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 זכור ושמור בדבור אחד נאמרו
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The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 
will בע״ה enhance your Shabbos and may they 

hasten refuos and yeshuos to all who need.  
 

To subscribe directly or unsubscribe please 
send an email to: 

shemetz.taher@gmail.com 

 
Please look out for details of the 
forthcoming book/e-book to be 

published by Kodesh Press 

 

And all of you approached me and said, “Let us send men ahead of us…”  
During the course of Moshe’s mussar (ethical conduct) discourse, prior to his passing, he makes reference to the many events 

during their travels in the midbar (desert), when B’nei Yisroel’s conduct was less than ideal.  Given its significance in terms 

of the consequential extension of their sojourn outside the Land of Israel, it comes as no surprise that Moshe should make 

mention of the episode involving the meraglim (spies).  Commenting on this possuk, Rashi says that the people came to him 

be’arbuvia yelodim dochfin es hazekeinim vezekeinim dochfin es haroshim – in a state of disorder, the young ones pushing 

aside the elders and the elders pushing aside the leaders.  Rashi further contrasts the manner in which the people approached 

Moshe on this occasion, with the employment by the Torah of very similar phraseology (vatikrevun eilai) later on in Devorim 

5:20-21, where Rashi considers that proper etiquette and decorum were maintained.  Bearing in mind the context of … page 2 
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Moshe began to explain this Law 
Sefer Devorim is also referred to as Mishneh Torah, because Moshe Rabbeinu reviews 
the Torah with Bnei Yisrael before he dies.  The Medrash on the first words of the 
parshah describes the machlokes (argument) between the chachomim and Rabbi 
Shimon ben Gamliel as to whether one is allowed to write the Torah in all seventy 
languages of the world or only in yevonis (Greek).  Following on from this, the Chiddushei 

Harim quotes Rashi on our possuk that the reference to Moshe explaining the Torah to 
Klal Yisrael is intended to teach us that he did so in all seventy languages.  The Chiddushei 
Harim wonders about the importance of this information, which must have been 
sufficient for Rashi to comment.  In answer, he explains that each nation's uniqueness 
and identity is embedded in its language.  Equally, each nation stands up against Bnei 
Yisrael and inflicts its own individual brand of malevolence against us.  Our defence 

against each and every one of them is achieved by learning the Torah in a way that is 
meant to counteract their effect. By clinging to the Torah we can survive the golus (exile) 
and oppression, irrespective of to where in the world we are dispersed and under whose 
dominion.  We are clearly taught that shivim ponim laToroh – there are seventy ‘faces’ 
to the Torah.  The chachomim consider these to comprise the medium through which 
we counteract our enemies, hence their reasoning that the Torah can be written in all 

of the seventy languages.  Rabbi Shimon ben Gamliel holds that the source of all evil is 
the (ancient) Greek culture, which is so diametrically opposed to Torah values and which 
desires to uproot it from our midst.  Therefore, in his view, it is specifically the Greek 
language in which we may write the Torah. 

 
 ַוִּתְקְרבּון ֵאַלי ֻּכְּלֶכם ַוּתֹאְמרּו ִנְׁשְלָחה ֲאָנִׁשים ְלָפֵנינּו    [1:22]

 
 
 
 



 

Hashem was with you [in the midbar] and you lacked nothing 
It is brought in the name of the Imrei Yitzchok that the beginning of 
the possuk already stated the same idea of Bnei Yisroel having all of 

their needs attended to, albeit in different words.  Why then does 
the second half of the possuk appear to repeat it?  He explains that 
the answer lies in the mitzvah that requires us to pay a worker on 

the day he completes the job, with it being a concomitant aveiro 
(sin) to delay remuneration.  At the same time, however, the 

Gemoro informs us that s’char mitzvoh b’hai alma leka – there is no 
reward in this world for the performance of mitzvos.  How can this 
principle be reconciled with Hashem’s apparent halachic chiyuv 

(obligation) to pay us promptly, so to speak?  The answer is that the 
issur (injunction) against delayed payment for workers is only 
applicable where one hires the workers directly.  Where this is done 

through a sh’liach (agent), the injunction is not effective.  Since, 
therefore, Hashem gave us the mitzvos through Moshe Rabbeinu, 

He is not obligated to pay us, His servants, right away.  Instead, it is 
perfectly in order for Him to store up the reward for our benefit in 
Olam Habo.  Nevertheless, this agency exception can only apply to 

611 of the 613 mitzvos.  This is because the mitzvah of emunoh 
(faith), which Hashem enunciated personally on Har Sinai when He 
said onochi Hashem Elokecho and lo yihiyeh, does require 

immediate payment. Thus, in this world we live off the s’char 
(reward) for our emunoh.  There is, therefore, no repetition in our 

possuk.  The beginning of the possuk tells us that Hashem sustained 
us in the midbar (desert). The end of the possuk explains why.  
Hashem Elokecha imoch, because we had emunoh in Hashem, 

therefore, He needed to pay us and, consequently, lo chosarto 
dovor. 

 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
ְוִריְבֶכם ּוַמַּׂשֲאֶכם ָטְרֲחֶכם ְלַבִּדי ֶאָּׂשא ֵאיָכה  

 

Rashi informs us that masa’achem refers to 
the people being apikursim (heretics).  How 

does he deduce this?  The answer is that while 
intellectuals may consider people with emunoh 

(faith) to be naïve, in a sense this is far from 
being a negative thing.  With emunoh, life 
becomes easier as not everything must be 

explained and rationalised, thus lifting a great 
weight off your shoulders.  However, an 

apikores is constantly plagued by doubt and 
questions that nag him endlessly, leaving 

him in a constant state of turmoil, which 
becomes a huge burden. 

Rav Nachman of Breslov 
 

May we be zoche to the binyan 
Beis haMikdosh bimheiro 

beyomeinu. 

 
 

… Moshe addressing the people in the last moments 

of his life, where he is rebuking the Bnei Yisroel for 

major, history-changing aveiros (sins), why was it 

really necessary to allude to the seemingly minor 

detail of the people’s conduct and their pushing and 

shoving?  The Netziv answers in the name of his 

(first) father-in-law, Rav Yitzchok of Volozhin, that in 

relation to the cheit (sin) of the meraglim, the Bnei 

Yisroel claimed that they had the best of intentions 

initially.  It was only later on that the meraglim 

themselves ruined everything with their negative 

and pessimistic reportage.  By touching upon the 

people’s unbecoming conduct when approaching 

Moshe about the spies, he is making clear to them 

that the way in which they behaved was significant.  

An absence of the proper respect due to the 

different categories of people, in itself refuted their 

claim of having pure and kosher intentions and 

indicated that the ultimate result would turn out to 

be, at best, disagreeable, but more likely much 

worse.  People who are anxious to act le’sheim 

shomayim – with pure and holy intentions, do not 

push and shove others aside along the way.  Those 

with such sincere and positive objectives, grounded 

in a Torah perspective, always proceed with derech 

eretz (proper etiquette and decorum). 

 

 
 
 

 

Continued from page 1 

 

ֱאֹלֶקיָך ִעָּמְך לֹא ָחַסְרָּת ָּדָברד'      [2:7]  
 

 
 
 
 

 
 


