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Miketz
מקץ
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            4:20
Maariv                         after mincha, &   9:15

שבת מקץ חנוכה
Light candles                                              4:20 PM

Special Mincha at 3:00 PM and also...
Mincha                                                      4:30 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 4:15 PM
Maariv                                                        5:25 PM
Shabos Ends                                               5:28 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
וישלח פרעה ויקרא את-יוסף ויריצהו 

מן-הבור ויגלח ויחלף שמלתיו ויבא אל-פרעה
“So Pharaoh sent and summoned 
Yosef, and they rushed him from 
the dungeon. . .” (41:14) The 
Gemara (Rosh Hashanah 10b) 
records that Yosef was released from 
prison on Rosh Hashanah. Why is it 
useful for us to know this? R’ 
Yitzchak Meir Alter z”l (1798-1866; 
first Gerrer Rebbe, known as the 
“Chiddushei Ha’Rim”) explains that 
Yosef represents that Jewish spark 
that is within even those Jews who 
are prisoners of their desires. On 
Rosh Hashanah, our Sages are 
teaching, that spark can break free. 
This, adds the Chiddushei Ha’Rim, is 
why the month in which Rosh 
Hashanah falls is called “Tishrei,” 
which contains the word “sharei” / “to 
release.” (Quoted in his grandson’s 
Likkutei Yehuda)

“Pharaoh sent and he called 
Yosef. . .” (41:14) The Zohar asks: 
Should it not have said, “Pharaoh 
sent to call Yosef”? The Zohar 
answers that “he called” has the 
same meaning here as in Vayikra 
(1:1), “He called to Moshe.” Hashem 
called Yosef out of prison, i.e., He 
designated Yosef to fulfill a certain 
calling. R’ Yaakov Yisrael Halevi 

Stern z”l (18th century; maggid 
/preacher in Kremenets, Volhynia, 
now Ukraine) writes: Based on this 
we can understand a seemingly 
redundant phrase in Tehilim (105:20), 
"He sent a king who released him, a 
ruler of peoples who freed him.” The 
first phrase, “He sent a king who 
released him,” refers to Pharaoh’s 
action, while the second phrase, “a 
ruler of peoples who freed him,” 
refers to Hashem’s action. 
Alternatively, writes R’ Stern, the 
verse is answering a different 
question: Why did the butler remind 
Pharaoh that he and the baker had 
sinned and been thrown into prison? 
Instead, the butler could have gone 
to the prison, asked Yosef the 
meaning of Pharaoh’s dream 
(pretending it was the butler’s own 
dream), and revealed the meaning to 
Pharaoh in his own name, thus 
earning all the glory! R’ Avraham 
Yechiel Michel z”l (died 1730; author 
of Nezer Ha’kodesh) answers that 
kings dream about matters of state, 
while individuals dream about private 
matters. Had the butler pretended it 
was his own dream, he would not 
have been given the correct 
interpretation. Still, R’ Stern asks, the 
butler could have told Yosef that he 
was an agent of an anonymous king 
who dreamt this dream about cows 
and wheat. Why did the butler have 
to say that it was Pharaoh's dream? 
Our verse answers that Pharaoh was 
“a ruler of peoples.” As such, the 
meanings of his dreams differed not 
only from the dreams of commoners, 
but also from those of ordinary kings. 
If Yosef had not been told the true 
identity of the dreamer, he could not 
have interpreted the dream. (Shevet 
Mi’Yisrael)

==============================

Brotherly love
"וירדו אחי יוסף עשרה" - היה ראוי למקרא 
לומר "וירדו בני יעקב", מהו "אחי יוסף"? 

אלא בתחילה לא נהגו בו אחוה ומכרוהו 
ולבסוף נתחרטו, והיו אומרים בכל יום: אימתי 

נרד למצרים, ונחזיר את אחינו לאבינו. 
וכשאמר להם אביהם לירד למצרים, נתנו 

כולם דעה אחת להחזירו.
[בראשית רבה צ"א, ו'].

