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Parshas Shelach

ֹּאת ָשְׁמעּו ִכּי  ֹּאֶמר מֶשׁה ֶאל יְדָֹוד ְוָשְׁמעּו ִמְצַריִם ִכּי ֶהֱעִליָת ְבכֲֹחָך ֶאת ָהָעם ַהזֶּה ִמִקְּרּבֹו: ְוָאְמרּו ֶאל יֹוֵשׁב ָהָאֶרץ ַהז ַוי
ַאָתּה יְדָֹוד ְבֶּקֶרב ָהָעם ַהזֶּה ֲאֶשׁר ַעיִן ְבַּעיִן נְִרָאה ַאָתּה יְדָֹוד ַוֲענָנְָך עֵֹמד ֲעֵלֶהם ּוְבַעֻמּד ָענָן ַאָתּה הֵֹלְך ִלְפנֵיֶהם יֹוָמם 

ּוְבַעּמּוד ֵאׁש ָליְָלה: (במדבר יד/יג-יד)

After the incident of the meraglim (the 
spies) Hashem told Moshe Rabeinu that 
H. wanted to destroy the Jewish nation. 
Moshe argued this verdict (perek 14/13), 
But Moshe said to Hashem, “When the 
Mitzriim, from whose midst You brought
up this people in Your strength, hear the 
news, they will tell it to the inhabitants of
that land." 
From this possuk it seems that Moshe 
argued that since Hashem took us out of 
Mitzrayim with great strength, if He did 
not bring us into Eretz Yisroel then the 
nations of the world would conclude that 
Hashem's "great strength" wasn't really 
so great after all. It was only greater than 
the strength of Mitzrayim however the 
inhabitants of Eretz Kenaan were 
stronger than Him and that He wasn't 
able to bring them into Eretz Kenaan. 
Therefore, Moshe argued to avoid such a 
chillul Hashem, Hashem should have 
mercy on the Jewish nation and not kill 
them in the desert.
Zera Shimshon points out that, 
seemingly, the next possuk contradicts 
this. 
The following possuk (possuk 14) writes, 
"Now they have heard that You, Hashem,
are in the midst of this people; that You, 
Hashem, appear in plain sight when Your
cloud rests over them and when You go 
before them in a pillar of cloud by day 
and in a pillar of fire by night..."
From this possuk it seems that Hashem's
benevolence with Bnei Yisroel in the 
desert is the reason that people would 
think that "Hashem was powerless to 
bring that people into the land". 
Meaning, since Hashem was so good to 
Bnei Yisroel in the desert and took care 
of their needs if He would have been able

to bring them into Eretz Yisroel He 
surely would have. Since, though, he 
didn't, the nations would conclude that 
He wasn't able to.  
Is it the fact that Hashem brought them 
out of Mitzrayim with great strength that
people would think that "Hashem was 
powerless to bring that people into the 
land". Or was it because H. was so good 
to us in the desert?
He answers that there is a deeper 
meaning to Moshe's argument "... You 
brought up this people in Your 
strength...". It isn't merely that Hashem 
took us out of Mitzrayim through 
miracles which requires great strength. 
Rather the great strength was needed 
because Hashem took them out after 190 
years and not after 400 years  against the
will of the Mitzriim. 
Therefore the nations would say that the 
reason that "Hashem was powerless to 
bring that people into the land" was 
because the time has not come yet for 
them to enter Eretz Yisroel and that 
Hashem wasn't omnipotent but that the 
time agreement ruled over Hashem!
The next possuk that mentioned that 
Hashem was so good to us in the desert 
is not another cause for people to think 
that Hashem wasn't all-powerful. Rather 
it is a proof that the time agreement was 
what stopped them from coming into 
Eretz Yisorel. 
People would say that since Hashem was 
so good to them in the desert then it 
must be that they were righteous people 
and worthy of entering the Land. Why 
then didn't He bring them there? The 
answer that they would answer would be 
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"Hashem was powerless to bring that 
people into the land". 
Therefore Moshe pleaded with Hashem 

to have mercy on the Jewish Nation.

-----------------------------------------2--------------------------------

ֵאֶּלה ְׁשמֹות ָהֲאנִָׁשים ֲאֶׁשר ָׁשַלח מֶׁשה ָלתּור ֶאת ָהָאֶרץ ַוּיְִקָרא מֶׁשה ְלהֹוֵׁשַע ִּבן נּון יְהֹוֻׁשַע: (במדבר יג/טז)

And Moshe called (changed the name of)
Hoshaiya ben Nun (to) Yehoshua. 

On this possuk Rashi comments 'Yud- "Hay"
(the first two letter of Hashem's name are
"yud" and "hay") should save you from
taking part in the evil plans of the Spies." 

