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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            8:15
Maariv                         after mincha, &   9:15

שבת חקת
Light candles                                              8:07 PM
Mincha                                               7 & 8:17 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  8:00 PM
Maariv                                                        9:10 PM
Shabos Ends                                               9:15 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
King Shlomo writes in Mishlei 
(18:4-6), “The words of a man’s 
mouth are deep waters; the source of 
wisdom is like a flowing stream.” 
Rabbeinu Yonah Gerondi z”l 
(Spain; died 1263) explains: This 
verse teaches us that when a person 
is sitting among a group of people 
who are conversing, if they are 
speaking about mundane matters or 
are exchanging idle words, he should 
consider their words like a deep well, 
whose waters are useless to a thirsty 
person because they are too far away 
to be reached without a rope and 
bucket. On the other hand, if they are 
speaking words of wisdom or mussar 
/ character improvement, he should 
drink up their words like a thirsty man 
at a flowing stream. Alternatively, 
R’Yonah writes, the first part of this 
verse can be interpreted in 
connection with our parashah [which 
opens with the law of the parah 
adumah, a decree whose logic we 
cannot understand]. “The words of a 
Man’s mouth are deep waters.” “Man” 
refers to Hashem, as in the verse 
(Shmot 15:3), “Hashem is the Man of 

War.” Hashem’s words – His mitzvot 
– that are so deep we cannot grasp 
their reasons. In fact, R’ Yonah 
notes, mitzvot can be divided into 
three groups. One group consists of 
mitzvot that we would have observed 
even without a Divine command, for 
example, honoring parents and not 
murdering. A second group consists 
of mitzvot that we would not have 
thought of ourselves, but which we 
readily accept as G-d’s Will. These 
include eating kosher, not shaving 
certain parts of the head, and others. 
Finally, there are mizvot that the 
yetzer hara argues will subject us to 
ridicule, for example, the parah 
adumah, hanging strings from our 
clothes (tzitzit), and not wearing 
mixtures of wool and linen 
(sha’atnez). We must remember that 
these too are G-d’s will. Moreover, 
one who becomes wise can discover 
some of the reasons for these 
mitzvot. (Derushei U’perushei 
Rabbeinu Yonah Al Ha’Torah)

==============================Don't kill time
[שבת פ"ג, ב'].בשעת מיתה תהא עוסק בתורה."זאת התורה אדר כי ימות באהל" - אפילו מדברי תורה אפילו בשעת מיתה, שנאמר אמר ר' יוחנן: לעולם אל ימנע אדם עצמו [ברכות מ"ג, ב'].התורה דם כי ימות באהל".אלא במי שממית עצמו עליה, שנאמר "וזאת ריש לקיש: מנין שאין דברי תורה מתקיימים, "זאת התורה אדם כי ימות באהל"  - אמר 
אשר אין-בה מום אשר לא-עלה עליה עלבני ישראל ויקחו אליך פרה אדמה תמימה זאת חקת התורה אשר צוה ה' לאמר דבר אל ===========================

This week’s parashah opens with 
the mitzvah of the parah adumah / 
red heifer, which our Sages teach is 
a “chok” or “chukah” / a decree 
whose reason we cannot 
comprehend. Midrash Rabbah 
quotes King Shlomo, “the wisest of all 
men,” as saying about this mitzvah 
(in the words of Kohelet 7:23), “All 
this I tested with wisdom; I said I 
could become wise, but it is beyond 
me.” King Shlomo said: I 
comprehended the entire Torah, but 
when I came to this mitzvah, I studied 
it, I examined it, and I inquired about 
it, but I did not understand it. “I said I 
could become wise, but it is beyond 
me.” [Until here from the midrash]
R’ Yeshayah Horowitz z”l (the 
Shelah Hakadosh; rabbi of Prague 
and Yerushalayim; died 1630) 
comments on this midrash: One who 
studies and investigates and finally  

