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Rabbi Reisman – Parshas Acharei Mos 5776 

1. This week instead of talking about Parshas Acharei Mos I would like to discuss the Haftorah which is 

the Machar Chodesh Haftorah. Since Rosh Chodesh is Sunday and Monday, on Shabbos we will be 

Laining the Haftorah of Machar Chodesh and I would like to discuss it as today’s Shiur.  

There is a misunderstanding. We understand that this Haftorah is read because it starts with the words that 

can be found in Shmuel I 20:18 (        -            ,            ). Yehonasan said to Dovid that tomorrow is Rosh 

Chodesh. Well Sunday is Rosh Chodesh it is a very appropriate Haftorah. It would seem that it is just a 

coincidence. Since that story took place then, it is appropriate. If some other story would have taken place 

then that would be appropriate.  

In fact, we need to understand that big Yesodos, a central idea, basic ideas of Torah She’baal Peh 

regarding Rosh Chodesh are connected to these Pesukim. Therefore, although there is so much to discuss 

in this Haftorah, I would like to discuss at least at the outset, the Yesodos regarding Rosh Chodesh which 

are connected to this Haftorah. Vayomer Lo Yehonasan Machar Chodesh. Yehonasan tells Dovid 

Hamelech that tomorrow is Rosh Chodesh. This immediately begs a question. As you know, in the time 

of the Bais Hamikdash they were Mekadeish the Chodesh Al Pi R’iya. Witnesses who saw the new moon 

came to Bais Din and said testimony and if they withstood the test of Bais Din then Bais Din would 

declare Rosh Chodesh. All of Klal Yisrael would wait, not knowing what would happen until Bais Din 

declared Mekudash Mekudash. Therefore, it was not possible for Yonasan to know Machar Chodesh that 

tomorrow is Rosh Chodesh. Maybe it would be cloudy, maybe there would be no sighting of the new 

moon. How could Yehonasan say Machar Chodesh, that I know tomorrow is going to be Rosh Chodesh.   

You might answer that Yehonasan was perhaps standing on the 30th day of the Hebrew month and as you 

know, Rosh Chodesh is either the 30th or 31st. If it was already the 30th day of the Hebrew month he 

could say with certainty Machar Chodesh that tomorrow will be Rosh Chodesh. That would seem like a 

good Teretz. Except it is not true.  

When you read the Haftorah you see that Yehonasan was standing on the 29th day of the month. 

Tomorrow the 30th would be Rosh Chodesh. How do I know this? This is because when you read the 

Haftorah you see that there were two days of Rosh Chodesh. The next day was Rosh Chodesh and then as 

the Posuk says in Posuk Chaf Zayin (        ,                          ) there were two days of Rosh Chodesh. 

Therefore, Lamed Aleph became the first day of the next month. If Yehonasan was standing on the 29th 

how could he know Machar Chodesh that tomorrow would be Rosh Chodesh? This Kasha begs an 

answer. 

The Gedolei Rishonim have Chalukai Dai’os on how to explain this and the Chosheish is really what is 

the Torah She’baal Peh of Rosh Chodesh is based on this Posuk. First is the Shittah of Rabbeinu 

Chananel. This is quoted by Rabbeinu Bachya in Parshas Bo at the beginning of Perek 12. The Rambam 
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in the Peirush Hamishnayos in Maseches Rosh Hashono quotes this B’sheim Gadol Echad. He doesn’t 

call Rabbeinu Chananel by name because he argues with him. Rabbeinu Bachya brings the Shittah of 

Rabbeinu Chananel and it is an incredibly Mechudashdika Shittah.  

Rabbeinu Chananel holds that it is not Emes, it is not true that Rosh Chodesh was declared Al Pi R’iya. It 

is not so. The sighting of the new moon had nothing to do with declaring Rosh Chodesh. Rosh Chodesh 

was declared Al Pi Cheshban. Bais Din knew Sod Ha’ibur, Bais Din knew the secrets of the astronomical 

calculations of the new moon and they declared Rosh Chodesh based solely on their calculations and 

therefore, you can know if tomorrow was going to be Rosh Chodesh.  

The Mishnayos in Maseches Rosh Hashono talk at length about Kiddush Al Pi R’iya? About the fact that 

Rosh Chodesh is declared from the testimony of witnesses? Says Rabbeinu Chananel, no that is a whole 

different story! Rosh Chodesh was declared Al Pi Cheshbon. At the time of the Tzedukim, of Tzadok and 

Baisos when the first mass organized Apikursus took place in Klal Yisrael, the Tzedukim. At that time, 

they berated the Chachmei Yisroel. One of things they said was that the Chachmei Yisrael don’t know 

what they are talking about. They don’t know the astronomical calculations. The calculations are too 

complex. Ancient man believed that the exact sighting of the moon was not predictable. When they were 

Motzi Laz against the Sanhedrin, the Sanhedrin declared that there would be Kiddush Al Pi R’iya. That 

people would come and say that they saw the new moon and in that way verify the calculations of the 

Sanhedrin. So that the Sanhedrin did it Al Pi calculations but they waited until witnesses came. It was all 

D’rabanan. According to this, when Moshiach comes we will not go back to Mekadesih Al Pi R’iya. We 

will be Mekadesih Al Pi Cheshbon.  

Rabbeinu Chananel brings three Rayos to this and one is from Machar Chodesh. How could Yonason 

know that tomorrow is Rosh Chodesh? He knew because he knew Al Pi calculation, as this was before 

Tzadok U’baysus. He knew when Rosh Chodesh would be. This is Rabbeinu Chananel’s Shittah.  

There are numerous difficulties with this Shittah. Not the least of which is the fact that it is not true, that 

although Machar Chodesh, there were two days Rosh Chodesh and the Aleph of the Chodesh was actually 

two days later and therefore, it could be that is was Al Pi R’iya. If for some reason Yonason knew that 

tomorrow would be Rosh Chodesh as well. An additional Kasha which the Rishonim ask on Rabbeinu 

Chananel is that the Mishnah says that they were Mechaleil Shabbos to be Mekadeish Al Pi R’iya. 

