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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Mishpatim 5778 
Shabbos is a Spiritual Day Accompanied by Physical Indulgences 
Introduction 
In this week’s parasha we learn about the precursor to the Jewish people 
fashioning the Golden Calf. It is said (Shemos 24:9-11) vayaal Moshe 
viAharon Nadav viAvihu vishivim miziknei Yisroel vayiru es Elokei 
Yisroel visachas raglav kimaasei livnas hasapir uchietzem hashamayim 
latohar viel atzilei binei Yisroel lo shalach yado vayechezu es HaElokim 
vayochlu vayishtu, Moshe, Aharon, Nadav and Avihu, and seventy of the 
elders of Israel ascended. They saw the G-d of Israel, and under his feet 
was the likeness of sapphire brickwork, and it was like the essence of the 
heaven in purity. Against the great men of the Children of Israel, He did 
not stretch out His hand – they gazed at G-d, yet they ate and drank. Rashi 
(Bamidbar 11:16) writes that this eating and drinking is comparable to a 
commoner who bites into a piece of bread while talking to a king. One must 
wonder, though, how it was possible that the great men of Israel could 
witness the greatest revelation ever experienced by mankind and then 
engage in such mundane acts like eating and drinking. How are we to 
understand this apparent paradox? 
Attaining spiritual heights on Shabbos requires physical indulgence 
There is a well-known statement from the Holy Baal Shem Tov of blessed 
memory who said that on Shabbos, we are instructed by the Torah and the 
prophets to indulge in eating, drinking and other physical actions and this 
is deemed to be oneg Shabbos, delighting in the Shabbos. The Zohar refers 
to Shabbos as yoma dinishmasa, the day of the souls. How is it, then, that 
one can view Shabbos as a spiritual day when he is involved in such 
physical acts? The Baal Shem Tov would say that the Satan, i.e. the Evil 
Inclination, does not wish that a Jew attain such great spiritual heights on 
Shabbos. If a Jew would not eat and drink and indulge himself on Shabbos, 
the Satan would thwart the Jew’s attempt to ascend the spiritual ladder. 
Thus, HaShem instructed us to eat and drink on Shabbos, and this would 
satisfy the Satan. 
The great leaders of Israel sought to attain a high level of spirituality 
while their souls were separated from their bodies 
In a similar vein, we can suggest that the great leaders of Israel witnessed 
the revelation at Sinai, and this experience literally took the souls out of the 
bodies of the Jewish people. While the soul leaving the body is an 
indication of great spiritual heights, the Rambam (Hilchos Yesodei 
HaTorah 7:6) posits that HaShem did not desire that the Jewish People 
remain at this level. Thus, HaShem instructed Moshe (Devarim 5:27) lech 
emor lahem shuvu lachem liahaleichem, “go say to them, ‘return to your 
tents.’” The Rambam interprets this to mean that HaShem desired that the 
souls of the Jewish People should return to their bodies. The great leaders, 
however, wished to retain this level of spirituality. While HaShem desires 
that a person lives on a high spiritual level, and this normally requires the 
attachment of the body to the soul, the great leaders felt that by eating and 
drinking at the time of the great spiritual revelation, they would somehow 
be able to maintain the status of their souls being outside their bodies. This 
concept, that one can be totally spiritual and yet indulge in physical matters, 
is beyond our comprehension. Yet, according to the words of the Holy Baal 
Shem Tov, this is exactly the dichotomy that we experience every Shabbos. 
The great leaders at Sinai, however, did not follow HaShem’s instructions, 
and by attempting to retain the level of their souls outside their bodies, they 
were punished later with the death penalty. 
The Shabbos Connection 
This fresh perspective of what we are experiencing on Shabbos should 
inspire us to prepare even more for the Holy Day of Shabbos, when 

HaShem allows us to physically indulge to thwart the schemes of the Satan. 
By following HaShem’s will, we should merit a day that is completely 
Shabbos and a day of rest for eternal life. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 
. פֹוֵתַח ֶאת ָּיֶדי ל ֶפה ְּתַיֲחֶד . ּכָּ  .ַעל ּכל ֲאהֹוֶד

י  for everything I shall glorify You, every mouth shall , ּוַמְּשִּביַע ְּלָּכל ּחָ
acknowledge Your Oneness; for You open Your hand and satisfy all living. 
The connection between glorifying HaShem and the fact that He sustains 
all of mankind is clear. When one acknowledges HaShem as his provider, 
it is easier to glorify Him. The Gemara (Eruvin 41b) states ''ר ג' דבריםת  
 מעבירין את
 אדם על דעתו ועל דעת קונו אלו הן עובדי כוכבים
 three things cause one to violate his intellect, and, so , ורוח רעה ודקדוקי עניות
to speak, the intellect of his creator, and one of them is poverty. Heaven 
forbid that one could actually violate HaShem’s intellect. Rather, the 
Gemara uses the term דעת , which means connection, and the Gemara is 
stating that often one is less aware of his connection to HaShem when he is 
in a state of poverty. When one realizes, however, that HaShem sustains 
every living thing, then he can truly glorify HaShem and appreciate his 
connection to his creator. 
Shabbos Stories 
Seeing the Angels on Friday Night 
The Baal Shem Tov once visited Lemberg and stayed with his relative, the 
Gaon, Rabbi Chaim HaKohen Rappaport, the rabbi of the city. It was the 
custom of Reb Chaim to pray in the town synagogue. Reb Chaim was a 
great and famous rabbi and he was not a follower of the Baal Shem Tov 
and did not appreciate his new Chasidic movement. 
The Baal Shem Tov asked for permission to pray with a separate minyan 
of the town’s Chasidim. Reb Chaim agreed, but with the condition that his 
guest, the Baal Shem Tov, not pray a long Friday night service - as he 
usually did - as this would delay the Sabbath meal if they had to wait for 
him. 
The Baal Shem Tov agreed to this request. In actuality, however, he Baal 
Shem Tov could not control his ecstatic davening, so the Baal Shem Tov 
prayed for a long time, and thus arrived late at the rabbi’s house. Reb Chaim 
was waiting for his guest to arrive. When the Baal Shem Tov finally 
arrived, the rabbi began with Shabbos Zemiros, and he continued the meal 
without saying anything about the Baal Shem Tov’s lateness, which 
contradicted their agreement. 
When the meal was over, the Rebbetzin asked her husband, “Why didn’t 
you rebuke the Baal Shem Tov regarding his tardiness?” “How could I 
rebuke him?” the rabbi responded. “The Talmud states that on Friday night 
two angels accompany a person back home from the synagogue. When the 
Baal Shem Tov entered, I actually saw the two angels entering with him! I 
certainly always believed what the Talmud said regarding the angels. Now, 
however, I actually saw them! That shows what my level is compared to 
the level of the Baal Shem Tov. Tell me, then, how could I say anything to 
him?” 
Friday the Rabbi Got Hijacked 
My 18-hour ordeal on a Delta flight hijacked to Cuba in 1980. 
by Chaim Feuerman as told to Ruchama Feuerman 
In September 1970, a TWA plane carrying Rabbi Yitzchok Hutner, rosh 
yeshivah of Yeshiva Rabbi Chaim Berlin, was hijacked to Jordan. It made 
headlines everywhere. Ten years later, on Friday, January 25, 1980, Rabbi 
Chaim Feuerman, z”l, was on Delta Flight 1116 that was hijacked to Cuba. 
(Coincidentally, Rabbi Feuerman also happened to have studied at Yeshiva 
Rabbi Chaim Berlin under Rabbi Hutner.) There was little publicity about 
this hijacking, save for an article published in the Staten Island Advance. 
Rabbi Feuerman kept a journal of the 18-hour ordeal. The story below, 
written by his daughter-in-law, the well-known novelist Ruchama 
Feuerman, is based on information culled from the journal as well as from 
the article in the Staten Island Advance, dated January 29, 1980. 
It was January 24, a Thursday night, and I was on a Delta plane coming 
back from a Jewish education conference in Charleston, South Carolina. I 
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was scheduled to land in JFK Airport at 2:50 am. (I was eager to make it 
back in time for the early minyan, because it was the yahrtzeit of my father, 
of blessed memory.) 
At one point I sensed something was amiss on the plane. It should have 
begun to descend but it was still cruising. Ten minutes later, the plane was 
still cruising. The stewardess was going from passenger to passenger saying 
something that I couldn’t hear. She had a smile on her face and her arms 
folded. She came up to me, still with a smile, and I said to her, before she 
could open her mouth, “I always wanted to go to Cuba.” She stared at me, 
astonished. How did I know in advance? She had a phony smile pasted on 
her face. I thought, This kid is scared out of her wits. She’s going to Cuba. 
Rabbi Chaim Feuerman, then dean of the Jewish Foundation School in 
Staten Island, New York, tells the story of his hijacking to his students a 
few days after the incident. Photo: Barry G. Schwartz 
The time was approaching when I might have to make decisions and be 
alert and strong. So I did what I always do when big things are in the works: 
I took a nap. When I awoke, I thought, Better learn the laws of reciting the 
Shema prayer, which I did from my Derech Chaim siddur. I napped and 
learned intermittently. Various people came up to me and asked me to pray 
for them. (I must’ve stood out as the resident rabbi in my long beard, black 
jacket and hat.) It was amazing how many of the passengers were Jewish, 
but I hadn’t realized until they asked me to daven for them. I tried to 
reassure them. 
I didn’t feel terribly scared myself. Why? Because I had had a very secure 
childhood – my mother and grandmother had always taken care of me. So 
I thought that’s the way things naturally go. You’re always taken care of. 
I imagined calling my wife Chanaleh before she left for work. “You’re 
going to think I’m kidding, but . . .” She would have to explain why Rabbi 
Feuerman couldn’t attend the Lazarus bar mitzvah on Motzaei Shabbat. 
Some lame-sounding excuse about her husband getting hijacked to Cuba. 
The hijacker, an African American who was holding the crew at bay with 
a .22-caliber pistol, had his wife and two young children with him. 
The hijacker, an African American who was holding the crew at bay with 
a .22-caliber pistol, had his wife and two young children with him. (He’d 
hidden the gun in his baby’s diaper.) He told the captain: “If you don’t take 
me to Cuba, I’ll blow up the plane.” He said he’d planted a bomb on the 
plane. 
The stewardesses tended to the passengers (there were 65 people onboard), 
trying to appear calm, but their body language projected fear. I guess they 
didn’t have a Bubby and mother like I had. Besides, they were just kids 
themselves. 
Every now and then the captain would make an announcement in his 
reassuring Southern drawl. He asked us to use as few lights as possible and 
smoke as little as possible to conserve power and oxygen. 
At 5:00 am we landed in Havana, in a far-flung corner of the airport. It was 
still dark, too early for Morning Prayers. Chanaleh wasn’t even up yet, and 
so she had no reason to be nervous. The tension was mounting on the plane, 
though. A diabetic woman without insulin fainted. A pregnant woman felt 
very sick. There were no physicians or nurses around. Meanwhile, the 
babies had run out of diapers. There was no milk left for baby bottles, no 
water left to rinse the bottles out. A drunken first-class passenger was 
cavorting around until a steward snapped at him, “Sit down and stay down 
if you don’t want to get shot!” 
From outside, I saw bright headlights facing us, and I said to myself, “Wait 
a minute, we are going to Tehran.” 
What made me guess that? I believed that the lights were a plane or a truck 
that was refueling the plane. What did we need fuel for? Where were we 
going? It had to be Tehran, a popular hijacking spot. In fact, that’s where 
the plane was supposed to go next. 
When dawn trickled in, I performed my morning ablutions and davened. I 
was sorry I had missed Kaddish for my father’s yahrtzeit, but God exempts 
us from obligations we can’t perform for reasons beyond our control. (If 
ever a situation qualified as “beyond my control,” this was it.) But at least 
I had my yahrtzeit candle with me, though I wondered when I’d be allowed 
to light it. My more pressing concern though was Shabbat. 
A man came over to me while I prayed, and said “Shalom” and kissed my 
tallit. I invited him to pray with me but he smiled and declined. 

A physician was allowed to meet the diabetic passenger, who deplaned. 
That was somewhat reassuring. I figured the hijacker couldn’t be 
completely insane or ruthless. In fact, he struck me as affectionate, with a 
certain charm. 
It was beautiful outside. I would’ve loved to take a walk. 
At 8:20 am, the captain said in his easygoing way, “Things are workin’ 
slowly. Just relax and have another cup of coffee n’ we’ll let ya’all know 
as soon as we hear anything.” (There was no water or ice left.) 
It was the captain’s voice that kept everyone calm, and prevented people 
from losing their heads. 
Whenever the captain spoke to us, it had a strangely calming effect. I’ve 
always been a big proponent of soft-spokenness and of clear, slow, lucid 
speech; and indeed, it was his voice that kept everyone calm, and prevented 
people from losing their heads. 
Should I tell the captain about my Shabbat problem? The thought floated 
through my mind but I immediately nixed it. He had enough to deal with. 
I thought of the Israelites in the desert, wailing, “What will we drink?” They 
were held culpable because at that moment they still had water in their 
canteens. I wasn’t thirsty yet or hungry and Shabbat was still hours away, 
so there was no reason, I told myself, to get hot under the collar. At least 
not yet. 
I peered outside and saw men with rifles guarding the plane and wondered 
if there was a Russian-Cuban tie-in. 
Was it ten years earlier that Rav Hutner had been hijacked to Amman, 
Jordan? The details came back to me. It’s not that often that one’s rosh 
yeshivah gets hijacked. It happened in September 1970. The Palestinian 
Liberation Front took control of the TWA plane. Rav Hutner had his wife, 
daughter and son-in-law, my old chavruta, Yonasan David, with him. The 
ordeal lasted many days. “His” hijacking felt far more harrowing than 
whatever we were going through, I told myself, and tried to relax. I studied 
from my Derech Chaim siddur about the laws recited before studying a 
sacred text. 
At 8:50 am, the captain came out of the cockpit. He was shaking his head, 
saying, “No good.” I think he was commenting on the food situation 
because shortly after, a stewardess found some rolls, butter and things to 
nibble on, orange juice, too. 
At 8:55 am the captain informed us that if the hijacker got what he wanted, 
another plane, he would release us unharmed. 
Unbeknownst to the passengers, the captain had told the hijacker: “This 
plane wasn’t built for such long-distance travel. It’s only built for domestic 
travel and if you want us to go to Tehran, we need to have a different plane.” 
Fortunately, the hijacker bought it. The captain then radioed Atlanta to send 
a different plane that would send us to Tehran. It was only a stalling tactic 
but it worked. 
At 9:45 am the stewardess gave me a Delta Airlines customer information 
form: “We apologize for any inconvenience you may have experienced. 
Please complete this form and return to passenger agent.” 
Inconvenience? I completed the form and hoped to see that passenger agent 
at JFK soon. 
Outside, another Cuban soldier with a walkie-talkie strolled by. 
Snacks (all non-kosher) made their way onto the plane. 
At 10:35 am, the captain said hopefully it wouldn’t be too much longer. I 
don’t remember when I last felt so utterly in the hands of the Holy One, 
blessed be He. 
“I always wanted to spend Shabbat in Cuba, but just wasn’t counting on 
this one.” 
A passenger asked me, “Do you think we will spend Shabbat here?” 
I quipped, “I always wanted to spend Shabbat in Cuba, but just wasn’t 
counting on this one.” 
More inaction. More delays and stalling. 
At 12:30 pm, a stewardess came by holding one of the hijacker’s babies. 
She fleshed out more information about the hijacker. He was an 
unemployed accountant, a Muslim, alienated and frustrated. He wanted 
Iran – not Delta Airlines – to send him a plane. He wanted to speak with 
the news media to express his political views, one of which was: all African 
Americans in the United States should leave the country. He had the ashes 
of his sister with him, which he wanted to scatter over Mecca. His wife said 
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that his mother in Atlanta was extremely ill, and if she found out what he 
was doing, she could die. But the hijacker said that he was in it and he 
wasn’t going to back down now. 
He wanted his wife and children to go with him to Tehran. His wife 
appeared to be about twenty-two years old. 
At this point I started to doubt if there really was a bomb. The hijacker had 
been non-violent and calm so far. I didn’t think he’d carry out his threat. 
However, he seemed unpredictable. I surmised that if he had had an 
opportunity to express his views to the media, he might have changed 
courses a bit, since the boil would’ve been lanced, so to speak. 
But that didn’t happen. 
I saw the captain come out of the cockpit and walk down the aisle. He was 
strolling around the plane, nodding and mumbling. In fact he was 
whispering to each passenger, “We’re goin’ to leave the plane. One at a 
time. Casual-like.” The plan was to escape through a dumbwaiter in the 
middle of the plane, normally used to transport food. In this way, we would 
exit, one at a time, women and children first. He did another clever thing. 
If the hijacker would notice there were no women on the plane, he would 
realize something was up. He told any woman who happened to be wearing 
a wig (no, there weren’t any frum women on the plane) to give it to the 
men. A few men donned wigs and turned their backs to the cockpit, so that 
to the hijacker looking out from the cockpit, they appeared to be women. 
At 2:00 pm the plan went into effect. Everyone crept out via the dumbwaiter 
– women and children first – until finally there was one passenger and 
myself left. The hijacker didn’t notice anything. I couldn’t take my hat, coat 
or luggage, including my tallit and tefillin, because others thought it might 
endanger our escape. I was able to tuck my siddur into my pocket, though. 
With a grandiose motion of my hand, I invited the last guy to get into the 
dumbwaiter. And he, in response to my magnanimity, motioned for me to 
go. Finally the guy said, “Neither of us will make it off the plane.” He got 
into the dumbwaiter and I was the last one. Or maybe I jumped first and he 
was the last one. I’m not sure. The dumbwaiter didn’t go all the way to the 
ground. It stopped mid-air so we had to jump. There was a truck waiting 
for us and it hustled us all away. 
Everyone was relieved, if not ebullient. The passengers called out to me, 
“You prayed well, rabbi!” But for me it wasn’t over. I was in Cuba and 
Shabbat was coming. Also, I desperately wanted Chanaleh to know I was 
safe. 
The Cubans treated us courteously, even though the country had a hostile 
relationship with the United States. All the passengers were offered mango 
juice, water, and ham-and-cheese sandwiches. I politely declined the 
sandwich, as did the Muslim passengers who had been on the plane. Some 
passengers bought liquor and cigars. 
Meanwhile, as everyone was eating in the airport, the hijacker discovered 
that we had escaped. He was furious. He jammed his gun into the belly of 
the captain and commanded him to take off. The captain cooperated, but 
the Cubans would not release the plane. The jig was up and the hijacker 
was overpowered. He and his family were taken into custody. 
The ABC News anchor let me know he was Jewish and promised me he 
would call my wife. 
An anchor from ABC News in Havana called in and wanted to speak to a 
certain passenger, and by accident, I was given the phone. The anchor let 
me know he was Jewish, too. He promised me he would call Chanaleh, and 
wrote down her phone number. Providence took care of my chief concern, 
which was reaching my wife. 
And Shabbat was getting closer. 
A friendly English-speaking representative of the Cuban government tried 
to put us all at ease. I asked her, “Soon it will be my Sabbath. Can you send 
me back to the States after the Sabbath ends?” She assured me it would be 
fine. “We’ll send you on a sea plane.” Other passengers cautioned me in a 
whisper, “If you spend one Sabbath here, you’ll end up spending many 
Sabbaths here.” Someone else warned me, “Don’t be fooled by the rep’s 
American accent. She’s Cuban and it’s no good.” 
I turned to the captain, “It’s going to be Shabbat soon. Do you think we’ll 
be in Miami before sundown?” 
“Raaabi,” he drawled, “I’m gonna fly that plane just as faaast as I can.” 
And once again the captain valiantly delivered, and we arrived at the airport 
in Miami at candle lighting time. The stewardess said to me as we 
disembarked, “Rabbi, it was a pleasure being in a hijacking with you.” I 
felt the same way. The crew had acted superbly. The stewardesses, even 
though they had been terrified themselves, had comforted passengers, held 
babies and told stories to the children. 
Immediately, I was whisked away to a hotel at the airport. I had a few cans 
of mango juice with me and bags of peanuts, and that’s what I ate for the 
whole of Shabbat. I was a prisoner in that room for twenty-five hours 
because if you left the room, the door automatically locked electronically. 

So I just stayed in the room with my seven cans of mango juice. I prayed 
with my siddur, studied the laws in it and drank mango juice. 
After Shabbat, there was that Lazarus bar mitzvah I wanted to attend in Far 
Rockaway – the bar mitzvah boy was one of my students. In those days, 
airport security was pretty weak. So I just hopped on a plane, arrived at JFK 
Airport and got over to the Washington Hotel. Everyone was dancing in a 
circle around the bar mitzvah boy, and I joined in. It was a fitting end to the 
whole ordeal. 
The hijacking didn’t make headlines the way Rav Hutner’s hijacking had. 
In fact, the whole event passed pretty quickly from my mind, although my 
sons were rather thrilled to hear the tale. I did resolve to say the Wayfarer’s 
Blessing with more concentration in the future. The simple meaning of the 
words of the prayer stood out starkly for me: May it be Your will . . . that 
You should lead us in peace and direct our steps in peace, and guide us in 
peace, and support us in peace, and cause us to reach our destination in life, 
joy, and peace. Save us from every enemy and ambush, from robbers and 
wild beasts on the trip, and from all kinds of punishments that rage and 
come to the world . . . . ” 
The above article about Ruchama’s father-in-law, Rabbi Feuerman, is 
excerpted from his memoir as a Jewish educator which spanned six 
decades. He passed away just as they completed it and were deciding upon 
a title. He was 88 and surrounded by his graduate students. 
This article was featured in Jewish Action Winter 2017. (www.aish.com) 
Shabbos in Halacha 
 Creating a new Entity – מוליד
1. The Prohibition 
Summary 
One is prohibited from dissolving a frozen item (or congealed gravy) 
manually (i.e. by crushing). If one violated this prohibition, one is 
prohibited from using the newly dissolved liquid until after Shabbos. 
One should not cause an item to dissolve by placing it near an oven, or 
cause an item to freeze by inserting it in a freezer. However, if one did 
cause nolad, the item may be sued (unless another is available). 
Solid foods that contain gravy should not be caused to freeze or caused to 
defrost near an oven. Those that have no gravy are exempt from this 
prohibition. 
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Machshava 
Approach-Avoidance Conflicts (1) 
To Moshe He said, “Go up to Hashem – you, Aharon, Nadav and Avihu, 
and seventy of the elders of Israel, and you shall prostrate yourselves from 
a distance. Moshe alone shall approach Hashem…and the people shall not 
go up with him.”(2) 
The directives are confusing, even contradictory. They are all told as a 
group to go up. And they do, as we are told later, “Moshe, Aharon, Nadav 
etc. ascended.”(3) Looking more carefully, however, we see that the 
original instruction did not just orient them in a direction – up. They were 
told how far to go, namely, all the way up – as far up as “to Hashem.” 
Immediately, that directive is withdrawn. They are told to prostrate 
themselves only from a distance. Moshe is the exception. But his special 
case is also confusing. We would have expected the Torah to tell us that 
Moshe alone ascended. Instead, it changes the verb to “approach.” And to 
round out the confusion, the verses conclude with information about a 
group that hasn’t even been mentioned till this point – the rest of the people. 
They are explicitly uninvited from what the leaders were doing. But we did 
they have to be excluded from ascending, if they had never been invited in 
the first place? 
We can cut through the confusion if we employ the assumption of the 
Maaseh Hashem that the Torah does not refer to spatial ascending and 
approaching, but to levels of prophecy. “Ascending,” he says, refers to a 
lower level of prophecy; “approaching” to a higher one. This would help 
us explain an earlier pasuk about the preliminaries to Matan Torah: “Moshe 
ascended to G-d, and Hashem called to him from the mountain.”(4) If 
Moshe already ascended to the top of the mountain, why is Hashem calling 
to him as if from a distance? Following Maaseh Hashem, however, it makes 
perfect sense. Moshe readied himself for prophecy. Seeing that, Hashem 
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called to him to move up to an even higher form of nevuah, in which He 
would speak to him “face to face.” 
The narrative continues. Hashem’s initial offer, so to speak, was to allow 
“aliyah” to the entire nation. For this reason, in the final pre-event 
instruction, Moshe is told to warn people not to “break through to Hashem 
to see.”(5) It was only “seeing” more than they could handle about which 
they had to be warned. “Ascending” to a limited level of prophecy could 
have been available to everyone (This was true only in the allegorical sense. 
They were explicitly banned from a physical ascent past the boundary line 
that Moshe was to fix.(6)) The leaders were allowed a greater spiritual gift. 
They would “approach” Hashem during the experience of Matan Torah. 
Moshe, of course, would reach a level that everyone else would understand 
was unique to him. His special nevuah would bring him closer than anyone 
before or after. 
This inclusion of everyone is the consequence of a reciprocal relationship 
between Moshe, the Torah leader, and his people. If Moshe would reach 
the absolutely highest point of his nevuah at Har Sinai, his elevation would 
redound to his people. It would have been possible for everyone, including 
the simplest of the people, to “ascend” to some prophetic level, and for the 
leaders to an even higher level of “approaching.” 
This was not to be. Moshe realized that not all of the commoners could 
even “ascend.” He tells HKBH that “the people cannot ascend Har Sinai, 
for You have warned us …set a boundary for the mountain.” Clearly, 
Moshe did not have to “remind” Hashem of a prior instruction. Rather, 
Moshe understood that the limitation on physical ascent carried over to a 
spiritual one. The people as a whole could not achieve universal “ascent.” 
As a consequence of this, however, the other side of the reciprocal 
relationship became evident. The achievement of the people depended on 
Moshe’s level, but his own level depended upon the people! He was granted 
specialness only in the merit of his flock. (When they fell at the time of the 
Golden Calf, Moshe was told, “Go, descend.”(7)) If they were not to 
“ascend,” then Moshe would not rise to the pinnacle of his understanding 
at this point either. And it that was to be the case, then the experience of 
the leaders would also be curtailed. Moshe is told(8) to first “descend” – as 
a consequence of the inability of the greater community to rise – and 
immediately to “ascend.” He would indeed “ascend,” but to a lesser level. 
In the pesukim in our parsha, Moshe is told to prostrate himself from a 
distance, along with the other leaders. This means that after an ascent, the 
original goal of an “approach” by the leaders was now a distant one. But 
Moshe is then told(9) to “approach.” This made it possible for the other 
leaders to experience a full “ascent” – something that alas, was not shared 
by everyone else. 
May it be His Will that we should soon merit to see Moshe at the fullness 
of his nevuah, leaders “approaching,” and the rest of our people all 
“ascending!” 
1. Based on Meleches Machsheves by R. Moshe Cheifetz 1663-1711 
2. Shemos 24:1-2 
3. Shemos 24:9 
4. Shemos 19:3 
5. Shemos 19:22 
6. Shemos 19:13 
7. Shemos 32:7 
8. Shemos 19:24 
9. Shemos 24:2 
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 ואלה המשפטים אשר תשים לפניהם (21:1)
Parshas Mishpatim begins by stating, "And these are the statutes that you 
shall place before them." Rashi explains that the purpose of the seemingly 
superfluous letter ו (and) at the beginning of the parsha is to emphasize a 
connection between Parshas Mishpatim and the previous one (Yisro). 
Parshas Yisro records the giving of the Torah at Mount Sinai, and just as it 
was self-evident that the mitzvos contained in it were presented by Hashem 
at Sinai, so too the commandments contained in Parshas Mishpatim were 
also given at Mount Sinai. 
Rav Simcha Sheps points out that Rashi's comment seems difficult to 
understand. The entire Torah, and all 613 of the mitzvos contained therein, 
was given at Mount Sinai. Why was it necessary to specifically emphasize 
that the commandments discussed in Parshas Mishpatim were given at 
Mount Sinai more than any of the other mitzvos, and why did Rashi need 
to derive this point from a linguistic anomaly? 

Rav Sheps answers based on an explanation given by Rav Ovadiah 
Bartenura in his commentary on Pirkei Avos (Ethics of our Fathers), which 
begins by teaching that Moshe received the Torah at Mount Sinai. 
Commenting on this Mishnah, the Bartenura explains that in contrast to 
other tractates of the Mishnah that discuss legal issues, Pirkei Avos is 
unique in that it focuses on issues of proper ethics and character traits. 
In light of the fact that other nations and cultures have their own tomes on 
morality and proper treatment of others authored by their respective wise 
men, there is a danger that one might mistakenly assume that Pirkei Avos 
is simply a collection of pithy statements and advice given by Jewish sages. 
In order to prevent the reader from making this egregious error, it therefore 
begins by teaching that Moshe received the Torah at Mount Sinai and 
records its chain of transmission throughout the generations in order to 
teach us that all of the wisdom contained in Pirkei Avos is part of the Oral 
Torah that was given by Hashem at Mount Sinai and is Divine in origin. 
With this introduction, Rav Sheps points out that much of Parshas 
Mishpatim revolves around the seemingly common-sense mitzvos 
governing our interactions with others, such as the laws of damages and 
borrowing, sensitivity to the less fortunate, and the integrity of the judicial 
process. Therefore, just as Rav Ovadiah Bartenura explains that Pirkei 
Avos opens by emphasizing that its moral and ethical teachings emanate 
from Hashem, so too Rashi points out that Parshas Mishpatim begins by 
stressing that the civil laws and interpersonal mitzvos contained therein 
were taught at Mount Sinai together with the Aseres HaDibros (10 
Commandments) that are recorded in Parshas Yisro. 
Rabbi Yissachar Frand extends this theme by pointing out that 
contemporary Western society also has self-proclaimed experts on ethics 
and morality. The New York Times magazine features a weekly column 
called "The Ethicist," which contains weekly discussions and rulings on 
contemporary ethical issues, and a column by Miss Manners appears three 
times a week in more than 200 newspapers worldwide to address questions 
of proper etiquette and behavior. 
However, while non-Jews certainly have guidelines about issues of 
morality and interpersonal relationships, they are ultimately manmade and 
are limited by the scope of the insights of their authors. The Torah, on the 
other hand, teaches us an exceptional and heightened sensitivity to others 
through a system of derech eretz which could only be conceived by 
Hashem. 
For example, a compassionate gentile who is traveling on the highway will 
pull over to assist a car he sees broken down on the side of the road with a 
flat tire. However, if there are two cars broken down, one belonging to his 
best friend and one to his biggest enemy, he will obviously choose to help 
his friend. However, in such a situation, the Torah specifically requires that 
one work to overcome and uproot his negative feelings toward his enemy 
by giving him precedence over his friend (Bava Metzia 32b). Rabbi Frand 
points out that such an obligation is mind-boggling and could never have 
been developed by even the most enlightened human based on his own 
moral barometer and could only have originated at Mount Sinai. 
The following story depicts a contemporary application of this principle 
and illustrates the lofty levels which can be reached by a person who 
continuously strives to improve and perfect his middos (character traits) 
and to reach the Torah's levels of sensitivity. Rav Yechiel Perr, Rosh 
Yeshiva of Yeshiva of Far Rockaway, is married to the granddaughter of 
Rav Avraham Yoffen, a renowned Rabbinical figure who was the son-in-
law of the Alter of Novardok. Virtually every one of the leading Roshei 
Yeshiva in America attended the wedding. With so many respected 
Rabbonim present, many of the guests were curious as to who would 
receive the various kibbudim (honors) and how they would be distributed 
by Rav Yoffen, who was in charge of the logistics of the ceremony. 
Perplexingly, with the limited number of available kibbudim already at a 
premium, the privilege of reciting one of the berachos under the chuppah 
was given to a Rabbi who was unfamiliar to the guests and did not appear 
to be related to either the chosson or the kallah. After the ceremony 
concluded, several people approached Rav Yoffen to inquire about the 
mysterious Rabbi's identity and the reason he was selected to recite a 
blessing, but Rav Yoffen cryptically dismissed them by saying, "I have my 
reasons," which remained hidden until after he passed away, at which time 
his Rebbetzin cleared up the mystery. 
The Rabbi in question was the Rav of a small synagogue in the Bronx. 
Several years before the marriage of Rav Perr to Rav Yoffen's 
granddaughter, this Rabbi called Rav Yoffen to invite him to his own 
daughter's wedding. Being that Rav Yoffen's time was valuable and he 
didn't personally know the Rabbi or any of the people involved in the 
wedding, he attempted to decline the invitation. However, the Rabbi 
pressured him and explained how much his presence would mean, and 
ultimately, Rav Yoffen relented and agreed to attend. 
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Rav Yoffen did not own a car, and the Rabbi who had been so adamant that 
he come never contacted him to offer to arrange a ride for him. This left 
Rav Yoffen no choice but to take two subway trains and a bus to reach the 
wedding hall. Tired from the lengthy journey, he sat down for the chuppah, 
at which he shockingly received no recognition or honor. Nevertheless, he 
decided that since he was already there, he would stay for the meal and 
dance with the chosson, eventually returning home via the same time-
consuming way he had come. 
Years later, when Rav Yoffen's granddaughter got married, he went out of 
his way to invite this Rabbi to the wedding and to give him one of the 
valuable kibbudim based on the Novhardok teaching of הטבה במקום הקפדה – 
when a person feels resentment and anger after being slighted, he should 
strive to perfect his middos by responding with acts of kindness toward the 
person who insulted him. 
As Rabbi Frand concludes, the lofty, almost angelic level reached by Rav 
Yoffen will never be taught or even fathomed by the Ethicist or Miss 
Manners. Such ethereal insights can only be attained through the study of 
the Holy Torah and the Divine moral and ethical teachings contained 
within. 
Parsha Points to Ponder (and sources which discuss them): 
1) If a Jewish slave does not wish to leave his master when the time for him 
to go free arrives, his ear is pierced with an awl next to his master’s door 
or doorpost (21:6), and he continues to serve until the Jubilee year. Rashi 
explains that the purpose of the piercing is to punish the ear that heard 
Hashem’s prohibition against stealing (20:13) at Mount Sinai, and 
nevertheless proceeded to steal. Other than as a punishment, did the 
piercing serve any practical function? (Mechilta, Chizkuni, Rashbam, 
Ichud B’Chidud 5777) 
2) Do animals, which lack intelligence and free will, receive reward and 
punishment for their actions? (Bereishis Rabbah 26:6, Shemos Rabbah 
31:9, Rashi Shemos 13:13 and 22:30, Ramban Bereishis 9:5, Moreh 
Nevuchim 3:17, Malbim 22:30, Ichud B’Chidud 5777) 
3) In what case would a man have a mitzvah to return a lost object to its 
owner (23:4), but if a woman finds the object instead, she is exempt? 
(Magen Avrohom 301:54) 
4) The Pirkei D’Rebbi Eliezer (46) teaches that during the 40 days that 
Moshe spent on Mount Sinai (24:18), he studied the Written Torah during 
the day and the Oral Torah during the night. Does this mean that it is 
inappropriate, or even forbidden, to study the Written Torah at night? 
(Be’er Heitev Orach Chaim 238:2, Shaar HaTzion 238:1, Piskei Teshuvos 
238:3, Ayeles HaShachar) 
Answers to Points to Ponder: 
1) The Chizkuni posits that the reason the slave’s ear is specifically pierced 
next to the door or doorpost of his master’s home is to demonstrate that he 
belongs to this master, for after boring through his ear, the master continued 
boring into the actual door, as the verse states (Devorim 15:17):  ונתתה באזנו
 You shall put the awl through his ear and the door. The Rashbam – ובדלת
explains that this was possible because even if the house was made of stone, 
the door and doorpost were made of pierceable wood. Thus, if the slave 
ever attempted to run away, or if somebody tried to steal the slave and claim 
him as his own, the Bais Din would examine the mark in his ear and confirm 
that it was perfectly aligned with the corresponding mark in the master’s 
door, thereby proving the legitimacy of his claims on the slave. The 
Mechilta disagrees and says that only the slave’s ear was pierced, but not 
the actual door or doorpost. 
2) The Ramban questions how animals can be rewarded or punished when 
they lack the intelligence and judgment required to be held responsible for 
their actions. At the same time, he notes that the Torah commands us 
(Shemos 21:28) to kill an ox that gores a person, and he suggests that this 
is an exception to the rule, explaining that Hashem decreed that an animal 
that harms a person must be punished even though it seems to defy logical 
understanding. The Rambam also maintains that animals do not receive 
reward and punishment. However, the Midrash teaches that if a dog or 
wolf unjustly injures a person, it will be held accountable. Similarly, Rashi 
explains that the requirement to give certain non-kosher meat to a dog is a 
reward to dogs for not howling at the Jewish people on the night of the 
Exodus (11:7). Rashi also writes that in exchange for assisting the Jews 
during the Exodus by carrying the gold and silver of the Egyptians, donkeys 
were rewarded by becoming the only non-kosher animal whose firstborn 
possesses holiness that must be redeemed onto a lamb. To resolve this 
apparent contradiction, the Malbim suggests that although animals do not 
intrinsically deserve remuneration, the Torah nevertheless instructs us to 
reward them so that we will deduce that if animals that lack intelligence 
and free will receive such reward, all the more so will we receive even 
greater honor if we act properly. 
3) The Ichud B’Chidud notes that the Shulchan Aruch (Orach Chaim 
301:42) rules that if a person finds tefillin disrespectfully abandoned in an 

