        8:30 PM
Shabos Ends                                               8:37 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

ראה אנכי נתן לפניכם היום ברכה וקללה
 The parashah opens: “See, I place 
before you today, a blessing and a 
curse.” R’ Eliyahu Schlesinger 
writes: Many people believe that the 
only consequences of observing 
Torah and mitzvot are in the 
World-to-Come. It is true that Chazal 
have said, “There is no reward for 
mitzvot in this world.” Nevertheless, 
our verse teaches that “the blessing 
and the curse” exist “today” as well. 
How so? Keeping the Torah is itself a 
blessing, while living a life of hefker 
(loosely translated: “unbridled 
freedom”) is a curse. Living a true 
Torah life gives a person a special 
grace and gentility. It causes a 
person to be careful and deliberate, 
not only in his relationship with G-d, 
but in his relationships and 
interactions with men. This is not true 
of a person who sees himself as free 
to do whatever he wishes. We read in 
this parashah that Hashem divided 
Bnei Yisrael into two groups, each of 
which would stand on one mountain 
(Har Gerizim or Har Eval).The Levi’im 
were to stand in between the two 

הגליון  הזה מוקדש לז"נ
ר' עזרא בן דוב ז"ל

היאהרצייט כו' אב
תנצבה

==============================
mountains and recite certain 
blessings while facing Har Gerizim 
and curses while facing Har Eval. 
What was the purpose of placing the 
two groups on two mountains? It was 
to demonstrate the vast gulf which 
exists between one whose life is a 
“blessing” and one whose life is a 
“curse.” These two people cannot 
stand in the same place. The 
midrash on our parashah says: “Not 
only have I shown you that there are 
two ways before you, I have done you 
a favor and told you, ‘Choose life’.” 
What is the favor that Hashem did 
us? It is that he revealed to us that 
the path we choose affects not only 
our place in the World-to-Come, it is 
a choice which can give us life in this 
world as well. (Eleh Ha’devarim)

===========================

Do you have pity?
"ונתן לך רחמים ורחמך והרבך" - תניא, רבי 
גמליאל ברבי אומר: מלמד שכל המרחם על 

הבריות, מרחמים עליו מן השמים, וכל שאינו 
מרחם על הבריות - אין מרחמים עליו מן 

השמים.
[שבת קנ"א, ב']

ועוד: 
"ונתן לך רחמים ורחמך" - כל המרחם על 

הבריות, בידוע שהוא מזרעו של אברהם אבינו, 
וכל מי שאינו מרחם על הבריות, בידוע שאינו 

מזרעו של אברהם אבינו.
[ביצה ל"ב, ב']

===========================
Our parashah opens: “See, I present 
before you today a blessing and a 
curse.” R’ Yosef Shalom Elyashiv 
z”l (1910-2012; Yerushalayim) asks: 
Why does the verse say “today”? He 
explains: If a person remembered 
everything that ever happened to him 
and all of Hashem’s kindness to him, 
he would stop at nothing to be able to 
devote all of his energies to serving 
Hashem with all his heart. However, 
man’s nature is that, although when 
he is first saved from danger he 
thanks Hashem profusely, he soon 
returns to his routine and forgets 
Hashem’s kindness. This, writes R’ 
Elyashiv, is the meaning of the verse 
(Devarim 32:18), “The Rock gave 
birth to you forgetful, and you forgot 
Kel Who brought you forth.” G-d gave 
man the ability to forget as an act of 
kindness; otherwise, life would be 
unbearable. Without forgetfulness, 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע נחת  בעושר ואושר ואריכת ימים   
בבריאות בזה ובבא עבגצב"ב 

===============================
man would remember at every 
moment every terrifying experience 
he had ever had and every mistake 
he had ever made. Who could bear 
such a burden? Forgetfulness allows 
man to put those thoughts behind 
him. For the same reason, G-d 
decreed that one’s memory of the 
deceased would diminish with time. 
R’ Elyashiv continues: Hashem gave 
man the power to forget as an act of 
kindness, but man uses that power to 
forget Hashem. That is why our verse 
says “today.” At all times, one must 
remember that Hashem has placed 
before him a choice between 
receiving a blessing or a curse. Man 
must remember “today” and every 
day so that he chooses properly. 
(Kitvei Ha’GRYS: Avot) 