Bishlama if it is a D’oraissa we understand, if it is a D’rabbanan against the Tzedukim why be Mechaleil 

Shabbos? Therefore, we move to a second Pshat.  

That is the Shittas Harambam in Hilchos Kiddush Hachodesh. First I should mention that the Rambam in 

Perek Bais Mishnah Daled quotes Rabbeinu Chananel and is Mad’che him. The Rambam Shittah in Perek 

Ches Halacha Daled is a new Shittah in Rosh Chodesh. The Rambam there says and I might add that there 

is a very fine if not the finest English Sefer that ever was published by Artscroll entitled Pathways of the 

Prophets, and in there you will find an explanation of the two days of Rosh Chodesh that I am about to 

share with you briefly. The Rambam says that Rosh Chodesh is always the day of the Molad. Whatever 

day is the Molad that is always the day that we call Rosh Chodesh and we say Yaaleh V’yavo. Sometimes 

though for various reasons Bais Din has to declare the first day of the next month as a day later. In other 

words, the Molad can be on Sunday, but for reasons of calculation Monday can be Aleph of the next 

month.  
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Says the Rambam, Aleph of the next month is always Rosh Chodesh. In addition, the day of the Molad is 

also Rosh Chodesh. Therefore, some months have 30 days and some months have 31. The day of the 

Molad however, is always Rosh Chodesh. Therefore, Yonason knew Machar Chodesh, tomorrow Al Pi 

calculation is definitely Rosh Chodesh. Whether it will be Aleph of the Chodesh or not Aleph of the 

Chodesh we will have to see. Witnesses may come or may not come. But certainly Machar Chodesh. As it 

turned out, there was another day, either because witnesses didn’t come on that day or because there was 

a reason that Bais Din saw fit to make Aleph L’chodesh a day later.  

So this is the Rambam’s Yesod that there are two days Rosh Chodesh even at the time of Shaul and 

Yonason there were two days Rosh Chodesh. That was based on this idea that the day of the Molad is 

always Rosh Chodesh and Aleph L’chodesh is always Rosh Chodesh. When they come to be one and the 

same it is one day Rosh Chodesh and otherwise there are two. And so, with this I have given you a 

tremendous insight into the way that Kiddush Hachodesh worked, why there are two days Rosh Chodesh, 

and two Shittas, Rabbeinu Chananel and the Rambam in Pshat in Machar Chodesh. 

2. Let me move on to another very important question regarding the Haftorah. If you listen carefully to 

the Haftorah and you pay attention, there are a few open issues and clear questions that should bother 

anybody who is paying attention. The question that I have been asked most often is the following. In the 

narrative of this Haftorah, Yonason will find out if Shaul is indeed out to kill Dovid. Yonason finds it 

hard to believe. He tells Dovid to hide and during these Rosh Chodesh Seudos he will establish Shaul’s 

feelings towards Dovid. As you know, Yonason tells Dovid I will come back to this location, the place 

where you are hiding, and I will make a Siman by shooting arrows. I will have my attendant, a boy, come 

to these meetings and go and retrieve these arrows. The Siman is this. If I shoot these arrows past this 

man and I have to say to him go further to find the arrows that is a sign that you Dovid have to get away. 

Go further away. On the other hand, if I shoot the arrows closer and I tell the boy come closer to get the 

arrows, then that is a message to you to come closer. Dovid there is nothing to be afraid of. This was a 

Siman and they did this. The question everyone asks is why make a Siman, why couldn’t Yonason just 

tell Dovid. After all, at the end of the story, and he does the Siman of the Chitzim, Yonason does speak to 

Dovid as is clear in the Pesukim, why make these Simanim, for what reason?  

This is something that the Rishonim struggle with. So much so that some Rishonim hold that the shooting 

of the arrows was not a Siman, it was a test from Shamayim that Yonason would just shoot the arrows 

blindly and from Shamayim they should make the Siman come true. Something similar to Eliezer at the 

B’air with Rivkah asking for a sign from heaven. Certainly that is not Poshut Pshat in the Pesukim. 

Therefore, it begs an answer.  

There is a beautiful Teretz which is brought in a number of places, the Mari Karo one of the Perushim on 

the page in the Mikraos Gedolos discusses it. The Meom Loez at length. They say the following. We 

know as a rule that in Shemiras Halashon, in watching what you say, there are occasions where a person 

is permitted to say Lashon Hora, a person is permitted to lie, a person is permitted to say things which 

would otherwise be Assur. Still, even when a person does that, he should try to limit the damage. As 

Yaakov did when he had to lie to tell Yitzchok that I am Eisav, he said it in a way Ani Bincha, Bechorcha 

Eisav. I am your son, your Bechor is Eisav. He didn’t say it that way to Yitzchok. He didn’t say I am your 

son, your Bechor is Eisav. He said Beraishis 27:32 (                         ). But he said it in a way that at least 

in his heart he could be saying the truth.  
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The Chofetz Chaim in Sefer Chofetz Chaim explains, that even when there is a Heter, a person should be 

Meshaneh, a person should try to do it in a way that leaves him open to not being a blatant type of an 

Issur.  

Here too, Yonason had a Heter to say Lashon Hora to Dovid. He had a Heter to say to him my father is 

out to kill you. He didn’t want to say it. He didn’t want to taint his tongue, it is an Issur whether it be 

Lashon Hora or as the Mari Karo brings on Shmuel I 20:38 Holech Rachil Megaleh Sod, whatever it may 

be. Even though he had a Heter, certainly Lo Samod Al Dam Rei’echa, he had to tell Dovid. He chose to 

do it with Simanim rather than to say it carefully. The Hanhaga of the Gedolei Yisrael to be super careful 

in the way that they speak, in the way that they communicate, not to G-d forbid train their tongue to say 

Lashon Hora.  

