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ויאיר בן מנשה הלך וילכד את חותיהם, “ 32:41

 ”ויקרא אתהן חות יאיר

ונבח הלך וילכד את קנה ואת בנתיה, “ 32:42

 ”ויקרא לה נבח בשמו

“And Yair the son of Menashe went and captured their villages, and 

called them  Chavos Yair.  Novach went and captured Kenas and her 

suburbs, and called it Novach, after his name.”  Novach called the 

place he captured “Novach.”  Why does the Posuk need to tell us 

that he called it after his own name?  Firstly, we could have deduced 

that on our own, and secondly, why is it important?  The following 

Divrei Torah will expound on this topic, and perhaps support the 

P’shat offered in the closing paragraph. 

י"רש   – 32:41 “ ויקרא אתהן חות יאיר, חותיהם ” – The words 

 means “their villages.”  Yair called them “the villages of – ”חותיהם“

Yair” because he did not have children, he called them to 

commemorate his name.   

י"רש  'ה The letter – ”ויקרא לה נבח“ – 32:42 –   from the 

word לה is not marked with a Mapik, Dagesh (A Mapik Heih has a 

dot in it and that tells us that it is to be pronounced as a full 

consonant, with the same sound as the English letter H, even though 

it is at the end of the word).  Rebbe Moshe Hadarshan explains that 

it does not have a Mapik Heih because this name did not last.  This is 

why it is weak (A Mapik Heih means that it is strong and 

pronounced, while if it does not have it, it is called weak), for the 

implication of the way it is expounded is that it is like the Aramaic 

word, “לא”, “no.”  But I am puzzled how will Rebbe Moshe 

Hadarshan expound regarding the two words which are similar to 

the “לה” of our Posuk: “ לה בעזויאמר  ” – “And Boaz said to her”, and 

 to build her a house.”  (Rashi ends with a question“ – ”לבנות לה בית“

– that in Tanach all the words לה have a Mapik Heih except for three 

places.  In our Posuk, Rebbe Moshe Hadarshan says that we learn 

from the weak Heih that it means “no”, as if to say that this name 

will not last.  However, what about the other two times without a 

Mapik Heih – what are we to learn)? 

י"רש   – Kiddushin 49b – Zechariah 5:11 "לבנות לה בית"  – 

The Heih in the word לה is weak, and it is as if the Posuk says, ‘ לבנות

 they intended to build the house, but, “no” – did not – ”לא בית

actually end up building the house.  

 ”לה“ The word – ”ויקרא לה נבח“ – 32:42 - בעל הטורים 

appears three times in Tanach without a Mapik Heih.  In all cases it 

comes to teach us something.  Here it teaches us that the name did 

not last.  “לבנות לה בית” – “to build her a house” – they did not end 

up building the house.  “ויאמר לה בעז” – The Posuk seems to say 

that Boaz spoke to Rus, but we learn from the word לה, without a 

Mapik Heih, that he did not actually speak to her, rather he 

communicated with her through a messenger.  In all of these cases 

we see that a “weak Heih” in the word “לה” changes it to “לא” – 

“no.” 

שמשון רפאל הירש' ר   Perhaps the – ”חות יאיר“ 32:41 – 

word חוה is related to the words חפא and חבא, meaning to hide and 

cover up.  In that case, חוה denotes a village as a place of protection, 

whose dwellings are meant primarily for residence and for the 

protection of the people, but are not the primary place of man’s 

activity.  This is contrast to an עיר, a city, which encompasses 

everything in human society, like עור, skin, and is the place of 

development of man’s intellectual culture.  The other term for 

village is כפר, which means protective covering.  

שמשון רפאל הירש' ר   לה The word – ”ויקרא לה“ 32:42 – 

does not have a Mapik Heih.   Rus Rabbah 2:13 – we learn from the 

“weak Heih” that the name did not have a Kiyum, and was changed.  