כי אתם עברים את הירדן לבא לרשת את 
הארץ אשר ה' אלקיכם נתן לכם וירשתם אתה 

וישבתם בה
And you shall possess it and dwell 
in it (11:31) The very next verse 
continues: "And you shall take care to 
do all the statutes and judgments 
which I set before you this day." From 
this we learn that the mitzva to dwell 
in the Land of Israel is considered 
equal to all of the Torah's 
commandments. (Sifrei)

ונתצתם את מזבחתם ושברתם את מצבתם 
ואשריהם תשרפון באש ופסילי אלהיהם 

תגדעון ואבדתם את שמם מן המקום ההוא
And their Asheirim  shall you burn 
in the fire (12:3) Why is it that in 
Parshas Mishpotim, they were only 
commanded (Shemos 23:24): "you 
shall tear them apart, and you shall 
smash their pillars," not to burn them,  
whereas here they were told: "And 
their Asheirim  shall you burn in the 
fire"? The Gemoro in Avodoh Zoroh 
53b asks why the Torah commanded 
to burn the Asheirum: "Now it [the 
Land and everything attached] was 
an inheritance to [the Israelites] from 
their ancestors and a man cannot 
make prohibited what does not 
belong to him! If [it is assumed that 
the reason was] on account of those 
[Asheirim] which existed there 
originally, then just an annulment 
would have sufficed! But inasmuch 
as the Israelites worshiped the 



Golden Calf, they revealed their 
proneness for idolatry, so when the 
idolaters came [and worshiped 
Asheirim] they acted according to 
[the Israelites’] bidding." Therefore, it 
is a Jewish idol, which can never be 
annulled (Rashi). The answer is that 
prior to the sin of the Golden Calf, the 
Asheirim were not prohibited 
altogether. Consequently, in Parshas 
Mishpotim which was said before the 
sin of the Golden Calf, the Torah 
commanded only to tear them apart 
and to smash the idols, so that they 
no longer exist for those who worship 
them. However, following the sin of 
the Golden Calf, it once again 
became prohibited to derive benefit 
from the idols, and as a result there 
was an obligation to smash and burn 
them. (Rabbi Yechezkel Abramsky, 
Ta'am VaDa'as) 

Their trees of worship you shall 
burn in fire (12:3) Here the Jews are 
commanded to completely destroy 
any tree in Eretz Yisrael which the 
Canaanites had made an object of 
idol worship. Yet earlier, in Parashat 
Mishpatim (23:24), the Jews were 
commanded simply to smash them 
or break them, a less complete 
destruction. Why? Rav Yechezkel 
Abramsky zatza"l explains as 
follows: The trees in Eretz Yisrael 
never belonged to the Canaanites; 
they were always Bnei Yisrael's trees 
because Hashem had given the Land 
to the Patriarchs. Accordingly, the 
Canaanites could not affect the 
halachic status of the trees which 
they worshipped. The trees did not 
become prohibited to enjoy, and the 
Torah said (in Parashat Mishpatim) 
to break those trees only as a 
reminder not to worship idols. 
However, after Parashat Mishpatim 
was taught, Bnei Yisrael worshipped 
the Golden Calf. They thereby 
indicated that they did not object to 
the idolatry of the Canaanites, and 
that had the halachic effect of 
ratifying the Canaanites selection of 
certain trees as objects of idol 
worship. Thereafter, those tree 
became prohibited to enjoy and had 
to be burnt. (Ta'am VaDaas)

