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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
The Seer In Israel(1) 
Two people remained in the camp…The spirit rested upon them, and 
they prophesied in the camp…He [Yehoshua] ran…”Eldad and Medad 
are prophesying in the camp.”(2) 
We are well acquainted with the ominous message in their prophecy: 
“Moshe will die, and Yehoshua will lead them [the Jewish people] into 
the Land.”(3) Yehoshua’s proposal to Moshe is not as familiar. 
Commenting on “My master, Moshe – kela’eim!” Chazal(4) see the 
word kele / prison is instructive. Yehoshua asked that Moshe imprison 
Eldad and Medad. 
Now, imprisonment seems appropriate enough for the gatherer of wood 
on Shabbos,(5) and the blasphemer.(6) In both cases, some halachic 
issue had to be resolved. Prison was not prescribed as punishment for 
the crime, but to ensure that the offender could be dealt with by the 
court. The offender had to be remanded to custody to prevent him from 
escaping in the interim. That does not appear to be what Yehoshua had 
in mind. It appears that he wished them locked up as a form of 
punishment – something we do not find elsewhere! Why would 
Yehoshua find the need to create a new form of punishment, not 
ordinarily prescribed by the Torah? 
Perhaps it was not punishment after all. Perhaps Yehoshua thought that 
the two nevi’im were not so different from the mekoshesh eitzim and 
the megadef. 
Seers of the future come in two varieties in Tanach. In the early history 
of our people in the Land, they were called ro’im – those that saw. In 
those days, the core ideas and values of a Torah nation were well-
known. Alien ideas had not yet filtered in from the surrounding nations 
and cultures. The navi – the seer who spoke truth to power, who carried 
the burden of a Divine message or forewarning to large groups of 
people –was unknown. There were people who lived a spiritually lofty 
existence, and devoted themselves to guiding individuals who needed 
assistance. Some of them were blessed with insight and vision from 
beyond. They were not called nevi’im, however, but ro’im. They were 
humble and unassuming; they remained private about their 
accomplishments. 
With the passage of time, the nation needed powerful and public critics 
to jolt them out of complacency. A new kind of figure emerged, whose 
role was far more public than that of the roeh. When these people – 
nevi’im - began to appear, the people did not immediately turn to them. 
Shaul, needing to find his lost animals, looked for a “roeh,”(7) not for 
a navi. 
The people were loath to listen to these teachers without their first 
establishing their credentials and their authority by making accurate 
predictions about the future. Before the events that the navi predicted 
came to be, his status was unclear. He might be a charlatan, a pretender, 
and his prediction would not come to pass. Only after making a series 
of predictions was he accepted as genuine. 
Eldad and Medad lived before any of this happened. It is significant 
that in their first foray into prognosticating the future, they are 
described as prophesying – menavim – not just seeing. They seemingly 
propelled themselves to a role that would be needed only much later in 
the history of the people. To function as nevi’im, however, meant that 

they would have to prove themselves. Until that happened, they were 
to be regarded with skepticism. Only time would tell if they were not 
false prophets, who deserved to be executed. Yehoshua argued that they 
should be imprisoned until their mettle could be proven. Just as the 
mekoshesh and megadef were held in custody until their status could be 
ascertained, so should Eldad and Medad be treated. 
 Moshe, however, did not accept Yehoshua’s argument. The mekoshesh 
and megadef were presumptively guilty of a major crime. Only their 
punishment was in doubt. There was no great harm in jailing them. 
There was no reason, however, to treat the would-be prophet as a 
criminal. If the community jailed every new prophet, who would agree 
to become one? If a navi brought a Divine message about an event that 
would occur decades in the future, should he spend much of his life in 
jail, waiting to demonstrate the accuracy of his predictions? 
Moshe may have had something else in mind as well. Hearing a dire 
prediction of his own death did not disturb him. He had faced harder 
challenges and greater stakes. Each time, his prayer had been 
successful; he had created space for Hashem’s midah of rachamim / 
compassion to take hold. Moshe knew that even if a genuine prophet 
spoke of some future evil decree, Hashem could choose to nullify it. 
Moshe felt that if there was room for rachamim, he had a good chance 
of being able to elicit it. 
While a nevuah portending something unpleasant can be rescinded, one 
promising future good cannot. This means that a mixed nevuah – one 
that promises something good for one recipient, but bad for another – 
will not be rescinded. Moshe rejected Yehoshua’s plea to jail Eldad and 
Medad before he had finished reporting on what they said. (This is what 
Chazal mean when they say,(8) “They did not conclude the matter 
before him.” He had heard the prediction of his death, but not that 
Yehoshua would succeed him.) Yehoshua, who had heard, was 
therefore more concerned for Moshe’s honor that Moshe was, and 
wanted to see Eldad and Medad incarcerated, in the event that they were 
false prophets. 
(Chazal(9) relate that when Yeshaya prophesied future doom to 
Chizkiyah, the latter told him, “End your prophesying and leave!” This 
was not a sharp rebuke to the navi Hashem. What he meant was that 
Yeshaya should not utter words that name Chizkiyah’s successor. Were 
he to do so, there could be no taking back of the gezerah against him.) 
Moshe rejected Yehoshua’s plan. He argued that it would be 
counterproductive! Ha-mekaneh atah li might not mean “will you be 
jealous on my behalf,” as Rashi has it. Rather, it might mean “will you 
be jealous against me!” In other words, if Eldad and Medad would be 
jailed pending the outcome of their prediction, then Moshe’s death 
would be good for them. It would gain their freedom! A promise of 
future good is not rescinded; this would seal Moshe’s fate, because it 
would not leave room for his tefillah. 
Speaking in praise of Eldad and Medad, Chazal(10) tell us that because 
they “diminished themselves,” their prophecy did not cease, while that 
of the other seventy did. Three opinions follow, about what they 
predicted: the death of Moshe, the slav, and Gog u-Magog. We can 
explain along the lines we have developed. Eldad and Medad counted 
heads. They realized that Moshe had selected two people beyond the 
required seventy. Two people would be severely embarrassed when 
they alone would be sent back to the community as apparently 
unsuccessful and unworthy candidates. 
To spare those two the embarrassment, they hid themselves so that the 
remaining seventy would be the ones chosen. To reward them, HKBH 
placed them in an entirely different position. The other seventy ceased 
prophesying. They remained ro’im, seers, but not conveyers of Divine 
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predictions and warnings. Eldad and Medad, however, did not cease. 
Rather, they assumed roles like the future nevi’im, speaking of events 
in the future that would impact the entire nation. 
1. Based on HaMedrash V’HaMaaseh, Behaalosecha by R. Yechezkel 
Libshitz zt”l 
2. Bamidbar 11:26-27 
3. Sanhedrin 17A 
4. Sifrei 
5. Bamidbar 15:32 
6. Vayikra 24:11 
7. Shmuel1 9:8 
8. Sanhedrin 17A 
9. Berachos 10A 
10. Sanhedrin 17A 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Beha’aloscha – Vol. 12, Issue 32 

ז"לצבי משה בן שלום יעקב לז"נ   
I will BE"H be giving a shiur this Shabbos for women and girls at the Modzitz shul in Flatbush at 1364 East 7th Street (between Avenues L and M) at 5:00 PM on the 
subject of mazal. Any women who will be in the area are welcome to attend.  This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Tzvi Moshe ben 
Sholom Yaakov (Heshey Jacob) z”l, whose first yahrtzeit is on Sunday (17 Sivan). Please have him in mind when reading and discussing this issue, and the Torah that is 
learned should be a merit for him and his entire family.  At this point, most of the remaining issues in Sefer Bamidbar are still available for dedications. Each issue of 
Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, 
please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)11:1ויהי העם כמתאננים רע באזני ד' (  
Although the Torah has until now recounted a handful of isolated sins 
committed by the Jewish people, in Parshas Behaaloscha they begin a 
pattern of repeated complaints – against Hashem, against Moshe, 
against the Manna, and against the laws of forbidden relationships. 
Commenting on the general phenomenon of complaining, Rav Chaim 
Kanievsky notes that quite often, the people who are protesting have no 
basis for their objections, but are merely seeking a pretense to express 
their dissatisfaction. 
Dovid writes in Tehillim (106:16)  לאהרן קדוש ד'ויקנאו למשה במחנה  – The 
people were jealous of Moshe in the camp; of Aharon, the holy one of 
Hashem. Quoting his father, the Steipler, Rav Chaim homiletically 
explains that they argued that as their leader, Moshe belonged in the 
camp, among the people, and it was therefore improper for him to spend 
so much time away from them on Mount Sinai and in the Mishkan 
communicating with Hashem. 
In contrast, Aharon excelled in promoting and facilitating peace, and as 
such, he spent most of his time in the camp amongst the populace. In 
response, they argued that as the holy one of Hashem, Aharon should 
not be spending his time on such mundane activities, but should instead 
devote himself to serving Hashem on Mount Sinai and in the Mishkan. 
The lesson this teaches us is that there are people who will always find 
something to criticize, and a truly wise person will be able to discern 
when to take their protests to heart and when to tune them out. 
To illustrate the point, Rav Chaim cites a mashal (parable) of a father 
and son who were traveling together with a donkey. Initially, the father 
was riding the donkey, while his son walked beside him. Along the 
way, they encountered a person who remarked that the father has no 
compassion for his son, as he comfortably sits on the donkey while 
forcing his son to walk. When the father heard this perspective, he 
decided to reverse the arrangement, placing his son on the donkey while 
he walked alongside them. A short while later, they encountered a 
second person, who commented that this new arrangement was 
inappropriate and demonstrated the son’s lack of respect for his father, 
whom he compelled to walk while he rode the donkey in comfort. 
Upon hearing this accusation, the father decided to join his son, and 
they proceeded with both of them riding the donkey. The next person 
they met was shocked by their lack of mercy for the donkey, as 
evidenced by the unreasonable burden they were imposing on it, to 
which they responded by both dismounting from the donkey and 
walking alongside it. As they continued, they encountered a fourth 
person, who claimed that it made no sense for all three of them to walk, 
when one of them could easily ride on the other. Having exhausted all 
the other possibilities, this left the father and son with no choice but to 
lift up the donkey and carry it the rest of the way. 
Rav Chaim comments that this nonsensical conclusion is indeed the 
appropriate outcome for a person who lives his life worried about every 

complaint he hears, no matter how illogical, and allows them to govern 
his decision-making process. Rather than obsessing about obtaining the 
approval of the donkey-toting society around us, we should instead seek 
to live lives and make choices with which we are comfortable, while 
remaining open to constructive criticism from those whom we trust to 
have our best interests at heart, secure in the knowledge that we are 
acting correctly and not worrying about the opinions of those who will 
always find something to complain about. 

)11:5זכרנו את הדגה אשר נאכל במצרים חנם (  
During their travels in the wilderness, a group of complainers began to 
protest the Manna that they were forced to eat day after day. They 
wailed that they missed the fish that they used to eat in Egypt, and now 
they had nothing to look forward to except Manna. Commenting on this 
lament, the Medrash Pliah cryptically remarks מכאן שמדליקין נרות בשבת 
– from here we may derive that it is obligatory to light candles for 
Shabbos, a mitzvah which has no apparent connection to their 
grievance. 
The Chida explains by noting that we must first understand what they 
were upset about. Rashi writes (11:5) that the Manna tasted like 
whatever the person eating it desired. If so, why were they mourning 
the fish they used to eat in Egypt when they were capable of making 
the Manna taste like fish with no effort whatsoever? 
The Gemora in Yoma (74b) teaches that although a person could make 
the Manna taste like anything he desired, it nevertheless retained its 
original appearance. Even though the complainers were able to make 
the Manna taste like fish, they lacked the pleasure and satiety which 
comes from seeing the food that they wanted to taste. The Gemora adds 
that a blind person won’t enjoy or become as full from a meal as a 
person with normal vision who consumes the same food. 
In light of this difficulty, the Medrash questioned how a person will be 
able to avoid the same dilemma on Shabbos since he will not be able to 
appreciate the Shabbos delicacies if he is forced to eat them in darkness. 
The Medrash concluded that from their protest, we may derive that a 
person is obligated to light candles so that he can see and enjoy his food 
on Shabbos. 
לא אוכל אנכי לבדי לשאת את כל העם הזה כי כבד ממני ואם ככה את עשה לי 

)15-11:14הרגני נא הרג אם מצאתי חן בעיניך ואל אראה ברעתי (  
The Torah is replete with incidents in which the Jewish people sinned 
grievously, yet in each case, their reliable and perennial defender 
Moshe prayed and beseeched Hashem for mercy on their behalf, even 
going so far after the sin of the golden calf as to tell Hashem (Shemos 
32:32) that if He would not forgive them for their transgression, He 
should erase Moshe from the Torah. 
However, Rav Yosef Elefant of Yeshivas Mir in Yerushalayim notes 
that in Parshas Behaaloscha, when a group of rabble-rousers 
complained about the Manna and wanted to instead eat meat, Moshe’s 
approach was completely different. Unlike in previous episodes, he did 
not utter a single word of prayer on their behalf and did not express a 
single positive sentiment in an attempt to defend them. Instead, Moshe 
atypically responded by complaining to Hashem about the weighty 
burden of the nation, lamenting his inability to meet their needs and 
asking Hashem to kill him so that he would not need to witness such 
evil. What was so unique about this episode, which at first glance 
appears far less severe than many of the others, that provoked Moshe 
to throw up his hands in despair? 
The Vilna Gaon explains that although it is true that some of their 
earlier transgressions, such as the sins of the golden calf and the spies, 
were graver than this sin, they did not represent a direct attack against 
Moshe and his style of leadership, and in this sense, the nature of this 
transgression was indeed unique and unprecedented. By rejecting the 
Manna and expressing their preference for meat instead, they were in 
essence saying that they no longer desired Moshe’s leadership and the 
miraculous way of life that accompanied it. Rather than living a 
supernatural life of Torah, spirituality, and Manna, they announced that 
they would instead prefer to live a natural lifestyle, as embodied by the 
meat they demanded. 
As a result, this incident became a turning point in Jewish history. The 
people’s rejection of Moshe and the way of life he represented 
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weakened him, and as a result, he acknowledged for the first time that 
he no longer had the strength and ability to defend them and pray for 
Divine mercy on their behalf. This transformation pained Moshe so 
greatly that he expressed his desire to die rather than witness the 
aftermath of this seminal event. 
Rav Elefant adds that this episode is immediately followed by Hashem 
instructing Moshe to gather 70 elders to assist him. Although Moshe 
had been capable of singlehandedly leading the people until now, their 
spurning of his leadership left him enervated and required him to divide 
the weight of the nation among 70 helpers. The elders that Moshe 
assembled included Eldad and Meidad, who prophesied that he would 
die and Yehoshua would lead the people into Eretz Yisroel (Rashi 
11:28). Once Moshe’s miraculous manner of leadership was challenged 
and he expressed his inability to carry them all alone, the entire lifestyle 
of the nation was inexorably altered. As a result, because Moshe could 
not operate in a world of natural governance, he could no longer be the 
leader to bring them into Eretz Yisroel. 
Parsha Points to Ponder (and sources which discuss them): 
1) Moshe asked (10:31) his father-in-law Yisro to remain with the Jews 
in the wilderness in order to serve as eyes for them. Why did they need 
Yisro’s advice or guidance when all of their travels were conducted 
based on Divine instruction (9:17-18)? (Rabbeinu Bechaye, Taam 
V’Daas, Peninim MiShulchan Gevoha) 
2) How were Eldad and Meidad (Bamidbar 11:26) related to Moshe? 
(Targum Yonason ben Uziel, Daas Z’keinim, Peirush HaRosh) 
3) The Rambam writes (Hilchos Tumas Tzara’as 16:10) that Miriam 
didn’t intend to disparage Moshe with her comments to Aharon. Rather, 
she erred in equating the level of Moshe’s prophecy to that of other 
prophets such as herself and Aharon. In his Peirush Mishnayos on 
Sanhedrin (Perek Cheilek), the Rambam lists 13 fundamental 
principles of Jewish belief and writes that a person who denies even 
one of these beliefs is considered a heretic. One of them is that the level 
of prophecy of Moshe is unparalleled among all other prophets. Does 
this G-d forbid mean that Miriam was a heretic? (Kovetz Ma’amorim, 
Chavatzeles HaSharon) 
Answers to Points to Ponder: 
1) Rabbeinu Bechaye answers that although the Jewish people 
traveled based on Hashem’s guidance, there were still many Jews who 
lacked proper faith and trust in Hashem. Because they felt more secure 
with a human being upon whom they could rely, Moshe suggested that 
Yisro remain to reassure them. Alternatively, he suggests that Moshe’s 
intention was that Yisro should serve as eyes not for the Jews, but for 
the non-Jews. In other words, he would be a witness to all of the 
miracles that Hashem performed for the Jews, which he could then 
relate to the non-Jews to inspire them to believe in Hashem. Rav 
Eliyahu Meir Bloch explains that unlike tzaddikim such as Moshe and 
Aharon who were born righteous, Yisro was unique in that he was self-
made and self-taught. Many Jews had difficulty looking to Moshe as a 
role model, as his greatness seemed so far removed from them. Moshe 
therefore asked Yisro to stay and serve as an example of what every 
person can become if he only recognizes and uses his latent potential. 
2) The Targum Yonason ben Uziel writes that when Pharaoh decreed 
that all male babies would be killed, Amram divorced his wife. During 
this time, she married Eltzaphan ben Parnach and gave birth to Eldad 
and Meidad prior to remarrying Amram and giving birth to Moshe. The 
Daas Z’keinim and Rosh write that when Hashem gave the Torah and 
prohibited relations between certain relatives, Amram again divorced 
Yocheved, who was his aunt and was now forbidden to him. Amram 
remarried, and together with his new wife gave birth to Eldad and 
Meidad. They add that they found a journal written by a Rav Amram, 
who quotes a Rav Hillel who lived in Eretz Yisroel. Rav Hillel testifies 
that he saw the tombstones of Eldad and Meidad, and on them were 
written אלדד ומידד אחי אהרן מן האב ולא מן האם – Eldad and Meidad, the 
brothers of Aharon through their father but not through their mother. 
3) Rav Elchonon Wasserman answers that the very source for this 
fundamental principle of belief regarding the uniqueness of Moshe’s 
level of prophecy is this incident involving Miriam. After Miriam spoke 
negatively to Aharon about Moshe, Hashem rebuked them and 

explained (12:7-8) that Moshe’s prophecy is not on the same level of 
all other prophets. In other words, at the time that Miriam made her 
accusations against Moshe, this principle hadn’t yet been clearly stated 
and established in the world. Even though a person today who repeated 
Miriam’s argument would indeed be labeled a heretic, her position at 
that time wasn’t considered heretical because it didn’t contradict any 
known and established belief. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Behaaloscha – Keep It Up 
Rashi cites the Medrash which explains the juxtaposition of the first 
few pesukim of our parsha to the conclusion of Parshas Nasso. When 
Aharon Hakohein saw how the Nesiim of all the other Shevatim had 
the distinction of offering sacrifices to dedicate the mizbayach, he felt 
bad that he had been left out of such momentous occasion. Hashem 
reassured him with these pesukim: “I have something much better for 
you – the kindling of the Menorah.” 
It is difficult to understand how this was any consolation to Aharon. He 
had wanted to participate in the dedication of the mizbayach – a once 
in history event. How did reminding him of his special Mitzvah of 
kindling the Menorah console him? 
Rav Moshe Rabinowitz offers the following explanation. After Moshe 
commanded Aharon to kindle the Menorah, the Torah states, “Aharon 
did so, toward the face of the Menorah he kindled its lamps, as Hashem 
had commanded Moshe” (Bamidbar 8:3). Rashi explains that this pasuk 
comes to teach us that “Aharon did not deviate”. This comment is 
mystifying: Why might we have thought that Aharon would deviate in 
any way in performing the Mitzvah to light the Menorah? Rav 
Elchonon Wasserman answers that Rashi is informing us that for the 
entire forty years that Aharon performed this Mitzvah, he did not 
deviate at all from the way that he did it the very first time. Each time 
he kindled the Menorah, he conducted himself with the same zeal and 
enthusiasm as the first time. This was indeed quite an accomplishment. 
This is what Hashem was teaching Aharon. “Your Mitzvah is greater 
than theirs.” They are merely acting on one occasion while you are 
repeating the same Mitzvah thousands of times with the very same 
commitment and devotion as the first time. 
Everybody gets excited about new beginnings. Be it the dedication of 
the mizbayach, the undertaking to learn Daf Yomi, dedication of a new 
Sefer Torah, the beginning of a new project or even the purchase of a 
new house or car. But it doesn’t take long for the enthusiasm to 
dissipate. Sometimes it lasts for a few months, and sometimes merely 
for a few days. Even the brand new car loses that special feeling and 
smell after a very short time. (As they say, “Everybody drives a used 
car!”) 
Rav Rabinowitz cites a couple of examples where even wonderful and 
well-meaning endeavors lose their endurance very quickly. He recalls 
that when his sister lost her husband, leaving her with a house full of 
very young orphans, many people came to console her and offer 
support. However, after a few weeks – despite the fact that her lot 
remained the same – very few came to help and share in her burden. 
The initial sincere desire to help this poor almanah had no staying 
power for most. 
This next example demonstrates that it is not only the extended duration 
of the need to perform the Mitzvah that can wear us down, it is also the 
challenges and unexpected burdens that often arise. There are the 
wonderful people who love to give tzedakah and help those less 
fortunate. Indeed their house is open all hours of the day and night. And 
the people in need come and come and come. They come very early 
and they come very late. And they continue to request, and even 
demand, more and more assistance; it never seems to let up. These 
extremely generous benefactors often lose their patience and their 
motivation. 
This was Hashem’s powerful message to Aharon – and to us: “If you 
keep it up again and again with the same passion, come what may, your 
Mitzvah is truly much greater than theirs.” 
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Rabbi Yissocher Frand 

RavFrand 
Use Time Carefully / How You Ask Makes a Big Difference 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: CD #991 – The Shabbos Bar Mitzva in the Good ‘Ole Summertime. Good Shabbos! 
The Message of the Leveyims’ Five-Year Training Program 
The Torah says in this week’s parsha that from the time a Levi is 
twenty-five years old, he enters into service in the Bais Hamikdash 
[Bamidbar 8:24]. However, as Rashi points out, there is a contradiction 
between this pasuk and another pasuk earlier in the sefer [Bamidbar 
4:3], which states that the age of service for the Leveyim [Levites] 
begins at thirty, not at twenty-five. Rashi reconciles the two pesukim 
by explaining that the Levy comes to the Bais Hamikdash at age 
twenty-five to begin a five-year training period. Then he in fact begins 
to serve at age thirty, as is says in Parshas Bamidbar. 
The Shemen HaTov (volume 5) asks an interesting question: How long 
does a Kohen need to train? A Kohen’s service in the Bais Hamikdash 
is seemingly much more intricate and involved than a Levi’s service. 
However, we do not find anywhere in the Torah that the Kohanim had 
a five year training period. The Torah does not even mention them 
having a one-year period of learning before they could start 
participating in the Avodah. Why is that? 
The Shemen HaTov suggests a very interesting idea. A Kohen can 
perform the Avodah from the time he is Bar Mitzvah until the time he 
dies. He could be serving in the Bais Hamikdash for sixty or seventy 
years. A Levi’s service is only for twenty years. As soon as he turns 
thirty, the clock starts ticking and once he becomes fifty, he is out of 
there. When someone has such a limited period of when he can do the 
Avodah, he wants to hit the ground running. He cannot waste any time. 
He needs to be ready on day one! He does not have the luxury of 
puttering around with on the job training. 
A Kohen, who potentially has sixty or seventy years of service ahead 
of himself, can take a couple of years “to get up to speed.” However, a 
Levi, whose time is so limited, needs to know clearly, what he is doing 
from the first day on the job. Therefore, a Levi trains for five years 
before the clock starts ticking for him. 
This thought conveys a message that I believe we should impress on 
our children while they are in their Yeshiva days. Boys enter Yeshiva 
when they are in high school at age 14. They look at their time as if 
they are going to be in Yeshiva for a very long time. It seems like 
forever. For most people, however, the time is limited. There is four 
years of high school then maybe three or four years of time in Beis 
Medrash. Then they get married and if they are lucky enough they can 
learn three, four, or five years in Kollel. Eventually, they have to face 
the reality of earning a livelihood. So how long is this very long time 
in Yeshiva for a Yeshiva bochur? For most people, it is 8 years, 10 
years, or maybe 12 years and then it is over. When someone has such a 
limited amount of time and opportunity, one must make the best use of 
that time. 
The most important thing we can impress on our children is “Don’t 
waste your time while you are in Yeshiva.” I was looking through some 
old notes of mine and I found on the back of my notes what I told one 
of my sons on the day he started ninth grade in Yeshiva. I told him he 
should try to learn sixty minutes an hour. That is the definition of a 
masmid [a diligent student]. A masmid is not necessarily someone who 
learns 18 hours a day. A masmid is someone who learns sixty minutes 
an hour, for however many hours a day he is able to devote to learning. 
Do not waste your time. That is a lesson we need to impress on our 
children. 
When only a limited amount of time is available, we must make 
maximum use of it. Just as the Levi needed five years of preparation so 
that when he began his service at age 30, he would not need to “waste 
time” with on the job training, we need to be just as careful with the 
limited time that is available to us for our learning. 
The Way A Question Is Posed Determines Half The Answer 
The Parsha relates the one and only time that Klal Yisrael brought a 
Korban Pessach [Paschal sacrifice] during their forty year sojourn in 
the Wilderness [Bamidbar 9:1-5]. Then the Torah says, “There were 
men who had been made impure by a human corpse and could not make 
the Pessach-offering on that day; so they approached Moshe and 
Aharon on that day.” [Bamidbar 9:6] This group of tameh individuals 

were upset that they did not have the opportunity to participate in the 
mitzvah of Korban Pessach. They approached the leaders of the 
community and presented them with their problem: “…Why should we 
be left out by not offering Hashem’s offering in its appointed time 
among the Children of Israel?” [Bamidbar 9:7] 
Moshe consulted with the Almighty and was taught the laws of the 
“Second Passover”. Pessach Sheni is a unique concept whereby one 
who was impure or remote from the location of the Bais Hamikdash on 
the fourteenth of Nisan, which is the proper time for bringing the 
Pessach offering, has a chance to offer a “make-up Pessach sacrifice” 
a month later. 
There seems to be somewhat of a redundancy in the pesukim describing 
this incident. Scripture already told us in pasuk 6 that “there were men 
who had been made impure by a human corpse.” Why then was it 
necessary for the people to also say in pasuk 7 “we are impure through 
a human course?” 
The sefer Yismach Yehudah from a Rabbi Yehudah Jacobowitz in 
Lakewood, NJ addresses this question. In Parshas Emor there is the 
story of the Blasphemer, who cursed the Name of G-d. There are 
different interpretations as to what exactly prompted this person to 
perform such a heinous crime. One of the interpretations is that this 
happened because of a “Din Torah” [civil dispute]. This man had an 
Egyptian father and a Jewish mother. He was thus “Jewish” but he did 
not belong to any Tribe (one’s Jewish identity is based on matrilineal 
descent while one’s Tribal identity is based on patrilineal descent). 
Consequently, he did not know with which camp to travel. Since his 
mother was from the Tribe of Dan, he went to that tribe and insisted 
that he was a Danite who had the right to travel in their camp. 
He took the elders of the Tribe to a “Din Torah” over the matter and 
lost. He heard the verdict; he became upset and blasphemed the Name 
of G-d. 
We must ask a question here: Chazal tell us that Dan was called the 
“m’asef l’chol ha’machanos“. For lack of a better translation, Dan was 
the caboose. He brought up the rear. The Tribe of Dan took care of all 
the stragglers. First of all, when there are a couple of million people 
travelling together in the desert, they are bound to drop things — Dan 
picked up the articles that were dropped on the way. When sick children 
caused people to fall behind — Dan picked them up. When, for 
whatever reason, a person became lost or could not keep up with the 
pace of everyone else — Dan picked them up. Shevet Dan, the “ma’asef 
l’chol ha’machanos” was the barrel for everyone to come into. 
In this case, this person came to them with an apparently valid 
complaint: “I do not have a place; my mother is from Shevet Dan.” The 
elders should have said, “Sure. Joint the crowd. We have a whole club 
back there at the end of the line with our tribe.” Their reaction 
apparently was just the opposite. “This is not our problem. You are not 
from Shevet Dan, go somewhere else!” 
Why is this fellow different from everyone else? The answer is that 
everybody else who came to Shevet Dan said, “Listen, I fell behind. 
My child was sick. I did not feel well. Can we travel with you?” The 
answer in those cases was “Fine.” However, when someone justifies 
joining the group by saying, “I am a Danite, I belong here, and you need 
to let me in because this is my right!” then they say, “Sorry my friend, 
do not tell me this is your right. You do not belong here; we are not 
going to take you in!” 
That is what the pasuk is telling us here. We know that they were 
impure, but if their complaint was, “It is not fair! We missed bringing 
the Korban Pessach, you need to do something for us!” then we answer 
“Sorry. Life is not fair.” However, if they come and say, “We know 
that the problem is ours, we know it is we who were impure, but give 
us a break because nebach we were impure” then it is a different story. 
When the approach is not a demand but a request, the response is 
completely different. 
Just as Shevet Dan rejected him when he made a demand, but when 
asked for a favor, granted the favor, the same thing is true here by 
Pessach Sheni. The answer might have been different if they had come 
to Moshe and Aharon with demands. However, since they emphasized 
that the problem was their own “We were impure from contact with the 
dead” and therefore “why should we have to be excluded?” then Moshe 
Rabbeinu brought their case to the Almighty and the Almighty said, 
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“Yes, in truth, we will do something to allow you to participate.” That 
is why they received the right to bring a Pessach Sheni. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion.  A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. To Support Project Genesis- Torah.org Rav Frand © 2017 by Torah.org. Do you have a question or comment? Feel 
free to contact us on our website. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit 
http://torah.org to get your own free copy of this mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription 
center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and 
Torah.org. Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 
2833 Smith Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
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(A:AY RBDMB) „...WPA RXYW ÂH EMwYW ÊH YNZAB ER OYNNATMK OEH YHYW‰ 
“The people were like those who seek pretexts of evil in the ears of 
HaShem, and HaShem heard and His wrath flared…” (Numbers 
11:1) 
As they traveled through the desert, sustained by the Heavenly food 
called Mann, the Jews became displeased. The food was unlike 
anything they’d eaten before and they longed for “meat and potatoes”-
type food. They complained to Moshe and it led to them getting their 
wish in a less-than-ideal way. A flock of birds flew in to feed them meat 
for a full month. As they Jews gorged themselves, HaShem’s wrath 
waited for thirty days. Then they were struck with a plague. 
When they complained to Moshe, he complained to HaShem. “Did I 
give birth to this nation?” Those were fateful words and HaShem 
assigned 70 elders to assist Moshe, taking from Moshe’s holiness to 
imbue them as leaders and reducing his involvement. 
It would seem that complaining is a bad idea. In fact, Chazal say that 
complainers will become very lonely because nobody likes to hear 
complaints. Yet, we find an example in this week’s parsha of people 
who complained and benefited without negative consequences. 
HaShem commanded that the Jewish People bring a korban Pesach 
each year on the 14th of Nissan. There were some Jews who were 
impure with corpse contamination and could not participate. They said, 
“Why should be lose out? We want to bring the korban.” Because they 
complained, they were given the mitzvah of Pesach Shaini, a second 
chance to do the mitzva. So is complaining a good thing or a bad thing? 
The wording of our posuk may hold the key to answering this question. 
The source of the word “misonenin,” referring to complainers is 
debated amongst the commentaries. The Ramban says it’s a phrase of 
angst and self-pity. Others say it is related to an Onen, who whose dead 
relative has not yet been buried and he is not obligated to do mitzvos. 
Perhaps, then, when one complains in pain about something which 
cannot be helped, it is a bad thing. The deceased will not come back to 
life (until Moshiach comes) and the hardships one has suffered have 
already happened and won’t be undone. The complaining is fruitless 
and thus displeases HaShem (and likely anyone else who has to listen 
to it.) 
The complaint of those who were impure, however, and wished for 
HaShem to give them a chance to do the Korban Pesach, was the 
recognition of a problem and a search for a solution. When one seeks 
to improve the situation, he is within his rights to identify it as a 
problem without being called a complainer. 
The message to us is that if something is wrong, we should fix it. If it 
can’t be fixed, we should accept it silently with the faith and knowledge 
that HaShem knows what He is doing. 
Someone once told R’ Moshe Feinstein that his mother was very 
worried about him getting accepted into a certain Yeshiva. R’ Moshe 
innocently asked, “How does the worry help?” 
One Friday found the Baal Shev Tov with no money and no food for 
Shabbos. With no other choice, he realized that he needed to come onto 
the assistance of another. He went to the home of a wealthy man, 
knocked almost imperceptibly, and whispered in a barely audible tone, 
“Ich darf af Shabbos – I’m in need for Shabbos.” Then he turned and 
left. 
Suddenly, the door opened and the rich man ran after the retreating 
figure. Handing the Baal Shem some money, he asked, “Why didn’t you 
knock louder or wait for me to answer?” Said the Baal Shem: “I had 
to make my effort, and I did that. Everything else I left to HaShem, and 
as you can see, He came through.” 
Now You Know 