There is a story about the Chofetz Chaim. The story goes that a person came to Radin and this is before 

photographs were prevalent. He got off the train in Radin and he went over to a man and he said where 

does the Chofetz Chaim live I want to visit him. The man he went over to was the Chofetz Chaim himself 

but he didn’t realize that. The Chofetz Chaim said why do you want to go visit him? The man said what 

do you mean he is a great Tzaddik, a Kadosh, a Gadol Hador, a Talmid Chochom, I want to visit him. The 

Chofetz Chaim said I know him, he is not such a big Talmid Chochom, he is not such a big Tzaddik. The 

man hearing this hit the Chofetz Chaim and knocked him down. He didn’t know that he was talking to the 

Chofetz Chaim, he thought he was talking to Stam a Yid. This Yid was besmirching the Chofetz Chaim 

saying he is not a Talmid Chochom, he is not a Tzaddik, and he knocked him down.   

Later when he heard what happened, he felt terrible and he went to apologize. The Chofetz Chaim said to 

him I deserved it. A person should not even speak Lashon Hora about himself. Ad Kan the story. The 

story bothered me because it is not true. There is no Issur to speak Lashon Hora about yourself. I traced 

this story back to the earliest source which is the Sefer Atara L’melech which is a Sefer which was 

printed well after the Chofetz Chaim’s Petira and it may or may not be a true story.    

I asked Rav Pam what is with this story as a person is allowed to say Lashon Hora about himself. Rav 

Pam said that it bothered him too. Perhaps, the Chofetz Chaim was saying that a person should watch his 

tongue. A person shouldn’t say Lashon Hora about himself, there is no Issur Lashon Hora. But as we are 

saying now even when you have a Heter to say Lashon Hora, don’t train your tongue to say Lashon Hora. 

Rav Pam mentioned then that even about a non-Jew who the Issur of Lashon Hora doesn’t apply to as you 

are allowed to say Lashon about a non-Jew, but a person shouldn’t allow his mouth, his tongue to say a 

Dibbur of Lashon Hora even when there is a Heter. And so, this is an extraordinary lesson from the 

Haftorah.  

And so, today we learned something a little different, a Machar Chodesh Shiur, a Haftorah in which we 

learned first two Yesodos regarding Rosh Chodesh from the first Posuk and secondly the Yesod regarding 

Shemiras Halashon from the whole episode of what takes place. With this I wish everyone an absolutely 

wonderful Shabbos in preparation for Rosh Chodesh. A new Zman. A time to buckle down once again in 

our Avodas Hashem. A new Zman for Mishmar which of course begins this evening. We hope to see one 

and all at the Mishmar tonight as we prepare for Kabbalas Hatorah for this 5 and a half week period until 

Shavuos the membership in the Mishmar will be free. No charge. You can join at no cost for the 5 week 

trial period. Please do so. Hoping to see you this evening. An absolutely wonderful Shabbos to one and 

all.   
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Rabbi Reisman – Parshas Acharei Mos 5774 

1. Let me tell you a Vort on Parshas Acharei Mos which can have a connection to Pesach depending on 

you. In Parshas Acharei Mos we discuss after the death of Nadav and Avihu. As you know, the Cheit of 

Nadav and Avihu is somewhat hidden. There are many Peshatim in the Cheit of Nadav and Avihu. What I 

would like to discuss today is not what their Aveira was, there are numerous Peshatim in what their 

Aveira was. But the question of why their Aveira is Mechusa, why it is hidden, why the Torah doesn’t say 

what their Averia was. I would like to share with you an idea from Rav Schwab in the beginning of this 

week’s Parsha (on page # 267 of Mayan Bais Hashoeva).  

Rav Schwab makes the point that there are numerous Peshatim in the Aveira of Nadav and Avihu, either 

they were Moreh Halacha Lifnei Rabom, or they had drunk some wine, or Lo Nasu Nashim, various 

Peshatim. But all of them don’t seem to take into account the fact that the Posuk says in 16:1 (            

       -      ,         ). The Torah says a reason, the reason may need an explanation, but the Torah gives a 

reason and why is everyone going off to different reasons. This needs a Hesber.  

Rav Schwab answers this by prefacing his explanation with the following observation. We know that 

HKB”H gives a person a chance. The Ribbono Shel Olam doesn’t give a punishment right away. He gives 

a person an ability, a chance, an opportunity to make a mistake and attempt to correct things by himself. 

As a matter of fact Rav Schwab says, the Yesod, the basic idea is that HKB”H gives three opportunities, 

three chances as it says in Amos 2:6 (   -                        ,      -                     ). Three sins I can overlook 

but the fourth I will not overlook says the Ribbono Shel Olam. The Baalei Tosafos in Parshas Netzavim 

says that the source for this idea is the vision of Eliyahu Hanavi. Eliyahu Hanavi after the story of Har 

Hacarmel has a vision. In that vision there is a wind, a storm, and a fire. The Posuk says in Melachim I 

19:11 (                 ;                     ,                  ) and then in Posuk 12 continues (                  ,          

      ). But after the Ruach, the Rash, and the Aish pass there is a Kol Demama Dakah a soft voice and that 

is Kavayochel the presence of HKB”H, of the Shechina (            ,                  ). The idea being that there 

are three Mechitzos before HKB”H, the Ruach, the Rash, the Aish and after three Mechitzos are passed 

Kavayochel a person stands before Hashem. So that, the first three Aveiros sort of pierce or break the first 

three Mechitzos and then the 4th the person is Lifnei Hashem. In the vision of Yechezkel 1:4 which we 

Lain as the Haftorah on the first day of Shevuos, similarly there are three Mechitzos before the Chashmal, 

the vision of Kavayochel of HKB”H (                                      -       ,                              ,           ,       ; 

        --                ,            ). So the idea is that the first Aveiros are like a person not sinning Lifnei 

Hashem and then a person sins Lifnei Hashem the 4th time and for that there is a punishment. The Yesod 

that Rav Schwab is saying is that when a person sins Lifnei Hashem, the presence Kavayochel of 

Hashem, there there is serious retribution.  

If we look into Rav Schwab, with this he explains the first Rashi in this week’s Parsha in a beautiful way. 