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================== 
comes to the realization that he 
cannot understand is a truly wise 
person. Our philosophers made a 
similar statement about studying the 
Creator: “The ultimate knowledge of 
You is the knowledge that we cannot 
know You.” This, continues the 
Shelah Hakadosh, is alluded to in the 
verse (Shir Ha’shirim 1:8), “If you do 
not know, beautiful among the 
women . . .” The Jewish People are 
Hashem’s bride, so-to-speak. What 
makes us beautiful to Hashem? The 
knowledge that we cannot know Him. 
Similarly, regarding parah adumah, 
when I understand that it is beyond 
me, that I cannot understand it, then I 
am wise.  (Shnei Luchot Ha’berit)
“This is chukat ha’Torah / the 
decree of the Torah . . .” (19:2)
Rashi z”l comments: “Because the 
satan and the nations of the world 
taunt Israel, saying, ‘What is this 
command [i.e., the parah adumah / 
red heifer] and what reason is there 
for it?’–therefore the Torah uses the 
term ‘chukah’ / ‘decree,’ implying–it is 
My enactment; you have no right to 
question it.” R’ Yehuda Loewe z”l 
(Maharal of Prague; died 1609) 
writes: The word “chukah” appears in 
connection with many mitzvot of the 
Torah, yet Rashi does not make a 
similar comment about those 
commandments. What prompted 
Rashi’s comment here is not the 
word “chukah,” but the expression, 
“chukat ha’Torah.” Maharal explains: 
When a mitzvah is being performed, 
it makes no difference whether or not 
the person doing the mitzvah 
understands it. What matters at that 
moment is only that the action of the 
mitzvah is being performed properly. 
Thus, when the Torah speaks of 
performing mitzvot, it can refer to any 
of them as a decree that is not 
understood. Whether the person 
doing the mitzvah understands it 
simply does not matter. Here, 
however, the verse says, “chukat 
ha’Torah / the decree of the Torah.” 
“Torah” means “teaching,” while 
“chukah” means “a decree that we 
don’t understand.” This makes 



“chukat ha’Torah” an oxymoron–a 
“teaching” that cannot be 
understood–which is what prompted 
Rashi’s comment that even though, 
when we study the mitzvah of parah 
adumah, we cannot understand it, we 
must not question it.  (Gur Aryeh)
“This is the decree of the Torah, 
which Hashem has commanded, 
to say: `Speak to Bnei Yisrael and 
they shall take to you a completely 
red cow, which is without blemish, 
and upon which a yoke has not 
come’.” (19:2) The law of Parah 
Adumah / Red Heifer is regarded by 
our Sages as the quintessential chok 
/ decree, i.e., a law with no 
discernible rational explanation. 
However, there is disagreement 
about exactly what aspect of Parah 
Adumah is a chok. It is not the basic 
mitzvah; our Sages tell us that the 
Parah Adumah atones for the sin of 
the Golden Calf. “Let the mother 
come and clean up the mess that her 
calf made,” our Sages say. 
[Understood simply, the sin of the 
Golden Calf brought death to the 
Jewish People, while the Red Heifer 
cleanses man of the impurity of 
death.] R’ Shlomo Kluger z”l (rabbi 
of Brody, Galicia; died 1869) 
suggests that the chok is contained in 
our verse. “Speak to Bnei Yisrael and 
they shall take to you-i.e., to 
Moshe–a completely red cow.” Why 
should the Parah Adumah be 
Moshe’s? Indeed, there is an opinion 
in the Gemara which states that each 
Parah Adumah in history was 
prepared only by someone who first 
was sprinkled with the ashes of 
Moshe’s Parah Adumah. Of all of the 
Jewish People, Moshe seemingly 
was the one who least needed 
atonement for the Golden Calf! This 
is the mystery of the Parah Adumah. 
(Kohelet Yaakov: Drush Heh 
Le’Parashat Parah)
================================Playing with fire
[סנהדרין ק"י, א'].מריבה אשר רבו בני ישראל את ד' עושה מריבה עם השכינה, שנאמר המה מי בר' חנינא: כל העושה מריבה עם רבו כאילו "אשר רבו בני ישראל את ד' "  - אמר רב חמא 

השביעי לא יטהריטהר ואם לא יתחטא ביום השלישי וביום הוא יתחטא בו ביום השלישי וביום השביעי ===========================
“He shall purify himself with it on 
the third day and on the seventh 
day become pure; but if he will not 

purify himself on the third day, 
then on the seventh day he will not 
become pure.”  (19:12) Literally, this 
verse teaches that one who has 
become defiled by contact with a 
corpse must be sprinkled with water 
containing the ashes of the parah 
adumah/ red heifer on the third and 
seventh days. R’ Chaim Tirer z”l 
(1760-1817; better known as “R’ 
Chaim of Czernowitz”; rabbi in 
several Bessarabian cities and early 
chassidic figure) offers an additional 
lesson: The “third day” refers to the 
Torah, which the Gemara (Shabbat 
88) refers to as the “Tripartite Torah.” 
[Some interpret this as referring to 
the three parts that make up the 
acronym Tanach — Torah, Nevi’im 
and Ketuvim.] The “seventh day” 
refers to Shabbat. The only way for a 
person to purify his soul is through 
study of Torah and observing the 
sanctity of Shabbat.  (Be’er Mayim 
Chaim)

