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North of Kolbuszowa and south of Sandomierz, east of 
Staszow and west of Nisko, on the east bank of the 

River Wisla (Vistula), in southeastern Poland, the heart of 
Galitzia, sits the town of Tarnobzeg. Its current population is 
about 49,000, it boasts its own area code ( +48 015), and even 
has a web site ( http://www.tarnobzeg.pl).

Check out that cheerful looking website. It’s colorful and 
optimistic. It will tell you, if you read Polish, lots of things 
you are not interested in, and nothing at all about what is 
likely to interest you.

It was, after the War, a poor and miserable place, with a 
couple of thousand inhabitants in the district. When, in the 
1950’s sulfur deposits were found, it grew considerably, with 
the population expanding to its current high.

It was in 1593 that the little settlement of Dzhikov, on 
that site, by Imperial decree, was refounded and expanded  as 
Tarnobzeg, the name apparently derived from, and in honor of, 
its local feudal  rulers, the Tarnowski family. The Poles refer 
to the town as Tarnobzeg. The Jews have continued to call it 
Dzhikov, as the old town was the center of Jewish habitation. 

The first Jew known to have lived there was Menashe 
Garfinkle, who is thought to have arrived in 1556.  Tarnobzeg 
/Dzhikov saw its last Jew in 1942.

Dzhikov was home to the great Rebbes and Tzaddikim of 
the Ropshitz/ Dzhikov dynasty. But this is not about them. It 
is about leaders of the people, learned and pious, but not about 
Rabbis. Like the Shoftim and Shotrim in the Torah, like the 
leaders of the People in Egypt who, in their nobility, absorbed 
the brunt of the taskmasters punishment and spared the people 
as much hardship as possible, they bore what was, in the end, 
utterly unbearable. 

No, this is not a World War II Holocaust tale. It takes 
place hundreds of years ago, estimated 1757, when my  
grandchildren’s eighth generation forebear, R. Leibish 
Nussbaum, was a Rosh Hakahal in Dzhikov. 

With the passage of so many years, and without a written 
record of these events until much later, there are some 
variations in the details of the story, but not in its substance. 

A young Christian boy, who worked among Jews as a 
“Shabbos Goy”, disappeared shortly before Pesach. Very 
quickly there were calls to bring the Jews to justice for the 
ritual murder of the boy, whose blood they allegedly needed 
for their matza and nefarious Jewish rituals. The district at 
that time was owned, and ruled absolutely, by the feudal 
baroness, whose word was law. Like many in her class, she 
was viciously antisemitic. And she had the power to act on it.

She demanded hostages. R. Leibish categorically refused. 

He and his fellow leaders of the Kehilla understood that in 
doing so, they would be the hostages, and the korbanos. And 
indeed they were. 

They were condemned to death by burning. No trial 
necessary. It is not clear how many they were -- three, or 
possibly five or more. The distraught kehilla gave itself over 
to fasting and prayer. A delegation sped to the holy Ba’al 
Shem Tov, that he beseech God to save them. He informed the 
shocked delegates that it was too late: the cruel sentence had 
already been carried out. 

The Pritza (feminine form of the commonly used poritz , 
the local feudal lord) had wasted no time. She ordered a pyre 
be erected in the center of town, near the shul, and the “guilty” 
Jews be thrown alive into the fire. She took a front seat not to 
miss a thing, and delighted in watching the entire “beautiful” 
affair, as my zeide R. Leibish and his chaverim were consumed 
by the flames, cries of “Shma Yisrael” their lips. 

But Shma Yisrael was not all they called out. They cursed 
her with klallos nimratzos, terrible curses. 

Not content to just torture them to death by fire, the wicked 
woman picked up their ashes and threw them. In one version 
of the story, the ashes were thrown into the nearby Vistula. In 
another, she threw them into the wind to scatter them about. 
What happened next depends on that specific, but the result is 
the same. Either water splashed back from the river into her 
eyes, or the ashes were blown by the wind back into her eyes. 
In all versions, she promptly went blind. 

Shortly thereafter the “murdered” gentile boy showed up 
in town. He had gone off for an adventure with a group of 
Gypsies, and now came home. 

The evil woman actually had a change of heart, and, 
according to my great uncle Berish Nussbaum, cried  out, 
“Leibish! Leibish! Forgive me!” 

