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 ”ויכס הענן את אהל מועד וכבוד ד' מלא את המשכן“ 40:34
ולא יכל משה לבוא אל אהל מועד כי שכן עליו הענן, וכבוד “ 40:35
 ”ד' מלא את המשכן
“The cloud covered the Ohel Moed, and the glory of 

Hashem filled the Mishkan.”“Moshe could not enter the Ohel Moed, 

for the cloud rested upon it, and the glory of Hashem filled the 

Mishkan.”  What is the significance of the Torah telling us that 

Moshe could not enter the Ohel Moed?  Why does the Torah need 

to repeat the same exact words in both Pesukim, “ מלא את ' וכבוד ד
 And the glory of Hashem filled the Mishkan”?  The“ – ”המשכן

following Divrei Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph. 

י"רש   This Posuk says – ”ולא יכל משה לבוא אל אהל מועד“ 40:35 – 

that Moshe was not able to enter at will, while the Posuk in 

Bamidbar 7:89 “ובבא משה אל אהל מועד” – “And when Moshe would 

come to the Ohel Moed”, sounds like Moshe was able to enter the 

Ohel Moed at will.  Was Moshe able to enter the Ohel Moed at will, 

or not?  The end of our Posuk says, “כי שכן עליו הענן” – This Posuk 

explains why there is no contradiction.  While the cloud was on top 

of the Ohel Moed, Moshe was not able to enter at will, and when the 

cloud was not on the Ohel Moed, Moshe was able to enter at will.  

הירששמשון רפאל ' ר   – 40:34 “ מלא את המשכן' וכבוד ד ” – The glory 

of Hashem filling the Mishkan was a sign that the work had been 

accomplished in accordance with Hashem’s Will, and that the 

purpose of, “ועשו לי מקדש ושכנתי בתוכם”, had actually been achieved.  

Now that the Torah had found a dwelling place on earth to be 

among human beings, the Mishkan became a place for the 

revelation of Hashem’s Glory on earth.  As soon as Moshe completed 

erecting the Mishkan, he withdrew from it entirely and returned into 

the midst of the people.  The testimony to which rested in the 

Mishkan made the Mishkan into a “dwelling place for Hashem’s 

glory,” and into a Ohel Moed, a Tent of Meeting, where Hashem met 

with His people.  However it was not his work, nor his relationship to 

Hashem’s Torah – the testimony to which rested in the Mishkan, and 

which made the Mishkan into a “dwelling place for Hashem’s glory,” 

and into a Ohel Moed, a Tent of Meeting, where Hashem met with 

His people – that had come to visible expression in the Mishkan.  It 

was the nation that, through this Mishkan, had prepared a home for 

Torah and an altar for their devotion to it.  It was the nation for 

whom Hashem caused His glory to dwell in the Torah’s home on 

earth, there to reside.  In that moment of exaltation, of Hashem’s 

closeness to Klal Yisroel, even Moshe stepped back into the ranks of 

the people.  Hashem’s glory, which now dwelled with His Torah in 

the midst of the people, would henceforth demand the fulfillment of 

these Mitzvos from both the individual and the national community.   
ולא יכל משה לבוא אל אהל מועד כי שכן עליו “ 40:35 - מעין בית השואבה 

מלא את המשכן' וכבוד ד, הענן ” – Mishpatim 24:18 “ויבא משה בתוך הענן” - It 

says in the Tanna D’vei Eliyahu that Hakodosh Boruch Hu made a 

Shvil, a path, in the clouds and brought Moshe through that path.  

Why did Hakodosh Boruch Hu only make a Shvil by Matan Torah, 

and not over here, after the completion of the building of the 

Mishkan?  Kesubos 5a – The word of Tzaddikim is greater than the 

action of Heaven and earth.  When Tzaddikim act, Hakodosh Boruch 

Hu uses “two hands”, as it says in B’shalach 15:17 “ ' ד מכון לשבתך פעלת
כוננו ידיך' מקדש ד ” – “Your dwelling place that You, Hashem, have 

made, the sanctuary, my Lord, that Your hands established” ; the 

key word being, “ידיך” – two hands.  On the other hand, actions of 

Heaven and earth as are described in Yeshaya 48:13 as “ אף ידי יסדה
 Also, My hand has laid the foundation of the“ – ”ארץ וימיני טפחה שמים

earth, and My right hand has measured out the Heavens.” Here 

Hakodosh Boruch Hu only uses one hand.  We learn from this that 

the resting of the Shechina on the Mishkan was greater than the 

resting of the Shechina by Matan Torah, because at Matan Torah 

Hakodosh Boruch Hu acted alone, while the Mishkan was built by 

Klal Yisroel – Tzaddikim.  As we see from the Gemara in Kesubos, the 

actions of the Tzaddikim are even greater.  So while by Matan Torah, 

Hakodosh Boruch Hu made a Shvil for Moshe to go through, the 

resting of the Shechina at the Mishkan was so intense, that Moshe 

could not even be brought there through a Shvil.   