But I would like to make the point of the Yesod. His Yesod is that there is a difference between an Aveira 

under normal conditions and an Aveira which is Kavayochel Lifnei Hashem, in front of HKB”H. This of 

course would explain numerous things. For example, why in the Kodesh Hakadashim the Kohen Gadol 

would die if he was less than perfect. Meaning to say that in the Kodesh Hakadashim which is the place 

which is Lifnei Hashem at all times, there even a first Aveira is something which is very serious. 
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Similarly, Adam in Gan Eden on the first Aveira is punished because again you are Lifnei Hashem there 

is a first punishment.  

Yetzias Mitzrayim, the night that we remember Yetzias Mitzrayim, our job is to picture ourselves, to 

imagine ourselves, to actually be standing Lifnei Hashem, in front of HKB”H. That idea that we are 

standing in front of HKB”H is the essence of the Seder a feeling of the presence of the Ribbono Shel 

Olam. That explains why on Pesach a Mashehu is Assur. We are Noheig to Assur even a Mashahu of 

Chometz. This is because when you are Lifnei Hashem, you are in front of the Ribbono Shel Olam every 

small amount of what a person does is Assur. That understanding is crucial because if you picture 

yourself standing Lifnei Hashem then the Bain Adam L’chaveiro is better, the Bain Adam L’ishto is 

better, it is more perfect. The Seder has to be a time of perfection in Bain Adam L’chaveiro, Bain Adam 

Lamakom, in a way a person behaves at the Seder and in preparation for Pesach. Lifnei Hashem. So that 

is the lesson.  

We asked a Kasha. There are so many punishments for the sin but the Torah says (                   -      ). Says 

Rav Schwab, whatever the sin was it was a first sin and it should have deserved to be passed over so to 

speak. (                   -      ,         ) Whatever the sin was since it was (       -      ) therefore, (        ). The lesson 

is to take those moments where we are Lifnei Hashem where we have an elevated feeling of serving 

Hashem and making them as perfect as possible.  

2. With this thought I would like to go on to another point. The Shulchan Aruch says that L’chatchila a 

person should swallow his first K’zayis of Matzah in one swallow. As Poskim bring, there is an idea to 

try to chew the Matzah in your mouth and sort of store the chewed up Matzah on the side of your mouth 

as you chew up additional Matzah and then in one swallow try to swallow a complete K’zayis as your 

first swallow of Matzah. Many people when they are young and Bnei Torah, they take these things 

seriously, they try to do things L’chatchila, they attempt to do it. You see Bnei Torah concentrating on it 

and doing it. The same people very often by middle age already reach the point where they are American 

Jews, American Jews do things to be Yotzeh and you are Yotzeh without it. Of course you are Yotze 

without it. Therefore, it becomes unimportant to do things in a Mehudar way, in a proper way, people lose 

it. But we have to understand why the Shulchan Aruch says swallow it all at once which is barely 

possible, it is extremely difficult. Why is there such an idea? Maybe if we appreciate it we can see what 

we are missing in losing that young idealism. The Yesod it says in Mikraei Kodesh, Rav Tzvi Pesach 

Frank, comes from a Ritva in Yevamos. The Ritva in Yevamos is talking about Yibum. When it comes to 

Yibum the Torah says in Devarim 25:9 (                             ) that the woman takes the shoe off of her 

brother in law’s foot. (      ) means his shoe which would mean that he has to own it. The Gemara in the 

last Perek of Yevamos says I would think he has to own it so we understand (                   ) no (      ) 

means that it has to fit his foot but not that he has to own the shoe. That is what it says in the Gemara. 

Nevertheless says the Ritva, the Minhag is that the Yavam does own the shoe. We give him the shoe and 

he is Koneh it and the Mitzvah is done. Of course you are Yotze even if it is not his. Nevertheless, 

Mitzvah L’kayeim Pashtei Dikra. It is a Mayla to be Mekayeim the Posuk as it says in Poshut Pshat. That 

defines a Lomdishe reasons, correct reasons, it is part of Torah She’bal Peh. But you know something, if a 

person feels close to Torah, close to the Ribbono Shel Olam he says your right I am Yotze the other way. 

I don’t want to just be Yotze I want to do it in a Mehudar way.  
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We find a similar idea by Shiluach Hakein. It is a Mitzvah to send away the mother bird. Is it an 

obligation to take the eggs? No! The Aruch Hashulchan says nevertheless Mitzvah L’kayeim Pashtei 

Dikra. It is proper to be Mekayeim the Kra according to its Poshut Pshat and to take the eggs.  

The same thing says Rav Tzvi Pesach Frank for example Torah She’bal Peh says Rubo K’kulo, Rov is 

good. If one Shechts most of the Simanim of the bird or the animal you are Yotze. Nevertheless Shulchan 

Aruch says do the entire thing. The same thing is true about Hadasim you are Yotze if the Hadas is Rov 

Meshulash nevertheless try to do the whole thing. It is an idea of doing Kiyum Rotza Hashem.  

The same thing is true about the Matzah. Of course we have a Halacha L’moshe M’sinai of K’dei Achilas 

Pras and certainly Torah She’bal Peh says you don’t have to swallow it all at once. Nevertheless when 

there is a Yididus, a Chaveiros, a closeness to Torah then a person tries to be Mekayeim a Mitzvah B’chol 

Hidureha, as best as possible. Therefore, for one who has the ability, a person should try as much as he 

can when he has opportunities to do Mitzvos to do them in the most Mehudar, L’chatchila, the beautiful 

way. HKB”H took us out of Mitzrayim in the most beautiful way with amazing Nissim, he didn’t do it to 

be Yotzeh, he did it B’ahava, B’chiba and that is the way we should be doing Mitzvos.  

3. A last thought about Yetzias Mitzrayim. Klal Yisrael went out of Mitzrayim B’amimus with trickery. 

Shemos 5:3 (                                          ) Why did they do that? It says in the beginning of Parshas 

Beshalach that Paroh saw that they were not coming back so he chased them. Why did Klal Yisrael do 

that? They went out as it says in Shemos 14:8 (                     ) they went out with a strong uplifted arm. It 

was after 10 Makkos. They could have said goodbye Charlie we are not going to see you again. Yet they 

went out with this pretension of going out for three days.  