האהל וכל אשר באהל יטמא שבעת ימיםזאת התורה אדם כי ימות באהל כל הבא אל 
“This is the Torah-a man who will 
die in the tent…” (19 14) Making a 
play on these words, our Sages say 
that the “tent” refers to a place of 
Torah study, and that Torah will 
remain only with one who “kills” 
himself studying it. R’ Avraham 
Yishayahu Karelitz z”l (1878- 1953; 
the “Chazon Ish”) explains that 
“killing” oneself means penetrating 
below the superficial covering of 
one’s soul. That covering consists of 
one’s personality traits. Thus, Chazal 
are teaching that one must conquer 
one’s character. “Killing” one’s 
impulses leads to life on the Torah 
path. There are many degenerate 
traits, the Chazon Ish writes, but 
breaking even one of them gives a 
person life and enables Torah to 
remain with him. Prominent among 
those traits is laziness. Laziness is so 
pervasive that it can affect both 
thoughts and deeds. Laziness is hard 
to recognize, because it is not always 
associated with idleness. Sometimes 
one acts because he is lazy, as 
when, for example, a person knows 
that what he plans to do is wrong, but 
he is too lazy to control himself and to 
declare war on his impulses.Laziness 
causes a person to adopt a “business 
as usual” attitude towards his own 
development, and this is the root 
cause for abandonment of the Torah. 
(Igrot Chazon Ish)

מים חיים אל-כליולקחו לטמא מעפר שרפת החטאת ונתן עליו 
“He shall put upon it mayim chaim 
/ spring water in a kli / vessel.” 
(19:17) The Torah is referred to as 
“mayim” (see Yeshayah 55:1) and as 
“chaim” (Mishlei 3:18). “Kli” is an 
acronym of Kohen, Levi, Yisrael. 
Here we have an allusion to the 
custom of calling a Kohen, a Levi, 
and a Yisrael up to the Torah. (Da’at 
Zekeinim Mi’Ba’alei Ha’Tosafot)

ותקבר שםהראשון וישב העם בקדש ותמת שם מרים ויבאו בני ישראל כל-העדה מדבר צן בחדש 
“Miriam died there and she was 
buried there. There was no water 
for the assembly, and they 
gathered against Moshe and 
Aharon.” (20:1-2) R’ Shlomo 
Ephraim of Lunschitz z”l (rabbi of 
Prague; died 1619) writes in his 
commentary Kli Yakar that the lack of 
water was a punishment for Bnei 
Yisrael’s failure to mourn Miriam 
adequately. In contrast to Moshe and 
Aharon’s deaths, the verse does not 
say that Bnei Yisrael cried over her 
death. Rather, the verse implies, she 
was “buried there” and forgotten. 
Accordingly, Bnei Yisrael had to be 
shown that the spring that had 
traveled through the desert with them 
had been in Miriam’s merit. R’ Ben 
Zion Rabinowitz (the Biala Rebbe in 
Yerushalayim) teaches that we must 
learn a practical lesson from the Kli 
Yakar’s comment: When one 
receives a gift in the merit of a 
second person, then the recipient is 
obligated to show gratitude to the 
person in whose merit the gift was 
given. He observes further: We have 
a tendency to not show proper 
gratitude to our mothers and wives. 
King David extols the tzniut / discrete 
nature of Jewish woman in the verse 
(Tehilim 45:14), “All of the honor of 
the king’s daughter is inward” – the 
consequence, however, is that the 
low-key, behind the scenes 
contributions of mothers and wives 
go unnoticed. When this happens, 
the “spring runs dry,” as in our 
verses. (Mevaser Tov: B’zchut 
Nashim Tzidkaniyot p.292)
“Miriam died there and she was 
buried there.” (20:1) The Zohar 
states: “Once judgment was exacted 
against the Parah Adumah [in the 
preceding chapter], judgment was 
exacted against Miriam.” What does 
this mean? R’ Shlomo Kluger 