And she went further. She decreed that money 
“compensation” be paid to the families of the martyrs. She 
decreed that each year, the Jewish poor receive, from her 
palace treasury, ma’os chitim for Pesach, and for Chanukah, 
wood for heating their homes (along with the Christian poor 
who received heating wood for Christmas). The shul and beis  
medrash were kept supplied with wood as well. She also 
decreed that this should continue forever. 

Further, she awarded the Nussbaum family a kind of 
“coat of arms”, or a crest, in the form of a golden flag, de 
Goldene Feyndl.  From then on, Nussbaums descended from 
R. Leibish know to identify each other by this appellation. I 
have, on multiple occasions, met far flung Nussbaums I did 
not know, and, on several of those occasions, they perked up 

Yerucham Reich 
DE GOLDENE FEYNDL



and chimed in, in response to my query, “Goldene Feyndl?” 
with a  resounding “Yes! De Goldene Feyndl!”. It is a known, 
and specific identifier shared by our “tribe”.

Fast forward to 1928. The annual stipends to the poor 
Jews were kept up without interruption since the mid 1700’s, 
even though the Tarnowski Lords of the Manor were no 
less antisemitic than the others of their class. That year, 
Graf Zadislaw Tarnowski distributed wood for the poor 
Christians for Christmas, but declared an end to helping 
the poor Jews. Just before the holiday, while the “noble” 
Tarnowkis vacationed on the French Riviera, in the dead of 
a cold, ice-bound winter, their ancestral castle caught fire and 
much wealth was destroyed. He very quickly repented and 
reinstituted the stipend, which was continued right up until the 
outbreak of World War II by his son, Graf Artur Tarnowski, a 
memeber of the Polish Parliament and a notorious antisemite.  
He may have hated Jews, but he apparently had reason to have 
a healthy fear of them alongside his loathing. 

Yisro advised Moshe to appoint leaders who were “men of 
accomplishment, who feared God, men of truth, who despise 
graft and corruption”.  And so he did. 

Forty years later, as the Children of Israel were about to 
enter the Land and spread out in their various settlements, 
God commanded Moshe to appoint judges and officers -- 
leadership, of the highest caliber and dedication -- in all those 
places. 

In our long history, we have had the experience of having 
leaders of all kinds, good and bad. The shotrim in Egypt took 
upon themselves the blows that would otherwise have fallen 
upon their hapless brethren.  In the Holocaust, the Jewish 

Ghetto Police and the Jewish Elders of the ghettoes had, in 
their ranks, people of unparalleled bravery and dedication, as 
well as knaves and villains who sold out their brethren. In that 
terrible circumstance, lo aleinu, some people cannot stand up 
the test. But we have always had those who stood out, who 
stood up and gave their all, who took upon themselves the 
blows, with utter dedication, bravery, and loyalty to God and 
to their brethren. 

In the Haftarah this week Yeshayahu Hanavi tells us 
that in the appointed time, God Himself will lift us out of 
our suffering and travail, and bring us Home. The lost and 
dispersed Children of Israel will fly home like a fast moving 
cloud, like swift birds. The children of our oppressors will 
come to us in submission, with bent knee, with words of high 
praise. Our leaders will lead us in peacefulness and tranquility. 
Violence will no longer be visited upon us. Never again will 
our sun set, nor our moon, for God Himself will be our light, 
and ended shall be the days of our mourning. 

But until then, until that great day, in the words of the 
gem of the S’lichos,                                                     we 
have our God, our Faith, our Torah, our Rabbis, our traditions, 
and the dedicated, loving Jews among us who have, since the 
beginning, fought those battles, absorbed those blows, jumped 
into those fires, stood up to protect us, and who will, in the 
Time to Come described above, lead us in our march to that 
Promised Land, holding aloft a Goldene Feyndl, its  brilliance 
illuminating the way.

Yerucham Baruch Reich
Parashas Shoftim 5776

אין לנו שיור רק התורה הזאת

PARSHA THOUGHTS
R’ Aron Moshe Jacobson

Planting trees for worship, erecting monuments for serving 
Hashem, and bringing blemished animals for offerings 

are all forbidden (16:21-17:1). Sforno notes the common 
denominator between these three ideas: All of them may be 
aesthetic, as they may contain a level of beautification, but 
they have a spiritual defect. A thought this evokes is, just 
because something may look nice and visually enhance, it 
may still be disgustingly wrong.