כי אם-אל-המקום אשר-יבחר ה' אלקיכם 
מכל-שבטיכם לשום את-שמו שם לשכנו 

תדרשו ובאת שמה
Rather, only at the place that 
Hashem, your G-d, will choose 
from among all your tribes to place 
His Name shall you seek out 

le'shichno / His Presence and 
come there (12:5) Ramban z"l (R' 
Moshe ben Nachman; 1194-1270) 
explains this verse as follows: "You 
will come to the place from distant 
lands and you will ask, "Which is the 
way to the house of Hashem?' You 
will say to your friends (paraphrasing 
Yishayah 2:3), 'Let us go up to the 
mountain of Hashem, to the house of 
the G-d of Yaakov.'" Ramban 
continues: "In the midrash Sifrei it 
states about our verse, 'Shall you 
seek' - through a prophet. I might 
think that we should wait until a 
prophet tells us to seek the place; 
therefore the verse says, 'Shall you 
seek out His Presence and come 
there.' First you will seek and find the 
place, and later a prophet will tell 
you." Ramban concludes: "The verse 
says, 'Shall you seek out "le'shichno" 
/ His Presence and come there.' 
According to the way of truth [i.e., 
kabbalah], this means, 'Seek His 
honor and come there to see the 
"face" of Hashem, the G-d of Yisrael.' 
It is from here [from the word 
"le'shichno"] that the Sages derived 
the expression, 'the Shechinah'." 
(Commentary on the Torah) Citing 
the second paragraph of the above 
Ramban, R' Zvi Hirsch Kalischer 
z"l (1794-1874; German rabbi; 
leading advocate both for resettling 
Eretz Yisrael and for renewing the 
Temple service) wrote to the famous 
Orthodox banker Asher Anschel 
Rothschild z"l in the summer of 
1836: "Clearly we are instructed not 
to wait for a prophet to come to tell 
us, 'Go up, seek out Hashem, and 
sacrifice a korban.' Rather, we must 
seek on our own and go up if it is 
within our power to do so. Then, we 
will merit for a prophet to appear to 
us [i.e., Eliyahu Hanavi or 
mashiach]." (Drishat Zion) 
Commenting on a different passage 
in the same Ramban, R' Joseph B. 
Soloveitchik z"l (1903-1993) wrote: 
"The searching for the sanctuary, the 
curiosity to know the location of the 
sanctuary, is itself redeeming and 
sanctifying. This curiosity hallows the 
pilgrimage and makes it meaningful. 
If one does not search for G-d, if a 
Jew does not keep in mind that there 
is a road leading to the Temple, then 
he or she will never find the Temple." 
(Festival of Freedom)

ועברתם את הירדן וישבתם בארץ אשר ה' 
אלקיכם מנחיל אתכם והניח לכם מכל איביכם 

מסביב וישבתם בטח
But when you go over the Jordan, 
and live in the land the L-rd your 
G-d gives you to inherit, and when 
He gives you rest from all your 
enemies around, so that you live 
in safety (12:10) At first glance this 
verse appears redundant. If G-d 
gives us rest from all our enemies, 
wouldn't we automatically enjoy 
security and protection? However, 
with these words the Torah is offering 
us surefire advice: If you want G-d to 
take care of all your enemies, make 
sure that "you live in safety" within 
your own camp. When Jews are 
united and cohesive rather than 
divided into separate factions and 
groups, they have nothing to fear 
from their adversaries, as our Sages 
said: "If Israel were one cohesive 
unit, no nation or tongue would have 
power over them." (Gelilei Zahav)

==============================

Reward & Punishment
"לא תאכלנו למען ייטב לך ולבניך אחריך" - 

רבי שמעון ברבי אומר: צא ולמד, ומה דם 
שנפשו של אדם קצה בו - הפורש ממנו מקבל 

שכר, גזל ועריות שנפשו של אדם מחמדתן 
ונמשכת אחריהם - על אחת כמה וכמה 

שהפורש מהם זוכה לו ולדורותיו ולדורות 
דורותיו עד סוף כל הדורות.

