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The Gemora in Shabbos (21b) teaches that when the Greeks entered the Bais HaMikdash, they 

defiled all the oil there, and when the Chashmonaim defeated them, they were only able to find one flask 
of pure oil, which was sealed with the stamp of the Kohen Gadol. However, this flask only contained enough 
oil to burn for one day, but Hashem miraculously caused it to burn for eight days. The following year, they 
established these eight days as a time for praise and thanksgiving.   

Rav Menachem Mendel of Kotzk questions what the tremendous significance was in this miracle, 
which caused the Chashmonaim and the Sages to permanently enact these days for expressing praise and 
gratitude, in contrast to so many other miracles, such as the war against the 31 kings in Israel and the 
miraculous victory over the army of Sancherev, which are not remembered or commemorated in any way. 
Additionally, what is the deeper meaning of the name of this Yom Tov – Chanuka? 

 The Kotzker Rebbe explains based on the teaching of the Medrash (Bereishis Rabbah 2) that the Greeks 
darkened the eyes of the Jewish people through their decrees, such as ordering them to write on the horn of 
an ox that they have no portion in the G-d of Israel. The Rebbe suggests that the entire objective of the 
Greeks was to dim the eyes of the Jews until they reached a feeling that indeed, they had no portion in the 
G-d of Israel, meaning that they would conclude that Hashem no longer wanted them, and the relationship 
between Hashem and the Jewish people had been severed. The Greeks wanted them to feel that although 
there is a G-d, the Jewish people did not have a share in Him, because He was no longer interested in them. 

 However, if it is true that the Jews were no longer able to connect themselves to their Father in 
Heaven because He no longer desired them, what difference does it make if there is a G-d? If a person is 
about to starve to death and sees a massive storehouse filled with food, if the storehouse is closed and 
locked, does it help him in any way? If he is unable to enter and take from it what he needs, does the 
storehouse’s existence make any difference? Certainly not! He will die of hunger regardless of its presence. 

 A Jew who finds himself detached from Hashem is in a far worse situation than a person who is 
starving to death, as without Hashem, the Jew is already dead. The Torah teaches (Devorim 4:4), “You who 
cling to Hashem your G-d are all alive today,” and “Cling to Him, for He is your life and the length of your 
days” (Ibid., 30:20). The Torah is teaching us that life is not defined by the ability to breathe and a beating 
heart, as we are accustomed to think. The Torah only views a person as alive if he is connected to Hashem, 
and if not, he is dead. The Gemora (Berachos 18b) teaches that evildoers are considered dead even while they 
are still biologically alive. Why? The Sefer HaIkkarim (1:21) explains that because they are completely 
detached from Hashem, they are already considered like they are dead. Therefore, as soon as the connection 
between a Jew and his Father in Heaven is severed, it makes no difference whether there is a G-d, as he is 
considered dead regardless. 



      With this insight, we can now understand the deeper meaning of the Chanuka miracle. At a time 
when there was no oil to be found, were they obligated to light the menorah? This is called ones (forced), 
and somebody in such a situation is completely exempt. Nevertheless, Hashem provided His children with 
a flask of pure oil to enable them to light the menorah, in order to show them that He does in fact desire a 
connection and closeness with them. This also explains the name of the Yom Tov – Chanuka. Just as we 
are mechanech (educate) our children to do mitzvos even though they are not legally obligated to do so, so 
too Hashem was mechanech the Chashmonaim to perform the mitzvah of lighting the menorah even though 
they were technically exempt, in order to demonstrate His desire for them. 

      This idea represents a fundamental concept in serving Hashem. Chazal (quoted in Tanya 36) explain 
that Hashem created the physical world because He wanted a dwelling place in the lower worlds. Do we 
appreciate what Chazal are telling us? Are we capable of understanding what it means that Hashem has 
desires? We can identify with human wants, but the wishes of the King of Kings, to Whom the highest 
heavens and the earth belong (Devorim 10:14), and all the heavens cannot contain Him (Melochim 1:8), is it 
possible to fathom even the smallest iota of His desires? Just as it is impossible to grasp Hashem, so too it 
is impossible to fathom His desires. And what is His wish? To have a dwelling place in the lower worlds 
and to dwell with every Jew, in the sense of, “Make for me a Mikdash, and I will dwell amongst them” 
(Shemos 25:8). Hashem wants nothing more than for a Jew to bring Him into his heart, and to live together 
with Hashem in intense closeness at every moment of his life. Only then will Hashem be calmed and quieted 
from His intense desires. 

      At times, a person is so accustomed to adopting the perspective of, “If you have acted 
righteously, what have you given Hashem” (Iyov 35:7), meaning that since Hashem is so innately perfect and 
not lacking anything, we assume that He does not need us in any way, and the only reason He created us 
was because of a desire to do kindness with His creations. Although this is true, this is only one side of the 
coin. The other side of the coin is that Hashem was also doing kindness with Himself by creating us, as He 
desires and yearns for us. At every moment of the day, He is literally craving and longing for us! He is 
thirsting for us to bring Him into our hearts, and to make a dwelling place for Him. Chazal teach (Sanhedrin 

37a) that a person must say, “The world was created for me,” meaning that Hashem troubled Himself to 
create the entire world through ten utterances and sustained it for thousands of years, solely so that I should 
be born and invite Him to dwell in the depths of my heart. Even all the human expressions and descriptions 
of Hashem’s tremendous longing to be close to every Jew, even the most simple Jew, pale in comparison 
to the true intensity of His feelings. 

      It is incumbent upon us to live every moment of our lives with the tremendous feeling that I am 
the object of the Master of the Universe’s yearning. He desires me, He wants me, and He craves my 
closeness! We should approach every mitzvah with the feeling that Hashem is longing for my service. We 
should especially strive to inculcate this perspective in ourselves on Chanuka. A person should know that 
everything that darkens his eyes from seeing and perceiving this is itself the power of the Greeks at work. 
Only when the sensation that he is the object of Hashem’s desire, and that Hashem has nothing else in the 
world other than closeness to him, burns in his heart, only then will he merit abolishing the influence of the 
Greeks within him. Hashem should help us understand and internalize how valuable and beloved we all are 
in His eyes, and through this, we should reach true inner joy on Chanuka, and throughout the entire year. 

  
 

“There should not be in you a foreign god” (Tehillim 81:10) – do not allow Hashem to be 
a foreign stranger in your heart and in your soul. 
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