unsafe location that lacks an eiruv on Shabbos, he should put them on and 
wear them to a safe place, and after Shabbos he can return them to their 
rightful owner. The Magen Avrohom adds that this ruling only applies to 
males, for if a woman discovers tefillin on Shabbos, she is not permitted to 
wear them and must therefore leave them where they are. 
4) The Be’er Heitev writes that a person should not study the Written Torah 
at night. The Mishnah Berurah explains that this opinion is based on the 
Midrash regarding Moshe on Mount Sinai. He notes that the Pri Megadim 
seems to disagree and adds that even the strict opinion doesn’t forbid it, but 
merely holds that it is preferable during the day. The Arizal was very 
stringent about this based on mystical teachings. The Piskei Teshuvos 
writes that even the Arizal permits saying Tehillim at night for the sake of 
prayer, not study. Others add that studying the Written Torah with a 
commentary is allowed, for it is then considered part of the Oral Law. 
Additionally, some permit study at night on Shabbos and Yom Tov. 
© 2018 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 
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As Torah-abiding Jews, we realize that our actions are governed by 
Halachah and that the Torah ultimately influences every life situation. 
Often, the words of the Torah and Chazal require deep analysis; after toiling 
over the texts of the Gemara, Rishonim and Acharonim, Rabbanim may 
adopt different approaches to understanding the Torah and its practical 
application to daily life. One must thus follow a knowledgeable Rav who 
can offer a practical, halachic- based guide to dealing with life. However, 
when a dispute arises among Poskim regarding a practical halachah, a 
question may arise as to how to proceed. One must certainly follow his Rav 
for all halachic questions. However, can one ask another Jew, who follows 
a lenient opinion, to do what his Rav had forbidden him to do? This 
question has profound implications; all practical applications of the ideas 
discussed in this article must be discussed with a Rav. 
There are three basic areas that need to be addressed regarding this topic: 
the permissibility of asking a non- Jew to do a prohibited act that is subject 
to debate among Poskim, the permissibility of asking a Jew to do a 
prohibited action that is subject to debate, and the definition of a debate 
among Poskim. Although this discussion is relevant to all prohibitions, we 
will only discuss those that are relevant to Hilchos Shabbos. 
Amirah L’akum on a Prohibition that is Subject to Debate 
We start our discussion with the words of the Shulchan Aruch (O”C 314, 
sif 7), which posits that although one may not break certain types of utensils 
on Shabbos, one may nonetheless ask a non-Jew to do so, as this prohibition 
is subject to a debate as to whether it is, in fact, prohibited. It would seem 
that we should be able to extrapolate a general rule from the Shulchan 
Aruch that any prohibition subject to a debate among Poskim can be done 
through a non-Jew. This ruling is actually advanced by the Bircei Yosef 
(O”C 318). The Taz (O”C 253, sif katan 10) seems to rule this way as well 
as he posits that one may ask a non-Jew to cook something on Shabbos that 
was already cooked to the shiur of ma’achal ben Drusai. Although the 
consensus of all Poskim is that any sort of cooking on Shabbos is 
prohibited, nonetheless the Taz allows one to ask a non-Jew to cook 
something that is deemed cooked according to a minority opinion, invoking 
the rule of “Ein bishul achar bishul,” according to those opinions. We thus 
see that one may ask a non-Jew to perform a prohibited action as long as a 
minority opinion allows it. 
Yet the Chofetz Chaim in Sha’ar Hatzion (259, sif katan 25) rules strongly 
against the opinion of the Taz that one may not instruct a non-Jew to cook 
an item that was only cooked k’ma’achal ben Drusai, as we rule that this is 
not considered sufficiently cooked. The words of the Chofetz Chaim seem 
to contradict one another; in Bi’ur Halachah, the Chofetz Chaim seems to 
allow one to instruct a non-Jew to perform a prohibition that is subject to 
debate, albeit only during a time of great need. However, in Sha’arei Tzion, 
the Chofetz Chaim rules clearly against any such notion. 
To answer this apparent contradiction, we turn to two sources where the 
Mishnah Berurah seems to rule that one may in fact instruct a non-Jew to 
perform a prohibited action that is subject to debate among Poskim. In 
siman 324 (sif katan 4), the Mishnah Berurah clearly allows one to instruct 
a non-Jew during times of need to pour water into a mixture, thereby 
performing the act of lash according to some opinions. This would lead us 
to assume that one may instruct a non-Jew to perform a prohibition that is 
under debate. In siman 301 (sif katan 6), the Mishnah Berurah allows one 
to instruct a non-Jew to shake a garment to remove dirt because that 
prohibition is subject to debate, again reiterating the aforementioned point 
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that amirah l’akum in such a situation is permissible. The rulings of the 
Chofetz Chaim thus require analysis as in some areas he allows one to ask 
a non-Jew to perform a melachah in these circumstances while in other 
instances he prohibits it. 
The Chazon Ish (O”C 37, sif 11) provides us with a general rule that 
clarifies this topic. When we rule that a melachah is prohibited only because 
of a chumra, then one may rely on a non-Jew to perform that action. 
However, when we rule according to one opinion for certain, then one may 
not instruct a non-Jew to perform that prohibited action although it is 
subject to debate. The Chazon Ish continues to explain how the scenario of 
the Bircei Yosef is based on a chumra and this is the reason why one may 
instruct a non-Jew to perform that prohibited act. We may thus explain that 
in the other two scenarios where the Mishnah Berurah rules that one may 
instruct a non-Jew to perform a prohibited act when it is subject to debate, 
those rulings are also only based on the fact that the prohibitions in those 
two cases are considered chumros; only in that case may one rely on a non-
Jew at all. In order to apply the above rule, one must thus consult with a 
Rav who is knowledgeable in the basic principles of the issurim of Shabbos 
in order to ascertain whether an issur is a chumra or an actual prohibition. 
Amirah L’Yisroel 
The topic of asking a Jew to perform an action that is subject to a debate 
among Poskim involves other complexities. This question is relevant 
whenever a prohibition exists for one Jew and not another; cases include a 
scenario where one accepts Shabbos early and then asks another Jew who 
has not accepted Shabbos yet to perform a melachah, as well as a situation 
in which a Diaspora-based Jew asks an Israeli Jew to perform a melachah 
on the second day of Yom Tov in Eretz Yisroel. 
We start this portion of our discussion with a Gemara (Shabbos 150b) that 
states that one may tell another person on Shabbos that he is traveling 
outside of the techum, although this would seem to be a transgression of 
discussing prohibited actions on Shabbos, because one can theoretically 
build huts along the path between the two cities, thus joining the two cities 
into one techum. Since it is thus possible to travel between the two cities 
without transgressing any prohibition, one may discuss doing so without 
actually building them. The Gemara continues and cites in the name of 
Shmuel that one can tell another Jew to watch the fruits in his techum for 
him and he will watch the other’s fruits in his own techum. The Rashba 
gleans from that ruling that one who accepted Shabbos early may ask 
another Jew that has not accepted Shabbos yet to perform a melachah. Just 
as one can ask another Jew to watch his fruits in a techum other than his 
own because the action is not prohibited for the Jew who is in fact in that 
techum, so too one may ask any Jew to perform an action that is not 
prohibited to that Jew although it is prohibited for himself. The Ran, 
however, counters that the whole basis of the heter to ask another Jew to 
perform an action that he himself is prohibited from doing is only based on 
the fact that he can do something to allow him to perform the prohibited 
action as well (i.e. build huts so that the other city is within his techum as 
well). In the scenario of the Rashba, the one who accepted Shabbos has no 
way of doing any prohibited melachos; if so, he cannot command another 
to do those actions for him either. 
However, the Shulchan Aruch (O”C, siman 653) does in fact rule like the 
Rashba and allows one who accepted Shabbos early to command another 
Jew who still has not accepted Shabbos to perform a prohibited action for 
him. Various approaches are provided to answer the Ran’s difficulty with 
this ruling. Magen Avraham answers that since one did not have to accept 
Shabbos upon himself at that point, it is considered as if he had an option 
to perform the melachah even though after he actually accepted Shabbos, 
he may no longer perform any melachos. Taz, however, argues that the 
Gemara allowed one to state that he is traveling outside the techum on 
Shabbos only when one can actually build huts to eliminate the prohibition 
from then on. If one cannot do so but merely argues that he could have 
created a situation where the prohibition is not applicable to him, he is not 
allowed to ask another to perform this prohibited act since he cannot in fact 
at this very point perform that act himself under any circumstances. The 
Taz thus answers the Ran’s question differently, explaining that Shmuel’s 
statement in the Gemara allowing someone to ask another to watch his 
fruits in the other’s techum is teaching us a blanket heter: in any scenario 
where an action is permitted for one and not another, one may ask the other 
to perform the action for him. 
This argument may serve as the basis of the machlokes mentioned in 
Sha’arei Teshuvah (siman 496) concerning whether a Diaspora-based Jew 
can ask an Eretz Yisroel-based Jew to perform a melachah for him on the 
second day of Yom Tov. According to the Magen Avraham, since one who 
is Diaspora-based has no possible way of permitting himself to perform any 
melachos, he cannot ask another to perform any prohibited actions for him 
(R’ Moshe Feinstein rules that one’s ability to settle in Eretz Yisroel has no 
bearing on this ruling as one cannot make this decision on the spur of the 

moment). However, according to the Taz, one may be able to ask an Eretz 
Yisroel-based Jew to perform a melachah for him because of the general 
rule that one may ask another Jew to perform an action that the other is 
permitted to do, although it is prohibited for him. 
Other considerations must be taken into account in regards to this 
discussion as well. See Shu”t Minchas Yitzchok (Chelek 7, siman 34) that 
cites the opinions of Radvaz and the Pnei Yehoshua that seem to prohibit 
amirah l’Yisroel based on the concept of yesh shlichus l’dvar aveirah in all 
scenarios with the exception of the scenario of one who accepted Shabbos 
early. See, however, Shu”t Chasam Sofer (O”C, siman 84) who explains 
that one cannot transgress a prohibition on Shabbos through shlichus. See 
also Shu”t Igros Moshe (chelek 4, siman 107; chelek 3, siman 73) and 
Minchas Shlomo (siman 19, sif katan 3) who deliberate if one may ask an 
Eretz Yisroel-based Jew to perform a melachah for him on the second day 
of Yom Tov. 
We can now address our original question with greater clarity. If one’s Rav 
ruled that an action is prohibited on Shabbos and another ruled that it is 
permitted, can one ask a follower of the latter Rav to perform the action for 
him? According to the above, we may conduct ourselves as follows. If the 
ruling was given as a chumra and is not based on the fact that the other psak 
cannot be supported l’halachah, then it would seem that one would be able 
to ask the other Jew to perform the action just as one can ask a non-Jew to 
perform that action, as cited above. However, even in a scenario where 
one’s Rav ruled that an action is forbidden not merely based on a chumra 
but based on his way of psak, one may still conclude that one can ask 
another Jew whose Rav did permit this action to perform it for him as well, 
since many Poskim rule that there is no prohibition of amirah l’Yisroel at 
all. Thus, in times of need, one may rely on the lenient opinions in this 
regard. Nevertheless, this ruling is only practical in regards to Rabnical 
prohibitions, in regards to Torah-based prohibitions, the issur of lifnei iver 
may apply, see Shu”t Minchas Shlomo (siman 44). However, in a scenario 
where one’s Rav rules that the other opinion is wrong and based on 
erroneous principles or methods of reaching a psak, one may not ask 
another Jew to perform that action for him (see Pri Megadim [siman 254, 
sif katan 11]). One must thus speak to his Rav in order to apply any of the 
above rules. 
Rabbi Steinmetz is a full-time member of the kollel. 
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RavFrand 
Parshas Mishpatim 
Mesiras Nefesh, Bringing Peace, Gilgul and Pure Chessed 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher 
Frand’s Commuter Chavrusah Tapes on the weekly portion: # 1020 – Potato 
Baked in Fleishig Pan – With Butter or Margarine? Good Shabbos! 
The Connection Between the Mizbayach and Mishpatim 
Parshas Yisro ends with the laws of the construction of the “mizbayach of 
earth” for use in the offering of various animal sacrifices. Parshas 
Mishpatim begins, immediately thereafter, with the pasuk, “And these are 
the judgments that you shall place before them:” [Shemos 21:1]. Rashi 
asks: “Why was Mishpatim –the section that deals with judicial cases — 
juxtaposed with the preceding passage, which deals with the mizbayach? It 
is to tell you that you should place the Sanhedrin adjacent to the 
mizbayach.” 
The Maharal, in the sefer Gur Aryeh, asks the natural follow-up question: 
So why is it that the Sanhedrin needs to be placed next to the mizbayach? 
What is the significance of that? They would seem to be two different 
worlds. The mizbayach comes from the realm of Kedushah [sanctity], the 
Beis HaMikdash, and the Service in the Beis HaMikdash. The Sanhedrin 
has an entirely different function. There does not seem to be a connection 
between the Supreme Court and the mizbayach. Yet the halacha is that the 
Sanhedrin must be located in close proximity to the mizbayach. Why is 
that? 
I would like to offer two answers to this question — the first one is of a 
more homiletic nature (al pi derech ha’derush) from the sefer Yismach 
Yehudah, and then I would like to offer the Maharal’s own answer, with 
some elucidation. 
The Yismach Yehudah writes that the mizbayach symbolizes Mesiras 
Nefesh — the universal Jewish capacity of a person to give up his or her 
life for the Ribono shel Olam and His Torah. In fact, when a person brings 
an offering on the mizbayach, this is what he actually needs to have in mind 
— that “It should be as if I were sacrificed on this mizbayach.” The 
mizbayach represents sacrifice, including self-sacrifice. 
In the course of Jewish history, many Jews have been moser nefesh, but too 
often, unfortunately, they have been moser nefesh for the wrong things. We 
apparently have this capacity for self-sacrifice and focused dedication to a 
cause through yerusha [inheritance]. It is part of the spiritual DNA we 
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inherited from the Patriarch Avraham, who was willing to be moser nefesh 
several times — he was willing to jump into the fiery furnace; he was 
willing to sacrifice his own son; etc. Jews definitely manifest this capacity 
for mesiras nefesh. 
However, a person should not be moser nefesh for just any cause. It is a 
historical fact that some misguided Jews were among those involved in the 
early days of the Communist movement. Jews obviously were in the 
forefront of the secular Zionist movement (a Zionism devoid of any 
relationship to G-d or Torah). There were people who gave their lives for 
the concept of creating “the New Jew.” 
While it is certainly an admirable quality that Jews are willing to sacrifice 
their lives for a cause they believe in, we must make sure that our mesiras 
nefesh is directed and channeled into the right causes. This is the job of the 
Sanhedrin. The Sanhedrin must be next to the mizbayach because the 
Sanhedrin needs to stand guard to make sure that the mesiras nefesh that is 
symbolized by the mizbayach is channeled into the right causes and not into 
some new-fangled movements. 
Even in the United States, there are movements which are quite 
questionable to me, in which we see that Jews are in the forefront. I have 
always commented that it almost seems that to be a member of the ACLU 
(American Civil Liberties Union), a person needs to be Jewish, wear 
glasses, and have a beard. Without those three qualifications, they almost 
do not seem to accept a person into the ACLU. This is the same ACLU that 
defends the rights of Nazis to march in Skokie and other cities. This is not 
to say that everything the ACLU does is incorrect, but there are a lot of 
cases where the mesiras nefesh that Jewish people undertake is misdirected 
and misguided. It is the job of the Sanhedrin to monitor mesiras nefesh, and 
that is why they must be located in proximity to the sacrificial mizbayach. 
The Maharal himself answers his question differently. The Maharal says 
that it is not even a question why the Sanhedrin should be located next to 
the mizbayach. “They are to be equated completely.” The mizbayach 
restores peace between Israel and their Father in Heaven (by allowing for 
proper atonement of sins to be brought for both individuals and the nation). 
The Hebrew word for sacrifice is korban, from the root word k-r-v, meaning 
to come close, because the sacrifices bring the Jews close to their Father in 
Heaven. So too, the purpose of Torah Civil Law, i.e., Mishpatim, is to bring 
peace to people. 
The Mechilta asks, why were the Civil Laws presented (here in Parshas 
Mishpatim, right after the Aseres Hadibros) before all of the other laws of 
the Torah? The Mechilta answers — it is because when people have 
arguments, fights and hatred between themselves, and then they resolve 
their dispute by means of a Din Torah [Torah judgement], the competition 
and the ill-feeling between the two parties is halted. Peace now reigns 
between them. Thus, the mizbayach and the Courts form a partnership to 
bring peace to the world. This is the obvious connection: The mizbayach 
brings peace between Klal Yisrael and their Father in Heaven; the Courts 
bring peace between man and his fellow man. They thus serve the same 
function, albeit in different directions. 
The following may be going through our minds when we hear this 
explanation of the Maharal: 
Yes, that is true perhaps in a perfect world. But all too often, when people 
have a dispute that leads to an argument that winds up in a beis din for 
adjudication, the result is quite different. Under normal circumstances, the 
court will rule in favor of one party over the other. One person will win, 
and the other person will lose. Maybe the winner will be happy with the 
result and ready to make peace. However, many times, the loser does not 
have such warm feelings — neither towards his litigant, nor towards the 
beis din. 
And yet, the purpose of beis din is to make peace between neighbors. How 
do we understand this? We are not talking about corrupt batei din. We are 
talking about batei din who ruled based on Torah law. However, sometimes 
the verdict does not go our way and we are upset with the beis din. How do 
we deal with that? 
I saw a very interesting Nesivos Shalom (the Slonimer Rebbe), who cites a 
story involving the Baal Shem Tov. 
A person came to the Baal Shem Tov after having lost a Din Torah [civil 
case decided by a Rabbinic court]. The person told the Baal Shem Tov, “I 
believe in the power of beis din and in the veracity of beis din, and I believe 
that the Almighty participates in the ruling of beis din when they judge a 
true ruling according to Torah law. However, they ruled against me and 
they were wrong, because their ruling contradicted the facts as I know them 
to have occurred. They paskened a Din Torah based on the facts they were 
presented by witnesses, but I know the facts were not true. How do I deal 
with this? How do I deal with the fact that I am now out thousands of 
dollars? I am not questioning the truthfulness of beis din or their halachic 
ability or their judicial authority — but I do know they issued an unjust and 
untrue ruling? 

The Baal Shem Tov told him about the concept of “gilgul.” This is a 
mystical idea involving the transmigration of souls. According to this 
concept, for most of us, this is not our “first trip” to this world. We have 
been here before in the body of other people, and because we did not 
complete the mission that we were sent here to complete, our souls have 
had to come down again (in a new body) to complete the mission. The Baal 
Shem Tov told him that in a previous gilgul, he owed this person money, 
and the reason he needed to come back to this world was to make 
restitution. Therefore, the reason he lost the Din Torah, even though the 
facts may have supported him, was because this is the way the Almighty 
wanted him to make restitution to the party to whom he owed the money. 
He would now be able to go back to the World of Truth, having completed 
his mission on earth. 
The Nesivos Sholom cites a Zohar on the words, “And these are the 
statutes…” (v’Eleh HaMishpatim..) at the beginning of the parsha. The 
Zohar explicitly says on these words, “And this is the secret of gilgul.” In 
other words, the fact that sometimes we are unhappy with the verdict 
handed down in Jewish civil disputes, the fact that sometimes we cannot 
see the justice in the decision, and sometimes we, in fact, know the decision 
to be wrong based on our inside knowledge of the situation — all this can 
better be understood and more easily accepted by recognizing the concept 
of the secret of gilgul neshamos. 
Many tragedies in life cannot be explained except through the secret of 
gilgul. The Zohar applies this principle to court judgements that we find 
displeasing. This is what the Baal Shem Tov told the person who sought 
his counsel. 
In this context, the Nesivos Sholom explains the Talmudic passage 
[Shabbos 10a] “Whoever judges a true Torah judgment truthfully (Dun Din 
Emes l’Amito) even once in his life, the Torah considers it as if he became 
a partner with the Holy One Blessed be He.” The Nesivos Sholom points 
out that the expression Dun Din Emes l’Amito seems redundant. Truth is 
truth (Emes is Emes) — what is the implication of the added modifier 
“l’Amito” [truthfully]? 
The Nesivos Sholom explains that “Dun Din Emes” [he judges a true 
judgement] means he ruled correctly based on the principles codified in 
Shulchan Aruch Choshen Mishpat. It was a correct Torah ruling. L’Amito 
refers to the Truth of the Almighty. The Almighty knows what needs to 
happen to rectify sometimes-ancient wrongs that were committed, so that 
this soul can successfully complete his mission in this world. By judging 
with this added element of the Almighty’s Truth (even though it might be 
unbeknownst to the judge), the judge has become a partner with the Holy 
One Blessed be He. 
The Poor Donkey, the Poor Beggar, and the Pool of Vodka on the 
Innkeeper’s Floor 
The pasuk in this week’s parsha says, “Perhaps you will see the donkey of 
someone you hate lying under its burden, will you refrain from helping 
him? — you shall surely help along with him (azov t’azov imo).” [Shmos 
23:5]. Normally, the Hebrew word azov means to abandon or leave, which 
would be the exact opposite of the way the Rabbis interpret this mitzvah. 
Rashi points out here (and also in Parshas Teruma) that there are some 
words in Hebrew that can have opposite meanings, depending on the 
context. This is an example thereof. Since the expression is azov t’azov imo 
(with him), we understand that in this context, azov t’azov does not mean 
“to abandon,” but rather “to help.” 
This is how Rashi understands the pasuk. Despite the fact that azov also 
means to leave or abandon, and despite the fact that the Torah could have 
picked a simpler and less ambiguous word to indicate helping, Rashi says 
that here the word azov does indicate helping. 
Targum Onkelus interprets the pasuk somewhat differently: “When you see 
the donkey of a person you hate suffering under its burden, and you are 
tempted to let him and his donkey suffer. Abandon that which is in your 
heart regarding this person, and unload (the donkey) with him.” Thus, the 
way the Targum is learning is consistent with the traditional interpretation 
of the word azov. It means abandon. However, according to the Targum, it 
does not mean to abandon this person and his donkey. It means to abandon 
ill-feelings and animosity towards this person, and help him anyway. 
This is what we sometimes need to do when we are called upon to do a 
chessed. For whatever reason, sometimes we may have reservations against 
doing a certain chessed, particularly when we need to do it for a specific 
individual for whom we may not have the warmest feelings. The mitzvah 
of gemillas chessed sometimes requires a person to overrule his evil 
inclination, to get rid of those resentful feelings, and to do the act of 
kindness for his fellow man anyway. 
I once heard an incident — I believe it involved the Rebbe Reb Bunim. The 
Rebbe went to an inn on a very cold night. He walked into the inn, sat down, 
and while the innkeeper was providing food, he started telling the Rebbe 
his tale of woe: “Business is terrible, nobody comes by anymore. I am 
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nearing bankruptcy because I am losing my customers. I do not know what 
it is. Nobody stops at my inn anymore.” 
On this bitterly cold night, there is suddenly a knock on the door. “Ah! A 
customer!” The inn keeper goes to the door. “Who is it?” It is a shlepper — 
a beggar! The beggar said, “I have no money but I’m terribly cold. Can I 
please come in and warm myself up?” The innkeeper said, “Okay,” 
thinking to himself, “Just my mazal. Finally, a knock on the door, and it’s 
a beggar!” 
The beggar sat down in tattered clothes, and warmed himself up by the fire, 
and then said to the innkeeper, “I know this is a chutzpah, but could you 
give me a glass of vodka. I just cannot get the chill out of my bones. I need 
a strong shot of vodka to warm me up. I cannot pay for it, but please give 
me a shot of vodka. The innkeeper went to the barrel of vodka and poured 
the beggar a glass of vodka. He looked at the glass and spilled it on the 
floor. The Rebbe Reb Bunim is watching, and cannot get over it — the 
innkeeper spilled a glass of good vodka on the floor! The innkeeper again 
puts the glass by the spout of the vodka barrel, and once again fills it up. 
Again, he spills it on the floor. This happened two or three times, until 
finally he filled up the glass and gave it to the poor beggar. 
The Rebbe Reb Bunim says to the innkeeper: I will tell you why your 
business is going down the drain. If you keep spilling good vodka on the 
floor, it is no wonder you are not making a living! Why are you spilling out 
the vodka? The innkeeper responded to the Rebbe as follows: I know I am 
not going to get any money out of this fellow. So what am I doing? I am 
doing a chessed. When I filled up the glass the first time, I said to myself, 
“Augh! Not only am I not making any money, I am wasting money on this 
beggar.” So, I said to myself, “I cannot give him the vodka like that. With 
such an attitude, I will not even fulfill the mitzvah of doing a chessed. I am 
giving it to him with the worst of feelings.” So, I poured it out. I tried again. 
No! I still did not feel good. The guy is taking my money, I cannot afford 
this. I knew it was a bad attitude in which to do a chessed, so I poured out 
the vodka again.” 
The innkeeper did this three or four times, until he was able to reach the 
level of “azov t’azov imo” — until he was able to abandon his ill feelings 
and say, “Okay. I am not going to make any money on this guy, but at least 
let me do a chessed, and let me do it with a complete heart.” Finally, when 
he got to that level, he gave the vodka to the poor beggar. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. Rav Frand © 2017 by Torah.org. Donate to Project Genesis - Torah.org Do you have a question or comment? Feel 
free to contact us on our website. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit 
http://torah.org to get your own free copy of this mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription 
center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and 
Torah.org. Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 
2833 Smith Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
 

Rabbi J. Gewirtz  

Migdal Ohr 
Volume 20 – Issue 18 
Parshas Mishpatim 5778 
X‰EwT UBw H‰K OYUPwM ÂP 
A publication dedicated to Harbotzas Torah 
Thursday – 03:09:03 PM - RDA DLWM 
Rosh Chodesh Is Thursday and Friday 
(UK:AK TWMw) „.TMWY WYLEB OGW ...WNRMwY ALW WYLEBB DEWHW OwLw LMTM AWH XGN 
RWw OAW‰ 
“And if it is a goring ox from previous days and the owner was notified 
but did not watch it, the ox is put to death and the owner shall also die.” 
(Shemos 21:29) 
The Torah in Parshas Mishpatim introduces a large number of laws related 
to damages and financial responsibility. People are to be held accountable 
for their actions, and in this case, for their inaction. If a person knows that 
his animal is dangerous and he does nothing about it, the animal is stoned 
and the person is liable to death. Sort of. 
A simple reading of the words sounds like the owner is killed by the court 
because through his negligence someone lost their life. The Sages, 
however, understand that this person is not “put” to death, but rather will 
die at the hand of Heaven. 
Since he did not actually kill the person, he is not killed. However, that 
doesn’t mean he gets off without a penalty. The Torah assures us that justice 
will be done, and this person will not escape punishment. However, since 
he did not actually kill with his hands, it is not up to Bais Din to carry out 
the punishment. 
The Ramban says “he will also die,” implies that the owner will meet a 
similar fate to that of the gored person. Perhaps there will be a war and the 
owner will be killed by someone else. Perhaps he will be attacked by a thief. 
Somehow, HaShem will make sure he receives the proper punishment. 
An underlying lesson here is that it is not up to us to try to make people pay 
for their actions. We are to follow the Torah and leave the rest to G-d. 
Parshas Mishpatim also tells us not to skew judgement in favor of a poor 

person. Though we may think we’re doing something good, we would be 
interfering in HaShem’s Divine system of justice. 
Here we have a fellow who is so callous, so insensitive, that he disregards 
the wellbeing of others and puts them in jeopardy. Today he’d be called a 
public nuisance, a threat to society, and there would be calls for his death. 
People get up in arms about things like this and think they must exact justice 
for society. This isn’t true. 
HaShem doesn’t need our help. He doesn’t need our evaluation of what is 
fair or what justice demands. What HaShem does is allow us to be His 
partners in meting out the consequences the Torah dictates. 
Just as HaShem doesn’t need our help to make the sun rise or to provide 
sustenance to each person, He doesn’t need us to ensure that justice is 
served. He is more than capable of doing it on His own in a way we might 
not even have imagined. 
In Radin, there was a widow who lived in a rented house with her young 
children. When she couldn’t pay her rent, the landlord told her to leave. 
Winter was approaching and she had nowhere else to go so she pleaded 
with him to let her stay. The heartless man removed the roof of the shack 
and she had no choice but to leave. 
The townspeople were aghast and went to the Chofetz Chaim. He said one 
word: “Wait.” 
Years later, this landlord’s son died of a very contagious disease. The 
Chevra Kadisha was afraid to touch the dead body for fear of 
contamination. In the freezing cold, the man had to dig a grave and bury 
his son with his own hands. 
“HaShem does not just let things go,” said the Chofetz Chaim. “He is very 
methodical but gives people time to repent. Eventually, though, if he does 
not make amends for his sins, a person will be punished as he deserves.” 
Now You Know 
Straight from Har Sinai and the giving of the Ten Commandments, the 
Torah begins many other laws which were also given at Sinai. 
The very first one in Parshas Mishpatim is that of the Eved Ivri, the Jewish 
slave who was sold into servitude for having stolen and he did not have the 
wherewithal to repay it. 
How often did this come up? Most likely some of the other situations such 
as an animal that caused damage were more common. Why then would 
HaShem choose this to be the introductory mitzvah of this parsha? 
Mishpatim means judgments. Judgment is a dangerous thing because it is 
difficult to differentiate between the sin and the sinner. Instead of 
condemning an act, we often condemn the person. 
Therefore, the Torah begins with the Jewish slave, who did something 
wrong. Instead of throwing him in jail and ruining him for life, we take him 
into our homes and treat him very well. In this way we rehabilitate him. 
The very poignant lesson is that the Torah’s judgments are a not a way to 
identify bad people, but a way to ensure that the good inside people is 
allowed to shine forth. - h/t R’ Avi Frank 
Thought of the week: 
Justice cannot be for one side alone, but must be for both. 
This issue sponsored as a merit for Refuah Shelaima for Yosef Yitzchak ben 
Bracha and Kaila Menucha bas Eta. Please HaShem, give them good 
health now. Please, now 
Be nice to other people, people! Print, e-mail, and share Migdal Ohr with 
others. You’ll be glad you did. E-mail ‘Subscribe’ to 
info@JewishSpeechWriter.com E-mail Subscribe to 
info@JewishSpeechWriter.com 
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 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Mishpatim 5778 - Awl for The Boss 
In this week’s parsha Hashem instructs the Bnai Yisrael in the correct way 
to treat an Eved Ivri - a Jewish slave. After a prescribed six years of 
servitude, he is to be offered his freedom. If, at that point, he refuses to 
leave his master, he is taken to a standing door where a hole is bored into 
his right ear with an awl. The reason for doing this to his ear, and why it 
involves a door, is explained by Midrashim cited by Rashi (see his 
commentary to Shemos, 21:6). What is not explained however, is why we 
pierce a hole in his ear. The focus on the ear could have surely manifested 
itself in a manner other than making a hole. Perhaps we can offer the 
following. 
There is a Midrash cited by Rabbainu Bachai who offers a reason (different 
than the Midrash cited by Rashi) as to why we involve a door. It is because 
G-d says, “I have opened a house-door (of freedom), and he has locked 
upon himself that house-door to remain a slave!” On a simple level, the 
Midrash is telling us that the imagery of a slave’s freedom is an open door. 
And a slave who refuses to leave, is closing that door of freedom. And it is 
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because of this imagery that a door is used as the backdrop of his ear- 
piercing. But let’s take this a tad deeper. 
Teshuva-repentance- and the spiritual growth that comes with it, is all about 
opening doors. The Midrash (Shir Hashirim Rabbah, 5:3) quotes Rebbi 
Yaisa who tells us that Hashem says to Bnai Yisrael “Open for me a 
doorway of repentance like the tip of a needle, and I will open openings for 
you that wagons can drive through!” This is usually the recipe for Teshuva. 
Man must make the first tiny opening, through which the flow of Teshuva 
begins to trickle through his veins, upon which Hashem “takes over”, and 
assists man in opening wide the valve of Teshuva, turning a trickle into a 
gushing torrent. There was, however, says Reb Baruch’l of Mezhibusz, one 
time in history where Hashem made an exception, where He did not 
demand that man first make his own microscopic opening. And that was 
the night before He took the Yidden out of Mitzrayim. He says the Yidden 
that night were at the bottom of the 49th level of impurity, unable to make 
any breach whatsoever in their slave mentality, and the grip the Egyptians 
had had over them. They just couldn’t facilitate any flow of repentance and 
holiness. And Hashem saw this, and offered that on that evening He would 
not demand the usual needle tip-sized opening. Instead, He graciously did 
it all and created for them the hole which allowed for their revival. 
The freedom of an Eved Ivri, in many ways, mirrors the Exodus from 
Mitzrayim. He has had to be subservient for six years to a master. Like it or 
not, that allegiance to a flesh-&-blood master has severely compromised 
his connection to Hashem, for one cannot be a true faithful slave to two 
masters. By Hashem granting this man his freedom, He is once again, like 
He did that night in Mitzrayim, stepping forward and offering that the Eved 
need not make his own needle tip-sized opening. “I am opening the door 
wide open for you” says Hashem. Yes, this is the door to which the Midrash 
is referring. Not just door of freedom, rather the massive door of spiritual 
growth, the door of devotion, the door of being able to become a true Eved 
Hashem. 
And when the slave turns down this offer, develops a deaf ear, and prefers 
to remain in bondage, we take that ear and bore a hole up against a door. 
Nothing too big, nothing too drastic, just a small needle tip-like sized hole. 
The message to the slave is simple. “Hey Buddy, you were just offered a 
deal of a lifetime, a gaping door-sized opening from G-d. An opening which 
would have had holiness coursing through your spiritual blood-stream. But 
you turned it down. And now you’re going to have to grow the old-
fashioned way. Instead of being proactive, Hashem is waiting to react. Yes, 
He will wait for you to pierce open for Him the tiny effort of repentance. 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com 
Be sure to catch my weekly Chumash Shiur on Torahanytime.com 
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Mishpatim: Love And Care For Every Jew 
February 8, 2018 
Summary 
The donkey owner must be Jewish. The donkey owner has transgressed a 
Torah prohibition. It is like seeing one’s brother taking a gift, he received 
from their father, and using it to cause the father pain and anger. Those who 
witness this conduct are expected to feel animosity towards the transgressor 
until he repents. G’d wants us to take care of any Jew whether righteous or 
not. The Torah educates us to be above personal feelings, so that we extend 
our hand to the transgressor. In order to break the second kind of animosity, 
the Talmud teaches that we are required to first help the transgressor to load 
his donkey. Our highest priority must be to prevent searching souls to seek 
foreign fields. We must teach our children the beauty and wisdom of the 
Torah, and at the same time stretch our hands out to those who have fallen 
and help them come back home. 
Jewish Enemy 
In this week’s parasha it says: (Shemos 23:5) “If you see a donkey of 
someone you hate crouching under its burden, would you refrain from 
helping him? You shall repeatedly help him.” The Talmud (Pesachim 113b) 
asks who is the owner of this burdened donkey? The Talmud teaches that 
the donkey owner must be Jewish, since the Torah speaks about a personal 
hatred (“someone you hate”). Otherwise, it would have spoken about an 
enemy of the Jewish people. 
Hating The Transgressor 
Asks the Talmud, is it then permissible to hate another Jew? Does it not say 
(Vayikra 19:17): “You shall not hate your brother in your heart?” This does 
not refer to a biological brother. This refers to every fellow Jew. The 
Talmud answers that the hatred the Torah is referring to is not personal. 
Rather, this animosity is due to the fact that this person was the only one 
who saw the donkey owner transgressing a Torah prohibition. 