[מכות כ"ג, ב']

===========================
You shall cross the Jordan and 
settle in the Land (12:10) The 
Midrash teaches that the mitzvah of 
living in Eretz Yisrael is equivalent to 
all of the mitzvot. R' Yitzchak Weiss 
z"l (rabbi of Verbau, Czechoslovakia; 
killed in the Holocaust) observes that 
this is alluded to in our verse. 
Specifically, the gematria of the final 
Hebrew letters of the above phrase 
(40+400+50+40+90) equals 620. 
This is equivalent to the number of 
mitzvot in the Torah (613) plus the 
number of Rabbinic commandments 
(seven). (Siach Yitzchak)

לא תוכל לאכל בשעריך מעשר דגנך ותירשך 
ויצהרך ובכרת בקרך וצאנך וכל נדריך אשר 

תדר ונדבתיך ותרומת ידך
You will not be able to eat in your 
cities, the tithe of your grain, and 
your wine, and your oil; the 
firstborn of your flock (12:17) What 
does it mean, "You will not be able to 
eat..."? Shouldn't the Torah say 
simply, "Do not eat"? Rav Shlomo 
Hakohen of Radomsk z"l explains 
that the Torah is telling us why we 
must eat these things only in 
Yerushalayim. A chassid who returns 
home from the rebbe recognizes that 



a certain holiness that he tasted in 
the rebbe's food is missing from his 
own food. So, too, once you have 
eaten in Yerushalayim, you will 
recognize that eating these sanctified 
foods elsewhere just isn't the same. 
You will not be able to eat them 
elsewhere; therefore the Torah 
commands that you eat them in 
Yerushalayim. (Tiferet Shlomo)

כי-ירחיב ה' אלקיך את גבלך כאשר דבר לך 
ואמרת אכלה בשר כי תאוה נפשך לאכל בשר 

בכל אות נפשך תאכל בשר
When Hashem your God will 
expand your border … and you will 
say, I would eat meat (12:20) Two 
litigants came to the Vilner Gaon 
after several other Rabbis had been 
unsuccessful in solving their case. 
One had owed his friend a sum of 
money, and they both agreed that a 
promissory note be written, stating 
that payment would be made, "when 
Hashem will expand the border of the 
debtor." Now, the creditor claims that 
the financial situation of his friend has 
improved, whereas the latter 
maintains that he has not yet reached 
the category of "when Hashem will 
expand." How are they to determine 
who is right? The Gaon replied 
immediately: "There is an explicit 
Gemara (Chulin 84a): 'Our Rabbis 
taught: When Hashem your God will 
expand your border … Hence R. 
Elozor b. Azaryoh said: A man who 
has a Maneh may buy for his stew a 
litro of vegetables; if he has ten 
Maneh he may buy for his stew a litro 
of fish; if he has fifty Maneh he may 
buy for his stew a litro of meat.' We 
see that fifty Maneh is considered 
'expanded borders.' He must swear 
that he does not have fifty Maneh, 
and thereby release himself from 
payment." (Chiyuchah Shel Torah)

עשר תעשר את כל תבואת זרעך היצא השדה 
שנה שנה

You shall tithe the entire crop of 
your planting, the produce of the 
field, year by year (14:22) An 
Astonishing Midrash: Aser t'aser" / 
"You shall tithe the entire crop" - thus 
it is written (Bereishit 13:9), "If you 
will go left then I will go right, and if 
you will go right then I will go left." 
The difference in spelling between 
the Hebrew words "aser" / "you shall 
tithe" and "osher"/ "wealth" is only the 
small dot which distinguishes the 
letter "sin" from the letter "shin." The 
former has the dot on the left and the 
latter has the dot on the right. 

Hashem promises: If you place the 
dot on the left, i.e., you give tithes 
faithfully, I will make you rich. If you 
place the dot on the right, i.e., you 
horde your wealth, I will see that you 
are left with only one-tenth of what 
you had. (Binat Nevonim)

“Aser t’aser / You shall surely tithe 
the entire crop of your planting, 
the produce of the field, year by 
year.” (14:22) The Gemara (Shabbat 
119a) comments on the opening 
words of our verse: “Aser bishvil 
she’titasher” / “Give tithes [charity] so 
that you will become rich.” R’ 
Yitzchak Shmelkes z”l (rabbi of 
Lvov, Galicia: died 1905) asks: How 
can this be reconciled with the 
mishnah in Pirkei Avot (ch.1), “Do not 
be like servants who serve their 
master in order to receive a reward”? 
He answers: The verse is teaching 
that one should give charity in the 
hope that he will thereby be given 
more money so that he can give 
more charity. (Bet Yitzchak) 