Novach sought to eternalize himself in the name of the city and its 

daughter cities, but this name was not retained, and Novach did not 

attain his desire.  Does this perhaps imply a slight reproof of 

Novach? He sought to erect for himself an eternal memorial in 

structures of wood and stone, but that is not the way of a true Jew 

who seeks to immortalize himself on earth.  For only through great 

feats of the spirit, through moral faithfulness and duty, and through 

the whole content of a noble life, will one’s name be perpetuated 

through the ages.   

ן"רמב   Rashi questions what – ”ויקרא לה נבח“ – 32:42 - 

Rebbe Moshe Hadarshan would explain on the other two לה’s  in 

Tanach that do not have a Mapik Heih.  The Medrash in Rus 5:15 

explains the give and take between Boaz and Rus.  Rus said, 2:13 

 Though I (Rus) am not even“ – ”ואנכי לא אהיה כאחת שפחתיך“

worthy as one of your maidservants.” 2:14 “ויאמר לה בעז” – Boaz 

responded to Rus, “Chas V’sholom, you are not like one of the 

maidservants, but like one of the Imahos, Matriarchs.”  The word 

 no – you are not like a maidservant but ,”לא“ is being read as ”לה“

you are like a Matriarch.  As for the Posuk in Zechariah that has a לה 

without a Mapik Heih: Zechariah had been shown a vision and was 

told that there were two women who were taking the Ephah of 

Wickedness to the land of Shinar to build a house for it there.  

 Zechariah was told that they were going to Shinar – ”לבנות לה בית“

and would build a house there – but – “לא“ – ”לה”- no – they never 

ended up building a house there.   

 Rashi says – ”ויקרא לה נבח בשמו“ 32:42 – תורת גבריאל 

that there are two other places in Tanach where the word לה does 

not have a Mapik Heih, one of the places is by Boaz when he spoke 

to Rus, “ויאמר לה בעז.”  It is written in the “weak form” because it is 

not such proper etiquette for Boaz to be asking Rus to join him for a 

meal, being that he was a widower and she was an unmarried 

woman.  In the end, Rus did not join Boaz for the Seudah, but as the 

Posuk says, 2:14 “ותשב מצד הקצרים ויצבט לה קלי” – “And she sat 

beside the harvesters and he handed her parched grain.” 

 – ”ויקרא לה נבח בשמו“ 32:42  - מעין בית השואבה 

Menochos 29b – Rebbe Akiva Darshened each and every point in 

Torah heaps and heaps of Chiddushim.  So too, one dot missing is to 

teach us much Torah, as well.  We need to understand why the 

Torah left out the dot in the word לה.  We also need to understand 

why the name Chavos Yair was an eternal name, while the name 

Novach did not remain.  Shoftim 10:3,4 – “ ויקם אחריו יאיר

ושלשים עירים להם להם יקראו חות יאיר עד היום הזה אשר ...הגלעדי

 We see from this that the name Chavos Yair  ”.בארץ הגלעד

remained, while the name of Novach did not last.  A person’s 

possessions are called after his name, however, they are external to 

his body, and are not an actual part of the person.  It was 

appropriate for Yair to call the name Chavos Yair, the villages of Yair, 

for they were his villages.  Novach on the other hand did not call 

Kenas, “עיר נובח” – the “city of Novach” rather he called it his actual 

name, “Novach.”  He was in essence saying that it was not external 

to him, but rather it was a direct representation of him.  This is not a 

proper Jewish Hashkafa, and therefore his name in these locations 

did not last.  We find the Posuk saying something denigrating about 

the way Novach named the places, yet it can be positive in the 

performance of certain Mitzvos.  In the Kiyum of a Mitzvas Aseh, 

there is an object with which the Mitzvah is fulfilled.  This would 

include Mitzvos such as Shofar, Tefillin, Tzitzis, Sukkah, and Lulav.  

One blows the Shofar, dons Tefillin and Tzitzis, sits in a Sukkah, and 

shakes a Lulav.  One does not become connected to those objects 

and those Mitzvos.  However, there are Mitzvos with which one can 

become part and parcel of the Mitzvah.  Avodah Zara 19a – 

Regarding the Mitzvah of Talmud Torah, at first the Torah is called 

Hakodosh Boruch Hu’s and after one toils in Torah, it becomes his.  