On the surface it appears that Moshe
davvened that Hashem (Yud - Kay - Vuv -
Kay) should save Yehoshua from the bad in-
fluence of the other spies. Even though that
according to Rashi, Moshe only mentioned
the first two letters of Hashem's name he re-
ally davvened to and concentrated on the full
Name of Hashem.

Zera Shimshon asks that if this was the case
why wasn't it enough to write only the first
letter, "Yud" instead of the first two letters.
And even more difficult, in actuality Moshe
only added one letter- "yud" to his name and
not "Yud - Hay"! 

Another question; why didn't Moshe Rabeinu
davven that Kalev will also be saved?

He answers that the the letters "Yud" and
"Hay" that Rashi mentions are not an abbre-
viation of Hashem's whole name. Rather
"Yud" and "Hay" is one of Hashem's names
(we mention this Name of Hashem in the
Shabbos Zemiros- "Kah Ribon Olam). 

He explains that Moshe chose specifically
this name to refer to Hashem for the follow-
ing reason. The Zohar explains that the spies
were really very righteous people. The rea-
son, though, that they spoke bad about Eretz
Yisroel and persuaded all of Clal Yisroel not
to want to enter Eretz Yisorel was because
they suffered from haughtiness and a craving
to feel superior. The Zohar explains that
even though they were the heads of their re-

spective tribes in the Desert, they were afraid
that when they would enter Eretz Yisroel,
Moshe would appoint others to take over
their positions and that they would lose their
special status. To keep their special status
they tried their best to stay in the Desert as
long as possible!

Moshe Rabeinu, who was the most humble of
all people, was sure that his closest student,
Yehoshua, learned from him and internalized
the trait of humility. He wasn't sure though
that the others, including Kalev were truly
humble.

The Kabbalists point out that the gematria of
Hashem's Name "Yud - Hay" is fifteen which
is the same gematria of the Hebrew word for
haughtiness- "ga'avah". This teaches us, they
explain, that this Name of Hashem doesn't
rest on, stay with, and protect haughty
people.

According to this, explains Zera Shimshon,
Moshe didn't actually davven to Hashem
(through H.s manifestation in the name "Yud-
Hay") to save Yehushua. Rather Moshe
added the "Yud" to his name just to mention
that since Yehoshua was humble then it logi-
cally follows that Hashem (through H.s man-
ifestation in the name "Yud-Hay") should be
with him  and that H. should save him!

Therefore there was no need to add both let-
ters to Yehoshua's name. Since the "Yud -
Kay" was only to allude to Yehoshua's hum-
bleness it was enough to add only the "Yud"
since his name begins with a "Hay". 

This is also why Moshe didn't add any letter
to the name of Kalev. Moshe didn't know if
Kalev was truly humble or not, since he
wasn't a very close student.
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ָּפאָרן ִמְדַּבר ֶאל יְִׂשָרֵאל ְּבנֵי ֲעַדת ָּכל ְוֶאל ַאֲהרֹן ְוֶאל מֶׁשה ֶאל ַוּיָבֹאּו ַוּיְֵלכּו יֹום: ַאְרָּבִעים ִמֵּקץ ָהָאֶרץ ִמּתּור ַוּיָֻׁשבּו
ְוגַם ְׁשַלְחָּתנּו ֲאֶׁשר ָהָאֶרץ ֶאל ָּבאנּו ַוּיֹאְמרּו לֹו ַויְַסְּפרּו ָהָאֶרץ: ְּפִרי ֶאת ַוּיְַראּום ָהֵעָדה ָּכל ְוֶאת ָּדָבר אָֹתם ַוּיִָׁשיבּו ָקֵדָׁשה
ָׁשם: ָרִאינּו ָהֲענָק יְִלֵדי ְוגַם ְמאֹד ְּגדֹֹלת ְּבֻצרֹות ְוֶהָעִרים ָּבָאֶרץ ַהּיֵׁשב ָהָעם ַעז ִּכי ֶאֶפס ִּפְריָּה: ְוזֶה ִהוא ּוְדַבׁש ָחָלב זַָבת
ָהָעם ֶאת ָּכֵלב ַוּיַַהס ַהּיְַרֵּדן: יַד ְוַעל ַהּיָם ַעל יֹוֵׁשב ְוַהְּכנֲַענִי ָּבָהר יֹוֵׁשב ְוָהֱאמִֹרי ְוַהיְבּוִסי ְוַהִחִּתי ַהּנֶגֶב ְּבֶאֶרץ יֹוֵׁשב ֲעָמֵלק
ִּכי ָהָעם ֶאל ַלֲעלֹות נּוַכל ֹלא ָאְמרּו ִעּמֹו ָעלּו ֲאֶׁשר ְוָהֲאנִָׁשים ָלּה: נּוַכל יָכֹול ִּכי אָֹתּה ְויַָרְׁשנּו נֲַעֶלה ָעֹלה ַוּיֹאֶמר מֶׁשה ֶאל
ֶאֶרץ אָֹתּה ָלתּור ָבּה ָעַבְרנּו ֲאֶׁשר ָהָאֶרץ ֵלאמֹר יְִׂשָרֵאל ְּבנֵי ֶאל אָֹתּה ָּתרּו ֲאֶׁשר ָהָאֶרץ ִּדַּבת ַוּיִֹציאּו ִמֶּמּנּו: הּוא ָחזָק
ַוּנְִהי ַהּנְִפִלים ִמן ֲענָק ְּבנֵי ַהּנְִפיִלים ֶאת ָרִאינּו ְוָׁשם ִמּדֹות: ַאנְֵׁשי ְבתֹוָכּה ָרִאינּו ֲאֶׁשר ָהָעם ְוָכל ִהוא יֹוְׁשֶביָה אֶֹכֶלת