Brother’s Chutzpah 
The Torah prohibits a single individual to go to Beth Din and testify against 
someone who transgresses a prohibition. As it says, (Devarim 14:15) “A 
single witness shall not stand up against a man for any sin … according to 
two witnesses … shall a matter be settled.” From this the Talmud (ibid) 
learns that if a person would go on his own to Beth Din and tell the Judges 
what he had seen, this would be considered as gossip. The Chofetz Chaim 
explains that since the judges may not believe him, he does not achieve 
anything when he tells them what he saw. However, it is right to feel 
animosity against the transgressor. G’d provides all of us with everything 
we need to live, and He enables us to move and function. This transgressor 
has the chutzpah to take these Divine gifts and uses them to transgress 
G’d’s instructions. It is like seeing one’s brother taking a gift, he received 
from his father, and using it to cause the father pain and anger. We can 
understand that anyone who witnesses his brother acting with such 
chutzpah would feel animosity, even though it is his own brother. 
Commanded To Hate 
The Tanya (1:32) explains that this only applies to someone who 
understands and is aware of how wrong it is to transgress a Torah law. As 
the Shulchan Aruch Choshen Mishpat (272:11) rules that only if the 
transgressor has been warned to desist from doing the transgression and 
nevertheless choses to go ahead, we are expected to feel animosity towards 
the transgressor until he repents. 
Still Obligated 
The Torah teaches in the above verse that although this transgressor has not 
repented, we are still obligated to help him unload his donkey if it crouches 
under its burden. The Shulchan Aruch adds: “The transgressor could be in 
danger, if he is left by himself on the road with his donkey. G’d wants us 
to take care of any Jew whether righteous or not. As the prophet says in the 
name of G’d: ‘I do not want the wicked person to die but to repent his ways 
of evil and live.’” 
First Help The Transgressor 
The Talmud (Bava Metziah 32b) discusses the details of this law. The 
Talmud teaches that if there are two people that require help, one needs to 
load his animal and the other needs to unload, we must prioritize the one 
who needs to unload to alleviate the pain of the poor donkey. However, 
says the Talmud, the law changes if the person who needs help to unload is 
a good friend, and the one who needs help to load is a transgressor. 
Obviously, our tendency would be first to help our friend before we help 
someone we feel animosity to. However, the Torah educates us to elevate 
ourselves above personal feelings, and to extend our hand to the 
transgressor. Therefore, although under normal circumstances we should 
unload first, in this case we should bend our evil inclination and load first. 
Reflected Feelings 
Tosaphoth in their commentary on the Talmud (Pesachim ibid) points out 
that these two pieces of Talmud seem to contradict each other. In the first 
piece, the Talmud teaches that we shall feel animosity against the 
transgressor. This is not a personal animosity. Rather, it is due to the 
transgressor’s chutzpah, as he willingly acts against G’d’s instructions. In 
the second piece, the Talmud teaches us to lend a hand and give priority to 
this transgressor. Tosaphoth uses an amazing insight into human 
psychology to answer this contradiction, and quotes from Proverbs (27:19) 
where King Solomon says: “Just like water reflects the image of the face 
of one who looks into it, so does the human heart reflect the feelings of 
another person.” Says Tosaphoth, since the witness, who saw the 
transgressor, has feelings of animosity against him, this will cause the 
transgressor to have personal feelings of animosity towards the witness. 
Although the witness originally had permissible feelings of animosity, the 
Torah suspects that he will now also have personal feelings of animosity. 
This is not acceptable, and it is in order to break these feelings that the 
Talmud teaches that we are required to help the transgressor to load his 
donkey before we help our good friend to unload. This educates and trains 
us to love every Jew on a personal level even if he is a transgressor. The 
Torah’s concern that we have good characters and prevent personal 
animosity takes precedence over our obligation to alleviate the donkey’s 
pain. In this way, we also follow in the footsteps of our Patriarch Abraham 
who loved Yishmael on a personal level, but had animosity towards him 
for his wrongdoings (see Bereishis 21:19 and 22:2 with Rashi). 
Helping Those Who Stray 
Based on the above, the Chofetz Chaim takes it a step further and teaches 
us a beautiful insight. The Torah obligates us to help the animal of a person 
who has transgressed the laws of the Torah, to raise his donkey that is 
crouching under its burden. In Parashas Ki Seitzei, we find a similar 
commandment regarding an animal that has strayed away from its path. As 
it says, (Devarim 22:1): “If you see the cow or donkey of your enemy that 
has strayed, you should bring it back to him.” Says the Chofetz Chaim, if 
the Torah obligates us to assist and return a straying animal, how much 
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more is it our obligation to help our fellow Jews who have strayed from the 
Torah path. We must, says the Chofetz Chaim, exert ourselves to help them 
to return to the fold. We live in a time where there is a tremendous surge of 
spirituality. Unfortunately, many Jews fall prey to missionaries or are 
attracted to cults and other groups. Our highest priority must be to prevent 
our children from falling into foreign fields and provide them with a strong 
Jewish education. We must show them the beauty and wisdom of the Torah, 
and, at the same time, we must stretch our hands out to those who have 
fallen and help them come back home. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser 
Torah in Toronto. Shalom. Michael Deverett P.S. If you have any questions or enjoyed reading this e-mail, we 
would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Parshas Mishpatim - Through Justice The World Is Secure 
Being Cognizant of One’s Potential for Failure 
The Portion of Mishpatim begins, “And these are the judgments that you 
shall place before them… (V’ele Ha’mishpatim…).” Rashi cites Chazal 
who explain that the Portion begins with a connecting “vav (and)” to 
indicate that just as the laws stated in the previous portion were given at 
Sinai, so too the laws that are stated in the Portion of Mishpatim were also 
given at Sinai. 
In the Portion of Mishpatim, which follows the giving of the Ten 
Commandments in the Portion of Yisro, the Torah discusses a person who 
was found guilty of stealing and was not able to reimburse the person that 
he had victimized. This individual is sold into slavery for the value of the 
theft. 
The period of servitude is for six years. If he is married, the master is 
permitted to give him a Canaanite maidservant for the purpose of bearing 
children. The children that he fathers from the Canaanite maidservant 
belong to the master and are not considered his, but rather chattel of the 
master. Thus, the Jewish slave is reduced to a level of being a breeder of 
children as a consequence of his behavior as a thief. 
At the time the Torah was given at Sinai, G-d communicated openly with 
the Jewish people. They had prophesized in a wake-state, face to face. At 
this time, they reached their pinnacle of spirituality. 
One would think that immediately after the Sinai event the laws that were 
communicated to the Jewish people would have relevance to their advanced 
level of spirituality rather than something as lowly as being sold into 
slavery to repay a theft. Why does the Torah choose this to be the first law 
to be communicated to the Jewish people post Sinai? 
The Torah tells us that on the second day of Passover, the Omer offering 
was brought. Unlike all other communal meal offerings, which are 
comprised of wheat flour, the meal offering of the Omer was comprised of 
barley flour. 
Another meal offering that was comprised of barley flour is the offering 
that was brought by the suspected adulteress (sotah). As the Torah states in 
the Portion of Nasso, “The man shall bring his wife to the Kohen and he 
shall bring her offering…a tenth-ephah of barley flour.” 
The Mishna in Tractate Sotah explains that the meal offering that is brought 
by the suspected adulteress was made of barley flour because, “Since her 
behavior was similar to that of an animal (by sequestering herself with a 
man other than her husband after defying his warning not to do so), the 
material make-up of her meal offering is the grain that is used as animal 
fodder (barley).” 
If barely is a grain that is representative of animal fodder, why was it 
brought as the Omer offering, which comes after the Jewish people were 
redeemed from Egypt? 
Maharal of Prague zt”l explains that when the Jewish people left Egypt, 
they were devoid of spirituality. They were at the point of spiritual 
extinction, which is the forty-ninth level of spiritual contamination. At that 
point, the classification of the Jewish people was the equivalent of the 
animal that has no relevance to spirituality and is totally physical. 
Therefore, the Torah chooses the ingredient of barley for the Omer offering 
to signify the spiritual level of the Jewish people at that moment. 
However, fifty days later at Sinai, when the Torah was given to the Jewish 
people, they had reached the pinnacle of their spirituality. At Sinai, they 
achieved the classification of “adam (man),” whose objective and function 
is to achieve spiritual perfection. 
The Gemara in Tractate Yevomos cites a verse from Yechezkel, “You (the 
Jewish people) are called adam (man)…” The Gemara infers from this 
verse that in contrast, the nations of the world are not classified as “adam” 
(man). 

Adam was the ultimate spiritualized being that was created by G-d Himself. 
After the Jewish people accepted the Torah, their status no longer was the 
equivalent of the animal, but rather, they reflected the characteristic of 
Adam. In order to signify their advanced spiritual level at the time of the 
giving of the Torah at Sinai, the Torah tells us that the communal offering 
must be comprised of wheat flour. On the festival of Shavuos, the day on 
which the Torah was given to the Jewish people, the communal offering 
that was brought was comprised of two loaves of wheat bread (shtei 
ha’lechem). 
The Gemara tells us that the bringing of the Omer offering permitted the 
new grain to be consumed by the masses, and the two loaves of bread 
brought on Shavuos permitted the new grain to be used as meal offerings 
in the Temple. 
All meal offerings that were brought in the Temple were not leavened 
(matzah). The only two meal offerings that were leavened were the meal 
offering of the two loaves of wheat bread brought on Shavuos and the 
Todah offering (thanks offering). 
Chazal tell us that the leavening process represents the evil inclination. One 
would think that the meal offering that is brought on Shavuos would be 
only matzah and not leavened. 
The Maharal explains that the two loaves of bread on Shavuos signify the 
most advanced spiritual level of the Jewish people because they achieved 
the classification of “adam”. 
Being leavened and being comprised of wheat flour seems to be 
contradictory to the symbolism of the two loaves of bread. One would think 
that the wheat offering brought on Shavuos would not be spiritual tainted 
in any way and thus be of unleavened grain. 
When the Jewish people accepted the Torah at Sinai, they unequivocally 
declared “Naaseh V’nishma – we will do and we will listen.” The Gemara 
in Tractate Shabbos tells us that when G-d heard their declaration, He 
exclaimed, “Who revealed this secret to My children?” 
They had spoken in the same manner as angels conduct themselves. The 
angels do the will of G-d without first hearing His Command. Thus, the 
Jewish people at Sinai were the equivalent of angels. 
Despite their advanced spiritual level, forty days later they were vulnerable 
to the idolatrous sin of the Golden Calf. Although at the Sinai event, the 
Jewish people had reached their spiritual zenith, they still possessed the evil 
inclination which caused them to fail with the Golden Calf. 
Chazal tell us, “One cannot be confident in himself until the day of his 
death.” Regardless of one’s spiritual achievements, as long as he is alive 
and possesses an evil inclination, he is always subject to spiritual failure. 
The presence of the evil inclination, despite one’s spiritual advancement is 
represented by the leaven in the two loaves of wheat bread (shtei 
ha’lechem) brought on Shavuos. 
By juxtaposing the portion of the Jewish slave to the Sinai event, the Torah 
is teaching us that one should not become confident and complacent 
regarding his spiritual level. If one were not continuously aware of his 
inborn handicap, the evil inclination, one ultimately will fall victim to its 
machinations – even to become a thief. Therefore the first law that the 
Torah chooses to follow the Sinai event is the law pertaining to the Jew 
who is sold into slavery for stealing. 
The Torah Sage’s Involvement with the Generation 
The Torah states, “And these are the ordinances (Mishpatim) that you shall 
place before them…” The Midrash explains, “King Solomon writes in 
Proverbs, ‘A King through justice establishes the land. But one who is as 
terumah (tithes) destroys the land.’ 
The Torah sage who is proficient in every aspect of the Torah is the 
equivalent of a king. The justice that he brings about by engaging in Torah 
and adjudicating disputes establishes existence. 
However, if this individual chooses to act in a manner that is similar to 
terumah (tithes), which is stored in the corner of the house, he is the one 
who destroys existence. This is the individual who despite his qualifications 
as a judge, chooses to remain uninvolved in the needs of his fellow and 
community. 
He is the one who says, ‘Why should I be bothered or burdened by my 
community? Why should I be involved in resolving their legal disputes? 
Why should I heed their outcries? It is better for me to withdraw from my 
community and only immerse myself in Torah study.’ This person is the 
one who destroys the world by not serving his community as a Torah Sage. 
Just as terumah remains in the corner of the house undisturbed until it is 
given and consumed by the Kohen, so too does this individual recluses 
himself from the community.” 
Why is the Torah sage who chooses to only engage in Torah study and not 
with the issues of his community regarded as one who destroys existence? 
The Midrash cites an incident involving Rav Assi. When Rav Assi was on 
his deathbed, his nephew entered and found him crying. Rav Assi’s nephew 
asked him, “Why are you crying? Is there any area of Torah that you have 
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not learned or have not taught? You have many disciples who sit before 
you. Why are you afraid? Is there any area of acts of kindness that you had 
not performed? And your greatest praise is that you distanced yourself from 
rendering judgments -– you did not involve yourself in litigation and 
judgments of Torah. You did not sully yourself with messy communal 
matters. What could be wrong?” 
Rav Assi responded, “It is because of this failing (of not occupying myself 
with litigation and communal matters) that I am crying. Maybe I will face 
Heavenly Punishment over the fact that I could have rendered judgments 
for Israel and abstained from doing so.” 
In order for a society to function properly, it must have a legal system in 
which laws are promulgated and enforced. It is because of this legal system 
that the members of the society will know how to behave and for what they 
will be held culpable. 
Identically within the spiritual realm, everything must function within an 
established infrastructure. If that system is breached and undermined, the 
world cannot continue. 
Ramchal writes that everything in existence has a spiritual counterpart. 
When one sees something in the physical realm, it is only a reflection of 
what is in the spiritual realm. 
For example, if there is deficiency in the physical realm it is a reflection of 
a malfunction in its spiritual counterpart. These deficiencies need to be 
addressed in order for existence to continue. It is the Torah sage who is 
responsible to address these spiritual deficiencies. If the Torah sage, who 
is the only one with the ability to address these matters, does not do so, he 
will be held culpable for all of the tragedy that will arise due to his inaction. 
Chofetz Chaim writes that if Torah sages do not take time from their Torah 
study to assist other Jews in their return to Judaism, they will be held liable 
for the great tragedies that will result from these Jews not being brought 
back to the path of G-d. Although the Torah sages must compromise on 
their Torah study, they are responsible to address the spiritual issues of the 
generation. 
The Torah states in the Portion of Nitzavim, “You are standing today, all 
of you, before Hashem, your G-d…” Moshe presented the Jewish people 
with the covenant of communal responsibility- the covenant of “areivus”- 
“kol Yisroel areivum ze la ze – every Jew is responsible for his fellow.” 
This is a fundamental principle of Judaism. This means that every Jew is 
spiritually interconnected and intertwined with every other Jew. 
Linking Oneself to G-d 
The Torah states, “And these are the ordinances (Mishpatim) that you shall 
place before them…” Rashi cites Chazal, “What is the meaning of ‘before 
them?’ It is to allude to the fact that legal matters should be presented before 
the Jewish court and not before the court of the nations of the world. 
(Despite the fact that the law that has been legislated by the secular court 
may be identical to that of the Jewish court, one is not permitted to bring it 
before the secular court.) 
One who brings his legal matters before the secular judges will bring about 
a desecration of G-d’s name. It is considered as if one is actually esteeming 
and praising the deities of idol worshippers.” Why is this so? 
A non-Jew is bound by the seven Noachide laws. If the non-Jew adheres to 
the Noachide laws, he is considered to be, “one of the devoutly righteous 
of the nations of the world.” This individual also merits a share in the world 
to come. 
Rambam explains that if the non Jew adheres to the seven Noachide laws 
but does so because he believes that he is bound to them because G-d 
commanded Noach to observe them, then that gentile does not have a share 
in the world to come. Why is that so? 
It is because the gentile must observe the seven Noachide laws because they 
were given to Moshe at Sinai along with the Torah that was given to the 
Jewish people. The basis for the Noachide to observe the seven laws is 
because the obligation to observe those laws was transmitted to Moshe at 
Sinai as part of the Torah as a whole. 
However, if the Noachide observes the seven laws based upon the 
transmission to Noach, he is not classified as one of the “devoutly righteous 
of the nations of the world” and thus has no share in the world to come. 
The Alter of Slabodka zt”l explains that when one observes Torah laws 
based upon the transmission that was given to Moshe at Sinai, his 
observance has relevance to the spiritual system of the Torah as a whole. 
However, if one were to observe these laws for humanitarian or any other 
reason, his behavior would be identical, but his spiritual accomplishment 
as a Noachide has no intrinsic value regarding his spiritual dimension. 
Thus, he has no share in the world to come. 
A dictate that is rooted in the Torah has a spiritual innateness because it is 
part of the Divine Order that was transmitted at Sinai. The Jewish people 
are the only ones who have relevance to G-d on an infinite level. Therefore, 
every Jew has a share in the world to come if he should choose to address 
the opportunity. The gentile does not. 

However, if the gentile should observe the laws which pertain to him due 
to their attachment to the tradition of the Jewish people, which is the Torah 
itself, it is through that spiritual linkage that the gentile has a share in the 
world to come. 
The Torah depicts Noach as the devoutly righteous one of his generation 
and was chosen by G-d to be the savior of the world. There is no question 
that due to his spiritual accomplishment he has a share in the world to come. 
However, the laws that were transmitted to him have no relevance to the 
spiritual system that is known as the Torah. This is because Noach had pre-
existed Sinai and there was no Jewish people who were designated to be G-
d’s holy people. 
Therefore, if a Jew were to go before a secular court to adjudicate a matter, 
although it may be identical to a Torah law, it is as if he is denying G-d 
because the Torah itself is not related to the practical application of a 
particular law but rather it is a component of a spiritual system. 
The Gemara in Tractate Yomah tells us that the Amidah (silent Prayer) was 
authored by the Men of the Great Assembly at the beginning of the Second 
Temple Period. The Gemara tells us that there were “Several prophets” 
among the Men of the Great Assembly. 
Reb Chaim of Volozhin asks, “Why was it necessary to have prophets 
among those who had authored the text of the Amidah?” He explains that 
because the prophets have a profound understanding of the spiritual 
infrastructure of existence, they are able to choose specific words and 
phrases to be recited in the Amidah that would activate the spiritual forces 
that are necessary to address the needs of the Jewish people and the 
individual. 
Although one’s understanding may be limited to the literal reading of the 
Amidah, when he recites these words that were chosen by the Men of the 
Great Assembly, he activates forces that are beyond his grasp and 
comprehension. 
Reb Chaim of Volozhin states, and it is also written in the Mishna Brurah 
that if one were to pray at the level of a child and only feel that he is 
standing before the King of the Universe, his words would also activate 
these spiritual forces to no less a degree than the one who has the loftiest 
understanding and intent. 
Similarly, the laws which are in the Torah may seem to be identical in their 
meaning and application to secular laws. However, because they are 
established as part of the Torah, which is G-d’s Dictate that was given to 
the Jewish people to become the Chosen, they have the ability to activate 
forces beyond the comprehension of man. 
Behavior, an Indication of One’s Capacity 
The Torah tells us that there are two types of Hebrew slaves: one who is 
sold by the Court in order to repay the one who was victimized by the theft 
and the other type of slave is one who voluntarily sells himself for financial 
consideration. 
During the six-years of slavery, the master may provide the slave with a 
Canaanite woman so that he can breed children on behalf of his master. 
According to Jewish law, the Canaanite woman provided by the master is 
not considered to be the slave’s wife (because a Jew cannot marry a 
Canaanite slave) nor are the children considered to be his because the 
mother is not Jewish. They are thus all chattels of the master. 
The Torah states that if after six years, when the Hebrew slave is meant to 
be freed, he goes to the court and says,” I love my master, my wife (a 
Canaanite maidservant) and my children. I do not want to go free,” he is to 
be taken before the court and the master will bore a hole with an awl in the 
cartilage of his right ear at the doorpost. 
The verse states, “…and he shall serve him (the master) forever.” Rashi 
cites the Gemara in Tractate Kiddushin, “Why did the Torah choose the ear 
to be pierced rather than any of the other limbs of the body? Reb Yochanon 
ben Zakai says, ‘Although the ear heard at Sinai that one should not steal; 
nevertheless, this person stole. Thus, the ear must be pierced. 
The ear of the one who sold himself into slavery heard at Sinai G-d saying, 
‘The children of Israel are My subjects.’ Nevertheless, this individual chose 
to acquire a (mortal) master for himself (to be a subject of a subject). Thus, 
his ear must be pierced.” 
If the ear of the individual needs to be pierced to indicate that it is defective 
because he had violated the precept of the Torah, why was it not pierced 
immediately after the theft takes place? Why is the ear of the individual 
who sells himself into slavery not immediately pierced when he initially 
acquires a master for himself, rather than waiting six years? 
The essence of a Jew is considered to be good. Because of this innate 
goodness, he will have a positive intent and bring it to fruition. It is only as 
a result of distraction, which causes a lack of clarity, that the Jew sins. 
Therefore, the intent to sin is not sufficient to hold the Jew culpable if it is 
not brought to fruition. Although the Jew initially stole or sold himself into 
slavery, in which case the negative intent was actualized, it nevertheless 
does not reflect upon his essence. 



!IaaBtu!Nzmrt.NzUqtn!– trcdk trcd ihc                                       13 
However, after he has fulfilled his obligation as a slave, if he continues to 
remain in a state of servitude, which is unnecessary, it is a confirmation that 
the initial failing is not due to circumstance, but rather, it is attributed to a 
defect that lies within that individual. Therefore, the ear is pierced to 
indicate its state of defectiveness. 
Rabbeinu Yonah writes in the Gates of Repentance that if one sins and has 
the opportunity to repent but does not, then the wrath of G-d will intensify 
upon him. Rabbeinu Yonah explains this point with an allegory. 
It is analogous to a situation in which prisoners dug tunnels out of the prison 
and escaped to freedom. When the warden realized that the prisoners 
escaped, he inspected the prison. He came upon only one solitary prisoner 
who remained behind because he chose not to escape. When the warden 
realized what had occurred, he began shouting at the prisoner, “Why did 
you not escape?” The warden began to beat him despite the fact that the 
prisoner had actually not violated any law by remaining behind. 
Why did the warden beat the seemingly innocent prisoner? It was because 
the warden realized that the only plausible reason that he did not escape 
was because he did not experience his incarceration as something painful 
and intolerable. Had this prisoner suffered as he was meant to, he could not 
have remained while the others fled. Therefore, the warden became 
infuriated and beat him so that the prisoner should understand that he 
deserves to be in a state of punishment. 
Identically, the Jewish slave after six years of servitude and breeding slaves 
with a non-Jewish (Canaanite) woman, as an animal, how is it possible that 
he should say that he loves his predicament? It is only because he is truly a 
defective person. Therefore, the Torah tells us that his ear must be pierced 
to reflect this defect. 
Tempering One’s Ego Through the Fear of G-d 
At the beginning of the Portion of Mishpatim, Rashi cites Chazal who ask, 
“Why does the Torah juxtapose the Portion of Mishpatim (which begins 
with the laws pertaining to the rabbinic court of Israel /Sanhedrin) to the 
Portion of the building of the Altar? It is to teach us that the High Court of 
Israel (Sanhedrin Gedolah) needed to be placed adjacent to the Altar (the 
Sanctuary of the Temple). The Sanhedrin would convene in one of the 
chambers of the Temple that was located alongside the Sanctuary. This 
location was known as the Chamber of Cut Stone (Lishkas HaGazis).” 
What is the significance of the Sanhedrin being located adjacent to the 
Sanctuary? Why must the location of the Divine Presence be associated 
with the High Court of Israel? 
One could say that the Sanhedrin Gedolah, which was comprised of 
seventy-one judges, needed to be associated with the Divine Presence 
because it adjudicated issues that pertained to capital punishment, thus 
affording them with the necessary level of clarity. 
However, we see that the High Court was not the only court qualified to 
issue the death penalty. The lower courts comprised of twenty-three judges, 
which existed in every community, was qualified to issue the death penalty 
without being located adjacent to the Sanctuary. 
The Torah tells us that if there was a dispute among the lower courts, 
regarding a Torah law or perspective, they would ascend to the High Court 
that was located on the Temple Mount in order to elucidate and resolve the 
matter. 
The verse states, “Torah goes forth from Zion… (Ki me Tzion teitzei 
Torah).” The source of clarity regarding the Torah emanates from the 
location of the Divine Presence, which is the Sanctuary located in the 
Temple. Therefore, one needs to go to the location of the Sanhedrin 
Gedolah, who possess that special level of clarity. 
The law states that if the Sanhedrin Gedolah is not in session in the 
Chamber of Cut Stone, the lower courts are not permitted to adjudicate 
cases involving the death penalty. We see from this that the clarity that the 
lower courts receive in order to be able to issue such rulings emanates from 
the High Court’s relationship and proximity to G-d. 
King David writes in Psalms, “The prerequisite (or) beginning of wisdom 
is the fear of G-d (Reishis chachmah yiras Hashem).” King David is stating 
that without the “fear of G-d” one could possess a level of genius that is 
unequalled, yet, simultaneously has no understanding of truth. He 
processes existence based on his own inner conflicts of interest. 
However, if one’s intellect and knowledge is predicated on the fear of G-d, 
he will see the world within the context of G-d’s perspective, which is in 
fact reality. If one truly fears G-d, then he will be negated, thus allowing 
him to see truth. His conflicts of interest will be removed. 
The Gemara in Tractate Sanhedrin tells us that the Judges who were 
qualified to sit on the Sanhedrin were required to understand seventy 
languages because they needed to hear the testimony directly from the 
witnesses without any intermediary. The Sanhedrin was composed of 
Judges who were not only proficient in the entire Torah but also many 
branches of knowledge because they were directly or indirectly related to 
their qualification to be able to render decisions. 

The Gemara tells us that although one is not permitted to study the laws of 
witchcraft, the judges of the Sanhedrin were permitted to be fully versed in 
all these areas in order to adjudicate those cases properly. The judges who 
qualified for the Sanhedrin possessed a level of genius and understanding 
that we are not able to comprehend. 
Every person, especially one who is endowed with an exceptional level of 
genius, is subject to ego. If one is not sufficiently humble, his ability to 
process truth becomes seriously impaired. The only way one can be truly 
humbled is to sense the presence of G-d as King David writes in Psalms, 
“The prerequisite of wisdom is the fear of G-d.” Without the fear of G-d, 
there can be no wisdom. 
Rambam tells us that Aristotle was one of the greatest geniuses who ever 
lived. However, because his genius was completely subjected by his ego, 
he did not come upon the truth of G-d. If one’s genius is tempered and 
directed as a result of one’s fear of G-d, then that individual will come upon 
truth. 
This is the reason the Sanhedrin was located within the proximity of the 
Divine Presence. By being in the presence of G-d, the judges of the 
Sanhedrin would remain humble, despite their dimension of person. This 
humility brought them clarity in order to be able to render all levels of 
judgment. In addition, it was through them that the lower courts received 
Divine Assistance to be able to do the same. Because he was the most 
humble person who ever lived, Moshe was qualified to be the conduit of 
the ultimate truth, which is the Torah itself. 
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TorahWeb 
A Special Relationship 
In Parshas Mishpatim the Torah presents a collection of various halachos. 
This in itself is noteworthy since we would imagine that after the dramatic 
description of ma'amad Har Sinai in Parshas Yisro the Torah would 
continue by discussing lofty principles, and yet the Torah seems to get 
"bogged down" with details. But what is even more puzzling is the fact that 
the parsha begins with the halachos of eved ivri, a Jewish slave. Why 
choose this topic as a starting point for the parsha? 
The halacha is that if an eved ivri declares after six years of work that he 
loves his master and would like to remain his slave, then his ear is pierced 
and he works for the master until yoveil. Rashi (21:6) quotes the statement 
of Chazal (Kiddushin 22b), "Why is the ear pierced? The ear that heard on 
Har Sinai, 'For Bnei Yisrael are my slaves,' and he went and acquired 
another master for himself, let it be pierced." 
If the slave's ear is pierced because he chose another master for himself, 
then why wait for six years until we pierce the ear? Why not pierce the ear 
when the person initially sells himself? After all, that is when he first 
acquires a new master. The Sefer HaMiknah (Kiddushin 22b) explains that 
someone who sells himself because he is unable to earn a livelihood is not 
held accountable for his actions. Since he sold himself under financial 
duress he is not viewed as one who chose to acquire a new master. But if 
after six years he refuses to start out again on his own, and instead he 
declares that he prefers to remain a slave to his master, then he is considered 
to have chosen a master for himself and he is punished for his decision. 
Why is the eved ivri criticized for wanting to remain with his master? The 
fact is the life of an eved ivri is not overly burdensome. He may not be 
forced to do any hard labor (Vayikra, 25:43). His master must give him 
time off to perform mitzvos. Even his food, drink and bedding must be 
equal to that of his master (Kiddushin 22a). Chazal go so far as to say, 
"Whoever acquires a slave has acquired a master for himself (ibid.)" In such 
circumstances, it probably is easier for the slave to observe mitzvos. Why 
does the Torah fault the eved for wanting to continue such an arrangement? 
Perhaps the answer is that the longer the eved stays with his master, the less 
he feels dependent on Hakadosh Boruch Hu. With all his needs provided 
for him, he is comfortable and at ease with his situation. He does not feel 
the need to reach out to Hakadosh Boruch Hu for his livelihood. So even if 
he does continue to observe mitzvos as a slave, by staying with his master 
he will be missing that yearning for heavenly assistance that is so essential 
to a Jewish soul. 
A Torah way of life is not just about mitzvah observance; it is about having 
a relationship with Hakadosh Boruch Hu and feeling dependent on Him. 
Chazal comment, "Why were our forefathers barren? Because Hakadosh 
Boruch Hu desires the tefillos of tzadikim" (Yevamos 64a.) Rav Eliyahu 
Dessler explains that Hashem certainly does not need the tefillos of 
tzaddikim. Rather, he places tzadikim in challenging situations for their 
own benefit so that they will call out to Him in tefilla and develop a closer 
connection to Him (see Michtav M'Eliyahu, vol. 4 p. 63). Similarly, the 
Gemara says (Pesachim 118a), "Providing sustenance for a person is as 
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difficult as the splitting of the sea." The Rashbam explains that although, 
in reality, it is not difficult for Hashem to provide for each individual, He 
makes it seem challenging to earn a living so that people will reach out to 
Him in tefillaand ask for mercy. 
Having all of one's needs provided for him is not always a blessing. 
Sometimes it might even be a curse. The Chiddushei HaRim (cited in 
Pardes Yosef, Bereishis) understands that this was the curse that Hashem 
gave the snake after he caused the sin of the eitz hada'as. Hashem tells the 
snake, "And you shall eat dust (of the earth) all the days of your life. 
(Bereishis, 3:14)" This seems like a blessing because dust is always readily 
available for the snake. But the Chiddushei HaRim explains that in fact this 
is the greatest curse. Hashem provided the snake's food up front not because 
He wanted to make it easier for the snake, but because He did not want to 
have any ongoing relationship with him. And there is no greater curse than 
losing one's connection with Hakadosh Boruch Hu. 
This can explain why the Torah criticizes the eved ivri for wanting to 
remain with his master after six years. The Torah understands that 
sometimes a person might feel the need to sell himself to ease his financial 
burdens. But that is not an appropriate long term solution because the 
slave's continued dependence on his master could undermine his 
relationship with Hakadosh Boruch Hu, and that is something the Torah is 
not willing to risk. 
The lesson of the eved ivri is an appropriate sequel to Parshas Yisro because 
it highlights the deeper meaning of kabbolas haTorah. When Klal Yisrael 
received the Torah, they were not simply accepting to scrupulously observe 
all of the mitzvos of the Torah. They were agreeing to enter into a new 
relationship with Hakadosh Boruch Hu, one that should not be taken for 
granted or traded for financial independence. 
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Machsheves Halev 
 פרשת משפטים
 אם ענה תענה אתו כי אם צעק יצעק אלי שמע אשמע צעקתו-כב:כב 
Nobody ever heard the Chofetz Chaim say “that person is speaking loshon 
hora, he will be punished”. And nobody ever heard the Chofetz Chaim say 
“that person is being machalel Shabbos, Hashem will really punish him”. 
But when he dealt with those that caused pain to widows and orphans it 
was a very different story. Why was the Chofetz Chaim more emphatic 
about the punishment of these tormenters, when he wasn’t as vehement 
with regard to transgressors of other aveiros? 
The answer is evident when the Torah mentions the torment of a widow or 
an orphan twice. “If you will afflict him... I will surely hear his outcry etc...” 
The Rambam says one must be especially vigilant when it comes to orphans 
and widows because the punishment is spelled out explicitly in the Torah. 
Hashem made a special covenant with orphans and widows that he will 
listen to them and will respond to them whenever they are tormented and 
cry out. 
The Kotzker Rebbe observes as follows. All the verbs in the above posuk 
are doubled - ענה תענה צעק יצעק שמע אשמע . This is an indication to us that 
tormenting widows and orphans will cause twice the normal punishment. 
Every insult not only inflicts humiliation, but it also reminds them of their 
earlier loss and that there is no one to come to their defense. The orphan 
will often think perhaps if I had a father I would never have been treated 
like this. The widow thinks this would not be happening to me if my 
husband was still alive. Therefore, Hashem hears the double cries of the 
pain and torment and He responds with an appropriate punishment. 
Rav Chaim Soloveitchik, the famous Brisker Rav, would make it his 
business to visit the almanos of the city. However, being so humble, he 
always referred to himself as Chaim Soloveitchik. However, before 
visiting, he would send his attendant ahead to tell the widow that Harav 
Chaim Soloveitchik, the Brisker Rav, the head of the Brisker Bais Din was 
coming to visit them. He thought that to make the widow feel important it 
was well worth it to forgo his natural humility and to use his full title; 
something he never did. 
Let us learn to use our gift of speech in a positive way; only complimenting 
and making others feel good. 
And in that Z’chus, may the RBSH”O hear our cries, (as the possuk says, 
 and bring the geula bimheira (יתומים we are all – יתומים היינו ואין אב
b’yameinu. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Benefits of Unity 
The first of the daled parshyos is Parshas Shekalim, in which each Jew over 
the age of 20 is commanded to give a machatzis hashekel (half-shekel) for 

