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Her throat tight, mouth dry, she entered the office and 
faced the committee. How will she do this? She and her 

husband are prepared to make any necessary sacrifice to ac-
complish what they must. But will that sacrifice, large as it 
will be for their means, satisfy this group of judges? 

Sacrifice was nothing new to them. They had just emerged 
from years of privation and loss beyond description. Miracu-
lously, they were among the few who had remained alive. 
They arrived a few years earlier with just the clothes on their 
backs, and a little boy on their arms. They had no money. 
Her husband worked long, hard hours just to keep food on 
the table. They could barely manage with the new language. 
And now she had to convince these people, undoubtedly good 
Jews, but Americans all, who could not really relate, she 
thought, to who her family was, and to their determination not 
to compromise.

She faced the tuition committee of the yeshiva they were 
determined to send their little boys to, because they had been 
told that it was the best. But it also cost the most, significant-
ly more than they could possibly pay, even with a generous 
scholarship.  

“We’re sorry”, they said. “We appreciate your determina-
tion and understand your position, but we also have obliga-
tions. We have a payroll to meet, we have a mortgage to pay, 
and we have expenses. We suggest you seek another school 
for your children.”

A woman not easily daunted, she appealed to them to un-
derstand who she was, who her husband was, where they came 
from, who their families were, and who her children could be, 
and had to be. Why they could not settle for second best when 
it came to a proper yeshiva education for those children. They 
would make any sacrifice they could.  They would gladly pay 
more when it becomes possible.

A voice, previously silent, from the committee: “Reich? 
Efsher fun Reishe?  Are these children Zalke Reich’s einiklech? 
Reb Elya Reich’s descendants?” Yes, they were. 

Although he had been in America many years, Mr. Sil-
ver was, in fact, a landsman, who remembered their family 
well, and with respect. She had no idea who he was, other than 
God’s messenger.

The president of the institution turned to his colleagues. 
“There is no way that we will allow these children to attend 
any other yeshiva. Even without any money at all, they will 
learn here. Period. If you knew where they come from, what 
they come from, you would agree with me. You will not regret 
it. This is on my responsibility.”

Dizzy with relief, she thought “blessed is the God of our 

fathers who put the solution in place decades before we ar-
rived here”. 

And my brother and I did learn there. No payment at all 
was required but my parents paid a few dollars per month 
for the two of us, at their own insistence. And within a few 
months, when they could, they voluntarily doubled their tu-
ition payment. They were told that it was the first time in the 
history of the school that anyone had volunteered to raise their 
own tuition. And they continued to raise it as circumstances 
permitted. 

The great Rav Meir Shapiro, who founded Yeshivas 
Chachmei Lublin in the interwar years, offers insight into this 
kind of determination from Parashas Yisro.

The Second Beis Hamikdash, destroyed by the Romans 
420 years after it was first built by the Jews returning from the 
Babylonian Exile, was not, at the end, the same structure that 
was originally built. The Temple the returnees built was poor 
and quite modest. It was the best they could do. Although the 
joy in the rebuilding and the resumption of the Temple service 
was very great, anyone left who had seen the original Temple 
built by King Shlomo knew that it was very poor indeed, and 
they wept at the comparison. Later it was upgraded. And in 
the end, the evil, murderous Hordos (Herod), megalomaniacal 
non–Jewish king of the Jews appointed by the Romans, in his 
quest for glory, rebuilt the Beis Hamikdash and its associated 
spaces in the grandest way imaginable, so that it was one of 
the most magnificent structures in the Roman world. 

The Torah spells out what vessels and utensils to make for 
the Mikdash, and what materials to use. Many of these major 
vessels and utensil were to be made of pure gold. But what if 
they were poor, and had no gold? Under those circumstances, 
substitute materials are permissible

Immediately after the Revelation at Mt. Sinai, when the 
Torah was given to us, there is a strict admonition: Lo sa’a-
sun iti elohei kesef v’elohei zahav lo sa’asu lachem.  Liter-
ally, it refers to not making representations of heavenly bod-
ies, lest they come to be worshiped, a common practice at the 
time. But Rashi concentrates on something else. He quotes a 
midrash that this pasuk is quite specific about the cheruvim, 
winged structures with child-like faces that adorned the cover 
to the ark, the Aron Hakodesh, in which were placed the two 
Tablets, the Luchos, bearing the Aseres Hadibros, the ultimate 
holy objects in the possession of the Jewish People. 

Rashi states that this pasuk comes to instruct us strictly 
that while for all the utensils in the Mikdash, silver may be 
substituted for the mandated gold if there is no gold avail-
able, not so for the cheruvim.  In fact, in this one particular 

GOLD. ONLY GOLD.
Yerucham Reich | This is a reprint
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case, substituting silver for gold is tantamount to fashioning 
an idol, a false god. 

Why? Rashi does not say. The Mechilta does not say. But 
Rav Meir Shapiro does say.

These strange structures, angel-like depictions rendered 
from pure gold, with stretched out wings and the pure faces of 
children, served as a cover for the Luchos and the Torah in the 
Kodshei Hakodoshim, the Holy of Holies. 

The lesson here, says Rav Shapiro, is that the Torah and 
our children are inextricably intertwined. Indeed, even as 
without them we have no future, the Torah too, as the reposi-
tory of Godliness among humans, has, as it were, no future 
without those Jewish children. And so the Torah education 

and the Torah upbringing of Jewish children must be very 
pure. There can be no compromise, and no price is too high. It 
must be pure gold, and only gold. In this context, even silver 
is tantamount to idolatry. 