Take tithes, you shall take tithes 
(14:22) In Hebrew this verse is 
written, "Aser t'aser." Our Sages 
explain it can also be read, "Aser 
sheh-t'ta-asher - give a tenth so that 
you will become rich." Concerning 
other commandments, we are told 
not to perform them in anticipation of 
the reward. However, for the mitzva 
of charity (specifically the required 
amount of one tenth of one's 
earnings) the Torah itself tells us of 
the reward we will receive in this 
world - riches. (Milei D'Chasiduta on 
Pirkei Avot)

כי פתח תפתח את ידך לו והעבט תעביטנו די 
מחסרו אשר יחסר לו

If there shall be a destitute person 
among you ... you shall not harden 
your heart or close your hand to 
your destitute brother. Rather, you 
shall surely open your hand 
(15:7-8) R' Yitzchak Karo z"l (died 
1535; uncle of R' Yosef Karo z"l) 
derives several lessons from these 
verses regarding how to give charity. 
First, why does the verse mention the 
heart? Doesn't the poor person need 
your hand, rather than your heart? He 
explains: When one is unable to give, 
he is often tempted to shut the door 
in the beggar's face. This is not 
proper. Even if your wallet is empty, 
open you heart and speak comforting 
words to the pauper. This, too, is 
charity. More generally, these words 
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teach us to dispense charity with a 
smile. Why does the Torah use the 
seemingly redundant language: 
"[Y]ou shall not close your hand to 
your destitute brother. Rather, you 
shall surely open your hand"? R' Karo 
explains: Sometimes you may reach 
into your pocket and remove a larger 
coin (or bill) than you intended. Even 
in such a case, the Torah 
emphasizes through its double 
language, do not close your hand. If 
the pauper has seen the large coin 
that was in your hand, give it to him. 
(Toldot Yitzchak)

לא תוכל לזבח את הפסח באחד שעריך אשר 
ה' אלקיך נתן לך

You may not slaughter the Pesach 
in one of your gates [i.e., cities] 
which Hashem gives you (16:5) 
Chazal teach that the Jews in Egypt 



fell through the 49 gates of impurity 
and Hashem had to lift them out. So 
too, at any time, a person may fall 
through those gates, and Hashem 
may rescue him. However, says Rav 
Eliezer David Gruenwald zatza"l, a 
person should not be satisfied with 
the "gates" that Hashem "gives" him, 
but should work on his own to climb 
through further gates of holiness. 
(Chasdei David)

The letter below was written by R’ 
Aharon Lewin z”l Hy”d (born 1879; 
killed in the Holocaust - 6 Tammuz 
5701/1941), rabbi of Rzeszow / 
Reisha, Poland and a member of the 
Polish Sejm / parliament. It is dated 
13 Nissan 5679 / 1919, and printed in 
She’eilot U’teshuvot Avnei Cheifetz 
no. 13. [BTW He was the grandfather 
of our of our Rosh Hakollel in the 
Morning Kollel of the Young Israel of 
Midwood] This year is a time of 
trouble for us because of the war 
which has broken out between the 
two nations living in this land [a 
reference to the Polish-Ukrainian 
War of 1918-1919] -- may G-d have 
mercy on us and lead us to 
abundance. As of now, the paths of 
commerce are desolate like a 
mourner, and wine merchants have 
been unable to bring kosher wine as 
necessary for Pesach. With great 
difficulty, they have brought enough 
wine to suffice for one-third or 
one-quarter of the townsfolk. 
Therefore, many people will have 
only a small amount of wine, not 
enough for all of the cups [i.e., four 
cups times two nights], and they have 
asked me what to do. The Magen 
Avraham states that one who has 
precisely enough wine for four cups 
should use them all on the first night 
and not two on the first night and two 
on the second night. One reason is 
that we have calendars [and we know 
that the first night is the real Seder 
night, unlike our ancestors who kept 
two nights because they were in 
doubt]. Second, publicizing the 
miracle [by drinking four cups] takes 
precedence over making kiddush 
over wine on the second night. (Until 
here from the Magen Avraham.) 
Now, why did the Magen Avraham 
need to argue that the second night’s 
obligation is less significant? This 
implies that if the obligations were 
equal, then we would do half of the 
mitzvah [drink two cups] on one night 
and half of the mitzvah [drink two 