use in the Mishkan. These coins also functioned to conduct a count of the 
Bnei Yisrael. 
Why such a small sum? When donating for the construction of the Mishkan, 
everyone gave as much as he wanted. Why, here, did the Torah fix an 
amount? 
Also, we see that “a poor man must not give less” (Shemos 30:15). Usually, 
one who cannot afford to fulfill a mitvzas asseh is exempt from doing so, 
yet here, the Rambam (Laws of Shekalim 1:1) rules that one who could not 
afford the half-shekel donation had to sell even his clothes to be able to 
give it. Moreover, “the rich man must not add more than a half-shekel.” 
Why should the Torah limit him if he wanted to give more? 
Lastly, this census of the Bnei Yisrael via the half-shekel was in order “that 
there not be a plague in counting them” (Shemos 30:12), even though 
counting the Bnei Yisrael is known to bring calamity (see Rashi, Rabbeinu 
Bechaya there). Why should each Jew giving a half-shekel have the power 
to combat a plague on the nation? 
Rav Dovid Cohen, in the name of Rav Yitzchak Isaac Chaver, explains that 
the main part of the mitzvah of machatzis hashekel wasn’t the giving of the 
coin itself, but rather the fact that everyone gave this together. This was an 
activity that united the nation — all had to take part. Once they were united 
as a tzibbur, they merited Hashem’s special protection. 
Therefore, the poor man had to do everything to be able to take part in it, 
and the wealthy man could not give more, as this would cause him to stand 
out and not be simply a part of the whole of the Jewish nation. That’s why 
they gave half a shekel — symbolizing that each man on his own was just 
a “half,” part of the greater whole called Klal Yisrael. 
The census of all Klal Yisrael involved counting each Jew separately, 
which risked Hashem’s looking into each person’s deeds individually. This, 
as said above, can bring calamity on the nation. The giving of the half-
shekel made each Jew part of the tzibbur. Nobody stood out, and each 
gained Hashem’s special protection over the tzibbur. 
We see proof of this from the Shunammite woman who declined Elisha the 
Prophet’s offer to intervene for her with the king, explaining: “I dwell 
among my people” (Melachim II 4:3). Meaning, I want to be mentioned 
together with everybody else. Don’t mention me separately and cause me 
to stand out. 
Rav Yitzchak Isaac Chaver also notes that unity brings the Shechina. The 
Divine Presence manifests itself on a greater level when Klal Yisrael comes 
together. By giving the machatzis hashekel, there was unity, and therefore 
the Shechina, and a plague could not happen. 
In fact, unity wards off not only plagues caused by counting Jews, unity 
can even undo the evil decrees of the gentiles, as is recorded in Megila 
(13b): Haman “gave shekalim” (i.e., his colossal donation to Achashverosh 
in order to issue a decree of genocide against the Jews), but Hashem made 
sure that the remedy preceded the problem — Hashem commanded the 
Jews to give the machatzis hashekel. The unity of the Jews at that time was 
what thwarted Haman’s decree and preserved the nation. 
Rav Steinman points out that even today, it’s possible to reap the 
advantages of unity that came from the machatzis hashekel that was given 
together by all Jews. Even a small kehilla or yeshiva – if everyone lives and 
works together in unity, they can merit special protection and siyata 
DeShemaya. The Maharal proves this from the mitzvah of egla arufa, in 
which a town’s elders must perform a ceremony at the outskirts of their 
town if a wayfarer passed through their area and was later found killed 
outside the town. Among other things, the elders declare that “our hands 
did not spill this blood.” (Devarim 21:7)The Sages (Sotah 46b) ask: Does 
anyone suspect that the elders of the town actually killed this wayfarer, that 
they should have to make such a statement?Rather, the elders are declaring 
that they did not let this wayfarer leave their town without first inquiring 
about him, seeing to his needs and escorting him on his way. 
The Maharal explains that helping and escorting wayfarers makes them feel 
part of the tzibbur. Through this, they gain the special protection Hashem 
gives to the tzibbur. This divine protection of the tzibbur is so real that if 
the elders failed to make this wayfarer feel part of the tzibbur by offering 
him help, they are deemed guilty of his murder! (Chidushei Agados Sotah 
46b) 
Rav Shlomo Brevda said that once, among the daveners in his kehilla in 
London was a Jew who faced trial, and the kehilla’s unity wrought an 
absolute miracle: The British Court ruled in this man’s favor, even though 
their ruling went against British law. Only one other example of this 
existed, Rav Brevda would point out, and in the other case, the ruling only 
defied international law, whereas in this case the court actually took a stand 
against its own body of law. Look at the great protection that the unity of a 
kehilla can bring! 
Rav Steinman would note that unity doesn’t mean simply that there are no 
quarrels or dissension among the kehilla. Rather, each member of the 
kehilla has to be truly concerned about his fellow Jew, always thinking and 
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asking about what he can do to help him (see Rabbeinu Yonah, Shaarei 
Teshuva 3:13). Helping one’s fellowman can be a challenge, as sometimes 
the one in need may not want to accept help. Extra caution is required, so 
as not to hurt this man’s feelings. Sometimes, one must be very clever and 
take counsel in order to do chessed in the proper way. The more unity there 
is among the kehilla, the greater will be its siyata deShemaya. 
After the defeat of the Nazis, the Skuliner Rebbe was in a Displaced 
Persons camp, one of many Holocaust survivors. Before Pesach, the Rebbe 
launched a personal initiative of baking matzos, planning to give one to 
each of his fellow inmates. Among the inmates was the Skverrer Rebbe, 
who sent a shamash who insisted on receiving not one but three matzos. 
The Skuliner Rebbe was taken aback by the request, and tried to explain to 
the shamash that supplies were very limited. The shamash insisted, and the 
Skuliner rebbe acquiesced and gave him three matzos. 
On erev Pesach, as the Skuliner Rebbe was preparing himself for the Seder, 
the shamash of the Skverrer Rebbe came to him and returned to him two of 
the matzos. 
The Skuliner Rebbe was confused. “Why did you ask for these extra two, 
just to return them now?” 
The shamash explained, in the name of the rebbe: “My rebbe was afraid 
that you would end up giving away all the matzos and would leave only 
one for yourself, or none at all. Therefore, he made sure to take these two 
extra matzos while you were still in the middle of baking to make sure you 
would have enough.” 
May we find ways to help our fellowman and reap the benefits of unity! 
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Shabbat Shalom 
Mishpatim 5778 
GOOD MORNING! Did you ever hear the old joke, "Do you know the 
difference between a Jewish pessimist and a Jewish optimist? The Jewish 
pessimist says, 'It can't get worse!' The Jewish optimist says, 'It can!' " Life 
is 10% what happens to you and 90% how you view it. Our attitude is really 
the only thing that we can have hope to control in our life. 
Our attitude affects not only our own happiness, but if affects others. We 
often look at people who have a happy, positive attitude as pie-eyed 
optimists who aren't living in reality. We often find them irritating and 
exasperating. But ... who is better off in the end -- the one who looks at 
things positively and has energy to persist and accomplish or the one who 
is the "realist" looking at life with a negative attitude that it probably will 
get worse? Here's an apocryphal story that hopefully you'll find not only 
amusing, but will have an impact on how you choose to look at life. 
A king in Africa was out hunting. His companion and gun bearer was a 
person whose attitude towards life is "It couldn't be better. This is for the 
good." The gun bearer erred in loading the king's rifle causing a misfire 
which blew off the king's thumb. When the gun bearer exclaimed, "This is 
for the good," the king replied, "No, it's not!" and had the gun bearer put in 
jail. 
Close to a year later the king was once again hunting; this time he was 
captured by cannibals. They were ready to prepare the king for dinner when 
they noticed the missing thumb; being superstitious, the cannibals would 
not eat someone who was less than whole, so they let the king go! 
Immediately, the king went to the jail to free his gun bearer. "You were 
right," said the king, "this was for the good! I am so terribly sorry that I sent 
you to jail." "No," replied the gun bearer, "being in jail was for the good, 
too." 
"What do you mean? Look how you have suffered," said the king. "Yes," 
responded the gun bearer, "but if I wasn't in jail ... I would have been with 
you!" 
It is so very important to train oneself to look positively upon life's 
situations. From a Torah point of view, all that happens in life is ultimately 
for the good. The Almighty loves us and wants only the best for us. He 
gives us opportunities for spiritual and character growth every day. 
So many times what appears as "bad" or "negative" ends up being a 
blessing. In the meanwhile, we have invested so much time and energy into 
worrying or regretting -- all for nothing and all to our detriment. It is wise 
to remember that worry is defined as interest paid in advance on a debt 
which oftentimes never comes due. 
Q & A: Is There A Prayer That I Can Say That "Says It All"? 
The Shabbat preceding the new Jewish month, we recite a special prayer, 
Birchat HaChodesh, Blessing of the New Month. The beauty and the 
comprehensiveness of this prayer makes it special. Perhaps it is a prayer 
that articulates your needs and that you may wish to recite from time to 
time: 
"May it be Your will, Lord our God and God of our forefathers, to make 
this new month one for goodness and for blessing. Give us long life, a 
peaceful life, a good life, a life of blessing, a life of sustenance, a healthy 

life, a life in which there is fear of Heaven and fear of sin; a life in which 
there is no embarrassment or humiliation, a life of wealth and honor; a life 
in which there is love of Torah and fear of Heaven, a life in which the 
requests of our hearts will be fulfilled for the good." 
By the way, if you are wondering why "fear of Heaven" is mentioned twice: 
once one has a life of wealth and honor, it is harder to keep one's fear of 
Heaven. Therefore, the prayer includes a second request for "fear of 
Heaven" ... after one has wealth and honor. Prayer is talking with God and 
an excellent way of helping to see the positive in life! 
Torah Portion of the week: Mishpatim 
One of the most mitzvah-filled Torah portions, containing 23 positive 
commandments and 30 negative commandments. Included are laws 
regarding: the Hebrew manservant and maidservant, manslaughter, murder, 
injuring a parent, kidnapping, cursing a parent, personal injury, penalty for 
killing a slave, personal damages, injury to slaves, categories of damages 
and compensatory restitution, culpability for personal property damage, 
seduction, occult practices, idolatry, oppression of widows, children and 
orphans. 
The portion continues with the laws of: lending money, not cursing judges 
or leaders, tithes, first-born sons, justice, returning strayed animals, 
assisting the unloading of an animal fallen under its load, Sabbatical year, 
Shabbat, the Three Festivals (Pesach, Shavuot & Succot). 
Mishpatim concludes with the promise from the Almighty to lead us into 
the land of Israel, safeguard our journey, ensure the demise of our enemies 
and guarantee our safety in the land -- if we uphold the Torah and do the 
mitzvot. Moses makes preparations for himself and for the people and then 
ascends Mt. Sinai to receive the Ten Commandments. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"Do not go after the majority to do evil" (Exodus 23:2). 
Rabainu Bachya explains that the plain meaning of our verse is that if you 
see many people doing something that is wrong, you should not follow their 
example. 
It is natural for a person to imitate the behavior of others and say, "So many 
other people are doing this, it can't be so wrong if I do it also." The Torah 
is telling us that every person is responsible for his own behavior and that 
Truth is not legislated by majority rule. It takes courage and strength of 
character to be different from other people and to live your life by your 
ideals. If you appreciate that the most important thing in the world is to do 
the will of the Almighty, you will be able to withstand social pressure. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And bribery you shall not take, for a bribe will blind those who can see, 
and distort the words of the righteous." (Ex. 23:8) 
What is the difference between a person who is blind and a person who is 
prejudiced because of a bias? 
Rabbi Avraham of Sochotchov commented that when a person is blind, he 
realizes it and will ask someone who can see to help him; if a person has a 
bias, the bias blinds him to such an extent that he does not even realize that 
he is blind. He feels that what he perceives is reality and will refuse to listen 
to others. 
Every human being is biased towards himself that he is correct. This keeps 
us from recognizing our mistakes and faults when people point them out. 
If you have an emotional knee-jerk reaction to reproof, weigh the matter 
very carefully. You will benefit in the long run. 
Quote of the Week 
Life is not a problem to be solved, 
but an adventure to be lived! 
With Deep Appreciation to Daniel Friedmann 
With Special Thanks to Dr. Bruce Greenstein 
This article can also be read at: http://www.aish.com/tp/ss/ssw/472610673.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/campaign.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Mishpatim 
Parnassah and Your Individuality 
Torah Wellsprings (5777) by Rav Elimelech Biderman 
The Chovas Halevavos (Shaar HaBitachon, end of chapter 3) teaches, 
"We've clarified that a person must do hishtadlus for parnassah, however, 
one doesn’t need to pursue every means of parnassah that comes his way. 
There are many types of jobs: Some are easy and require little toil, such as 
running a store, sewing. And there are jobs that require much toil and effort, 
like tanning leather, mining copper and iron, refining silver, carrying heavy 
loads, traveling long distances, agricultural work and the like. If one is 
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physically strong, but not very intelligent, he is advised to choose a job that 
requires hard work — according to his stamina. If one has a weak body and 
a strong mind, he shouldn’t choose a job that requires hard, physical labor. 
He should choose a parnassah that is easy on the body, so he can keep it 
up." 
The Chovas HaLevavos is teaching us how to should choose a parnassah. 
Some choose the parnassah that will bring them the most honor or money, 
but the Chovas HaLevavos tells us that this shouldn’t be the first 
consideration. The first criterion should be which job fits your personality 
and abilities the best? Parnassah comes from Hashem, only we have to do 
hishtadlus, but one isn’t obligated to do hishtadlus that doesn’t fit with his 
abilities. 
After choosing what you can do, another point to consider is what you enjoy 
doing. As the Chovas HaLevavos writes, "Every person desires a different 
type of work or business over others. Hashem implanted this love into his 
nature. This is also seen in animals. For example, cats' nature is to catch 
mice, and the nature of a hawk is to prey on food fitting for birds. A hind’s 
nature is to catch snakes, and there are birds that only catch fish. Every 
animal has its preference. [and] their bodies and limbs are designed for that 
purpose. Like the long beak and high legs of the ostrich, and the powerful 
teeth and nails of a mighty lion. Those animals that eat plants don’t have 
tools for hunting. Mankind too, has his unique nature and the type of work 
suitable for him is based on his special talents and build. If a person sees he 
desires a certain type of work, and his body is fit for it, and he can endure 
the toil, he should pursue it and make it the source for his livelihood." [The 
Chovas HaLevavos concludes this section with the following essential 
words: "He shouldn’t think that his livelihood is dependent on a particular 
means, and that if he doesn’t have this means, he will not have parnassah. 
Rather he should trust in Hashem to give him parnassah, and know that for 
the Creator, all means of parnassah are the same…"] 
All animals of the same species have the same nature. For example, all lions 
eat the same foods, and all pelicans eat fish, and so on. But Hashem made 
human beings very different one from the other. One person desires hard 
work - and he is built for that type of work. Another prefers to work in an 
office, and his natural makeup is "programmed" for that type of work. Some 
like one job, others prefer another. Everyone is different because Hashem 
made us all different and everyone should choose the job that Hashem 
picked for him. 
These ideas are also true in avodas Hashem. Some people think that avodas 
Hashem is the same for everyone, but it isn’t exactly so. It’s true that 
everyone must scrupulously follow all the laws of the Shulchan Aruch. In 
this respect, everyone is the same. However, there is still a lot of room for 
individual expression; everyone will place their emphasis in a different 
area. 
In Koheles it states, והלך בדרכי לבך , "Go in the way of your heart" (11:9). 
The Netziv (Ha’amek Davar, end of parshas Shlach) explains that you must 
follow your heart, and find your personal niche for serving Hashem. 
"…because people serve Hashem in various ways. Some study Torah all 
day long, others are engaged in tefillah, and a third does gemilus chassadim, 
and they all do it leshem shamayim. Even in Torah study, not all people 
study the same way [because there are many ways of studying Torah - in 
depth, superficially, etc. And Torah has several parts, Gemara, halachah, 
drush, etc.] Also regarding mitzvah performance, people vary. Therefore, 
the Gemara (Shabbos 118) tells us about Amoraim who asked their 
comrades, "Which mitzvah was your father most scrupulous with?" One 
said that his father was careful with the mitzvah of tzitzis, another said that 
he was cautious with Shabbos [because they each had their particular 
mitzvah that they chose to excel in]. Even in gemilus chessed, people are 
not the same. If one will ask: Since there are so many ways to serve 
Hashem, what is the correct path to take? How should I study Torah, keep 
the mitzvos, do chessed? Koheles answers: Look in the direction your heart 
is pulling you. [ והלך בדרכי לבך , "follow your heart."] Your heart will show 
you where your strengths are." 
We have to find our own individual path to excel in Torah, mitzvos, and 
chessed. Everyone was created differently, and if one sees himself talented 
in a certain area of avodas Hashem, he should develop those talents and use 
them for Hashem. 
[Yalkut Shimoni (Mishlei 932) tells us that Chiya, the nephew of Reb 
Elazer Hakapar had a beautiful voice, and Reb Elazer would always tell 
him, "Chiya, my son, stand up [to sing] and honor Hashem with the means 
that Hashem gave you." Navos (mentioned in Sefer Melachim) had a 
beautiful voice. When he would go up to Yerushalayim, all the Yidden 
would gather around and listen to him sing. One Yom Tov, he didn’t go up 
to the Beis HaMikdosh. He was punished because of that… because he 
didn’t serve Hashem with the talents he had.] 
Reb Meir Shapiro zt’l was the rav in Sanik (before he opened the yeshiva 
Chachmei Lublin). Once, he visited his rebbe, Rebbe Yisrael of Tchortkov 

zt"l for Shabbos Mevorchim. The rebbe honored Reb Meir Shapiro to lead 
the birkas hachodesh and mussaf. 
Later on, after eating the Shabbos meal together with his rebbe, people 
noticed that Reb Meir Shapiro's face was radiant. They eagerly came over 
to him, to hear what happened at the meal. Reb Meir told them that several 
times during the meal the rebbe commented how much he enjoyed his 
tefillos. "As soon as I entered his room, the rebbe said, 'Ah! Reb Meir! Your 
tefillah! Your Birkas Hachodesh! They were beautiful!' Every few 
moments, the rebbe spoke about it. I said, ‘If the rebbe enjoys my tefillah 
so much, maybe I should leave my post in Sanik, and be a chazzan here?' 
The rebbe became serious, and told me a story of the Rebbe Reb Zusha: 
Reb Zusha wandered in exile for many years. During this era, he came to 
the city were the great gaon Reb Yuzfa was Rav. Reb Yuzfa was an expert 
in all parts of the Torah, and Reb Zusha listened to his shiur. After the shiur, 
Rebbe Zusha said to Reb Yuzfa, "It was worth traveling the long distance 
from my home just to listen to this sweet shiur." 
Reb Yuzfa said, "I understand why you are happy with me - I said a good 
shiur. But I'm wondering why I'm impressed with you! On the first 
impression, you look like a regular pauper; someone who goes from city to 
city collecting money. But I perceive that the spirit of Hashem is on you. 
Certainly, you are great in Torah." 
Rebbe Zusha answered, "Not at all. I am an am-ha’aretz... But maybe it’s 
because I know how to daven." Reb Yuzfa was shocked, "And the people 
who live here don’t know how to daven?" [Reb Zusha was actually also 
great in Torah, and for several years he served as rav of a city.] 
Rebbe Zusha replied, "They all know how to daven, but I know how to 
daven before the Ribon Ha’Olamim [the Master of the worlds]." 
Reb Yuzfa said, "Maybe you can teach me how one davens ‘before the 
Ribon Ha’Olamim?" 
Rebbe Zusha replied, "I can teach you, but not here in front of everyone. 
Let’s go into a private room, and I’ll teach you." 
Rebbe Zusha taught him secrets of tefillah. Inspired, Reb Yuzfa said, 
"Maybe I should drop my rabbanus and my yeshiva so I can be with you, 
and also daven properly?" 
Rebbe Zusha replied, "HaKadosh Baruch Hu created millions of people in 
the world, and no two people appear the same. Chazal tell us, 'just as their 
faces are different, so are their minds.' Hashem wants each person to serve 
Him according to his individual way. Therefore, you should continue on 
your path, to teach Torah to Yidden, and I will continue on my path, to 
daven to Hashem." 
Reb Meir concluded, "After the rebbe told me this story, he said, 'Your role 
in the world is to teach Torah to Yidden, and you should continue doing 
so.'" 
Shortly after this episode, Reb Meir Shapiro opened Yeshivas Chachmei 
Lublin. He understood that this was his task in the world, and therefore he 
invested all his energies to succeed in his personal, unique mission. 
[Later, when Reb Meir Shapiro was already rosh yeshiva in Yeshivas 
Chachmei Lublin, he was offered a prestigious, government position, 
where he would be able to do a lot of chessed for the Yidden of Poland. He 
wrote a letter to his rebbe Yisrael Tchortkover zt"l, asking his opinion. The 
rebbe replied, "One derives what Hashem wants from him, based on the 
talents that Hashem gave him. I hear that you are good at teaching students, 
so that is certainly what Hashem desires from you. On the other hand, the 
position they are offering you is an important job, and it’s possible that 
you’ll be able to do a lot of chessed. Therefore, my advice is that you don’t 
do anything to get this job. If they come after you and hire you, then it’s a 
sign that this is what Heaven wants from you."] 
Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 9442346 Israel Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and "Mission Possible!" 
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Gem Of The Week From RSR”H 
This Week Sponsored לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל-   
The Lesson of Servitude 
The halachos of eved Ivri are placed at the beginning of our lists of laws, 
and there are none better-suited to give us insight into the Divine 
institutions of social justice, to show us how Jewish law differs from other 
legal systems. 
In the eved Ivri, we have the one case where the Torah punishes a crime by 
imposing the loss of freedom—and we soon see that even this is not really 
a punishment. In practice, the Torah orders that offender to be placed with 
a family, just as we might do for a juvenile delinquent today. 
Note the precautions taken to protect the servant’s status within the family, 
so as to maintain his self-respect. Despite the degradation he has brought 
upon himself, he should feel that he is capable of earning and giving love. 
Note how the Torah holds the master responsible for ensuring that his 
servant’s family remains intact, that they do not suffer because of his crime. 
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In depriving him of his freedom, and thus of the ability to provide for his 
family, the Torah turns that duty over to those who benefit from his labor 
instead. 
Prison, with all the despair and degeneration that breeds behind bars, with 
all the woe and misery it inflicts on the prisoner’s family, has no place in 
the Torah. Hashem’s law only allows for detention pending trial. In keeping 
with the prescribed legal procedure, this detention can be of short duration 
only, especially considering that circumstantial evidence is inadmissible. 
But why does the Torah mortgage the offender’s labor only in this case? 
Why does eved Ivri not apply in any case where a person causes damage 
and does not have the means to pay for it? 
Perhaps the reason is that it is the thief who shows the most direct contempt 
for the idea of private property. Man’s place in the world is based on the 
concept of ownership, and it is respect for the property of others that makes 
us truly human. Only in the case of theft is the obligation to pay back 
imposed on every aspect of the offender’s personality. 
Among all the laws of the eved Ivri, there is only one that makes him feel 
his degraded status: namely, that his master may give him a slavewoman, 
and that any children remain in the master’s possession. Such a woman is 
forbidden to a free Jew, and there is no kiddushin in their relationship. 
Marriage with her bears only a physical character, not a spiritual one. 
Apparently, this halacha is meant to instill in his consciousness the fact of 
his moral decline, as a result of which he forfeited the moral dignity of a 
man of Israel and sank halfway to the level of a mere physical existence. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
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They Are All From Sinai 
“And these are the judgments which you shall set before them.” Shemos 
21:1 
The Midrash tells us that the word "vktu" adds to what transpired 
previously. The lesson here is that just as the previous parasha - the Ten 
Commandments - was from Sinai, so too are the laws and ordinances in 
Parashas Mishpatim from Sinai. 
Sfas Emes explains that this parasha is largely made up of laws Ircjk ost 
ihC - between man and his fellow man - for example, torts, damages, and 
civil law. One might think that this parasha is superfluous because every 
nation establishes its own laws in these areas. We too could have made our 
own civil laws for our society. For this reason, the Torah informs us that 
even the laws which are between man and his fellow man are from Sinai 
and reflect the divine and eternal truth. Laws made by man are subject to 
change. What is immoral today may be moral tomorrow. The Torah is 
teaching us that just as laws such as Shabbos and Shaatnez must be of 
divine origin, so too are our Ircjk ost ihC laws. 
We Are In Hashem’s Hands 
“He shall only pay for the loss of his time, and shall cause him to be 
thoroughly healed.” Shemos 21:19 
A woman approached Rabbi Yitzchok Elchonon, crying to him after a 
doctor had told her that her husband would only live for three more days. 
Rabbi Yitzchok Elchonon was shocked. “Our lives are completely in the 
hands of Hashem. Who knows if anyone will live out the rest of today, 
unless Hashem grants the gift of life! How could the doctor know that your 
husband will receive the privilege of even one day? He certainly is not 
authorized to declare a death sentence! Each of us must cherish every 
moment, and trust that Hashem will take a person at the proper moment, no 
sooner and no later.” 
Leveraging Lending 
“When you lend money to My people, to the poor person who is with you, 
do not act towards him like a creditor. Do not place interest upon him.” 
Shemos 22:24 
What is the connection between collecting a loan and not lending with 
interest? Maharal Diskin explains that “Do not act as a creditor” tells us 
not to bother those who owe us money by constantly demanding payment. 
This seems to have no connection to the prohibition against placing an 
interest clause into a loan agreement. 
In truth, however, there may well be a connection. When someone lends 
money he may fear that the borrower will delay his repayment while 
seeking the funds, feeling no pressure to fulfill his obligation over an 
extended period of time. The lender may devise a plan of action at the time 
of the loan by having the loan accrue interest at regular intervals, which 
would prompt the borrower to repay more quickly. Knowing the 
prohibition of usury, the lender would not accept the interest payment but 

could receive the principal payment in a more timely manner. Nevertheless, 
one may not even act “like” a creditor by “placing” interest at the outset of 
a loan, even if his intent is never to accept it. 
Simple Standards  
Rabbi Avrohom Shmuel Binyomin Sofer (Chashav Sofer) notes that it 
is praiseworthy for a person to subsist on a modest basis, and to feel 
satisfied and content with simple things. Even if he can afford more 
elaborate provisions and more luxurious living conditions, if a person is 
willing and able to live more simply, he is generally to be praised for 
limiting his indulgences. The Mishnah (Avos 1:5) lauds this situation: “Let 
your house be open wide, and let the poor be members of your household.” 
This can be understood to mean that if the members of your own household 
are willing to live on meager standards, as if they themselves are poor, then 
your doors will be wide open to provide for others. The resources that you 
do own will be available to be shared with others. 
Our verse can be understood to reflect this concept. “If you wish to lend 
money to the people of the nation”, by distributing tzedakka and kindness 
to others - “to the poor who are among you” - then this can be accomplished 
by you yourself being satisfied with less for your own needs. 
The Destructive Nature Of Leshon Hara 
“Do not accept a false report [leshon hara].” Shemos 23:1 
The last verse of the previous chapter mentions the fact that we may not eat 
meat torn from an animal (treifa) but we must, instead, throw it to the dog. 
Rashi, on that verse, cites the well-known Midrash that we are commanded 
to throw treifa meat to the dog as a reward for not barking at the Jews as 
they left Egypt. What is the connection between the command to give the 
dogs their due reward and the prohibition of accepting leshon hara in that 
the Torah places these concepts next to each other? 
In Midrash Rabba, it says that one who speaks leshon hara is fit to be 
thrown to the dogs. How could such a punishment fit the crime of speaking 
leshon hara? 
Alshich points out that it is known that every life form gets nourishment 
from life forms below it. Animals consume plant matter or other animals 
lower on the food chain. Similarly, man has the right to consume animals 
only because he occupies a higher level than animals in the scheme of 
creation. Thus, just as we see that the dog earned his reward through 
“shmiras halashon”, guarding its tongue from being heard at the improper 
time, so too, the intelligent use of the power of speech sets man apart from 
the animal, placing him on a higher plane. However, when a person misuses 
his power of speech by speaking leshon hara, he shows that he has less 
control over his tongue than did the dog, and, so to speak, lowers himself 
below the level of the dog. Thus, the Midrash states that one who speaks 
leshon hara is fit to be thrown to the dogs, since he has put himself on a 
level lower than that of a dog. This is hinted at in the Torah’s placing the 
verse concerning leshon hara immediately after the one discussing the 
reward the dogs received for not barking at the Jews when they left Egypt. 
Scheduling The Festival Of Sukkos 
“And the Festival of the Harvest of the first fruits of your labors that you 
sow in the field, and the Festival of the Ingathering at the close of the 
year, when you gather in your work from the field.” Shemos 23:16 
This pasuk reports that Sukkos is ;xtv dj, which is vbJv ,tmC, seemingly 
toward the end of the year. But we know that Sukkos is in Tishrei, which 
is in the beginning of the calendar year! Even if we consider Nissan as the 
first month, Sukkos would still be toward the middle of the year, not at its 
end! 
Sefer ovrct vbe answers with a Midrash in Parashas Pinchas. Hashem 
wanted to give Bnei Yisrael a holiday for every month of the year. Nissan 
would be Pesach, Iyar would be Pesach Sheini, Sivan would be Shavuos. 
After that would be a great holiday when the ,ujuk were brought down! On 
the 17th of Tamuz the cvzv kdg happened, and they lost the holidays of 
Tamuz, Av, and Elul. In Tishrei they were paid back by getting 4 holidays: 
A version of Rosh Hashana (which really belonged in Tamuz), Yom Kippur 
(which really belonged in Av), Sukkos (which really belonged in Elul), and 
Shemini Atzeres in Tishrei. According to this Midrash, Sukkos was really 
supposed to be at the end of the year, right before Tishrei, which had always 
been known as the first month since it was the birthday of iIJtrv ost . That 
is why the pasuk here (before the sin of the Golden Calf happened) calls it 
“the end of the year”. But after the kdg in Parashas Ki Sisa (22:34), 
everything was switched around, resulting in the order of the holidays that 
we have today, Sukkos is listed as being scheduled at the beginning of the 
year, not at the end. 
To Inject Our Tefillos With Sincerity 
“And you shall serve God your Lord and He will bless your bread and 
your water. And I will banish sickness from among you.” Shemos 23:25 
Rav Elya Lopian, in his sefer Lev Eliyahu, addresses a grammatical 
difficulty in this verse. The verse begins in the plural form - ‰oTscguŠ, but 
then switches to the singular form - ‰WnjkŠ. How can we understand this? 
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Rav Lopian presents the following explanation. The Mishnah in Pirkei 
Avos says: “The world stands on three things – “ohsxj ,Ukhnd' vsIcg 'vrIT”  
vsIcg is the service of the korbanos. Today, since we do not have a Beis 
HaMikdash, tefilla takes the place of korbanos, as Chazal explain (Taanis 
22): “ ‘To love God your Lord and to serve Him with all your heart.’ What 
is the service of the heart? It is tefilla!” This means to say that when the 
Beis HaMikdash existed, people’s vsIcg included bringing various 
offerings. Today, however, the vsIcg is to bring our hearts, and if one’s 
heart is not with him during davening, where is his korban? 
Such a korban is an empty offering! We find that the strength behind one’s 
tefilla is the intent in his heart during davening. Some people give a little 
of their heart during tefilla and some give a lot. Everyone receives 
Hashem’s blessing according to his measure of closeness to Him, as 
Ramban explains: What is a korban? It is the closeness that a person brings 
himself to Hashem. And this is how we can understand the switch in the 
verse from plural to singular. There are many people who daven, but 
Hashem checks every tefilla to see to what extent each person has vbUnt in 
the words he is saying and how much he is pouring out his soul to Hashem 
during his tefilla. Based on that, He blesses each individual according to 
what that individual deserves - Whnhn 'Wnjk. 
Let us all take this lesson and inject our tefillos with sincere ckCJ vsIcg, 
and we will be zocheh for the great blessings that Hashem has for us. 
Halachic Corner Shabbas Shekalim 
Rosh Chodesh Adar will be Thursday and Friday - Yom Chamishi v’Yom 
Shishi 
In order to be considered present for a minyan, at least ten men must be in 
one place, including the chazan. Even if they are unable to see each other, 
as long as they are in the same room they count as a minyan. However, if 
part of the minyan is in one room and the other part in a different room, 
even if there is an opening between them, they cannot join for a minyan 
because the opening is considered a separation and then it becomes like two 
separate rooms. (j"n e"x v"b'wx j"ut c"n) If nine men are in one area of the 
room, and one man is standing behind a screen (e.g. a mechitza), the 
purpose of which is to separate the men from the women, he can join in the 
minyan. However, if the room is used as a bedroom and the screen is used 
to separate the bed from the holy articles in the room (e.g. tefillin or a Sefer 
Torah), he may not join in the minyan. If part of the minyan is standing in 
the doorway of the room, some hold that this is considered to be like 
standing outside and they cannot be counted (wb e"x oa). The Magen 
Avraham holds that it is like standing inside the room and they may be 
counted, as it is no worse than a small court that opens up into a larger 
court, which is considered one large domain. 
Questions for Thought and Study 
1. The Torah teaches that if a woman’s unborn child is damaged, the 
responsible party must pay. Why does the Torah need to initially mention 
that we are dealing with “a pregnant woman”? Isn’t that obvious? See 
Mechilta 21:22 
2. Which word indicates that Hashem holds a person responsible regarding 
monetary matters despite his character (good or bad)? See Ramban 22:26 
3. Why is the prohibition of cursing Hashem written after the requirement 
to return collateral? See Rabbeinu Bachya 22:27 
4. Why is the mitzvah to return another’s lost animal written following the 
commandment to treat a poor or rich person equally in court? See Ibn Ezra 
23:4 
5. What is the difference between the prohibition of bowing down to idols 
in Pasuk 23:24 and the prohibition listed in Pasuk 20:5? See Ramban 23:24 
6. Why is the fact that the cloud on top of Har Sinai was like a consuming 
fire mentioned between the time Moshe was called up and when he went? 
See Ha’amek Davar 24:17 
Answers: 
1. There are two possible explanations. First, if one damages a pregnant 
woman but not in the area of pregnancy (e.g. head or foot), one is not 
responsible for injuries to the unborn children. Secondly, if one damages a 
pregnant woman, he is only responsible to pay the husband if the unborn 
children are his. If she was pregnant before the marriage, the husband 
cannot collect any monetary damages. 
2. Hashem says "hbt iUbj hF hTgnJu" - “And I will listen, because I am 
compassionate.” The word "iUbj" (“compassionate”) is similar to the word 
"obj" (“costing nothing”). Hashem is indicating that He hears the cries of 
those aggrieved, whether they are righteous or not. 
3. Someone may feel that the judges of his case wronged him and he may 
curse the judges, who also are considered and called by the name of 
Hashem. 
4. This is to show that one should not consider the financial status of an 
owner when returning his lost object. 
5. In Pasuk 20:5, regarding the Ten Commandments, the prohibition states 
not to make an idol and worship it. Here, the prohibition is that even if the 

idol was already created, one is similarly prohibited from worshipping it 
and should destroy it as well. 
6. This was to show that even though Moshe and everyone saw the 
consuming fire on top of Har Sinai, he did not hesitate, and he ascended the 
mountain. 
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Legacy 
Parshas Mishpatim - Gilded Bondage 
This is where it was all leading. The miraculous ten plagues. The 
triumphant Exodus from Egypt. The incredible parting of the sea. The 
spectacular revelation of the Divine Presence on Mount Sinai. The 
declaration of the Ten Commandments. Everything was pointing toward 
the acceptance of the Torah by the Jewish people. And now it had all come 
to pass. It was time to get down to the business of learning what the vast 
Torah was all about. 
So what were the first laws Moses taught the Jewish people in the desert 
encampments? Did they describe the observance of the Sabbath day? The 
celebration of the festivals? The guidelines for kosher food? Not at all. 
Moses begins by telling the people about a Jewish thief who is sold into 
bondage in a Jewish home for six years so that his victim can be repaid. 
What is so critical about these laws that they are given such high priority? 
Let us take a closer look at this Jewish bondsman. What if after six years, 
when his term of bondage expires, he decides to stay on? After all, the 
Torah instructs the Jewish master to share all the comforts of home with 
his Jewish bondsman. What if the bondsman finds this situation secure and 
pleasant and doesn’t want to leave? The Torah tells us he must be brought 
to the doorpost. Then his ear, which heard Hashem say, “The Jewish people 
are My servants,” not servants of servants, must be drilled through with an 
awl. 
Why does the Torah prescribe such a harsh punishment for this bondsman 
who chooses to remain in his master’s house? 
The commentators explain that the attitude of the bondsman who chooses 
to remain in his master’s house is antithetical to the very essence of the 
Exodus from Egypt. Clearly, he views the redemption from Egyptian 
bondage in purely physical terms. In Egypt, the Jewish people suffered 
material privation and dreadful working conditions, but now they could 
enjoy the fruits of their own labor and live in relative comfort. If the Jewish 
master’s house provided material comfort and security, then it was 
perfectly acceptable to live in this sort of gilded bondage. 
But that was not the primary purpose of the Exodus. Hashem had not 
wrenched them free from the grasp of the Egyptians simply to give them 
the creature comforts of life. He brought them forth to spiritual freedom, to 
a state of personal liberation in which each individual would have unlimited 
opportunities to rise to the highest levels of spiritual achievement. He 
brought the Jewish people forth from Egypt so that they could connect with 
their Creator, so that the divine spark within each of them would flare into 
a splendid spiritual flame. 
A bondsman, under constant obligation to his master, cannot undertake this 
spiritual journey. Therefore, if he chooses to remain, he is choosing the 
material over the spiritual, completely missing the message of the Exodus. 
In response, his ear is drilled, symbolizing the penetration beyond the 
superficial to the essence within. The bondsman must learn the deeper 
meaning of the Exodus and the role of “My servants.” Being the servant of 
Hashem does not connote physical bondage but rather spiritual freedom. 
This is the essence of the Exodus. 
A successful businessman met an old schoolmate in a train station. The man 
was gaunt and unshaven, and his clothing was threadbare. The small satchel 
in his hand obviously held all his earthly belongings. “What happened to 
you, my friend?” asked the businessman. “We all thought you were on the 
road to success.” 
“I have successfully found freedom. I am a travelling preacher.” “Freedom? 
You call this freedom?” 
“Yes, I do,” said the preacher. “Tell me, are you free?” 
“Me?” said the businessman. “Of course, I am free.” 
“You are mistaken,” said the preacher. “You are a prisoner of your large 
house with its large mortgage, your business, your employees, your 
customers, your bills, your investments, everything. You cannot make a 
move without giving accountings in every direction. I, on the other hand, 
am free to do whatever my spirit moves me to do.” 
In our own lives, we all value and cherish the opportunities available to us 
in the democratic and affluent society in which we live. But let us not 
confuse material success with freedom. If the price of our material success 
is the stultification of our spirits than we have only achieved a gilded 
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bondage and cheated ourselves of the unlimited rewards which only true 
spiritual freedom so richly provides.  
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Rabbi Mordechai Rhine 