And so we have seen generation upon generation of Jew-
ish parents ready to make any sacrifice to inculcate their chil-
dren with the best Torah education possible. For they have 
always understood that the Torah, our children, and our very 
survival as a nation, are, in fact, inextricably intertwined. Of 
all things in life, this requires gold. Only gold. 

Yerucham Baruch Reich
Parashas Yisro 5772 

Yerucham Reich

HALACHIC PERSPECTIVES: OVERCHARGING 
R’ Heshy Kahan|Chaver HaKollel

Q: When the verse in Parshas Behar states that “when 
doing business with one’s fellow man one should not 
aggrieve him”1 what specific practice is the pasuk 
referring to?

A: There are already other verses and sources that prohibit 
engaging in such sharp practice via 

	cheating

	deceiving

	misleading

	outright stealing 

it is learned that this pasuk is referring to another form of 
business malpractice. Many authorities learn out the idea 
of ona’ahs mammon (grieving someone via his money). 
While in the above mentioned bullets one person is being 
deceived, ona’ahs mammon refers to a case where the buyer 
is willingly paying what he is being charged however the 
price is something that is disproportionately exorbitant.

Q: What amount is considered overcharging for this 
particular halacha?

A: In general any more then 1/6th more of what the asking 

price should be is considered ona’ah and is prohibited. 
Conversely if the buyer is purchasing something that is 
uncharacteristically cheap but the seller does not know it’s 
true value, then the undercharge is considered ona’ah and is 
prohibited just as well.

Q: What is the law if one over or undercharges?

A: If it is more or less then one sixth then the entire sale is 
null and void retroactively. The reason for this is because 
in general one forgives the amount of a sixth when doing 
business.2 So even if the seller is overcharging but it is within 
a sixth of the normal price the sale can still go through. More 
then that however the buyer/seller is not willing to follow 
through with the transaction. 

Q: What is the gage for how one can figure out what 
the “normal” price is in order to deal with applying the 
halacha of ona’ah?

A: In general it really depends on the basic asking price that 
is usual for such an item in that place during that time. For 
example the price for a can of soda at

•	 an upscale hotel lobby is $10

•	 the airport is $8
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•	 sporting event is $6

•	 restaurant is $2.50

•	 soda machine is $1

•	 large supermarket chain is $.50 

therefore the usual price of that particular venue will dictate 
what is considered “normative” and what is overly pricey. 

Q: Once establishing that ona’ah is only a sixth overpriced 
would someone be allowed to forgo any small amount of 
product that was overlooked assuming that it is within 
the 1/6th range?

A: If someone noticed that he bought something for a little 
cheaper then the posted price (i.e. mistakenly paid for an 
item he thought was $1.75 and didn’t realize in actuality it 
was $2). then he would still be obligated to pay even the 
difference is minimal. Similarly if someone walks out of a 
store after paying for a dozen donuts and noticed by mistake 
he took thirteen he would still have to compensate the seller 
appropriately as the seller was not at all aware that extra the 
the item was being sold. The case of ona’ah is where they 
both know what is being sold it’s just that the price is either 
overly inflated or the other way around.

Q: Is there any way to avoid this issur of ona’ahs mammon? 

A: In the event that both parties understand that the price 
being charged is not the real price as it is really worth much 
less but the seller wants more money and the buyer really 
wants the item then the sale can go through even though 
the price is 1/6th more (or less). As if there is a mechila 
(forgiveness) on the amount that is being overcharged then 
ona’ah would not apply because both parties want the sale to 
go through regardless.

Q: If the item is being overcharged can the store owner 
give back a store credit in the stead of payment?

A: If the item is more then 1/6th over the normative price 
(which as mentioned above may fluctuate based on location, 
type if venue, demand for item etc.) then the seller is required 
to return cash/check and a store credit is not suffice. 

Q: If the store has a “no return” policy would that prevent 
the sale from becoming void?

A: This would have no affect on the halacha and one may 
return the item for a full refund assuming ona’ahs mammon 
has been transgressed. 

Q: Does the nullification of a sale only come into effect 
when the person was overcharged?

A: In the event that the reason that the item is not worth that 
amount is because the product came broken, non-functional, 
faulty etc. then the owner must completely refund the money 
to the buyer.

Q: Is ona’as mammon only applicable to someone who 
overpaid for a product?

A: The issur of overcharging is applicable to anyone who 
charges 1/6th more for a:

•	 service

•	 apartment

•	 labor

and just as well and one may demand a refund upon learning 
that he vastly overpaid for any of the above mentioned 
purchases.3 

Q: What would be a practical case of where a nullified 
sale would be applicable to a service provided?

A: If a laborer (i.e. contractor) makes up to complete a 
building project for a certain amount of money based on the 
expenses of materials, time etc. and ends up getting these 
materials for a substantially lower rate and/or finishes the task 
much earlier then expected he would not be able to charge 
the initially agreed upon price assuming that the savings are 
more then a 1/6th less then that amount. If however he agreed 
upon a flat rate for the job (as is many times the case) then he 
may collect accordingly no matter how much he was able to 
save in the process.  