The Torah tells us, “The man, Moshe, was extremely humble, more so 
than any man on the face of the earth.” 
The trait of humility is one of the highest ones to which a person can 
aspire, as our Sages tell us that Fear of Heaven only reaches to its 
ankles. 
People often mistake humility for low self-esteem or lack of 
appreciating one’s own greatness. This is false. 
Humility comes not from considering one’s self nothing, but from 
considering the greatness of HaShem and the extent of the potential He 
has instilled within us. 
Moshe was more humble than those on the face of the earth because 
while they looked downward, and saw other people who were not at 
their level, Moshe looked Heavenward and saw the level at which he 
was not. 
He knew that he was the greatest man in history, and that he connected 
to HaShem in a way that no others did, yet he knew this was given to 
him for a purpose; to do something with. 
The truly humble person will know his worth, understand his station in 
life and be able to defend Torah and HaShem’s will as a warrior, while 
never letting it go to his head. 
Thought of the week: 
If you’re not part of the solution, you’re part of the problem. 
Bonus Thought of the week: 
When you have an ability you must respond to it. That’s responsibility. 
Dedicated N‰EL H‰E WHYLA ÂR TB LDNYYRB Mrs. Bertha Davids ob”m By 
her family who still remember and speak to each other of her from far-
flung places. H‰BCNT IWYS Z‰U UYYCRAY 
Happy Birthday and Congrats to our beloved Graduate Veeta Miriam 
Gewirtz We are very proud of the fine young woman you’ve become 
and look forward to seeing you grow even more through the years. 
Love, Mommy and Daddy (and BD) 
©2017 – J. Gewirtz E-mail Subscribe to 
info@JewishSpeechWriter.com 
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Nasso and Beha’aloscha: The Devoted and the Addicted 
June 8, 2017 
Note: Due to Shavuous, Parashas Nasso was not emailed last week. 
Summary 
The lighting of the Menorah by Aaron was greater than the offerings of 
the leaders of the other tribes. Ramban is puzzled why Aaron was 
disturbed. Some people are addicted to particular interests that consume 
their lives. The Torah and mitzvot are our life itself. Aaron totally 
devoted his life to serving G’d. We have the choice to devote our lives 
to serving our personal interests or to serve G’d and make ourselves 
available to mankind. 
Aaron and the Menorah 
At the beginning of this week’s Parasha, Aaron is instructed to kindle 
the lights of the Menorah in the Tabernacle. Rashi asks why this follows 
the inauguration offerings of the leaders mentioned at the end of last 
week’s parasha. Rashi answers that Aaron was disturbed. The leaders 
of the other tribes had brought offerings, but neither he nor any other 
representative of his tribe, the Levites, participated with an 
inauguration offering. G’d told Aaron not to worry. The fact that he had 
not brought an offering was not because he was not worthy enough. On 
the contrary, he had a greater mission, the daily lighting of the 
Menorah. This, says Rashi, is why G’d’s instructions to Aaron to kindle 
the lights is mentioned immediately after the offerings of the other 
leaders. 
Aaron Disturbed 
Ramban is puzzled why Aaron was disturbed. During the days of the 
inauguration, Aaron himself brought several offerings that no one else 
brought. As the Kohein Gadol, he daily had many special duties such 
as the offerings of Incense, the meal offering and kindling the lights. 
Only he could perform the Yom Kippur service, and the entire service 
in the Tabernacle was performed by the Kohanim and the Levites. So 
why did Aaron feel so bad? 
Addicted 
We may be able to understand why Aaron felt bad by observing people 
and their conduct. Many people have particular interests that literally 



!{aaBtu!LumBic!– trcdk trcd ihc                                                         7 
consume their lives. Some sports fans are so obsessed that they will 
travel with their team to distant cities. Many of them spend hours 
watching their team play and all they talk about is their team. Their 
obsession can grow to such proportions that there are books warning 
and advising their wives how to deal with their fanatic husbands on the 
day of the big game. Others get addicted to their smart phones and other 
gadgets. Internet hobbyists surf the net at every opportunity, often into 
late at night. And in the business world there are people who devote 
every waking hour engrossed in their business. All this is at the expense 
of their family and social obligations. 
Fanatical Devotion 
These people get addicted and devote so much time and energy to their 
particular interest that it becomes the main focus of their lives. Rather 
than engaging in work to provide a living, it takes over their lives. 
Similarly, their hobbies and other interests, instead of enhancing their 
lives, it becomes life itself. Their fanatical devotion robs them of all the 
other pleasures that life has to offer, and can ruin their marriages as 
well as their relationships with their children, other close family 
members and friends. 
Evil Inclination 
G’d instilled in us the drive to be dedicated to a purpose. It is up to us 
how we use this drive. Obviously, G’d gave it to us, so that we can 
dedicate ourselves to follow G’d’s instructions and guidelines in the 
Torah. Many people feel that the Torah restricts us and holds us back 
from developing our individuality. In Pirkei Avos (6:2), we are taught 
just the opposite. It says: “There is no free person, but the one who is 
occupied in Torah study.” We can understand this statement with the 
words of the Rambam. The Rambam (Laws of Character Traits 6:1) 
explains how we are influenced by the society we live in. We do not 
realize to what degree our opinions and lifestyles are influenced by the 
media and the people we associate with. The only way we can free 
ourselves from this influence is by letting ourselves be guided by the 
Torah. The Rambam (Laws of Divorce 2:20) explains that deep down 
every Jew wants to live by G’d’s directives in the Torah. It is our evil 
inclination that tries to stop us from doing what we really want to do. 
The Talmud (Kiddushin 30b) teaches that G’d created the Torah as the 
antidote to our evil inclination. So, when our evil inclination entices us 
to follow the low moral and ethical values of our contemporary society, 
we have only one remedy, the Torah. By dedicating ourselves to live 
by the Torah, we free ourselves from the foreign influences that 
infiltrate our homes and personalities. 
Torah and Mitzvot 
Every night, in the second blessing before Shema, we express that the 
Torah and mitzvos are our life itself, and we undertake to dedicate 
ourselves to them. We say: “When we lie down and when we get up, 
we will discuss Your decrees and we will rejoice with the words of 
Your Torah and with Your mitzvot forever. For they are our life and 
the length of our days and we will occupy ourselves with them day and 
night.” 
Aaron The Totally Devoted 
This is how Aaron lived. He totally devoted his life to serving G’d. It 
therefore disturbed him immensely when he could not participate in the 
inaugural offerings. It was not because the other leaders were doing 
something that he did not, but he felt that he was missing an important 
part of his life. Aaron feared that some personal flaw prevented him 
from participating in this service of G’d. 
Unique Purpose 
G’d told him not to worry. We all have our unique purpose for which 
we were created. Obviously, we should try to do as many mitzvot as 
possible; however, we must recognize that there are some mitzvot that 
are only available to a particular person or group of people. This does 
not mean that others have a flaw that prevents them from doing these 
mitzvot. For example, only men are obligated to observe time limited 
mitzvot. However, this in no way implies that women are secondary 
members of the Jewish people. Aaron was mistaken to believe that his 
non-participation in the inaugural offerings was due to a personal flaw. 
On the contrary, Aaron had a greater service destined for him, and this 
particular offering was just not part of his purpose. 
Good Or Bad? 
We are all blessed with different character traits that we can use for 
good or bad. One of our character traits is the drive and ability to 

dedicate ourselves to specific causes. The choice is ours. We can utilize 
it to devote our lives to serve our personal interests, or we can serve 
G’d and make ourselves available to mankind by observing every 
mitzvah that comes our way. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

R’ Shlomo Katz 

HaMaayan 
Questions Encouraged! 
Volume 31, No. 32 16 Sivan 5777 June 10, 2017 
Sponsored by the Edeson and Stern families on the 55th wedding 
anniversary of Esther and Jacob S. Edeson 
At the end of this week’s Parashah, the Torah teaches us the difference 
between Moshe Rabbeinu and all other prophets. Hashem says (12:6-
8), “If there shall be prophets among you, in a vision shall I, Hashem, 
make Myself known to him; in a dream I shall speak with him. Not so 
My servant Moshe; in My entire house he is the trusted one. Mouth to 
mouth do I speak to him, in a clear vision and not in riddles.” We also 
read (Shmot 33:11), “Hashem would speak to Moshe face to face, as a 
man would speak with his fellow.” 
R’ Levi ben Gershon z”l (Ralbag; 1288-1344) writes: It was this ability 
of Moshe Rabbeinu, i.e., that he could speak to Hashem at any time he 
wished and have Hashem respond, that qualified him to be the giver of 
the Torah. 
R’ Alter Chanoch Henoch Leibowitz z”l (1918-2008; Rosh Yeshiva of 
the Chofetz Chaim Yeshiva in Queens, N.Y.) observes: Ralbag is 
teaching that Moshe Rabbeinu could not have transmitted the Torah to 
the Jewish People unless he had the ability to ask Hashem any question 
he wanted and receive an answer. All of Moshe’s unique qualities were 
not enough. It was not sufficient that he had attained the “Forty-ninth 
Gate of Understanding.” Even the fact that he had learned the Torah 
directly from the “mouth” of Hashem was not enough. Even though 
Hashem is the best teacher in the world and Moshe Rabbeinu was the 
best student there ever was, it was having the opportunity to clarify 
every point until he was satisfied that qualified Moshe to transmit the 
Torah definitively. 
How much more so must lesser students than Moshe Rabbeinu take 
care to seek clarification of anything that is not crystal clear! R’ 
Leibowitz concludes. (Chiddushei Ha’lev) 
“It was in the second year, in the second month, on the twentieth of 
the month, the cloud was lifted from upon the Tabernacle of the 
Testimony. Bnei Yisrael journeyed on their journeys . . .” (10:11-12) 
R’ Shlomo Kluger z”l (1785-1869; rabbi of Brody, Galicia) writes: 
These verses lend support to the custom some have to not recite 
Tachanun for a full week beginning with Pesach Sheni, i.e., from the 
fourteenth through the twentieth of Iyar, because the Zohar teaches that 
the Gates of Mercy are open at that time. [Regarding the holiday of 
Pesach Sheni, see verses 9:10-11 in our Parashah.] We understand why 
Bnei Yisrael did not leave Har Sinai from the Giving of the Torah until 
the first of Nissan: they were busy building the Mishkan. After the 
dedication of the Mishkan, they did not travel because Pesach was 
approaching. Then, Hashem had them wait for Pesach Sheni. But, why 
didn’t they travel for almost one week after Pesach Sheni? It must be 
that these days also have the status of a minor festival. Only on the 
seventh day did they travel [just as a mourner sits Shivah only until the 
beginning of the seventh day], in accordance with the principle that part 
of a day is considered to be an entire day. (Chochmat Ha’Torah) 
From the same work: 
“They journeyed for the first time at the bidding of Hashem through 
Moshe.” (10:13) 
What is the significance of “for the first time”? 
R’ Kluger explains: We read earlier in the Parashah (9:18), “According 
to the word of Hashem Bnei Yisrael would journey, and according to 
the word of Hashem they would encamp; all the days that the cloud 
would rest upon the Tabernacle they would encamp.” However, the 
first time that the cloud actually rose from above the Mishkan, Bnei 
Yisrael could not be sure what it meant; maybe there was another 
reason why the cloud would rise. Therefore, “the first time” they 
traveled, it had to be “at the bidding of Hashem through Moshe.” He 
had to confirm what the rising of the cloud meant. After that, he never 
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again had to tell them that the rising of the cloud meant they should 
prepare to travel. 
“The rabble that was among them cultivated a craving [literally, 
‘craved a craving’] . . .” (11:4) 
R’ Shalom Perlow z”l (1850-1925; rabbi of Brahin, Belarus) 
comments: Bnei Yisrael had been elevated to the degree that they had 
no cravings for food. But, they craved a craving; they wanted the Yetzer 
Ha’ra to tempt them so they could then defeat it. [It seems Hashem did 
not approve of this approach to serving Him. Notably, many 
commentaries attribute the same motive to Adam for eating the fruit of 
the Etz Ha’da’at.] (Divrei Shalom) 
“Can sheep and cattle be slaughtered for them and suffice for them? 
Or, if all the fish of the sea will be gathered for them, would it suffice 
for them?” (11:22) 
Unlike some commentaries (and the above translation), R’ Yisrael 
Yaakov Chagiz z”l (1620-1674) interprets the second sentence in our 
verse as a statement: “All the fish in the sea will suffice for Bnei 
Yisrael.” He explains: In the desert, Bnei Yisrael were not permitted to 
eat sheep or cattle except when they brought a Korban. But, there were 
only three Kohanim (Aharon, Elazar and Itamar) to offer all of those 
sacrifices, making it impossible for everyone to eat meat at once. Fish, 
on the other hand, could be eaten freely. (Korban Mincha No.16) 
R’ Moshe Sofer z”l (1762-1839; Pressburg, Hungary) cites the same 
interpretation in the name of R’ Menachem Azaryah of Fano z”l (Italy; 
1548-1620), with the added explanation that whenever a verse contains 
two seemingly redundant expressions, the second one should be read 
as a statement, not a question. (Chatam Sofer: Chullin 17a) 
“He showed me Yehoshua the Kohen Gadol standing before an angel 
of Hashem, and the Satan standing at his right to accuse him.” 
(Zechariah 3:1 – from this week’s haftarah) 
R’ Chaim Zaichik z”l (1906-1989; Rosh Yeshiva of Yeshivat Bet 
Yosef-Novardok in Buczacz, Poland; later in Israel) asks: Our Sages 
usually speak of good things being on the right and bad things on the 
left. Why, then, was the prosecuting angel standing on the right side of 
Yehoshua Kohen Gadol? 
He explains: The prosecuting angel is one and the same as the Yetzer 
Ha’ra. Its goal is to cause people to stumble and stray, to cause them to 
take the “left-hand” path, so-to-speak. However, when the Yetzer Ha’ra 
sees that it will not succeed with a direct approach, it attempts an 
indirect approach: it encourages a person to perform a Mitzvah as a 
means to cause him to sin later. This is what is meant by the Yetzer 
Ha’ra standing on Yehoshua’s right side. But, says our verse, despite 
the Yetzer Ha’ra being “at his right,” it was there “to accuse him.” 
For example, the Yetzer Ha’ra might wake a person up in the morning 
to go to Shul. The Yetzer Ha’ra seems to be assisting a person in 
performing a Mitzvah. However, the Yetzer Ha’ra is not sending the 
person to Shul to pray. Rather, it is sending him there to talk at a point 
during the Davening when talking is forbidden, to speak during the 
Torah reading, or to exchange Lashon Ha’ra with his neighbors. 
The lesson, concludes R’ Zaichik, is that a person must be on guard at 
all times and must carefully weigh each step he takes, even when that 
step includes or appears to be a Mitzvah. (Ohr Chadash) 
A Torah Tour of the Holy Land 
“It shall be that if you come with us, then with the goodness with 
which Hashem will benefit us, we will do good to you.” (10:32) 
Rashi z”l comments: What good did they actually bestow upon him 
[i.e., Yitro]? Our Sages say: When Bnei Yisrael were parceling out the 
Land, the most fertile part of Yericho was found to extend over an area 
of 500 by 500 amot; they left that area undivided and said, “He in whose 
portion of land the Bet Hamikdash will be built shall take this land as a 
substitute for the land he will give up and upon which the Temple will 
be built.” In the meantime, they gave that area of Yericho to the 
children of Yitro — to Yonadav the son of Rechev. [Until here from 
Rashi] 
R’ Yehosef Schwartz z”l (1805-1865; Germany and Eretz Yisrael; 
Torah scholar and geographer) writes: Yericho is in the portion of the 
tribe of Binyamin, about four German parsa’ot [a measure of distance] 
east-northeast of Yerushalayim and one parsah from the Jordan River. 
It is called “Yericho” [from the root meaning “to smell”] because of the 
balsam plants that grew there in earlier times and gave off a pleasant 

aroma. It also is called the “City of Dates” (Devarim 34:3) because of 
the many date palms in the region. 
(In a footnote, R’ Schwartz observes that “Yericho” is sometimes found 
in later works as a reference to a city in France or Spain; perhaps Lunel, 
in southern France. [“Yericho” and “Lunel” share a root meaning 
“moon.”]) 
R’ Schwartz continues: Today [in the mid-1800s], there is a small Arab 
village called “Recha.” It is said that this village is on the site where 
Yericho stood in the time of the first Bet Hamikdash. One hour’s walk 
to the west are ruins, which people say is where Yericho stood in the 
time of the second Bet Hamikdash, i.e., during the Herodian dynasty. 
Northwest of the afore-mentioned village is a spring called “Ein 
Elisha.” It is said that this is the spring that the prophet Elisha “cured.” 
(See Melachim II 2:21). (Tevuot Ha’aretz p.96-97) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
No Food for Tomorrow – Blessing or Curse? 
In this week’s parsha, Klal Yisrael complained about the manna, the 
miraculous “bread from heaven” that appeared out of nowhere every 
morning in between two layers of dew. Manna could not be stored; 
whatever remained melted away over the course of the day. 
The complaint began with the asafsuf (roughly translated as the 
“rabble”), but soon spread to the entire nation (Bamidbar 11:4). They 
complained that they wanted meat, and that they “had nothing to look 
at except the manna” (ibid. 6). The Ramban explains that they were 
protesting the fact that they had no way of knowing what they would 
eat the following day. Each day required relying on yet another miracle. 
They all knew that if that miracle would not come, they would die of 
starvation. 
Hashem’s response addresses the complaint about the meat, saying that 
the manna was an exceptional form of sustenance with a splendid 
flavor. The second point, however, remained unaddressed. Why? Was 
this complaint unjustified? 
This surely can’t be the case, it states later about the manna (Devarim 
8:13) that Hashem “tortured and starved you.” Clearly, their perception 
was correct, that living a life dependent solely on manna was an 
excruciating test. If so, why didn’t Hashem address this point when the 
nation raised their complaint? 
Rav Eliyahu Lopian answers that indeed, depending on manna was a 
test — but only for those whose spiritual level was lower than what a 
Jew’s should be. Had they been holding at the proper level, they would 
have internalized the concept that Hashem provides every Jew with the 
sustenance he needs (Pesachim 118a). This concept would have been 
strengthened by their witnessing that day-in, day-out, the manna always 
arrived. Since subsisting on manna should not have been a test for the 
generation of the Midbar, Hashem did not address this part of their 
complaint. 
Rav Chaim Shmuelevitz brings a support for this idea: Among the 
curses stated in Devarim (28:66) appears “and you will not believe in 
your life.” Rashi explains that this refers to “one who relies on the 
baker.” Meaning, a person who has money to buy bread, but lives in 
fear that there will be no bread to buy. Such an outlook is deemed a 
“curse,” and yet — isn’t this how the generation of the Midbar lived? 
Why was their complaint rejected? 
Rather, such a person brings this curse upon himself. Why does he live 
in fear? Who told him to worry that there will be no bread to buy? 
Hasn’t Hashem provided him with food until now? 
In fact, when a person lives with belief in Hashem, having food only 
for today is an ideal way to live! Such a person clings to Hashem in a 
way that a person whose kitchen cupboards are full does not. He sees 
with utter clarity that Hashem is providing his sustenance in an 
immediate way. This brings him to greater and greater closeness to 
Hashem. 
Today, when food is seldom scarce, it can happen that people forget 
that Hashem is giving us everything. If we have a regular salary that 
enables us to buy whatever we like, a person can begin thinking that it 
is he alone who supports himself. Perhaps this is why Hashem at times 
brings upon us difficulties in our livelihood. Instead of asking: “why is 
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this happening to me? Everyone else is managing fine; why am I 
struggling to make a living?” We should recognize that Hashem is 
doing this to remind us that it is He who gives livelihood. In such 
situations, we should draw closer to Hashem and cry out to Him: 
“Hashem, Who always provided us with our sustenance, please help us 
now as well!” 
This idea is found in Medrash Shir Hashirim (2:14), that Hashem 
brought afflictions onto the Jews in Egypt in order that they cry out to 
Him. A parable is offered: The king’s daughter loved to tour the 
countryside, but did not enjoy spending time with her father. The king 
decided to send a group of servants to her disguised as marauders. As 
she was touring the land, they came upon her, and she called out to her 
father to save her. The king came to her rescue, saying: “This is what I 
wanted, to hear your voice!” 
The analogy, explains the Medrash, is that when Klal Yisrael in Egypt 
began to thrive, they began forgetting Hashem. He brought upon them 
the afflictions of slavery and they began crying out to him. 
Later, when the Jews left Egypt, they once again began forgetting 
Hashem. He brought upon them the confrontation at the Red Sea, so he 
could hear their voices in prayer to Him once again. 
When I was in my teens, my father decided to bring his family of seven 
children to Eretz Yisrael. His aliya seemed puzzling to many people, 
because in America, he had a steady job as a rebbe and we lived in a 
large house. In Eretz Yisrael it was much harder. He began without 
parnassa at all, and never really earned more than a minimal livelihood. 
He faced health issues here as well. Nevertheless, he was always happy 
that he had the merit to live in Eretz Yisrael. He would say that here, 
he sees Hashem’s hashgacha much more clearly. “The deveikus to 
Hashem is much stronger in Eretz Yisrael,” he would say. 
May we recognize that Hashem is the source of our sustenance and 
cling to Him! 
 