Rav Hutner in Mamarei Pachad Yitzchok explains that this is based on an idea in the Rabbeinu Yonah in 

Sharei Teshuvah in Shar Aleph Os 15 who says that there is an idea of Teshuvas Hamishkal and that is 

that the Tikkun for a Cheit should be a M’ain should be related to the Cheit itself. For example, he brings 

from the Vilna Gaon that Yaakov Avinu got the Berachos with trickery. Why? Because Eisav used 

trickery to get the Berachos. He fooled his father and in that way he got the Berachos. Since the Tzad 

Hatumah went with Mirmah, went with trickery, so therefore, the Tzad Hakedusha responded with 

Mirmah using tricks in order to get his way. The same thing is true with an Ehrliche Yid every time. The 

Yeitzer Hora tries to get a person with trickery. What we have to do is to know how to respond B’mirma. 

Klal Yisrael were Mishubad in Mitzrayim B’mirma, Paroh fooled them in order to get them to work and 

therefore, Klal Yisrael went out with Mirma, went out with trickery. This is the lesson from Yetzias 

Mitzrayim but it is in the Parsha as well. In this week’s Parsha we have the Sa’ir L’azazeil the Korban 

which is brought so to speak to Azaleil to some Koach Hatumah. The Ramban explains that it is an idea 

of Shochad Hasatan. That sometimes you have to deal with the Satan in his own tricky ways. So that, the 

Yeitzer Hora says tonight you are going to go to learn you are tired. When you are learning the Yeitzer 

Hora says to get up you have to take care of something. The trick is to say not now, give me five minutes. 

The Yeitzer Hora says you are going to go to learn on the Thursday night before Pesach, are you kidding? 

You are busy now, you are busy with cleaning, you are busy with preparations. You tell the Yeitzer Hora, 

you have to use trickery and say to the Yeitzer Hora I have to get some Chometzdika cake I have to Chap 

A Rein, I enjoy it. You tell the Yeitzer Hora let me go for a few minutes, 10 minutes that is it. Once you 

get there tell the Yeitzer Hora a few more minutes.  
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I heard from a Mikurav to Rav Elyashiv that at one point Rav Elyashiv had problems walking in his later 

years and the doctor told him if he doesn’t start walking more he will never be able to walk again. The 

family was very concerned because Rav Elyashiv sat and learned. He walked to a Bais Medrash and back 

and that was it. So they prepared a whole Drasha and they chose the right person to say it to him and Ah 

they are going to get him to walk. So the person sat down gave his rehearsed speech, Rav Elyashiv 

listened and responded yes (Shpeiter), yes but later and he went back to his learning. He didn’t say no, he 

said yes but later. I am not in Rav Elyashiv’s Madreiga, if I am told I have to do something I will do it. 

But when the Yeitzer Hora tells me something I have to rehearse, yes Shpeiter. I have to get up from my 

learning and do something else, yes I will do it later. It could wait five minutes. Yes, Shpeiter. A lesson to 

tell the Yeitzer Hora. The Sair L’azazeil and the Amimus of Yetzias Mitzrayim.  

And so, with these three thoughts of the day, I wish everybody a Freiliche Chag Kosher V’sameach and 

an absolutely wonderful Zman Chairusainu to feel a Chairus from the Yeitzer Hora and IY”H next 

Thursday, Chol Hamoed I hope to be speaking to you again B’ezras Hashem. A Gutten Shabbos A Gutten 

Yom Tov to one and all.          

 

Rabbi Reisman – Parshas Acharei-Mos/Kedoshim 5772 

Today I would like to share with you one Vort on the weekly Parsha and one Vort on Pesach Sheini 

which is coming up on Sunday. Both come from the Satmar Rebbe, one a Dvar Mussar and one a Dvar 

Halacha, both really beautiful.  

Let’s begin with the Parsha. In Parshas Acharei-Mos we have in 18:2 & 18:3 (           -               ,            

       :      ,                ) & (                 -                         -   ,          ;                 -                                   

     ,          ,              ,          ). You should not do those actions which you saw done in Egypt. 

Similarly, the actions of the Cannani people the land to which you are going are not actions which you 

should emulate. A very general Hazhora. Rashi says ( ש         ש  ש  ש         :             ש          

       ש          :ש                  ש ) & (               ש       ש ש              ,                   

 it is telling you don’t be like the Mitzrim and Cannanim who are so (                     ש    ש  ש 

terrible. Don’t do the terrible things that they do. There are 2 difficulties with this Rashi.  

The Klei Yakar asks that it is a Pele. Rashi is saying that the Posuk is telling us not to do the Issurim that 

the Mitzri’im do. The Mai’sim M’kulkalim that the Mitzri’im do and they are the worst of the nations. 

The reverse should be in the Posuk. It should pick the best of the nations and say even the best ones don’t 

have actions to be emulated. It doesn’t make sense that the Torah would pick the most Mikulkal, the 

worst of the nations the Mitzrim and Cannanim and say don’t do the Aveiros that they do. Because you 

shouldn’t do the Aveiros even that the best of the nations do. This is the Kasha of the Klei Yakar. 

Besides that, there is an additional Kasha. That is that this Posuk does not seem to be breaking any new 

ground. What is it telling us that we didn’t know until now? Issurim are Issurim. It’s telling us that 

because the Mitzrim do it it is not a reason for you to do it. What is the Chiddush in that?  

The Satmar Rebbe answers by pointing to a Ramban in Parshas Re’ey. The Ramban in Parshas Re’ey 

where we find a very similar Azhara in 12:29 & 12:30. There the Posuk says that when you come to the 

land of Canaan and Hashem will give you the land (                 ,                     ) & (           ,    -                 , 
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      ,                   ;     -                         ,                                     -         ,          -   ,    -    ). Be careful after 

you destroy them you may follow in their ways and say let’s see how they serve their Avoda Zora and I 

will do that to. 12:31 (  -           ).  

What is going on here? What is the Hazhara in the Posuk? It is telling you that there is an Issur of being 

Oved Avodah Zora? Of course there is an Issur of being Oved Avodah Zora there is nothing new? In 

addition, it is not logical that after these nations are destroyed that anybody would chose to follow their 

Avoda Zora.  