explains: The Gemara (Mo’ed Kattan 
28a) asks, “Why is the death of 
Miriam recorded next to the mitzvah 
of the Parah Adumah?” The Gemara 
answers: “To teach that just as the 
Parah Adumah atones, so the death 
of the righteous atones.” But why are 
two atonements needed? R’ Kluger 
writes: One of the laws of the Parah 
Adumah is that it purifies one who is 
impure, but if one who is pure comes 
into contact with it, he becomes 
impure. Why? This alludes to the fact 
that it is easier to repent from 
improper deeds than from improper 
thoughts. One who has done bad 
deeds knows he has sinned, and he 
repents. He was “impure” and he 
becomes “pure.” However, one who 
has only had improper thoughts does 
not believe he has sinned. He thinks 
he is “pure,” but his failure to repent 
leaves him “impure.” The death of the 
righteous has the potential to atone 
for the sin of improper thoughts. 
Why? Because the suffering that one 
experiences when the righteous die 
is in one’s mind. If one is pained in 
his thoughts at the death of a tzaddik, 
he thereby purifies his thoughts and 
achieves atonement. (Kohelet 
Yaakov: Drush Heh Le’Parashat 
Parah)

ורמון ומים אין לשתותהמקום הרע הזה לא מקום זרע ותאנה וגפן ולמה העליתני ממצרים להביא אתנו אל 
“Why did you have us ascend 
from Egypt to bring us to this evil 
place? — not a place of seed, or 
fig, or grape, or pomegranate; and 
there is no water to drink!” (20:5) 
R’ Tuvia Goldstein z”l (1917-2003; 
rosh yeshiva of Yeshiva Emek 
Halachah in New York) writes: Bnei 
Yisrael spent 40 years in the desert, 
most of them after they had received 
the Torah. Presumably, therefore, 
they were already obligated to 
observe mitzvot. Yet, our verse 
suggests that there was no 
vegetation in the desert–if so, from 
where did they get a lulav and etrog? 
Perhaps one might argue that the 
desert miraculously produced plants 
while Bnei Yisrael were there (see 
Tosafot to Chullin 88b). However, we 
read (Yirmiyah 2:2), “Thus said 
Hashem, ‘I remember for your sake 
the kindness of your youth, the love 
of your bridal days, your following 
after Me in the wilderness, in a land 
not sown’.” Thus, it seems more 
reasonable to maintain that Bnei 

Yisrael did not observe the mitzvah of 
lulav and etrog in the desert. R’ 
Goldstein continues: This would 
explain a seeming anomaly in the 
verses regarding the festivals. 
Regarding Pesach we read (Vayikra 
23:6), “On the fifteenth day of this 
month is the Festival of Matzot to 
Hashem; you shall eat matzot for a 
seven-day period.” Here, the festival 
and the commandment to eat matzah 
are mentioned in the same verse. 
Not so regarding Sukkot, about which 
we read first (ibid verse 34), “On the 
fifteenth day of this seventh month is 
the Festival of Sukkot, a seven-day 
period for Hashem,” and only later 
(ibid verse 40), “You shall take for 
yourselves on the first day the fruit of 
a citron tree . . .” The festival and the 
mitzvah of lulav and etrog are 
separated in the Torah because, at 
one time at least, Sukkot was 
observed without a lulav and etrog. 
[Nevertheless, after discussing other 
aspects of this question, R’ Goldstein 
suggests that a definite conclusion is 
impossible.] (She’eilot U’teshuvot 
Emek Halachah)

“Why did you have us ascend 
from Egypt to bring us to this evil 
place? Not a place of seed, or fig, 

or grape, or pomegranate; and 
there is no water to drink!” (20:5) 

R’ Aharon Lewin z”l Hy”d (the 
Reisher Rav; killed in the Holocaust) 
writes: There are different opinions 
as to where Bnei Yisrael obtained 

wood to build the Mishkan. According 
to a midrash, Yaakov Avinu brought 

cedar trees to Egypt and planted 
them, and he commanded his 

children to chop down those trees 
and carry them out when they would 
leave Egypt. According to Ibn Ezra 

and other commentaries, Bnei Yisrael 
found the trees growing in the desert. 