Rabbi Label Lam 

Dvar Torah 
Must Not Bust the Trust 
Miriam and Aaron spoke against Moshe regarding the Cushite woman 
he had married, for he had married a Cushite woman. They said, “Has 
Hashem spoken only to Moshe?! Hasn’t He spoken to us too?!” And 
Hashem heard. Now this man Moshe was exceedingly humble, more 
so than any person on the face of the earth. Hashem suddenly said to 
Moshe, Aaron and Miriam, “Go out, all three of you, to the Tent of 
Meeting!” And all three went out. Hashem descended in a pillar of 
cloud and stood at the entrance of the Tent. He called to Aaron and 
Miriam, and they both went out. He said, “Please listen to My words. 
If there be prophets among you, [I] Hashem will make Myself known 
to him in a vision; I will speak to him in a dream. Not so is My servant 
Moshe; he is faithful throughout My house. With him I speak mouth to 
mouth; in a vision and not in riddles, and he beholds the image of 
Hashem. So why were you not afraid to speak against My servant 
Moshe? The anger of Hashem flared against them and He left. The 
cloud departed from above the Tent, and behold, Miriam was afflicted 
with Tzaraas, as snow. Then Aaron turned to Miriam and behold, she 
was afflicted with Tzaraas. (Bamidbar 12:1-10) 
Like forensic scientists we are invited to this subtle crime scene to 
figure out, after the fact, what had occurred. With help from Rashi and 
the Sages we begin to unravel the facts of the case. Miriam and Aaron 
assumed Moshe was on their level of prophecy. They expressed sincere 
concern about his extra measure of piety that he had separated from his 
wife Tzipora. What they failed to realize is that he was on call and 
needed to be ready to receive a prophetic message 24/7. 
Only after the matter is spelled out to Aaron and Miriam is the 
punishment meted out. We have an open window into and a model of 
“the ways of Hashem”. Rashi tells us, “After He had informed them of 
their transgression, He issued a decree of excommunication against 
them. All the more so, should a mortal not become angry with his friend 
before he informs him of his offense.” — Rashi 
Why should a person explain the nature of the violation before 
expressing anger and carrying out a punishment? Maybe the answer is 
too obvious already. 1) Firstly, it slows down the action reaction of 
response. 2) A punishment is not an act of vengeance for the past, but 
rather it is an educational tool for the future. If someone does not have 

clarity on what they did wrong, correcting behavior becomes a mission 
impossible. 3) If the recipient of the penalty does not understand the 
nature of his crime not only will he not learn a lesson but he will feel 
resentment, assuming the chastisement was arbitrary or an abuse of 
power. They will begin to doubt the judgment of the authority or worse 
their own perception of reality. 4) Wrongly assuming one understands 
the reason for your upset can lead to a total breakdown in the 
relationship. This happens happens all the time! 
Norman Raymond Frederick Maier was an American experimental 
psychologist who was famous for inducing neurosis in rats by 
switching the reward and punishment trigger. Every time the creature 
figured out which door would deliver a prize the next time that door 
gave a shock. The door that had been booby-trapped to deliver a shock 
was then converted into the door that delivered a treat. 
In search of food, the rat approaches each door cautiously not knowing 
whether it will receive a jolt or a goody. Professor Maier describes how 
the rat eventually sits equidistant from the two doors and resigns to 
starve rather than risk getting zapped. At this point even I begin to feel 
sorry for the poor rat. 
Life is filled with teachable moments. Everyone has a need to know 
“why” so they can make sense out of a situation and figure out a better 
“how”. Then even an affliction can be filled with meaning and feel like 
a hug. Kids who come to my office know already that they are not in 
trouble- that is if they learn a lesson and improve. If Hashem, the 
ultimate authority, truly deserving of absolute trust spells out the 
reasons first, then we mere mortals must not bust the trust. 
To Support Project Genesis- Torah.org Dvar Torah © 2017 by Torah.org. Do you have a question or comment? Feel free to contact us on our website. Join the Jewish 
Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free copy of this 
mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links 
on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve 
certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith Ave., Suite 225 Baltimore, MD 21209 
http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Behaalotecha: The Situation Does Not Have to be Perfect 
The Torah in Parashat Behaalotecha (9:15-23) describes at length the 
system of Beneh Yisrael’s travels through the wilderness. We read that 
a special cloud hovered over the Mishkan (Tabernacle), and when it 
would rise, this signaled to Beneh Yisrael that they must journey from 
their current location. They would travel until the cloud once again 
descended, and the people would then encamp and remain in that spot 
until the next time the cloud rose. 
The Ramban (Rabbi Moshe Nahmanides, Spain, 1194-1270) noted that 
whenever Beneh Yisrael encamped, they had no way of knowing for 
how long they would be remaining in that location. As the Torah tells 
us, there were times when the cloud remained in its lowered position 
just overnight, and there were times when it remained in that position 
for several years. Thus, Beneh Yisrael never knew ahead of time as 
they encamped when they would need to travel again. As they pitched 
their tents and unpacked their bags, they had no idea whether they 
would be traveling again the next day, or remaining in that place for 
several weeks, months of years. 
Rav Eliyahu Dessler (1892-1953) writes that this is precisely the reason 
why the Torah saw fit to elaborate on this point in such great detail. The 
Torah wanted us to realize just how unstable and unpredictable the lives 
of our ancestors were in the wilderness, and that despite this constant 
state of instability, they nevertheless spent their time immersed in 
Torah study, learning from Moshe Rabbenu all day, every day. The 
lesson being conveyed is that we must be fully committed to Torah 
study even in periods of instability, and even when our situation is far 
from perfect. If Beneh Yisrael were able to learn and focus on Torah 
under such unstable conditions, when they never knew how much time 
they would remain in any given location, then we certainly can learn 
Torah even under circumstances that are uncomfortable or 
inconvenient. 
As we have grown accustomed to the comforts and conveniences of the 
21st century, too often people make all kinds of excuses why they are 
unable to learn Torah. It might be too cold or too hot. It could be that 
somebody was rushing in the morning and did not have his coffee. Or 
he received the wrong kind of coffee at the shop. Unmarried people feel 
that they cannot learn until they are married and feel more settled, 
whereas married people feel they cannot learn because of the pressures 
of raising a family. Businessmen excuse themselves from learning 
because their schedules are unpredictable, whereas professionals 
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excuse themselves because they need to be available for the boss. 
Everyone has a different excuse. Beneh Yisrael’s experiences in the 
wilderness teach us that it is possible to devote time to Torah even 
under complicated and uncertain circumstances, and we must therefore 
avoid making excuses and instead make a genuine effort to allocate 
time for Torah regardless of our circumstances. 
It is told that Rav Chaim Soloveitchik of Brisk (1853-1918) had to flee 
from his home towards the end of his life with his family as a result of 
World War I. He resided in a city called Minsk, and soon after his 
arrival, he was visited by a certain prominent Rabbi. This Rabbi noticed 
how the small residence was in a state of utter disarray, as the family 
had not yet had a chance to get everything arranged and get themselves 
settled. And yet, when this Rabbi arrived, he found Rav Chaim 
engrossed in a deep discussion of an intricate Talmudic concept 
together with his sons. Rav Chaim did not wait for everything to be 
perfect and orderly before devoting energies and intense concentration 
to his Torah studies. Torah learning was too high a priority for him to 
be put on hold while he got himself settled. 
The lesson we learn from our ancestors’ experience in the wilderness 
is that conditions do not have to be ideal or in perfect order for us to 
spend time learning. Torah study is an obligation that applies at every 
stage of life, and even under less-than-ideal circumstances. 
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Weekly Dvar Torah: Self Control 
By Rabbi Moshe Gorelick 

Rabbi Emeritus, Young Israel of North Bellmore 
The model of a majestic and dynamic leader, Moshe Rabbeinu, defied 
Pharaoh, confronted HaShem with the concerns of B’nai Yisrael, and 
for 40 years led the people in the wilderness. As their liaison to 
HaShem, Moshe delivered to them the Divine Torah. In spite of these 
and other manifold achievements, Moshe’s leadership was often 
challenged. 
Two episodes in Parshat Behaalotcha underscore this fact. The first, 
known as Kivrot Hata’avah, occurred when the Israelites expressed 
their hunger for the flesh pots of Egypt and dared Moshe to provide for 
their immediate gratification. The second episode describes the 
criticism of his sister and brother, Miriam and Aaron, who said, “Has 
HaShem spoken only through Moshe… has He not spoken to us as 
well?” (12:2). HaShem comes to Moshe’s defense, declaring 
unequivocally, “When a prophet of HaShem rises among you, I make 
myself known to him in a vision… I speak to him in a dream. Not so 
with my servant, Moshe…with him I speak mouth-to-mouth, plainly 
and not through riddles.” 
Let us focus on the first episode, the Kivrot Hata’avah — B’nai 
Yisrael’s inordinate craving for the supposed delicacies of Egypt. The 
Israelites voiced dissatisfaction with the manna from heaven. “If only 
we had meat to eat… we remember the fish we used to eat freely in 
Egypt, the cucumbers, the melons, the leeks, the onions, the garlic” 
(11:4-5). Stunned by these gluttonous cravings and demands, Moshe’s 
reaction does not address their request directly. Instead, he cries out to 
HaShem: “Why have you dealt ill with your servant… was it I who 
conceived this people… did I bear them? I cannot by myself carry all 
these people; it is too much for me. If You, HaShem, would deal thus 
with me, kill me…and let me see no more of my wretchedness” (11:11-
15). 
What caused Moshe Rabbeinu to unleash such a torrent of frustration? 
The Torah records other episodes of discontent and rebelliousness but 
in those instances, Moshe did not exhibit such psychological stress. On 
the contrary, he responded firmly and vigorously. Ordinarily, he would 
berate the people for their unseemly behavior, and if the occasion called 
for it, even beg HaShem not to destroy the people. His reaction at 
Kivrot Hata’avah was atypical. Why here does Moshe Rabbeinu feel 
helpless and powerless in the face of the people’s discontent? Why here 
was he severely shaken? 

Rav Soloveitchik ZT”L points out that Kivrot Hata’avah represents the 
people’s regression into a pagan way of life. According to Torah 
Hashkafah, the individual must submit to a moral, ethical and religious 
discipline. “Judaism teaches that man’s divine image manifests itself in 
his self-control, in his subordination of cravings and lusts, to the will of 
G-d.” Such is not the case in a pagan world view whose deities do not 
make moral demands on people. On the contrary, they, themselves, live 
a life of lust and immorality. 
The Kivrot Hata’avah episode revealed that the Egyptians’ pagan 
lifestyle had caught hold of the B’nai Yisrael. Rashi points out that their 
request for “flesh” was an implicit desire for sensual pleasure without 
restraint. Didn’t they have abundant cattle, and didn’t the manna 
provide diverse tastes according to the desire of the individual? 
Chazal suggest an earlier verse – “And they marched from the mountain 
of HaShem” (10:33) – alludes to the cause of Israel’s backsliding. The 
“mountain” refers to Sinai and all it signifies. In essence, Chazal imply 
that the message of Sinai had not been internalized. The people did hear 
the words of HaShem, but they failed to assimilate the message and 
allow it to register into their personal lives. A truly religious person 
does not merely live by rules, but more importantly, integrates their 
values into his lifestyle. In this manner, Sinai is not merely an historic 
event. It is an everlasting inspiration that enriches and deepens a 
person’s Avodat HaShem, service to G-d, in every aspect of human 
behavior. Shabbat Shalom. 
The Weekly Sidra-"The Most Humble of Them All" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

In the Torah there are quite a few instances where the relationship of 
P’sukim (verses) seems very difficult to comprehend. Yet, with the 
assistance of our Rabbanim of blessed memory, such difficulties do 
become resolved so that we can comprehend to some degree, the 
intricacies involved. This mailing will attempt to do the same for us. In 
this week’s Sidra we find the following: 
“And Miriam and Aharon spoke against Moshe because of the Kushite 
(Ethiopian) woman whom he had taken (actually, Tziporah was a 
Midianite); for he had taken a Kushite woman. And they said, ‘Has 
HaShem indeed spoken only by Moshe? Has He not spoken also by 
us?’ And HaShem heard it. And the man Moshe was very humble, more 
than any other men which were upon the face of the earth.” (Bamidbar 
12:1-3) 
1. What in particular did Miriam mean by ‘Has HaShem indeed spoken 
only by Moshe? Has He not spoken also by us?’ 
2. How does the humility of Moshe Rabbeinu tie into this particular 
episode? 
As can be expected, some degree of background information will be 
necessary to resolve these two questions. The Gemarah in Shabbos 87a 
speaks of three requests that Moshe made of HaKadosh Baruch Hu, 
which were indeed granted to him. Concerning one of these, the appeal 
to separate from his wife, the Gemarah relates the following: 
“And he separated himself from his wife. What did he (Moshe) 
interpret? He applied a fortiori argument to himself, reasoning (the 
following). The B’nai Yisroel, with whom the Sh’china (Divine 
Presence) spoke only on one occasion (at the giving of the Torah on 
Sinai), and He appointed them a time (to separate from their wives). 
For, the Torah said, ‘Be prepared for the third day: come not near a 
woman.’ (Sh’mos 19:15) (Moshe said,) ‘I, with whom the Sh’china 
speaks at all times and does not appoint me a (particular) time, how 
much more so (must I separate from my wife from now on)?’ And how 
do we know that HaKadosh Baruch Hu gave His approval? Because it 
is written, ‘Go say to them (B’nai Yisroel), “Return to your tents (your 
wives,)”’ (ibid. 5:27), which is followed by, ‘But as for you (Moshe), 
stand you here by Me.’ (ibid. 5:28)” 
As we shall soon see, it was of this divorce, that Miriam, and ultimately 
Aharon, spoke against their brother Moshe. Yet, how did Miriam come 
to find that the divorce actually took place? In the Midrash Sifri 
B’ha’aloscha Piska #41, we have our answer: 
“From where did Miriam discover that Moshe separated himself from 
(the Mitzvah of) being fruitful and multiplying? She saw Tziporah, who 
was not enhanced with the adornments of (married) women. She 
(Miriam) said to her, ‘Why are you not enhanced with the adornments 
of women?’ She (Tziporah) responded, ‘Your brother does not mind 
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this at all.’ Hence, Miriam directly knew, and related it to her brother 
(Aharon), and they both spoke against him (Moshe).” 
The complaint against Moshe by his siblings was that they were 
N’vi’im (prophets) too because HaKadosh Baruch Hu has also ‘spoken 
by us,’ and at no time did they have to separate themselves from their 
spouses. How then, could Moshe be so cruel as to cast away the 
honorable Tziporah? Of course, HaKadosh Baruch Hu shortly rebukes 
them in that there was a tremendous difference between their status of 
being N’vi’im and that of Moshe. In any event, our first question is 
resolved. What then, can be said for the introduction of the humility of 
Moshe at this juncture in the Torah? Several answers are offered. 
According to the commentary of the Z’kan Aharon (published 1913, 
Rav Avraham Chayim Danzigerkorn of blessed memory), Miriam and 
Aharon were not sufficiently insolent to make this complaint behind 
the back of their brother. Rather, they stated it straight to his face. Yet, 
even though Moshe was justified in his actions of divorcing Tziporah, 
due to his extreme humility, he would not argue with his siblings. 
Rather, he simply sat there and suffered their abuse in silence. Hence, 
the Torah makes note of his immeasurable humility. 
The commentary of the VaiDaber Moshe (Rav Moshe Falk 19th 
century of blessed memory) explains the Torah inserting the humility 
of Moshe in the following manner. In the Gemarah of Yoma 22b, we 
learn this: 
“….. For, Rabbi Yochanan had said in the name of Rabbi Shimon Ben 
Y’hotzedek, ‘One should not appoint anyone administrator of a 
community, unless he (the administrator) carries a basket of vermin on 
his back, so that if he became arrogant, one could tell him, “Turn 
around!”’” 
Now, as per the VaiDaber Moshe, initially Miriam and Aharon were 
under the false impression that the reason their brother Moshe was the 
administrator of all the B’nai Yisroel was due to the fact of ‘The 
Kushite woman (Tziporah was actually a Midianite) whom he had 
taken,’ which would have been the ‘Basket of vermin on his back.’ 
However, HaKadosh Baruch Hu immediately stated to them that the 
true reason for the appointment of Moshe as the administrator of the 
B’nai Yisroel had nothing whatsoever to do with any basket of vermin 
on his back, but rather, that he was inordinately humble in and of 
himself, more so than any other person, and no basket of vermin on his 
back was ever necessary, for he was the exception to the rule. As for 
Tziporah, there was nothing incorrect about Moshe taking her in 
marriage after her ‘conversion.’ 
Lastly, the Yalkut HaGershuni (Rav Gershon Stern 1861- 1936 of 
blessed memory) has this to say concerning the insert of the humility 
of Moshe as this specific point. Of the two Tzadikim (righteous men) 
Eldad and Maidad, the Torah tells us: 
“But there remained two of the men in the camp, the name of one was 
Eldad, and the name of the other Maidad; and the Spirit (of prophesy) 
rested upon them; and they were among those who were registered, but 
went not to the Tent; and they prophesied in the camp.” (Bamidbar 
11:26) 
What was it that these two Tzadikim prophesied? Our answer is found 
in the Gemarah of Sanhedrin 17a: 
“And what did they prophesy? They said, ‘Moshe shall die and 
Y’hoshua shall bring Yisroel into the land.’” 
Based on the Yalkut HaGershuni, the fact that Moshe’s sons would not 
take over their father’s position, but instead it would be Y’hoshua, is 
what Miriam and Aharon meant by ‘The Kushite woman whom he had 
taken.’ That is, had Moshe taken to wife a more worthy woman as did 
his brother Aharon (Elisheva Bas Aminadav- Sh’mos 6:23), his own 
issue would have filled his position after his death. 
But, there is a difficulty with this, as we see from the Gemarah in 
Sanhedrin 22a: 
“…..Forty days before the embryo is formed, a heavenly voice goes 
forth and proclaims, ‘The daughter of so and so (is) for so and so (in 
marriage)…..’” 
If marriage partners are pre-ordained in heaven, how could Miriam and 
Aharon complain against the marriage partner of their brother? The 
answer, as per the Yalkut HaGershuni, is that even though marriage 
partners are in fact pre-ordained, through T’fillah (devout prayer) this 
decree can be abolished. Why then, criticized Miriam and Aharon, did 
not Moshe pray for a better match? The answer to this is that due to the 

extreme humility of Moshe Rabbeinu, he felt that he was insufficiently 
suited to abolish any heavenly decree pertaining to marriage. This is 
why the Torah incorporates the humility of Moshe at this precise point. 
And so, as we have seen so many times in our mailings, the attributes 
of humility and modesty are indeed the most beautiful of character traits 
in the human psychology. It is as the Navi (prophet) prominently states: 
“He has told you, ‘O man, what is good; and what does HaShem require 
of you, but to do justice, and to love loving mercy, and to walk humbly 
with your G-d?’” (Micha 6:8) 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and delivers a 
Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 

Forgive and Forget 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
The daughter of Rabbi Boruch Ber Leibowitz, renowned dean of the 
famed Kaminetz Yeshiva, became engaged to one of her father’s 
students. Shortly before the wedding date, the young man decided to 
cancel the engagement. Understandably, the bride and her family were 
devastated by this shocking turn of events. Several years later this 
student requested a letter of recommendation from his former Rebbi to 
help him secure a position in the rabbinate. Notwithstanding the young 
man’s painful behavior years earlier, Rav Boruch Ber acquiesced to his 
student’s request, and he sat down to compose a letter of approbation. 
Looking over what he had written, he could not help but wonder if 
perhaps the letter was not complimentary enough and his tone was 
being influenced by the hurt of years ago. He called in a few of his 
trusted students who knew the individual in question and asked them to 
review the letter, and give their objective opinion as to whether it truly 
did justice to the young man’s talent and scholarship. Only after 
obtaining their approval did he send the letter. Such was the extent to 
which this great man strived to not only forgive but even to assist and 
protect one who had hurt him. 
When studying this week’s parsha, you will notice the highly unusual 
formatting of two upside down letters that appear to serve as 
parentheses around the psukim of “Vayehi B’nso’a Ha’aron”. 
As Rashi explains, these two psukim – which describe the miraculous 
interaction between Klal Yisroel and the ananei hakavod (which 
represented the divine presence) as the Jews travelled through the 
desert, are actually chronologically out of place. They are placed here 
to separate two tragedies that occurred in quick succession. The two 
tragedies are actually two sins the Jews committed. In order to separate 
the narrative of these two events, the Torah utilized these psukim as a 
separator and inserted them here. 
If we analyze this Rashi, a number of interesting lessons emerge. 
First let us identify the two sins Rqashi refers to. The first one (posuk 
10:33) is “Vayisu meihar Hashem derech shloshes yamim - The Jews 
travelled away from Har Sinai the distance of 3 days travel”. The Ohr 
Hatzafun explains that the indiscretion here wasn’t in the actual 
departure – which was certainly sanctioned by Hashem - but rather the 
somewhat indifferent attitude with which they left. They should have 
felt a deeper, more sincere attachment to the location where they had 
just received the Torah, and instinctively felt a greater reluctance to 
leave that holy place. 
The second sin which is easier to understand was the Jews complaining 
about their conditions in the desert and their lack of appreciation of 
what Hashem was doing for them. 
Recounting these two sins in the succession with which they occurred 
might leave one with the impression that the Jews sinned continuously, 
hence the separator. Let us remember that the Torah is not a document 
that lends itself to cutting and pasting. We know that every word, every 
letter, every inflection in the Torah was chosen deliberately with the 
greatest precision. The gemara learns countless halachos from extra 
letters and numerous derivations are extrapolated from juxtapositions, 
omissions, and parallels of psukim. Inserting psukim out of place is an 
unprecedented departure from the precision with which the Torah is 
written. Nevertheless, out of respect to Klal Yisroel and to protect their 
dignity, Hshem decided to insert these 2 psukim that were unrelated to 
the surrounding context. 
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In addition to Hashem’s tremendous love and sensitivity toward Klal 
Yisroel that this reflects, the Alter of Slabodka (Ohr Hatzafun 3:36) 
points out two additional nuances which yield powerful lessons: 
The shame of the Jews’ multiple sins was a direct result of their own 
decisions and actions. It is one thing to be extremely sensitive not to 
hurt the feelings or pride of another individual; feeling responsible to 
protect someone from their own self-destruction is another level 
entirely. The Jews had in fact sinned twice in quick succession; 
recounting the facts as they occurred would seem to be completely 
justified. Yet, Hashem’s sensitivity goes beyond what we consider to 
be appropriate, and He decided to protect the Jews from an indignity 
which they had brought upon themselves. 
Furthermore, any posuk could have accomplished the goal of 
separating the two sins. But Hashem chose the posuk of “Vayehi 
B’nso’a Ha’aron” which describes how when the Jews travelled in the 
desert, the shechina (divine presence) was always amongst them. When 
the anan (heavenly cloud) moved forward, the Jews travelled and when 
the cloud stopped, the Jews set up camp. If the cloud moved too 
quickly, Moshe would pray and the cloud would stop. All this ensured 
that the Jews would be secure with the knowledge that Hashem was 
always with them and protecting them with love. When choosing a 
posuk to shield the Jews from the consequences of their own sins, this 
is the posuk that Hashem chose. Instead letting the Jews face the 
consequences of their self-generated disgrace, Hashem protects us with 
a demonstration of his love. In the place of disappointment and 
frustration, Hashem reacts with compassion and concern. 
We strive to emulate the ways of Hashem. Reacting appropriately to 
those who wrong us can be challenging. We can choose to take revenge 
or we can choose to forgive. Or, we can choose to be Godly and actually 
help the person recover from his own mistake, as Rav Boruch Ber did 
with his misguided student. 
The latter is not an easy route to choose and it takes enormous strength 
to not only forgive, but protect. But don’t we also make mistakes of our 
own and still want Hashem’s protection? Wouldn’t it be great to know 
that Hashem will treat us that way because that is how we treat his 
children? 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com . 

Why does the Trumpet Blast Save Us From 
Our Enemies? 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 

In this week’s parsha we find a pasuk (Bamidbar 10:9) that says : “And 
when you go to war in your land against the adversary that oppresses 
you, then you shall sound an alarm with two trumpets; and you shall be 
remembered before Hashem your G-d, and you shall be saved from 
your enemies.” 
The Seforim explain this pasuk that the cause of war, as well as the 
cause of all our suffering, is due to our sins. As the Rambam (Rabbi 
Moshe ben Maimon ("Maimonides") (Hilchos Ta’anis 1:1-3) says: “It 
is a mitzvas aseh -positive commandment- of the Torah to cry out and 
blow the chatzotzros [trumpets] for every trouble that befalls the 
community- whether drought, epidemic, locusts or the like—we must 
cry out, and blow the trumpet! Indeed, this is one of the paths of 
teshuvah because if people raise the alarm or stridulate when a calamity 
happens, everyone will know that it is because of their evil deeds that 
the evil has befallen them. If they will then repent they will be rescued 
from the calamity that befell them. If the alarm is not raised or they do 
not sound out through the designated instruments, if instead they shrug 
off any misfortune and declare that the event is a mere coincidence- a 
natural event brought about by a sequence of natural events And not a 
decree from Heaven, this obnoxious state might lead to additional 
calamities which might be even more catastrophic in nature. 
Similarly, says the Meiri (Rabbi Menachem Meiri (1249 – 1310)) in his 
commentary on the Gemara’s (Yevamos 63A) statement that “No 
punishment comes to the world except because of Yisroel.” The Meiri 
says: A person should always accept upon himself the justice of 
punishment that befalls him and should reflect that all that happens to 
him is “a storm that is because of him.” He should not make allowances 
for himself saying, “My behavior is perfectly satisfactory, so how could 
such-and-such befall me?” Even if he where indeed righteous, a 
tzaddik, Hashem might be more exacting with him and castigate him to 

reach greater heights. This is what [Chazal] meant when they said: 
“Punishment only comes to the world because of Yisroel,” meaning, to 
cause them to fear and do teshuvah. 
All our sins are rooted in our Yetzer Hara – Evil Inclination. We might 
therefore explicate the pasuk “And when you go to war in your land 
against the adversary that oppresses you” either metaphorically when 
we war against our chief “adversary” , our evil inclination whom 
(indeed the Chovos Halevavos (Rabeinu Bachyaibn Paquda (he lived 
at Zaragoza, Spain, during the first half of the eleventh century)) (Shaar 
Yichud haMaaseh Chapter 5) describes the "real" battle in one's life as 
being against an internal enemy, rather than against external forces. He 
quotes a pious man who met some men returning from a war against 
enemies, and they brought spoils after a raging battle. He said to them: 
"you returned from the small war with spoils, now prepare for the great 
war!" They asked: "What great war?" He replied: "the war of the yetzer 
hara and his minions". we vanquish through prayer and repentance,) or 
literally that when you go to war against your enemies the engagement 
of which is caused by your sins, “Then you shall sound an alarm with 
the trumpets; and you shall be remembered before Hashem your G-d, 
and you shall be saved from your enemies.” The sounding of the 
trumpets will cause you to do teshuva and thus through your repentance 
you will be saved from your enemies. 
The Sifri (refers to either of two works of Medrash Halacha, or classical 
Jewish legal Biblical exegesis, based on sefer Bamidbar and Devarim) 
explains our pasuk "'By an adversary that oppresses you" – the pasuk 
is speaking about the war of Gog and Magog. Do we conclude that the 
text is speaking of the war of Gog and Magog [alone], or about all of 
the wars described in the Torah? [In order to clarify this question,] The 
pasuk says, 'And you will be delivered from your enemies.' But which 
war is it that from which Israel is delivered never again to subjugated? 
The only such instance is the war of Gog and Magog the final 
apocalyptic event. As the prophet says, (Zecharya 14:3), 'Hashem will 
go out and wage war against those nation, 'And Hashem will be King 
over all the earth' (ibid. 9). 
The War of Gog and Magog, was explained by the Baal Shem Tov (Reb 
Yisroel the son of Eliezer, the Baal Shem Tov ["master of the good 
Name"], 1698-1760. He founded the Chassidic movement. Although 
he authored no books, many of his disciples disseminated his teachings 
in lectures and they were subsequently published.) is a war of emunah, 
a battle of faith (the war against apikorsus). It will not necessarily be a 
physical war but a spiritual war. 
Reb Shamshon Refoel Hirsh (of Frankfurt, 1808 – 1888) explains that 
'Gog' uses the terminology of “gag” which means roof in Hebrew, 
which underlies their philosophy of protection and strength - believing 
in one's own might and in one’s own strength rather than in Hashem’s. 
In Hebrew, when you add the prefix “M’” or “Ma” to any word (as in 
MaGog) it expresses the idea of projection of that concept into the 
wider world. Therefore “MaGog” signifies the promulgation of the idea 
of “roof” or “ceiling” – of human dependence on our own strength and 
cunning, to shelter us and make us safe. 
How do we defeat the Yetzer Hara? How would we read the end of this 
pasuk, according to both of these explanations in the pasuk? 
A story is told that a certain Jew was very close to the Be’er Mayim 
Chaim (Rabbi Chaim Tirar of Tchernovitz 1760 -- 1817). He would 
write down his Rebbe’s original Torah thoughts in order to commit the 
Torah insights to paper. He once visited the holy Rizhiner Rebbe 
(Rabbi Yisroel of Ruzhin (1797-1850), known as "The Holy Ruzhiner." 
Rabbi Yisroel was a great-grandson of Rabbi Dov Ber of Mezeritch, he 
was recognized by all chasidim of his generation as one of the greatest 
Chasidic masters) for Shabbos, and he was awed by the tzaddik’s 
sublime avodah. Before taking leave of the Rizhiner, he asked the 
Rebbe for personal guidance in Avodas Hashem. The Rebbe told him 
that Yaakov Avinu told his children before he expired. “Gather and I 
will tell you what will happen to you at the end of days.” (Bereishis 
49:1) The Rizhiner gave the following interpretation: “At the end of 
days, Satan will cause ‘vayikra’ (literally ‘and he called’) which can 
mean cold. The yetzer hara will infect the Jewish people with a cold 
attitude to Torah and mitzvos. How will they overcome this assault by 
the yetzer hara? By “gathering and telling” – those loyal to Torah and 
mitzvos should gather in groups and recount to each other the 
traditional and inspirational stories of tzaddikim. They should inspire 
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each other with anecdotes of our great forebears and teachers, 
especially on Friday nights. This will keep the Jewish people strong 
during those difficult times!” The Rizhiner added, “They may even tell 
stories about us… and it will also help them.” Before the Jew left the 
Rebbe’s room, the Rizhiner added three directives: “You should 
remember what I told you, you should fulfill it, and you should repeat 
it to others.” 
The Maggid of Mezritch (Rabbi Dov Ber the Maggid of Mezhirech, 
(the successor of the Baal Shem Tov the founder of the Chasidic 
movement) he passed on 1772) interprets the expression in our pasuk 
shnai chatzotzros, (lit. “two trumpets”) as shnai chatzi tzuros, “two 
half-entities,” for a Jew and Hashem (is figuratively a half entity, 
although in reality He is the only Completeness that exists) are both 
“half-entities” until a union is established between them. 
We can understand “two half entities” a bit differently and it will be 
understood that each and every Jew has to remember that alone he can 
do very little. It is only together with another Jew that he can 
accomplish the desired result. The great Tzadikim said one Jew, even a 
great Tzaddik, alone cannot form a minyan. However, ten Jews, even 
the simplest of Jews, can form a minyan. This can be the continuation 
of the pasuk both to thwart of the Yetzer Hara and to be able to 
withstand the struggles of the end of days. 
“Then you shall sound an alarm with shnai chatzotzros - two trumpets”; 
this alludes to the concept of Jews clinging to each other, "and you shall 
be remembered before the Hashem your G-d” by talking about Hashem 
and remembering the great things that Hashem does and did for us. In 
the merit of this activity “you shall be saved from your enemies.” 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Contact me at Rabbisochet@gmail.com with any 
questions and comments. Good Shabbos, Rabbi Dovid Sochet. 