“ 40:35 – ילקוט מדרשי תימן  מלא את המשכן' וכבוד ד ” – When Klal 

Yisroel saw that the Shechina was overpowering, they cried that 

entire night.  They said, “Woe to us that the son of Amram tricked us 

out of our possessions” (they gave possessions for the construction 

of the Mishkan).  They did this until the morning, when they saw 

that Moshe was able to enter the Mishkan, and that they would be 

able to have a closer connection to the Ribbono Shel Olam.  

Therefore, they were very joyous that the Ribbono Shel Olam was 

happy with them, and they said, “Blessed is Hamokom (Hakodosh 

Boruch Hu), who gave His Shechina amidst us.” 

 ”ולא יכל משה לבוא אל אהל מועד כי שכן עליו הענן“ 40:35 – נחל קדומים 
– The last letters of, “כי שכן עליו הענן” spell “ינון”.  The Roshei Taivos of 

the words, “שכן עליו הענן” is the same Gematria as “שלמה”.  This is a 

Remez that the Bayis Shlishi will be built through “ינון”.  The first Bais 

Hamikdash was built by Shlomo Hamelech, and the final one will be 

built through Moshiach Tzidkeinu.  Moshe was the first Goel, and will 

be the final Goel.  Tehillim 72:18 “ שמולפני שמש ינון , יהי שמו לעולם ” – 

“Endure may his name forever, before them in the sun may his 

name connote mastery.” The Gematria of שמו is the same Gematria 

as משה with the Kolel.  This is a Remez that Moshe will return to build 

the third, and everlasting, Bais Hamikdash. May Hashem enlighten 

our eyes with His Torah, the Torah of life.  

 It was because the – ”ויכס הענן את אהל מועד“ 40:34 – רבינו בחיי 

Shechina was resting on the Ohel Moed, that Moshe was not allowed 

to enter without being called.  It is not that the being called was 

what caused Moshe to be allowed to go in, rather Moshe being 

called was a sign that the Shechina had completed giving Shefa to 

the Ohel Moed, and it only remained on the Keruvim.  It was at that 

point that Moshe was allowed to enter the Mishkan.   

“ 40:34 – תוספות השלם  א את המשכןמל' וכבוד ד ” – The Posuk does 

not say, “The Mishkan was full with the glory of Hashem” but rather, 

“The glory of Hashem filled the Mishkan.”  The former might imply 

that the entire glory of Hashem was enclosed by the Mishkan and 

this, of course, in impossible, for there is nothing that can contain 

the glory of Hashem.  “The glory of Hashem filled the Mishkan” – but 

there was still infinite Divine glory outside of it.  

 ,After this – ”ולא יכל משה לבוא אל אהל מועד“ 40:35 - אבן עזרא 

Hakodosh Boruch Hu called Moshe to the Ohel Moed, and Hashem 

spoke to Moshe Ponim El Ponim, “face to face” – in the place that 

the Kohen Godol entered once a year.  Moshe was there frequently, 

for he was a Ben Bayis, like one of the household, of Hakodosh 

Boruch Hu. 

ם"רשב   - 40:35 “ לא יכל משה לבוא אל אהל מועדו ” – Immediately 

after the completion of the Mishkan, the Shechina rested upon the 

Ohel Moed to demonstrate Hakodosh Boruch Hu’s love for Klal 

Yisroel.  After that, the Shechina went to rest on the Aron, and 

Hashem spoke to Moshe from between the Keruvim.   

 How can it – ”ולא יכל משה לבוא אל אהל מועד“ 40:35 - מדרש הבאור 

be that Moshe could not enter the Ohel Moed, when the Posuk says 

in Mishpatim 24:18 “ויבא משה בתוך הענן” – “And Moshe came in the 

midst of the cloud”? This comes to teach us that Hakodosh Boruch 

Hu grabbed hold of Moshe and brought him into the cloud.   

