
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 כתיבה וחתימה טובה and גוט שבת
ms 

 זכור ושמור בדבור אחד נאמרו

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 
will בע״ה enhance your Shabbos and may they 

hasten refuos and yeshuos to all who need.  
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ה ְוָנַתן     [18:3]  ַע ְוַהְלָחַייִ  ִאם ׁשֹור ִאם שֶׂ ֵהן ַהְזרֹּ ם ְוַהֵקָבהַלכֹּ  

 
 

 

ָחד ְבִאיׁש ְלָכל ָעֹון      [19:15] ֹּא ָיקּום ֵעד אֶׂ  ל

 פרשת שופטים 
 ה'תשע''ז

 

… whether an ox or a sheep, he will give to the kohein the foreleg, the jaw and the stomach 

We are accustomed to paying scant attention to the detail of the korbonos (offerings) that 

appear in multifarious parshios, because – at least presently – they appear to have a less 

direct impact on our understanding of the Torah, its laws and values.  However, even a small 

effort to reach a deeper understanding of the requirements involved with korbonos will be 

richly rewarded.  Our possuk seems, superficially, to be a restatement of earlier iterations of 

the way in which certain parts of a korban are the preserve of the kohein.  This possuk is a 

good example.  Why is this gift to the kohanim expressed as being taken specifically from the 

ox or the lamb?  And, furthermore, what if anything is the significance of designating these 

precise parts of the animal as the priestly stipend?  The Rebbe Reb Yehonoson Eibshitz 

explains that the ox and the lamb signified the two major aveiros (sins) that Bnei Yisroel 

committed in the midbar (desert) and in which Shevet Levi took no part.  The first was when 

Bnei Yisroel expressed a strong desire to return to mitzrayim (Egypt) before krias yam suf 

(the splitting of the Reed Sea).  Returning to mitzrayim would have meant worshipping the 

Egyptian deity, the lamb.  The ox represented the cheit ho’eigel (sin of the golden calf), in 

which again the Tribe of Levi did not participate.  The reason why the foreleg, the jaw, and 

the stomach were selected is because they allude to the very limbs that Moshe used in order 

to achieve a tikkun (rectification) of the cheit ho’eigel.  With his hands, the human equivalent 

of the foreleg, Moshe broke the luchos.  With his mouth, he davened on behalf of Bnei Yisroel 

for forgiveness.  His fasting for forty days and nights, having returned to the summit of Har 

Sinai, was the sacrifice of his stomach. 

 

 

One witness shall not confirm any iniquity against a person 

Harav Shneur Kotler brings an interesting interpretation of this possuk.  The Torah lists various categories of people whose 

evidence is not accepted in court because of particular pursuits in which they are involved.  The common denominator in these 

categories – lending on interest, gambling using cards or dice and bird racing with betting – is that all involve a nefarious activity 

for financial again.  The Rambam [Hilchos Eidus 12:5-7] quotes the Gemoro which sets out the repentance necessary from such 

sinners in order to achieve proper atonement and to become respectable members of Klal Yisroel once again.  Moneylenders are 

required to destroy all interest-bearing contracts and to accept fully that they will never again lend on interest, even to non-Jews 

(which the Torah permits).  Gamblers must destroy all of their paraphernalia and pledge never to play cards or dice again, … page 2 



 

Then you shall rise and go up to the place 

The phrase ‘going up’ to Yerusholayim is a common expression in 

the Tanach.  Indeed, we refer to those who make their homes in 

Eretz Yisroel as ‘olim’ (ascenders, so to speak).  Chazal describe 

Eretz Yisroel in the Gemoro in Maseches Kiddushin [69b] as the 

“highest of all the lands”.  Rav Pinchas haLevi Billitzer interprets 

this way of speaking about Eretz Yisroel in a different way.  

Although Chazal were speaking of it in a geographic, physical 

sense, the real ascent connected with it is in spiritual terms.  For 

example, the Jewish farmer raises his crops with the intention of 

fulfilling the many, pertinent mitzvos that he can observe with his 

produce: bikkurim (the offering of the first fruits); the various 

tithes; pe’oh (leaving the corners of the field for the poor to reap) 

and other mitzvos concerned with the harvest; and, of course, the 

vitally important mitzvoh of shemittah (the fallow seventh year).  

In this way, the very soil of Eretz Yisroel is elevated over that of 

other places in the world, where the farmer’s primary concern is 

only with the monetary value of the land and its produce.  This 

concept is, in fact, extendable to many areas of everyday life.  

Whilst most people view a house as a place of warmth and shelter 

from the elements, the Jew sees his home as a conduit through 

which he can fulfil the mitzvos of, amongst others, mezuzah, 

ma’akeh (putting a fence around a flat roof) and, of great 

significance, welcoming guests, just as Avrohom and Soro did.  It is 

at this time of year, preparatory to the Yomim Noroim, that we 

would do well to bear this important concept in mind.  Hashem has 

blessed us with the valuable opportunity to elevate the most 

mundane areas of our lives to a high level of spirituality, if we will 

only see things through the prism of our holy Torah. 

 

… even without betting for money.  Bird racers 

are required to destroy their traps and not race 

birds even in open spaces where traps are 

unnecessary.  In all these cases, repentance 

requires more than remorse and promises about 

the future.  It requires these people to go 

beyond not repeating their forbidden activity 

and take upon themselves an added chumroh 

(stringency) that is not required of those who 

have not otherwise been guilty of engaging in 

such pursuits.  Rav Kotler applies this concept to 

the possuk to teach us an important lesson in 

teshuvoh (repentance).  “There cannot arise one 

witness for a man regarding his sin” – although 

the ‘witness’ of repentance, demonstrating that 

a man is full of remorse and has become a ba’al 

teshuvoh, testifies on his behalf, this alone will 

not suffice.  A person’s true repentance must be 

evidenced and established by two witnesses: 

one that he has repented of his sin; and a second 

that he has undertaken positive actions that 

show that he will never again even approach the 

possibility of repeating such forbidden activities.  

Having now entered the preparatory month of 

Ellul, this is a powerful message for how we 

should approach our own efforts in teshuvoh. 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

The Gemoro in Maseches Brochos [61b] teaches 
that the righteous are judged by their yetzer tov 
(good inclination) and the wicked by their yetzer  

horo (evil inclination).  Those in between are judged 
by a combination of the two.  Being judged only 

according to the yetzer tov means applying the most 
exacting standards of behaviour – a trial to which only 

the truly righteous ought sensibly to subject 
themselves, as the slightest improper intention would 

be readily detected.  Such critical self-examination 
would likely lead to depression and despair, resulting 

in far more injurious effects on one’s service of 
Hashem than from the original shortcoming.  Thus, 

the Gemoro recommends the average person to 
temper these rigorous standards with the more 

lenient perspective of the yetzer horo.  If we 
do this when judging others as well, then 

perhaps Hashem will see fit to deal 
with us in the same way. 
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ל ַהָמקֹום  [17:8]  ְוַקְמָת ְוָעִליָת אֶׂ