Don't Be Left Back 
By Rabbi Aaron Feigenbaum 

Associate Member, Young Israel Council of Rabbis 
There are a few groups of people in the Torah who fly under the radar, 
teaching us valuable lessons without receiving all the credit they are 
due. The headliners of this group are probably the Hebrew midwives 
we meet in Shmot Perek Aleph, but certainly among their ranks are 
those who were Tamei Mes ( ritually impure) as a result of coming into 
contact with a dead body, at the time the Jewish Nation was offering 
the Korban Pesach (Bamidbar 9:6-8). 
The halacha is quite simple. Those who are Tamei are not permitted to 
take part of Korbanot (sacrifices). But these people felt so deprived that 
they could not partake in the Paschal offering along with the rest of the 
nation, that they came to protest before Moshe and Aaron: (Bamidbar 
9:7) “Why should we be deprived, held back from bringing the sacrifice 
of G-d in its appointed time among the rest of the children of Israel?” 
Moshe hears their objection, seeks counsel from G-d, and teaches the 
laws of Pesach Sheni (Bamidbar 9:9-12 ) − a second chance to perform 
the Paschal offering for those who legitimately missed it the first time. 
Whenever I encounter it I am taken by their objection, “why should we 
be deprived, left out.” So striking is their objection that even had Moshe 
known the Halacha, I suspect he might have sought G-d’s counsel to 
know how to respond. When you find people who are committed and 
willing to take responsibility, people who are asking to be involved, 
and not looking to be excused, they should be nurtured and encouraged. 
The people who try to be more responsible and accountable are far 
fewer than those who are looking for loopholes and exemptions. And 
yet, these people, who were handed an exemption from the Paschal 
offering came to object, they fight to serve G-d more, not less. It is 
remarkable, and this fact did not escape the eyes of Chazal. Borrowing 
from Sanhedrin 119a, Rashi comments (Bamidbar 9:7) “this section 
(Pesach Sheni) should have been taught via Moshe like the rest of the 
Torah, but these people merited that it be taught through their story 
because other merits are given to the meritorious.” It is because they 
were so dedicated to the service of HaShem that the laws of Pesach 
Sheni are taught in the context of their story, even though these laws 
were not the result of their objections. Moshe would have taught these 
laws to the Jewish people even had the circumstances never arose, but 
as a result of their tremendous devotion to the service, the laws are 
taught through them. 
The dedication of these people becomes more impressive after we 
investigate who they were and how they ended up in their predicament. 
The Talmud (Succah 25b) presents three opinions as to how these 

people became Tamei. Rabbi Yossi Ha’Glili says they were the 
pallbearers of Yosef’s coffin carrying his remains from Egypt to Israel. 
Rabbi Akiva was of the opinion they were Mishael and Elzaphan who 
were charged to care for the burial of Nadav and Avihu, the two sons 
of Aaron who had died during the dedication of the Tabernacle. Rabbi 
Yitzchak suggested that they were people who had been involved in the 
burial of a Mes Mitzvah − burying a dead body when there was no one 
else to care for the burial. 
This dispute is a fascinating historical debate. But why is it of any 
significance? All that is relevant is that they were Tamei; it seems 
irrelevant how they got that way. It appears to me that the Talmud is 
adding to the dedication that these people displayed. They did not 
become Tamei through accident. They had been handpicked to perform 
mitzvot that no other Jewish person had the opportunity to perform. 
They could easily have been satisfied that, while the rest of the nation 
got to bring the Paschal offering, they had their own mitzvah to which 
they were tending. But they still wanted more, even with their own 
exclusive mitzvot they still felt deprived, left out, held back by their 
inability to bring the Paschal offering. They are truly unsung heroes of 
dedication to shemirat ha’mitzvot (guardians of the commandments). 
This episode is remarkable, however, not only for their extreme 
dedication, but also for the response they get from G-d; because they 
lose. With all of their devotion and dedication to the service of 
HaShem, after all of their desire to “bring the sacrifice of G-d in its 
appointed time among the children of Israel,” their request is denied. 
G-d doesn’t allow them to bring the sacrifice on Pesach with the rest of 
the nation. They have to come on the makeup date, one month later, to 
bring their Paschal offering. So devoted were they to the word of G-d 
that they accepted Moshe’s teaching and, I imagine, returned a month 
later. 
I believe we find the antithesis to these great heroes in Korach 
(Bamidbar 16:1-11). Korach seems to express a similar passion for the 
service of HaShem, a desire to be more involved in active service of G-
d. In fact Moshe’s response to Korach (Bamidbar 16:9-11) would seem 
to have been a fitting response for Moshe to have given our people who 
were Tamei. Moshe says to Korach “Is it too little for you that HaShem 
has separated you from among the nation … to allow you to serve in 
the Tabernacle … that you ask now also for kahuna?” Why does Moshe 
not say to our Tamei heroes “is it too little for you that you were singled 
out from among the nation to care for Yosef’s remains/Nadav and 
Avihu/bury a mes mitzvah, that you ask now also to bring the Paschal 
offering?” 
It appears to me Moshe recognized that our heroes’ devotion was a 
sincere yearning to serve G-d, while Korach’s dedication was a façade 
to mask his desire for more personal recognition. Perhaps the barometer 
of sincerity is how they each handle rejection. Korach’s claim is 
dismissed, and yet Korach rebuffs Moshe’s response and continues to 
push the envelope until his death. Similarly, G-d has no need to invent 
new laws to placate the desire of the Tamei’im to serve Him as they see 
fit. As Moshe explains, the difference is that they cannot bring the 
offering on Pesach, they accept that they will have to return on Pesach 
Sheni, and because their desire to serve is sincere, they attempt to find 
satisfaction and meaning in the service G-d asks them to perform. 
True desire, devotion, and dedication to the service of G-d is hard to 
come by. When we find it, we have to nurture it, help cultivate it, allow 
and assist it to bloom, blossom and sprout further. But true devotion 
and dedication can only be manifest by serving G-d in the ways He has 
asked us to serve Him, and not always in the ways we wish we could. 
Shabbat Shalom. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Be'halot'cha 5777 
GOOD MORNING! If you are Jewish, firstborn, male, whose parents 
are neither Cohanim or Levites and your mother didn't have a previous 
miscarriage ... and you were not born by cesarean section -- you are 
required to be redeemed from a Cohen. This mitzvah goes back 3329 
years ago during the Exodus from Egypt. 
Before the transgression of the Golden Calf, the firstborn sons were 
designated to be the Cohanim (priests) for the Jewish people. "For 
every first born among the children of Israel is Mine ... I consecrated 
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them to Myself on the day that I smote every firstborn in the land of 
Egypt" (Numbers 8:17). However, since they -- and the males of every 
tribe except the tribe of Levy -- were involved in the incident with the 
Golden Calf, the priesthood was taken away from them. It was instead 
given to the descendants of Aharon from the tribe of Levy. "Now I take 
the Levites instead of every firstborn among the Children of Israel" 
(Numbers 8:18). 
Even though the firstborn lost their positions, they were still 
consecrated to the Almighty for all time; they require a pidyon, a 
redemption, of their holiness. "You shall redeem every firstborn of your 
sons" (Exodus 34:20). Our tradition teaches that in the time of the Final 
Redemption the firstborns will be returned to the position of Cohanim. 
The ceremony is called a Pidyon HaBen, Redeeming the Son. The 
father is required to redeem his son on the 31st day after he is born. 
Until the age of 13, the father is responsible to redeem the son. After 
that, the son is required to redeem himself. A Cohen told me of a 
celebration where the son, the father and the grandfather all had their 
redemption ceremonies, one following the other. 
Though it is a rare celebration, it is a very festive and spiritual 
celebration. It takes place during a seudas mitzvah, an obligatory 
festive meal. One gathers at least a minyan, 10 Jewish males over 13 
years old who wash their hands and eat bread. After the meal has begun, 
the ceremony takes place. 
The baby is brought in on a silver tray adorned with jewelry from the 
attending women. This is done to beautify the mitzvah. The father 
presents the baby to the Cohen and declares that the baby is the first 
born to his mother according to all of the requirements of the Torah. 
The Cohen then asks the father, "Which do you prefer -- to give me 
your first born ... or to redeem him for five shekels as the Torah 
obligates you?" The father declares, "I wish to redeem my son and I 
give you the value of his redemption as I am required to do by the 
Torah." 
The father then takes 5 silver coins (some Cohanim have a custom to 
use 6 coins to make sure that the amount of silver exceeds the minimum 
requirement of 117 grams) and recites the following blessing: "Blessed 
are You, Lord our God, King of the universe, Who has sanctified us 
with His commandments and commanded us regarding the redemption 
of the son." Then he recites a second blessing: "Blessed are You, Lord 
our God, King of the universe, Who has kept us alive, sustained us, and 
brought us to this time." 
The Cohen accepts the money, makes a verbal declaration that the child 
is redeemed and blesses him with the traditional blessing of the 
Cohanim: "May the Almighty make you like Ephraim and Menashe. 
May the Almighty bless you and safeguard you. May the Almighty 
shine His countenance upon you and be gracious unto you; May He lift 
up His countenance upon you and give you peace." 
The Cohen returns the child to the father, takes a cup of wine and makes 
the blessing over the wine. And then everyone continues with their 
meal. 
The Kabbalah tells us that attending a Pidyon HaBen is equal to 84 fasts 
-- which atone for many transgressions! The question the Cohen asks 
the father "Which do you prefer -- the baby or the money?" is on one 
hand rhetorical and on the other hand a very deep question. There is 
NO WAY a father is going to or allowed to give his son to a Cohen. 
However, there is a very powerful question that every parent should 
keep in mind -- "Which do you prefer -- your child or spending more 
time in the office?" We as parents must always be aware that our 
children come first before all our other desires and responsibilities. 
Torah Portion Of The Week: Beha'alosecha 
Aharon is commanded in the lighting of the Menorah, the Levites 
purify themselves for service in the Tabernacle (they trained from age 
25-30 and served from age 30-50). The first Pesach is celebrated since 
leaving Egypt. The Almighty instructs the Jewish people to journey into 
the desert whenever the ever-present cloud lifts from above the 
Tabernacle and to camp where it rests. Moshe is instructed to make two 
silver trumpets to be sounded before battle or to proclaim a Yom Tov 
(a holiday). 
The people journey to the wilderness of Paran during which time they 
rebelled twice against the Almighty's leadership. The second time they 
complain about the boring taste of the maneh and the lack of meat in 

the desert. The Almighty sends a massive quantity of quail and those 
who rebelled died. 
Moshe asks his father-in-law, Yitro (Jethro) to travel with them in the 
desert, but Yitro returns to Midian. 
Miriam, Moshe's sister, speaks loshon hora (defaming words) about 
Moshe. She is struck with tzora'as (the mystical skin disease which 
indicated that a person spoke improperly about another person) and is 
exiled from the camp for one week. 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
Miriam, Moshe's sister, heard from Moshe's wife, Tzipora, that Moshe 
had separated himself from her (so that he, Moshe, could receive a 
prophecy from the Almighty at any time). Miriam felt that Moshe's 
behavior was improper, since both she and her brother, Aharon, both 
carried on their respective married lives, yet received prophecy. Miriam 
related her feelings to her brother, Aharon. 
The Torah states, "And Miriam and Aharon spoke against Moshe 
because of the Cushite woman whom he had married; for he had 
married a Cushite woman. And they said, 'Has God spoken only with 
Moshe? Has he not spoken also with us?' And the Lord heard. But the 
man Moshe was very humble, more than all the men that were upon the 
face of the earth" (Numbers 12:1-3). 
The Chofetz Chaim, Rabbi Yisroel Meir Kagan, writes (Shmiras 
Haloshon 2:18) that from these verses we learn a number of principles 
concerning loshon hora, the laws regarding defamatory speech: 
1) The prohibition against speaking loshon hora applies even when the 
person spoken against is very humble and does not mind if others speak 
against him. For this reason, immediately after Moshe was spoken 
against, the Torah states that he was humble. 
2) Even if you have done many favors for another person, it does not 
give you the right to speak against him. Miriam helped save Moshe's 
life when he was an infant, but was still punished for her loshon hora. 
3) The prohibition against loshon hora applies even if you do not 
publicize the loshon hora, but only relate it to one person, and that 
person is a relative who will not repeat it to anyone else. Miriam told 
the loshon hora only to her brother Aharon who would not publicize it. 
4) If you say about a truly great man that his behavior would only be 
proper if he were on a higher level, but on his present level his behavior 
is improper, it is considered loshon hora. Miriam felt that Moshe was 
wrong for separating himself from his wife. She erred, however, since 
Moshe's level of prophecy was such that at any moment God could 
communicate with him and his abstention was proper. 
Quote of the Week 
One who has missed an opportunity and 
doesn't do something about it ... 
is missing another opportunity 
In Loving Memory of Minny Kapilivsky. Beloved Wife, Mother & 
Grandmother -- Mark & Sara Vogel 
Happy Anniversary Judy & Frank Kreutzer 
This article can also be read at: http://www.aish.com/tp/ss/ssw/426299151.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
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Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע"ה 
Travels And Travails Throughout History 
Immediately after the Mishkan was erected, a cloud descended to rest 
on it, showing the Presence of Hashem in the Mishkan, guiding klal 
Yisrael from in their midst. The people encamped around the 
Mishkan—it was their center. The cloud was the shepherd staff through 
which Hashem pointed His flock where and when to go. 
We are told that this guidance was unpredictable. There were times 
when the people stayed in one place for a long period; at other times, 
they remained at rest for just a few days. Some of their rests lasted one 
night, and some a whole month, or even a year. 
The Ramban explains that since they never had advance notice, 
whenever the cloud gave the signal, they would have to make all 
the arrangements for an extended stay, yet knowing that any 
moment they might have to pack up and follow its movement into 
the desert. 
This is the lesson of the journey through the midbar. We learned to 
trust Hashem’s instructions, no matter how incomprehensible they 
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seemed to us. At times He instructs us to leave what we have just 
begun to love, and at times He asks us to stay in an undesirable 
situation—but nevertheless, we accept whatever He commands. 
But closer consideration reveals that it was not the strain of long 
journeys but the patient waiting in one place that was the real test. 
Nothing is said of the duration of the journeys, but prolonged waiting 
is mentioned several times. We are told, three pesukim in a row, that 
they journeyed forth only after the cloud lifted, traveling or not 
traveling according to the cloud. 
Clearly, particular stress is placed on klal Yisrael’s endurance and 
patience. This is understandable, considering the inhospitality of the 
midbar, and the fact that the people, not yet condemned to forty years 
of wandering, were fully aware that every stop they made in the 
wilderness was only keeping them from their promised destination. 
Through their wandering and following, the people acquired the 
quiet, serene resignation and trusting patience that they would 
carry with them throughout their wanderings in the wilderness of 
nations over so many centuries of galus. 
Have a wonderful Shabbos, 
Moshe Pogrow,, Director, Ani Maamin Foundation 
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Preparing The Menorah Each Morning 
“Speak to Aharon and say to him: ‘When you kindle the lamps, 
toward the face of the Menorah shall the seven lamps cast light.’ ” 
BeMidbar 8:2 
The Gemara (Yoma 24b) teaches us that preparing the Menorah each 
morning by cleaning and setting it up must be done by a Kohen. 
However, the lighting of the Menorah each evening is technically not 
considered part of the vsIcg - the service in the Temple, and it is 
therefore permitted to be done by a non-Kohen. Tosafos Yeshanim 
points out that our verse seems to suggest otherwise, in that it is Aharon 
specifically who is singled out to light the Menorah. This seems to 
indicate that this task is a “service - vsIcg”, and that it should be 
reserved for the Kohen, and should not be done by others. 
Meshech Chochmah explains, however, that there is another Mishna 
that can help us come to a full understanding of this mitzvah. We are 
told (Menachos 49a) that the initial set-up and lighting of the Menorah 
had to be performed with the evening service. Rashi, in our parasha, 
provides the background to this requirement. As the service of the 
Mishkan was being established, the princes of the twelve tribes took 
turns representing their respective tribes in bringing their offerings. 
Yet, Aharon stood by and watched for twelve days, and each tribe was 
eventually represented, while the tribe of Levi was not. Aharon felt a 
sense of sadness in that he wanted the Kohanim also to be part of this 
historic effort in establishing the service of the Mishkan. Hashem 
responded to his genuine desire to join, and He told Aharon that the 
part that the Kohanim would play would be even greater, in that their 
role would be to light the Menorah. 
Accordingly, it was essential that Aharon himself be the one who 
arranged and lit the Menorah this first time. In the future, however, it 
was only the cleaning and the arranging of the oils and wicks that had 
to be done by a Kohen. The lighting could, in fact, be performed by a 
non-Kohen, as the Gemara in Yoma teaches. Our verse is describing 
the first time the Menorah was set up and lit, and that is why it 
designates Aharon to be the one to do the job. 
The Path To Success 
“And from fifty years of age he shall return from the legion of work 
and he will no longer work.” BeMidbar 8:25 
The Levi comes to serve in the Mikdash from age 30 until age 50. As 
Rashi explains, after he turns 50 years old, the Levi does not do service, 
but he continues to serve among the guard of the gates - "ohrgJ ,khgbk", 
whose job it was to open and close the gates of the Mikdash on a daily 
basis, as well as to stand in their positions as honor guards in designated 
places around the courtyard. 
The Mishna (Avos 5:21) delineates the achievements which can and 
should be attained at various ages in life. “Fifty years old - this is the 

age of counsel.” Rabbi Ovadiah of Bertinoro explains that the counsel 
referred to here is precisely the role of the aging Levi. The verse says 
that the Levi no longer serves in physical labor, but at age fifty “he 
should serve his brothers”. What exactly is this service? It is that he 
should provide the other Levi’im with advice. 
What advice is the Levi expected to provide? The Chidushei HaRi”m 
illustrated with a story. A man was lost in the forest, and many days 
passed without his finding any clue as to how to get out. Suddenly, he 
came across an old man walking in the forest. The lost fellow was 
thrilled that he could now ask this man how to get home. He asked for 
directions. Unfortunately, the old man did not have good news. “I, too, 
am lost,” the old man told him. “I have been wandering around for 
seventy years, and I do not know how to exit this confusing and tricky 
forest. One thing I can tell you is that I know the many mistakes I have 
made, and I can tell you what paths do not lead to success. The correct 
path, however, you will have to find for yourself.” 
This is what the semi-retiring Levi has to offer to his younger 
counterparts. Many younger people consult and inquire as to what 
strategies lead to success. They have dreams and they have ideas, but 
many are ill-conceived and fruitless plans. The elder Levi is able to lend 
his experience and provide insight for these energetic and eager souls. 
He tells them, “,rnJn rInJk” - if you want to remain alert and be on 
guard, “ohrgJ ,khgbk” - I can tell you which gates lead to dead ends and 
to failure. Please do not go in those paths. 
The Call To Battle 
“And when you go to wage war in your land against an enemy who 
oppresses you, then you shall sound short blasts of the trumpets, and 
you shall be recalled before God, your Lord, and you shall be saved 
from your foes.” BeMidbar 10:9 
Our verse describes the function of the trumpets. As the enemy 
approaches for battle, we are to take the trumpets and blow the teru’ah 
sound. This stirs the Jewish people to turn to Hashem, and the battle 
will be won. 
However, the Kotzker Rebbe notes that in Parashas Ki Seitze, the 
victory over the enemy comes about without our needing even to blow 
the trumpets. “When you go out to battle against the enemy, God will 
place him into your hand.” What is the difference between these 
situations? 
To a certain extent, it is more difficult to wage battle in our own 
country, when the enemy is encroached and is already in our backyard. 
Had we been able to repel the enemy, it would have been easier to wage 
battle in a distant area, where our own territory is not directly at risk. 
The story in Ki Seitze is talking about going out against our enemy, a 
clear indication that it is referring to our battling the enemy on their 
turf. This is a more desirable situation, for we have kept the enemy at a 
distance and away from our land. Hashem assures us that He will 
immediately deliver our enemy in our hand. However, in our verse, the 
Torah is discussing a situation where the enemy has already encroached 
into our land. “When you go to wage war in your land...” In this case, 
we have failed to act soon enough. We must now sound the trumpets 
and wage battle in order to be victorious. 
And so it is regarding our battle with our yetzer hara. If we repel its 
advances before it can dwell within us, the battle is easier to fight. 
However, once we allow the yetzer hara to reside within us, the efforts 
to overcome it must be much greater. 
The Leadership Role Of Yisro 
“And Moshe said to Chovav, son of Reuel, the Midianite, the father-
in-law of Moshe: ‘We are journeying to the place of which God has 
said: I shall give it to you. Go with us.’ ” BeMidbar 10:29 
Moshe appealed to Yisro to remain with the Jewish camp and to 
enhance the eyes and the hearts of the people by serving as a role model 
and leader. Yet, the Jews had already received the Torah. We might 
wonder, therefore, what further contribution Yisro was expected to 
make to the intellectual needs of the people. 
Ben Ish Chai explains that Yisro did possess a unique character which 
would have served, in fact, to demonstrate a great lesson to the Jews. 
He had personally seen all the idol worship which society had to offer, 
and he managed to recognize its futility. (see Rashi on Shemos 18:11) 
He rose up against the powerful influences and “isms” of the day, and 
he abandoned them in order to come and join the Jews in the desert. 
This, then, is the lesson that Moshe hoped could be taught. The Jews 
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faced many hardships and challenges in the desert. The yetzer hara had 
instilled fear in their hearts, and their difficulty in dealing with these 
ordeals was resulting in havoc. With Yisro joining their ranks, Moshe 
hoped that he would be able to point to him and say, “Here is a man 
who, in order to strive for the Divine truth, has shown us that it is 
worthwhile to leave behind all that seems comfortable and secure, and 
he has come to live in the desert if that is what it takes to find Torah! 
Let us learn the message which his presence among us represents! We 
should be strong in our resolve to overcome the misguided tricks of the 
yetzer hara which attempts to destroy us by creating discord and 
misunderstanding.” 
Our Resources Are Gifts 
“And the man Moshe was exceedingly humble, more than any person 
on the face of the earth.” BeMidbar 12:3 
The Chofetz Chaim (Sefer Shmiras HaLashon - Sha’ar Tevuna) 
illustrates an aspect of the trait of modesty. A wealthy man sent two 
messengers to a distant land to purchase precious stones and diamonds. 
He gave the first man 1,000 gold coins, while to the second man he 
gave only 100 gold pieces. With these funds, each was to acquire his 
merchandise. These two fellows were foolish and irresponsible, and 
they squandered most of the money given to them on frivolous and 
wasteful items. When they arrived at their distant destination, the first 
had only two hundred gold pieces remaining, and the second had only 
forty. 
When the two found one another and realized what each other had done, 
the agent who had been sent with one thousand gold pieces gloated, 
“How poor you are! I have much more money than you! Even now you 
only have forty gold pieces while I have two hundred! I have five times 
more than you do!” The worker with the fewer coins responded. “I am 
sorry to say that your pride is misguided and foolish. Don't you know 
that the funds are neither yours nor mine? We are mere messengers to 
use the money which was entrusted to our hands by our employer. You 
have been derelict in wasting a treasure of eight hundred gold coins, 
and you have no way to answer for your wanton negligence!” 
A man’s soul is sent from the upper worlds to perfect itself, each soul 
according to its own mission. Some people are bestowed with greater 
wisdom, while others are granted talents and resources in other areas. 
No person has a right to boast due to any advantages which he may 
have over others, because no one’s abilities or skills are of his own. 
Rather, everything is God-given. Everyone must be concerned that he 
utilize that which is in his domain to his best abilities. Those who are 
more capable in whatever way have a greater responsibility to 
accomplish and achieve. 
He Is A Fool 
“And God said suddenly to Moshe and to Aharon and to Miriam: 
‘Come out, you three, to the Tent of Meeting.’ And the three of them 
came out.” BeMidbar 12:4 
The sense of the word “suddenly” is that they did not direct their minds 
towards or intend to receive a Divine communication at that time, it 
being in honor of Moshe that it came to them without any preparation 
for it, for the word "ot,P" (suddenly) [as explained in Ibn Ezra] 
applies to something which one did not expect, from the root h,p 
(simple-minded). Onkelos, however, rendered the word "ot,P" as 
";F,C" (in a hurry), the sense being that while Miriam and Aharon were 
still speaking about Moshe, and the words were still in their mouths, 
they were told: “Come out, you three, to the Tent of Meeting”, and He 
did not delay [the rebuke] to them at all. The word ‰ot,PŠ is thus a 
term indicating “hurry”. And ‰oht,PŠ (simple-minded ones) are those 
who are very impetuous, who do not have any deep grasp of a matter 
and do not reflect on it at all. This usage is similar to the expression 
(Iyov 5:13), “And the counsel of the wily is hurried.” – Ramban 
Rabbi Leib Chasman (Ohr Yahel) highlights how here, Ramban 
presents us with a great insight into human nature. We generally define 
a “fool” as someone who is limited and incapable, due to what we 
consider to be undeveloped intellectual capacity. Yet, Ramban explains 
that a “fool” is someone who is rushed and hurried. As a result, the 
person does not calculate his ways and does not measure the 
consequences of his actions. He acts with compulsion, and his actions 
and words are often senseless. 

Accordingly, we can conclude that when a person calculates his ways, 
he is considered wise. If he does not act with proper forethought and 
consideration, at that moment he is considered to be a fool. 
Halachic Corner  
Pirkei Avos: Chapter 2 
The Talmud states (Arachin 15b): “Rabbi Chama bar Chanina said: If 
one spoke leshon hara, how can he rectify his sin? If he is a Torah 
scholar, he should toil in Torah study, as it is written (Mishlei 15:4), ‘A 
healing for the tongue is a tree of life.’ Torah is the ‘tree of life’, as it 
is written (ibid. 3:18), ‘It is a tree of life to all who grasp it.’ ” 
“Death and life are in the power of the tongue.” (ibid. 18:21) Evil 
speech can deny one the eternal bliss of the Next World. One who seeks 
to heal his tongue of this terrible malady should partake of the tree of 
life that is Torah. At the same time, he must be on guard to avoid 
repeating past sins. This can be likened to a person who is being treated 
for food poisoning. It is not enough to take the necessary medicines; 
one must also be careful to avoid eating more contaminated food. 
The Talmud further states that immersion in Torah study is itself a 
preventive measure against speaking leshon hara, as we learn (Iyov 
5:7): “For man was born to toil.” The Talmud (Sanhedrin 99b) 
understands “toil” as a reference to speech, specifically the speech of 
Torah study. The Talmud is teaching us that man’s tongue differs from 
his other limbs in a very important way. Use of man’s other limbs 
requires energy. If man is lazy, his limbs will not be put to maximum 
use. Such is not the case with the tongue. Man need not overcome any 
innate laziness to engage in conversation. To the contrary, he is 
naturally bent toward speech and it is to refrain from speech which 
requires effort. Thus do the Sages state that “man was born to toil”, 
referring to the toil of speech. However, man has free choice to decide 
what the nature of his speech will be. If he will not use his natural 
inclination toward speech for the study of Torah, then inevitably he will 
speak other matters and will transgress the laws of forbidden speech. 
Questions for Thought and Study 
1. Which words hint that there were steps leading up to the Menorah? 
See Ba’al HaTurim 8:2 
2. What is the connection between the section concerning the Menorah 
and the section concerning the service of the Levi’im which follows it? 
See Ibn Ezra and Rabbeinu Bachya to 8:4,6 
3. Why does the Torah need to tell us that Bnei Yisrael were in their 
second year in the desert if we know already that they were there in the 
Wilderness of Sinai during the second year? See Sifrei 9:1 
4. About what suffering did Bnei Yisrael complain, describing it as 
“drying out of our soul” - "vJch UbJpb"? See Ramban 11:6 
5. Where did Moshe get the idea to choose specifically seventy men to 
create his Sanhedrin? See Rabbeinu Bachya 11:16 
6. Did Aharon and Miriam speak leshon hara about Moshe in his 
presence? See Ramban and Ibn Ezra to 12:1 
Answers: 
1. The words "///,t W,kgvC" (“when you go up to light the...”) are 
numerically equal to ",Ikgn VC vGg" (“make steps for it”). 
2. Ibn Ezra says that this was to show that only Aharon or another 
Kohen alone would perform the Menorah Service. With the rest of the 
Mishkan Service, the Levi’im would help the Kohanim. Rabbeinu 
Bachya says that this is a logical order, as the Menorah was specifically 
for the Kohanim, then the service for Levi’im is mentioned. Following 
that is the Korban Pesach, which was for all of Bnei Yisrael. 
3. Sifrei says that this is to denigrate Bnei Yisrael. They were supposed 
to go into Eretz Yisrael soon after the acceptance of the Torah. They 
should not have lingered in the Wilderness of Sinai (even before the sin 
of the Golden Calf). 
4. It was either a psychological or a direct physical ailment. One 
explanation (as explained by Onkelos) is that they had such an intense 
desire for meat that they felt physically “dried out”. Another 
explanation is that they complained that without meat they never felt 
fully sated physically, and they suffered from that. 
5. Seventy was the number of souls that went down to Egypt. Bnei 
Yisrael had seventy elders in Egypt and they even had seventy elders 
at Har Sinai. Moshe was asking to gather a new set of seventy elders, 
as the previous ones had died. 
6. According to Ramban’s first explanation, and according to Ibn Ezra, 
they had not spoken in Moshe’s presence. Due to his humility (12:3), 
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Moshe did not react, even when he heard about it. According to 
Ramban’s second explanation, they spoke in front of him but he did not 
react due to his humility. (Hashem responded to defend Moshe’s 
honor.) 
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Rabbi's Message 
Beha'aloscha- Holy Potatoes 
The Jews lived a miraculous existence in the desert. The Manna tasted 
like whatever they chose. Water was plentiful thanks to the great 
fountain of Miriam. Their clothes grew with them and remained clean 
naturally thanks to the clouds of glory that surrounded them. For 
anyone judging the situation, the Jews were living in a utopia. 
Nevertheless, the Torah tells us that there were people who felt it wasn’t 
good enough. While the Manna would miraculously take on the taste 
and qualities of whatever food they desired, there were certain specific 
desires that the Manna would not accommodate. (The commentaries 
explain that certain foods were unhealthy for pregnant and nursing 
women, so the Manna was “wired” not to accommodate those tastes 
and qualities.) Although the Manna would taste like almost anything, 
these people craved the few tastes that were missing. 
One wonders: these people had it all. Why did they focus on the one 
thing that they were lacking? 
Yet, mankind’s nature is to crave. 
It is probable that aspirations are necessary for us to lead healthy 
emotional lives. But, the type of craving a person has makes all the 
difference. 
A friend of mine went to solicit money from a couple in his community. 
Although they agreed that the cause was a worthy one, the couple 
apologized that they simply could not afford to give a donation at that 
time. The rabbi parted from the couple on good terms thinking that the 
encounter was over. 
Several days later, the rabbi got a call from the couple asking if he could 
return that evening. When the rabbi entered the home, he noticed the 
way the chairs were arranged and the table was set. Everything was 
exactly as it had been just a few days before. He felt like he was reliving 
the previous encounter. The only difference was that this time a 
generous check was waiting for him. 
The woman explained, “The morning after we met with you an elderly 
friend called us with an interesting request. She asked us to distribute a 
thousand dollars that she had allocated for charity. It was clear to us 
that G-d saw how much we wanted to give, and enabled us to fulfill our 
desire.” 
That couple had a spiritual craving, if you will—a craving to perform a 
Mitzvah. What is amazing about Judaism, however, is that good 
cravings are not limited to the spiritual. Even physical cravings can be 
sanctified if we learn how to crave them correctly. 
During World War One, a group of Jews were hiding in a little 
farmhouse. Their hideout was in the middle of a village that was the 
site of many skirmishes between the German and Russian armies. 
Fearful to wander the streets in search of food, the group became 
hungrier and hungrier. Left with no choice, they gathered in heartfelt 
prayer. 
Their prayers had reached lofty heights when suddenly they heard a 
thud just outside their door. A Russian army wagon that was passing 
by had hit a bump, causing a sack of potatoes to fall right in front of 
their door. Everyone was excited, except for one pious Jew who said 
with disappointment, “Until now we had pristine and holy prayer. Now 
all we have is a bunch of dirty potatoes.” 
I respect the words of a pious Jew who is truly on the level to shun 
physicality. But, for most people the craving for sustenance is a 
legitimate need. Unlike the complainers about the Manna who dreamed 
of the few missing tastes, basic sustenance is a legitimate need that must 
be satisfied. The question is only how to sanctify the craving 
experience. 
The rest of the group quickly pulled the sack into the farmhouse. They 
recited a bracha upon the “dirty potatoes” and proceeded to eat them 
with a sense of thanksgiving. They were in awe. They had prayed to G-