cups] on the other night. . . 
From here we can infer that if one is 
obligated to do a mitzvah multiple 
times, but has only the resources to 
do it completely once, it is better to 
split his resources in parts even 
though he will fulfill only part of the 
mitzvah each time. . . Possibly, this is 
the meaning of the mishnah in Pirkei 
Avot (ch.3), “All goes according to the 
multitude of deeds.” Rambam 
explains that it is better to give one 
coin to charity 100 separate times 
than to give 100 coins one time. 
Although the impression on the giver 
is greater if he gives 100 coins, still, 
experiencing more events that cause 
an impression is greater than 
experiencing one event that causes a 
large impression. [R’ Lewin then 
presents arguments that suggest the 
opposite result.] 

R’ Yehonatan of Lunel z”l born approx. 
4910/1150 – died approx. 4975/1215 R’ 
Yehonatan ben David Hakohen was a leading 
Talmudist during the golden age of Torah in 
Provence (the Mediterranean coast of 
France). He greatly revered Rambam, and 
after studying Rambam’s code, Mishneh 
Torah, addressed 24 questions to its author 
in the name of the Chachmei Lunel/Sages of 
Lunel. (These questions appear in the work 
She’eilot Uteshuvot HaRambam, beginning 
with chapter 286.) Rambam replied to R’ 
Yehonatan’s inquiries, pleased that his work 
was being studied in such an erudite manner, 
and referring to R’ Yehonatan as “my chosen 
one, may he see descendants and live long, 
and may Hashem cause him to succeed.” 
Rambam ends his letter by stating that Torah 
scholarship is dying out throughout the world 
and that the scholars in R’ Yehonatan’s 
region are the last hope to save it.
At the request of R’ Yehonatan, Rambam 
sent him a copy of Moreh Nevochim/Guide to 
the Perplexed, written in Arabic. In response 
to R’ Yehonatan’s request that Rambam 
translate it, Rambam wrote that he was too 
busy to do so, although, “It would have given 
me great pleasure to extract the holy [Torah] 
from the debased [i.e., Arabic].” Instead, 
Rambam suggested that R’ Yehonatan ask 
R’ Shmuel ibn Tibbon to translate the work. 
R’ Yehonatan is perhaps best known for his 
running commentary on R’ Yitzchak Alfasi’s 
Sefer Ha’halachot dealing with Tractate 
Eruvin. That work by R’ Yehonatan appears 
in the standard edition of the Talmud. His 
work on Tractate Chulin was published in 
1871 and his works on other tractates have 
been published more recently. Some say that 
R’ Yehonatan composed a work refuting all of 

Ravad’s criticisms of Mishneh Torah. R’ 
Yehonatan’s halachic decisions are cited 
frequently in the works of later generations, in 
the overwhelming majority of cases in 
connection with the laws of eruv. In one 16th 
century responsum dealing with yibum, R’ 
Yehonatan is listed together with the better 
known Rif, Ra’avad, Rambam, Ramban, 
Rashba, Ritva and others as one of history’s 
leading “geonei olam” (loosely translated: 
“giants of scholarship”). (The ArtScroll 
Rishonim; She’eilot Uteshuvot HaRambam; 
Igrot HaRambam, Iggerret HaRambam 
Le’Chachmei Lunel; She’eilot Uteshuvot 
Radvaz) 

 ===============
יהי רצון מלפניך ה' אלקי 

ואלקי אבותי שתשלח מהרה 
רפואה שלמה מן השמים 

רפואת הנפש ורפואת הגוף  
לחולים 

אליהו זאב בן בריינדל
יחיאל יונה בן זהבה

הרב משה יהודה בן שרה
אברהם פנחס בן שרה עטל

ישראל יוסף בן יוכבד
דוד בן טובשין

חיים משה בן שרה
רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל

בתוך שאר חולי ישראל. אמן
===========================================
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