ְבֵעינֵינּו ַּכֲחגִָבים ְוֵכן ָהיִינּו ְּבֵעינֵיֶהם: (במדבר יג/כה-לג)

They returned from spying out the
Land...They went and came before Moshe
and before Aharon and before the entire
congregation of Bnei Yisroel... They reported
and said, "...However, the nation that dwells
in the land is powerful, the cities are very
secure and very large and we also saw there
the children of the giant. Amalek dwells in
the land of the south... 

Kalev quietened the people... and said, "We
shall surely ascend and conquer it, for we can
surely do it."

But the men who had ascended with him
said, "We cannot go against that people for it
is stronger than us!" They brought forth to
the Children of Israel an evil report on the
land that they spied out saying, "The land... is
a land that devours its inhabitants!...
(Bamidbar 13/25-33)

From these pesukim we learn that the
meraglim (spies) spoke evilly against Eretz
Yisroel twice. Initially they tried to
discourage Bnai Yisroel from entering Eretz
Yisroel because the enemy is very strong.
Kalev counter-argued that Bnei Yisroel have
the strength to conquer the land. After that,
the meraglim defended themselves and
answered that the land devours its
inhabitants. 

Zera Shimshon asks that from the beginning
the meraglim's intent was to speak badly
against Eretz Yisroel and to persuade Bnai
Yisroel not to enter Eretz Yisroel. Therefore,
why didn't they mention how the land

devours its inhabitants before Kalev spoke?
What did they hear in Kalev's words that
prompted them to think of this new
argument?

He answers in light of the Zohar that writes
that Moshe taught the meraglim the special
holy Name of Hashem. He instructed them
that in case the Cannanites are hostile
towards them, they can think deeply about
this name and be saved. 

This fact is alluded to in Kalev's words, ""We
shall surely ascend and conquer it, for we can
surely do it." In Lashon HaKodesh it is
written Olow naalle v'yorashnu owso ki. The
last letters of the last four words spell
Hashem's name "yud" "kay" "vav" "kay",
alluding to the fact that through the name of
Hashem they will be saved and conquer the
land.

When the meraglim heard this they tried to
prove that the land and its inhabitants are
stronger than Hashem, chas v'shalom. 

They related that wherever they went they
saw people dying. They mistakingly reasoned
that this can be for one of two reasons. Either
because Hashem wanted to divert the
Kanaanim's attention from the meraglim. If
this wold be true then they argued that
Hashem wasn't strong enough to fight them
head on (in direct contradiction to Kalev's
claim.)

And if this wasn't the case, but it was
coincidental and natural that so many people
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died when they were there, then it is a land
that devours its inhabitants.

In other words the meraglim mentioned that
the land devours its inhabitants only after
Kalev spoke because they said spoke in
response to what he said. Consequently they
certainly had to wait until he spoke before
they did!

However they misinterpreted the whole story.

The meraglim would have been protected
from the Kanaanim's hostility by
concentrating on Hashem's Name just as
Moshe told them. Hashem is immensily
stronger than all the nations of the world.
However, Hashem chose to protect the
meraglim by diverting the Kanaanim's
attention in order to keep things as close to
nature as possible. 

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in
the time of the Or HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim
about "practical kabbolo" but asked that all of his sefarim be buried after he passes away
except for Zera Shimshon and Niflaos Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the
preface he promises for people who learn his sefarim after he dies “... And your eyes will see
children and grandchildren like the offshoots of an olive tree around your tables, wise and
understanding with houses filled with all manner of good things… and wealth and
honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the merit
of the learning Zera Shimshon’s divrai Torah, Hashem should answer her prayers and she
should quickly find her proper match along with all the other members of Clal Yisroel who
are also looking for their zivug hagun.

If you are interested in buying your own copy of the Hebrew version of Zera Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 
You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
In England: (208) 123-3788 and then press 2,1,4,24
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