===========================
Then Paraoh sent and called 
Yosef, and they brought him 
hastily out of the dungeon (41:14) 
As our Sages note, Yosef was freed 
from prison on Rosh Hashana. 
Similarly, every Jew possesses an 
aspect of "Yosef the righteous," an 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

inner core that can never be sullied 
or tarnished. Unfortunately, for most 
of the year this essence is 
"imprisoned" within the body's 
corporeal nature. But on Rosh 
Hashana, when a Jew accepts the 
yoke of G-d's kingship, his inner 
essence is liberated and revealed. 
(Der Torah Kval) 

Then Paraoh sent and called 
Yosef, and they brought him 
hastily out of the dungeon (41:14) 
For twelve years Yosef languished in 
the dungeon without anyone lifting a 
finger to help him. Yet when the time 
came for him to be freed, he was 
brought out "hurriedly," in great 
haste. One moment he was a lowly 
prisoner, the next, a free man 
elegantly attired and brought before 
the king. From this we learn that 
when the right time comes for G-d to 
take us out of exile, He will not wait 
even a split second longer than 
necessary. At that precise moment 
Moshiach will come to redeem us. 
(Chofetz Chaim) 

ויאמר פרעה אל-יוסף חלום חלמתי ופתר אין 
אתו ואני שמעתי עליך לאמר תשמע חלום 

לפתר אתו
Dreams play a major role in both this 
week’s and last week’s parashot. In 
this week’s reading, Pharaoh says to 
Yosef (41:15), “I dreamed a dream, 
but no one can interpret it.” R’ 
Nosson Meir Wachtfogel z"l 
(1910-1998; mashgiach ruchani of 
Bet Medrash Govoha in Lakewood, 
N.J.) asks: What did Pharaoh mean 
by “no one can interpret it”? Rashi 
writes that Pharaoh’s advisers 
offered him several different 
interpretations! R’ Wachtfogel 
answers: The Gemara (Berachot 
55b) teaches that the meaning of a 
dream depends on the interpretation 
given to it. Some dreams are not 
good or bad; rather, their fulfillment 
depends on their interpretation. If a 
person interprets his dream as a 
good “prophecy,” that good may 
actually come to him. On the other 
hand, if he interprets the dream as 
bad tidings, that bad may befall him. 
In Pharaoh's case, his advisers did 



offer him several interpretations of 
his dreams. For example, they 
suggested that he would father seven 
daughters who would then die. 
However, Pharaoh didn’t want to 
have seven daughters who would die, 
and he didn’t like the other 
interpretations either; therefore, he 
insisted that no one was able to 
interpret his dreams. R’ Wachtfogel 
explains further: When Hashem 
causes a person to dream, He is 
giving the person raw materials with 
which to “build” a future. This is why 
there are prayers by which a person 
asks that a “bad” dream turn “good.” 
One can’t simply wish a dream away, 
just as one who has his hands full of 
building materials can’t pretend that 
his hands are empty. The building 
materials must be used for 
something --whether good or 
bad--and so must the dream. The 
Gemara teaches that a person 
should wait as long as 22 years for a 
dream to come true (the number of 
years Yosef waited for his brothers to 
bow to him). Just as a dream may be 
compared to building materials, so it 
may be compared to a seed, and a 
person who plants seeds must wait 
for them to germinate (Kovetz Sichot)

ויאמר פרעה אל-יוסף חלום חלמתי ופתר אין 
אתו ואני שמעתי עליך לאמר תשמע חלום 

לפתר אתו ויען יוסף את-פרעה לאמר בלעדי 
אלקים יענה את-שלום פרעה וידבר פרעה אל 

יוסף בחלמי הנני עמד על-שפת היאר
And Paraoh said to Yosef, "I 
dreamt a dream, but no one can 
interpret it. Now I heard it said of 
you that you comprehend a dream 
to interpret it." "Vaya'an Yosef" / 
Yosef answered Paraoh, saying, 
"That is beyond me; it is G-d Who 
will respond with Paraoh's 
welfare." Then Paraoh said to 
Yosef, "In my dream, behold!" 
(41:15-17) How did Yosef dare to 
interrupt Paraoh? asks R' Moshe 
Yechiel Epstein (the "Ozorover 
Rebbe"; died 1971). From here we 
see Yosef's great humility, he 
answers. Yosef could not bear, even 
for a moment, even under these 
circumstances, to have attributed to 
him a talent or ability which he did not 
possess. (Be'er Moshe)