Tehillim 1:2 “ חפצו' כי אם בתורת ד ” – “Rather in the Torah of Hashem 



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

is his desire” – it is Hashem’s Torah, “ובתורתו יהגה יומם ולילה” – 

“And in his Torah he meditates day and night”  - in his “own” Torah 

he toils in the Torah.  The Mitzvah of Talmud Torah does not stay 

external to the person, rather it manifests itself into the actual 

person – the person becomes a Lomed Torah.  He becomes one with 

the Torah – a living Torah.  Makkos 22b – there are so many fools 

who rise before a Sefer Torah, yet do not rise in front of a Talmid 

Chochom.  As explained, a Talmid Chochom is a living Sefer Torah, 

and certainly one must have respect for him.  One who forges a 

strong bond to Hakodosh Boruch Hu through Tefilah, and one who is 

Moser Nefesh Al Kiddush Hashem, also makes their very essence 

that Mitzvah.  There are also Mitzvos Lo Saseh that if one refrains 

from a Lo Saseh all the time, it becomes a part of him.  For example, 

if one never lies, he is called an “איש אמת” – “a man of truth”, and 

one who refrains from eating any prohibited food is called a 

“Kodosh” as it says in Mishpatim 22:30 “ ובשר , ואנשי קדש תהיון לי

   ”.בשדה טרפה לא תאכלו

 has the ”נובח“  – ”ויקרא לה נבח בשמו“ 32:42  - רבינו יואל 

same letters as “בוחן.”  (The word בוחן can be translated to mean 

“searching.”  Perhaps the Posuk is telling us that Novach was 

searching for the meaning of life.  He thought that the meaning of 

life was his physical possessions, though that it is not really life.  One 

must search his entire life to find the truth, but one should know 

that he must not look from the outside, rather he must look from 

within). 

 – ”הוה מתפלל בשלומה של מלכות“ Avos 3:2 - פרקי משה 

“Pray for the welfare of the government” - the Malchus that the 

Mishna refers to is a Remez to the Kochos of the Guf, body.  A 

person is an Olam Koton, a small world, and the intellect is the king 

who rules over the body.  Peace must reign within the Kochos of the 

Guf, and they must all listen to the intellect.  If all of the Kochos run 

wild, each chasing after their individual desires and pleasures, it is 

not good for the body as a whole, and will wreak havoc upon the 

body.  Therefore, one is to be Mispalel that his intellect should rule, 

so that the person will act in the proper manner, and not just follow 

after every whim of his physical being.   

 – ”הוה מתפלל בשלומה של מלכות“ Avos 3:2 - ברכת אבות 

One is supposed to constantly work on completing the Name of 

Hashem – the Shem Havayah, for until the ultimate Geulah, the last 

letter of the Shem Havayah, the ה'  is not attached to the Name.  

That is the source of the word ה –תשוב  – תשובה'  – returning the ה '  

to where it belongs – at the end of the Name of Hashem.   

– ”הוה מתפלל בשלומה של מלכות“ Avos 3:2 - חסדי אבות 

Tefilah, is a Loshon of חיבור, of attaching.  One is to be Mispalel, to 

attach the last letter of the Shem Havayah, the ה'  to the Name of 

Hashem.  That ה'  represents Malchus.  One should be Mispalel to 

Hashem, that the Malchus of Hakodosh Boruch Hu should be 

complete, through taking the letter ה'  and completing the Name of 

Hashem.  

רש שמואלמד   - Avos 3:1 “ הסתכל בשלשה דברים ואין אתה

 Consider three things and you will not come to the“ – ”בא לידי עברה

hands of Aveira” - the Mishna first tells us the three things that one 

must contemplate in order to avoid sin, and then repeats the three 

things with an explanation.  Why did the Mishna need to repeat it?  