Q: Is there any other way for the seller to compensate the 
buyer aside for returning all the money?
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A: The seller my also replace the damaged product with an 
exact replica or even fix the item assuming that the break was 
nominal and can be brought back to perfectly new condition. 
This is also relevant to renting apartments where someone 
signed on the condition that it looks new and it doesn’t come 
close to the agreed upon specifications then the owner may 
paint, shine, clean etc. to get it to the setting that was spoken 
of. If however the item is so broken down (i.e. a cell phone 
that has a faulty touch screen, inoperable camera etc.) that 
fixing it would never restore it to it’s “brand new” status4 then 
one must replace or completely refund the customer.5 

Q: How long after the purchase may the buyer return the 
item based on being overcharged?

A: One can’t take time in demanding the nullification of the 
sale and requesting his money back. While certain variables 
may apply, in general the seller has the amount of time that 
it takes to go to an expert who knows the proper valuation of 
the item.6 After that time one would not be able to claim that 
the sale is void because of being overcharged. 

Q: If the item was shipped from overseas and is found to 
be faulty who has to cover the shipping expenses?

A: The responsibility to cover the product that is being 
shipped back to the seller as well as the shipping costs of 
the new item that is replacing the damaged item is placed 
squarely on the seller.

Q: If someone purchases an item (i.e. washing machine, 
fridge, microwave etc.) and it turns out that the item 
became damaged in the manufacturing plant, who would 
be responsible to reimburse the buyer?

A: The owner of the store where he made the purchase must 
give him the refund and the store-owner  may not force him 
to go take it up with the manufacturer as it is his obligation to 
refund the customer and any resulting grievance that he may 
have for receiving damaged goods from his supplier should 
be dealt with separately. 

Q: Are there any other kinds of sales that can be revoked 
even if the actual item is still in tact and is not being 
overcharged?

A: If there are other issues such as:

	the apartment is fine but there is a mouse or roach 
infestation

	the Sefarim bought are all in great condition but it’s 
missing a volume

	the entire set of china came but one plate is missing

	the product was requested and ordered to be delivered 
within a certain time frame and it arrived after the 
agreed upon date7

then one may still demand reimbursement from these 
purchases.

Q: If the person was not being overcharged for the item 
and it left the seller in tact however the delivery person 
broke/misplaced/damaged the item who would be 
responsible to reimburse the buyer?

A: Since the buyer paid for a complete item he is due to 
receive it and can demand his money back if he did not 
receive the item as was ordered. Obviously the seller can go 
and demand payment from the delivery service as they didn’t 
either provide the service that he paid for.

Q: Are there any times when a halachic issue would cause 
the sale of an item to be revoked?

A: If the item was purchased with the understanding that it is:

	kosher8

	bug free

	shatnez free

and it turns out not to be the case then one may demand his 
money back as the sale is null and void even though the only 
blemish is halachic in nature. If however it is only encroaching 
on one’s personal chumra (i.e. food was left under a bed,9 
was made of pas palter and not pas Yisroel10 etc.) where the 
food is in actuality kosher just not up to par with the buyers 
personal stringency then he would not necessarily be required 
to reimburse the buyer.11

Q: Are there any common misconceptions that apply to 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

In this week’s perasha the Jewish people gathered around 
Mount Sinai and Hashem gave to them the Ten Command-

ments. Many commentators discuss the severity of each com-
mandment and which of them would be the most difficult. It 
is the last commandment that presents us with some inter-
esting questions. The Torah commands us in the tenth com-
mandment, “Do not covet” (Shemot 20:14).  If a man sees his 
neighbor owns a house and has many luxuries, one must not 
desire them for himself.

Is it possible that he can avoid desiring them? Aren’t his 
feelings a natural response, whereby once it emerges only 
then could he possibly control it?

The main issue on the command of “Do not covet” is 
how it is that an individual can be is expected to control 
something in the realm of thoughts and feelings. Can we re-

ally control our thoughts? Suppression of what we think, of 
what we desire, and of how we feel seems impossible. In fact 
the Rambam states that the violation of this command only 
occurs when an individual takes the coveted item into his 
possession.  To his understanding it is an actual deed and it 
cannot be the preceding thought that facilitates the transgres-
sion. There are many that disagree with his position and hold 
strongly that it is within our hearts where the transgression 
occurs. Yet how can we force ourselves to think or feel in a 
certain way?

Many commentators explain since the Torah issued forth 
this commandment, it must indicate that our thoughts and 
feelings which are perceived not to be within our control are 
really within our control.

Let us look at the words of our Sages to gain some in-

doing business with non-Jews?

A: Unfortunately there are many rationalizations that take 
place when dealing with gentile customers and businesses in 
the commercial sector. Specifically it should be understood 
that:

	cheating

	stealing

	misleading

	price gouging (specifically when leading to a chilul 
Hashem)

are all prohibited when dealing with Jew and gentile alike. In 
fact the Be’er Hagolah12 states quite emphatically that he saw 
many people of which their wealth that was acquired from 
a gentile in a fashion that was not straight or genuine ended 
up being lost and decreased while any monies that people 
acquired via a Kiddush Hashem only led to copious amounts 
of wealth as well as many enhanced business opportunities. 
May we all be zocheh i”yh to such blessing. 

FOOTNOTES
1. Vayikra 25:14
2. S’ma C.M. 227:2

3. It should be mentioned here again that if certain service pro-
viders charge a given amount albeit pricey and that is the ac-
cepted rate then that would not be ona’ah. For example if a 
real estate lawyer bills at $120 an hour and a top of the line 
criminal lawyer charges $500, that would not be considered 
ona’ah as that’s the accepted norm that someone would pay to 
defend himself.