ן"רמב   When Hashem – ”ולא יכל משה לבוא אל אהל מועד“ 40:35 - 

wanted to speak to Moshe, He summoned him.  Moshe stood 

outside the Ohel Moed, so that he did not enter the place that was 

filled with Hashem’s glory.  
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“ 40:34 – שפתי כהן  מלא את המשכן' ויכס הענן את אהל מועד וכבוד ד ” – 

Bamidbar Rabbah 12:4 – There was a king who had a young 

daughter.  As long as she was young, the king spoke to her in the 

marketplace, in courtyards – in public places.  When she became 

older and matured, the king told his daughter that it is no longer 

dignified to speak to her in public.  Instead, he will make a tent, and 

when he wishes to speak to her, he will speak to her in there.  While 

Klal Yisroel were in Mitzrayim, they were like young children.  

Hakodosh Boruch Hu spoke to them in public.  However, after Klal 

Yisroel received the Torah, and they said, “נעשה ונשמע”, they became 

a complete and mature nation.  At that point, Hakodosh Boruch Hu 

told Klal Yisroel, it is no longer respectful for you for Me to speak to 

you in public.  Make for Me a Mishkan, and when I speak to you, I 

will speak to you from within the Mishkan.    
“ 40:35 - חכמת התורה  , ולא יכל משה לבוא אל אהל מועד כי שכן עליו הענן

מלא את המשכן' וכבוד ד ” – Chulin 60b – Initially the sun and moon were 

created equal in size.  The moon went to Hashem and said that it is 

not possible for two kings to share one crown. Hakodosh Boruch Hu 

responded to the moon that she should minimize herself so that 

there would no longer be two kings sharing the crown; it would 

belong exclusively to the sun.  Here we have the same concept.  

Moshe Rabbeinu was the Merkavah (chariot) for the Shechina, the 

Shechina rested upon him.  Chazal tell us that the Mishkan, as well, 

was a Merkavah for the Shechina (Yuma 4b).  The Posuk here tells us 

that the Shechina filled the Mishkan, which means that at this point 

in time the Mishkan became the Merkavah for the Shechina.  Being 

that there cannot be two kings sharing the same crown, the 

Shechina could not reside both on the Mishkan and Moshe at the 

same time.  Therefore Hakodosh Boruch Hu told Moshe to minimize 

himself, and allow the Mishkan to be the Merkavah for the 

Shechina.  It is for this reason that the letter Aleph is small in the 

beginning of the next Parsha in the word ויקרא.  We see the same 

thing with Yaakov and Yosef, who were both a Merkavah for the 

Shechina.  When Yaakov went down to Mitzrayim, Yaakov 

minimized himself for at that point it was meant for Yosef to be the 

Merkavah for the Shechina.  The name Yisroel is used when Yaakov 

was the Merkavah for the Shechina, while when he was not, he was 

called Yaakov.  This is why the name Yaakov is used when he went 

down to Mitzrayim.   
“ 40:35 - מדרש הגדול  , ולא יכל משה לבוא אל אהל מועד כי שכן עליו הענן

מלא את המשכן' וכבוד ד ” – Do not let it enter your mind that Moshe 

feared the cloud and was not able to enter it.  For as we see in 

Parshas Mishpatim, Hakodosh Boruch Hu made a special path for 

Moshe to go through.  Rather the Posuk is telling us that Moshe 

chose not to enter in order to give honor to the Shechina.  He waited 

until he was called, and only then went.   
ולא יכל משה לבוא אל אהל מועד כי שכן עליו “ 40:35 - מעין בית השואבה 

מלא את המשכן' וכבוד ד, הענן ” – The Medrash Hagodol says that Moshe 

was able to go into the Ohel Moed, through the cloud, yet chose not 

to.  If so, why does the Posuk use the words, “ ללא יכו ” – which means 

that he was not able to?  When one completely accustoms himself 

to act in a certain way, it becomes part of his nature.   So much so, 

that if he then tries to go against that nature, he is not able to.  

Moshe Rabbeinu accustomed himself to have complete honor for 

the Shechina, and to humble himself, to the extent that as the words 

say, “He was not able to go in,” for that would have been a lack of 

Kovod for the Shechina.  With this understanding, we can explain the 

words that we have a Minhag to say at a Bris Milah – “ כשם שנכנס לברית
 Just as he entered the Bris, so“ – ”כן יכנס לתורה ולחופה ולמעשים טובים

should he enter Torah, Chuppah, and good deeds (Shabbos 137b)”.  