Says the Ramban, the Posuk is not coming to tell you that you should not serve their Avoda Zora. It is 

telling you that even if you see good things that they do and you would like to emulate it. Things that they 

do for their Avoda Zora which look attractive, which look pleasant, which look nice. They have a very 

nice way of dressing up their house of worship, they have a very pleasant way of serving their Avoda 

Zora. So it is bad because they are serving stone and wood, however, I will take the same type of an 

action and use it for the good. I will use that action to serve Hashem, that is not Assur. Says the Posuk, it 

is Assur and that is the Chiddush of the Posuk says the Ramban. The Chiddush of the Posuk is that that 

too you should not do. (    ש ש   ז"                                                    ,   ש      ש         

 ש    ש                      '          ש              ,            ש           ש      ז  ש  ש        ,ש     

        ש   ש                                     ש                    ש     ,  ט          ש          ז" 

   ש          ך   ט   ז                                                       ,                   ש  ש          

       ,                           ש     ש       ש   ט                                      ,       ש      

  .         ט                    ש         ש         ש        ש 

   ש               ש       ש                ,           ש                                     ש     , ז       

  .(                 ש                           ש      

The Satmar Rebbe says, the same thing here where the Posuk says (               -         ). Of course the 

Aveiros of the Mitzrim are not things that you will emulate. But you live in a country for so many years 

and you may have seen some nice things that they do, some good things that they do, some attractive 

things that they do. You might want to emulate those things. So we are saying don’t do it. Because they 

are Mikulkalim Shebaumos, because they are a nation that is so warped you should not emulate them at 

all, you might come to emulate them in other ways. The Satmar Rebbe says, there are times that a person 

can emulate what a Goy does, a person can learn from what a Goy does if what he is doing is good. He 

brings for example that the Rambam quoted Aristotle. Because when you have a moral ethical lesson to 

be learned from a non-Jew it is ok to learn from him. The problem is when you follow the actions of 

immoral people even if they do good things if you see someone who is a movie star, who in life is full of 

Znus and actions that are unworthy of any human being and you see that that movie star does something 

good, a good Chesed. Don’t emulate them because you are bringing into focus the actions of someone 

whose actions are unworthy to be emulated. If you see a moral ethical person even among the nations, he 

says that a person could learn from.  

Therefore, it is a new translation of the Posuk, (               -                         -   ,          ;                 -        

                                ,          ,              ,          ).Watch out when you are among the nations watch out 

who you emulate even for good things. This is his Dvar Mussar.  
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Turning now to Pesach Sheini is an absolutely beautiful Vort which is in the Divrei Yoel in Parshas Emor 

regarding Pesach Sheini.  Pesach Sheini has of course as its origin later in Chumash Bamidbar Parshas 

Behaloscha. There we find after Shlishi 9:6 (                ,                   ט             ,     -               -       ,       

     ;                         ,                 --           ). There were people who were Tamei and they could not bring 

the Korban Pesach on the 14th day of Nissan. So they come to Moshe Rabbeinu and they say (              ) 

why should we be worse? 

The Gemara in Maseches Succah 25a (4 lines from the bottom) says (               ט                     

             ף ש          ש            ש        '           ש ט          ש    ש        (ט      )                

    ף ש          ש                '                      ש                 ש         "         ,          ף      ' 

            ש    ש     ש                             ט                           ש        ט                     

 who are (  ש                    ש                                         ש            (ט      ) ש        

these people that are Tamei? The Gemara says that they were the Nosei Arono Shel Yosef, the ones who 

carried the bones of Yosef Hatzaddik in the Midbar. Or a second opinion, they were those that became 

Tamei in burying Nadav and Avihu. There are two difficulties here.  

First of all the question of who were these people and why were they Tamei doesn’t seem to make sense. 

Jews died in the Midbar in the natural way just like they died all along. The Leviim who were not 

punished for the Cheit Ha’eigel also died. They died after they lived their natural life. There was no 

suspension of natural death in the generation of the Midbar. Therefore, there were plenty of people that 

were Tamei. In a group of millions of Jews there were people whose time on this earth had come to an 

end and passed away. It did not have to be those who carried the Aron of Yosef. Therefore, this is very 

difficult to understand why the Gemara says who are these Timay’im.  

Secondly, they say (             ) why should we be worse, why shouldn’t we bring a Korban Pesach. Here 

there is an obvious problem. What does it mean why should we be worse, they were worse because they 

were Tamei. A Jew who is Tamei cannot separate Challah, cannot separate Terumah, there are many 

things that a Tamei person cannot do. A Tamei person has no right to say (             ) why should we be 

worse. There is a reason and it is not a punishment, it is just a fact of life that a Tamei person doesn’t 

bring a Korban.  

To answer this question the Satmar Rebbe brings a beautiful thought. There is a Tosafos in Maseches 

Bava Metzia 114a (         ש         ) (Ed. Note The Tosafos is very long so I have not quoted it here) 

who wonders if the concept of Tzaddikim Aino Metamin, Kivrei Tzaddikim Aino Metamin, a Medrash 

concept that the graves of even the bones of a Tzaddik does not bring Tumah upon a person. Whether this 

Aggadata thought has any basis in Halacha and Tosafos Maskana is that it does not. Every human being 

who passes away is Mitamei someone who touches him or comes into contact with him is Tamei and a 

Kohen is prohibited from being Mitamei. That the idea that Kivrei Tzaddikim Aino Metamin that the 

bones of a Tzaddik are not Metamei is nothing more than an Aggadata thought and even that the Tosafos 

explains the way in which it is brought.  

The Satmar Rebbe offers an innovative explanation. He says that really B’etzem a Tzaddik does not bring 

Tumah upon a person. However, Halacha doesn’t work that way. Halacha does not establish rules that are 

based upon the Penimius Haleiv, the depths of the heart of a person. How do you know if someone is a 

Tzaddik, you can’t know. Therefore, Halacha can’t work with that, Halacha says that everyone is Tamei. 