Rabbi's Message 
Mishpatim-Did You Get the Message? 
Parshas Mishpatim follows the Revelation at Sinai. One would expect the 
Torah to follow the great revelation with a mitzvah that is relevant to all 
times and places, a mitzvah we can focus on and get “hyped” about. Instead 
the Torah begins the Torah Portion with a seemingly obscure mitzvah, the 
mitzvah of a Jewish slave. 
The mitzvah of a Jewish slave is that if a person steals and has no money 
to pay back, the Jewish court can sell the thief into slavery to another Jew 
for a period of up to six years. The money generated from the sale is used 
to pay back the theft. 
Seems like a strange place to start teaching mitzvos. But, let us take a closer 
look at the nature of this mitzvah. 
Our sages tell us that the man who purchases a Jewish slave accepts a great 
responsibility upon himself. During the coming years, he will take this 
downtrodden Jew who has stooped to theft, a person who has no money, 
no livelihood, and possibly no money management skills, and he will make 
an upstanding Jew out of him. He will guide, teach, and sometimes force 
the slave to work industriously until he acquires a successful plan for life. 
The terms of the relationship are most interesting. The master may not 
make the slave do demeaning work, but he may display tough love as he 
forces the slave to develop an industrious work ethic. 
Although the word slavery was certainly troubling to Jews who had just 
been redeemed from Egyptian abuse, the Torah's concept of Jewish slavery 
was something quite different from what they had experienced. The 
experience of the Torah's Jewish slave was a powerful rehabilitation 
program. The Jewish court would specifically choose to apprentice the Jew 
to a successful businessman or landowner so that the downtrodden Jew 
would eventually acquire a future for himself. 
Additionally, by living in the home of a benevolent Jew, the worker would 
learn the ways of kindness by experiencing them firsthand. Our sages say, 
for example, that if there is only one pillow, the slave is to be given the 
pillow. The owner would immerse the slave in a balance of benevolence 
and tough love. The slave would sense the kindness and would become a 
changed person, overtaken by the nurturing nature of his new environment. 
Besides the mitzvah itself, the Torah is teaching that, in life, we should be 
careful not to get the wrong message. After experiencing abusive slavery, 
a Jew might object to anyone having power or control over another human 
being. But, that would be the overly simplistic response of someone who 
tends to reach conclusions with an all or nothing attitude. There is an 
expression: “One who has been burned by a hot stove, will not touch a 
stove, period.” But, such a person might end up eating cold food for the rest 
of his life. 
I am reminded of a community that once experienced a fraudulent charity 
collection. Two people had gone door to door claiming that they were poor 
and in desperate need of assistance. After people gave generously it was 
discovered that these two people were actually well off. They had tricked 
the community in their collection. 
The townspeople called a meeting at which they proposed to legislate that 
from now on no charity collections would be allowed in their community. 
One perceptive person listened to the proposal and recognized its rashness. 
He realized that the pain of being tricked was causing people to get the 
wrong message. He stood up and issued a counter proposal. “Since it was 
wealthy people who tricked our community, we should legislate that 
wealthy people masquerading as poor people shall no longer be allowed to 
collect in our community.” 
This is not to say that regulation and endorsements should not be in place 
in charity collections. They certainly should be. Nevertheless people should 
be careful, even if they were pained or disappointed, not to get the wrong 
message from a life experience. 
I once suggested to someone that he attend a Torah class. He told me that, 
years ago, he attended a Torah class and found it boring. I told him, “I never 
suggested that you attend a boring class. My suggestion was that you should 
attend an exciting one.” 
G-d’s hope for the Jewish people is that, after the Exodus and receiving the 
Torah, they have the good fortune of a new beginning. They should be able 
to overcome the baggage of the past. Even a word like slavery should not 
be removed from their vernacular. In the Torah system there may be a 
correct and benevolent application of the concept. Similarly, a bad 

experience with an oven, a needy person, or a class, should not stop us from 
living life to the fullest. 
With best wishes for a wonderful Shabbos! 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
 Mishpatim Shvat, 5778 
Hashem’s Incredible Creation – The Human Being – Is Capable Of 
Instantaneously Controlling His Deepest Emotions 
"If you see the donkey of someone you hate lying under its load,you might 
want to refrain from helping him, but [instead] you must help 
him...(Shmos 23:5)" 
The Gemorah (Psachim 113b) asks, "What is the meaning of "If you see the 
donkey of someone you hate, etc.?" Is it then permitted to hate a fellow Jew? 
The Gemorah answers that this posuk speaks about a specific case in which 
the owner of the donkey, Reuvain, had earlier committed a dvar ervah, an 
indecent and immoral transgression, witnessed by Shimon. Shimon, who 
witnessed Reuvain's indiscretion alone, without another witness, was 
prohibited from testifying against Reuvain because an immoral 
transgression, a dvar ervah, requires two witnesses. One witness who comes 
to testify would himself violate the prohibition of motzi shem rah, bringing 
his fellow Jew to ill repute. Shimon is, nevertheless, permitted to hate 
Reuvain in his heart, since Shimon knows Reuvain to be a rasha, a 
transgressor who committed an immoral sin. Another opinion in the Gemorah 
goes even further. Not only is it permissible for Shimon to hate Reuvain, but 
he fulfills a mitzvah by doing so. 
Thus, according to this Gemorah, the posuk deals with Reuvain, whom 
Shimon knows to be a rasha, and whom he hates. Shimon might not want to 
have anything to do with the wicked Reuvain, and might wish to refuse to help 
him unload his overburdened donkey. However, the posuk commands Shimon 
otherwise: "Azov Taazov.." - You must help him. 
The Targum Yonoson Ben Uziel translates these words, "Azov Taazov" in a 
different and novel manner. Rather than simply meaning "help," the Targum 
translates these words to mean "abandon." The posuk is thus saying that if 
Shimon sees the donkey of the wicked Reuvain, whom he hates, lying under 
its load, and would rather not associate himself with him nor help him, - "Azov 
Taazov." The Targum Yonasan explains, "Abandon at that moment the hatred 
in your heart toward Reuvain and help him unload and load." Do not refuse to 
assist the wicked Reuvain because of the animosity in your heart toward him. 
Rather, rid yourself at that moment of your hatred and assist him. 
This is mystifying. The feelings of hatred that Shimon has toward the wicked 
Reuvain are entirely justified and sanctioned by the Torah. Shimon's 
mobilization of his deepest emotions of hatred toward the wicked Reuvain 
may even constitute the fulfillment of a Mitzvah. If so, how would it be 
possible for Shimon to instantaneously rid himself of these feelings and 
come to Reuvain's assistance? Shouldn't Shimon’s need to rid himself of 
hatred - if it could be done at all - require many months of sweat, toil, and 
study. How is it possible for the Torah to demand of Shimon something which 
seems humanly impossible? 
Furthermore, the Targum Yonoson Ben Uziel says, "Abandon at that 
moment the hatred in your heart toward him [Reuvain] and unload and load 
with him." This seems to imply that at that very moment when you walk by 
and see Reuvain's donkey lying under its burden, you must abandon your 
hatred toward him and assist him. However, after this assistance is completed, 
return to your previously justified and Torah sanctioned hatred toward this 
wicked transgressor, Reuvain. This surely seems altogether impossible. How 
could Shimon instantaneously remove the deep hatred that he harbors within 
him, and then, when his assistance to Reuvain is completed, instantaneously 
resume his justifiable Torah hatred against Reuvain? Is a human being with 
deeply-rooted feelings and emotions like a mere light switch that can easily 
be turned on and off with the flick of a finger? How could the Torah demand 
of Shimon such control over his emotions, to instantaneously remove and then 
resume hatred, something which surely seems to be an impossible feat to 
achieve? 
We see from here that, if the Torah does demand of Shimon instantaneous 
control over his emotions, then this is indeed something that a human being 
can achieve. The holy Torah would never demand or expect of us something 
which is beyond our capability. Shimon, harboring within him a deeply-rooted 
Torah sanctioned hatred toward the wicked Reuvain, has the ability to 
mobilize the emotional forces within him, and instantaneously remove and 
then resume his justifiable Torah sanctioned hatred toward Reuvain. 
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May we realize the incredible capacity and resourcefulness of Hashem's 
creation, the human being. Let no person say, "I am whom I am, and nothing 
can possibly alter my character traits." 
May we be privileged to fulfill the posuk in the Torah, "Do not hate your 
brother in your heart." May we be zoche to eradicate any hatred harboring 
within our hearts toward our fellow Jew, and supplant it with love. Amen. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
718-395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Power of Empathy (Mishpatim 5778) 
William Ury, founder of the Harvard Program of Negotiation, tells a 
marvellous story in one of his books.(1) A young American, living in Japan 
to study aikido, was sitting one afternoon in a train in the suburbs of Tokyo. 
The carriage was half empty. There were some mothers with children, and 
elderly people going shopping. 
Then at one of the stations, the doors opened, and a man staggered into the 
carriage, shouting, drunk, dirty, and aggressive. He started cursing the 
people, and lunged at a woman holding a baby. The blow hit her and sent 
her into the lap of an elderly couple. They jumped up and ran to the other 
end of the carriage. This angered the drunk, who went after them, grabbing 
a metal pole and trying to wrench it out of its socket. It was a dangerous 
situation, and the young student readied himself for a fight. 
Before he could do so, however, a small, elderly man in his seventies, 
dressed in a kimono, shouted “Hey” to the drunk in a friendly manner. 
“Come here and talk to me.” The drunk came over, as if in a trance. “Why 
should I talk to you?” he said. “What have you been drinking?” asked the 
old man. “Sake,” he said, “and it’s none of your business!” 
“Oh that’s wonderful,” said the old man. “You see, I love sake too. Every 
night, me and my wife (she’s 76, you know), we warm up a little bottle of 
sake and take it out into the garden and we sit on an old wooden bench. We 
watch the sun go down, and we look to see how our persimmon tree is 
doing. My great-grandfather planted that tree …” 
As he continued talking, gradually the drunk’s face began to soften and his 
fists slowly unclenched. “Yes,” he said, “I love persimmons too.” “And I’m 
sure,” said the old man, smiling, “you have a wonderful wife.” 
“No,” replied the drunk. “My wife died.” Gently, he began to sob. “I don’t 
got no wife. I don’t got no home. I don’t got no job. I’m so ashamed of 
myself.” Tears rolled down his cheeks. 
As the train arrived at the student’s stop and he was leaving the train, he 
heard the old man sighing sympathetically, “My, my. This is a difficult 
predicament indeed. Sit down here and tell me about it.” In the last glimpse 
he saw of them, the drunk was sitting with his head in the old man’s lap. 
The man was softly stroking his hair. 
What he had sought to achieve by muscle, the old man had achieved with 
kind words. 
A story like this illustrates the power of empathy, of seeing the world 
through someone else’s eyes, entering into their feelings, and of acting in 
such a way as to let them know that they are understood, that they are heard, 
that they matter.(2) 
If there is one command above all others that speaks of the power and 
significance of empathy it is the line in today’s parsha: “You shall not 
oppress a stranger, for you know the heart of a stranger: You were strangers 
in the land of Egypt” (Ex. 23:9). 
Why this command? The need for empathy surely extends way beyond 
strangers. It applies to marriage partners, parents and children, neighbours, 
colleagues at work and so on. Empathy is essential to human interaction 
generally. Why then invoke it specifically about strangers? 
The answer is that “empathy is strongest in groups where people identify 
with each other: family, friends, clubs, gangs, religions or races.”(3) The 
corollary to this is that the stronger the bond within the group, the sharper 
the suspicion and fear of those outside the group. It is easy to “love your 
neighbour as yourself.” It is very hard indeed to love, or even feel empathy 
for, a stranger. As primatologist Frans de Waal puts it: 
We’ve evolved to hate our enemies, to ignore people we barely know, and 
to distrust anybody who doesn’t look like us. Even if we are largely 
cooperative within our communities, we become almost a different animal 
in our treatment of strangers.(4) 
Fear of the one-not-like-us is capable of disabling the empathy response. 
That is why this specific command is so life-changing. Not only does it tell 
us to empathise with the stranger because you know what it feels like to be 
in his or her place. It even hints that this was part of the purpose of the 
Israelites’ exile in Egypt in the first place. It is as if God had said, your 
sufferings have taught you something of immense importance. You have 
been oppressed; therefore come to the rescue of the oppressed, whoever 

they are. You have suffered; therefore you shall become the people who are 
there to offer help when others are suffering. 
And so it has proved to be. There were Jews helping Gandhi in his struggle 
for Indian independence; Martin Luther King in his efforts for civil rights 
for African Americans; Nelson Mandela in his campaign to end apartheid 
in South Africa. An Israeli medical team is usually one of the first to arrive 
whenever and wherever there is a natural disaster today. The religious 
response to suffering is to use it to enter into the mindset of others who 
suffer. That is why I found so often that it was the Holocaust survivors in 
our community who identified most strongly with the victims of ethnic war 
in Bosnia, Rwanda, Kosovo and Darfur. 
I have argued, in Not in God’s Name, that empathy is structured into the 
way the Torah tells certain stories – about Hagar and Ishmael when they 
are sent away into the desert, about Esau when he enters his father’s 
presence to receive his blessing only to find that Jacob has taken it, and 
about Leah’s feelings when she realises that Jacob loves Rachel more. 
These stories force us into recognising the humanity of the other, the 
seemingly unloved, unchosen, rejected. 
Indeed, it may be that this is why the Torah tells us these stories in the first 
place. The Torah is essentially a book of law. Why then contain narrative 
at all? Because law without empathy equals justice without compassion. 
Rashi tells us that “Originally God planned to create the world through the 
attribute of justice but saw that it could not survive on that basis alone. 
Therefore He prefaced it with the attribute of compassion, joined with that 
of justice.”(5) That is how God acts and how He wants us to act. Narrative 
is the most powerful way in which we enter imaginatively into the inner 
world of other people. 
Empathy is not a lightweight, touchy-feely, add-on extra to the moral life. 
It is an essential element in conflict resolution. People who have suffered 
pain often respond by inflicting pain on others. The result is violence, 
sometimes emotional, sometimes physical, at times directed against 
individuals, at others, against whole groups. The only genuine, non-violent 
alternative is to enter into the pain of the other in such a way as to ensure 
that the other knows that he, she or they have been understood, their 
humanity recognised and their dignity affirmed. 
Not everyone can do what the elderly Japanese man did, and certainly not 
everyone should try disarming a potentially dangerous individual that way. 
But active empathy is life-changing, not only for you but for the people 
with whom you interact. Instead of responding with anger to someone 
else’s anger, try to understand where the anger might be coming from. In 
general, if you seek to change anyone’s behaviour, you have to enter into 
their mindset, see the world through their eyes and try to feel what they are 
feeling, and then say the word or do the deed that speaks to their emotions, 
not yours. It’s not easy. Very few people do this. Those who do, change the 
world. 
1. Adapted from William Ury, The Power of a Positive No, Hodder 
Mobius, 2007, 77-80. 
2. Two good recent books on the subject are Roman Krznaric, Empathy, 
Rider Books, 2015, and Peter Bazalgette, The Empathy Instinct, John 
Murray, 2017. See also Simon Baron-Cohen’s fascinating book, The 
Essential Difference, London, Penguin, 2004, on why women tend to be 
better at this than men. 
3. Bazalgette, 7. 
4. Frans de Waal, ‘The Evolution of Empathy,’ in Keltner, Marsh and Smith 
(eds), The Compassionate Instinct: the Science of Human Goodness, New 
York, Norton, 2010, 23. 
5. Rashi to Gen. 1:1. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Mishpatim פרשת משפטים תשע"ח 
 כל אלמנה ויתום לא תענון
You shall not cause pain to any widow or orphan. (22:21) 
The obligation to identify and care for the needs of the widow and orphan 
(and anyone who, likewise, has no one to care for him) extends beyond 
their physical and material needs. One must act toward them as a father acts 
towards his children, providing material, as well as spiritual, sustenance. 
We must endeavour to provide a Torah education for the orphaned child, 
just as we do for our own. This (I feel) applies as well (and possibly more 
so) to those children who can sadly be referred to as lebedik yesomim, 
living orphans, children whose parents are physically alive, but, for some 
reason, are unable or ill-prepared to care for them – or simply do not care. 
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These children are no less orphans, since nobody is home for them. 
(Obviously, one must act diplomatically and with utmost subtlety; 
otherwise, one will create a situation that will only hurt the child.) To give 
a child a slice of bread without teaching him how to make a brachah, 
blessing, on the bread is performing half the job. How far does the 
responsibility to care for an orphan’s spiritual growth extend? 
Horav Bentzion Yadler, zl, was called the Maggid HaYerushalmi. He was 
a well-known Maggid who mesmerised his listeners with his ethical 
discourses. He was very much involved in kiruv, outreach, attempting to 
inspire Jews from all walks of life throughout the Holy Land. He even 
organised a trip which included the most illustrious rabbinic personalities 
in Yerushalayim to travel to the moshavim, settlements, of the north to 
reach out to the settlers and teach them what it means to be a Jew. He 
established the Bais Yaakov HaYashan in the Old City, laying out his own 
money, so that he could provide a proper Torah chinuch for the girls of 
Yerushalayim. He rented an apartment whose rooms were converted into 
classrooms. He even took it upon himself to raise the necessary funds to 
provide salaries for teachers. It was a wonderful dream that lasted a few 
months, until his funds were depleted. He made every attempt to raise the 
money, to no avail. The parent body was unable to participate. These 
parents had enough difficulty putting food on the table. The school was on 
the brink of closing, unless an injection of funds could somehow make its 
way to the creditors. 
Rav Bentzion decided to speak with his close friend, Horav Yitzchak 
Yeruchem Diskin, zl, son of the Maharil Diskin, the Rav of Brisk, who had 
guided the Yerushalayim community during the previous generation. Rav 
Diskin presently directed Diskin Orphans’ Home, a project founded by his 
father. It was the preeminent orphans’ home in the Holy Land. Rav 
Yitzchak Yeruchem offered to write a cheque from the orphans’ home 
account to tide the Bais Yaakov over for a while. Rav Bentzion was about 
to take the check when he suddenly stopped and said, “How can I take 
tzedakah money from one charity to another? This money was designated 
for the orphanage. It is improper to use it for another purpose. I cannot take 
it for the school.” 
Rav Yitzchak Yeruchem saw the Maggid’s quandary and responded, “Let 
me share a story that occurred concerning my saintly father. Perhaps you 
will realise the appropriateness of using this money. Years ago my father 
engaged the services of two talmidei chachamim, who were experts in the 
laws of mezuzah and safrus, writing ashuris script, with the intent of having 
them go from door to door in Yerushalayim, checking the mezuzos, and, 
when necessary, replacing them with mehudar mezuzos whose script 
adhered to the stringencies of the law. My father was not a wealthy man. 
From where did he obtain the funds for this endeavour? The money came 
from the orphans’ home. My father determined the propriety of this 
decision based upon the following logic. The orphans’ home had limited 
funds. Every child added to the home’s roster placed an added toll on the 
account payables. Obviously, the home’s goal was to decrease its 
enrolment. What better way to decrease enrolment in an orphan’s home 
than by having parents live a full, long life? The Torah gives us a 
prescription for longevity – L’maan yirbu yemeichem. When one is 
meticulous in observing the laws of mezuzah, he has earned a merit that 
will lengthen his life. Therefore, it was in the best interest of the orphans’ 
home to check the mezuzos of Yerushalayim’s residents. 
“A similar idea applies with regard to providing the finest Torah education 
for the girls of our community. Every father who has a son who is G-d-
fearing and erudite, wants to find a proper wife for him. Thus, by seeing to 
it that our girls study well under the auspices and guidance of G-d-fearing 
teachers, we are also saving bnei Torah. Otherwise, whom will they marry? 
Therefore, I feel very comfortable supporting the Bais Yaakov with funds 
from the orphanage.” 
 אם ענה תענה אתו כי אם צעק יצעק אלי שמע אשמע
 צעקתו
If you dare cause him pain…! – For if he shall cry out to Me, I shall 
surely hear his outcry. (22:22) 
Causing pain to a person whose life is wretched, who stares misery in the 
face each and every day, is wrong – regardless of one’s motivation. 
Sometimes, a person’s intentions are noble. He is acutely aware that the 
individual who is suffering might well put his suffering behind him, if he 
would only pray with greater devotion. Some people need to be up against 
the wall, with little or no hope for salvation, before they pray like there is 
no tomorrow. They must feel that it is all over; there is no way out; there is 
no tomorrow. Only then do they pour out their heart in fervent prayer. This 
fellow, who is really a friend, sought a way to motivate prayer. He hurt the 
person, made him feel bad. Now, he will pay. Hashem says that although 
his intentions were positive, he caused pain for another Jew. 
Peninah, wife of Elkana, was blessed with a large family, while Chanah did 
not have even one child. Peninah realised that Chanah was not davening 

sufficiently, so she taunted her, hoping that it would engender within 
Chanah a deeper understanding of her troubles. She would now be spurred 
to daven. Peninah was punished for her actions. What about her desire for 
good? It was insufficient to transcend the pain that she felt as a result of her 
sister’s taunts. 
The Gaon, zl, m’Vilna, interprets this idea into the pasuk, “Even if you will 
cause him pain – so that he will cry out (your pain has a positive result, one 
in which father and children are able to sit together in familial 
conversation). Hashem says, ‘Although you have good intentions, we 
should do nothing to motivate him,’ I will, nonetheless, listen to his 
outcry.” 
In 1942, an elderly woman arrived in Eretz Yisrael and immediately 
proceeded to the home of the grandson of Horav Avraham Shaag, zl, who 
was the head of the rabbinical court of the city of Koibersdorf, himself a 
talmid, student, of the K’sav Sofer. Apparently, this woman came for a 
reason: she needed him to take her to Rav Shaag’s grave. The man looked 
at the woman incredulously. Surely, she must have a good a good reason 
for this request. She related the following story: 
Rav Shaag was the Rav of a large kehillah, congregation. His reputation for 
honesty was impeccable. He was, thus, often asked to hold money for 
people for safekeeping. When someone deposited money with him, he 
would place it in a special envelope for safekeeping. One day, a 
businessman came and asked if he could leave a sizable amount of money 
with the Rav. Rav Shaag agreed, but forgot to put it into the standard 
envelope, instead opting to place it between the pages of his Gemorah. 
When he concluded learning, he returned the Gemorah to its rightful place 
on the shelf and promptly forgot about it. 
A few days later, the man who had deposited the money came to retrieve 
his deposit. Rav Shaag immediately went to the envelope and almost passed 
out when he saw that the money was not there. He had forgotten that this 
time he had put the money in a different place. In the back of his mind, he 
suspected the Jewish maid of “borrowing” the money. He would never dare 
to accuse her without proof, so he set about gathering funds to reimburse 
the man. He told him it would take a few days, during which he cleaned out 
his own bank account and borrowed from members of the community. He 
had lost the money. He must pay it back. 
The Rav could not figure out how he could have misplaced the money; thus, 
in the back of his mind, he had a gnawing feeling that the meshareshes, 
Jewish woman who served as maid and all-around help in the house, could 
have “borrowed” the money. From that day, however, he and his rebbetzin 
kept this terrible feeling in the back of their minds. 
A number of months passed, and Pesach – with its cleaning and turning 
everything in the house asunder – loomed in the very near future. As might 
be expected, when they were clearing out the bookcase and then each 
individual volume, what was to fall out? The missing money! One can only 
begin to imagine the personal pain experienced by Rav Shaag knowing that 
he had (in his mind) wrongfully suspected a young Jewish woman. He was 
miserable and could not reconcile himself with it. Finally, in order to 
assuage his conscience and in some manner expiate himself personally, he 
called in the meshareshes, told her the story, and begged her forgiveness 
for wrongful suspicion. As a token of his profound shame and remorse, he 
offered to give this poor woman anything in his house. (We must remember 
that he had never in any way indicated to this woman the unfounded 
suspicion that was in his mind. Nonetheless, due to his extraordinary 
integrity and virtue, he wanted any vestige of personal ethical impropriety 
expunged.) 
The woman replied, “Chalilah, Heaven Forbid, should I have any taanos, 
feelings of reprimand, against his honour. I was not hurt, because I did not 
know. However, since his honour insists on ‘doing something’ to 
ameliorate the incident, I actually do have a request. It has been fifteen 
years since my husband and I were married. We have yet to be blessed with 
a child. I ask that his honour bless me that I conceive and have a healthy 
child. 
“Rav Shaag happily acquiesced to her request, and, one year later, she gave 
birth to a healthy little girl. I was that girl. My mother was the meshareshes. 
My mother, aleha ha’shalom, aspired her entire life to travel to Eretz 
Yisrael, to pray at the grave of the holy Rav who granted her the blessing 
of her life. Sadly, her dream was not realised. I have been blessed finally to 
come to the Holy Land. I now want to fulfil my mother’s request.” 
 ואנשי קדש תהיון לי
And men of a holy calling shall you be to Me. (22:30) 
The Torah does not say anashim kedoshim, holy men; rather, it says anshei 
kodesh, men of a holy calling. Not all men can achieve the apex of 
kedushah, holiness, but all men can – and should – live as individuals who 
are charged with a Heavenly mission to achieve holiness. Our goal must be 
to become holy. Kedoshim tiyehu, “Be holy!” would then be interpreted as: 
strive for holiness; imbue your life with kedushah; attempt to reach the level 
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whereby you are sanctified. Demanding personal holiness might be 
difficult for the individual. Expecting everyone to strive for holiness, to 
focus on a life of kedushah, should be standard fare for a Jew. This means 
that we must imbue every activity – no matter how mundane – with 
sanctity. We should not judge an individual’s success at consecrating 
himself (since this is often a subjective opinion), but a standard of striving 
should be accessible across the board. A Jew strives for Kedushah. The 
question is: How do we define kedushah? 
In an article on Orthodoxy in America, Rabbi Emanuel Feldman 
distinguishes between the Jew who is observant and his brother who is also 
religious. Wait – is that not the same thing? Absolutely not! A difference 
exists between going through the rote of observance and advancing to a 
level of spirituality plus being meticulous in observing the laws of bein 
adam lachaveiro, between man and his fellowman. There is also the attitude 
of hatznea leches, maintaining a modest lifestyle, which stands in stark 
contrast to the ostentatious and lavish parties many of our simchos, which 
at one time had been religious affairs, have now become. 
One might be observant, but that is insufficient, since the Torah demands 
that we strive to become anshei kodesh. The Navi Michah (6:8) admonishes 
us to live a life of restrained modesty and understatement. This leads to 
kedushah. We should ask ourselves whether our lifestyle fits into these 
guidelines. We judge frumkeit by the colour of one’s shirt, suit and 
yarmulke. It goes without saying that a hat is mandatory. Lashon hora 
classes and reminders are everywhere, but it seems that humility – quiet 
chesed for those who really are in need, giving tzedakah even if we are not 
honoured or receive a spread in the paper – has fallen by the wayside. 
Davening with kavanah, not talking in shul, are other areas where 
observance and religion part ways. Certainly, these musings apply only to 
an insignificant minority who cannot be faulted for falling prey to 
physicality and materialism at the expense of spirituality. The yetzer hora, 
evil-inclination, is very powerful, and, while it cannot ensnare one to 
renege on his observance, he will suffice and call it a “win” if he can 
impugn one’s commitment to religion. 
I present here two vignettes which are meaningful to me. We live in a time 
when materialism plays a large role in everything we do – even in our 
religious endeavour. We celebrate with opulence; our avodas Hashem, 
religious service, is bolstered by a show of our material substance – all for 
a good reason, of course, but, nonetheless, the profusion of affluence is 
everywhere. The days of having a simple Tallis, a plain velvet Tefillin bag, 
are long gone. Variations of Talleisim, the thickness of the wool, the leather 
and suede Tefillin bags, are so in vogue that one feels sorry for the deprived 
bar-mitzvah bachur who does not have a leather Tefillin bag. Obviously, 
something is missing: our concern for bona fide, sincere observance of the 
mitzvah, without all of the accompanying accoutrements. 
I remember years ago, my father had a plain weekday Tallis. My father’s 
fifty-second yahrzeit is this week, which serves the reader with an idea of 
the time frame. It was in the mid-fifties, and my father had a white, thin, 
material (I think it was cotton) Tallis (of course, the tzitzis were wool), and 
this Tallis was his pride and joy. He probably could not have afforded to 
purchase another Tallis, but I always wondered why it was so special to 
him. I asked – he replied. When the American army liberated Auschwitz, 
the Vaad Hatzalah came in with them and sought to address not only the 
physical needs of the survivors, but also their spiritual needs. For many, it 
was not only six years of brutal unimaginable torture, but also six years of 
no Tallis, Tefillin and sefarim from which to learn. When my father was 
handed a Tallis, he felt as if his life had been returned to him. He treasured 
that Tallis and wore it until it fell apart. Cotton does not last as long as wool. 
He – like so many European Jews of “old” – had a different perspective on 
tashmishei kedushah. They felt the kedushah inherent in the religious 
articles. 
Second, shortly after my wedding, I was walking down Sixteenth Avenue 
in Boro Park on my way to shul. I was carrying my large Tallis bag with 
Tefillin (two pair) and a siddur with me, holding the bag by its top. It was 
more convenient to carry it in such a manner. Suddenly, from behind me, I 
heard a voice. I turned around and saw an elderly chassidishe yid 
(European) who called out to me, “Yinger man, dos is nisht a zak potatoes! 
Young man, you are not carrying a sack of potatoes!” He motioned for me 
to raise the Tallis bag and carry it next to my chest, giving it the respect it 
deserved. Anshei kodesh. To him, and so many like him, it was not just 
observance. It was religion. 
These vignettes might come across as musings, but if one reader will fold 
his Tallis with greater respect, or carry his bag as if it were not a bag of 
potatoes, relaying these thoughts will be well worth it. 
 לא תשא שמע שוא
Do not accept a futile report. (23:1) 
Growing up, one of the easiest types of tests to ace was the “true” or “false” 
quiz. After all, it was either true or false. Growing up, the distinction 

between true or false was perceived as quite simple: it was no different than 
yes or no. Moving on from there, we assume that something which has been 
proven correct or real is considered true, while something which has failed 
to be proven true is false. Obviously, there are areas in which this does not 
prove correct, since a claim that has not been credited as true does not 
necessarily mean that it is false. Truth is supposed to be an absolute, which 
means that it is perfect or unlimited. If this is the case, who determines that 
the proof is sufficient or even valid enough to make it true? In a recent 
article, a psychologist asked a pertinent question concerning perceptions 
and fact. A blind person who never saw light in his life would consider light 
a myth, while one who sees clearly considers light a fact. Perception can 
deceive. A schizophrenic patient has been proven by science to be 
delusional. They “interact” with “people” whom they consider real, and, 
therefore, true. We, on the other hand, know their existence to be false. Do 
we have the right to deny their existence, to consider them false? 
I have written this preamble to demonstrate that variations and distinctions 
exist with regard to the definition of true and false. As Torah Jews, as 
believing, G-d-fearing Jews, our basis for defining true and false is the 
Torah as interpreted by our gedolim – nothing else matters. 
Of the many mitzvos bein adam l’chaveiro, between man and his fellow, is 
the prohibition of believing lashon hora, slander. Regarding the admonition 
not to accept a futile report, Rashi comments that this means not to accept 
a false report (Targum Onkeles). It is forbidden to accept lashon hora. 
Additionally, a judge is warned not to listen to one party without the other 
party being present. 
Horav Shlomo Wolbe, zl, observes that the commandment not to accept a 
false report does not refer to believing a lie; rather, it refers to believing 
lashon hora, which is generally true! What is false about lashon hora? It is 
slander; it is wrong, but who says it is false? Yet, the Targum and Rashi 
define lashon hora as sheker, falsehood, when, in fact, it is probably true. 
Rav Wolbe teaches us a new perspective concerning the definition of truth. 
Truth is not measured by the spoken word, but by the intent behind it. (This 
has nothing to do with the end justifying the means; rather, in this instance, 
the end defines the means). Even if the statement is completely true, but 
was said with the express purpose of harming another person, it is 
considered a false statement, since the intention to harm another person is 
inherently false. Anything that causes harm, creates distress, makes a 
person feel bad, is considered “false.” 
While people can accept this notion of falsehood, it comes with a flipside. 
A blatantly false statement, if expressed for the purpose of doing good, of 
creating harmony, at a time or circumstance that warrants it – is considered 
true. Hashem is G-d of truth. (Chosamo shel Hakadosh Baruch Hu Emes; 
G-d’s seal is the truth.) Yet, upon repeating to Avraham Avinu what Sarah 
Imeinu had said concerning him: va’adoni zakein, my husband is old, 
Hashem changed the statement (va’ani zakanti, I am old), for the sake of 
shalom bayis, harmony between husband and wife. The intention was pure; 
thus, the statement was true. 
This is, likewise, the rationale behind the second prohibition included in 
“Do not accept a futile report.” The fact that one has stated his version of 
the story, not in the presence of the other litigant, does not necessary imply 
that the person is lying. His words, however, are labelled as false, because 
his intention is to sway the judge (who is supposed to be impartial) in his 
favour. Since this causes harm to his opponent, what he is doing is rendered 
as a falsehood. 
Rav Wolbe sums it up with an observation that sheker, falsehood, is the 
only middah, character trait, from which the Torah enjoins us to distance 
ourselves: Midvar sheker tirchak, “Distance yourself from a falsehood” 
(Shemos 23:7). On the other hand, concerning illicit, immoral relations, the 
Torah admonishes us, Lo sikrevu, “Do not come close” (Vayikra 18:6). We 
must run from anything false – from false words and from true words that 
are accompanied with a negative or harmful intentions. How often do we 
hear someone say, “But it is true”? This does not validate harmful intent, 
because, in reality, no greater falsehood exists than a harmful intention 
obscured beneath the veil of a true statement. 
Va’ani Tefillah 
 וקבצנו יחד –
v’kabtzeinu yachad. 
And gather us together. 
Horav Shimon Schwab, zl, explains that the dispersment of our people 
during the long, bitter years of our galus, exile, is not only physical-
geographical, but also ideological. This means that: the non-observant 
element of our nation does not understand those who are religious; and 
those who are observant are divided and subdivided even among 
themselves. We pray for the day when all factions of Klal Yisrael will come 
together in recognising Hashem; those who presently are un-practicing will 
practice, and those who have varied approaches to serving Hashem will 
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coalesce under one banner of understanding Torah as our only guideline to 
life – both spiritual and physical. 
What about those who are not interested in returning, however, because 
they are unaware that they are in exile? Those of our brethren who have 
assimilated are quite happy living where they are living and doing what 
they are doing. They feel no need to return, because they do not think they 
are lost. 
I think this is the meaning of kanfos/corners, which is derived from kanaf, 
wing. There are Jews who have “flown” away with the wind, who are 
satisfied to be where they are, doing what they want. They feel no 
gravitational pull to “return.” For them, we also pray that Hashem gathers 
all the Jews from all four “wings” of the earth: those who have left for 
ideological reasons; and those who have flown away with the wind. We are 
all part of one unit. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas - Shekalim - Kings II : 12 
This week's haftorah, read in conjunction with Parshas Sh'kalim, deals 
with the collection of funds for the Bais Hamikdash. Before King 
Yehoash's reign, the Bais Hamikdash was seriously neglected and 
much repair work was necessary to restore it to its original splendor. 
When the righteous King Yehoash came into power, he immediately 
instructed the kohanim to collect the nescessary funds. After their 
unsuccessful attempt in achieving this goal he personally spearheaded 
the collection and received an overwhelming response. 
The reason for this terrible neglect is explained in Divrei Hayomim 
(2:23) wherein the wicked Queen Atalya and her sons are blamed for 
the deteriorated condition of the Bais Hamikdash. The royal family 
severely mistreated the holiest structure in the world by carelessly 
roaming inside it, bringing much damage to its interior walls and 
structure. Although the Jewish people consistently donated funds to 
repair the Bais Hamikdash,the wicked sovereign repeatedly 
misappropriated them. Instead of using them for the Bais Hamikdash, 
she channeled them to further her idolatrous practices. After the pious 
Yehoash came to power, he removed idolatry from the royal family and 
faithfully applied the collected funds to their intended usage. After 
many years of neglect, the Bais Hamikdash was finally restored to its 
previous glory. 
The pattern in this haftorah is reminiscent of the Jewish people's 
formative stages as a nation. This week's maftir reading alludes to the 
Jewish people's comeback after abusing their financial resources, 
resulting in their most shameful plunge in history. (see Daas Z'kainim 
S'hmos 30:13). Moments before the Jewish people miraculously left 
Egypt, Hashem rewarded them with abundant wealth. Hashem effected 
a change of heart in the ruthless Egyptian slave drivers and they 
generously showered the Jewish people with gifts and wealth. 
However, the Jewish people did not properly appreciate Hashem's 
unbelievable favor and became influenced by their newly gained wealth 
and power. During very trying and desperate moments, their newly 
gained sense of control heavily influenced them. Instead of turning to 
Hashem for assistance, they applied their wealth and golden ornaments 
towards securing their own destiny and produced the Golden Calf. 
Hashem severely responded to this grave offense and the Jewish people 
sincerely repented to Hashem. Hashem then granted them opportunity 
to rectify their sin by inviting them to participate in the erection of the 
Mishkan. They learned their lesson well and generously applied their 
money to a most appropriate cause, the construction of Hashem's 
magnificent sanctuary. Hashem recognized their new approach to 
wealth and its potential good and deemed them worthy of His Divine 
Presence for the next thousand years. 
The reading of Parshas Sh'kalim and its accompanying haftorah are a 
most befitting introduction to our month of Adar. We read in Megillas 
Esther (3:9), that the wicked Haman offered the king an impressive ten 
thousand silver blocks in attampt to purchase the Jewish people from 
the wicked King Achashveirosh. Haman intended to use his wealth to 
influence the king to grant him permission to destroy the entire Jewish 
nation. However, Chazal teach us that Haman's efforts were preempted 
by the the Jewish people's annual donation during the month of Adar to 
the Bais Hamikdash . By no coincidence, Hashem instructed the Jewish 