d, and G-d had provided for them. They savored every bite as a gift of 
love from G-d. 
Jewish tradition maintains that before we embark on any endeavor we 
should take the time to pray. In this way, when we achieve our goal it 
will be a catalyst for an increased relationship between us and G-d. If 
one pays proper attention, even physical cravings can be sanctified. 
Holiness is not found just in charity and in doing mitzvos. Holiness can 
be found even in a bunch of dirty potatoes. 
With best wishes for a wonderful Shabbos! 
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Covenant & Conversation 
Leadership Beyond Despair (Beha’alotecha 5777) 
Tanakh, the Hebrew Bible, is remarkable for the extreme realism with 
which it portrays human character. Its heroes are not superhuman. Its 
non-heroes are not archetypal villains. The best have failings; the worst 
often have saving virtues. I know of no other religious literature quite 
like it. 
This makes it very difficult to use biblical narrative to teach a simple, 
black-and-white approach to ethics. And that – argued R. Zvi Hirsch 
Chajes (Mevo ha-Aggadot) – is why rabbinic midrash often 
systematically re-interprets the narrative so that the good become all-
good and the bad all-bad. For sound educational reasons, Midrash 
paints the moral life in terms of black and white. 
Yet the plain sense remains (“A biblical passage never loses its plain 
interpretation”, Shabbat 63a), and it is important that we do not lose 
sight of it. It is as if monotheism brought into being at the same time a 
profound humanism. God in the Hebrew Bible is nothing like the gods 
of myth. They were half-human, half-divine. The result was that in the 
epic literature of pagan cultures, human heroes were seen as almost like 
gods: semi-divine. 
In stark contrast, monotheism creates a total distinction between God 
and humanity. If God is wholly God, then human beings can be seen as 
wholly human – subtle, complex mixtures of strength and weakness. 
We identify with the heroes of the Bible because, despite their 
greatness, they never cease to be human, nor do they aspire to be 
anything else. Hence the phenomenon of which the sedra of 
Beha’alotecha provides a shattering example: the vulnerability of some 
of the greatest religious leaders of all time, to depression and despair. 
The context is familiar enough. The Israelites are complaining about 
their food: 
“The rabble among them began to crave other food, and again the 
Israelites started wailing and said, ‘If only we had meat to eat! We 
remember the fish we ate in Egypt at no cost—also the cucumbers, 
melons, leeks, onions and garlic. But now we have lost our appetite; we 
never see anything but this manna!’” (Num 11:4-6) 
This is not a new story. We have heard it before (see for example 
Exodus 16). Yet on this occasion, Moses experiences what one can only 
call a breakdown: 
He asked the Lord, “Why have You brought this trouble on Your 
servant? What have I done to displease You that You put the burden of 
all these people on me? Did I conceive all these people? Did I give them 
birth? . . . I cannot carry all these people by myself; the burden is too 
heavy for me. If this is how You are going to treat me, put me to death 
right now—if I have found favour in Your eyes—and do not let me face 
my own ruin.” (Num. 11:11-15) 
Moses prays for death! Nor is he the only person in Tanakh to do so. 
There are at least three others. There is Elijah, when after his successful 
confrontation with the prophets of Baal at Mount Carmel, Queen 
Jezebel issues a warrant that he be killed: 
Elijah was afraid and ran for his life. When he came to Beersheba in 
Judah, he left his servant there, while he himself went a day’s journey 
into the desert. He came to a broom tree, sat down under it and prayed 
that he might die. “I have had enough, Lord,” he said. “Take my life; I 
am no better than my ancestors.” (I Kings 19:3-4) 
There is Jonah, after God had forgiven the inhabitants of Nineveh: 
Jonah was greatly displeased and became angry. He prayed to the Lord, 
“O Lord, is this not what I said when I was still at home? That is why I 
was so quick to flee to Tarshish. I knew that you are a gracious and 
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compassionate God, slow to anger and abounding in love, a God who 
relents from sending calamity. Now, O Lord, take away my life, for it 
is better for me to die than to live.” (Jonah 4:1-3) 
And there is Jeremiah, after the people fail to heed his message and 
publicly humiliate him: 
“O Lord, You enticed me, and I was enticed; You overpowered me and 
prevailed. I am ridiculed all day long; everyone mocks me . . . The word 
of the Lord has brought me insult and reproach all day long . . . Cursed 
be the day I was born! May the day my mother bore me not be blessed! 
Cursed be the man who brought my father the news, made him very 
glad, saying, “A child is born to you—a son!” . . . Why did I ever come 
out of the womb to see trouble and sorrow and to end my days in 
shame?” (Jeremiah 20:7-18) 
Lehavdil elef havdalot: no comparison is intended between the 
religious heroes of Tanakh and political heroes of the modern world. 
They are different types, living in different ages, functioning in 
different spheres. Yet we find a similar phenomenon in one of the great 
figures of the twentieth century, Winston Churchill. Throughout much 
of his life he was prone to periods of acute depression. He called it “the 
black dog”. He told his daughter, “I have achieved a great deal to 
achieve nothing in the end”. He told a friend that “he prays every day 
for death”. In 1944 he told his doctor, Lord Moran, that he kept himself 
from standing close to a train platform or overlooking the side of a ship 
because he might be tempted to commit suicide: “A second’s 
desperation would end everything”.(1) 
Why are the greatest so often haunted by a sense of failure? Storr, in 
the book mentioned above, offers some compelling psychological 
insights. But at the simplest level we see certain common features, at 
least among the biblical prophets: a passionate drive to change the 
world, combined with a deep sense of personal inadequacy. Moses 
says, “Who am I . . . that I should lead the Israelites out of Egypt?” (Ex. 
3:11). Jeremiah says: “I cannot speak: I am only a child” (Jer. 1:6). 
Jonah tries to flee from his mission. The very sense of responsibility 
that leads a prophet to heed the call of God can lead him to blame 
himself when the people around him do not heed the same call. 
Yet it is that same inner voice that ultimately holds the cure. The 
prophet does not believe in himself: he believes in God. He does not 
undertake to lead because he sees himself as a leader, but because he 
sees a task to be done and no one else willing to do it. His greatness lies 
not within himself but beyond himself: in his sense of being summoned 
to a task that must be done however inadequate he knows himself to be. 
Despair can be part of leadership itself. For when the prophet sees 
himself reviled, rebuked, criticised; when his words fall on stony 
ground; when he sees people listening to what they want to hear, not 
what they need to hear – that is when the last layers of self are burned 
away, leaving only the task, the mission, the call. When that happens, 
a new greatness is born. It now no longer matters that the prophet is 
unpopular and unheeded. All that matters is the work and the One who 
has summoned him to it. That is when the prophet arrives at the truth 
stated by Rabbi Tarfon: “It is not for you to complete the task, but 
neither are you free to stand aside from it” (Avot 2:16). 
Again without seeking to equate the sacred and the secular, I end with 
some words spoken by Theodore Roosevelt (in a speech to students at 
the Sorbonne, Paris, 23 April 1910), which sum up both the challenge 
and the consolation of leadership in cadences of timeless eloquence: 
It is not the critic who counts, Not the man who points out how the 
strong man stumbles, Or where the doer of deeds could actually have 
done them better. The credit belongs to the man who is actually in the 
arena, Whose face is marred by dust and sweat and blood, Who strives 
valiantly, Who errs and comes short again and again – Because there is 
no effort without error and shortcoming; But who does actually strive 
to do the deeds, Who knows great enthusiasms, the great devotions, 
Who spends himself in a worthy cause, Who at the best knows in the 
end the triumph of high achievement, And who, at the worst, if he fails, 
at least fails while daring greatly, So that his place shall never be with 
those cold and timid souls who neither know victory nor defeat. 
Leadership in a noble cause can bring despair. But it also is the cure. 
1. These quotes are taken from Churchill’s Black Dog by Anthony 
Storr. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 

Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi Dovid Siegel 

Haftorah 
Parshas Behaaloscha - Zecharya 2:14 
This week's haftorah gives us a profound insight into the spiritual 
direction of our present exile and final redemption. The haftorah begins 
with the prophet Zecharya experiencing a vision wherein the ordained 
High Priest, Yehoshua, was brought to a critical trial regarding his 
pending esteemed position. Zecharya says, "And I was shown the High 
Priest Yehoshua standing before Hashem's prosecuting angel." (3:1) 
The reason for this prosecution is stated shortly thereafter in the 
following words,"And Yehoshua was clothed with soiled garments." 
(3:3) Our Chazal explain that these garments refer to the wives of 
Yehoshua's descendants. Although Yehoshua was personally a very 
pious individual some of his children were adversely affected by the 
foreign environment of Babylonia. They strayed from their rich 
heritage of priesthood and married women prohibited to them due to 
their lofty ritual status. Because of this offense to the priesthood, 
Yehoshua's personal status of the High Priest was under severe 
scrutiny. 
Suddenly, an angel of Hashem interceded on behalf of Yehoshua and 
defeated the prosecuting angel with the following statement of defense. 
"Is Yehoshua not an ember rescued from the fire!? (3:2) This response 
of defense was quite favorable in the eyes of Hashem and Yehoshua 
was immediately restored to his lofty position. The angel responded 
and said,"Remove the soiled garments from upon Yehoshua... See that 
I have removed his sin from him... Dress him with new garments." The 
prophet continues,"And they placed the pure priestly turban on his 
head." (3:4) Rashi (adloc.) explains that Yehoshua was granted the 
opportunity of rectifying his children's behavior and he successfully 
influenced them to divorce their wives and marry more appropriate 
ones. Once Yehoshua's garments -referring to his children's 
inappropriate spouses - were cleansed Hashem clothed Yehoshua with 
the priestly garb and restored him to the position of Kohain Gadol. 
What was the angel's powerful defense that produced such immediate 
favorable results? After his sons' disgrace to the priesthood, what 
outstanding merit could Yehoshua have possessed that secured his lofty 
position? The Radak explains that the angel argued that Yehoshua was 
"an ember rescued from fire." Radak understands this to mean that 
Yehoshua had been previously thrown into a fiery furnace. He 
sacrificed his life for the sake of Hashem and was miraculously spared 
from the fire. Through this heroic act, Yehoshua demonstrated total 
submission for the sake of Heaven offering his life for Hashem's glory. 
Such individuals deserve to prominently serve Hashem and His people. 
Such devotion and commitment must be inculcated into the blood 
stream of the Jewish people. Although Yehoshua's children veered 
from the straight path there remained much hope for them. 
The shining example of their father could surely inspire them to return 
from their inappropriate ways. They too could eventually become 
devout servants of Hashem and attain lofty levels of priesthood. 
Through their father's guidance they could also rise above their physical 
and mundane pursuits and develop the purest qualities. In fact, 
Yehoshua was told that his children could potentially perfect 
themselves beyond normal levels of human achievement. Hashem said, 
"I will establish them superior to these angels standing here." (3:7) Yes, 
Yehoshua's submissiveness could produce untold results and certainly 
lead his children back to perfect spirituality. 
This same lesson is taught to us in this week's parsha regarding the 
newly appointed judges. We read about the masses of Jewish people 
straying from the perfect path demonstrating serious leanings towards 
certain physical and inappropriate dimensions of life. They disgraced 
the Heavenly manna bread which Hashem sent them on a daily basis 
and expressed their physical cravings for substitute foods such as; 
melons, onions and garlic. They even complained about the Torah's 
strict standards of morality and sought freedom from its taxing and 
demanding life. Hashem responded with a severe punishment which 
ended the lives of many thousands of Jewish people. But at the same 
time Hashem responded to a plea from Moshe Rabbeinu and instituted 
a structure of seventy elders to share the judicial responsibilities. 
During this process these hand-picked judges experienced an incredible 
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transition. The Torah states, "And Hashem intensified the Heavenly 
Spirit which rested upon Moshe Rabbei nu and shared it with the 
seventy elders." (Bamidbar 11:25) In addition to their new position 
asjudges, these elders received prophecy and merited for a short time, 
to actually serve as a sanctuary for the Divine Presence. 
Rashi comments on this incident and reveals the secret identity of the 
seventy elders. He quotes Chazal who explain, "These were the Jewish 
policemen in Egypt who were beaten mercilessly instead of their 
Jewish brethren." (Rashi to Bamidbar 11:16) These elders refused to 
enforce upon their brethren the unreasonable Egyptian demands and 
opted to accept torturous Egyptian blows on behalf of their brethren. 
This previous heroic act of self negation now served as a meaningful 
merit and lesson for the Jewish people. The recent outburst of the 
Jewish people revealed that they were embarking upon an immoral 
path, focusing on pleasure and self pursuit. Hashem responded to this 
by elevating a host of their own peers to the lofty position of leadership. 
These elders were not ensnared by self pursuit but were instead perfect 
role models of self negation. Their interest lay in spiritual association 
with Hashem and their selfless efforts brought them to the lofty 
achievement of person al sanctuaries for the presence of Hashem. With 
such personalities at the head of the Jewish people their direction could 
be effectively reversed. Their self sacrifice could secure the Jewish 
survival and hopefully remind the Jewish people never to plunge into 
self pursuit and immorality. 
In our present times we hear repeated vibes of similar physical calls to 
immorality. We realize that our predecessors were also embers rescued 
from the fiery furnace - the fires of Europe - and their self sacrifice for 
the sake of Hashem surely serves as an everlasting merit for us. Our 
recollections of their total devotion to Hashem is a significant factor in 
the incredible transition for many of us from total physical pursuits to 
a sincere yearning to become sanctuaries of Hashem. May this new 
development continue to flourish and contribute to the hastening of 
Mashiach we so anxiously await. 
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Ohr Somayach – Torah Weekly 
Overview 
Aharon is taught the method for kindling the Menorah. Moshe 
sanctifies the levi'im to work in the Mishkan. They replace the first-
born, who were disqualified after sinning at the golden calf. The levi'im 
are commanded that after five years of training they are to serve in the 
Mishkan from ages 30 to 50; afterwards they are to engage in less 
strenuous work. One year after the Exodus from Egypt, G-d commands 
Moshe concerning the korban Pesach. Those ineligible for this offering 
request a remedy, and the mitzvah of Pesach Sheini, allowing a "second 
chance" to offer the korban Pesach one month later, is detailed. 
Miraculous clouds that hover near the Mishkan signal when to travel 
and when to camp. Two silver trumpets summon the princes or the 
entire nation for announcements. The trumpets also signal travel plans, 
war or festivals. The order in which the tribes march is specified. 
Moshe invites his father-in-law, Yitro, to join the Jewish People, but 
Yitro returns to Midian. At the instigation of the eruv rav - the mixed 
Egyptian multitude who joined the Jewish People in the Exodus - some 
people complain about the manna. Moshe protests that he is unable to 
govern the nation alone. G-d tells him to select 70 elders, the first 
Sanhedrin, to assist him, and informs him that the people will be given 
meat until they will be sickened by it. Two candidates for the group of 
elders prophesy beyond their mandate, foretelling that Yehoshua 
instead of Moshe will bring the people to Canaan. Some protest, 
including Yehoshua, but Moshe is pleased that others have become 
prophets. G-d sends an incessant supply of quail for those who 
complained that they lacked meat. A plague punishes those who 
complained. Miriam tries to make a constructive remark to Aharon 
which also implies that Moshe is only like other prophets. G-d explains 
that Moshe's prophecy is superior to that of any other prophet, and 
punishes Miriam with tzara'at as if she had gossiped about her brother. 
(Because Miriam is so righteous, she is held to an incredibly high 

standard.) Moshe prays for her, and the nation waits until she is cured 
before traveling. 
Insights 
Stage Fright 
“And Aharon did so…” (8:3) 
Stage fright, or as it’s called in Hebrew “aimat ha’tzibbur” — literally, 
“fear of the public”, affects nearly everyone. 
For some people, having a molar extracted without anesthesia would 
be a preferable alternative to having to perform in public. 
The degree of nervousness depends on several factors: The size of the 
audience, the importance of the audience, the amount, or lack, of 
preparation, the importance of the event, and the difficulty of the 
presentation. 
Several years ago I was invited to speak at the plenary session of 
Agudat Yisrael. I had taken the precaution of flying to New York a 
couple of days before the event, having remembered a previous 
experience when I got off the plane, jumped into a taxi at JFK airport, 
rushed over to Long Island, davened with the yeshiva and then gave a 
speech to them for an hour. I had slept little, if at all, on the plane, and 
when I started to speak I felt like someone had filled my mouth with 
steel wool. 
Because the Aguda Convention was both very large (around five 
thousand people) and it was a very distinguished gathering, I rehearsed 
my speech until I could “do it in my sleep”. Not that that left no room 
for improvisation and spontaneity, but I believe, like a gymnast or a 
musician, when you reach the point where things become automatic, 
you can go into a “state of flow”. Because your mind is relieved of all 
technical considerations, you can “fly”. 
I’m happy to say the speech was well received, but at the end of the 
day, however much work you put in, finding chein (favor) in peoples’ 
eyes is something that comes only from G-d. 
In this week’s Torah portion Aharon HaKohen has a “command 
performance” that leaves all teeth-chattering, palm-sweating 
appearances in the shade. Aharon has to perform in front of the most 
important “audience” in the universe — G-d. 
An ordinary person having to light the Menorah in front of the Master 
of the Universe would lose all physical coordination, become a mass of 
quivering jelly and pour the oil all over the floor. 
Aharon, however, “did so.” Aharon rose to the occasion and performed 
his task flawlessly. 
Sources: based on the Kedushat Levi as seen in Mayana shel Torah 
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Insights Into Halacha 
Weighty Waiting Options 
We often find that the Torah’s description of even simple actions of our 
great forefathers impart to us a treasure trove of hanhaga, hashkafa, and 
even halacha.(1) Sometimes though, it is the exact opposite; a halacha 
is gleaned from the acts of those far from being paragons of virtue. In 
our parshiyos hashuva we learn fascinating halachic insights from 
people whom we would not consider role models by any stretch of the 
imagination. 
Double Agents 
Parshas Shelach details at length the grave sin of the Meraglim, the 
spies whose evil report about Eretz Yisrael still echoes, with 
repercussions continuing to be felt until today(2). Of the twelve spies 
sent, only two remained loyal to Hashem: Yehoshua bin Nun and Calev 
ben Yefuneh(3). The other ten chose to slander Eretz Yisrael instead, 
and consequently suffered immediate and terrible deaths. Due to their 
vile report, the Jewish people were forced to remain in the desert an 
additional forty years, and eventually die out, before their children 
ultimately were allowed to enter Eretz Yisrael. 
Hashem called this rogues’ gallery of spies an ‘eidah’(4), literally a 
congregation. The Gemara(5) famously derives from this incident that 
the minimum requirement for a minyan is a quorum of ten men, since 
there were ten turncoat ‘double-agents’ who were contemptuously 
called a congregation. If ten men can get together to conspire and hatch 
malevolent schemes, then ten men can assemble to form a congregation 
for ‘devarim shebekedusha’. This exegesis is duly codified in 
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halacha(6), and all because of the dastardly deeds of ten misguided 
men(7). 
Covetous Carnivores 
Another prime example of halacha being set by the actions of those less 
than virtuous(8),(9) is the tragic chapter of the rabble rousers who 
lusted after meat, and disparaged Hashem’s gift of the Heavenly bread 
called manna (munn), chronicled at the end of Parshas 
Beha’alosecha(10). The pasuk states that “the meat was still between 
their teeth” when these sinners met their untimely and dreadful 
demise(11). The Gemara(12) extrapolates that since the Torah stressed 
that point, it means to show us that meat between the teeth is still 
considered tangible meat and one must wait before having a dairy meal 
afterwards. 
There are actually several different ways to understand the Gemara’s 
intent, chief among them are Rashi’s and the Rambam’s opinions(13). 
The Rambam(14) writes that meat tends to get stuck between the teeth 
and is still considered meat for quite some time afterward. Rashi(15), 
however, doesn’t seem to be perturbed about actual meat residue stuck 
in the teeth, but simply explains that since meat is fatty by nature, its 
taste lingers for a long time after eating. 
Yet, the Gemara itself does not inform us what the mandated set waiting 
period is. Rather, it gives us several guideposts that the Rishonim use 
to set the halacha. The Gemara informs us that Mar Ukva’s father 
would not eat dairy items on the same day that he had partaken of meat, 
but Mar Ukva himself (calling himself ‘vinegar the son of wine’) would 
only wait ‘m’seudasa l’seudasa achrina’, from one meal until a different 
meal(16).(17) The various variant minhagim that Klal Yisrael keep 
related to waiting after eating meat are actually based on how the 
Rishonim understood this cryptic comment. 
Six Hours 
This, the most common custom, was first codified by the Rambam. He 
writes that meat stuck in the teeth remains “meat” for up to 6 hours, and 
mandates waiting that amount. This is the halacha according to the Tur 
and Shulchan Aruch(18), as well as the vast majority of authorities. The 
Rashal, Chochmas Adam, and Aruch Hashulchan(19) all write very 
strongly that one should wait six hours. The mandated six hours 
seemingly comes from the many places in Rabbinic literature where it 
mentions that the ‘meals of a Torah scholar’ are six hours apart(20). 
Therefore, this fits well with Mar Ukva’s statement that he would wait 
from one meal until the next after eating meat, meaning six hours. 
Five Hours and a Bit 
The idea of waiting five hours and a bit, or five and a half hours, is 
actually based on the choice of words of several Rishonim, including 
the Rambam and Meiri, when they rule to wait six hours. They write 
that one should keep “k’mosheish sha’os”, approximately six 
hours(21). Several contemporary authorities maintain that “six hours” 
does not have to be an exact six hours; waiting five and a half (or 
according to some even five hours and one minute) is sufficient, as it is 
almost six hours(22). However, it should be noted that not everyone 
agrees to this, and many maintain that the six hours must be exact(23). 
Four Hours 
Waiting four hours is first opined by the Pri Chadash, who comments 
that the six hours mandated are not referring to regular “sixty minute” 
hours, but rather halachic hours, known colloquially as “sha’os 
zmanios”. This complicated halachic calculation is arrived at by 
dividing the amount of time between sunrise and sunset into twelve 
equal parts. Each of these new “hours” are halachic hours and are used 
to calculate the various zmanim throughout the day. The Pri Chadash 
asserts that at the height of winter when days are extremely short, it is 
possible that six hours can turn into only four halachic hours(24)! 
Although several authorities rule this way, and others say one may rely 
on this exclusively in times of great need(25), nevertheless, his opinion 
here is rejected out of hand by the vast majority of desisors, who 
maintain that the halacha follows six true hours(26). The Yad Efraim 
points out that if one follows “sha’os zmanios’ in the winter, then he 
must also follow it during the summer, possibly needing to wait up to 
eight hours! 
One Hour 
Waiting only hour between meat and dairy, a common custom among 
Jews from Amsterdam, is codified by the Rema, citing common 
custom, based on several great Ashkenazic Rishonim including the 