4. Magen Avraham 437:7
5. See Kinyan Torah 4:151 who says that the seller can’t force the 

buyer to take a fixed item if he doesn’t want one
6. Choshen Mishpat 227:17, the Marsham:128 mentions sticking 

to the set upon amount of days for returns just as well
7. Shach Nesivos 1:23
8. See Rosh klal 22
9. See Yabia Omer 5:6 who discusses this case at length
10. Unless of course it was sold under the pretense that it is actu-

ally Pas Yisroel in which case the sale would be void retroac-
tively as well

11. Obviously each situation should be asked to a competent hala-
chic authority as what may be considered a mere “chumra” to 
some is actual halacha for others. For example many people 
in America rely on the heter of R’ Moshe Feinstein zt”l to eat 
“chalav stam”. There are however many, specifically those of 
Chasidic and Lubavitch following whom do not subscribe to 
this heter and in fact deem any milk product not Chalav Yisroel 
to be traif. Therefore each situation should be dealt with on a 
case by case basis.

12. C.M. 348 

R’ Heshy Kahan
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sight.
The Radak (1160-1235) explains that coveting is in the 

heart and robbery is in the hands. He explains that there are 
two separate transgressions along the same path. A man will 
first come to desire his neighbor’s land, then press him to sell 
it and if he refuses, he will take it by force.

It is in this regard that the explanation of Sforno (1475-
1550) on this topic makes sense. He explains that the nature 
of this prohibition is to make your neighbor’s possession un-
attainable to you. By nature man does not covet what is in his 
mind he has concluded can never be had.

This explanation comes to demonstrate our trust in Hash-
em and having proper respect for the fact that He constantly 
sustains our lives. Furthermore, some learn that this com-
mandment proves that the origin of the Torah is from Hashem.

Rabbi Samson Raphael Hirsch (1808-1888) professes 
that it is indicative of this command that reveals the Divine 
origin of the Torah. When we can consider the thoughts of 
man, his ability as a lawmaker is to control the actions of so-
ciety. His intent and purpose is not to expunge the evil within 
man’s soul but instead to control it. It is here in this pasuk 
that two points are demonstrated. The first is that Hashem is 
able to know what is in a man’s heart and mind. He is able to 
know his thoughts and his feelings. The second point is that 
through this intimate knowledge, Hashem also knows that 
man can control his thoughts and desires and that is why it is 
commanded to do so. Only Hashem could conceive of writing 
into law that man should not covet since it is beyond man to 
conceive of it himself.

Some take this idea even deeper explaining that our faith 
in Hashem and realizing what he has given to us is what each 
person specifically needs. It is to understand that to covet 
what someone else has is exerting your own ideas of what 
you should have instead of being submissive to Hashem’s 
will and being content with what He has given to you. This 
is why we should look at what our neighbor has as not attain-
able for us since Hashem has designated for each of us our 
own means as well as mission in life.

According to these opinions our actions as well as our 
thoughts are governed by the Torah. So what we are saying is 
that Hashem demands that you shall not murder while simul-
taneously commanding you not to hate your brother in your 
heart. The command is not merely to abstain from adultery 
but also not to covet your neighbor’s wife. Hashem is making 
commands on both your deeds and your thoughts.

Isn’t it true that sometimes man’s desires usually remain 
hidden until he falls and only then does he realize the error 

of his ways?
Though we understand that man can exhibit control and 

work on his ability to conquer his evil inclination, can it be 
possible for man to eliminate the evil desire from the outset?

 The Ibn Ezra (1089-1164) utilizes what we have 
explained thus far to demonstrate that control is a matter of 
perspective. He brings us a parable in order to make it clear.

The Ibn Ezra explains that a country peasant in his right 
senses would never covet in his heart to possess a beautiful 
princess since he knows that it could never occur. It would 
be the same as you coveting to have the wings of a bird. The 
thinking person cannot come to covet since in his mind he 
knows that Hashem has set the boundaries of what he has.

In light of this we see that man’s desires can be con-
trolled, in fact it is merely an expression of his outlook on 
life. If life is lived in a materialistic way, where the focus is 
the physicality of the world, it is easy to fall into the trap of 
coveting what your neighbor has. If on the other hand your 
life is lived with respect and reverence to Hashem’s will, then 
that person can have an outlook which manifests the Torah 
way of thinking. He would know that to covet is useless in 
terms of fulfilling his purpose that Hashem has established 
for him in this world.

An alternate approach on this topic can be expressed from 
how the we are commanded to love Hashem.  When the Torah 
states that one should love Hashem with all his heart, would 
it not have been enough to write that you shall love Hashem? 
Why did the Torah have to write “with all your heart”?

Even deeper, we may ask, what is the significance of in-
serting the word “all”?

The answer is that our task in this world is to have a com-
plete love for our Creator. Our hearts cannot be divided to 
love both Hashem and the material aspects of this world, for 
in essence that just means you love Hashem and you love 
yourself. This would demonstrate then that you do not love 
Hashem with all your heart.

This means that it would be impossible for anyone who 
fulfills the above precept to be able to covet that which is not 
his. One who is immersed in loving Hashem with all his heart 
will not covet what he does not have since he is so absorbed 
in his love for Boreh Olam.