people to annually donate this exact sum - ten thousand silver blocks - 
to His treasury for sacrifices in the Bais Hamikdash. Hashem said, "Let 
the Jewish nation's sacrificial donation of ten thousand blocks preempt 
Haman's attempt to influence the king with his ten thousand blocks" 
(see Mesichta Megilla 13b). 
The meaning of this seems to be that the Jewish people's annual 
donation demonstrated their proper understanding of wealth and its 
power. They allocated their wealth to the most worthy of causes and 
eagerly donated annually - without fail - ten thousand blocks of silver 
to Hashem and the Bais Hamikdash. This perfect approach to wealth 
and its positive values protected them from Haman's financial influence 
on the king. The Jewish people understood the true value of wealth and 
were not personally influenced by its potential ills. Therefore, they 
were not subject to Haman's financial influence and his powerful 
seductive approach to the king could not determine their fate. 
Eventually, the king would and did see through Haman's madness for 
power and all Haman's power and financial influence were of no avail. 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
The Jewish People receive a series of laws concerning social justice. Topics 
include: Proper treatment of Jewish servants; a husband's obligations to his 
wife; penalties for hitting people and for cursing parents, judges and 
leaders; financial responsibilities for damaging people or their property, 
either by oneself or by one's animate or inanimate property, or by pitfalls 
that one created; payments for theft; not returning an object that one 
accepted responsibility to guard; the right to self-defense of a person being 
robbed. 
Other topics include: Prohibitions against seduction; witchcraft, bestiality 
and sacrifices to idols. The Torah warns us to treat the convert, widow and 
orphan with dignity, and to avoid lying. Usury is forbidden and the rights 
over collateral are limited. Payment of obligations to the Temple should not 
be delayed, and the Jewish People must be holy, even concerning food. The 
Torah teaches the proper conduct for judges in court proceedings. The 
commandments of Shabbat and the Sabbatical year are outlined. Three 
times a year — Pesach, Shavuot and Succot — we are to come to the 
Temple. The Torah concludes this listing of laws with a law of kashrut — 
not to mix milk and meat. 
G-d promises that He will lead the Jewish People to the Land of Israel, 
helping them conquer its inhabitants, and tells them that by fulfilling His 
commandments they will bring blessings to their nation. The people 
promise to do and listen to everything that G-d says. Moshe writes the Book 
of the Covenant, and reads it to the people. Moshe ascends the mountain to 
remain there for 40 days in order to receive the two Tablets of the Covenant. 
Insights 
“Church and State” 
“And these are the statutes…” (21:1) 
The phrase "separation between Church and State" is generally traced to a 
January 1, 1802 letter by Thomas Jefferson, addressed to the Danbury 
Baptist Association in Connecticut, and published in a Massachusetts 
newspaper. Jefferson wrote: "I contemplate with sovereign reverence that 
act of the whole American people which declared that their legislature 
should 'make no law respecting an establishment of religion, or prohibiting 
the free exercise thereof,' thus building a wall of separation between Church 
and State." 
Jefferson was echoing the language of the founder of the first Baptist 
church in America, Roger Williams, who had written in 1644: "A hedge or 
wall of separation between the garden of the church and the wilderness of 
the world." 
Judaism has never had this problem. It has always seen its job as bringing 
“the wilderness of the world” into “the garden of ‘the church’” and not let 
the world wander into greater and deeper wilderness. 
“And these are the statues…” 
Why are the laws of Judaism’s social contract juxtaposed with those of the 
rites of the Holy Altar in the Beit Hamikdash?, asks Rashi. He answers that 
the Torah is teaching us that the Sanhedrin, the supreme legislative body, 
should occupy a chamber adjacent to the Holy Altar. 
Judaism sees no dichotomy between Divine service and the legislation of 
social conduct. They are both within the purview of faith without the need 
for walls or hedges. 
Jefferson's metaphor of a wall of separation has been cited repeatedly by 
the U.S. Supreme Court. In Reynolds v. United States (1879) the Court 
wrote that Jefferson's comments "may be accepted almost as an 
authoritative declaration of the scope and effect of the (First) Amendment." 
In Everson v. Board of Education (1947), Justice Hugo Black wrote: "In 



  24                                     IaaBtu!Nzmrt.NzUqtn!– trcdk trcd ihc!
the words of Thomas Jefferson, the clause against establishment of religion 
by law was intended to erect a wall of separation between church and state." 
In contrast to separationism, the Supreme Court of the United States in 
Zorach v. Clauson upheld accommodationism, holding that the nation's 
"institutions presuppose a Supreme Being" and that government 
recognition of G-d does not constitute the establishment of a state church 
as the Constitution's authors intended to prohibit. As such, the Court has 
not always interpreted the constitutional principle as absolute, and the 
proper extent of separation between government and religion in the U.S. 
remains an ongoing subject of impassioned debate. 
Source: Based on the Avnei Ezel 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Mishpatim – D’var Torah – 5778 
Following the Ten Commandments, this Parasha opens the details of G-d’s 
laws applying to human relationships with: 
These are the ordinances that you shall put before them. If you buy a 
Hebrew slave, he shall work for you for six years. And in the seventh year, 
he will go free (21:1-2). 
Rashi explains asher tasim lifneihem – “that you shall put before them” to 
mean that the code of law should not be taught parrot-fashion as something 
to be memorized, but conveyed in such a way that is easily understood by 
all, as “a ready-laid table with food fully-prepared to eat”. 
Many commentators ask why the Torah has to open the detailed laws 
following the Ten Commandments with the unpalatable notion of slavery. 
Indeed, elsewhere the Torah appears to frown on that practice: “For the 
Israelites are My servants” (Lev. 25:55): G-d's servants only, not the 
“servants of servants”. 
The Ohr HaChayim places slavery in the context of helping a fellow-
Israelite. Slavery was a way that the totally destitute might be given a 
livelihood (Lev. 25:39), and that a convicted thief without means could pay 
for what he stole (22:2). By the Torah's opening this section with the 
Hebrew slave rather than the Gentile slave, it is implying that he should be 
bought in preference to a gentile. 
The Ramban sees the laws of slavery as a flow from the Ten 
Commandments. He explains that the freedom of Hebrew servants after six 
years is a reminder of Israel's own freedom from Egyptian slavery, linking 
with the First Commandment: “who brought you out of Egypt, from the 
place of slavery” (20:2). In addition, the slave's going free in the seventh 
year is a reminder of the seventh day of Creation, linking with the Fourth 
Commandment that recalls G-d creating the universe in six days, and His 
resting on the seventh. 
Like the Ramban, Abarbanel links slavery with the opening of the first five 
commandments. He explains that as the servitude in Egypt did come to an 
end, the servitude of one Hebrew to another must likewise come to an end. 
But Abarbanel also connects slavery with the opening of the second five 
commandments: “Do not murder” (20:13). He views such a perpetual 
servitude and the impossibility of ever regaining freedom as taking away a 
person’s life. It “extinguishes that person’s light”. 
In support, Abarbanel cites the behavior of some Jews at the end of the First 
Temple period. When they re-enslaved those freed after six years, Jeremiah 
warned that they would effectively be punished measure for measure. As 
they inflicted permanent slavery, they would die from starvation, from 
disease, and in battle: 
“So says G-d. As you did not listen to me to proclaim freedom [for the 
slaves]… I declare you to be free… [to the ravages of] the sword, to 
pestilence, and to famine. I will make you an object of revulsion for all the 
kingdoms of the earth” (Jer. 34:17). 
A person can be physically alive, but condemned to live in a reality of 
darkness, despair, and hopelessness for more commonplace reasons than 
permanent slavery. “The tongue has the power of life and death” (Prov. 
18:21). Insidious words that are directed to wound, to spread gossip, and to 
slander can remain deeply hurtful and socially destructive with socially-
excluding effects that, as permanent slavery, can indeed be life-long… 
They can indeed “turn off that persons’ light”. 
Parashat Mishpatim – Questions And Answers (5778) 
On The Text Of The Parashat Mishpatim, Following Rashi's 
Commentary 
Note: The nature of the text is such that reference to Rashi is vital to link it 
with its Halachic meanings. 
1. Although the Torah permits an Israelite to acquire a Hebrew slave, it 
deeply frowns on the practice. Where may that be seen in (a) the text (b) 
Rashi's commentary to the Parasha? 
2. How, according to the text and Rashi, is justice applied to manslaughter? 

3. How are the words 'an eye for an eye, a tooth for a tooth' (21:24) legally 
interpreted by Rashi? 
4. In which situation does the Torah give the individual an ownership of 
public property, and with what results? 
5. Where Reuben's ox fatally attacks Shimon's ox, when does he pay half 
damages, and when does he pay full damages? 
6. From where may it be learnt, following Rashi, that one may kill in self-
defense? 
7. Following the Talmud's understanding of the relevant verses of the Torah 
(quoted by Rashi), what are the differences in liabilities between the 
following: 
(a) a person who looks after your goods for nothing. 
(b) a person who looks after your goods for payment. 
(c) a person borrows an article for his use with your permission. 
(d) A person who hires an article for his own use. 
8. What powers does the Torah give to the Courts to deal with the offences 
of (a) seduction and (b) rape of a completely single woman? 
9. The text states that 'one must neither taunt (toneh) nor oppress 
(tichatzenu) the stranger' (22:20). What is the difference between those two 
words according to the sources brought by Rashi? 
10. What is the difference, given by the sources quoted by Rashi, between 
the prohibition of taking bribes (23:8), and the prohibition of perverting 
justice (Deut. 16:19)? 
11. When Moses and the leaders of the Israelites began the ascent of Mount 
Sinai, 'they saw the G-d of Israel, and under His feet was the likeness of 
sapphire brickwork, and it was the essence of the heavens in purity' (24:10). 
What is the meaning of this sentence according to Rashi? 
12. What, according to Saadia Gaon (quoted by Rashi), is the relationship 
between the Ten Commandments and the 613 Mitzvot? 
Answers To Questions On The Text Of The Parasha, Following Rashi's 
Commentary 
1. The fact that the laws of taking a Hebrew slave act against the interests 
of the owner would indicate that the Torah wishes to discourage the 
practice. Thus a person who entered slavery as a convicted thief (22:2) who 
was sold by the court to raise the funds to pay his victims (following Rashi) 
may only serve for six years. Furthermore, the Torah disdains the Hebrew 
slave who spurns his freedom and wishes to serve beyond the six year 
period. His ear is pierced with an awl at the door (21:6). As Rashi quotes 
from the Talmud, let it be the ear that heard 'you must not steal' at Sinai be 
the organ that is pierced (as theft caused the person to be sold into slavery). 
Let the Israelite ear be pierced, as it heard that Israelites are servants to G-
d (Lev. 25:55) and not to other people. And it should be at the doorpost - 
as the doorpost symbolizes the freedom that the Hebrew slave rejected - 
and on which the Israelites put the blood of the freedom offering - the blood 
of the Passover offering in Egypt. 
2. Where a person 'did not lie in ambush' (21:13), and killed accidentally, 
G-d would provide a place of refuge - in one of the 'cities of refuge' 
designated after the laws in Num. 35 and Deut. 19. However, in describing 
the case of an accidental murder, the Torah states that 'G-d had caused it to 
come to his hand.' (21:13). It is a fundamental principle of the Torah that 
events are not haphazard. If a person did kill someone by accident, he 
should realize that G-d caused it. He must have committed a sin that went 
unpunished, and his current victim must have been guilty of a capital 
offence that went undetected. (See Rashi to 21:13) 
3. The meaning of the words 'an eye for an eye, a tooth for a tooth' is that 
the magnitude of the injury must be legally assessed and due financial 
compensation be paid. 
4. The Torah gives the individual an ownership of public property when he 
digs pit in the street and does not adequately safeguard the public. It calls 
the person 'the owner of the pit' (21:34) - saying that even though it is in 
the public thoroughfare, he is treated as though 'he is the owner' and he is 
liable for any damages it causes. 
5. He pays half damages when the ox was not known to be a dangerous 
beast - on the first and second attack. Once it is established as such, the 
owner is liable for full damages if he does not take full precautions in 
safeguarding it from the public. 
6. The Torah states: 'If a thief is discovered when tunneling in, and he is 
struck and he dies, there is no blood guilt on his account'. (22:1) That is 
understood to mean that since the householder will fight to protect his 
property, it may be assumed that the thief would be prepared to overpower 
and if necessary, kill the owner. The wider legal application of this law is 
that killing is permitted in self-defense - if someone comes to kill you, act 
first to kill him - 'there is no blood guilt on his account'. 
7. Following the verses as explained by the Talmud and quoted by Rashi: 
(a) a person who looks after your goods for nothing: liable only for 
negligence or unauthorized use of the article. 
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(b) a person who looks after your goods for payment - liable in addition if 
the article is lost or stolen. 
(c) a person borrows an article for his use with your permission - liable, in 
addition to the above, for accidents. He is only exempt where the owner is 
'borrowed' with him. 
(d) A person who hires an article for his own use - not in the Biblical text - 
and is the subject of a Tannaitic dispute: according to R. Meir, as an unpaid 
guardian; according to R. Judah, as a paid guardian. 
8. In both cases it is a fifty-shekel fine. [Derived from Deut 22:29. It 
appears that the G-d, not the court, makes the distinction between seduction 
and rape, and He intervenes to settle the account, treating each case on its 
individual merits. Compare with the answer to #2, above.] 
9. The word 'toneh' means to taunt him - verbally - to remind him of his 
previous murky background and past, or even generally insult hi. 
'Tilchatzenu' oppressing - means extorting him financially. 
10. Perverting justice involves taking bribes to decide the case in X's favor 
even though it may involve a miscarriage of justice. Taking bribes concerns 
taking money from a party to judge the case correctly. The Torah lays 
testimony that a judge that takes money from litigants cannot judge fairly 
even if he wants to: 'for the bribes blinds those who see and corrupts words 
that are just'. (23:8) 
11. Rashi, citing the Midrash, interprets this passage as follows. They saw 
a vision of G-d throughout the period of slavery in Egypt. During that time, 
God kept a sapphire brick at His feet, as it were, as a constant reminder of 
Israel's servitude. But when the Israelites were freed, His joy was as radiant 
as the very essence of Heaven. 
12. According to Saadia Gaon - quoted by Rashi - each one of the 613 
mitzvot comes under the head of one of the Ten Commandments. Thus the 
Ten Commandments are the entire laws of the Torah in short. (See Rashi 
to 24:12) 
Other Commentaries On The Parasha. 
1. Why, on several occasions in the Parasha, is the term 'elokim' used for 
human judges? - according to (a) Ibn Ezra and (b) the Ramban. 
2. Why, according to the Talmud (Bava Kamma 79b - quoted by Rashi) is 
the penalty for stealing, slaughtering, and selling a sheep less that doing the 
same thing things to an ox? 
3. What is the meaning of G-d's declaring 'Do not execute the innocent and 
the righteous, for I will not acquit the wicked' (23:7), according to Ibn Ezra? 
4. Why, according to Ibn Ezra, are the milk and meat prohibitions expressed 
by the Torah as 'You shall not cook a kid in its mother's milk?' (23:19) 
5. G-d declared that He would 'send an angel' before the Israelites 'to 
protect' them 'on the way... to the place that I have prepared' (23:20). To 
what specific circumstances was G-d referring to according to (a) Rashi 
and (b) the Ramban? 
6. When, according to (a) Rashi, and (b) the Ramban, did the Israelites 
declare: "All that G-d has said - we will do and we will obey"? (24:7) 
7. The text states that after the elders of Israel saw the sacred vision of G-d 
'they ate and they drank'. (24:11) How is their conduct viewed by (a) Rashi 
and (b) the Ramban? 
Answers To Questions From Other Commentaries On The Parasha. 
1. Both explanations emphasize the close connection between the work of 
the judges and the work of the Almighty. Thus the word 'elokim' for judges 
also can mean G-d. Ibn Ezra makes the connection in stressing that the court 
applies and carries out G-d's law on earth. The Ramban, however, focuses 
on the Divine Presence - namely, that His presence and influence rest upon 
the judges. 
2. The Talmud gives two reasons. R. Yochanan ben Zakai says that it is 
because the Torah takes into account the humiliation suffered by the thief. 
The ox is merely led, but the act of stealing a sheep means that the thief has 
to suffer the embarrassment of carrying it on his shoulder as he makes his 
escape. This is an important lesson in showing how important it is to respect 
other people's feelings in everyday life. R. Meir holds that the theft of the 
ox is more serious because it deprives the owner of the loss of productive 
work in his field - implying the importance that the Torah attaches to honest 
labor. 
3. Following Ibn Ezra, the words 'Do not execute the innocent and the 
righteous', refer to the accused being innocent of the offence for which he 
is charged. Even though the judge knows that this defendant is guilty and 
deserving of death because of other things he has done, the meaning of the 
above phrase is that it is forbidden to rid society of a menace by finding 
him guilty of a crime that he did not commit. The judge should rely on G-
d's pledge that He will see to it that justice catches up with the criminal: 'for 
I (G-d) will not acquit the wicked'. 
4. Ibn Ezra stresses that the prohibitions of meat and milk are recorded in 
this way to teach that a person should also show sensitivity to nature and 
the way in which he interacts with it. Not cooking a young goat in its 
mother's milk cultivates a degree of sensitivity. Although the Torah permits 

one to eat meat, and generally to partake of the Creation, one should do so 
in such a way as to promote sensitivity and refinement to all living things, 
and not callousness, indifference, and greed. 
5. The angel that He would send before the Israelites 'to protect' them 'on 
the way... to the place that (He) has prepared' is referring to the future sin 
of the Golden Calf - according to Rashi. G-d told Moses (33:2) that He 
would withdraw His presence from the Israelites and, instead, send an angel 
to lead them into the Promised Land. The Ramban, however, holds that this 
prophecy was not fulfilled in Moses' lifetime - for G-d did relent and He 
agreed to lead the people Himself (33:15-17). This verse refers to the angel 
which appeared to Joshua and identified himself as the head of G-d's legion 
(Josh. 5:13-15) as he was making his preparations to conquer the Promised 
Land - starting with Jericho. 
6. According to Rashi, the story of the covenant, containing the words 
"everything that G-d has said, we will do and we will obey" occurred before 
the Ten Commandments - and that this story is not in chronological order: 
'ein mukdam u-meuchar ba-Torah'. The Ramban however accepts this 
maxim in very few cases - maintaining that this Parasha is in chronological 
order and that the events described in this chapter all took place after the 
Ten Commandments. 
7. According to Rashi, following the Tanchuma, 'they ate and they drank' 
records that the Israelite elders did not accord due respect to the intensely 
revealed Divine Presence. Although they deserved to die, G-d did not 
'stretch out His hand' (24:11) to harm them, so as not to bring grief to the 
joy of the Giving of the Torah. The Ramban, however, understands the 
conduct of the elders more favorably. He holds that they were able to eat 
and drink normally, not coming to any harm - even though they had a holy 
prophetic vision that normally would be beyond the human capacity to 
endure. 
Parashat Mishpatim (Haftara:Shekalim) 5778 D’var Torah 
King Jehoash summoned Jehoiada the priest, and the priests, and he said 
to them: “Why are you not carrying out the essential Temple repairs? From 
now on, do not take for yourselves money from the people who know you, 
but give it [to skilled workers] for Temple repairs.” And the priests 
accepted (the proposal)… (Kings II:12 8-9) 
Guided Tour… 
The setting of the Haftara is in a bright interval of stability between two 
very dark periods of Israelite history. The Holy Land had already been split 
into the Northern Kingdom of Israel and the Southern Kingdom of Judea 
since the death of King Solomon, about a century beforehand. 
The events in the Haftara must be seen in the context of the preceding 
coups, intrigues, assassinations, and purges within both Israel and Judah. 
Jehu put an end to the House of Omri – the extremely powerful ruling 
dynasty of Israel whose members included King Ahab and his wife, 
Jezebel. Jehu’s first actions in ridding Israel of Baal worship included the 
spectacular murder of that royal family. Jehu did not only dispose of all 
Ahab’s descendants, but his activities crossed the frontier into Judea, where 
he managed to liquidate Ahaziah – the King of Judah – who is recorded to 
have allied himself with Ahab’s successors. Thus the purges of Jehu, King 
of Israel, extended to Judea as well. 
The murder of Ahaziah left the throne of Judea open to rivals within the 
royal family. His mother, Athalia, had plans of her own, and she brought 
them to fruition. She killed off all possible rivals within her own family, 
succeeded to the throne in 842 BCE, and made herself the only queen the 
Holy Land ever had during the First Temple Period. One of the royal babies 
– Jehoash – was spirited away into safety, and hidden for six years from 
certain death at the hands of his grandmother, Queen Athalia. Her seven-
year reign saw the worship of Baal flourish in Judea, with the queen leading 
the way. 
The High Priest of the Temple, Jehoiada, waited six years to restore 
Jehoash, the son of the murdered King Ahaziah, to the throne. He then made 
a pact with the royal bodyguard, overthrowing and putting to death the now 
powerless Athalia. Then, to the great delight of the people of Judea, 
Jehoiada installed the seven-year-old Jehoash on the throne. 
That is the point where the Haftara starts. Jehoiada, who led the popular 
uprising against Queen Athalia, brought into effect a new constitution: 
‘Jehoiada made a covenant between G-d and the king and the people, that 
they should be G-d’s people, and also loyal to the king’ (Kings II 11-17). 
As long as Jehoiada was alive, the young king remained righteous and 
brought about profound improvements in the lives of the people. Among 
his great achievements was to restore the dignity and beauty of the Temple 
by instituting a system of collecting funds for its upkeep. After the long-
term failure of an ill-conceived and improper plan that, in effect turned the 
priests into traveling schnorrers (appeal-makers) for the Temple, the king 
began a new system. Together with Johiada, he established the practice 
whereby the universally obligatory regularly paid contributions to Temple 
funds should not go into the hands of the priests. Instead, they should be 
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directly placed into wooden chests with suitable slots cut into the lid. All 
the money was then paid to builders and craftsmen for essential 
maintenance. The text records that the system became a great success. The 
work was done so well and thoroughly that there was neither the need for 
an elaborate system of accounting, nor the necessity to check the 
workmen’s records. Indeed this period has the unusual great virtue of the 
priesthood, monarchy, and people working in harmony within the stated 
framework of the Torah - G-d’s revealed laws. 
However that stable and spiritually period was short lived. In the Northern 
Kingdom, Jehu was soon following the idolatrous traditions of its earlier 
kings, which led to spiritual decline culminating in its exile from the Holy 
Land under Shalmenezzer V of Assyria in 722-1 BCE. And Jehoash 
became less concerned in following the Law after Jehoiada’s death – 
eventually meeting his assassination at the hands of his own courtiers for 
failing to prevent Aram (Syria) plundering Jerusalem (Chronicles II 24:23-
5). 
D’var Torah 
The reform of Jehoiada and King Jehoash mentioned in detail by the text is 
in the method used to finance the running of the Temple. At the beginning 
of their administration, priests collected funds for the Temple. Yet even 
after many years, the Temple still appeared neglected. Whereby Jehoiada 
and Jehoash instituted an improved system. It required a new method of 
allocating funds raised for the Temple by the individual priests. Those 
priests would no longer decide how to spend their individually collected 
funds, but instead all the money would go into a centralized structure, 
which would direct the allocation of the total fund. The new arrangement, 
which was conducted with the utmost integrity, was a great success. The 
Temple was repaired, and kept in optimum condition. 
The function of the priests was to perform and lead the spiritual life of the 
Torah Nation. Since Temple times, that duty is taken over to a great degree 
by those studying Torah full time, Heads of Yeshivot, Torah teachers, and 
others involved with the needs of the community. Their services, of course, 
must be financed. That includes the buildings in which they serve the 
community, and the necessary stipends and salaries to ensure for them an 
acceptable and appropriate standard of living. 
The need for the principle of Johiada’s and King Jehoash’s reform might 
well apply today. Three days before drafting this, I received the following 
letter. It is from a learned and kindly Chavruta (learning partner), who is 
currently living with his wife and children in Canada. He planned to learn 
full-time in Kollel with view to becoming a Torah teacher. With an 
excellent presence, clear and succinct pedagogic skills, and the highest 
integrity, he undoubtedly has what it takes to serve our people as an ideal 
Torah promoter and role model. He wrote: 
Despite my dream of being involved with Harbotzas Torah (teaching and 
promoting Torah), I am actually working full time in my father’s 
company… For nearly two years after returning to (Canada) I tried to find 
a position in a Kollel or in Chinuch (Torah education), but it turns out that 
I did not have that merit. In each case something did not work out. After 
much frustration and heartache, I was forced by financial necessity to make 
the decision to work full time with my father… Sometimes I wonder if I 
would have left Eretz Yisrael if I had known I would have landed up 
working full time where I am. I felt I had what to offer the Jewish world in 
the Diaspora… At this point family and wage earning prospects make it 
difficult to make Aliyah. 
I responded with: 
… I think it is sad that funds are available for certain Avreichim, but not 
others – especially when the latter intend to go into full time teaching. 
Sadly, the teaching profession does not have a surplus of talent. On the 
contrary - there are many mediocre pedagogues around who teach 
indifferently or even badly for years, and generations of children suffer 
under them. 
The above helps us to understand the reform of the King and Priest. At the 
beginning of their reign, the priests themselves decided where to apply the 
funds they collected. They undoubtedly spent it with integrity. They very 
likely brought vessels and other items to which they could personally relate. 
A priest might well point out a golden jug and think, or even say: “I 
provided the cash for that! That jug is there in the merit of my fund raising 
skills.” 
But the essential day-to-day running and basic repairs of the Temple did 
not come high on the list of priorities. The priest would not feel so happy 
when he sees the fruits of his hard Temple fund–raising disappearing into 
the pockets of maintenance men. 
Yet in it was precisely the payment of such workers, not the extra golden 
jug, that made the difference between a Temple that was disheveled and 
run down, and one that was a Kiddush Hashem – a place that visitors would 
say is worthy of His most intense Divine Presence. 

As in the Haftara, our people today need to accumulate large funds directed 
by individuals with deep integrity, and an intelligent and imaginative 
overview of the needs of the community. These resources may be 
effectively applied towards those who will contribute the greatest good in 
promoting Torah understanding, values, and observance. We can learn 
from the Haftara that Torah should not only be financed by wealthy fathers 
in laws, but that wealthy donors should join forces to a greater extent. They 
could finance open scholarships and training schemes making it possible 
for the truly worthy to spend the necessary years in productive and effective 
Torah study, so they may serve the Jewish people as Torah personalities, 
role models, and effective guides to communities and individuals. 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Mishpatim/Shekalim 5778 
“Mundane Greatness”(1) 
Mike began to panic. Sweat formed on his brow and his whole body began 
to quiver. He knew he was in serious trouble as he gripped the steering 
wheel with all his might and pushed the pedal to the floor. At a hundred 
and thirty miles an hour he was playing for keeps; there was no turning 
back. Mike was well aware that if he didn’t get there in time, this would be 
the last trip he would ever take. The road took a sharp turn and Mike turned 
the wheel with all his might. The car in front of him swerved out of his way 
and off the highway dropping a thousand feet into the abyss below. Mike 
heard a strange noise and he knew he was in trouble; he knew it was his 
engine… 
“Engine: Machine for converting energy into motion or mechanical work. 
The energy is usually supplied in form of a chemical fuel, such as oil or 
gasoline, steam, or electricity, and the mechanical work is most commonly 
delivered in the form of rotary motion of a shaft. Engines are usually 
classified according to the form of energy they utilize, as steam, 
compressed air, and gasoline; the type of motion of their principal parts…”. 
In a sense, it seems like Parshas Mishaptim is analogous to the previous 
story, in the sense that it’s an abrupt interruption of exciting events, to 
provide lessons. 
From the beginning of the exodus, things were incredibly exciting. Ten 
powerful plagues, the splitting of the sea, bitter water becoming sweet, 
manna falling from the heavens, and the war against Amalek. 
The truth is, since the beginning of the reading of the Torah, every parsha 
contains exciting stories, and beautiful lessons. Gan Eden, the flood, 
Avrohom and his tests, having a child at 100 years old, the Akeidah, 
Yitzchok and the blessings, Yaakov dealing with Eisav and Lavan, the 
tribes and their internal struggles, culminating with Yosef revealing his 
identity, and then the descent into exile. 
Then suddenly, in middle of the continuous excitement, the Torah almost 
seems to ‘pull the emergency brake’ on the excitement to teach us the laws 
of slaves, maids, striking parents, judicial systems, goring oxen, stolen 
property, and witchcraft. Parshas Mishpatim contains the crux of the 
Talmudic tractates of Bava Kamma, Bava Metzia, Sanhedrin, Kesubos, 
Kiddushin, and Shavuos. 
How do these laws involving mundane life fit with splitting seas and manna 
falling from heaven? 
We often hear amazing stories of miraculous salvations in the most 
hopeless situations, as well as stories of painful circumstances that end up 
being the key to great salvations. The only deficiency of these incredible 
and important stories is that we sometimes forget that our everyday lives, 
with all of their endemic frustrations and challenges, are also precisely 
orchestrated by G-d. 
If a man was drowning at sea and as he was gasping for air with his last bit 
of strength a hook came out of heaven and lifted him onto dry land, there 
is no doubt that he would rejoice and relate to everyone how G-d saved 
him. But when we wake up each morning and open our eyes to another day, 
we don’t appreciate the natural miracle, and sadly, are not overwhelmed 
with gratitude to G-d. 
Parshas Mishaptim is read right in the middle of all the hype of miracles 
and salvation to teach us an invaluable lesson: It is not sufficient to be a 
servant of Hashem when one is in the spotlight and seated at the dais with 
distinguished personalities. 
Being a true servant of Hashem is recognized by the level of decency one 
treats his maid and servant, how one cares for someone else’s possessions, 
and how careful one is with his own property not to cause harm or pain to 
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others. As much as the exodus is an eternal awareness in the life of a Jew, 
so are the ‘mundane’ laws of Parshas Mishpatim. 
Consider the following true story: 
A woman who lived in the tri-state area was offered a job in Los Angeles, 
California. The position would necessitate her moving west, which would 
be a great change for her. She was nervous, but also very excited. 
On the day of her flight she made sure to leave herself ample time to arrive 
at the airport. But as luck would have it, everything went wrong and when 
she finally arrived at the airport, she was just in time to see her plane take 
off without her. 
A short time later the dejected woman was informed that as the plane 
neared L.A. the pilot radioed that he was having difficulty with the landing 
gear. However, here’s the surprising end to the story. The control tower 
guided him with step-by-step instructions how to bypass the malfunction 
and the plane landed safely in L.A. To this day, she has absolutely no idea 
why it was destined for her to miss the flight and lose that job opportunity. 
However, that story is no less a manifestation of Divine Providence than 
the amazing stories we hear so often, when there is tragedy on the plane 
that somebody was spared from because he missed the flight. At times we 
are privy to understand how and why thing transpire, while at other times 
we never find out why things had to happen as they did. We need to remind 
ourselves that there is a Divine rhyme and reason for everything that occurs. 
After the flood was finally over and Noach emerged from the Ark 
unscathed, the pasuk states, “And Noach, the man of the earth, profaned 
himself and planted a vineyard.”(2) Noach was originally called, “A 
righteous man, perfect in his generations; Noach walked with G-d.”(3) 
What happened to the great Noach? How did he debase himself from ‘a 
man of G-d’ to ‘a man of the earth’? 
At the beginning of his story, the world was full of deceit and evil and 
Noach stood alone, an island of morality. G-d spoke to him alone and he 
performed G-d’s bidding in constructing the Ark, while the rest of the world 
mocked him. But after the flood was over, Noach was no longer in the 
spotlight and G-d was no longer speaking to him directly. The great Noach 
lost some of his greatness, so that he was now ‘a man of the earth.’ 
Our challenge is to be G-dly not only in the presence of others, but even 
when we are alone and no one is there to see our actions. 
When Shlomo Hamelech describes the woman of valor he states, “Her 
children arise to praise her; her husband to laud her.”(4) Why is this the 
praise of a great woman; wouldn’t she be greater if those who deal with her 
in her daily affairs praised her? Shouldn’t we judge her by how she is 
described by friends and fellow employees, not her own family? 
The truth is that the real essence of a person can be gleaned from how he 
acts in the privacy of his own home, especially after a hard day, when he 
arrives home to relax. Similarly, a woman of valor is recognized by the fact 
that her husband and children who see how she acts ‘behind closed doors’ 
praise her. 
(5)“This shall they give – everyone who passes through the census- a half-
Shekel of the sacred Shekel…half a Shekel as a portion to Hashem…The 
wealthy shall not increase and the destitute shall not decrease from half a 
shekel…”(6) 
The vernacular of the pasuk seems redundant; why does the Torah repeat 
that the required contribution was a half-shekel within the same pasuk? 
The Yerushalmi(7) relates in the name of Rabbi Meir that G-d took out a 
‘fiery coin’ from beneath His Throne of Glory and showed it to Moshe 
declaring, “like this you shall give”. The commentators question why this 
was necessary. What was so complex about a tax of a half-shekel that 
Moshe couldn’t comprehend without a Divine demonstration? 
Perhaps part of Moshe’s hesitation was that he couldn’t comprehend how 
a coin can represent a Jew. Hashem replied by showing him a מטבע של אש - 
coin of fire. The word matbeia is connected to the word teva – nature. Even 
the most mundane can be elevated and utilized for holiness. All of nature 
can be viewed and utilized for greatness, and coins are no different. 
The holiday of Purim connects with this idea as well. One living at the time 
of the unfolding of those miraculous events could have written them off as 
fascinating extraordinary coincidences, that went in the favor of the Jews. 
The Queen defied the King’s command, so she was executed. The worthiest 
maiden to be the successor happened to be Jewish. She was smart enough 
not to disclose her identity and when the enemy tried to destroy her nation 
she informed to the king and the enemy was obliterated. 
The miracle of Purim was a tapestry of hidden events. Only one who 
appreciates the idea of the Hidden Hand of Providence, can appreciate the 