Maharil and Maharai(27). The Rema himself, though, concludes that it 
is nevertheless proper to wait six hours. 
Three Hours 
Interestingly, and shocking to some, the common German custom of 
waiting three hours does not seem to have an explicit halachic 
source(28). In fact, one who delves into the sefarim of great Rabbanim 
who served throughout Germany, from Rav Yonason Eibeshutz to Rav 
Samson Raphael Hirsch, will find that they all recommended keeping 
the full six hours! Yet, there are several theories(29) explaining how 
such a widespread custom came about. One, by the Mizmor L’Dovid, 
is that it is possibly based on the Pri Chadash’s opinion of sha’os 
zmanios. Another hypothesis, by Rav Binyomin Hamburger - author of 
Shorshei Minhag Ashkenaz, is that their original custom was to wait 
only one hour like the basic halacha cited by the Rema, following the 
majority of Ashkenazic Rishonim. Yet, when the six hours mandated 
by the Rambam and other Rishonim became more widespread, those in 
Ashkenaz decided to meet the rest of the world halfway, as a sort of 
compromise. According to this explanation, it turns out that waiting 
three hours is intrinsically a chumra on waiting one hour. 
Bentch and Go 
Another opinion, and one not halachically accepted, is that of 
Tosafos(30), who posit that “from one meal to another” means exactly 
that. As soon as one finishes his meat meal, clears off the table and 
recites Birkas HaMazon, he may start a new dairy meal. Some add that 
this includes washing out the mouth and palate cleansing (kinuach and 
hadacha). This is actually even more stringent than Rabbeinu Tam’s 
opinion, that all one needs is kinuach and hadacha, and then one may 
eat dairy - even while part of the same meal(31)! It is important to 
realize that his opinion here is categorically rejected by all on a 
practical level. 
A Day Away 
The most stringent opinion is not to eat meat and milk on the same day 
(some call this a full 24 hours, but it seems a misnomer according to 
most authorities’ understanding). First mentioned by Mar Ukva as his 
father’s personal custom, several great Rabbonim through the ages 
have been known to keep this. Interestingly, this custom is cited by Rav 
Chaim Falag’i(32) as the proper one, and in his opinion, only those who 
are not able to stick to it can rely upon a ‘mere’ six hours. 
Just Sleep On It 
Another remarkable, but not widely accepted, custom is that of sleeping 
after eating a meat meal. The proponents of this, including Rav Yosef 
Shalom Elyashiv zt”l, maintain that sleeping causes the food to digest 
quicker, thereby lessening the required waiting period(33). It is told that 
the Chasam Sofer wanted to start relying on this leniency, but upon 
awakening, every time he tried drinking his coffee it would spill. He 
concluded that this hetter must not have been accepted in Heaven(34). 
The majority of contemporary authorities as well, do not rely on 
sleeping as a way of lessening the waiting time(35). The Steipler Gaon 
zt”l is quoted as remarking that this leniency is the exclusive domain of 
Rav Elyashiv zt”l, as most people sleep six hours a night and he only 
slept three hours nightly. 
Although there are many different and widespread opinions about the 
proper amount of time one is required to wait after eating meat, and 
“minhag avoseinu Torah hi(36)”, nevertheless, it is interesting to note 
that the core requirement of waiting is based on the actions of those 
with less than perfect intentions. As it is stated in Pirkei Avos(37) “Who 
is wise? One who learns from every one.” 
L'zechus Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a 
yeshua teikif umiyad. 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: 
yspitz@ohr.edu. 
Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr Lagolah 
Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim. 
1. See article titled ‘Maaseh Avos = Halacha L’Maaseh’ at length. 
2. See Mishna Taanis 26b and following Gemara on 29a, that this, the 
first of five tragedies, occurred on Tishah B’Av. 
3. Calev’s father’s real name was actually Chetzron. See Divrei 
HaYamim (vol. 1, Ch. 2, verse 18) and Gemara Sota 11b. 
4. Bamidbar (Shelach) Ch. 14, verse 27. 
5. Gemara Megilla 23b, Brachos 21b, and Sanhedrin 74b. See Rashi al 
HaTorah ad loc. s.v. l’eidah. 
6. Rambam (Hilchos Tefilla Ch. 8, Halacha 5), Tur & Shulchan Aruch 
(Orach Chaim 55, 1 & 69, 1), Aruch Hashulchan (55, 6), and Kitzur 
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Shulchan Aruch (15, 1). Many authorities cite this as the source for this 
law, including the Bach (Orach Chaim 55, 1), Taz (ad loc. 1), Levushei 
Srad (ad loc 1), Chida (Birkei Yosef ad loc 3), Shulchan Aruch HaRav 
(ad loc 2), Mishna Berura (ad loc 2), and Kaf Hachaim (ad loc 6). 
7. For a full treatment of the Meraglim and their intentions, see relevant 
commentaries to Parshas Shelach, as well as Rabbi Moshe M. 
Eisemann’s excellent “Tear Drenched Nights - Tish’ah B’Av: The 
Tragic Legacy of the Meraglim”. 
8. Another interesting example of this is a potential halacha we glean 
from Bilaam. The Gemara (Brachos 7a) explains that Bilaam knew the 
exact millisecond that Hashem got angry and knew how to properly 
curse during that time. Tosafos (ad loc. s.v. she’ilmalei and Avodah 
Zarah 4b s.v. rega) asks what type of curse was it possible for him to 
utter in such a limited time frame (a fraction of a second!) and gives 
two answers: 1) the word ‘kaleim’, ‘destroy them’ 2) once Bilaam 
started his curse in that exact time frame, he ‘locked it in’ and can 
continue as long as it takes, since it is all considered in that exact time. 
The Aruch Hashulchan (Orach Chaim 110, 5) takes the second 
approach a step further and applies this idea to Tefilla B’Zmana. As 
long as one starts his Tefilla before the Sof Zman, it is considered that 
he ‘made the zman’ even if the majority of his Tefilla actually took 
place after the Sof Zman. Although not everyone agrees with this 
[indeed, many poskim, including the Magen Avraham (Orach Chaim 
89, 4 and 124, 4),Pri Megadim (Orach Chaim 89, Eshel Avraham 4 and 
110, Eshel Avraham 1), andMishna Berura (58, 5 and 89, end 5), are 
makpid that one must finish his Tefilla before the Sof Zman], 
nevertheless a similar logic (based on Bilaam) is presented by the 
Machatzis HaShekel (Orach Chaim 6, end 6), quoting the Bais Yaakov 
(Shu”t 127) in the name of the Arizal regarding Tefillas HaTzibbur. If 
such design worked for one as despicable and reprehensible as Bilaam 
to enable him to curse us, how much more so should it work for us 
regarding Tefilla B’Tzibbur which is an eis ratzon! 
9. An additional example of a halacha gleaned from the wicked actions 
of Bilaam is that of Tzaar Ba’alei Chaim, causing living creatures 
unnecessary pain. Although the Gemara (Bava Metzia 32a-b) debated 
whether this halacha is D’Oraysa or DeRabbanan, according to most 
authorities, including the Rambam (Hilchos Rotzeach Ch. 13, 13), Rif 
(Bava Metzia 17b), Rosh (ad loc. 30), Sefer HaChinuch (Mitzva 451, 
end s.v. kasav), Tur (Choshen Mishpat 272, 11), Rema (ad loc. 9), Bach 
(ad loc. 5), Gr”a (ad loc. 11), SM”A (ad loc. 15), Kitzur Shulchan 
Aruch (191,1), and Aruch Hashulchan (Choshen Mishpat 272, 2), as 
well as the mashmaos of the Gemara Shabbos (128b), Tzaar Ba’alei 
Chaim is indeed D’Oraysa. According to the Rambam (Moreh 
Nevuchim vol. 3, end Ch. 17) and Sefer Chassidim (666) this can be 
gleaned from Bilaam’s actions of hitting his donkey. In fact, they 
maintain that since Bilaam remarked that if he had a sword in his hand 
he would have killed his donkey on the spot, that is why he eventually 
was slain b’davka by sword! Thanks are due to Rabbi Shimon Black of 
the London Beis Din for pointing out several of these sources. 
10. Bamidbar (Beha’alosecha) Ch. 11. 
11. Ad loc. verse 33. 
12. Gemara Chullin 105a, statements of Rav Chisda. 
13. For example, the Kreisi U’Pleisi (Yoreh Deah 89, Pleisi 3) and 
Chochmas Adam (40, 13) posit that the waiting period is actually 
dependant on digestion. 
14. Rambam(Hilchos Ma’achalos Asuros Ch.9, 28). 
15. Rashi, in his glosses to Gemara Chullin 105a s.v. asur. 
16. Although the Aruch Hashulchan (Yoreh Deah 89, 4) maintains that 
the waiting period starts from when one finishes theseudah that he 
partook of meat, nevertheless, most authorities, including many 
contemporary decisors, follow the Dagul Mervavah (ad loc. 1), and are 
of the opinion that the waiting period starts immediately after one 
finishes eating the actual meat product and not the entire seudah. These 
poskim include the Erech Hashulchan (ad loc. 3), Darchei Teshuva (ad 
loc. 4), Atzei HaOlah (Hilchos Basar Bechalav, Klal 3, 1), Shu”t Moshe 
HaIsh (Yoreh Deah 16), and the Kaf Hachaim (ad loc. 9), as well as 
Rav Yosef Shalom Elyashiv (cited in Piskei Halachos, Yoreh Deah, 
Basar Bechalav 8, pg. 54), Rav Shmuel HaLevi Wosner (Kovetz 
m’Bais Levi on Yoreh Deah, Basar Bechalav 2, pg. 33), the Debreciner 
Rav and Rav Asher Zimmerman (both cited in Rayach HaBosem on 
Basar Bechalav Ch. 3, Question 28), Rav Chaim Pinchas Scheinberg 

(cited in Shu”t Divrei Chachamim, Yoreh Deah Ch. 1, Question 6), Rav 
Chaim Kanievsky (cited in Doleh U’Mashkeh pg. 257), Rav Menashe 
Klein (Shu”t Mishna Halachos vol. 5, 97, 2), the Rivevos Efraim (vol. 
5, 516), and Rav Shalom Krauss (Shu”t Divrei Shalom on Yoreh Deah, 
25). 
17. For an elucidation of what exactly Mar Ukva and his father 
disagreed upon see Toras HaAsham (76, s.v. v’kasav d’nohagin). 
18. Tur and Shulchan Aruch (Yoreh Deah 89, 1). 
19. The Rashal (Yam Shel Shlomo, Chullin Ch. 8, 9; quoted l’maaseh 
by the Shach - Yoreh Deah 89, 8) writes that anyone who has even a 
“scent of Torah” would wait six hours. The Chochmas Adam (ibid.) 
writes that whoever doesn’t wait six hours violates “Al Titosh Toras 
Imecha” (Mishlei Ch. 1, verse 8). The Aruch Hashulchan (Yoreh Deah 
89, 7) writes that whoever doesn’t wait six hours is in the category of 
“HaPoretz Geder” who deserves to be bitten by a snake (Koheles Ch. 
10 verse 8). 
20. See, for example Gemara Shabbos 10a, Ritva (Chullin 105a s.v 
basar bein), Rashba (ad loc.), Rosh (ad loc. 5), Baal HaItur (Shaar 1, 
Hilchos Basar BeChalav 13a-b), Lechem Mishna (on the Rambam 
ibid.), Biur HaGra (Yoreh Deah 89, 2), and Mor U’Ketzia (Orach 
Chaim 184 s.v. v’chein). 
21. Rambam (ibid.), Meiri (Chullin 105a s.v. v’hadar), Agur (223), Kol 
Bo (106, s.v. v’achar basar), Orchos Chaim (vol. 2, Hilchos Issurei 
Ma’achalos pg. 335, 73 s.v. v’achar). 
22. Several authorities make this diyuk, including the Minchas Yaakov 
(Soles L’Mincha 76, 1), Butchatcher Gaon (Daas Kedoshim - Yoreh 
Deah 89, 2), and the Aruch Hashulchan (Yoreh Deah 89, 2). 
Contemporary authorities who rely on not needing a full six hours 
include the Divrei Chaim zt”l (cited in Shu”t Divrei Yatziv, Likutim 
V’Hashmatos 69; see also Shu”t Yashiv Yitzchak vol. 5, 14), Rav 
Chaim Brisker zt”l (cited in sefer Torah L’Daas vol. 2, Beha’alosecha 
pg. 229, Question 5), the Matteh Efraim (Ardit; pg. 28, 4), Rav Aharon 
Kotler zt”l (cited in Shu”t Ohr Yitzchak vol. 1, Yoreh Deah 4), Rav 
Shlomo Zalman Auerbach zt”l (Kovetz Moriah, Teves 5756 pg. 79), 
Rav Yosef Shalom Elyashiv zt”l (Shu”t Yissa Yosef Orach Chaim vol. 
2, 119, 5), and Rav Ovadia Yosef zt”l (Shu”t Yabea Omer vol. 1, Yoreh 
Deah 4, 13 & vol. 3, Yoreh Deah 3). 
23. Including Rabbeinu Yerucham (Sefer HaAdam, Nesiv 15, vol. 2, 
27, pg. 137), Chamudei Daniel (Taaruvos vol. 2, 15), Shu”t Ginas 
Veradim (Gan HaMelech 154), Perach Shoshan (1, 1), Mikdash Me’at 
(on Daas Kedoshim ibid., 2), Yalkut Me’am Loez (Parshas Mishpatim 
pg. 889 - 890 s.v. shiur), Yad Yehuda (89, Pirush HaKatzer 1), Chofetz 
Chaim (Nidchei Yisrael Ch. 33), Rav Yisrael Yaakov Fischer zt”l 
(Shu”t Even Yisrael vol. 9, 126, 5), and Rav Chaim Kanievsky shlit”a 
(cited in sefer Doleh U’Mashkeh pg. 257). Several other contemporary 
authorities maintain that one should strive to keep the full six hours 
l’chatchila,but may be lenient in times of need, including Rav Moshe 
Feinstein zt”l (cited in Shu”t Divrei Chachamim Yoreh Deah 1, 1; and 
in private conversation with Rav Moshe’s grandson Rabbi Mordechai 
Tendler), Rav Yosef Shalom Elyashiv zt”l (cited in Shu”t Avnei 
Yashpei vol. 5, 101, 3 & 4 and Ashrei HaIsh Orach Chaim vol. 3, pg. 
441, 10), Rav Shmuel HaLevi Wosner shlit”a (Kovetz M’Beis Levi on 
Yoreh Deah pg. 34, 3, & footnote 3) and Rav Menashe Klein zt”l (Shu”t 
Mishneh Halachos vol. 5, 97, 3). 
24. Pri Chadash (Yoreh Deah 89, 6). Others who rely on his opinion 
include the Gilyon Maharsha (ad loc. 3), Ikrei HaDa”t (Ikrei Dinim 10, 
end 5) and Minchas Yaakov (Soles L’Mincha 76, end 1). 
25) Including the Yad Efraim (Yoreh Deah 89, 1), Yeshuos Yaakov (ad 
loc., Pirush Hakatzer 1), Maharsham (Daas Torah ad loc.) and the 
Zeicher Yehosef (Shu”t end 196), who allow one to rely on the Pri 
Chadash only if one is sick or in times of great need. 
26. Including the Pri Megadim (Yoreh Deah 89, Mishbetzos Zahav 1), 
Pischei Teshuva (ad loc. 3), Knesses HaGedolah (Haghos on Tur, ad 
loc. 6 - 7), Kreisi U’Pleisi (ad loc. Pleisi 3), Chochmas Adam (40, 12), 
Chida (Shiyurei Bracha - Yoreh Deah 89, 3 - 4), Zivchei Tzedek (ad 
loc. 2), Ben Ish Chai (Year 2, Parshas Shelach 9), and Chaguras Shmuel 
(Yoreh Deah 89, 8). 
27. Rema (Yoreh Deah 89, 1), Maharai (Haghos Shaarei Dura 76, 2), 
Maharil (Minhagim, Hilchos Issur V’Hetter 5, s.v. achal), Issur 
V’Hetter (40, 4). Although the Rashal (ibid.) and Taz (Yoreh Deah 89 
2) cast aspersions on this custom, the Gr”a (Biur HaGr”a ad loc. 6) 
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defends it as the Zohar’s minhag as well to wait an hour between all 
milk and meat meals. Relevant to the proper custom in Amsterdam see 
seferMinhagei Amsterdam (pg. 20, 24 & pg. 52), Shu”t Yashiv 
Yitzchak (vol. 13, 25) and Shu”t Shav V’Rafa vol. 3, 114). 
28. There is no mention of a three hour wait in any traditional halachic 
source, save for one. And, although in Rabbeinu Yerucham’sKitzur 
Issur V’Hetter (39) found at the end of his main sefer, it does mention 
waiting ‘Gimmel Shaos’, it is an apparent misprint, as in the full sefer 
itself (Sefer HaAdam, Nesiv 15, vol. 2, 27, pg. 137) Rabbeinu 
Yerucham states unequivocally that one “must wait at least six hours”! 
Additionally, the source cited for his three hour quote is Rabbeinu 
Peretz, who also actually mandates waiting six hours (Haghos on 
SMa”K 213). Moreover, it seems likely that Rabbeinu Yerucham is not 
the author of the Kitzur Issur V’Hetter attributed to him (see Rabbi 
Yisrael Ta Shma’s article in Kovetz Sinai,Shevat - Adar 5729). For 
more on the topic of Rabbeinu Yerucham and three hours, see Rav 
Moshe Sternbuch’s Orchos HaBayis (Ch. 7, note 45), Rav Chaim 
Kanievsky’s opinion cited in Kovetz Nitzotzei Aish (pg. 860, 32), and 
Rav Asher Weiss’s Shu”t Minchas Asher (vol. 1, 42, 2, s.v. u’mkivan). 
Renowned Rabbonim who served throughout Germany who wrote to 
keep six hours include Rav Yonason Eibeshutz zt”l (Kehillas AH”U - 
Kreisi U’Pleisi 89, 3), the Pri Megadim (Kehillos in Berlin and 
Frankfurt - Yoreh Deah 89, Mishbetzos Zahav 1), Rav Yosef Yuspa 
Haan zt”l (Noheg K’Tzon Yosef - Minhag Frankfurt, Hilchos Seu dah 
pg. 120, 4), and Rav Samson Raphael Hirsch zt”l (Chorev vol. 4, Ch. 
68, pg. 30). 
29. Mizmor L’David (Yoreh Deah 89, 6). Rav Hamburger’s 
explanation is found in a letter written to mv”r Rav Yonason Wiener. 
See Shu”t Nachlas Pinchas (vol. 1, 36, 7) for a similar assessment. For 
other sevaros, see Rabbi Yaakov Skoczylas’ Ohel Yaakov (on Basar 
BeChalav, 89, end footnote 1, quoting Rav Shimon Schwab zt”l) and 
Shu”t Mishna Halachos (vol. 16, end 9). 
30. Tosafos (Chullin 105a s.v. l’seudasa), Ravyah (1108, cited by the 
Rosh and Haghos Ashiri to Chullin Ch. 8, 5), Rema (Yoreh Deah 89, 
1). 
31. Rabbeinu Tam’s opinion is found in Tosafos (Chullin 104b s.v. oif). 
32. Kaf Hachaim (Falaj’i; Ch. 24, 25 - 26). This was also known to be 
the Arizal’s custom (Taamei HaMitzvos of Rav Chaim Vital, Shaar 
HaMitzvos, Parshas Mishpatim). See also Shulchan HaTahor (173, 2), 
Ben Ish Chai (Year 2, Parshas Shelach 15), Shu”t Torah L’Shma (212) 
and Shu”t Shraga HaMeir (vol. 7, end 105). Some say (see Piskei 
Teshuvos end 494) that based on his writings on Parshas Mishpatim 
(s.v. lo sevashel), the Noam Elimelech must have also kept this 
stringency. However, it is known that there were several Gedolim who 
held this to mean to wait an actual 24 hours from eating meat before 
allowing milk products, including the Shla”h (cited by his chaver Rav 
Yosef Yuspa Haan in his Yosef Ometz,137; interestingly, he writes that 
he personally could not keep it and instead waited a mere 12 hours!) 
and the Reishis Chochma (in his sefer Totzaos Chaim, Shaar 2, 
Hanhaga 45, pg. 32). Thanks are due to Rabbi Eliezer Brodt, author of 
Bein Kesseh L’Assor and Lekutei Eliezer for pointing out these 
sources. 
33. See Daas Kedoshim(Yoreh Deah89, 2), VaYaas Avraham (of 
Tchechnov; pg. 333, 51 & Ateres Zekainim ad loc. 155), Piskei 
Teshuva (vol. 3, 285), Piskei Halachos of HaGri”sh Elyashiv shlit”a 
(Yoreh Deah,Basar Bechalav pg. 53, 6; see also Shu”t Yissa Yosef - 
Orach Chaim vol. 2, 119, 6 and Ashrei HaIsh - Orach Chaim vol. 3 pg. 
442, 15, who claim that Rav Elyashiv zt”l only meant to be lenient after 
chicken and not actual meat). 
34. The story about the Chasam Sofer is cited in Zichron L’Moshe (pg. 
79), Shu”t Divrei Yisrael (vol. 2, pg. 28, footnote) and in Shu”t Siach 
Yitzchak (399). 
35. Including Shu”t Siach Yitzchak (ibid.), Shu”t Teshuvos 
V’Hanhagos (vol. 1, 431), Kovetz M’Beis Levi (on Yoreh Deah pg. 34, 
5; citing the opinion of Rav Shmuel HaLevi Wosner), Shu”t Beis Avi 
(vol. 3, Yoreh Deah beg. 108), Shu”t Mishna Halachos (vol. 7, 70), 
Shu”t Shulchan HaLevi (vol. 1, 22, 10, 1), sefer Doleh U’Mashkeh (pg. 
257 - 258 and footnote 15; citing the opinion of Rav Chaim Kanievsky, 
as well as his father, the Steipler Gaon). This leniency is also 
conspicuously absent from the vast majority of earlier authorities. 
36. Tosafos (Menachos 20b s.v. v’nifsal). 

37. Avos (Ch. 4, Mishna 1). 
Disclaimer: This is not a comprehensive guide, rather a brief summary 
to raise awareness of the issues. In any real case one should ask a 
competent Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel 
ben R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, 
and l'zchus for Shira Yaffa bas Rochel Miriam and her children for a 
yeshua teikef u'miyad! 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Beha’aloscha 5777 - “Who You Going To Call” 
My Rebbe, Rabbi Berel Wein, related that there was a woman who 
survived the horrors of the Holocaust and the Concentration Camps, 
but lost everything, including friends and family. For years, she would 
peel vegetables and cook a pot of soup every day. Then, when it was 
ready, she would angrily spill it down the drain to ‘spite G-d’ for all the 
pain and agony she had suffered. 
Rabbi Wein commented that although her act seems like blatant 
brazenness, one can view it from a vastly different perspective: Despite 
all that she had gone through, and all of the horrors she had endured, 
she still maintained her unwavering belief that everything that occurred 
to her was orchestrated by the Hand of G-d. She was angry at that Hand 
but she knew, unquestionably, that it was all G-d’s work! 
It was finally time for the nation to travel forth from Sinai. After all of 
the glory and greatness of what occurred at Sinai, from that point 
onward there seemed to be one tragedy after another. The gemara says 
that when the nation departed Sinai they did so “like children running 
away from school”(1). They were afraid that more laws and restrictions 
would be imposed upon them. Shortly after, complainers aroused 
tension and unrest among the masses, igniting G-d’s wrath. A fire raged 
within the camp causing much damage. 
When that debacle concluded, yet another tragedy followed. “The 
rabble that was among them cultivated a craving, and the Children of 
Israel also wept once more and said, ‘Who will feed us meat?’(2)” They 
complained that the manna was trite and unfulfilling, and they desired 
real food. That event too ended in severe tragedy, with many dying a 
horrible death. 
Rabbi Yecheskel Abramsky zt’l was once asked the following 
question: 
Our forefathers who witnessed the exodus, revelation of Sinai, and the 
omnipresent miracles in the desert were known as the “Dor De’ah – 
Generation of knowledge”. There never was, or will be, a generation 
that had such a deeply rooted connection with the G-d as they did. 
Every individual of that generation merited being a progenitor of the 
eternal Chosen Nation. Yet, when studying the events that transpired 
throughout their forty year sojourns in the desert, there seems to be a 
glaring lack of faith and connection with G-d. If they were so connected 
how could they repeatedly fall prey to sin? 
Rabbi Abramsky answered by relating that, one year during the reading 
of Megillas Esther on Purim, he noticed a young boy who did not shake 
a grogger when the name of Haman was read during the Megilla. Later 
on, he asked the boy why he didn’t make noise like all the other boys 
his age did. The boy replied that he did not have a grogger. The boy 
explained that he was an orphan and had no one to ask to procure a 
grogger for him. 
Rabbi Abramsky explained that the greatness of that generation was 
that they truly felt that G-d was their father, who cared about every 
petty detail in their lives. Therefore, as soon as there was anything in 
their lives that bothered them they turned to their Father and voiced 
their dissatisfaction. Thus, it was their incredible faith and connection 
with G-d which caused them to subtly lose perspective and complain to 
G-d inappropriately. 
In other words, it wasn’t a lack of faith that caused them to sin, but an 
overwhelmingly stark realization of their connection with G-d. The 
problem was that their stark understanding caused them to lose sight of 
proper boundaries. 
Rabbi Abramsky added that when the nation gathered en masse to 
donate materials for the construction of the Mishkan the verse says(3): 
“The Children of Israel brought a donation to G-d.” The Torah is 
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testifying that when they brought their donations to Moshe it was solely 
“for G-d”, i.e. without any ulterior motive. They were not interested in 
personal fame and honor, only the honor of G-d. 
The greatness of that generation was their deep-rooted knowledge that 
G-d is truly a loving Father. They understood that when one has 
complaints or doubts in lives, ultimately the only One who can help is 
G-d.(4) To them it wasn’t polemics; they lived with that realization! 
Some years ago, a yeshiva student wrote a letter to Rabbi Shimshon 
Pincus zt’l, about certain serious issues that he felt were impinging his 
growth. He turned to Rabbi Pinkus to solicit his advice. Rabbi Pinkus’ 
response is characteristic and legenendary(5): 
“To the precious student… 
“I received and read your letter. I must say that I have not reached a 
level where I can give advice to people, telling them exactly what to 
do. However, I will reply and respond to your remarks according to my 
limited understanding. 
“It seems to me that you are trying very hard to grow in Torah and Yiras 
Shamayim (Fear of Heaven), and that you are certainly fulfilling your 
required efforts and hishtadlus in this regard. However, you now find 
yourself in a position where you simply need help from outside. The 
logical explanation for this is simply because all lofty and spiritual 
pursuits require special assistance, above and beyond our physical 
capabilities. Therefore, I am providing you with the name and address 
of someone who can surely help you: 
“They call Him G-d. 
“He is very strong, since in truth, He created everything! I also know 
with certainty that He loves you personally very much, and that He 
especially desires that you should turn to Him. You will have no 
problem finding Him, since He is everywhere, in the simplest form of 
understanding. In fact, even now as you read this letter, you can simply 
turn to Him. 
“I write this because many people mistakenly think that this 
understanding is only attained through Prayer, good deeds, and exalted 
levels…. This is all true. However, it is not the main requirement. 
Rather, the main requirement is to understand that G-d is not a 
“concept”, Heaven forfend. Rather, G-d is real, alive, and eternal and 
we can forge a personal relationship with Him! 
“The more that we realize this, the more we will turn to Him - and the 
stronger our relationship with Him will become. We will simply share 
our problems with Him and ask Him to help us over and over… 
“If someone will give you different advice, it is a waste of your time to 
pursue it. Simply turn to the One who can truly help you (Hashem 
Yisborach) and grab hold of Him and never let go until you achieve 
that which your heart desires! 
“I sign with honor for a Ben Torah who is searching for the truth, but 
simply doesn’t know where to look! 
----Shimshon Dovid Pincus” 
Rabbi Pincus did not merely preach these ideas. He lived them every 
day of his life. 
There was a couple who lived in Ofakim(6) who were not blessed with 
children(7). Years went by and, despite all their efforts they still did not 
merit a child. 
One day the man approached Rabbi Pinkus and poured out his heart. 
After listening to the man’s painful account, Rabbi Pinkus replied that 
he was going to pick him up that evening to take him to a special place 
to daven. 
The man wondered what kind of mystical and holy place Rabbi Pinkus 
knew of, that he was going to take him to in the dead of night. 
That night Rabbi Pinkus borrowed his neighbor’s car and, around 
midnight, drove up to the man’s house. They drove out of Ofakim into 
the nearby desert. After some time, they arrived at a deserted area. 
Rabbi Pinkus told the man that he should exit the car. After the man 
stepped out, Rabbi Pinkus told him: “It is dark and ominous here in the 
dead of night! Don’t look for a road to take you home because there is 
nothing out here. In this place, it’s just you and the Master of the World! 
I am leaving you here and I will return. Do not speak to G-d, don’t cry, 
and don’t pray. Rather, scream out to G-d! Pour out your heart and soul 
and beseech Him with prayer. In that way, you will receive the 
slavation you seek. I will be back in a half-hour.” With that Rabbi 
Pinkus drove off into the night. 

Rabbi Pinkus returned a half-hour later and gazed at the shaken young 
man’s face. “I’m sorry, but it seems to me that you have not cried 
sufficiently. I am telling you again: Cry! Beg! Speak with G-d and 
relate to Him your request!” With that, Rabbi Pinkus again drove off. 
Sometime later he returned again. This time he noticed that the man’s 
clothes were drenched with sweat and tears. Rabbi Pinkus smiled, “This 
is what I meant. You will see that your prayers will be answered.” 
Today the young man is the father of a beautiful family. 
The Gemara(8) states: “Anyone who has no wisdom, it is forbidden to 
have mercy on him.” Rabbi Shimon Schwab zt’l explained(9) that this 
surely does not refer to someone who lacks intelligence or is lacking 
mental aptitude. Rather, it refers to one beset by travails, disease, and 
difficulties who does not consider that it is G-d who is behind 
everything transpiring to him. Such a person has lost perspective of his 
suffering and therefore does not deserve the mercy of others. 
The personages mentioned in the Torah may have been cuplable of 
various sins on their level, but they remain our foremost role models, 
because they understood how to live a life of connection with G-d. 
Ultimately, the struggle and pursuit incumbent upon every one of us is 
to live by their example. We must truly believe that G-d is our father 
and king, and only He has the ability to grant us our needs and desires. 
“Who will feed us meat?” 
“Our Father in Heaven” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. Shabbos 115b 
2. 11:4 
3. 35:29 
4. Their ‘sin’ was that on their great level they should have presented 
their complaints in a more refined and respectful manner. 
5. The letter is printed in the original Hebrew in Nefesh Shimshon 
(Igros Umichtavim). I have found this translation is not my own, but 
am unsure of its authorship. 
6. the community where Rabbi Pinkus served as its Rabbi 
7. This incredible story is written in ‘Rabboseinu Shbadarom” a 
biography about Rabbi Pinkus, page 144 
8. Sanhedrin 92a 
9. Commentary to Yeshaya 27:12 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Beha’aloscha 
15 Sivan 5777/ June 9, 2017 - Avos Perek 2 
The first time I heard one of my students exclaim “he's a sick athlete”, 
I felt terrible. How sad that such a vibrant and adroit athlete was ill. 
Before I had a chance to add his name to my tehillim list however, my 
students explained to me that saying an athlete is sick is somehow a 
good thing. In fact, it's a big compliment to say that someone is a ‘sick 
player’, or that he has a ‘sick shot’. 
It was reminiscent of the first time I heard someone describe a 
cheesecake as being “sinful”. Then too, I wondered what was so satanic 
and devilish about cheesecake. What was even more confusing was 
when someone else described the same cheesecake as being “heavenly” 
and “divine”, adding that it was “worth every calorie”. 
I couldn't help but wonder when is a cheesecake “sinful” and when it is 
“divine”. 
No doubt, you have been pondering the same thing over the recent Yom 
Tov of Shavuos. I will enlighten you to what I think is the difference, 
based on the following parable: 
A couple was married for many years. Life took its toll, including the 
pressures of raising children, and the rigors of making a living. Sad to 
say, they didn't spend much quality time together. The conversations 
they did have were mostly about stressful matters, or arguments about 
the kids or finances. 
Their anniversary was approaching, and the husband decided to go all 
out, so they could celebrate and enjoy the day together. 
After a great deal of planning, the anniversary arrived. They went on 
an expensive half-day cruise, complete with sightseeing, and a posh 
lunch and dinner. By the time the day was over, they had spent well 
beyond their normal allotted budget for such events. 
Was it worth it? 
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The answer depends on what happened afterwards. If the day was 
merely a momentary respite from their monotonous relationship, and 
the next day they resumed their aloofness toward each other, then the 
added expenses weren't really worth it. However, if the day served to 
reignite the spark of their insipid marriage, and brought back faded 
emotions for each other, then it was worth every penny. Working 
towards a better future always requires some investment. 
On Shavuos there is a beautiful custom to eat dairy foods, including 
creamy and delectable cheesecake. The commentators offer numerous 
reasons why/how eating dairy reminds us of the revelation at Sinai and 
the giving of the Torah. 
If one enjoys all the beautiful customs of the holiday, including eating 
saturated carbs, and buying expensive flowers, but feels no excitement 
in the essence of the day and recommitment to Torah learning and 
Torah living, then his indulgences weren't really worth it. 
However, if the customs serve as symbolism that help abet one's 
excitement and recommitment to Torah, then it's worth every bite, and 
every penny. 
So, the question of whether cheesecake is sinful or divine, has little to 
do with the contents of the cake, as much as with the attitude of the one 
eating it. 
It all boils down to whether it's a sick cheesecake or if the cheesecake 
makes you sick! 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
בראשי חדשיכם ותקעתם בחצצרות י:יוביום שמחתכם ובמועדיכם ו  

What is yom simchaschem? There are two opinions in the Sifri. The 
Tanna Kama says thatyom simchaschem is Shabbos. Even though it is 
clear from Masechtos Shabbos and Beitzahthat only on the Shlosha 
Regalim is there a mitzvah of simcha, but not on Shabbos, we 
nevertheless see that the reality of Shabbos is that it is a day of simcha. 
It could be, in fact, that it is the opposite when it comes to the Shlosha 
Regalim. Are they considered a yom simcha? Could be not, even 
though there is a mitzvah of simcha. There is no of proactive mitzvah 
fulfillment of having joy on Shabbos. Yet, it is called yom 
simchaschem. What does this mean? Really, it’s quite straightforward 
if you think about when it is that a person hassimcha. 
Shabbos is an entirely different reality. From beginning to end, from 
the most miniscule detail here in our world, going all the way up 
through the Heavenly spheres until the Kisei Ha’Kavod, everything is 
totally different on Shabbos. A completely alternate reality. Whether 
one is aware of it or not, on Shabbos he enters a totally different realm. 
If he is not aware of it, that’s yom simchaschem, it’s the inherent quality 
of the day. If he does know it, then he can partake of the simcha of the 
yom ha’simcha. 
This alternate reality of Shabbos is reflected in the fact that eino domeh 
mareh panav – a person looks different on Shabbos than he does during 
the week. Similarly, there is an obligation to wear Shabbos clothes. 
That’s in terms of the externalities. And as far as one’s inner world is 
concerned, he has a neshama yeseirah. On Shabbos, he enters into a 
better, more exalted state of being; so that is simcha. Smeichim 
b’tzeisam v’sasim b’voam. 
The formula for how to be a tov leiv mishteh tamid, to always be in a 
state of happiness, is to always find newness in life. If the sum total of 
one’s life is rote behavior, chances are he won’t be very happy. 
However, when one rises above the mitzvas anashim melumadahand 
approaches every day as a new experience and new opportunity, that 
infuses him with tremendous simcha. 
If someone were to get a feeling of freshness by winning the lottery it 
would be easy to be happy. However, it wouldn’t require any effort. 
When a person approaches anotherShachris, another Mincha, it is 
possible to just function out of habit; but if one works on cultivating a 
sense of freshness in it, then he will have simcha. 
Shabbos is yom simchaschem because it inherently is a day of complete 
hischadshus – everything about Shabbos is new and exciting; so 
different from the humdrum workweek. 