According to this understanding we cannot simply over-
come our desires merely because there is a prohibition of not 
to covet. We must concentrate our focus on that which is good 
and by concentrating our desires to that which Hashem holds 
dear. If our hearts are filled with love, overflowing love, there 
can be no room for anything else.
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“Vayichan Yisroel Neged HoHar; Klal Yisroel rested 
near Har Sinai” Rashi notes the posuk’s use of the 

singular term “Vayichan” and “he” rested; but the Posuk is re-
ferring to all of Klal Yisroel, and should say “Vayachnu” and 
“they” rested, in the plural term. 

Rashi explains that Klal Yisroel was united at that time 
“k’ish echad ubileiv echad” like one person, with one heart. 

Why is this unique aspect of Klal Yisroel, that we are unit-
ed and considered like one unit, mentioned specifically at this 
time, before Matan Torah?

The Torah tells us that Klal Yisroel accepted Hashem’s of-
fer to receive the Torah and they at once all answered together:  
Naaseh  Vinishma. 

The Chofetz Chaim points out that if the Torah specifies 
that Klal Yisroel answered all together at once, this means that 
all 600,000 Yidden answered in unison exactly together, si-
multaneously, without even one person starting or ending be-
fore someone else. This, says the Chofetz Chaim, was only 
possible through a miracle. It is impossible for so many people 
to talk together as one voice at precisely the same time. 

What was the purpose of the miracle? Why was it impor-
tant for all of Klal Yisroel to answer simultaneously that they 
wish to accept the Torah?

The answer is because the Torah was not given to any spe-
cific individual or group within Klal Yisroel. Rather the Torah 
was given to Klal Yisroel as a whole. Therefore before the giv-
ing of the Torah Klal Yisroel needed to establish our oneness 
as one person with one heart and then receive and accept the 
Torah together as one. 

Klal Yisroel is one. Although there are times it may not 
seem so, deep down we are inherently one. This achdus be-
comes evident at special times. Sometimes they are times of 
simcha and unfortunately at times of crisis and tragedy. 

This week a very special young girl from Lakewood 
passed away. Malky Hirth was a seven year old girl who was 
sick for most of her life, battling leukemia since she was two 
years old. Malky inspired so many people and brought togeth-
er thousands of people all around the globe to daven for her, 
do mitzvos and accept all sorts of kabalos so that she would 
become better. 

In a video clip that became famous, Malky implores every-
one to keep shabbos, “It will be good for you and will be good 
for me”. This video indeed inspired people to “keep Shabbos 
for Malky”. Malky had an amazingly positive outlook and was 
always cheerful. 

She would constantly speak of her love for Hashem and 
would loudly thank Him for her life even though she suffered 

so much. She inspired her doctors and nurses as well as anyone 
she came into contact with. 

Just weeks before she was nifter, while lying in her hospi-
tal bed, Malky spontaneously began singing a little song which 
someone recorded on their phone. A nurse practitioner who 
heard it was so moved by her song that she asked permission 
from the family if she could have it professionally recorded 
with a musical accompaniment by friends of hers who are mu-
sicians at the Peabody musical institute 

This song, titled “oh Hashem” so inspired everyone who 
heard it that the head doctor of oncology at Johns Hopkins 
medical center in Baltimore sent it around to his entire staff. 
What a Kiddush Hashem! 

These are the lyrics of Malky’s song. May Hashem bring 
an end to Klal Yisroel’s suffering and bring Moshach very 
soon when for ever and ever Klal yisroel will be keish Echad 
bilev echad goy echad b’aretz. 

Oh, Hashem  by  Malky Hirth a”h
 
Though we might be small
There must be a hopeful thing
I’m searching for some place to go
Where I can find serenity.
If there’s not a song,
A melody so clear
And when I sing it to myself,
It takes away my fears.
 
And even though I’m not that strong,
Please help me find where I belong.
 
Hashem, please help me fly
And soar through the sky.
I want to know what everything
Is about in your world,
 
But sometimes it’s dark
But I know you’re by my side
So I’m not scared at all.
 
I just say
Oh thank you ‘Shem
For today.
 
I feel like I don’t fit
Into anything
Everybody stares

PARSHAS YISRO; WE ARE ONE 
R’ Boruch Yechiel Schreiber
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R’ Boruch Yechiel Schreiber

When the Yidden left Mitzrayim, they were very much 
aware that the ultimate goal was to receive the Torah 

at Har Sinai. In fact, they anxiously counted the days, looking 
forward to this great moment. Yet, until they encamped at Sinai, 
they were missing key prerequisites for receiving the Torah. First, 
as Rashi tells us, each encampment was fraught with bickering 
until this one, at which they became as one - ke’ish echad be’lev 
echad. Second, we know that up to this point, the Yidden were 
rafu ye’deihem min haTorah - they exhibited a certain weakness 
concerning Torah. Before encamping at Sinai, however, they 
traveled from Refidim - they traveled away from this weakness. 
Lastly, as R’ Hirsch states: Up until this encampment, whenever 
they entered a fresh region of the wilderness, they looked 
at the place with a critical eye to see whether it was suitable 
for encampment. When they arrived at Sinai, however, they 
immediately set up camp without any complaints. 

Are these three attitude changes intertwined? Furthermore, 
what does rafu ye’deihem min haTorah, their hands were 
weakened, mean? Why is this idea not simply expressed as rafu 
min haTorah?  Why their hands? Lastly, what brought about the 
sudden change?