Just as one enters the Bris Milah without reservations, for he is a 

baby, and does it completely Lishma, so too one should do these 

without any reservations.  The question is – why do we say, “ מעשים
 good deeds”, as opposed to saying Mitzvos?  Before one“ – ”טובים

has a Bris Milah, and after one has a Bris Milah, he is a different 

person – he is called a Mahul, and entered into the Bris with 

Hakodosh Boruch Hu and Klal Yisroel.   Before one marries, and after 

he marries, he is a different person – before marriage he is only 

considered a half person, and marriage completes him.  Before 

Torah and after Torah one is a different person – for one who truly 

learns Torah, makes the Torah his, he as well becomes a part of the 

Torah.  Before good deeds and after good deeds one is a different 

person – the one who always does good deeds becomes a Ba’al 

Chesed – it becomes who he is.  We say that just as this boy just 

became a different person, he became a Mahul, so too he should 

become a different person through Torah, Chuppah, and Ma’asim 

Tovim.  Mitzvos are different.  One must do Mitzvos each time anew 

– with a new freshness, as opposed to Ma’asim Tovim that it is to 
become the very essence of the person.   

“ Pirkei Avos 1:10 – לחם משנה  ושנא את הרבנות, אהוב את המלאכה ” – 

The Mishna says, “המלאכה” – “the known work.”  This refers to working 

on behalf of the Tzibur, as Moshe Rabbeinu did.  “אהוב את המלאכה” - 

One should love the work of working and toiling on behalf of the 

Tzibur in a leadership position.  “ושנא את הרבנות” – Nonetheless, one 

should despise the part of the job that demonstrates authority.  One 

should not enjoy the fringe benefits and Kovod that comes with 

leadership positions, rather one should enjoy the part of helping his 
fellow Yid.   

“ Pirkei Avos 1:10 - שלשלת האבות  שמעיה . שמעיה ואבטליון קבלו מהם
ואל תתודע לרשות, ות ושנא את הרבנ, אהוב את המלאכה: אומר ” – “Shemaya and 

Avtalyon received the tradition from them.  Shemaya says: Love 

work, despise positions of power / Rabbonus, and do not become 

overly familiar with the government." We said in a previous Mishna 

that one must make for himself a Rov.  It is obviously essential for 

Klal Yisroel to have Rabbonim to guide and lead Klal Yisroel.  How 

can the Mishna say that one should “despise” Rabbonus and 

positions of power?  If everyone listens to this dictum, there would 

potentially be no Rabbonim, or lay leaders to lead Klal Yisroel to 

accomplish what needs to be done.  How are we to understand the 

words of Shemaya?  The Mishna is telling us that one should not 

seek or desire honor.  One should want to work, referring to the 

work one does for the Tzibur.  One who becomes a Rov is in a 

potentially dangerous situation.  It is typical for one who is in a 

position of authority to continuously seek honor and power.  It is 

this that the Mishna gives a stern warning for.  One must despise the 

honor aspect of the Rabbonus, for one who is arrogant is considered 

vile in the eyes of Hakodosh Boruch Hu, and Hakodosh Boruch Hu 

will not reside with him.  May we all be Zoche to be an Osek 

B’tzorchei Tzibur, one who works for the community at large, and do 
it in a humble manner so that the Shechina resides within us.  

 Perhaps now we can understand why the Torah needed to 

repeat the same exact words in both Pesukim, “ מלא את המשכן' ד וכבוד ”.  
The Torah is extolling the true greatness of Moshe Rabbeinu.  Moshe 

Rabbeinu had achieved the highest level a human being could 

achieve in Ruchniyos.  The Shechina rested upon him.  Nonetheless, 

Moshe still remained humble.  He was the leader of Klal Yisroel par 

excellence, yet remained humble.  The Torah says that the Shechina 

filled the Mishkan, and Moshe could not enter.  It was not that he 

was not physically able, rather it was that Moshe Rabbeinu only 

cared about the Shechina and Klal Yisroel.  Whatever was best for 

them, is what his will was.  He was therefore unable to go into the 

Ohel Moed at that time, for that would have been a lack of Kovod for 

the Shechina.  He therefore minimized himself and waited to be 

called.  The Torah then repeats that the Shechina filled the Mishkan 

– in all of its glory, thanks to Moshe Rabbeinu not being “able to go 

in.”  May we be Zoche to have the Shechina reside with us once 

again, with the coming of Moshiach, במהרה בימינו אמן! 