Akavia Ben Mehalalel is actually speaking to us about two matters, 

the Neshama and the Guf.  First he addresses the Neshama:  Where 

is the Neshama from – it is carved out from the Kisai Hakovod, for 

the Neshama is a part of Hakodosh Boruch Hu, and it is certainly not 

proper to defile the holy Neshama. Where the Neshama is headed – 

it is headed back to Shomayim to be back with Hakodosh Boruch Hu, 

and know that it will have a day of reckoning and accounting.  After 

we are told this, then the Tanna repeats the three things with the 

details, for these are matters of the Guf, the body.  One should know 

that his Guf’s origin is a putrid drop, its end will be in the ground 

with worms and maggots, and it will be judged for each action.  

Whether one’s focus is on his Neshama or his Guf, either way it 

behooves him to refrain from sin, and follow in the ways of Hashem.   

“ Avos 3:1 - מגן אבות    רמה , למקום עפר? ולאן אתה הולך

 where you are headed? to a place of dust, worms and“ – ”ותולעה

maggots” - one who contemplates his future will not exert himself to 

eat much and to gather possessions, for he realizes that what he 

eats will be more food for the worms and maggots, and his other 

possessions will be of no consequences to him there.   

“ Avos 3:1 - רבינו בחיי  רמה , למקום עפר? ולאן אתה הולך

 When one contemplates what lies ahead for him, that he – ”ותולעה

will return to the dust of the earth, and will be fodder for worms, it 

will cause him to despise Gashmiyos, and he will certainly not make 

them the focus.   

“ Avos 3:1 - 5 – מכתב מאליהו  , למקום עפר? ולאן אתה הולך

 If one were told to eat and drink today for tomorrow – ”רמה ותולעה

he will die, it takes the joy out of eating.  Although it is known that 

before people are executed they are offered a meal, it is not a 

desirable meal, it is just to distract  their mind from what is about to 

happen – but there is no real joy or pleasure in that meal.  One who 

contemplates where he is headed, will minimize his desires and his 

lusts for the pleasures of this world, so that he can focus on the 

pleasure of the next world.   

“ Avos 3:1 – מגן אבות  ? ולפני מי אתה עתיד לתן דין וחשבון

הקדוש ברוך הוא, לפני מלך מלכי המלכים ” – “and before Whom you 

will give justification and reckoning?’ – before the King Who reigns 

over all kings, Hakodosh Boruch Hu” - when one will contemplate 

that in the future he will stand in judgment for all of his actions, he 

will be careful not to sin.  One has great fear when standing in 

judgment before a king of flesh and blood, certainly one will have 

much fear to stand in judgment before the King of all Kings.   

“ Avos 3:1 - רבינו יונה  ? ולפני מי אתה עתיד לתן דין וחשבון

הקדוש ברוך הוא, לפני מלך מלכי המלכים ” – How could one sin if he 

thinks about what will be in the future, and that he will be judged 

and punished for all of his misdeeds.  Oh for the embarrassment one 

will have for all of his sins in the next world.  The embarrassment in 

the next world is much worse than in this world.  In this world, when 

one is embarrassed, it hurts.  However, after time, pain dissipates.  It 

becomes old pain, which is far less painful then fresh pain.  In the 

next world, the Neshama is stripped of the Guf.  A Guf has 

forgetfulness, but a Neshama does not.  The embarrassment of the 

sins will always remain fresh in front of him and will be excruciating 

painful when he stands before the Melech Malchei Hamlachim, 

Hakodosh Boruch Hu.   This is a pain that will last forever.   

 Perhaps now we can understanding this most important 

message that the Torah is imparting to us.  We need to think about 

life and what our purpose is.  Are we going to take Gashmiyos and 

make it a part of ourselves, or are we going to recognize that 

Gashmiyos does not define who we are, rather it is our connection 

to Hashem, the Torah we learn, and the Mitzvos that we perform, 

that define who we really are.  The Gashmiyos has no Kiyum, and 

the more we work on our Gashmiyos, the more we are working on 

“hot air”, that which will not be here in the near future.  The Torah 

stresses that Novach called the place after his own name, with the 

thought that his possessions are what defined him.  What a loss!  

May we be Zoche to properly define ourselves through our 

achievements in Ruchniyos, and connect ourselves to Hakodosh 

Boruch Hu. 