beauty of the succession of miracles that led to the downfall of Haman and 
the salvation of Klal Yisroel. 
“These are the judgements you shall place before them” 
“He showed him a coin of fire and said ‘Like this you shall give’” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. This essay is from the first year when I began writing Stam Torah in 
1999. It was adapted from a lecture I heard in the Agudah of Staten Island 
by Rabbi Avi Shafran, Shabbos Kodesh Mishpatim/Shekalim 5759. 
2. Bereishis 9:20 
3. Bereishis 6:9 
4. Mishlei 31 (Aishes Chayil) 
5. “Parshas Shekalim” is the first of four unique Torah portions read during 
various Shabbosos prior to Pesach. The portion of Shekalim recounts the 
half-shekel tax which every Jew was obligated to contribute to the Temple 
treasury prior to the month of Nissan. After Klal Yisroel entered Eretz 
Yisroel and the Bais Hamikdash was built, just prior to the beginning of the 
month of Adar, the courts would send out emissaries to remind the people 
of their obligation to contribute a half-Shekel to the Temple treasury. In 
commemoration of that injunction by the courts, we read Parshas Shekalim 
during the Shabbos before Rosh Chodesh Adar. 
6. Parshas Ki Sisa, Shemos 30:13-15 
7. Shekalim 1:4 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Mishpatim/Shekalim 
24 Shevat 5778/February 9, 2018 
Mevorchim Chodesh Adar 
Someone once noted that it’s not easy being the child of a therapist. 
Everything that happens in the child’s life is psychoanalyzed - why did you 
do that? How did that make you feel? For my children that’s compounded 
by the fact that I’m also a rabbi, so the psychoanalysis is followed by a 
derasha. The only exception is that my lectures to my children are followed 
by them asking me for money, and not vice versa. 
Last Shabbos, when we read Parshas Beshalach, on Friday evening, one of 
our children, who shall remain nameless for the sake of future shidduchim, 
came to the Shabbos table reading a book. The rule in our home is that no 
books may be brought to the Shabbos table, so that, at least once a week, 
we can try to promote actual face to face conversation (which includes 
arguing over seats and everything else that comes up). When I asked the 
child to please remove the book, he proceeded to place it under his chair. 
We proceeded singing Shalom Aleichem, until two minutes later when I 
noticed him peering down at the open book, now somewhat 
inconspicuously placed on his chair. When I reminded him that the book is 
not supposed to be at the table, he looked up and said “I know, I know! I’m 
putting it away and listening right now!” 
Not surprisingly, within a short time he was again reading the book, which 
was now opened under his chair. When I looked at him he again reassured 
me that he was listening and putting it away 
I replied that I believed he really did want to listen to my directions as he 
claimed. The reason he was having such a hard time doing so was because 
he didn’t know an important lesson to be gleaned from the parsha. 
The opening pasuk states that when Klal Yisroel left Mitzrayim, Hashem 
did not lead them through the land of the Pelishtim, despite the fact that it 
was closer, “for Hashem said, lest the nation become frightened when they 
see war, and they will return to Egypt.” Rashi explains that the concern was 
that upon confronting adversity, the nation would immediately seek to 
return to what was familiar, i.e. Egypt. 
Rashi’s explanation contains an integral strategy necessary for changing 
habits. One of the reasons it’s so difficult to effect real change, is because 
we naturally gravitate towards what is familiar and comfortable. If a person 
wants to genuinely change habits, he needs to make his old habits 
inconvenient, and his new habits more convenient. 
For example, for one who wants to lose weight and is beginning a new diet, 
before he begins he should have the new foods that he is permitted on his 
new diet available and in front of his cabinet. Otherwise, as soon as the first 
rumblings of hunger set in, he’s going to go right back to the old foods he 
was used to. 
Hashem led the young nation on a circuitous route, so that they wouldn’t 
be able to run back to Egypt as soon as they were confronted by challenge. 
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I told my son that he really did want to listen to my instruction not to read 
at the table. But by leaving the book in close proximity, as soon as curiosity 
set in he causally looked back at the book. The proper response would be 
to remove the book from the room, to remove the temptation. 
I’m not sure if my point was well taken, or if it was just to make sure I was 
finished my lecture, but my son removed the book from the room. 
The following day in shiur in Yeshiva, a boy came into class eating. I told 
him to put it away, so we could begin learning. When he placed it in his 
bag next to him open, I told him I had a thought on the previous day’s 
parsha to share with him. 
That’s a lot of mileage from a truly great insight into human psychology, 
that Rashi indirectly mentions in passing. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
Parshas Mishpatim is the second week of reading about Matan Torah. It is 
therefore fitting to continue with this theme, particularly regarding the 
exalted nature of learning Torah, and with a specific focus on the endeavor 
of persevering in one’s Torah learning through trying times. As a starting 
point, consider the commentary of the Netziv on last week’s parsha 
(Harcheiv Davar, 19:18-19), regarding the Torah’s statement, “and the 
entire Sinai mountain was smoking because Hashem had descended upon 
it in fire; its smoke ascended like the smoke of a furnace...the sound of the 
shofar blast got stronger.” The smoke emanating from the mountain, 
explains the Netziv, alludes to Jewish suffering throughout the long exile, 
and the shofar blast is a reference to Klal Yisrael’s ironclad commitment to 
learning Torah. Almost counterintuitively, the more difficult the galus 
becomes, the more that Torah scholarship comes to fruition. Even under 
the harshest conditions, Klal Yisrael thrives in and through the Torah. It is 
not a coincidence that the primary Talmud, Talmud Bavli, was formed 
specifically in the diaspora. Taking this concept yet one step further, the 
Netziv asserts that, had the Jewish People forever remained in Eretz Yisrael 
amidst calm and tranquility, the Oral Law would never have flourished as 
much as it ultimately did. It is precisely the difficulties and hardships of 
galus, underscores the Netziv, that brings about such an excellence of Torah 
scholarship. From a purely logical assessment, this phenomenon may defy 
explanation, yet it is a fact that we can observe with our own eyes! 
It is the Torah that is our source of strength to survive the bitter galus. In 
ahavah rabbah, the brachah recited immediately prior to Shema every 
morning, we exclaim how Hashem loved us with a great love and had 
chemlah (compassion) for us. This formulation, explains the Netziv, is 
referring to the fact that Hashem gave us the Torah which is our “weapon” 
for thriving in galus. We follow up that declaration with a heartfelt request 
that Hashem endow us with the ability to understand His Torah and fulfill 
all of its mandates. (Parenthetically, there is a reliable tradition that when 
the Netziv would say this brachah, there would be a puddle of tears on the 
floor. That was how intensely the Netziv yearned to understand the Torah.) 
The Netziv reiterates this fundamental – namely, that the hardships of galus 
are the driving force for Klal Yisrael’s success in Torah learning - many 
times throughout his commentary on the Chumash. 
In this context, it’s worthwhile to mention an idea put forward by the 
Chasam Sofer (Drashos Chasam Sofer, Behaaloscha, 10:34). Chazal say 
(Shabbos 116a) that the pesukim of vayehi binsoa ha’aron, which make 
mention of the transporting of the Aron Kodesh, actually belonged 
elsewhere. They were placed here, says the Gemara, to comprise a break 
between two particular sins that Klal Yisrael committed in the desert. The 
first being that they ran away from Har Sinai like school children running 
away from school, and the second sin is their complaint about not having 
meat. The Chasam Sofer explains that Klal Yisrael had a certain degree of 
laxity in learning Torah (according to their lofty level, which we can’t even 
begin to fathom) which expressed itself when they “fled” Har Sinai like a 
child dashing out of school. Had Klal Yisrael not fallen at that time, 
elaborates the Chasam Sofer, they would never have been subject to any 
exile whatsoever! It was at that moment in history that Klal Yisrael, through 
their lack of total dedication to Torah, created the potential of having to go 
into galus. Underscoring this point, continues the Chasam Sofer, is the 
expression of the Medrash (Medrash Rabbah, Vayikra, 35:6) that “the Book 
and the Sword descended from Heaven. If Klal Yisrael upholds the Book, 
they will be spared from the Sword.” In other words, a full, 

uncompromising commitment to Torah would have obviated any 
possibility of Klal Yisrael ever being subjugated to the nations of the world. 
Since – though their running away from Har Sinai - this did not materialize 
and Klal Yisrael did in fact become vulnerable to the potential of galus and 
persecution at the hands of the nations of the world, what immediately 
follows is the set of pesukim that contain the words, “arise Hashem and let 
your foes be scattered.” The enemies referred to in the pasuk only came 
into existence because of Klal Yisrael’s slackness. Had they not faltered, 
Klal Yisrael would have existed on a plane that transcends the natural order, 
such that the nations of the world would never have been able to cause them 
the slightest bother. Now, though, the Jewish people are potentially subject 
to the evils of their enemies – until, b’ezras Hashem, Mashiach will come 
- and the way we are able to prevail is by tenaciously clinging to learning 
Torah. 
Rav Chaim Ozer Grodzensky (d. 1940), the undisputed Torah leader of pre-
WWII European Jewry, echoes this sentiment in the beautiful introduction 
to his work of responsa, Achiezer, which he first published while Europe 
was still smoldering from the effects of WWI: “Why, the reader may be 
wondering, am I publishing a sefer at such a difficult time for the Jewish 
People? Klal Yisrael is drowning in a sea of tears and you are busy singing 
shirah?! But the truth is just the opposite of such a notion. For it is the 
delight of Torah study that is our strength even at a time of destruction. 
Throughout its long and bitter history, Klal Yisrael has toiled in Torah, and 
it served them as a life-giving elixir. And in our times as well - a time of 
war - we witness the wonder of numerous yeshivos wandering from place 
place, exiled yet tenaciously clinging to the Torah. The eternal light of 
Torah continuing to burn brightly…” 
This idea is easy to talk about and easy to read about, but it’s not necessarily 
so easy to live up to. So why mention it at all? First of all, we have to make 
as clear as can possibly be that the power of persevering in Torah through 
hardship is not limited only to the Torah study of the greats such as Rav 
Chaim Ozer. Likewise, the perseverance of which we speak is not only the 
likes of Rabi Akiva and the ten martyrs. Rabi Akiva was moser nefesh for 
Torah to such an extent that, even following his incarceration for teaching 
Torah publicly, he was sent shailos in jail and he paskened those shailos 
from jail! It’s a degree of self-sacrifice which is just above and beyond. 
But, make no mistake! It is not only their level of Torah scholarship and 
mesiras nefesh which was holy and pure and served as an abiding source 
of strength for Klal Yisrael. It is our Torah learning, too, that is an integral 
part of the existence of Klal Yisrael in galus! Klal Yisrael consists of 
individuals. Every person can and should recognize the power that is 
inherent in his Torah learning, and see to it that his Torah learning be 
worthy of giving life to Klal Yisrael. Tragedies and hardships come in all 
manner of forms and sizes, big and small, and it is our Torah learning that 
will serve as the protective shield from potential suffering. 
No less important, we need to recognize that it can sometimes be easier to 
improve and rise to the challenge when the tzarah at hand is of a large-scale 
nature. Some of the best learning in Eretz Yisrael took place during the 
Gulf War. Bnei Yeshiva everywhere were simply glued to the Gemara. The 
learning was so intense, and with such a strong sense of clinging to the 
Ribbono Shel Olam, that its delight defied description! Sometimes, the 
relatively small nuisances and humdrum hardships can throw you off 
balance to a greater degree than a really big, looming problem. Framing 
these more routine hurdles in the right context – namely, that they too are 
the “smoke” that gives us the potential to reach ever higher levels of 
learning Torah – empowers one to grow from them. The point, then, is to 
be cognizant of the need to overcome not only the “menacing beasts” that 
stand in our path, but also the “little mosquitos” as well! Every little 
disturbance generates distracting smoke, and our survival and continuity 
derives from our steadfast commitment to the Torah through those 
difficulties and hardships. (Audio recording) 
Quotables 
“If one keeps his mind occupied with thoughts of Torah, he has nothing to 
fear, because if it is his time to leave this world, he will have left while in 
the midst of Torah.” 
Vignettes 
One Thursday, when I walked into the shiur room to learn with Rav 
Twersky, he pointed out to me that there was 100-shekel bill sitting on the 
table. It clearly looked like someone had lost it. Rav Twersky seemed both 
excited and nervous about this opportunity to fulfill the mitzvah of 
returning a lost item. His excitement expressed itself with the eagerness to 
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put up a sign so that hopefully the money would be returned to its owner. 
His nervousness was manifest by the fact that he asked me to be the one to 
hold on to the money until it was returned. He said, “Let’s split the mitzvah. 
I will write the sign, and you hold on to the money until someone comes to 
claim it.” I was more than happy to be part of this mission. Rav Twersky 
took out a piece of paper and begain writing the notice. Something about 
the appearance of the bill got me wondering, and, indeed, went I picked it 
up, my hunch was confirmed. It was play money. “Rebbi,” I said to Rav 
Twersky, “it’s a fake bill. It’s just play money.” He wasn’t convinced, 
though. He reached into his wallet and removed a real 100-shekel bill to 
compare to the one we had found. Low and behold, the latter was quite a 
bit smaller than the real bill and differed in other, significant ways. Rav 
Twersky seemed a bit taken aback. There was an awkward silence for a few 
moments, and I got the distinct feeling that Rav Twersky was troubled that 
we had wasted a few minutes, and that he had confused fake money for real 
money. Not long before that incident, I heard someone relate an excerpt 
from Talmud Yerushalmi that I thought would lighten up the situation, and, 
at the same time, seemed to me to be such an appropriate description of 
Rav Twersky. “Rebbi,” I said to him, “I heard a Yerushalmi (Megillah 
1:11) that says that Rabi Yehuda Ha’Nasi was called kadosh because he 
never looked at his milah, but Rabi Nachum was called kodesh 
ha’kadashim because he never gazed at money!” Rav Twersky blushed, 
smiled, and in his classic humility said with enthusiasm, “Really? It says 
that in the Yerushalmi?!” That was that, and we immediately started our 
learning session. (Reb Chaim Rosen) 
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Rabbi Berel Wein 

Not Me 
The current dispute between Poland and Israel, really between Poland and 
the Jewish people, highlights one of the great weaknesses of the human 
character. Even after committing and participating in the worst of atrocities 
against innocent fellow human beings, the perpetrators rarely have the 
courage and moral fortitude to acknowledge their actions and attempt to 
atone for their guilt. 
The past century is replete with examples of this all too often human 
weakness. In World War I the Turks were responsible for the deaths of over 
one million Armenian citizens of the Ottoman Empire. To this very day 
Turkey insists that it is not somehow guilty of that genocide. It denies every 
accusation no matter how well proven and obvious the matter is. The world 
has accommodated Turkey on this matter for over a century. 
Hitler, in justifying his planned genocide of the Jewish people, used Turkey 
as the prime example that there would really be no consequences brought 
to bear against Germany for destroying the Jews of Europe. It is ironic that 
of all of the perpetrators of ethnic genocide in the past century, only 
Germany has made any attempt to accept responsibility for its actions and 
policies and to make whatever restitution it can to the victims of its cruelty. 
There is no question that many Poles, Lithuanians, Latvians, Estonians, 
Ukrainians, Croatians and the French, all participated in the destruction of 
European Jewry in World War II. But all of these countries piously put all 
of the blame on Germany and said “not me” when it came to admitting the 
guilt of many of its citizens in that terrible crime against the Jewish people 
and humanity. 
The historians and sociologists amongst us have advanced many theories 
as to why there was such widespread cooperation in these countries in the 
elimination of the Jewish population that had lived there, and in many cases 
for centuries before. The association between Jews and communism is the 
theory that is most often advanced. Like many theories there is a kernel of 
truth in this idea but basically it is a flawed theory. 
The overwhelming majority of Jews in those countries did not identify or 
support communism, though it must be said that they preferred Russian 
domination over German extermination. Others claim that since quite a 
number of Jews have appealed to the Polish courts to have their properties 
that were confiscated from them during the war returned to their families, 
this has spawned great resentment amongst the Poles. 
Still others maintain that the fact that many Israelis of Polish descent have 
applied to become citizens of Poland and obtain Polish passports, which 
would give them access to all the countries of the European Union, Polish 
officials objected to this allegedly misuse of Polish descent. 
All of these arguments are completely spurious. Anti-Semitism has long 
been a Polish disease and pogroms against Jews existed in Poland before 

World War II, during World War II and tragically even after World War II 
ended. Almost all of the countries of Eastern Europe have yet to face up to 
their guilt and to take steps, both educationally and socially, to try to cure 
themselves of this malady. 
The late Prime Minister of Israel, Yitzchak Shamir, once said that anti-
Semitism in Eastern Europe is placed into the population with their 
mother’s milk. This seems to be true since, to a great extent, all of those 
countries have small, aging and apolitical Jewish communities. Thus the 
traditional complaints of anti-Semitism that Jews are too wealthy, too 
powerful, too influential in the affairs of their country certainly apply no 
longer. 
But that doesn't seem to make any difference. It is a strange thing that there 
are communities who love Israel but hate Jews and there are communities 
that love Jews but hate Israel. These are only aberrations caused by a latent 
anti-Semitism. The rise of extreme right wing nationalist political parties 
in Europe and especially in Eastern Europe brings with it xenophobia and 
violent discrimination against minorities who live in those countries. 
Since the main problem in Europe now concerns the integration of millions 
of Moslems into European society, these parties, though still espousing 
anti-Semitism, have bigger fish to fry currently. But make no mistake, Jews 
are on their radar screen as well and 75 years after the Holocaust the Jewish 
horizon, especially in Eastern Europe and throughout the rest of Europe as 
well, is rather bleak. Only time will tell as to what the future will bring. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Mishpatim 
One of the many diverse and detailed subjects covered in this week’s Torah 
reading is that of the laws regarding lending money to a fellow Jew. And 
though the language of the verse is couched in a conditional manner –“if” 
or “when” you will lend money – the rabbis of the Talmud interpreted this 
as an imperative – a positive commandment requiring one to be open to 
lend money to those who are in need of temporary aid. 
There are many laws, details and technicalities attached to this 
commandment and this short article is not the place to address them. But 
the overriding principle is clear. Lending money to others and helping them 
to extricate themselves from otherwise burdensome circumstances is a 
positive commandment of the Torah. 
Though we all know and sense that lending money to someone goes against 
our emotional and rational sense of being. It is much easier for a person to 
donate money to another human being or to a cause than to lend that money. 
We are immediately beset by the problem that perhaps the person will never 
wish to or be able to repay that debt. If I gave him the money and that is 
that and I have erased the matter from my mind and consciousness. 
However when I lend money, that alone is omnipresent with me. The 
borrower will avert my gaze when I meet him on the street and the lender 
will feel just as uncomfortable as does the borrower. Lending money to an 
individual always causes an awkward interpersonal relationship. 
Perhaps this may be the very reason why the Torah ordains a commandment 
to lend money to another individual. The Torah wishes to break down our 
selfish instincts and self-interest. Whether we wish to or not, we become 
invested in the life and activities of the one who borrowed the money. We 
have reason to pray for his success because only then will he somehow be 
able to discharge his obligation. 
That is why the Torah states that the poor man, the borrower, is “with you.” 
The relationship of borrower and lender is not merely a financial 
arrangement but it is a deeply personal one that has many ramifications. As 
King Solomon pointed out, a borrower feels one’s self in bondage to the 
lender. 
This is a psychological truism that also has practical halachic 
consequences. But it is incumbent upon the lender to mitigate such feelings 
to the extent possible. The lender cannot pursue repayment of his loan in a 
manner that is too intense. And this is especially true if the lender is aware 
that the borrower really does not have any extra funds with which to 
currently repay the loan. 
Yet, the Torah does provide strong legal action on the part of the lender to 
recover his loan. He justifies this on the basis that if it becomes too difficult 
to collect on a loan then people will stop lending money and that will make 
for a very selfish and ultimately disastrous society. 
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Rabbi Pinchas Winston 

Perceptions 
Parshas Mishpatim - It Only looks That Way 
And these are the ordinances that you shall set before them. (Shemos 21:1) 
IF YOU WANT to get a taste of what they learn in yeshiva, read all the 
Rashi’s in this week’s parsha. There is a lot of Talmudic commentary on 
the first two aliyos alone. 
This week’s parsha, after last week’s drama, is like driving at 80 mph and 
coming to a complete stop in seconds. You can hear the tires screeching. 
All of a sudden we are hit with halachos related to slaves and damages that 
occur to other people or their property. 
The truth is, the abrupt stop really occurred at the end of last week’s parsha. 
After the awesome giving of the Ten Commandments, the narrative 
switched to a technical discussion about building an altar for the service of 
God. Why? 
Several commentators ask and answer that question. I would like to suggest 
an answer that has to do with something Rashi says here: 
Whosoever causes a community to do good, no sin will come through him, 
and whosoever causes the community to sin, no opportunity will be granted 
him to become repentant. (Yoma 87a) 
No sin will come through him: The Holy One, Blessed is He, will push 
away the sin so that it does not happen through him. (Rashi) 
Rashi’s wording is interesting. He does not say that the person will not 
come to sin because they are so righteous that they do not even come 
CLOSE to sinning. He says that even if they are doing something that 
COULD result in a sin, God will prevent it from happening. The merit of 
helping the community is great enough to be a protection from one’s own 
spiritual shortcomings. 
To err is to be human. This is what Shlomo HaMelech confirmed when he 
wrote: 
For there is not a righteous man on earth who does only good and never 
sins. (Koheles 7:20) 
It’s just the nature of the “beast,” having been created with a yetzer hara, 
or the “se’or sh’b’issa”: 
Rav Alexandri, upon concluding his prayer, used to add the following: 
“Master of the Universe, it is known full well to You that our desire is to 
perform Your will. What prevents us? The ‘se’or sh’b’issa’—‘yeast in the 
dough’.” (Brochos 17a) 
What Rav Alexandri means is that he’d LIKE to be a tzaddik who NEVER 
sins, but he too has a yetzer hara. Granted that HIS sins may look like other 
people’s mitzvos, but relatively speaking, they still count as sins, at least 
for people on HIS level. 
Does that mean a person cannot avoid unavoidable sins? According to 
Rashi, no. Even according to the Talmud, no, as it says: 
God said, “I created the yetzer hara and made the Torah its spice.” 
(Kiddushin 30b) 
If someone comes to purify himself, they help him. (Yoma 38b) 
If a person sanctifies himself a little, they sanctify him a lot. (Yoma 38b) 
What these three statements say is that if a person truly wants to avoid sin, 
they can enlist the help of Heaven. Heaven wants a person to be righteous 
more than the person wants to be righteous. So, if a person is prepared to 
work on it, then Heaven is more than happy to make up for their spiritual 
shortcomings—especially if they help the community. 
Good to know. Even better to take advantage of. But, what does it have to 
do with this week’s parsha, and the question with which we began? 
Everything. 
Last week’s parsha was ALL God. He revealed Himself to mankind in an 
unprecedented way. It was the greatest sound-and-light show ever. There 
was never a moment when a person didn’t feel the reality of God, that He 
wasn’t involved in every aspect of life. 
But, it was also not reality, at least not yet. It was totally messianic, and had 
the Jewish people not sinned with the golden calf, then it would have stayed 
that way. The first set of tablets with which Moshe Rabbeinu descended 
was in fact Torah on that level, and they lost that when he broke them. 
All the laws in this week’s parsha and the rest of the Torah are part of a 
pre-Messianic version of Torah, embodied in the second set of tablets that 
we DID receive. On a lower spiritual level, all of Torah had to be detailed 
and spelled out for us. When we built the golden calf, we destroyed our 

messianic awareness and existence. We fell back to the level on which we 
now find ourselves. 
Consequently, God consciousness is a difficult thing to achieve and an even 
harder one to maintain. Life is so natural that even people who BELIEVE 
in God and Divine Providence have a difficult remembering at the time that 
it is Hashem who drives history, national AND personal. Life only 
APPEARS random and accidents only SEEM to happen, but we deal with 
them as if they actually are. 
Parashas Mishpatim follows Parashas Yisro in anticipation of the post 
golden calf era. It warns us not to forget that accidents happen for a reason, 
one that originates with us. Just as an unintentional public profanation of 
God’s Name happens because of a careless private one, likewise the 
unintentional damages we cause to others is the result of an attitude of 
carelessness that we may be oblivious to. 
This is why, it is pointed out, that Pirkei Avos appears in Nezikin, the 
section of Mishnayos dealing with damages. Pirkei Avos is designed to 
help a personal increase their spiritual sensitivity, without which a person 
damages themselves and others. 
The sound and light show of Parashas Yisro may have gone underground, 
so-to-speak, but it is really what is behind all those things we do that require 
Parashas Mishpatim to sort out. It’s not easy to see the hand of God in every 
last detail of life, and even harder when it comes to things that we never 
intended to do. But, that only increases the reward of the person who looks 
for it, and takes it to heart when they use their “accidents” as a reason to 
spiritually better themselves. 
In fact, this week is also Parashas Shekalim. There is a very technical 
reason for why we read this section of the Torah as the Maftir. But, there is 
also a hashkofic one. As the Talmud says, the half-shekel we gave in Moshe 
Rabbeinu’s time counteracted the money Haman paid for the right to 
destroy the Jews. 
A lot of history passed between one event and the other. For us, but not for 
God, for whom “a thousand years is but a day.” We may forget the things 
we do and what they mean. God does not. And they can either come back 
later to help us, or to haunt us. 
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Bais Hamussar 
Dvar Torah # 608 Mishpatim משפטים 
This Dvar Torah is dedicated l'refuas Avigayil bas Rochel, b'soch shaar 
cholei Yisroel 
Pirkei Avos 1,4 
 יוסי בן יועזר איש צרדה אומר יהי ביתך בית ועד לחכמים... (אבות א:ד)"
Yose ben Yoezer from Tzreida said, "Your house should be a meeting 
place for the Rabbis." 
Last week we explained that despite the fact that a single meeting place 
should suffice for any given city, nevertheless, Yose ben Yoezer's dictum 
could apply to every individual. They can fulfill it by ensuring that their 
house is an appropriate abode for housing Chachomim. This week, we will 
offer a different explanation. 
The Rambam, in his introduction to mishnayos, reveals a fascinating 
phenomenon. He writes that while everything created has a purpose, the 
most significant component of creation is man, and the primary purpose of 
his existence is to engage in intellectual pursuits. Hence, he asks, for what 
reason did Hashem create billions of human beings who never spend a day 
in their lives accumulating wisdom? 
He answers that all these individuals are there to serve the select individuals 
who do spend their lives the way that Hashem intended. There is no way 
that these men could possibly become scholars if they also had to worry 
about sewing clothes, building houses and preparing food. Thus, Hashem 
put millions of people in the world to ensure that these individuals would 
be free to engage in Torah and mitzvos. Hashem sometimes has thousands 
of people work on building a single edifice so that one time, many years 
later, a pious individual will be able to rest his weary body in the shade of 
that building. Hashem orchestrates everything in the world for the sake of 
the small amount of righteous people. 
This concept manifested itself during the Mir Yeshiva's escape from Poland 
during the Second World War. 
Thousands upon thousands of workers spent years upon years laying the 
tracks of the Trans-Siberian Railroad. The first time that the railroad was 
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used was when the train transported hundreds of Mirrer Yeshiva students 
across Asia. After arriving in Shanghai, they found a large empty Shul that 
had been built by a wealthy businessman years earlier for no apparent 
reason. The amount of seats in the Shul matched the number of students 
almost exactly! (An interesting note: Just prior to the outbreak of the war, 
Rav Wolbe, due to his German citizenship, was forced to leave Poland. He 
found a haven in Sweden and thus he became the liaison between the Jews 
in America and the Mir Yeshiva in Shanghai). 
The Gemara (Sukkah 45b) relates a remarkable statement of Rebbi Shimon 
Bar Yochai: "I have seen bnei aliyah (people who are constantly growing 
spiritually) and they are few. If there are a thousand, my son and I are 
amongst them. If there are a hundred, my son and I are amongst them. If 
there are two, my son and I are they." Reb Chatzkel Levenstein zt"l explains 
that Rebbi Shimon was not bragging, rather, he was teaching us an 
important haskafa. Don't be preoccupied with how many people around you 
are actively pursuing spiritual growth. Make sure that you are a ben aliyah 
and willing to take any initiative in order to grow. 
Accordingly, although Yose ben Yoezer is addressing everyone in Klal 
Yisrael, practically, only a ben aliyah will comply with his directive. 
Indeed, in every community there is only one house designated as the 
meeting place for Chachomim. The Tanna is exhorting each of us to strive 
to be that single ben aliyah. And the same holds true for all areas of 
Yiddishkeit. Don't look around to see what everyone else is doing; just 
make the effort to climb as high as you possibly can. 
Ask yourself and answer: Do I make an effort to seize spiritual 
opportunities when they present themselves, or do I pass them up for a 
"more opportune" time? 
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Jewish History Crash Course 
Crash Course in Jewish History Part 14 - Yehoshua and the Conquest 
of the Promised Land 
by Rabbi Ken Spiro 
The Book of Yehoshua begins: 
And it was after the death of Moshe, the servant of the L-rd, that the L-rd 
said to Yehoshua the son of Nun, Moshe’s minister, saying, "Moshe my 
servant has died and now arise and cross the River Jordan. You and all this 
nation go to the land which I give the Children of Israel. Every place on 
which the soles of your feet will tread I have given to you, as I have spoken 
to Moshe. No man shall stand up before you all the days of your life. As I 
was with Moshe, so shall I be with you. I will not weaken my grasp on you 
nor will I abandon you. Just be strong and very courageous to observe and 
do in accordance with all the Torah that Moshe my servant has commanded 
you. Therefore, do not stray right or left in order that you will succeed in 
wherever you go." 
The Book of Yehoshua describes the conquest and settlement of the Land 
of Israel during a very significant period of Jewish history. 
At this time the so-called Promised Land is bounded by the Egyptian 
empire to the south and the Assyrian empire to the north. But it is not ruled 
by either of them. In fact, there is no one power ruling this section of land, 
rather it is settled by seven Canaanite tribes who inhabit 31 fortified city-
states scattered all over the map, each ruled by its own "king." 
(Jericho is one of these city-states, so is Ai, so is Jerusalem, where 
Canaanite tribesmen called Jebusites dwell.) 
Before they enter the land, the Jewish people send an envoy to the 
Canaanites with the message, "HaShem, the Creator of the Universe has 
promised this land to our forefathers. We are now here to claim our 
inheritance, and we ask you to leave peacefully." 
Needless to say most of the Canaanites don't. (Only one tribe does the right 
thing and gets out.) 
Meanwhile, Yehoshua has clear instructions from HaShem that if the 
Canaanites don't get out, the Jews must wipe them out, because if they 
remain in the land they are going to corrupt the Jews. It is made clear that 
the Canaanites are extremely immoral and idolatrous people and the Jews 
cannot live with them as neighbors. 

This is like saying today that living in a bad neighborhood messes up your 
kids. You have to always be careful about outside influences. 
So what happens? 
The Battle Of Jericho 
The people go into the land and they fight a series of battles. The first is the 
battle of Jericho, the entrance to the heartland of Canaan. 
Some archeologists have suggested that the easy conquest of this heavily-
fortified city was made possible by a well-timed earthquake. But isn't it 
remarkable that precisely when the Jewish people need the city to fall, there 
is an earthquake and it does? Of course, they call it a miracle. 
The waters of the Jordan part and they cross on dry land, then the Jordan 
refills with water. Next they march around the city walls, which crumble 
before their eyes. They conquer the city, taking no booty as commanded by 
HaShem. 
Hard to believe? 
Writes archeologist-physicist Charles Pellegrino in Return to Sodom and 
Gomorrah: 
... we are told (in Yehoshua 4:18) that the waters of the Jordan quickly 
returned to their normal level. This is consistent with the recent history of 
the Jordan's natural dams. Within forty-eight hours (and typically within as 
few as sixteen hours), the waters piling up behind an earthquake-made 
barrier overflow the mount, tearing great holes in it as they spill forth. (p. 
267) 
Pellegrino details (pp. 257-268) the excavation of what is believed to be the 
ancient city of Jericho. He notes many findings that support the story as it 
is told in the Book of Yehoshua, including the fact that the storehouses of 
grain -- a very valuable booty -- had been found intact. 
It must be clear by now that this is not the typical war of conquest such as 
we read about in human history of bloody warfare, of raping and pillaging. 
HaShem has said, "Nothing like that here. And if you follow My 
instructions all will go well." 
One For All And All For One 
The Jews move on to the next city-state, a place called Ai. 
But here things don't go so smoothly. In fact, they meet with a terrible 
defeat with many of their number killed. Traumatized by the experience, 
they plead to know why HaShem had abandoned them and quickly learn 
the terrible truth -- that one person, Achan, had stolen some items back in 
Jericho. 
One person out of 3 million didn't listen to HaShem and everyone suffers! 
The fascinating thing here is that the Torah seems to be saying that 
obedience to HaShem's commands is paramount and that as far as the Jews 
are concerned -- it is all for one and one for all. 
As an outgrowth of that lesson, Judaism teaches that there is such a thing 
as collective responsibility as well as individual responsibility -- no person 
is an island, each exists as part of the whole and is responsible for the 
actions of others as well as his or her own. 
In today's world, the motto seems to be "Mind your own business." If we 
operated on the same level as they did back then, half the world's problems 
would disappear. 
Life In The Land 
Despite many difficulties on the way, the Israelites do finally lay claim to 
the Promised Land but their life there is far from calm, particularly after 
Yehoshua dies. The Torah relates that they had only themselves to blame: 
And the children of Israel did that which was evil in the eyes of the L-rd ... 
and the anger of the L-rd was kindled against Israel and he delivered them 
into the hands of spoilers ... and he gave them over into the hands of their 
enemies." (Shoftim 2:8-14) 
From a simple reading of the text, one might assume that the entire Jewish 
people abandoned the Torah and started worshipping idols. But this, in fact, 
was not true. As with the incident of the golden calf (see Part 12) only a 
small percentage of the people sinned, yet the entire nation is held 
accountable. 
The highly self-critical nature of this passage is typical of others which 
make the Torah a unique document -- a holy book of a people, but also 
relating the sinful history of this people. It has been said that if the Torah 
was not written by the Jews, it must have been written by anti-Semites. As 
Gabriel Sivan observes in The Bible and Civilization: 
Biblical heroes and heroines ... are depicted as they are, with their virtues 
and their human failings ... This ethically uncompromising aspect of the 
scriptural narrative particularly impressed the Anglo-Jewish writer Israel 
Zangwill: "The Bible is an anti-Semitic book. Israel is the villain not the 
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hero in his own story." Alone among epics, it is out for truth, not high 
heroics. (p. 10) 
There is no question that the criticism of the Jews in the Torah is hyper-
criticism, but there are two reasons why the slightest offense by a small 
group of people is condemned so strongly: 
1. As noted above, every Jew is responsible for every other Jew, 
and what one does reflects on all. 
2. It's such an obvious point in the moral history of the world that 
as soon as you tolerate something, it becomes bearable, and before long it 
will become common. 
Therefore, here HaShem is driving home an important point to the Jews: 
You're on a very high spiritual level. If you tolerate even small indiscretions 
by a few, eventually these few are going to pollute the nation. 
Indeed, this is eventually what does happen, but before it does the Jews 
enjoy a honeymoon period in the land known as the Time of Judges. 
Next: The Time Of Judges 
Crash Course in Jewish History Part 14 - Yehoshua and the Conquest 
of the Promised Land 
by Rabbi Ken Spiro 
The Book of Yehoshua begins: 
And it was after the death of Moshe, the servant of the L-rd, that the L-rd 
said to Yehoshua the son of Nun, Moshe’s minister, saying, "Moshe my 
servant has died and now arise and cross the River Jordan. You and all this 
nation go to the land which I give the Children of Israel. Every place on 
which the soles of your feet will tread I have given to you, as I have spoken 
to Moshe. No man shall stand up before you all the days of your life. As I 
was with Moshe, so shall I be with you. I will not weaken my grasp on you 
nor will I abandon you. Just be strong and very courageous to observe and 
do in accordance with all the Torah that Moshe my servant has commanded 
you. Therefore, do not stray right or left in order that you will succeed in 
wherever you go." 
The Book of Yehoshua describes the conquest and settlement of the Land 
of Israel during a very significant period of Jewish history. 
At this time the so-called Promised Land is bounded by the Egyptian 
empire to the south and the Assyrian empire to the north. But it is not ruled 
by either of them. In fact, there is no one power ruling this section of land, 
rather it is settled by seven Canaanite tribes who inhabit 31 fortified city-
states scattered all over the map, each ruled by its own "king." 
(Jericho is one of these city-states, so is Ai, so is Jerusalem, where 
Canaanite tribesmen called Jebusites dwell.) 
Before they enter the land, the Jewish people send an envoy to the 
Canaanites with the message, "HaShem, the Creator of the Universe has 
promised this land to our forefathers. We are now here to claim our 
inheritance, and we ask you to leave peacefully." 
Needless to say most of the Canaanites don't. (Only one tribe does the right 
thing and gets out.) 
Meanwhile, Yehoshua has clear instructions from HaShem that if the 
Canaanites don't get out, the Jews must wipe them out, because if they 
remain in the land they are going to corrupt the Jews. It is made clear that 
the Canaanites are extremely immoral and idolatrous people and the Jews 
cannot live with them as neighbors. 
This is like saying today that living in a bad neighborhood messes up your 
kids. You have to always be careful about outside influences. 
So what happens? 
The Battle Of Jericho 
The people go into the land and they fight a series of battles. The first is the 
battle of Jericho, the entrance to the heartland of Canaan. 
Some archeologists have suggested that the easy conquest of this heavily-
fortified city was made possible by a well-timed earthquake. But isn't it 
remarkable that precisely when the Jewish people need the city to fall, there 
is an earthquake and it does? Of course, they call it a miracle. 
The waters of the Jordan part and they cross on dry land, then the Jordan 
refills with water. Next they march around the city walls, which crumble 
before their eyes. They conquer the city, taking no booty as commanded by 
HaShem. 
Hard to believe? 
Writes archeologist-physicist Charles Pellegrino in Return to Sodom and 
Gomorrah: 
... we are told (in Yehoshua 4:18) that the waters of the Jordan quickly 
returned to their normal level. This is consistent with the recent history of 
the Jordan's natural dams. Within forty-eight hours (and typically within as 