The other opinion in the Sifri, Rabi Nosson, holds that yom 
simchaschem is referring to thekorban tamid that was brought twice 
daily. According to Rabi Nosson, then, yom simchaschem is every day 
of the year! [Perhaps this is the source for the Rambam –Ed 
elaboration-]. There seems to be a contradiction in the Rambam 
regarding the requirement to blow trumpets in the Beis Ha’Mikdash 
that the pasuk is talking about. TheAchronim resolve the Rambam by 
positing that it must be that the Rambam holds that there are two 
separate, distinct obligations of blowing the trumpets in the Beis 
Ha’Mikdash: one obligation that applies every day of the year, and a 
separate obligation that applies exclusively to the Moadim. 
The question is, though, what is the meaning of Rabi Nosson’s opinion? 
How do thekorbanos tamid make every day into a yom simchaschem? 
The Maharal says that something which has time permanence – 
meaning it is completely consistent in terms of its frequency and never 
wavers – is essentially l’maalah min ha’zman, time transcendent. The 
Mesillas Yesharim says that we human beings do not possess the 
capacity of total alacrity that Malachim have, because we exist within 
the realm of physicality. Laziness emanates from physicality, and 
someone who is immersed in physicality is a prone, a little bit, to the 
opposite of simcha. 
What practical behavior can we incorporate into our lives in order to 
attain this quality of being time transcendent? To be a tamid! If one 
makes a set learning time for himself that is absolutely immovable, then 
he accomplishes this. The whole duration of bringing thekorban tamid 
took but one hour, so for us even a five or ten minute learning seder can 
be our “tamid”. Ten minutes that is irrevocably permanent no matter 
what, even on days where for whatever reason it may happen that he 
may not be able to learn during his normal set times, he still has his 
tamid. Chok v’loh yaavor. Doing this puts a personl’maalah min 
ha’zman – infusing him with a time transcendent quality. He’s literally 
atamid! This generates for him a reality of yom simchaschem, and there 
can be no greater joy than that! 
 ויהי בנסע הארן י:לה
The pesukim of vayehi binsoa ha’aron, Chazal tell us, are placed 
precisely so in order to separate between two negative accounts of 
puranus. The first was the fact that Klal Yisrael left Har Sinai joyfully 
like a child running away from school. The Chasam Sofer asks why 
Chazal call this puranus, which means retribution; shouldn’t it be called 
an aveirah, misconduct? We don’t even seem to find anywhere that the 
Yidden were punished for this? Further, the Chasam Sofer adds, we 
should ask why specifically these two pesukim of vayehi binsoa 
ha’aron were chosen to separate the two accounts? 
The answer, says the Chasam Sofer, is based on that which Chazal 
make clear that the aveirah of bitul Torah is fundamentally different 
from every other aveirah. When it comes to other aveiros, there is not 
necessarily an immediate effect. Although in the Midbar – wherein Klal 
Yisrael was under a constant, miraculous providence – we generally do 
find that infractions evoked immediate responses; but, in general, 
aveiros do not necessarily bring about immediate consequences. 
The Gra says that when Moshe Rabbeinu told Yehoshua, “kol anos 
anochi shomeia” (following his descent from Har Sinai when the cheit 
ha’eigel occurred), what that means is perikas ol Torah (casting off the 
yoke of Torah). Yehoshua thought that it was the sound of war, 
meaning spiritual war. People fighting with the yetzer hara about 
whether or not to violate an aveirah or refrain from carrying out a 
mitzvah. But Moshe Rabbeinu was telling him that it was not that. It 
was “kol anos”, the sound of perikas ol Torah. And that is far worse 
than the violation of any particular mitzvah. 
In that vein, the Chasam Sofer explains the idea of “k’tinok ha’borieach 
mi’beis ha’sefer”. It was perikas ol Torah. The result is that Klal Yisrael 
changed their state from being one of impervious to their enemies to 
being potentially subject to ol malchus, subjugation at the hands of the 
Goyim. And that is why, the Chasam Sofer concludes, the pesukim that 
immediately follow are expressions of asking Hashem to scatter the 
enemies of Klal Yisrael. Because Klal Yisrael did this act of perikas ol 
Torah and thus became subject – as the Mishna says in Pirkei Avos – 
to ol malchus, the concern of enemies became relevant. 
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Current events reflect this reality as well. 
 ותדבר מרים ואהרן במשה יב:א
Chazal tell us that Miryam and Aharon were punished over this 
discussion because it was lashon hara. The question is, what exactly 
was the lashon hara? The Chafetz Chaim (Hilchos Lashon Ha’Ra 3:7) 
explains that they did not judge Moshe favorably. They misinterpreted 
the situation. Hashem told them that they cannot possibly compare 
themselves to Moshe because he is a navi of a totally different category, 
and that is why he needed to be separated from his wife. Had Miryam 
and Aharon known this before they spoke, the words they uttered would 
not have contained a trace of lashon hara. It was only how their 
misconception tainted their words that turned it into lashon hara. This 
is the Torah’s prototype for lashon hara, about which we are later given 
an asei of remembering what happened to Miryam so that we don’t 
stumble in lashon hara. It is difficult to get a proper handle on how to 
understand the fact that this is the prototype of lashon hara in the Torah 
– specifically the type of lashon hara wherein the statement itself would 
not constitute lashon hara if not for the mistaken impression that tainted 
it. 
 על אדות האשה הכשית אשר לקח יב:א
Rashi – following the approach of Targum Onkelos – explains that the 
pasuk is referring to Tzipporah, Moshe Rabbeinu’s wife, and usage of 
the word Kushis to indicate that her perfect inner and exterior beauty 
were obvious to all just as coloring of a Kushis is obvious to all, and 
that is the way one talks to avoid causing an ayin hara. Furthermore, 
says Rashi, the gematria of Kushis is yefas mareh – of beautiful 
appearance. My grandfather told me in the name of Reb Chaim 
(Brisker) that this is a pasuk that has no literal meaning. The pshat is 
the allegory. This is similar to Shir Ha’Shirim which has no literal 
interpretation. Generally, pesukim that speak allegorically there is a 
mashal – the vehicle of the message being conveyed – and the nimshal 
which is the message being conveyed. For Shir Ha’Shirim, it is not that 
there is a basic, plain meaning to the pesukim, and the deeper meaning 
is the nimshal. There is no pshat other than the nimshal. Rav Michel 
Feinstein explained that that is why the Mishna says that Shir 
Ha’Shirim – out of all the Kesuvim – is kodesh kadashim. The word 
kadosh means separate, different, distinct. Shir Ha’Shirim is removed 
and separated, as it were, from the literal meaning of its words, because 
it is only the nimshal which is the simple, straightforward 
understanding of it. Likewise, said Reb Chaim, when it comes to this 
pasuk of Tzipporah being referred to as a Kushis. 
That being said, it should be noted that Targum Yonasan ben Uziel and 
the Rashbam do not understand the pasuk in this manner. Yonasan ben 
Uziel leaves the word Kushis as is, indicating that there is no reason to 
understand differently than what the literal meaning would indicate. 
Accordingly, the Rashbam says – basing himself on Divrei Ha’Yamim 
– that this is referring to a woman that Moshe Rabbeinu took to be his 
queen when he reigned as king of Kush for forty years, although he 
never actually lived with her. 
 לא כן עבדי משה יב:ז
Based on these pesukim, the Rambam identifies four fundamental 
differences between the nevuah of Moshe Rabbeinu versus that of all 
other neviim: 1) All other neviim receive their prophecy while in a 
sleep-like state, whereas Moshe was always awake and erect. 2) All 
other neviim received their prophecy through a malach and it therefore 
came in the form of symbolisms and metaphors, whereas Moshe 
Rabbeinu received his prophetic communications directly from 
Hashem and were thus crystal clear without any need to decipher 
allegorical meanings or the like. 3) All other neviim would become 
overwhelmed with a sense of terror and awe during their prophetic 
experiences, but Moshe Rabbeinu would remain as calm as one 
speaking to a friend, because his mind possessed the ability to 
understand the words Hashem would communicate to him while 
remaining in his fully conscious, collected state. 4) All other neviim 
were not able to experience prophecy whenever they pleased, whereas 
Moshe Rabbeinu never needed prior preparation; rather, he was forever 
focused and in a state of preparedness like Malachim and could thus 
experience prophecy whenever he would desire to do so. That is what 

the pasuk means when Hashem told Moshe, “Go tell them, return to 
your homes, but you here stand with me.” For all other neviim, when 
their prophetic experience is completed, return to a normal state – like 
everyone else – in which bodily concerns play a major role in life; and 
that is why they do not separate from their wives. Moshe Rabbeinu, on 
the other hand, remained forever in a state of sanctification like 
Malachim wherein his mind was permanently bound to the Almighty; 
and that is why he separated from his wife and all other bodily 
concerns. 
One of the expressions that the pasuk employs is b’chol beisi 
neh’ehman. The word neh’ehman means unfaltering, absolutely 
consistent. Moshe Rabbeinu was a completely faithful emissary to 
transmit Hashem’s Torah to Klal Yisrael. There is a well-known 
question of the Minchas Chinuch: in as much as one who violates the 
command of a navi is liable for misah bidei Shamayim, death by 
Heavenly decree, why doesn’t every Torah transgression carry that 
penalty, since, after all, by so doing one is going against the nevuah of 
Moshe Rabbeinu?! The answer to this question – which, amongst 
others, is said in the name of Reb Chaim (Brisker) – is that Torah is a 
different category than nevuah. This can be inferred from the fact that 
the Rambam does not express a direct contingency of the principle of 
Torah min ha’Shamayim on the principles that preceded it which 
discuss the existence of prophecy in general and the uniqueness of 
Moshe Rabbeinu in particular. Torah is not the nevuah of Moshe 
Rabbeinu, per se. Torah tzivah lanu Moshe means that he was the 
vehicle for its transmission, the conduit through which it came to us. 
Essentially, though, Torah is a transmission from Hashem to Klal 
Yisrael. Was there a vehicle for that transmission, a conduit through 
which it came to us? Yes, and his name is Moshe Rabbeinu. But that is 
all Moshe’s role was, simply to serve as a conduit. [All other neviim, 
on the other hand, have to interpret their prophecies. Therefore, the 
command of the nevuah becomes their command to a certain extent. 
Yes, they are transmitting the word of Hashem, but it is by their 
authority and say-so. To transgress their words, then, is categorized as 
going against the navi. –Ed. elaboration-]. Moshe Rabbeinu, though, 
was a shaliach neh’ehman. Torah was given to Klal Yisrael. Hashem 
transmitted the Torah to us, and Moshe Rabbeinu was but the pipeline 
for that transmission – Shechinah medaberes mi’toch grono. 
 בכל ביתי נאמן הוא יב:ז
Rabbeinu Yonah (in Mishlei) and the Ramban (in Iyov) proffer a very 
novel understanding of this pasuk. Both Yeshayahu ha’navi and 
Yechezkel ha’navi expressed what they saw in their respective 
prophetic visions of Maaseh Merkavah. Although Yechezkel’s 
description is far lengthier, Chazal tell us that he certainly did not have 
a greater revelation than Yeshayahu. Rather, Yechezkel was likened to 
a rural peasant who once visited the royal palace, versus Yeshayahu 
who was akin to a sophisticated city-dweller who visited the royal 
palace. For the former, it was obviously much more of a mind-blowing 
experience, and he therefore felt a need to describe it at length. In 
contrast to Yeshayahu and Yechezkel, Moshe Rabbeinu was 
completely faithful to Hashem in the sense that he kept it a secret. 
Moshe obviously experienced at least as much of a revelation of 
Maaseh Merkavah as Yeshayahu and Yechezkel did, but he did not 
breathe a word of it. He was a neh’ehman ruach and shomer sod, he 
faithfully guarded the secret. 
Quotables 
“Shabbos should not be made to conform to us, we should make 
ourselves conform to Shabbos.” 
Featured Story 
My father considered the Manchester Rosh Yeshiva, Rav Yehuda Zev 
Segal zt”l, like a Malach Elokim. Once, when Rav Segal was visiting 
Eretz Yisrael, my father brought my brother and me to get a bracha 
from him. We woke up a 4:00 am on that day that we travelled to Bnei 
Brak to see Rav Segal. One time, my father told us about how he heard 
a derasha from Rav Segal in which the latter began describing Maamad 
Har Sinai in great detail. ‘I began to shiver and shake,’ my father told 
us, ‘and felt as though I was actually there at Maamad Har Sinai!” 
(Reb Meshulam Twersky) 
If you would like to receive these divrei Torah to your inbox, or to make a dedication, please email vayigdalmoshe@vayigdalmoshe.com  
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Rabbi Berel Wein 

Dreams 
In the English language, the concept of dreams usually has a positive 
connotation. Negative dreams are call nightmares. In Hebrew, 
however, the word for dreams is neutral-which connote both positive 
and happy dreams as well as dreams that are troubling and unpleasant. 
The subject of dreams is widely discussed in Talmudic and rabbinic 
writings and in Hebrew literature. In fact there is an entire chapter in 
the Talmud devoted to our ability to interpret dreams and what, if any, 
value they have in our lives. 
Current medicine tells us that dreaming is a necessary component to 
getting a good night’s sleep. Most dreams that we may have are not 
remembered by our conscious self. It is the extremely disturbing dream 
or the wildly exhilarating dream that may visit us while we are asleep 
that we are able to recall, sometimes only to vividly, even in our waking 
hours. 
The father of modern psychotherapy, Sigmund Freud, based much of 
his research and medical conclusions on dreams and on their 
interpretations. Even though today much of Freud's work and ideas 
have been discarded by modern psychiatrists and psychotherapists, 
nevertheless we all remain fascinated by his attempt to plumb the 
depths of the human mind and conscience by the inexact science of 
interpreting dreams. 
The rabbis of the Talmud taught us basic rules regarding dreams. One 
is that there is no dream, even a prophetic one engendered by Heaven, 
which is completely accurate in all of its details. The second rule is that 
the actuality of the dream as enacted in life is dependent upon the 
interpretation that one gives to the dream itself. These two rules contain 
a great deal of wisdom not only regarding dreams but regarding human 
nature itself. 
The Talmud relates to us that one of the great rabbis upon having a 
negative dream quoted the verse in Proverbs that dreams only speak 
falsely and therefore he need not concern himself with the frightening 
aspects of the dream. However when he experienced a very positive 
dream, he referenced the very same verse except his intonation was that 
of a question – ‘do dreams speak falsely?’ It was in this subtle 
difference that implied that there was merit in believing the dream that 
he had experienced. 
Since most of us ordinary mortals are not able to make that fine a 
distinction, the rabbis of the Talmud instituted and recommended a 
procedure by which an apparently negative dream can be transformed 
into one that is positive and hopeful. This procedure of negating the 
negative – somewhat analogous to multiplying a negative by a negative 
in mathematics thereby arriving at a positive number – is one that is 
followed even today. If nothing else, it is a great psychological boon to 
the person who was troubled by an apparently negative dream. 
This follows the rule that the import of dreams is determined by their 
interpretation and by somehow giving a positive explanation of what is 
apparently very negative and frightening. The dream itself is transposed 
into one that is positive and optimistic. 
Just as there are dreams that are personal and individualistic, so too are 
there national dreams. The dream of the return of the Jewish people to 
independence and prosperity in their ancient homeland of Israel is a 
millennia old dream. Already we read in psalms that when the Lord 
returns the captives of Zion to their homeland we will all be as 
dreamers. 
This dream was nurtured by the Jewish people for millennia on end. 
Even in the darkest days of our long and bitter exile, the dream of Zion 
and Jerusalem continued to be part of our subconscious and conscious 
existence. This dream, like all others, was and is subject to the rule 
established by the rabbis that dreams are not the taken exactly and 
literally in every detail. 
In the words of the rabbis, “just as there is no edible grain that does not 
have straw within it as well, so to there is no dream that does not have 
fantasy accurately portrayed within it." In our time, this national dream 
of the redemption of the Jewish exiles and their return to the land of 

Israel is being actualized in front of our very eyes. Nevertheless, not 
every detail of the dream is really happening. 
In general, the reality follows the overall pattern of the dream but the 
details of this fulfillment of the age-old dream many times are 
disturbing and troubling to us. These difficult details that are less than 
idyllic do not conform to the great fantasy of the dream that we dreamt. 
So, the test of our time is to interpret our dreams positively and to 
realize that while the great dream is becoming reality, there may always 
be details that do not quite fit into our predisposed opinions and hopes. 
Shabbat shalom, Berel Wein 
 

Rabbi Berel Wein 

Weekly Parsha 
B’halotcha 
The menorah has been one of the symbols of the Jewish people from 
time immemorial. It remains so today as well, it being one of the major 
symbols representing the Jewish state of Israel. The original menorah 
was cast and fashioned from one solid, large piece of gold. According 
to Jewish tradition, the construction of this great artifact was so detailed 
and complicated that it was beyond the ken of human talent and ability. 
It was created miraculously, simply by somehow taking this great piece 
of gold and throwing it into a fire. From the midst of the fire sprang 
forth the menorah in all of its grandeur and beauty. The menorah 
represented the light of Torah, of Godly wisdom and holy erudition. It 
represented not only light that illuminated the outside world and society 
but rather it spoke to Israel of an inner glow that emanated from the 
soul and from the physical senses of human beings. 
In the words of the great rabbis of Torah: “does the Lord require its 
light?” The menorah itself was situated in the structure of the Temple 
in such a way that most Jews were never able to actually see it and 
benefit from its glow. So it was that the light, so to speak, was really 
not on public display and was and is an inner light that made the 
menorah so symbolic of the Jewish people and its beliefs. Believe it or 
not, Judaism is truly more concerned with the spirituality and holiness 
of the individual rather than on outward appearances and public 
displays of piety. 
Human beings instinctively treasure light and abhor darkness. Darkness 
covers evil deeds and nefarious plots. The animals of prey prowl at 
night in the dark. In a world of secrets, darkness is the most accessible 
cover. The menorah came to dispel such darkness. It is the light that 
was meant to reach all of humankind and to illuminate the otherwise 
dark recesses that lurk within us. It is no wonder then that this light was 
deemed to be an eternal one, constantly lit in the Temple and renewed 
day in and day out. 
In our modern world, genius or the activity of ideas and innovation is 
often represented by cartoonists as a light bulb going on in our brain. 
This is because the flash of brilliance is always characterized as 
somehow seeing the ‘light.’ The initial creation of the universe, so to 
speak, is itself described as the beginning of light. The menorah carries 
with it this message of light, holiness and of hope and optimism. That 
is why there can be no more fitting symbol for the Jewish people and 
for Israel than that of the menorah. 
In King Solomon’s wisdom, he constructed ten additional menorot to 
adorn the Holy Temple. The subtle message here is that there can never 
be enough light, for it nurtures our souls and guarantees our eventual 
success in physical and spiritual terms. 
Shabbat shalom, Rabbi Berel Wein 
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Destiny Foundation  
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Person in the Parsha 
A Candle of God is the Soul of Man 
I no longer remember which Israeli artist colony I was visiting. Perhaps 
Jaffa. But I will never forget the crude, almost primitive paintings, 
which were on exhibit. They were all very different in color, style, and 
size. They varied from somber dark browns and grays to tropical 
oranges, reds, and yellows. Some were very realistic, some 
impressionistic, some totally abstract. One was a large mural. But in 
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the corner, there were postcard-sized miniatures. In every painting, a 
candle predominated. 
The artist was obsessed with the image of the candle. A tall, slim 
candle, wax dripping down its side, the wick erect, the flame flickering. 
Somehow, each candle evoked the picture of a person. 
I made a note of the artist’s name, hoping that one day I would be able 
to afford one his works, and would then find him, but I lost the scrap of 
paper with his name and address long ago. 
The memory of the candles bedecking his workroom walls has 
remained with me. As long as I can remember, I have been fascinated 
by candles and by their human-like quality. In my early teens, I was 
taught to meditate in front of a burning candle, and to associate my 
meditation with the biblical phrase, “A candle of God is the soul of 
man”. 
“What are some ways that human beings resemble candles?” This 
question was assigned to me by the old rabbi who was my first spiritual 
guide. In my early adolescence I was part of a group of six or seven 
peers who met with this rabbi once a month in a dark and, you guessed 
it, candlelit room. 
It was our task to gaze at a burning candle and imagine the affinities 
between candles and men. At the end of the month, we were to report 
on our findings. 
I never returned at the end of that month. Without that closure, it is no 
wonder that I still reflect, fifty years later, on the resemblances between 
people and candles. 
This week’s Torah portion speaks of the candles that Aaron lit in the 
ancient Tabernacle. The Bible speaks not of the “lighting of” the 
candles, but of the “raising up” of the candles. The commentaries 
eagerly point out that it is not sufficient to kindle the candle; one must 
see to it that the flame will continue to burn on its own. 
The candle thus becomes a metaphor for the process of teaching: parent 
to child, or master to disciple. It is never sufficient to merely touch the 
child with the flame of knowledge. Rather, one must “raise up” the 
flame so that it will grow and will nurture the student for a long time. 
The task of the teacher is to ensure that the flame will continue to burn 
on its own, that knowledge will be a lifetime process. 
There is another traditional Jewish saying which inspires me: “A little 
bit of light can dispel much darkness”. The little candle teaches us how 
much good a single person, or even a single act, can accomplish. It is 
not necessary for one to try to ignite powerful floodlights. If all that one 
can do is light a match, that paltry act can achieve unforeseen 
illumination. 
Finally, there is a Talmudic dictum, “A candle for one is a candle for a 
hundred”. There are certain things in life, an item of food for example, 
which can only meet the needs of one person. There are other things, 
certain tools for example, which can only meet the needs of one person 
at a time. But one candle can benefit the single individual who needs 
illumination, and it can shed equal illumination for many others in the 
room. A candle for one is a candle for a hundred. 
And so it is in the human realm. There are things that we can do which 
will benefit not only a single particular other but an entire group, an 
entire community, an entire world. If we teach, for example, lessons 
that are useful practically and that are spiritually uplifting, those lessons 
are not limited to who hears them. Rather, they can benefit many 
unseen others. Intellectual accomplishments and religious 
achievements are candles not just for one, but for hundreds. 
I have listed but three of the infinite number of ways in which the soul 
of man is the candle of God. Candle lighting symbolizes the teaching 
process; the single act can have massive consequences; and we can 
affect a much wider circle than we think. 
The opening verses in this week’s Torah portion render the candle 
image so central to the Tabernacle and Temple service, because the 
Torah wishes us to think about the candle, to meditate on it, and to 
discover for ourselves the manifold analogies which lie embedded in 
the candle image. 
“Behold the candle,” the Torah exclaims. It is one of the oldest, and 
certainly one of the simplest, human tools. But it can be a metaphor for 

the power and the potential of the human soul, which is no less than the 
candle of God. 
 
Rabbi Pinchas Winston 

Perceptions 
Left Out? Left In. 
Aharon HaKohen. As Moshe Rabbeinu told his brother, his mitzvah of 
Menorah would be greater than what the Nesi’im did with their sacrifices. 
At least that is what Rashi says. The Ramban has a different take on the 
form of consolation. The mitzvah of lighting the Menorah he says wasn’t 
much comfort for being left out of the inauguration offerings since any 
kohen could light it. Instead, the Ramban says, the Menorah was an allusion 
to when the kohanim would eventually and heroically rededicate the altar 
in the time of the Chashmonaim. 
There might be another explanation as well, one that can be traced back to 
the very origin of the tribe of Levi. It may even be an explanation for 
another question to do with the birth of Moshe Rabbeinu, based upon the 
following verse: 
A man of the house of Levi went and married a daughter of Levi. (Shemos 
2:1) 
This of course is referring to Amram and Yocheved, just after Miriam 
convinced her father to remarry her mother. Pharaoh, she argued, only 
declared death for the boys. Amram, by causing all Jewish men to divorce 
their wives and not have children, decreed against the boys AND the girls. 
The question is, why were they not mentioned by name? It wasn’t as if it 
was loshon hara, and that we didn’t already know who the Torah is talking 
about. 
A clue to the answer can be found in Parashas Ki Sisa: 
Moshe stood in the gate of the camp and said: “Whoever is for God, [let 
him come] to me!” 
All the Levi’im gathered around him. He said to them: “God has said, the 
God of Israel: ‘Every man should place his sword upon his thigh and pass 
back and forth from one gate to the other in the camp, and every man should 
kill his brother, every man his friend, every man his brother.’ ” 
The Levi’im did as Moshe said . . . (Shemos 32:26-28) 
The incident of the golden calf necessitated the death of its perpetrators. 
Moshe turned to the people to help him with the very unpleasant task, and 
the only ones to respond were the Levi’im. The Levi’im were the only ones 
prepared to carry out Divine justice on behalf of God. 
Was this a good thing? Maybe the Levi’im were bloodthirsty, and this was 
their chance to take lives with Divine sanction. There was nothing heroic 
about that. 
In response to this, we have the following: 
[Leah] conceived again and bore a son, and she said, “Now this time my 
husband will be attached to me, for I have borne him three sons.” Therefore, 
He named him “Levi.” (Bereishis 29:24) 
It is important to note that in Biblical times, names were more than just a 
way with which to refer to another person. They were actually a description 
of the nature of the person himself, evident by the way the name follows its 
explanation. “Levi” is from a word that means to accompany, making it a 
“relationship” name. 
In other words, it was antithetical to Levi’s nature to want to kill anyone. 
That is why he is praised so much for carrying out the deed. The only reason 
why he could carry it out, and with zealousness was because NOT doing 
God’s will was even MORE antithetical to his nature. 
Thus, Levi gives himself over completely to the will of God. What he wants 
is completely secondary to what God desires. When he performs a mitzvah, 
he leaves his own want out of the equation. 
Therefore the Torah, by referring to Amram and Yocheved by their tribal 
name and not their personal names indicates that they acted completely 
with self-sacrifice for God. There was nothing of themselves in what they 
did, though that could easily have been the case. 
After all, Amram and Yocheved had not divorced because they had stopped 
wanting to be married to one another. They had separated to stop giving 
birth to babies who were sentenced to death before even being born. 
Finding a good reason to remarry would have, SHOULD HAVE stirred 
personal sentiments. 
The verse tells you otherwise. It doesn’t say that they were not elated to 
remarry. It tells you that even though they were they would not have, had 
it not been in God’s best interest. It was such a “Levi thing” to do. 
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When listing the gifts of the altar inauguration, the Torah not only mentions 
the name of the tribe, but the name of its nasi as well. It’s as if the name of 
the nasi was a crucial part of the equation, without which our appreciation 
of what went on would be limited. Indeed, this information is dissected and 
analyzed in Kabbalistic seforim. 
It is also saying that there was something personal about the offerings that 
were brought. In this case, it was desired by God because it was a necessary 
element to make the inauguration complete. Just as white light ceases to be 
white if a color of the spectrum is filtered out, likewise the inauguration 
was only complete if all 12 elements of the nation came together as one. 
Except for Levi. It was never his job to supply one of those elements 
because he doesn’t have that kind of personal involvement in this world. 
As his name implies, Levi is here to bind together, not to be be bound up 
with others. In the future, he will be the 13th tribe, the gematria of the word 
“echad,” which means “one.” This is what Moshe Rabbeinu told his 
brother. 
Aharon HaKohen, on behalf of his tribe, had felt left out, especially since 
he had thought it was the result of his involvement in the golden calf. 
Moshe Rabbeinu told him that he was “left out” because he had something 
greater to do. It was something only the Levi’im could accomplish because 
of their heroic selflessness. 
This was symbolized by the Menorah as Rashi comments, and was revealed 
in full in the time of the Chashmonaim as the Ramban explains. It is was 
also a profound sense of comfort for Aharon HaKohen, the very 
representative of what it means to give yourself up for the greater good. 
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Bais Hamussar 
Dvar Torah # 578 - Beha'aloscha - בהעלותך 
This dvar Torah is dedicated 

י נשמתו הטהורה של התינוק שלמה ע"ה בן הר' אברהם יוחנן שליט"אלעילו  
The parasha commences with Hashem's commandment for Aharon to 
light the Menorah. The Torah continues, "And Aharon did so; toward 
the face of the Menorah he kindled its lights, as Hashem commanded 
Moshe" (Devarim 8:3). This pasuk seems to be superfluous - wouldn't 
it be self understood that Aharon did as he was instructed? Rashi 
explains that this pasuk was written to relate the greatness of Aharon 
that he did not deviate even a single iota from what he was told to do. 
What is so praiseworthy about one doing exactly as he was told? Rav 
Wolbe explains that people have a special yetzer hara which drives 
them to add a personal touch to their handiwork: "If I add a little color 
over here it would look so much nicer." The ability to entirely submit 
oneself to the will of an authority is truly a praiseworthy attribute. 
When it comes to certain mitzvos, people have their ideas about how 
the mitzvah should be performed: "If I add a little "color" to the 
mitzvah, it would look so much nicer." Yet, we are meant to perform 
the mitzvos exactly as we were instructed. 
We can possibly extrapolate yet another message from this Rashi. 
Things happen in our lives and we think, "It would be so much better 
if things were a little different." However, our avodah is to submit 
ourselves to the will of Hashem and acknowledge that at this moment 
in time what has occurred is for our very best. One who lives his life 
with this perception is truly a praiseworthy individual! 
The Torah recounts how Bnei Yisrael in their first year out of 
Mitzrayim brought the korban Pesach on the fourteenth of Nissan. 
Rashi points out that this actually occurred before the first event 
mentioned in Sefer Bamidbar. Nevertheless, the Torah did not begin 
the sefer with the account of the korban Pesach because it conveys 
something derogatory about Bnei Yisrael. In the forty years that they 
spent in the desert, this was the only time that they brought the korban 
Pesach. 
What is so terrible about that? After all they were exempted from 
bringing the korban after the first year? Rav Wolbe answers that the 
very fact that they were exempted puts Bnei Yisrael in a bad light. Had 
they been on the proper spiritual level, in addition to the other mitzvos 
they were commanded to perform they would have been asked to 
perform this mitzvah as well. 