Let us first focus on what went wrong up to this point. The 
Meshech Chochma, in a lengthy essay, explains that other 
religions (or philosophers of days gone by) view their relationship 
with God as purely cerebral; they are connected to God only when 
their minds are focused on spiritual matters. Indeed, they perceive 
their body as a barrier between themselves and the divine. We, 
however, know that this is untrue. If it were, Hashem would 
have been better off leaving the Torah with the malachim who 
are completely spiritual beings. Moshe tells the angels: Do you 
have jealousy, lust etc.? Of course not! So the Torah belongs with 
us. A Yid has the ability to merge his physical with the spiritual. 
His body not only is used in the service of Hashem, but in itself 

becomes holy. The Torah changes not only how one thinks, but 
how one acts with himself and with others. He is not one person 
when he is learning and contemplating, and another when he is at 
work or doing all the other things he must do to live.

When the Yidden left Mitzrayim, they knew where they 
were heading, but, perhaps, understanding the greatness of 
Torah, they could not fathom the Torah as existing in their 
physical bodies. They understood that it would be a completely 
intellectual experience. In their minds, they would be receiving a 
present from Hashem, which would intellectually connect them to 
Hashem, but the Torah would not become a part of their physical 
selves. They understood as the malachim did: It is impossible for 
the Holy Torah to merge with a physical body.

Perhaps, this is the meaning of rafu ye’deihem... The sefarim 
explain that the Tefillin Shel Rosh is worn on the head near the 
brain as a sign that we are connected to Hashem through our 
intellect, whereas the Shel Yad is worn on our arms as a sign 
that we are connected to Hashem through our maasim, actions. 
Indeed, the Shel Rosh should not be on unless the Shel Yad 
is already on [if available], for we do not believe in a purely 
intellectual religion. Our bodies are very much a part of our 
connection to Hashem! Since at this point, the Yidden did not 
realize this - they did not connect the Torah to the physical, there 
was a weakness in the connection between the Torah and their 
hands. At this point their preparation for Matan Torah, did not 
stop them from thinking only of themselves when it came to 
their physical desires.  It is no wonder that at each and every 
encampment they wondered if they would be comfortable, for 
their physical desires were still an end onto itself. They were 
not yet ready to subject their physicality to Hashem. It is also no 
wonder that there was continuous discord between the Yidden. 
Since their desires were still an end onto itself, and everyone 
has their own needs and wants, it is inevitable that there will 

Rabbi Avraham Greenwald
PARSHAS YISRO

When I’m sick like me.
 
But I know Hashem wanted it
To be just like this.
So I say, “Thank you, Hashem
For every day and every night.”
 
Thank you, Hashem!
I know you want the best for me
And I’ll take the test,

Whatever it takes to make me better
 
I’ll fly so high, I’ll reach sky
I’ll past the test, and I’ll be free
I’ll be free.
 
Hashem, thank you for my life.
For everything you planned
‘Cause I know you planned the best for me
And that, I know, is the best. 
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Rabbi Avraham Greenwald

be discord between them. As the pasuk in Mishlei states (18:1): 
le’tavah yevakesh nifrad, when one seeks his desires [as an end 
onto itself], there is discord. It was when they left Refidim and 
encamped at Sinai that they came to the realization that their 
hands are very much a part of the picture; they strengthened the 
connection between the physical and spiritual. It is no wonder, 
then, that the discord between them disappeared. No one had 
their own physical desires anymore; they understood that it was 
all to be used in the service of Hashem. That is also why they 
encamped around the mountain without first seeking out the best 
restaurant and without the critique that was par for the course up 
to this point.

In His first message to the Yidden at Sinai, Hashem says: 
“You will be my treasure.” Mechilta states that these words mean 
that you will always be osek [busy] in Torah and nothing else. 
Kesav Ve’Hakabala wonders how it is possible for the Yidden 
to accept this upon themselves. Most Yidden must be busy with 
other things! He explains that the pasuk itself answers this by 

continuing: Ki li kol ha’aretz - For to Me is the whole earth; 
in other words, you can be busy with the Torah all day by 
making everything in the whole world belong to Hashem; every 
physical act throughout the day - how we act - how we deal etc. 
- can constitute being “osek baTorah.” 

The Torah records Yisro’s arrival right before they traveled 
to Sinai. Perhaps, it was Yisro who influenced this change of 
attitude. Yisro slaughtered... and Ahron and the elders came, 
and they ate in front of Hashem. He taught them that true avodas 
Hashem uses the physical as well; it is not a cerebral relationship. 
As R’ Hirsch writes: Yisro slaughtered Shelamim of which the 
greater part of the animal which has first been sacrificed to God 
comes back to be enjoyed by the bringer himself. This establishes 
the truth that worthwhile material enjoyment can itself become 
divine service; these offerings invite the offerors to God’s table 
and the meal is partaken in front of God. The Yidden learned this 
lesson well and as a result their perspective of kabolas haTorah 
changed. 

In this week’s parsha Hashem bestows the Torah to Klal Yisro-
el. It is undoubtedly one of the most monumental and pivotal 

events in Jewish history. In this historic moment of revelation 
Hashem presented us with the entire Torah which is the heritage, 
tradition and legacy of our nation.  

Events leading up to this historic event were of no less sig-
nificance.  The Torah’s description of where the Jews were when 
they accepted the Torah, where they were coming from, the 
preparations the Jews needed to carry out and many of its details 
are enumerated and meticulously pointed out by the Torah. 