יעשה פרעה ויפקד פקדים על-הארץ וחמש 
את-ארץ מצרים בשבע שני השבע

"Now let Pharaoh seek out a 
discerning and wise man and set 
him over the land of Egypt . . . 
Then Pharaoh said to Yosef, 

`Since G-d has informed you 
(literally, `given you knowledge') of 
all this, there is no one so 
discerning and wise as you!'" 
(41:33, 39) Commentaries pose a 
number of questions regarding these 
verses, among them:  (1) Yosef was 
brought to Pharaoh to interpret the 
latter's dream; why did Yosef take the 
liberty of giving Pharaoh advice? (2) 
Da'at / knowledge, binah / 
discernment and chochmah / wisdom 
are three separate qualities; how did 
Pharaoh conclude from the fact that 
Yosef had knowledge that he also 
had discernment and wisdom? (3) 
Why did Pharaoh say, "Since G-d 
has informed you of all this"? R' 
Yehuda Leib Halevi Eidel z"l 
(Poland; 1757-1805) answers these 
questions based on the answer to 
another question (based in part on 
the commentary of Ramban z"l): 
How did Yosef know that G-d 
intended the Egyptians to stockpile 
food during the seven years of plenty 
to use during the seven years of 
famine? He answers: Yosef 
discerned this based on a seeming 
contradiction within Pharaoh's dream. 
On the one hand, we read (in verse 
21), "They [the healthy cows] came 
inside them [the unhealthy cows]." 
This, says Ramban, implies that 
something from the first seven years 
would "enter" the other seven years. 
On the other hand, we read (in the 
same verse), "But it was not apparent 
that they had come inside them." 
This implies that the seven years of 
famine would be so devastating that 
no memory of the seven years of 
plenty would remain. From this, 
Yosef concluded that there were two 
possible outcomes: if food was 
stockpiled, then something from the 
first seven years would survive into 
the other seven years. But, if no food 
was stockpiled, then the famine 
would be so devastating that no 
memory of the years of plenty would 
remain. It follows that when Yosef 
told Pharaoh that he should appoint 
someone to supervise the gathering 
of food during the seven years of 
plenty, Yosef was not giving advice; 
he was merely interpreting the 
dream. [This answers the first 
question above.] R' Eidel continues: 
When the Torah relates Pharaoh's 
dreams as he dreamt them, it does 
not say, "But it was not apparent that 
they [the healthy cows] had come 

inside them [the unhealthy cows]." 
Presumably this is how Pharaoh 
related his dreams to his wise 
men--omitting this detail, either 
because he forgot or because he 
deliberately concealed it for some 
reason. In contrast, when Pharaoh 
told the dreams to Yosef, Hashem 
awakened him to include this detail, 
which, in turn, led Yosef to 
understand that Pharaoh was meant 
to stockpile food during the years of 
plenty (as explained above). This is 
why Pharaoh said, "Since G-d has 
informed you of all this"--with 
emphasis on "all." [This answers the 
third question.] Furthermore, Pharaoh 
said: You have told me that the 
message of my dream is that I should 
appoint a "discerning and wise man." 
"Since G-d has informed you of all 
this" -- i.e., of the detail of my dream 
that I had forgotten, the very detail 
from which you know that someone 
must be appointed -- it is a sign that, 
in G-d's opinion, "there is no one so 
discerning and wise as you!" 
Apparently, you are the discerning 
and wise person that I am meant to 
appoint. [This answers the second 
question.] (Afikei Yehuda: Drush 29)
===============================

Calculated risk
ויהי כאשר כלו לאכול את השבר אשר הביאו 

ממצרים" - אמר לו יהודה: אבא, אם ילך 
בנימין עמנו, ספק נתפס ספק אינו נתפס, ואם 
אינו הולך עמנו הרי כולנו מתים ברעב - מוטב 

שתניח את הספק ותתפוס את הודאי. אמר 
יעקב: ומי ערב בו? אמר לו: "אנכי אערבנו". 