few as sixteen hours), the waters piling up behind an earthquake-made 
barrier overflow the mount, tearing great holes in it as they spill forth. (p. 
267) 
Pellegrino details (pp. 257-268) the excavation of what is believed to be the 
ancient city of Jericho. He notes many findings that support the story as it 
is told in the Book of Yehoshua, including the fact that the storehouses of 
grain -- a very valuable booty -- had been found intact. 
It must be clear by now that this is not the typical war of conquest such as 
we read about in human history of bloody warfare, of raping and pillaging. 
HaShem has said, "Nothing like that here. And if you follow My 
instructions all will go well." 
One For All And All For One 
The Jews move on to the next city-state, a place called Ai. 
But here things don't go so smoothly. In fact, they meet with a terrible 
defeat with many of their number killed. Traumatized by the experience, 
they plead to know why HaShem had abandoned them and quickly learn 
the terrible truth -- that one person, Achan, had stolen some items back in 
Jericho. 
One person out of 3 million didn't listen to HaShem and everyone suffers! 
The fascinating thing here is that the Torah seems to be saying that 
obedience to HaShem's commands is paramount and that as far as the Jews 
are concerned -- it is all for one and one for all. 
As an outgrowth of that lesson, Judaism teaches that there is such a thing 
as collective responsibility as well as individual responsibility -- no person 
is an island, each exists as part of the whole and is responsible for the 
actions of others as well as his or her own. 
In today's world, the motto seems to be "Mind your own business." If we 
operated on the same level as they did back then, half the world's problems 
would disappear. 
Life In The Land 
Despite many difficulties on the way, the Israelites do finally lay claim to 
the Promised Land but their life there is far from calm, particularly after 
Yehoshua dies. The Torah relates that they had only themselves to blame: 
And the children of Israel did that which was evil in the eyes of the L-rd ... 
and the anger of the L-rd was kindled against Israel and he delivered them 
into the hands of spoilers ... and he gave them over into the hands of their 
enemies." (Shoftim 2:8-14) 
From a simple reading of the text, one might assume that the entire Jewish 
people abandoned the Torah and started worshipping idols. But this, in fact, 
was not true. As with the incident of the golden calf (see Part 12) only a 
small percentage of the people sinned, yet the entire nation is held 
accountable. 
The highly self-critical nature of this passage is typical of others which 
make the Torah a unique document -- a holy book of a people, but also 
relating the sinful history of this people. It has been said that if the Torah 
was not written by the Jews, it must have been written by anti-Semites. As 
Gabriel Sivan observes in The Bible and Civilization: 
Biblical heroes and heroines ... are depicted as they are, with their virtues 
and their human failings ... This ethically uncompromising aspect of the 
scriptural narrative particularly impressed the Anglo-Jewish writer Israel 
Zangwill: "The Bible is an anti-Semitic book. Israel is the villain not the 
hero in his own story." Alone among epics, it is out for truth, not high 
heroics. (p. 10) 
There is no question that the criticism of the Jews in the Torah is hyper-
criticism, but there are two reasons why the slightest offense by a small 
group of people is condemned so strongly: 
3. As noted above, every Jew is responsible for every other Jew, 
and what one does reflects on all. 
4. It's such an obvious point in the moral history of the world that 
as soon as you tolerate something, it becomes bearable, and before long it 
will become common. 
Therefore, here HaShem is driving home an important point to the Jews: 
You're on a very high spiritual level. If you tolerate even small indiscretions 
by a few, eventually these few are going to pollute the nation. 
Indeed, this is eventually what does happen, but before it does the Jews 
enjoy a honeymoon period in the land known as the Time of Judges. 
Next: The Time Of Judges 
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48 Ways to Wisdom 
Way #15 Oral Instructions For Living 
Most Jews are familiar with the "Written Torah" - the Five Books of Moshe. 
But many are not aware that the Jewish People also received the Oral Torah 
at the same time. 
The Oral Torah is not an interpretation of the Written Torah. The fact is, 
the Oral Torah preceded the Written Torah. At Mount Sinai 3,300 years 
ago, HaShem revealed Himself to the entire Jewish People. He then gave 
Moshe the 613 commandments along with a detailed explanation of how 
the Jewish People were to fulfill them. At that point in time, the teachings 
were entirely oral. 
It wasn't until 40 years later, just prior to Moshe’s death and the Jewish 
People's entering the Land of Israel, that the Written Torah as we know it 
(containing various stories and sources for the Mitzvos), was given to the 
Jewish People. 
In effect, the Written Torah is a form of "Cliff Notes" or summary notes of 
the information that HaShem gave the Jewish People, through Moshe at 
Sinai. As such, the Written Torah cannot be understood without the Oral 
Torah. 
Today, the Oral Torah also exists in a written form, called the "Mishnah." 
Almost 2,000 years ago during intense Roman persecution, the Jewish 
leaders wrote down the Oral Torah to avoid it being forgotten. 
Go For As Much As You Can Get 
A single word in the Torah can yield a four-layered understanding about 
life, if one knows how to apply the appropriate tools for gaining this 
understanding. The deeper you go into a Torah idea, the more real it 
becomes until you integrate it and act accordingly. 
The Torah can be understood on four primary levels of depth. 
1. "P'shat" - the simple explanation of what the Torah is about. 
Rashi (12th century France) wrote a famous commentary explaining this 
level. 
2. "Drush" - this is the Midrash, which tells us where the Biblical 
concepts emanate from - and how to apply it to living. 
3. "Remez" - a more sophisticated level of the Midrash. Different 
ways of reading the words reveal different aspects of their meaning. 
4. "Sod" - the hidden meanings and mysticism of the Torah. 
These four words form the acronym "PaRDeS," which means "orchard." 
The Torah is filled with delicious spiritual fruits, just waiting to be plucked 
and savored. 
Wisdom is for the soul, as food is for the body. HaShem gave us the need 
for physical nourishment in order to teach us that we also need spiritual 
nourishment. The Sages say that a Jew prays three times a day -paralleling 
the three daily meals. 
The Science Of Metaphysics 
If you have a legal problem, you seek out a lawyer. If you become ill, you'll 
look for a doctor. If a piece of Torah is difficult for you, look for an expert. 
Find a rabbi who can teach you the intricacies - and techniques for learning 
it on you own. 
Torah, because it is so comprehensive and comes from a Divine source, 
cannot be approached like any other book. There are immutable principles 
and rules that you need to first become familiar with before delving into 
Torah, and they are usually learned from experts who are entirely familiar 
with them. Get practice in using the traditional techniques needed to 
approach the study of Torah properly. 
The wonderful thing about Torah is that so many volumes of precious 
commentaries have already been written on all aspects of Torah. Whenever 
you have problems understanding the Torah's instructions, you can benefit 

from the understanding of those who preceded you. In recent years, much 
of this literature has been translated into English. 
Why Do We Need The Oral Torah? 
The Bible with its Oral Instructions is the only way to open all the locks. 
There is a symbiosis between them: The Written Torah provides the 
commandments for daily living, and the Oral Torah explains how to 
actually carry them out. The Written Law cannot be used intelligently 
without it. For example: 
Totafos (known as Tefillin) are mentioned in the Written Law. But how do 
we know what they are? What color are they? What size? Shape? What 
about the straps? How many compartments? What parchments go inside? 
How should they be worn? Who should wear them? When? We need the 
Oral Law to tell us that they are square, black boxes. 
A Sukkah - what is it? Does it have a plastic roof or a metal one? Is it made 
of wood? Does it have pink floors? The Written Bible doesn't say; the Oral 
Law does. 
Jews all over the world know what "Tefillin" are. If you think about it, you 
will realize that it was not necessary to write an explicit description of 
Tefillin in the Torah. One need simply look at an older pair. Tefillin were 
worn by every adult male throughout Jewish history, and they themselves 
provided as permanent a record as any book. The Oral Law is as absolute 
as the Written. 
Advantage Of The Oral Torah 
Do you have an encyclopedia? When was the last time you used it? Most 
people haven't looked at their encyclopedia in ages. Usually, the only time 
you use an encyclopedia is when you need to look up something specific. 
Otherwise, it is just a reference work that sits on your bookshelf. 
Imagine if there was no such thing as an encyclopedia. How would life be 
different? We'd all have to retain a lot more information! 
This was HaShem's objective in devising the Oral Torah. Because Judaism 
is not a reference work made to sit on a shelf. Torah is meant to be lived 
and internalized. To do that, you need to know it backwards and forwards. 
With both a Written and Oral Torah, the basics are laid out in writing, but 
the rest of it must be learned orally, encouraging every Jew to constantly 
discuss and clarify. 
The word "mishnah" means "review." Since the nature of an oral 
transmission is that there's a danger of inaccuracy, constant review was one 
of the ways to ensure its integrity. The student would take notes, and then 
memorize them until he knew it perfectly by heart. Then, having tens of 
thousands of people learning the same information guarantee that mistakes 
would not enter into the transmission. 
HaShem, in His infinite wisdom, devised the consummate system for 
transmitting Torah throughout the generations. It is not a written law, and 
it is not an oral law. It's both. 
Why Are "Oral Instructions" An Ingredient In Wisdom? 
• If HaShem spoke on Mt. Sinai, then that message is significant! 
You should look up the explanation of what He said. 
• The Written Torah tells you "Love the L-rd your G-d with all 
your heart." The Mishnah tells you how. 
• If you have an insight into how to live, it makes sense to 
remember it and integrate it. 
• It is a principle of Jewish life that you need to know as much 
Torah as possible. The more you know, the more fulfilled you can 
become. 
• Master the Mishnah, and you uncover a whole world of 
understanding and insight. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Community Kollel 

Parsha Encounters 
Parshas Yisro -A Taste of the World to Come 
By Rabbi Shlomo Francis 
17 Shevat 5778 / Feb. 2, 2018 
A Project Of Chicago Community Kollel 
“Zochor es yom Hashabbos l’kodsho”- remember the day of Shabbos to 
sanctify it. Chazal explain this posuk as a requirement for us to think about 
Shabbos throughout the week. What is the tremendous significance of 

Shabbos that one must be mindful of it during the entire week? The posuk 
continues, “Sheshes yomim toavod”- six days you shall work. It seems odd 
to have a command to work for six days a week, as part of the aseres 
hadibros. The posuk then continues further, “Veasisa kol melachtecha”- and 
you shall do all your work. Rashi explains “it shall be in your eyes as if all 
your work is done.” When Shabbos arrives, one should not feel as if there 
is anything lacking from his physical needs. This seems like quite a lofty 
feat! How are we to accomplish it? 
When Hashem offered Bnei Yisroel the Torah, He told them they would 
receive a gift along with it. When the Bnei Yisroel asked what this great gift 
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was, Hashem answered, “the gift is olam habo.” Bnei Yisroel then requested 
to be shown an example of Olam Habo. Hashem responded by telling them 
about Shabbos which is one sixtieth of Olam Habo. 
The purpose of the mitzvos in the Torah are to connect us to kedusha and 
bring us closer to Hashem. Being that we are physical beings, and we live 
in a physical world there is a constant battle between our physical desires 
and our spiritual needs. Hence, when giving us the Torah, Hashem gave us 
along with it, Shabbos- a day of pure ruchnius. Shabbos is called “Me’ain 
olam haboh”- a day similar to the world to come. In Olam Habah, the 
physical aspects of the world cease to exist, and our existence is completely 
spiritual. Shabbos is also called “Yom Menucha”, a day of rest. This does 
not mean one should take it easy on Shabbos. Rather, this is re ferring to the 
rest- to the break in our constant struggle to balance the spiritual and 
physical aspects of our beings. On Shabbos, we can be free to explicitly 
immerse ourselves in kedusha. We can tap in to the spiritual aspects of 
ourselves, thus experiencing a taste of Olam Habah. With this insight, we 
can better understand the requirement to remember Shabbos every day of 
the week. We should not be satisfies with a temporary connection to 
kedusha every Shabbos. We must allow the kedusha of Shabbos to elevate 
our entire week. How so? The Reishis Chochma understands this to mean 
that even during the week when we must be involved in earthly matters we 
should nevertheless keep our focus on Olam Habah, which is a “yom 
shekulo Shabbos.” 
All of ones’ actions should be channeled towards the purpose of readying 
himself for Olam Habah. With this we can understand the continuation of 
the posuk. “Six days you shall work”. In the asseres hadibros, Hashem is 
not merely giving us permission to work during the week, but rather he is 
instructing us to only work with an outlook that will lead to kedusha. The 
posuk then continues, “and you shall accomplish all your work”. As 
mentioned above, Rashi explains that when Shabbos comes, one should feel 
as if all his work is completed and nothing physical is lacking. If one follows 
the directions outlined in the Torah while working the entire week, and he 
works only with spiritual goals in mind, then when Shabbos comes and he 
merits a temporary reprieve from the physical world, he will indeed feel that 
nothing is lacking. 
Rabbi Shlomo Francis learns full-time at the kollel. 
 

Chicago Community Kollel 

Halacha Encounters 
Simchas Choson V’Kallah 
By Rabbi Henoch Plotnik 
“Whoever derives benefit from a seudas choson and does not gladden him 
transgresses five expressions of “sound” (kolos)… If he does indeed cause 
simcha he will merit Torah that was given amidst five sounds as it is written, 
(in this week’s parsha 19:16) “On the third day there were sounds and 
lightning.”” 
What is considered the proper fulfillment of this mitzvah and does it vary 
from individual to individual? In truth, there is a mitzvah to be mesameach 
even when not partaking of the seuda. Chazal meant, that should one benefit 
from the seuda, he has an absolute obligation. (Sefer Prisha on the Tur 65:2). 
This mitzvah should not be taken lightly, as the famous Pirkei D’Rabi 
Eliezer teaches us that the wicked Izevel merited that her hands and legs 
and head were saved from her disgraceful mauling death in the merit of the 
performance of this mitzvah. (The Tur in fact refers to this mitzvah as a 
“mitzvah gedola”, prompting the S’dei Chemed to ask why the Shulchan 
Oruch omits the word “gedola”) 
Although the Zohar Hakadosh (parshas Emor) instructs us to actually give 
a wedding gift, the Gemara offers other methods to fulfill this mitzvah. 
According to Rashi (Brochos 6b), the mitzvah consists of verbally 
expressing words that cause the choson happiness. Saying complimentary 
things about the Kallah are included in order to make her more beloved to 
her choson. (The Radal on the Pirkei D’Rebi Eliezer is not sure if this 
includes praising the choson as well). Dancing and merrymaking are 
certainly included as well. According to the Ezer Mikodesh, a Talmid 
Chochom’s very presence is a proper fulfillment of the mitzvah, without 
any active show of being mesameach. It is brought in the Chumash Medrash 
Halacha (R’ Y.M. Stern – Yerushalayim) that Rav Elchonon Wasserman 
HY”D said that the mitzvah consists of becoming a partner in the simcha, 
and therefore is incumbent upon everyone to actively participate. 
Music was always considered an integral part of the simchas choson 
v’kallah. It is well known from the Maharil (in the name of the Mahari 
Segal) that a couple should even move their wedding a long distance to 
facilitate music playing if it is outlawed in their home town. (As an aside, 
the takono of allowing only a single drummer at weddings in Yerushalayim 

was a rabbinical response, most notably by the author of Imrei Binah, R’ 
Meir Auerbach, to a plague that ravaged Yerushalayim in the middle of the 
nineteenth century. It was an extra gesture of mourning the churban. The 
parameters of this takono are a subject of debate). In fact, Rishonim 
permitted a gentile to play music for a Shabbos wedding feast, although it 
is not common practice anymore. By the same token, the Maharshal (Yam 
Shel Shlomo, Beitzah 5:6) permitted dancing for a chosson and kallah on 
Shabbos despite the issur d’rabonnon under normal circumstances to the 
contrary. 
The Gemara tells us that Talmidei Chachomim may display many forms of 
simcha activity, even those that would seemingly be degrading to their 
dignity. It is brought that the B’nei Yisoschor would pour the choson a glass 
of wine at the wedding meal. Talmidim of Rav Elchonon HY”D have 
reported how their rebbe had a special dance that he performed exclusively 
at weddings that would keep the participants transfixed and spellbound 
(heard from Rav Mendel Kaplan zt”l) 
Throughout the generations, Poskim have warned against allowing in the 
Satan as a participant in the merrymaking. The Chayei Odom firmly held 
that displays of “magic”, even mere illusions were forbidden to be 
performed at weddings. The Oruch Hashulchan decried any form of mixed 
dancing in the strongest language (Even Ho’ezer 65:3). Of course, these 
communities that have a time honored custom of holding a “mitzvah-tantz” 
at the conclusion of a wedding are following a tradition upheld and 
defended by tzaddikim and kedoshim and may not be ridiculed. It is 
important, though, to bear in mind the admonition of the Sefer Chasidim 
that one who cannot resist temptations that may present themselves at a 
wedding should not attend at all! Care must always be taken to ensure that 
the simcha is truly one that we can refer to as “simcha bim’ono” – a joy in 
the heavens as well as on earth. 
In conclusion, Rav Mordechai Gifter zt”l explained the maamar chazal we 
opend up with in a novel fashion. What is the meaning of “transgressing 
five kolos”? Is it analogous to five aveiros? The Rosh Yeshiva explained 
that the opportunity to be mesameach at such a holy venue, with the 
presence of the shechina no less is a precious one. Someone who doesn’t 
seize this opportunity “passed by” the opportunity, just as someone passes 
by (lehavdil) a store that is running a big sale. It is an opportunity to acquire 
the segula of the five kolos – certainly not one to be missed! 
Rabbi Plotnik an alumnus of the kollel, is the rav of Beis Tefillah and rebbi 
at Yeshivas Meor Hatorah. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Yisro: What's In It For Me? 
February 2, 2018 
Dedicated in memory of Louis Feil Yoel ben Yaakov HaLevi, ob"m 17 Sh'vat 
Though the marquee event of this week's portion surrounds the epic event 
of Matan Torah, the giving of the Torah on Mount Sinai, there are still many 
lessons to be learned from every pasuk of the parsha, even the seemingly 
innocuous ones. Rabbi Mordechai Rogov , of blessed memory, points out a 
fascinating insight from the following verses that discuss the naming of 
Moshe's children. 
"Yisro, the father-in-law of Moses, took Zipporah, the wife of Moses, after 
she had been sent away, and her two sons - of whom the name of one was 
Gershom, for he had said, 'I was a sojourner in a strange land.' And the name 
of the other was Eliezer, for 'the God of my father came to my aid, and He 
saved me from the sword of Pharaoh.'" (Exodus 18:2-4). 
After Moshe killed the Egyptian taskmaster who had hit the Hebrew slave, 
Pharaoh put a price on Moshe's head. The Medrash tells us that Moshe's 
head was actually on the chopping block but he was miraculously saved. He 
immediately fled from Egypt to Midian. In Midian, he met his wife 
Zipporah and there had two sons. 
The question posed is simple and straightforward: Moshe was first saved 
from Pharaoh and only then did he flee to Midian and become a "sojourner 
in a strange land." Why did he name his first child after the events in exile 
his second son in honor of the miraculous salvation from Pharaoh's sword? 
Rav Rogov points out a certain human nature about how events, even the 
most notable ones, are viewed and appreciated through the prospect of time. 
The Story 
Chris Matthews in his classic book Hardball, An Inside Look at How 
Politics is Played by one who knows the Game, tells how Senator Alben W. 
Barkley of Kentucky, who would later serve as Harry Truman's vice 
president, related a story that is reflective of human nature and memory. 
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In 1938, Barkley had been challenged for reelection to the Senate by 
Governor A. B. 'Happy" Chandler, who later made his name as 
Commissioner of Baseball. 
During that campaign, Barkley liked to tell the story of a certain rural 
constituent on whom he had called in the weeks before the election, only to 
discover that he was thinking of voting for Governor Chandler. Barkley 
reminded the man of the many things he had done for him as a prosecuting 
attorney, as a county judge, and as a congressman and as a senator. 
"I recalled how I had helped get an access road built to his farm, how I had 
visited him in a military hospital in France when he was wounded in World 
War I, how I had assisted him in securing his veteran's benefits, how I had 
arranged his loan from the Farm Credit Administration, and how l had got 
him a disaster loan when the flood destroyed his home." 
"How can you think of voting for Happy?" Barkley cried. "Surely you 
remember all these things I have done for you!" 
"Sure," the fellow said, "I remember. But what in the world have you done 
for me lately?" 
The Message 
Though this story in no way reflects upon the great personage of Moshe, the 
lessons we can garner from it as well as they apply to all of us. 
Rabbi Rogov explains that though the Moshe's fleeing Pharaoh was notably 
miraculous it was still an event of the past. Now he was in Midian. The 
pressure of exile from his parents, his immediate family, his brother Ahron 
and sister Miriam, and his people, was a constant test of faith. Therefore, 
the name of Moshe's first son commemorated his current crisis as opposed 
to his prior, albeit more miraculous and traumatic one. 
Sometimes appreciating the minor issues of life take precedence over even 
the most eventful - if that is what is currently sitting on the table. 
Good Shabbos ©2018 Rabbi Mordechai Kamenetzky 
 

Rabbi Chaim Yosef Kofman 

Machsheves Halev 
Parshas Yisro 
 (ויחן שם ישראל..(יט:ב
In two consecutive parshiyos, Rashi quotes two expressions that would be 
exactly the same but they are not because they are reversed. In this weeks 
parsha when Bnei Yisroel reached Har Sinai the posuk says “ ויחן שם ישראל
 rather than the plural ויחן Rashi notes the odd use of the singular ”נגד ההר
ofויחנו . The question is compounded by the fact that all the other verbs in 
the parsha are all plural:באו ,ויסעו ,ויבאו . To explain this discrepancy Rashi 
quotes the famous medrash that when the Yidden came to Har Sinai they 
were כאיש אחד ּבלב אחד like one man with one heart. Going back however 
one parsha we find nearly the same expression but in the reverse. When 
describing the Egyptians pursuit of bnei yisroel the Torah uses the word והנה
 All the Egyptians were rumming after Bnei Yisroel .”, "המצרים נוסע אחריהם
to catch them and there Rashi explains that instead of using the word נוסעיםit 
uses the singular verb ofנוסע . Rashi explains there the Egyptians traveled 
 With one heart like one man. When we read both these . ּבלב אחד כאיש אחד
Rashis we hardly notice that they are written in the opposite order from each 
other but the Avnei Nezer not only takes note of the discrepancy but offers 
a beautiful explanation of how a minor difference can represent a totally 
divergent meaning. In pirkei avos we have a Mishna that says ‘any love that 
depends on a specific cause is lost when the cause is gone’, and vice versa. 
Two people get married because they are enamored in the person’s money, 
prestige or beauty but soon their love for each other will disappear. My 
machshava here is, that achdus and unity can come in different varieties. 
Families are united because each member loves each other, and they will 
share a united vision and purpose. The Egyptians never loved each other but 
they were united in their goal to recapture their former slaves the Bnei 
Yisroel - that caused their unity. Therefore in פ' בשלח Rashi expresses this 
 but in איש אחד they had one heart one goal which made them into anבלב אחד
this week’s parsha Bnei Yisroel became united as one family and their love 
for one another was not based on any common goal but the love for each 
oither led them to be כאיש אחד ּבלב אחד. Therefore when klal Yisroel joins in 
this way הק"בהjoins them as well. 
After Kriyas Hatorah on Mondays and Thursdays we recite 5 consecutive 
stanzas with the first 4 beginning with the words יהי רצון מלפני אבינו שבשמים. 
The fifth one skips those words and begins with Acheinu Kol Bais Yisroel. 
Why break this symmetry and not use the same words? The Divrei Chaim 
says that in the first 4 stanzas we are asking the רבש"ע to rebuild the Bais 
Hamikdash. We start with the yehi ratzon to make sure the רבש"ע will fulfill 
our wishes. But when we speak about Acheinu Kol Bais Yisroel, and we 
are concerned for our brethren who are in some sort of trouble there we 
don’t need the yehi ratzon cuz we r sure that Hashem will fulfill ourבקשה 
and so the words would be superfluous. 

שימלא הקב"ה כל משאלות לבנו לטובה יהי רצון ! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Yitro- Yitro and the Two Kinds of Miracles 
Parashat Yitro begins with the story of Moshe’s father-in-law, Yitro, who 
heard of the miracles that G-d performed for Beneh Yisrael and then 
decided to join the nation. Rashi, commenting on the opening verse of the 
Parasha, writes that there were two events in particular that inspired Yitro 
to join Beneh Yisrael: the miracle of the splitting of the sea, and Beneh 
Yisrael’s battle against Amalek. 
We might wonder where these two events are mentioned in the Torah’s 
account of Yitro’s arrival. The verse states simply, “Yitro…heard all that 
G-d did for Moshe and for his nation, Yisrael; that Hashem took Yisrael 
from Egypt,” without specifying the splitting of the sea or the war against 
Amalek. How do we reconcile the text of this verse with Rashi’s 
explanation? 
The answer is found in the different Names of G-d used in this verse. The 
Torah here says that Yitro heard of all that “Elokim” did for Beneh Yisrael, 
and that “Hashem” – the Name of “Havaya” (Yod-Heh-Vav-Heh) – took 
Beneh Yisrael from Egypt. The Name of Elokim is associated with G-d’s 
governing the laws of nature, His power and authority which is concealed 
behind the veil of the natural order. This Name is a composite of the words 
“Mi” (“who”) and “Eleh” (“this”). “Mi” signifies uncertainty, doubt and 
mystery, the feeling that events unfold haphazardly and randomly, without 
a Supreme Being running the world, whereas “Eleh” signifies certainty and 
clarity, being able to point to G-d as the One controlling and orchestrating 
all events. The Name “Elokim,” then, refers to those situations where we 
are at first inclined to say, “Mi,” to think that the world runs randomly, by 
chance, but we are expected to believe “Eleh,” that the world is run by 
Hashem. The Name of “Havaya,” by contrast, refers to the clear 
manifestation of G-d’s power, those rare occasions in history when 
Hashem’s existence and power were visible and unquestionably manifest. 
The Torah tells that Yitro heard two things: what “Elokim” did for Beneh 
Yisrael, and what “Havaya” did for Beneh Yisrael. The first refers to the 
miracle that did not seem miraculous, that appeared natural – Beneh 
Yisrael’s war against Amalek. There was no supernatural involvement on 
G-d’s part in this war; He simply helped Beneh Yisrael defeat Amalek 
through natural means. The second part of the verse, which tells of what 
“Havaya” did, refers to the supernatural event of Keri’at Yam Suf. This was 
a clear manifestation of G-d’s unlimited control over the world, an event so 
remarkable and extraordinary that it could not be interpreted as anything but 
the work of the Creator who controls the universe. Yitro reached the level 
where he was able to recognize both “Havaya” and “Elokim.” He 
understood that Hashem is behind not only the supernatural events that 
occur, but also the natural events which outwardly appear to unfold 
randomly. 
One might ask, however, why the verse reverses the sequence. If, indeed, 
the first half – “all that Elokim did” – refers to the battle against Amalek, 
and the second – “that ‘Havaya’ took Beneh Yisrael from Egypt” – refers 
to the splitting of the sea, then the order of these events is reversed. The sea 
split before Amalek launched its attack against Beneh Yisrael. Why, then, 
does the Torah speak first of Yitro hearing about the war with Amalek, and 
then of him hearing about the miracle of the sea? 
The answer might be that the supernatural miracles are intended to show us 
the miraculous quality of so-called natural events. As the Ramban famously 
writes in his commentary to the end of Parashat Bo, G-d performed rare, 
supernatural miracles in order to reveal that He is behind everything that 
happens in the world. By showing us His unlimited control over nature 
through these miracles, He demonstrates that nature is not random as it 
seems, that everything that happens in the world is directly caused and 
brought about by the Creator. 
This, then, is the meaning of the opening verse of this Parasha. It tells us 
that Yitro understood the “miraculous” nature of Beneh Yisrael’s victory 
over Amalek because of the miracle of the sea. He arrived at the realization 
that even seemingly natural events are the handiwork of G-d, and he 
understood this as a result of the great miracle of the splitting of the sea. 
Yitro was wise enough to realize that Hashem can be found in every 
occurrence, in natural events which seem ordinary and random, that we need 
to believe that Hashem directly controls everything that happens in this 
world, even when His presence cannot easily be seen. 
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IMPORTANCE OF ....  
The Gemara (Shevuos 31a) asks: If a student is sitting before his 
Rebbi (at a Din Torah) and he sees a Zechus for the poor man’s 
position, and a weakness in the wealthy man’s position, how do 
we know that he must speak up ? The Gemara answers, we see 
this from: ejr, rea rcsn. Tosafos points out that the Gemara 
(Sanhedrin 6a) derives the same thing from: aht hbpn urud, tk. The 
MaHarsha notes that one must speak up when the situation is 
reversed as well, and the student sees support for the wealthy man 
against the poor man, suggesting that the Gemara chose the more 
likely scenario, and that urud, tk implies intimidation, which one 
is likely to feel when attacking the wealthy man’s position. 
However, the TaZ (n”uj 9:7) cites the MaHaral who opines that 
when the Gemara described the scenario as speaking up for the 
poor man’s benefit, and the Shulchan Aruch ruled accordingly 
word for word, it meant that one need not do so for the wealthy 
man’s benefit, limiting the Posuk: uchrc rsv, tk ksu (do not favor 
a poor man in his quarrel) to judges. However a student sitting 
before his Rebbi is not restricted. The Rambam (vuku vukn 1:1) 
states that it is a mitzvah to lend money to the needy. Inherent in 
this mitzvah is the characterization of anyone who needs a loan, as 
needy. Thus, lng hbgv ,t hng ,t vuk, ;xf ot includes lending to a 
wealthy man, since if he needs the loan, he is deemed an hbg. The 
Chidushei HaRim (n”uj 97:1) explains that although lending 
money is a mitzvah, one does not recite a brocho when doing so, 
because we cannot always tell if the loan is truly required, or is it 
just a contrived swindle. Even a wealthy man is entitled to a loan, 
if he truly requires it. As such, the doubt precludes a brocho. 
Thus, when the MaHaral insisted that a student speak up only 
when he can support the position of the hbg he meant the hbg in the 
transaction – the one whose position in the transaction was such 
that he is the one in need, even if in reality he was wealthy. If he 
cannot determine who that is, then any support he offers is 
uncertain, and ejr, rea rcsn might require him to remain silent  

QUESTION OF THE WEEK:  
Does the mitzvah obligation of u,aseu apply to child Kohanim, 
such that one may not “use” them ?  

ANSWER TO LAST WEEK:  
(May an Eved Canaani cut his beard with a razor ?)  
The Maharitz Chayos (ejmh vsa 17) says that although we derive 
the Eved Canaani’s status and obligations from that of a woman 
(vatn vk vk) he is still a man, which requires that he be treated as 
such for such things as Bris Milah, not rounding off his beard, 
being valued in Arachin as a man, and becoming an adult at 13.    

DIN'S CORNER:  
If one undertook to fast 3 days in a row, starting right after 
Shabbos, he may not drink the wine of Havdalah on Motzai 
Shabbos. As the minhag for one who did not say Havdalah on 
Motzai Shabbos is to say it by Tuesday, he should prepare a cup 
of Havdalah wine, say the brocho over it just before Tuesday 
nightfall, and then drink it after dark. (Terumas HaDeshen 154)   

DID YOU KNOW THAT ....   
The Gemara (Berachos 20b) states that women are obligated to 
daven, despite the relevant Posuk ohrvmu recu crg which seems to 
imply it is a tnrd inz (time dependent) mitzvah. The Shulchan 
Aruch (j”ut 106:2) rules clearly that it is not tnrd inz. However, 
the Tzlach (Berachos 26a) exempts women from davening Musaf, 
which he considers  tnrd inz because it is not simply a request for 
mercy, but rather to commemorate the Korban Musaf. Those who 
disagree may hold like the Ritva (Kidushin 29a) who asks why a 
Posuk was necessary to exempt women from the obligation to 
circumcise their sons, if an 8th day Bris seems to be clearly time-
dependent. The Ritva explains that a woman is only exempt from 
time-dependent mitzvos that pertain to her. A Bris Milah is her 
son’s mitzvah, which a parent must take on because the infant 
obviously cannot arrange it himself. If the parent does not step up, 
Beis Din is obligated to do so, also to “assist” the infant in his 
mitzvah. tnrd inz would not exempt a mother from that obligation. 
The same distinction would seem to apply to mitzvos whose 
obligation rests on Klal Yisroel as a group, such as the three 
mitzvos that Bnei Yisroel were commanded to perform when they 
entered Eretz Yisroel (Sanhedrin 20b) – 1) choose a king; 2) 
destroy Amalek; and 3) build the Beis HaMikdash. The Rambam 
(vrhjcv ,hc 1:12) obligates women to participate in building the 
Beis HaMikdash despite the fact that it may only be done by day, 
and not at night. Does that not make it time-dependent ? 
However, since it is not a personal mitzvah, such as hearing the 
Shofar or taking the Lulav, but rather a “group” mitzvah 
performed on behalf of all Klal Yisroel (to have a Beis 
HaMikdash), tnrd inz does not exempt a woman. So too, the 
Korban Musaf was brought in the Beis HaMikdash on behalf of 
Klal Yisroel, and although we each daven Musaf individually, the 
origin and source of the Tefilah is “group”-based. As such, 
women should be equally obligated. The Besamim Rosh (89) held 
that women should not be obligated to daven Musaf because the 
Korban Musaf was funded from the Machatzis HaShekel that was 
collected every Adar, and women were not obligated to contribute 
a Machatzis HaShekel. However, women have accepted the 
obligation to daven Musaf, so the obligation remains.  
A Lesson Can Be Learned From:  
A man once came  to R’ Yechiel Meir of Gustinin, known as the “Guter 
Yid”, mentioning a loved one who was sick and needed Rachamim. The 
Guter Yid told him to say Tehilim. The man replied that he had come to 
the Rebbe so that the Rebbe should ask Shomayim for Rachamim. R’ 
Yechiel Meir said: “Chazal tell us that if one has a sick person in his 
house, ohnjr uhkg aechu ofj kmt lkh. Chazal did not say uhkg aecha 
which would imply that the Chochom should beseech Shomayim for 
mercy, but rather uhkg aechu, which refers to the one who came to the 
Chochom. The Chochom’s role is to guide the petitioner, but the ‘work’ 
must be done by you”. (Still, it was R’ Yechiel Meir’s custom that 
whatever he “assigned” to others, he did himself as well, and he would 
always daven for Rachamim for the benefit of those who asked him) 
P.S. Sholosh Seudos is sponsored by the Redlich family. 