This is somewhat comparable to a Jew who eats Nivaila and is ordered to suffer Malkus in Bais Din. Let’s 
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say that this Jew does a full Teshuva, he really does Teshuva for having eaten that Nivaila. He still will 

receive the Malkus. Why?  

We know that if someone did a full Teshuva in heaven the sin no longer exists. The answer is that Bais 

Din can’t work with that. Bais Din has to work with things that it can see. Bais Din cannot know in a 

person’s heart if he is truly doing Teshuva. Therefore, the laws of the Torah are never dependent on what 

is going on in the Penimius Haleiv in the depths of a person’s heart. Therefore, says the Satmar Rebbe, as 

a matter of Halacha Kivrei Tzaddikim are Metamei. The bones of a Tzaddik do cause a person to become 

Tamei. However, in heaven it is known if someone is truly a Tzaddik he does not bring Tumah (ritual 

defilement) upon a person.  

With this, the Sugya of Pesach Sheini is absolutely beautiful. As a matter of Halacha the ones that carried 

the bones of Yosef were Tamei. They came and said (             ). They said to Moshe Rabbeinu you and I 

know that Yosef was a true Tzaddik. You and I know that Nadav and Avihu were true Tzaddikim. Why 

should we be disqualified from bringing a Korban Pesach. After all you and I know that in heaven we are 

not Tamei. This explanation answers both Kashas.  

Why didn’t others come and say (             )? There were other people who died naturally in the Midbar. 

Why weren’t those who became Tamei to them coming with a complaint? The answer is that those other 

people who had died were not known Tzaddikim. It was only those that became Tamei to the bones of 

Yosef Hatzaddik, they were the ones who could come with a complaint.  

It also answers (             ) why are we worse. The question is not based on the idea that Tamei people 

can’t bring a Korban. That is just saying that they are not truly people who are Tamei.  

The Satmar Rebbe says that this is also the reason that the Posuk says (                ט,             ). They didn’t 

say Anachnu Timaihem L’meis. They said (                ט,             ) which is an expression that conveys a 

sense of Chashivus of importance. Adam is a sign of Chashivus, importance, of significance. Therefore, 

this explanation I find absolutely beautiful in explaining what is otherwise something of a difficult 

Parsha.       

The question of the week is: this is a question based on something I saw in the first volume of Derech 

Sicha. We in Yeshiva are learning Maseches Bava Kamma and our Shiur is learning the Sugya of Zeh 

Nehena V’zeh Lo Chasur a rather famous Sugya in Gemara. Yesterday I opened the Derech Sicha and 

found in Parshas Kedoshim the following Shaila. It was Yom Kippur and someone purchased Maftir 

Yona which is the last Aliyah at Mincha on Yom Kippur. Between Mussaf and Mincha there was a break 

and the individual who had purchased Maftir Yona went home to take a nap. Unfortunately he overslept 

the reading of the Torah at Mincha. When they came to Maftir Yona he was not there. He had purchased 

this Aliyah for $1,000 and since he wasn’t there the people of the Shul were not sure who to give the 

Aliyah to. Someone else had bid $900 for that Aliyah and the decision was to give it to him. So he got the 

Aliyah and now it is after Yom Kippur and it is time to pay up and the question is who pays?  

This question was brought to Rav Chaim Kanievsky who said that the person who bid $1,000 and 

purchased it has to pay for it. He purchased the right to the Aliyah and he got it. The fact that he didn’t 

use it is not relevant. It doesn’t matter. If you purchased the right to something whether you use it or not it 

doesn’t absolve you from paying. So there is no question that he has to pay. The person who got the 
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Aliyah pays Ma Shenehena which is a concept in our Gemara. That when you get a benefit you pay what 

the benefit is worth to you. That is what it says in the Sefer. Of course whatever he pays for the benefit 

gets deducted from the $1,000 that the other person has to pay because in total the Tzedaka is not entitled 

to more than $1,000.  

Here we would seem to have a Kasha. It is Zeh Nehena V’zeh Lo Chasur. When this person got the 

Aliyah nobody else lost, he benefitted and the other person lost nothing, why does he have to pay at all? 

The answer would seem to be what Tosafos says on Daf 20b in Maseches Bava Kamma (   ף ט        

            ט           ז       ז       "                           "    ש                           . ט      ף

 and (                                                                               ף     ש     "          ף

that is if someone showed (he was Migaleh Daas) that he was willing to pay he pays even in a case of Zeh 

Nehena V’zeh Lo Chasur. This is brought in Shulchan Aruch. However, if that is the case then he should 

pay a full $900. After all he is paying based on the fact that he was Migaleh Daas that he showed his 

intent. He should be paying the full $900. As is brought in the Derech Sicha it seems as if he does not pay 

the full $900. The Shoel had asked if he pays $900. Rav Chaim is quoted as saying no he only pays Mah 

Shenehenis. However, based on this Tosafos and it is in Shulchan Aruch in (Choshen Mishpat) 363:8 that 

a person pays whatever he was Migaleh Daas. So he should be paying the full $900 leaving only a $100 

bill to the other fellow.   

 

Rabbi Reisman – Parshas Acharei Mos – Shabbos Hagadol 5771 

The entire first section of the Parsha is about the Avodas Yom Hakippurim that was done in preparation 

of Yom Kippur. As you have heard on Monday and Thursday, the Kohen Gadol is told 16:6 (              , 

            ). The Kohen Gadol has to bring a Kapparah for himself and for his family.  

The Gemara in the beginning of Maseches Yoma Darshuns from here that the Kohen Gadol must be 

married, he must have a family for which to ask forgiveness. ( '            ש                    ש   ף      

 ז      ) He is only allowed to have one wife because .( ש   ז                           (טז      ) ש      ש  

 is in the singular. The Gemara therefore explains what would be done if the Kohen Gadol’s wife ( ש  

were to die on Yom HaKippurim. The Mishna explains that they would prepare for him another wife in 

case his original wife would pass away on Yom Kippur because if she would die, then he would be 

ineligible to do the Avoda on Yom Kippur and a Kohen Hedyot would not be allowed to do the Avoda 

either.  