The greater a person is, the more that is expected from him. This idea 
is apparent at the end of the parasha as well. Miriam was one of the 
greatest people to ever walk the earth; it was in her merit that the rock 
poured forth water for the entire Bnei Yisrael for forty years. When she 
inadvertently spoke inappropriately about her brother Moshe, she was 
taken to task: her mistake was not swept under the carpet. She was a 
great woman and Hashem dealt with her accordingly. 
Rav Wolbe related that he noticed how Reb Yeruchom Levovitz, the 
famed Mashgiach of the Mirrer Yeshiva, would deal with his disciples. 
At first he would act very friendly. As the disciple advanced, Reb 
Yeruchom would begin hinting to him aspects of avodas Hashem that 
could use refinement. When the talmid would progress even further, 
Reb Yeruchom wouldn't mince words and he would state explicitly 
what needed to be said. To his closest talmidim he was downright 
tough. They were great people and he expected more from them. 
Although we don't ask to be tested, sometimes when a person is given 
a big test, it is the strongest vote of confidence from the Creator of the 
universe! 
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Jewish History Crash Course 
Crash Course in Jewish History Part 47 - The Black Death 
In the 14th century the bubonic plague -- known as the "Black Death" 
-- hit Europe. At that time, people had no idea of the causes of diseases 
and no idea that lack of hygiene caused the spread of bacteria. 
Some historians have cynically pointed out that bathing defined the 
difference between the Classical Age and the Dark Ages. The Greeks 
and Romans were very clean people and public baths were everywhere. 
Medieval Europeans, on the other hand, didn't bathe at all. Sometimes 
they didn't change their clothes for an entire year. The tailors or 
seamstresses would literally stitch new clothes onto people around 
Easter-time and that was it for the year. They kept their windows closed 
because they taught that disease traveled through the air -- something 
they called "bad ether." 
Needless to say, when any new disease arrived in Europe, the 
unsanitary conditions helped it spread. And so it happened with the 
"Black Death" -- a bacteria carried by flea-ridden rats. 
The bubonic plague is estimated to have killed up to half the population 
of Europe -- about 25 million people. 
Although they didn't know what caused the disease, the Europeans had 
no trouble figuring it out -- it had to be the Jews! The Jews must be 
getting poison from the devil and pouring it down the wells of 
Christians (or throwing it into the air) to kill them all off. 
To be fair, the Church said this was not so, but the masses didn't hear 
it. The Church's message that the Jews killed "god" but meant no harm 
to the Christian world just didn't add up. 
During the time of the bubonic plague (chiefly 1348-1349), you had 
massacres of Jews in various European communities. For example, 
Jews of Strasbourg were burned alive. The collection of documents of 
Jewish history, Scattered Among the Nations (edited by Alexis Rubin) 
contains this account: 
"On Saturday that was St. Valentine's Day, they burnt the Jews on a 
wooden platform in their cemetery. There were about 2,000 of them. 
Those who wanted to baptize themselves were spared. Many small 
children were taken out of the fire and baptized against the will of their 
fathers and mothers. Everything that was owed to the Jews was 
cancelled..." 
(Note in particular the last sentence above.) 
When we look at these ridiculous accusations against the Jews, we have 
to keep in mind that they are not limited to the Dark Ages. The ignorant 
superstitious masses of Medieval Europe were not the only ones to 
believe such things. We see this phenomenon in every age including 
the 20th century. 
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For example, an aid to the Mayor of Chicago said in 1990 that the 
reason why the black community has such high instances of AIDS was 
because Jewish doctors deliberately put it in their blood supply. The 
Palestinian Authority has said the same thing several times. The PA has 
made other outrageous accusations against Israel such as that the Israeli 
Government puts hormones in all the wheat sold to Gaza to turn all 
Arab women into prostitutes and poisons the chewing gum sold to Arab 
children. In front of Hilary Clinton, Yassir Arafat's wife said that Jews 
were poisoning the Palestinian water supply. 
Professor Michael Curtis of Rutgers University summed it up perfectly: 
"Anything and everything is a reason to hate the Jew. Whatever you 
hate, the Jew is that." 
Ghetto 
Needless to say, when you think a people are capable of poisoning your 
wells, you do not want them anywhere near you. 
Indeed, as part of the general physical and economic isolation of the 
Jews throughout the 11th to the 16th centuries (which we covered in 
Part 46), there were created special areas for Jews to live. These were 
called "ghettos" -- a name of Italian origin. The Italian word ghetto 
means "foundry" or "ironworks," and refers to a place where metal was 
smelted -- a really disgusting smelly part of town, full of smoke and 
polluted water. In other words, the perfect place for undesirable people. 
Although the term ghetto as a place for the Jews was first used in 
Venice in 1516, the herding of Jews into areas specifically designated 
for them began several hundred years earlier. 
These areas were usually fenced off by a moat or a hedge to designate 
its boundaries. Jews were allowed outside during the day hours, but at 
night they had to stay in. 
The ghetto was a mixed blessing for the Jews. While they were kept 
apart from the rest of society, which was humiliating, they were also 
kept together. Living together helped them to preserve a sense of 
community and, since there was no socializing with non-Jews, it was 
also a guard against assimilation. 
The worst part of living in the ghetto was that whenever the masses got 
it in their heads to kill the Jews -- as they often did around Easter time 
-- they knew exactly where to find them. 
The Christians always did offer the Jews a way out of the ghetto -- 
through conversion to Christianity. 
Nachmanides 
It was during one of these efforts to get the Jews to convert to 
Christianity that the great Kabbalist and Torah-Talmud scholar known 
as Nachmanides came to prominence. 
Nachmanides, Rabbi Moshe ben Nachman, better known as Ramban 
(not to be confused with Rambam or Maimonides) was born in 
Christian Barcelona in 1194. He became the defender of the Jews in the 
great Disputation of 1263 -- the most famous of the debates in which 
the Christians attempted to prove to Jews their religion was wrong in 
order to get them to convert. 
Jews tried to avoid these debates like the plague. Every debate was a 
no-win situation as Jews were not allowed to make Christianity look 
bad in any way -- in other words, Jews were not allowed to win. 
In 1263, a debate was staged in front of the Spanish King James of 
Aragon, and Nachmanides was given the royal permission to speak 
without fear of retribution. Nachmanides took full of advantage of this 
and didn't mince any words. 
His opponent was a Jew who had converted to Christianity named 
Pablo Christiani (a name he adopted after his conversion). As we will 
see later in history, there were no bigger anti-Semites than those Jews 
who were trying to out-Christian the Christians. In fact, it was Pablo's 
idea to challenge the great scholar to this debate, which is a little bit 
like a high school physics teacher challenging Einstein. Realizing that 
Pablo might need some help, the Church sent the generals of the 
Dominican and Franciscan orders as his advisors. But even they 
couldn't stand up to Nachmanides. 
The debate revolved around three questions: 
1. Has the Messiah come, as the Christians say, or has he yet to 
come as the Jews say? 

2. Is the Messiah divine, as the Christians say, or human as the 
Jews say? 
3. Do the Jews practice the true law or do the Christians? 
Nachmanides answered that had the Messiah come the Biblical 
prophecies of his coming would have been fulfilled. Since the lion 
wasn't lying down with the lamb and peace did not rule the planet, 
clearly the Messiah had not come. Indeed, noted Nachmanides, "from 
the time of J**** until the present the world has been filled with 
violence and injustice, and the Christians have shed more blood than 
other peoples." 
As for the divinity of J****, Nachmanides said that it was just 
impossible for any Jew to believe that "the Creator of heaven and earth 
resorted to the womb of a certain Jewish woman ... and was born an 
infant ... and then was betrayed into the hands of his enemies and 
sentenced to death ... The mind of a Jew, or any other person, cannot 
tolerate this." 
At the end of the debate, which was interrupted as the Church 
scrambled to minimize the damage, the king said, "I have never seen a 
man support a wrong cause so well," and gave Nachmanides 300 
solidos (pieces of gold) and the promise of continued immunity. 
Unfortunately, the promise did not hold. The Church ordered 
Nachmanides to be tried on the charge of blasphemy, and he was forced 
to leave Spain. In 1267, he arrived in Jerusalem, where there were so 
few Jews at the time that he could not find ten men for a minyan in 
order to pray. 
Determined to set up a synagogue, he sent to Hebron and imported a 
couple of Jews. His original synagogue was outside the city walls on 
Mount Zion, though after his death in 1270 it was moved inside. (After 
the 1967 Six-Day War, the synagogue -- which in the meantime had 
been turned into a dumpsite -- was restored and is a vibrant place of 
worship today. Incidentally, the Ramban Synagogue is a subterranean 
synagogue because at the time Muslim law forbid any Jewish place of 
worship to be taller than any Muslim place of worship, as we saw in 
Part 42). 
Meanwhile, back in Europe, the Church was still trying to undo the 
damage of Nachmanides' tour de force. The consequences 
unfortunately were not good for the Jews. 
For one, the Church ordered a censorship of all Jewish books 
containing any anti-Christian references. In any such books were found 
-- without the pages ripped out or otherwise obliterated -- they were 
burned. 
For another, Pope Clement IV issued a special document, called a papal 
bull, titled Turbato Corde, which later became the basis for the 
Inquisition policy for persecuting "Judaizers" as we shall see in the next 
installment. 
Next: The Inquisition 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
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This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
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48 Ways to Wisdom 
Way #31 Seek The Ultimate Pleasure 
We all have moments of being struck by the awesomeness of life, 
whether it's the birth of a baby, a canopy of stars above, a piece of 
majestic music, or a breathtaking sunset. 
These experiences energize us and calm us at the same time. They 
enable us to break beyond our own limitations and merge our (relatively 
speaking) tiny, insignificant selves with the greater infinite unity. 
If HaShem's creations can have such an impact on us, how much more 
will an experience with the Creator Himself. Realize that you truly want 
is to connect with that which encompasses all pleasures. 
Imagine someone who was traveling all over the world seeking exciting 
experiences. Now tell him that in the next room "you can sit down and 
speak to HaShem Almighty Himself for an entire hour." 
Wouldn't that be the ultimate experience? 
Ohev es HaMakom literally means "Love The Place." In Judaism, 
HaShem is referred to as The Place because HaShem is not part of the 
universe, rather "the universe is part of HaShem." He created space; He 
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created time. There is no place where HaShem is not found, and 
therefore everywhere is in Him. HaShem is "The Place" because He 
transcends the entire universe. 
The Torah commands us to love The Place. Why? 
Next to love of HaShem, all other pleasures are insignificant. We can 
have delicious pizza, lots of money, love and power. But humans long 
to transcend the mundane reality of daily living. That's why mystery, 
magic and miracles capture our imaginations. 
When all is said and done, no human being can be truly satisfied unless 
he reaches out of the finite existence and connects with the infinite 
transcendent dimension. Because nothing finite, nothing bound up in 
this world, can compare to the infinite. 
The Big Price Tag 
For the greatest pleasure, we have to pay the greatest price. 
Gratitude. 
In order to love HaShem, you have to learn to appreciate all the good 
He has done for you. That means giving up the illusion that you alone 
are responsible for your achievements, and admitting that whatever you 
have is a gift from HaShem. 
Why is gratitude such a difficult awareness to sustain? Because a 
human being's ego always craves recognition and independence; it 
balks at the concept of indebtedness to a Higher Power. We prefer to 
believe that we've done it ourselves! 
The counterfeit relationship with HaShem is thinking that someone or 
something else is providing for your needs. If you think that your career 
or your lover is the ultimate fulfillment, then you are mistaken. Because 
all those things can disappear. Only HaShem has absolute power and 
only HaShem is eternal! 
To appreciate the value of HaShem's gift, focus on the fact that anything 
you lack is nothing in comparison to what you already have. Take your 
eyes, for example. You couldn't buy an eye for a million dollars. Yet 
HaShem gave you -- for free -- a pair of eyes that work more accurately, 
quickly and efficiently than the most sophisticated computerized digital 
vision devices. 
It's relatively easy to love HaShem, since everything about HaShem is 
virtuous. Actually, every pleasure in the world is related to the essence 
of HaShem, who is the source of all pleasure. For example: 
• Driving a car = the pleasure of power = HaShem 
• Horseback riding = the pleasure of independence = HaShem 
• Music = the pleasure of harmony = HaShem 
• Dance = the pleasure of feeling alive = HaShem 
Building love of HaShem means to appreciate the enormous gift of life. 
Know when you've had such an experience and then you'll know how 
to find it again. Consciously work to appreciate the pleasure or even 
simple things like taste, breathing, gravity, etc. Ask yourself: "How do 
I get this aesthetic experience as a constant in my life?" 
Once you appreciate the pleasures of life, then see HaShem as the 
invisible Source of all of it. Just as every stroke of Picasso's brush bears 
his signature, so too everything in this world has HaShem's signature. 
You just have to recognize it. 
Developing Love Of HaShem 
HaShem, being "The Place" is everywhere at all times. If you act as if 
HaShem is only here sometimes, or that He doesn't care much about 
you, or that He doesn't pay attention to details of your life, then you're 
teaching yourself that a close relationship with HaShem is impossible. 
That's why you have to be consistent. If you want meaning and 
transcendence in life -- and you do -- then you have to keep in mind 
that HaShem is everywhere at all times, paying attention to you ... 
waiting for you to pay attention to Him. 
In fact, this is the ultimate goal for which man was created. We were 
put on earth in order to overcome illusion and use our free will to build 
a relationship with HaShem. He could have made robots, but HaShem 
doesn't want that. He wants a real relationship -- which means we have 
to choose it. 
Because this level is difficult to attain, Jewish daily life has built-in 
reminders. For instance, we put a Mezuzah on our doorpost. Some 
people think it's a superstitious ritual to ward off ghosts. But if you open 
up a Mezuzah and read what's inside, you'll learn about the greatest 

pleasures of life; that HaShem is one, that He is a personal G-d who 
cares about us, and that He does everything solely for our benefit. 
Ponder what's written inside. Kiss it when you go in and when you go 
out, to always stay focused on what you're living for. 
We also say the "Shema," once in the morning and again at night. What 
does the Shema say? "You shall love the Lord your G-d with all your 
heart, with all your soul, and with all your resources." (Devarim 6:5) 
We see from here the three primary paths to develop love of HaShem, 
corresponding to the three aspects enumerated in the verse: heart, soul 
and resources. Let's examine them one by one... 
(1) Love Of HaShem Through Nature 
If you look at nature and recognize that everything HaShem put in the 
world is a gift, you will come to love Him. And the more you analyze 
the phenomenal genius, beauty and symmetry of nature, the more you'll 
appreciate the perfection and kindness of its Creator. Over all the years, 
science has made more and more discoveries -- yet still hasn't scratched 
the surface of nature's wonders. 
When we look out over the Grand Canyon, we are awed. When we see 
a meadow blanketed in freshly fallen snow, we sense tranquility. And 
when lighting illuminates a black sky, we are both shaken and 
exhilarated. 
One prerequisite, if you want to be awestricken when you see nature, is 
to be completely open-minded. You have to really want to know, 
without any biases: "What is nature telling me?" 
See how nature was designed to provide all our needs -- both physical 
and emotional. For example, food not only sustains us nutritionally, but 
includes many fringe benefits. Each fruit has its own beauty, taste, 
texture, form, color and smell! 
Imagine if someone gave you a car as a gift and then asked to borrow 
it. It would be your pleasure to let him use it. 
So too with HaShem. He gives you a universe full of material wealth. 
So if He asks us to eat kosher food or re-dispense 10 percent of our 
income to charity, it's hard to object. This recognition brings you to 
love HaShem "with all your resources." 
(2) Love Of HaShem Through History 
Love of HaShem is also achieved by studying history -- both your 
personal history and the national history of the Jewish people. 
See the things HaShem has done for you. How He gave you life and 
continuously sustains you. He keeps you breathing and your organs 
functioning. He endows you with every strength and ability you 
possess. 
But it's beyond just gifts. If you really care about someone, you want a 
relationship with him. And what if he won't pay attention to you? You 
do something to catch his attention. 
That's how HaShem works with us. HaShem showers us with gifts, and 
He'll also do something to wake us up if we drift through life. He's not 
punishing us; He just wants to wake us up: "Hey, it's Me, HaShem. I 
missed you!" 
Appreciate His constant care. HaShem says, "Do you want to really 
live? Do you want meaning in life? Do you want to become fulfilled? 
Perhaps you're going about it the wrong way. Perhaps I know better. 
Pay attention to Me!" 
Look at your personal history. It's not that you've managed to fight and 
survive despite everything. On the contrary, HaShem has given you the 
opportunity to grow. He arranges the events of your life, according to 
your special set of circumstances, to teach you and guide you at every 
moment and every stage. 
You can also look at world history and see how HaShem has ensured 
the survival of the Jewish people -- despite impossible odds. As part of 
the eternal Jewish chain, appreciate how HaShem has gone out of His 
way for you. 
If someone has proven He'll do anything to help, you'll get tremendous 
pleasure in expending effort in return. Therefore, the amount of 
pleasure you feel when doing HaShem's commandments, indicates the 
level of "Love of HaShem" you have achieved. 
Love of HaShem means developing our drive to be close to HaShem. 
Don't wait for it to happen -- pursue it. Do it intelligently. Be willing to 
invest time and effort to get this pleasure. 
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If there is no limit to the effort you'll expend to serve HaShem, that's 
loving HaShem "with all your soul." 
(3) Love Of HaShem Through Torah 
How do we discover the path of meaning? Through Torah study. Torah 
is HaShem's communication to the world. So the more you study Torah, 
the more you come to love and appreciate HaShem's wisdom -- the 
ultimate, infinite source of wisdom. And the more you build a 
relationship with Him. 
When you get into Torah study, you realize that if something doesn't 
make sense, you have to rack your brains to figure it out ... because you 
know that Torah is intrinsically perfect. Then, every time you succeed 
in working out an issue, the pleasure makes you want more. 
What would cause you to change your desires for HaShem? 
If you appreciate that HaShem and His Torah encompasses the ultimate 
in "meaning," the logical extension is to set aside your personal goals 
and desires in order to do the will of HaShem. You realize that nothing 
else can give you meaning, and you'll drop anything which is not 
consistent with the will of HaShem. 
A person eventually recognizes that any desire to go against HaShem's 
will creates a distance between you and Him. Knowing this, you'll want 
to eliminate these barriers -- not simply because the Torah instructs you 
to do so, but because you can't stand it! It gets in the way of your 
relationship with HaShem. When we recognize there is nothing more 
precious than closeness to HaShem, then every character flaw is seen 
as an intruder trying to break up that relationship. So you squelch those 
flaws with a vengeance. 
If you identify with your soul, you'll pursue this goal your entire life. 
That's loving HaShem "with all your heart." 
The Desire To Share With Others 
One important manifestation of loving HaShem is the desire to share it. 
When you love HaShem and you see other people getting caught up in 
all sorts of trivialities, it hurts. Why? Because it pains you to see a 

fellow human being missing out on such an awesome pleasure. So 
when you're filled with enthusiasm about being close to HaShem, you 
want all of humanity to have that relationship as well. 
This is not like human beings who become jealous when the attention 
of their beloved is directed elsewhere. When it comes to HaShem, 
there's no jealousy when you see other people having a relationship 
with Him. Because HaShem is infinite. 
Why Is "Love Of HaShem" An Ingredient In Wisdom? 
• Every human being has a longing for the transcendental. 
• Take pleasure in the infinite beauty, grace, power, wisdom 
and meaning of our Creator. 
• People shy away from HaShem because they're afraid it will 
stifle them. Yet they'll climb mountains for the ultimate transcendental 
pleasure. 
• Artists think they have it, but there is more. HaShem is the 
real aesthetic experience. 
• Love the Almighty for the gifts He gives you -- hands, feet, 
power of speech, etc. 
• If you feel HaShem's love for you, you'll love Him in return. 
• The pleasure of a gift is according to the one who gives it to 
you. Appreciate who HaShem is. 
• Every pleasure you have can be related back to HaShem as 
the source. Feel His presence constantly. 
• If you have a constant determination to love HaShem, then 
you'll truly strive for it. 
• The best way to attain love of HaShem is to ask continuously: 
"What am I living for? What do I want out of life?" 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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IMPORTANCE OF ....  
The Gemara (Megilah 21b) states that initially, the berachos 
before and after an Aliyah were divided in such a way that the 
man who received the first Aliyah on Shabbos (usually the Kohen) 
would recite the first brocho before his Aliyah, and the  man who 
received the last Aliyah would recite the second brocho after his 
Aliyah. Those who received an Aliyah in the middle did not recite 
any brocho. However, because those who arrived in the middle of 
the vthre might mistakenly think that only a brocho afterwards is 
required, and those leaving before the end might mistakenly think 
that only a brocho at the beginning is necessary, the Chachomim 
instituted that each and every Aliyah should include a brocho 
before and after. As such, the Eliyahu Rabba (138:5) concluded 
that the ,uchaj (value) of the last Aliyah (iurjt) which merited 
initially to recite a brocho is certainly greater than that of the 
middle Aliyos, whose berachos were enacted only to avoid 
confusion. Rashi explains that the tribe of Dan is described in the 
Posuk as ,ubjnv kfk ;xtn, citing the Yerushalmi that the 
population of Dan was so numerous that they camped and 
traveled last, positioned thereby to pick up whatever the rest of 
Bnei Yisroel dropped and return it to them. The Maharal notes 
that the tribe of Yehudah was more numerous than Dan, but since 
Yehudah was the tribe of Malchus, they had to go first. The 
Mishna Halachos (15:55) points out from this Maharal that 
apparently, if not for Yehudah’s role as Melech, Yehudah might 
have been last instead of Dan, suggesting a further proof of 
iurjt’s ,uchaj. Perhaps for this reason, a Kohen receives the first 
Aliyah, as he is to receive atrc ekj in all things, but he is also 
eligible to receive iurjt whose ,uchaj is almost at the same level.  

QUESTION OF THE WEEK:  
Who has a better chance to survive a dangerous activity – a smart 
person or a feeble-minded one ? 

ANSWER TO LAST WEEK:  
(When would a Tefilah’s words depend upon the use of a Siddur ? )  
Igros Moshe (j”ut 2:29) rules that when one who normally 
davens one Nusach (e.g. Ashkenaz) is the Shliach Tzibur in a 
minyan that davens another Nusach, he should daven the Tzibur’s 
Nusach in his private Shemona Esrei also, so as to be u,kp, rsxn 
properly – accustom himself to what he is about to say in the 
Chazoras HaShatz. The SheArim HaMetzuyanim B’Halacha (j”ut 
26:3) notes that today, since everyone davens from a Siddur, that 
is not necessary, and he may daven his usual Nusach. 

DIN'S CORNER:  
If one ate cake and drank a beverage, but is unsure if the beverage 
was wine, he may not add the words ipdv kg to the ‘hjnv kg 
brocho over the cake, because it may be untrue. However if he 
knows it was wine but is unsure if he drank enough to warrant a 
vburjt vfrc, he may add ipdv kg to ‘hjnv kg because it is true, 
even though the amount of wine alone might not have required its 
own brocho. (Igros Moshe j”ut 2:109)  

DID YOU KNOW THAT ....   
The Gemara (Kesubos 10a) derives from the words ,uku,cv rvnf 
that there is a sum of money associated with a woman who is 
about to be married. The Gemara’s premise is that this money is 
the sum promised in the Kesubah, and some opinions conclude 
therefore that the Kesubah obligation is Scriptural. However the 
conventional source of a Kesubah requirement is, as the Rambam 
(,uaht 10:7) states, a Takanah of the Chachomim, so that a man 
will not find it easy to divorce his wife. If so, what was the phrase 
,uku,cv rvn referring to ? The Ramban (ohypan ‘p 22:15) 
suggests that this refers to gifts that were commonly sent by a 
man to his betrothed before the wedding, known as ,ubukcx. Is the 
Posuk saying that such gifts are required ? No, the Posuk is 
simply recording what had developed as a custom. In fact, even if  
,uku,cv rvn did mean a Kesubah, those who insist that the 
institution of a Kesubah was Rabbinic, as the Rambam explained 
above, could readily admit that the Chachomim had merely 
codified a custom that may have existed prior to the Takanah of 
Chazal, by which a man voluntarily contracted with his wife to 
pay her a sum of money if the marriage ended.  The Gemara 
(Yoma 75a) darshens that when Bnei Yisroel said: vdsv ,t ubrfz 
they were referring to the ease with which they had been able to 
marry, without restriction, in Egypt. The MaHarsha explains that 
in Egypt, before the Torah placed restrictions on marriage 
prohibiting one from marrying a close relative, it had been easier 
for a man to marry one of his relatives as they knew each other 
well and the agreement to marry would therefore not require 
effort. However, now that relatives were forbidden, a man had to 
go out, find and woo a “stranger”, and ply her with ,ubukcx so that 
she would agree to marry him. As the MaHarsha points out, this 
is indicated in the Posuk: obj ohrmnc kftb rat vdsv ,t ubrfz – 
where the word obj (for free) reflects the fact that gifts were not 
required when marrying a relative, as they were for a stranger.    

A Lesson Can Be Learned From:  
In the Polish city where R' Yosef Engel was Rav, a tragedy occurred and 
a Sefer Torah k”jr fell to the floor. However, the Sefer was wrapped in 
a Talis at the time, and the townspeople asked the Rav if they had to 
fast. R' Yosef examined the issues and ruled that the Sefer had not fallen 
directly on the floor but rather onto the Talis, and therefore they did not 
need to fast. After this ruling, strange mishaps began to occur in the city 
and the townspeople came to R' Yosef with a complaint that apparently 
his ruling was incorrect, they were really required to fast, and he was 
therefore responsible for all the unusual problems that had arisen. R' 
Yosef sat down once again and examined the question of the Sefer 
Torah in more depth, eventually reaching the same conclusion. 
However, "If you wish to know why these strange events have begun to 
occur, I believe it is because the Gemara (Berachos 5a) states that if one 
sees ihruxh (afflictions) befalling him, he must examine his deeds to 
determine what he had done to deserve such afflictions. A falling Sefer 
Torah is also an affliction but apparently, no one investigated to 
understand why it had occurred, and what needed improvement". 
P.S. Sholosh Seudos is sponsored by the Sternberg family.  