Indeed, according to the Ba’alei 
Tosafot, there were large forests in 

the desert. This is difficult to 
understand, writes R’ Lewin. First of 
all, since when do deserts contain 

forests? Moreover, our verse 
indicates that *nothing*, not even 
seeds, grew in the desert? The 

answer to this question may be found 
in the Midrash Shir Ha’Shirim 

Rabbah, which, commenting on the 
verse (Shir Ha’Shirim 4:13), “I have 

sent you a pomegranate orchard with 
luscious fruit,” teaches that, wherever 
the traveling “Well of Miriam” went, a 
forest sprouted around it. Our verse, 

Dedicated by Dr. Meir & Shandee Fuchsin loving memory of 
Sam & Helen Fuchs 

(Shmuel Moshe & Chanah ז"ל)
============================

Dr. Joel S. Rosenshein PhDDiagnostic and Counseling 
Services

Family Specialist
718 758-9213

MODERN DIAGNOSTIC LABORATORY INC.
שומר שבת

1412 Bayridge Ave (69th St)
5205 New Utrecht Avenue

1726 Ocean Avenue (Aves. L-M)
Tel: 718-837-LAB2 (5222)

PRESSERS BAKERY
1720 Avenue M

Shabsi & Judy Klein 375-5088  
 ===========================

Come Join the
Young Israel of Midwood

Morning Kollel
Monday through Friday 9:30 to 12:00

MorningKollel.com
========================================

To reserve the 
YIM Banquet hall Contact 

Shuie Horowitz @ 718 252 5726
ysandf@aol.com

You can pay all your debts toThe Young Israel of Midwood via Credit Card go to YIMidwood,org
Y.I.M  FREE LOAN FUND                     

CALL MICHAEL STEIN 917-612-8829 
SAVE A LIFE-LEARN CPR

HAVE YOUR SHUL HOST A CLASS
MADISON PROGRAMS INC

917 553-5353
Please go ahead

COPY AND DISTRIBUTE
Keep this free publication going!

TO SPONSOR or
To dedicate an issue or to advertise

please call Cellular
732 803 2719 or 718 677 7781

also you can receive the 
whY I Matter 

weekly
free via eMail just for the askingyedidye@att.net

however, cites Bnei Yisrael’s 
complaint after Miriam passed away 
and the well disappeared. At that 
point, it was true that the desert was 
“not a place of seed.” (Ha’drash 
Ve’ha’iyun)

קח את המטה והקהל את העדה אתה ואהרן 



ואת בעירםוהוצאת להם מים מן הסלע והשקית את העדה אחיך ודברתם אל הסלע לעיניהם ונתן מימיו 
“Give drink to the assembly and to 
their animals.” (20:8) Rashi 
comments: “From this we may see 
that the Holy One, Blessed is He, has 
concern for the possessions of 
Yisrael.” R’ David ben Shmuel 
Halevi (1586-1667; author of Turei 
Zahav) asks: How does this prove 
that G-d is concerned for the Jewish 
People’s possessions? Maybe His 
concern for the animals was 
motivated by the animals’ thirst and 
pain? He explains: Had G-d’s 
concern been for the animals 
themselves, the verse would have 
said, “Give drink to the assembly and 
to the animals.” Instead it expresses 
concern for “their animals.” Still, how 
does this prove that G-d is concerned 
for the Jewish People’s property? 
Maybe He mentioned the animals 
because Bnei Yisrael had said in their 
plea for water (verse 4), “Why have 
you brought the congregation of 
Hashem to this wilderness to die 
there, we and our animals?” R’ David 
answers: Perhaps Bnei Yisrael 
mentioned their animals because 
they feared that they did not have 
sufficient merits to obtain water for 
themselves. However, Hashem 
knows the truth and had no reason 
for speaking thus, unless His 
intention was to demonstrate His 
concern for Bnei Yisrael’s property. 
(Divrei David)

ושמאול עד אשר נעבר גבלךנשתה מי באר דרך המלך נלך לא נטה ימין נעברה נא בארצך לא נעבר בשדה ובכרם ולא 
By the king's highway we will go 
(20:17) In our Divine service there is 
only one road for the Jew to follow: 
the "highway" of G-d, the King of the 
universe. As the Previous Rebbe put 
it, "When it comes to our religion - the 
Torah, its commandments and 
Jewish customs - no one can rule 
over or control us." (Likutei Sichot)
R’ Aharon Bakst z”l hy”d (“Reb 
Archik”) Reb Archik was born in 
1869 in a suburb of Vilna. At age 14, 
he joined the yeshiva in Volozhin, and 
later he studied in Rav Yitzchak 
Blazer’s yeshiva in Slobodka. 
However, the person that Reb Archik 
considered to be his true mentor was 
Rav Simcha Zissel, the “Alter mi- 
Kelm.” This teacher held Reb Archik 
in equally high esteem, saying that 
Reb Archik was the most suited of 