מיד ברכם יעקב ושלחו עמהם.
[תנחומא].

===========================
Now let Paraoh seek out a 
discerning and wise man and set 
him over the land of Egypt. Let 
Paraoh proceed and let him 
appoint overseers on the land 
(41:33-34) R' Gavriel Ze'ev 
Margolis z"l (1849-1935; rabbi in 
Lithuania, Boston and New York) 
asks: If Yosef recommended that 
"Paraoh [himself] proceed" and 
"appoint overseers over the land," 
what was the purpose of first 
recommending that Paraoh appoint 
"a discerning and wise man" to head 
the food-gathering effort? He 
answers: Once, when there was a 
famine in thirteen Russian provinces. 
The Czar appointed a commission to 
oversee the distribution of food to 
those provinces, and he named the 
crown to prince to head that 
commission. Why did he do this? 



Because without a very high-ranking 
official at the head of the relief 
efforts, those efforts undoubtedly 
would have become bogged down in 
inter-departmental red tape. Of 
course, the Czar himself could not be 
expected to become involved in the 
day-to-day activities of the relief 
effort, but someone whose stature 
was close to that of the Czar's stature 
did have to participate in order to cut 
that red tape. Similarly, said Yosef, 
Paraoh must appoint a discerning 
and wise relief director whose stature 
would approach that of the Paraoh 
himself. When Yosef said, "Let 
Paraoh proceed and let him appoint 
overseers on the land," he did not 
mean that Paraoh should do this; he 
meant that the head of the relief 
effort should be named "Assistant 
Paraoh" in order to ensure that he 
could mobilize all necessary 
resources. What was the outcome? 
We read in the verses which follow 
(verses 44-45): "Paraoh said to 
Yosef, 'I am Paraoh'... and Paraoh 
called Yosef's name, 'Zofnat 
Panai'ach'." Paraoh gave Yosef 
sweeping powers, but he made clear 
that there was only one "Paraoh" and 
that Yosef would have to be called by 
some other title, not "Assistant 
Paraoh." (Torat Gavriel)

ויקרא פרעה שם-יוסף צפנת פענח ויתן-לו 
את-אסנת בת-פוטי פרע כהן אן לאשה ויצא 

יוסף על-ארץ מצרים
"Pharaoh called Yosef's name 
Tzofnat-Paneach." (41:45) Rashi z"l 
explains: "Revealer of hidden things." 
R' Machir z"l Hy"d (Spain; 14th 
century) writes: The Hebrew letters of 
this name are the initials of "Tzaddik 
panah negged ta'avato; Potiphar inah 
nafsho chinam" / "The righteous one 
(Yosef) turned aside in the face of his 
desire (for Potiphar's wife); Potiphar 
oppressed him for no reason." (Avkat 
Rocheil)

"And he gave him Asenat daughter 
of Poti-phera, Priest of On, for a 
wife."(41:45) Rav Chaim Brisker 
used to poke fun at those who 
propounded outlandish explanations 
in their study of gemara in order to 
show their brilliance. He once got into 
a discussion with a rabbi who 
suggested that the act of marriage 
might be viewed not as a single act of 
"kinyan" / "acquisition" but as an 
ongoing series of "acquisitions." "In 
that case," said Rav Chaim, "let me 
be the first to wish you mazal tov, 

since according to that, you and your 
wife are getting married every 
second." (A Word of Wisdom, A 
Word of Wit)