As such, when the Torah tells us about Klal Yisroel’s trav-
eling to Har Sinai it specifies:  “Vayisu M’Refidim Vayavoyu 
Midbar Sinai” – they traveled from Refidim and arrived at the 
desert of Sinai. However, Rashi immediately jumps in and asks 
that the Torah is redundant in telling us where they were coming 
from as we already know that they were encamped at Refidim. If 
we knew where they were already why did the Torah repeat this 
seemingly innocuous information? 

Rashi answers that the Torah is telling us that the place from 
which they came had a unique and special significance in Klal 
Yisroel’s acceptance of the Torah. This is because the place they 
left, Refidim, was a place in which the Jews showed a weaken-
ing in their faith and commitment. It was in Refidim that they 
demonstrated a skeptical attitude and it was there where they 
questioned whether Hashem was still among them or not. 

It was after they departed Refidim, when they were going to 
accept the Torah, when they overcame their lack of belief and 
their wavering faith gave way to a firm conviction and trust. It 
was in this state that they received the Torah.

 It was their change of heart, the chizuk in their ways, the 
strengthening of their Bitachon which was significant and im-
perative to their accepting of the Torah.  That crucial extra prep-
aration that began when they left Refidim left a lasting mark on 
Klal Yisroel’s Matan Torah experience.   

The Netziv understands from that when it comes to a na-
tion’s spiritual state or an individual’s yehadus and Judaism ev-
ery move is essential even, and now we understand especially, 
the preparation prior to the learning, the Mitzvos and keeping 
the Torah and going the extra mile to ensure everything is done 
with a pureness.

The Netziv then connects this idea with an exceptional 
story of Rav Chiya in the Gemarah in Bava Metzia (85b). The 
great Amorah Rav Chiya testified about himself that if it was not 
for what he did and accomplished the Torah would have been 
forgotten from Klal Yisroel. What did he do?  He would go and 
sow a field of flax. Then from the grown flax he made ropes and 
weaved nets and with those nets he trapped deer. He Shechted 
the deer and fed the deer meat to orphans while the skin was 
made into parchment on which he wrote the five chumashim of 
the Torah. He would then go to a village where teachers were 

R’ Akiva Eisenstadt  Rosh Kollel 
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not to be found and he gathered five boys and teach each of those 
boys one sefer of Chumash. To six other children he would teach 
each of them one seder of Mishnayos.  Then he would gather the 
boys and ask them to teach and learn with each other what they 
had learned and acquired. Then he went to the next town and did 
the same thing all over again. 

This story, although inspirational, is in need of an explana-
tion. Why did Rav Chiya feel that he needed to go through all 
these activities, why couldn’t he have just bought a Torah ready-
made parchment in the market place?

The Netziv answers that Rav Chiya wanted to make sure 
that he would succeed and make a lasting imprint on the children 
and the future of Klal Yisroel. He felt that the only way the To-
rah would stay with these children is if it’s done in the purest 
possible manner. Each step was thought through, and each stage 
carried out perfectly. Rav Chiya, the Netziv says, learned this 
lesson from our Parsha- that when it comes to Torah and the 
spiritual state of a nation all that is put into it counts.

 Rav Chiya was moser nefesh to teach children Torah when 
no one else did. He kept the spirit alive when there was no other 
option and he did so in the best possible manner. The Gemarah 
itself testifies that if not for Rav Chiya Torah would have been 
forgotten.

Throughout our collective Jewish history many individuals 
stood out in their actions and ideas which in turn would help 
preserve and further the heritage and unbroken chain of our me-
sorah.  We have had the opportunity to see Gedolim , Rabbonim, 
Askanim, Teachers, Rabbeim and Morahs  tend to, care for and 
nurture generations. They were there to teach, counsel, decide 
and encourage Jews of all backgrounds. 

From the early times of Rav Chiya to the Geonim’s famed 
Yeshios, to the Rishonim’s establishment and continuation 
of learning and Torah throughout Europe and beyond to the 
Chasam Sofer’s battle with the reform movement to Rav Sham-
shon Raphael Hirsch’s establishment of what was to be Khal 
Adas Yeshurin. We have seen the accomplishments of the Yeshi-
va day school movement in America led by Torah U’ Mesorah 
and the vision of the legendary Rav Shraga Feivel Mendlowitz. 
Reb Dovid Dryan was just a shochet in Gateshead, England with 
hardly the support of a community and monetary backing, yet 
with his vision and dedication he built one of the premier Torah 
institutions in Europe in the Gateshead yeshiva and seminary. 
The American Yeshivos who continued the legacies of the tradi-
tion. We have experienced the impact of the many organizations 
which tend to the needs of thousands of yidden every single day- 
24/7. They went the extra mile. They stood at the precipice of 
crisis, calamitous times and steep challenges, yet they defied the 

perceptible outcome in order to inspire generations. 
This brings me to another timeless message from this parsha 

of Matan Torah. 
There is another significant Pasuk which immediately pre-

cedes the giving of the Aseres Hadibros and the Torah uses it to 
describe the revelation at Har Sinai.

Vayidaber Elokim Es Kol Hadevarim Ha’eileh Laimor 
-God spoke all of these words, Saying. 

 If you look closely at the Pasuk you should see that the 
word at the end of the Pasuk, “Laimor- Saying”, is seeming-
ly redundant. The Torah had already spelled out that God was 
speaking to us, so what does the word “Laimor-saying” add to 
the context of the Pasuk?