So how does it work that they prepare for him another wife? It is a Machlokes in the Gemara. If one looks 

in the Rambam, he says that they would prepare for him a woman who would be willing to marry him and 

he would be willing to marry her. If his wife were to die on Yom Kippur then the Kohen Gadol would 

marry her on Yom Kippur. They would need Kiddushin and Nisuin because she has to be fully married to 

him. Therefore the Rambam says that he would do that on Yom Hakippurim.  

Many of you will remember from when we learned Maseches Kesuvos and Maseches Kiddushin that we 

discussed the different Shittas of what Chuppah is. Kiddushin, the Mishnah says in Kiddushin the first 

Mishnah ( שט     ף              ש                        ש ש         ש        ). Chuppah however, is 

not something that is explained in the Mishnah. So there are different Rishonim who have different 
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opinions of what constitutes a Chuppah. Some of them are: 1) the canopy that we use for the Chuppah, 2) 

the veil that the Kallah wears, Or the Rambam’s Shitta 3) that it has to be a private room that there is 

possible to have intimacy there in order for the Nisuin to be Chal. In other words, the Yichud room.  

The Ran asks a Kasha on the Rambam. The Rambam says that the Kohen Gadol will get married on Yom 

Kippur. How can that be? Yom Kippur is a day on which there is an Issur of Tashmish Hamitah and the 

Rambam’s Shitta is that the Kohen Gadol would get married on Yom Kippur. The Rambam’s Shitta is 

also that there has to be a Yichud Haraui L’biya and how can this be if Tashmish Hamitah is Assur on 

Yom Kippur? 

I want to remind you briefly of the Shitta of Rav Naftali Trop (1871–September 24, 1928) in his 

Chiddushei Ha Granat that there are 2 levels of Yichud, one that is a Yichud Haraui L’biya (that is a 

complete Nisuin) and one that is not a Yichud Haraui L’biya (which is a Nisuin for certain things). It 

answers numerous problems of the Rambam. We discussed it in Shiur in Maseches Kesuvos on 2a on the 

bottom, so pull out your notes and review them and I hope you will have a Geshmak from it. This is one 

aspect of the Avoda of Yom Hakippurim. 

In the Avoida of the day there is a word that is striking. It is striking because it does not belong. During 

the Avodah of the Kohen Gadol on Yom Kippur we say Sas V’ira Dam Haparah L’toch Hamizrak Shebo 

Dam Hasair. We say and different versions of the Avoda have it phrased one way or the other, however, 

essentially we say the Kohen Gadol poured the Dam of the Par into the blood of the Sa’ir so that the 

Kohen Gadol can mix it well. This was part of the Avodah. The blood was mixed in order to be sprayed 

on the Mizbaiach, Bain Habadim, Paroches, and the Mizbach Hazav. This is found in Rashi to the Posuk 

in 16:18 (                   ,                ,            -              ז     ,       ) that (         :              ,                   

 What does it mean Sas that he rejoiced, was there a special joy in mixing the .(ז     ך ז          , ש   

blood?  

The (previous) Belzer Rebbe says that the Par is the Korban that the Kohen Gadol brings and says Viduy 

for himself or the second Par that is for his family. The Sa’ir on the other hand is Mechapeir for all of 

Klal Yisrael. When it comes to Yom Kippurim we are afraid to be judged alone, we want to be judged 

with the Klal of Klal Yisrael. As it says in Melachim II 4:13 (                          ) B’soch Ami Anochi 

Yosheves. So the Kohen Gadol when he only has the Dam Hapar, it is only Mechapeir for him and his 

family and there is a Pachad. However, Sas V’ira Dam Haparah L’toch Hamizrak Shebo Dam Hasair, the 

Kohen Gadol rejoices when he mixed the Dam of the Par with the Sa’ir of Klal Yisrael so that when the 

Dam is sprayed as a Kaparah for Klal Yisrael that he is not judged by himself and he is part of the 

Kaparah with Klal Yisrael.  

This is the message here. The Maharal regarding the Seder Shel Pesach mentions a similar idea. Many of 

the Halachos specifically regarding the Korban Pesach are meant to give a Chizuk to the concept of the 

idea of a Tzibbur of Klal Yisrael. The Korban Pesach was eaten in a Chaburah (a group of people). That 

was done so that they should not be individuals but that they should be together as a group. As a group 

they had to be B’yachad as one. They had to be previously designated to be part of that group. That 

Achdus of Klal Yisrael was symbolized in the roasting of the Korban Pesach. When you roast meat it 

comes together as opposed to cooking when it falls apart. It symbolizes the prohibition of not breaking 

the bones. Everything had to stay as one rather than being taken apart. It was symbolized by the fact that 

the whole Chabura had to sit together for the entire Seder. You couldn’t hop around from one Seder to 
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another Seder or from one Rebbe to the next for a Tisch. You had to sit together. This is the idea that he 

says regarding the concept or the idea of the Seder Shel Pesach.  

The question of the week is: In the Avoda the Mishna in Yoma says and we say in the Machzor that part 

of the job of preparing the Kohen Gadol for the Avoda is that they made him swear that he wouldn’t do 

things differently than required. This is because the Tzedukim attempted to do things differently. They 

had different Shittas about how the Ketores was to be offered. Therefore the Kohen Gadol was made to 

swear that he wouldn’t do anything different. After that Shevua the Kohen Gadol would step away and 

weep because they had accused him of being a Tzeduki and the Sanhedrin that made him swear would 

weep because there is a terrible punishment for one who is Choshed Bich’shairim.    

A difficulty with this is if it had been a spontaneous action when the people were Choshed him then it 

makes sense that he was weeping and they were weeping. However, it is not so because it is setup in the 

Mishna that one is required to make the Kohen Gadol swear. Once someone is required to do it, it is just 

part of the Seder Hadevorim and they are not being Choshed Bich’shairim. They were just doing what the 

Mishna says that they are obligated to do when they prepared the Kohen Gadol. The fact that the 

Sanhedrin & the Kohen Gadol turned aside to weep is something that is Tzorech Iyun Gadol.   