And Paraoh called Yosef's name 
Tzafnat Panei'ach (41:45) As Rashi 
explains, Tzafnat means "hidden 
things," and Panei'ach means "he 
reveals" - i.e., Yosef was able to 
explain things that were hidden. Why, 
then, didn't Paraoh call Yosef 
Panei'ach Tzafnat, which would have 
been more logical? To teach us that 
the real reason Yosef was able to 
interpret dreams was as a reward for 
concealing his righteousness. 
Because Yosef conducted himself in 
a humble and unassuming manner, 
"Tzafnat," he merited the gift of 
"Panei'ach." (Sfas Emes) 

And Yosef went out over all the 
land of Egypt (41:45) One of the 
reasons Paraoh changed Yosef's 
name was to make sure that it did not 
sound too Jewish. But despite 
Paraoh's attempt to "Egyptize" him, 
the verse concedes that he continued 
to be known as Yosef, and the name 
Tzafnat Panei'ach is never 
mentioned again. (Yalkut David)

כלנו בני איש-אחד נחנו כנים אנחנו לא-היו 
עבדיך מרגלים  ויאמר אלהם לא כי-ערות 

הארץ באתם לראות
"All of us, sons of one man are we; 
we are truthful people; your 
servants have never been spies." 
He [Yosef] said to them, "No! But 
the land's nakedness have you 
come to see." (42:11-12) What was 
the meaning of this exchange? 
Seemingly Yosef is just accusing his 
brothers again in verse 12 of the 
same thing that they just denied in 
verse 11! R' Yehonatan Eyebschutz 
z"l (1690-1764; rabbi in Germany and 
prolific author) explains: Yosef's 
brothers argued that they could not 
be spies, for they are the sons of one 
man. Why can't brothers be spies? 
Their argument was two-fold: First, 
"Our father is an 'Ish' / an important 
man." Spies are not drawn from the 
noble class but from a lower class, 
for the lower classes are more willing 
to risk their lives to earn money. 
Moreover, they argued, we, "your 
servants, have never been spies." 
Spying is dangerous work, and we 
have no experience doing it. A father 
might send all of his sons to spy, but 
what father would risk all of his sons 
at one time on something so 
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dangerous at which they are 
inexperienced? Yosef replied, "I don't 
doubt that you are not hired spies. 
Nevertheless, you have come to see 
the worst of Egypt ('the land's 
nakedness') for your own reasons." 



(Tiferet Yehonatan) 

ויאסף אתם אל-משמר שלשת ימים ויאמר 
אלהם יוסף ביום השלישי זאת עשו וחיו את 

האלקים אני ירא אם-כנים אתם אחיכם אחד 
יאסר בבית משמרכם ואתם לכו הביאו שבר 
רעבון בתיכם ואת-אחיכם הקטן תביאו אלי 
ויאמנו דבריכם ולא תמותו ויעשו-כן ויאמרו 
איש אל-אחיו אבל אשמים אנחנו על-אחינו 

אשר ראינו צרת נפשו בהתחננו אלינו ולא 
שמענו על-כן באה אלינו הצרה הזאת

Yosef jailed [his brothers] for three 
days. On the third day Yosef said, 
"Do this and live; I fear G-d. If you 
are true, leave one of your 
brothers in prison, and you go 
bring food to your families. And 
your youngest brother bring to me, 
and that will prove your words," 
and they did so. And one said his 
brother, "But we are guilty, for we 
saw our brother's suffering, when 
he begged us and we didn't listen - 
therefore this has come upon us." 
(42:17-21) The verse states 
enigmatically, "And they did so." 
What did they do? This cannot refer 
to bringing Binyamin to Egypt, for that 
story will be told in depth later. What, 
then, does it mean? R' Shimon 
Schwab, zatzal, notes that this brief 
story begins with Yosef's changing 
his mind. He had originally planned to 
imprison nine brothers and send one 
home. Later he decided to imprison 
one, and send nine home. Why? He 
explained to them that it was 
because he feared G-d. What did the 
brothers do? They also changed their 
minds. After believing for 22 years 
that they had dealt properly with 
Yosef, they said to themselves, "If 
fear of G-d can lead this Egyptian to 
reconsider his position, certainly we 
should examine the correctness of 
our views." Upon doing so, they 
realized that they were wrong about 
Yosef, and they thus attributed their 
present troubles to their treatment of 
him. In the Birkat haChodesh which 
is recited on the Shabbat preceding 
Rosh Chodesh, we ask for "A life 
filled with fear of Heaven and fear of 
sin." Why the double request? 
Because fear of Heaven can become 
automatic. We must use our fear of 
sin (which must be constant, as we 
are constantly tempted) to 
reinvigorate our fear of Heaven. 
(Selected Speeches)