his students to carry the mussar 
movement to another generation. 
The essence of mussar (character 
improvement), according to Reb 
Archik (as reported by his son), is to 
not be a hypocrite. Mussar also 
teaches us how to understand 
Chazal’s teachings, as opposed to 
“finding” our own ideas in Chazal’s 
words. Along these lines, Reb Archik 
objected to those who invent new 
approaches to mussar, saying that 
these were products of the ego, not 
genuine mussar. After his marriage, 
Reb Archik briefly engaged in 
business (at his father-in-law’s 
insistence), but he knew that his real 
calling was the Torah. His first 
rabbinic position was in a small, but 
difficult, town. His opponents there, 
actually opponents of the mussar 
movement, even took to the 
newspapers to vilify him. In 1895, 
Reb Archik was invited to serve as 
rabbi of a distant Russian town. 
When he asked how they knew of 
him, they cited the newspaper 
articles mentioned above. Reb Archik 
later served as rabbi and rosh 
yeshiva in other towns, including 
Shadova, Suvalk, and Lomza. His 
last position was in Shavli, where he 
served until he was murdered by the 
Nazis. Only a small portion of Reb 
Archik’s written legacy survives. He 
turned down a chance to send his 
writings to London at the outset of 
World War II because he felt that 
they required additional editing. A 
halachic work, Torat Aharon, has 
been published, as has Lev Aharon, 
a volume containing mussar 
discourses. Reb Archik was killed on 
15 Tammuz 5701 /1941. (Hamaayan)
Rabbi Yosef Caro, 5248-5335 
(1488-1575 CE) [continuing from last 
week] Another promise, that he would 
merit to die a martyr's death sanctifying 
God's Name like Rabbi Shlomo Molcho 
had merited, did not transpire for an 
unspecified reason. The kabbalistic 
teachings found in Rabbi Yosef's 
Maggid Meisharim are in the style of 
Rabbi Moshe Cordovero's kabbala, 
rather than the style of Rabbi Yitzchak 
Luria (the Arizal). Nevertheless, Rabbi 
Chaim Vital, the chief disciple of the 
Arizal, extolled the greatness of Rabbi 
Yosef's soul, saying that it stemmed 
from the soul of the great Tanna Rabbi 
Yehuda bar Ila'i and had an affinity with 
the souls of Rabbi Shlomo ben 
Aderet (the Rashba), Rabbi Aharon 
Halevi (the Raah) and Rabbi Vidal di 

Tolouse, author of Maggid Mishna, an 
important commentary on Maimonides' 
Mishneh Torah. In the year 5324 (1564 
CE) Rabbi Yosef's second wife, who 
had borne him his son Shlomo, died. 
Following the dictate of the Sages that 
a man should not live without a wife, he 
married again, despite his age. His 
third wife was the daughter of Rabbi 
Zecharia ben Shlomo Zavasil 
Ashkenazi, one of the sages of 
Jerusalem. When he was in his ninth 
decade, his wife bore him another son, 
Yehuda. Rabbi Yosef continued to 
preoccupy himself with Torah study 
and writing important works and 
fulfilled his duties as the head of the 
Rabbinical Court in Safed for the 
remainder of his extremely productive 
life. He passed on to the World of Truth 
on the 13th day of Nissan 5335 (1575 
CE) at the venerable age of 87. His 
loss was mourned by the entire Jewish 
world. The author of Shenei Luchot 
HaBrit, Rabbi Yeshayahu Horowitz 
5320-5390 (1560-1630 CE) (the 
Shelah HaKadosh), writes that one 
Friday night, Rosh Chodesh Cheshvan 
in the year 5365 (1605 CE), Rabbi 
Yosef, thirty years after his passing, 
appeared in a dream to a certain sage 
living in Safed. He reported that he saw 
Rabbi Yosef "sitting on a very majestic 
throne in the presence of innumerable 
world-renowned rabbis. His face was 
shining like the brightness of the sky… 
and he taught the meditations 
applicable to kedusha." ( Chabad.org 
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