The Meshech Chochmah shows that the word Laimor does 
not mean “saying”, but it means “to say to others”. Consequently, 
whenever it says “Laimor” in the Torah it means that God wants 
whomever he is communicating with to take the message that 
God is saying and deliver it to someone else.   In other words, 
this Pasuk can be interpreted “God spoke all of these words in 
order that they would be communicated to others”. 

But, asks the Meshech Chochmah, this cannot be the un-
derstanding in our case because Hashem was already talking to 
the entire Jewish nation, men women and children. This was our 
Torah and we were all present when God conveyed the Torah 
to us. If the word “Laimor” means “to say over to others” and 
Hashem wanted us to spread the message of the Torah, to whom 
did God wish that we spread the Torah to?  It was certainly not 
to the other nations of the world who had flatly rejected God 
and refused to accept the Torah. What purpose does the word 
“Laimor” serve here and what was Hashem telling us?

The Meshech Chochmah explains beautifully.  
Matan Torah is the foundation of faith in the Torah. We 

stood there 600,000 men, no less than three million people total, 
undergoing a prophetic experience and we had a opportunity to 
see with our very own eyes a revelation of Hashem. We wit-
nessed the event of a lifetime which serves as the bedrock of 
our belief in the Torah. Our ability to have seen the Torah being 
given to us, not just to one individual but to an entire nation, al-
lows us to knowingly accept and believe in the Torah without a 
shred of doubt or uncertainty. 

And that is the crucial idea that Hashem wants us to convey. 
Hashem was telling them that it is imperative that this vestige 
and foundation of faith be conveyed to their children in an un-
broken chain. He wanted that it should be passed on generation 
after generation, parents to child.  

 It is our job to keep the flame alive. It is our responsibility 
to transmit the mesorah to the next generation of Yidden.  It is 

R’ Akiva Eisenstadt
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Rabbi Berach Steinfeld
HONORING PARENTS AND IN-LAWS

In this week’s parsha, Parshas Yisro, we see the mitz-
vah of honoring one’s parents. In Parshas Kedoshim we 

see the mitzvah of respecting one’s parents. In Parshas Yis-
ro when the posuk discusses the mitzvah, it says honor your 
father and mother, mentioning the father first. In Parshas Ke-
doshim when the posuk discusses the mitzvah, it says a man 
should respect his mother and father, mentioning the mother 
first. Rashi explains this difference in word order by saying 
it is easier for a person to show respect for his father since 
the father is a tougher figure. In contrast, when it comes to 
honoring, one finds it easier to honor one’s mother since she 
is softer. The Torah therefore is teaching us that one should 
respect and honor both parents equally.

It is interesting to note that if a father and a mother who 
are married ask a child to bring a cup of water, the child should 
bring the water to the father first and then to the mother. The 
logic behind this is that both the child and mother are required 
to respect the father.

 The posuk in Kedoshim says that a “man” should respect 
his parents. The Gemara explains that really both a male and 
female are required to respect his/her parents; however, since 
a woman’s responsibility to her husband takes precedence 
when she gets married, she may not have the opportunity to 
show respect to her parents; therefore, the posuk uses the term 
“man” because he always has the opportunity.

In this week’s parsha we see that Moshe showed respect 
for his father-in-law. According to many Rishonim this is the 
source in the Torah that teaches us that a person must show 

respect and honor his in-laws.
If a husband requests something from his wife at the 

same time that her parents ask her for something, the wife is 
supposed to do her husband’s bidding. The question arises; if 
a person is required to show respect for his or her in-laws, why 
is his wife obligated to fulfill her husband’s request when he 
also has the obligation of respecting and honoring her parents. 
We saw a similar concept in the scenario of a son who was 
obligated to bring water to his father before his mother since 
both are required to show respect to the father.

There are a number of answers to this. The first answer 
could be that the respect a woman must show to her husband 
is not a din of a mitzvah but a “shibud” that comes first in the 
fabric of their marriage. You therefore can’t use the reasoning 
that they are both required to respect the in-laws.

Another answer could be that a person is required to show 
respect and honor his parents. In addition, the parents may 
demand it of him. A person must show respect and honor to 
his in-laws, but they can’t demand the respect.

Another way of clarifying this query is to identify what 
category of mitzvah the honor and respect fit into. Showing 
respect to in-laws is a mitzvah de’Rabbonon, whereas serving 
one’s husband is a de’Oraysa.

 One thing is for sure: if one respects his in-laws, it will 
solve a lot of mother-in-law problems.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.com. 

up to us to ensure that the chain is complete and if it breaks it is 
up to us to repair it. 

But, the truth is that one does not need to be a Gadol, askan 
or Rov to inspire, teach or motivate others.  Every parent can 
inspire their family, every Rebbe can inspire his talmidim, and 
every person can inspire each other, in every community and in 
every shul. 

The timeless message of the Meshach Chachma and the 
Netziv is that the more we prepare, the extra mile that we go and 

the time we spend on gaining a deeper and more meaningful 
connection with our Torah and with Hashem will surely help 
us inspire others and help keep the chain of menorah flowing to 
yet another generation of Jewish children.  Whether it’s focus-
ing on the Daf  Yomi, learning Mishnayos, or whether its delv-
ing into the chumash, our learning will help us discover the es-
sence of Torah and Judaism and with that knowledge we will be 
able be able to give over the tradition to our children and to our 
families.
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