Rabbi Yakov Koppel Reich 
(1838–1929), rabbi and orthodox 
leader. Born to a well-known rabbinic 
family, Koppel Reich grew up in 

Verbo (now Vrbove, Slovakia) and 
studied at thePressburg Yeshiva 
under his relative Rabbi Avrohom 
Shmuel Binyomin Sofer (Ketav 
Sofer). In 1880, Reich returned to 
Verbo as chief rabbi. He was an 
outstanding orator and a skillful and 
energetic organizer. These qualities, 
along with his longevity, elevated him 
to the pinnacle of Hungarian Jewish 
leadership during his extended 
tenure as rabbi of the independent 
Orthodox community in Budapest 
(1890–1929).Budapest was a center 
of attention during those years as the 
country’s capital and the 
headquarters of the major Hungarian 
Jewish communal organizations. 
During his nearly 40 years as the 
city’s central Orthodox figure, Reich 
was charged with buttressing the 
communal separatism and 
antagonism toward modern culture 
that had become the Orthodox norm 
in the aftermath of the General 
Jewish Congress of 
1868–1869—though Budapest’s 
Orthodox Jews were more 
acculturated and cosmopolitan than 
their counterparts in the northeastern 
lowlands. Even as a young delegate, 
Reich demonstrated a pragmatic 
approach by joining the minority 
faction led by Rabbi Ezriel 
Hildesheimer to seek a compromise 
that could enable the Orthodox to 
remain at the congress. Once 
separate communal frameworks 
were established, he lent his full 
support to the Orthodox organization. 
Sofer was apparently still concerned 
that Reich was too comfortable with 
less traditional culture; at the end of 
an 1871 letter of congratulations 
upon Reich’s appointment to his first 
rabbinical post, he exhorted him to 
refrain from speaking in a foreign 
language Ironically, it was probably 
Reich’s fluent German that secured 
his appointment to the high-profile 
Budapest position two decades later. 
On at least one major public 
occasion, however, he consciously 
followed his teacher’s directive. In 
1905, Orthodox representatives from 
around the country met to design a 
charter for their newly organized 
national communal body. Reich was 
given the honor of delivering the 
opening address, but in a show of 
independence he chose to speak in 
Hebrew, although Yiddish was 
considered the official language for 
such events. Of course, the content 

of his speech, as was true of 
numerous lectures that later 
appeared in print, was vehement in 
its support for the Orthodox 
separatist policy. Reich also had 
adopted the mainstream Orthodox 
position in opposing the so-called 
Reform movement.On a local level, 
Reich recognized the realities of his 
own congregation by founding an 
Orthodox school, Toras Emes, in 
which secular studies were taught. 
He was also involved in social issues 
throughout his career. He 
spearheaded the founding of an 
Orthodox hospital, along with a home 
for the elderly and an alms fund for a 
burial society. Even in the twilight of 
his career in 1927, he was deemed 
the most suitable person to serve as 
the Orthodox representative in the 
Hungarian parliament’s upper house. 
Numerous colleagues refer to 
Reich’s scholarly acumen. Although 
some scattered correspondence on 
halakhic issues can be found in the 
writings of others, there are no 
published works that can testify to his 
profundity in this area. In a testament 
to Reich’s religious and public 
leadership, after his death the 
Budapest Orthodox community did 
not find an individual who could fill 
the shoes of their longtime rabbi and 
chose to leave the position of chief 
rabbi vacant. [Adam S. Ferziger]

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================
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