                
A Jewish king is warned that if he is not haughty he will 

have a long life (17:20). Conversely, haughtiness will shorten 
his life. Ramban notes that although this is written regarding 
kings, this directive applies to all people. Kings may feel 
that due to their position they are entitled to haughtiness and 
therefore they are singled out for this directive. In his letter, 
Igeres HaRamban, Ramban emphasizes that a person has no 
reason to be haughty, as nothing he or she achieves in life is 
due to their own accomplishments. Everything we are and do 
is exactly what Hashem gives each of us and enables each of 
us to accomplish. 

Yerucham Reich
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On the many car rides up to the country this summer I had 
the opportunity to listen to many shiurim, especially a 

number of Rabbi Berel Wein’s historical lectures on the biog-
raphies of our great personages and Rabbonim.

This past week the class was about Rabbi Aharon Walkin, 
a distinguished, accomplished, warm and well known Rov, 
who as an emissary for the early Agudas Yisroel, took a little 
known exploratory mission to America in 1914. The idea was 
to see and observe the Jewish state of affairs in America at 
that time.  

The orthodox state of Judaism in those years was not 
something which engendered a comfort zone for an orthodox 
Jew to keep his religiousity. Keeping Shabbos was one issue, 
education was another. While many in Europe felt that Amer-
ica was not a hospitable situation for Yidden, Rabbi Walkin’s 
stance was interestingly different. 

Rabbi Wein pointed out that while many saw the America 
as it was then, and indeed it was then a place that really was 
not easily navigated by an orthodox Jew, Rabbi Walkin was 
somehow able to see what it could and indeed ended up to be 
many years later. 

He saw the opportunity that the freedoms of the U.S.A. 
Would allow. He saw that while it was barren of Torah then, it 
would become the largest Jewish population in the world and 
one of its biggest centers of Torah. He felt that the freedom 
and economic opportunity, while in the short run helped de-
stroy the Jewish family system, the shabbos and Jewish val-
ues, it would, after decades, eventually lead to an economic 
ability to afford a remarkable rebirth of Judaism and Torah in 
America.   

Rabbi Walkin’s ability, Rabbi Wein felt, was his way of 
looking past the present superficiality of the circumstances 
and seeing what the future would be able to bring. His unique-
ness was that he was able to judge the situation and see be-
yond the facts on the ground and envision what might be the 
true opportunity and reality. 

Obviously, Rabbi Walkin was a visionary, a person who 
was able to perceive what was to come well beyond his time. 

Yet, we too are able to mimic that on a smaller, more 
practical and every day manner.    

The first Mishnah in Pirkei Avos tells us hevei mesunim 
badin,  be deliberate in judgment.  Don’t be hasty in judging 
people; one has to investigate the issues until it is clear as to 
what happened. While most Miforshim understand that this 
Mishnah is concentrating on the righteousness of judges and 
courts of law, the avos d’ Rabbi Nosson (1:4) extends this 
axiom to all people. 

Each of us is a “judge” who will come to pass judgment, 
evaluate people, assess situations and will, for the most part, 
have to come to certain conclusions.

The very first pasuk of this week’s Parsha tells us, “Shof-
tim v’Shotrim Titain Licha bechol shearecha.- judges and 
officers shall you appoint in all your cities…”.  The direc-
tive is pointed at Klal Yisroel and that is the mitzvah to set 
up, appoint and ensure a judicial and legal system.  We have 
to make sure it works in a fair and consistent manner. We 
need to make certain that the judges are learned, unbiased and 
righteous. The establishment and institution of a Beis Din is 
this command, charge and mitzvah which is fixed in the first 
pasuk of the parsha.

The rest of the passage, however, is talking about the 
judges themselves. Don’t take bribes. Don’t misrepresent jus-
tice. Don’t show favoritism.  

Rav Nissan Alpert points to the grammar of the verse. If 
you look at the language the Torah uses it is somewhat curi-
ous. 

The Parsha  begins by saying that you, the nation of Is-
rael, should appoint judges. It is our job to ensure that it is so 
structured. Therefore, when the verse continues its instruction 
we should expect the continuation to be “They (the appointed 
judges that we established) should not show favoritism or 
take bribes.” 

But, that is not the way the Torah sets it up. Instead, the 
Torah continues to use the direct command to us throughout 
the parsha: “lo  sakir panim, lo sikach shochad- You should 
not show favoritism, you should not take bribes”. Why? 

Rav Nissan Alpert in his Sefer Limudai Nissan, suggests 
a beautiful idea. 

What the Torah is conveying is that we have to under-
stand that each and every one of us in life is a judge. We are 
almost certainly constantly judging. When we meet someone 
we all realize that one of the first things we do is judge him. 
In the blink of an eye we have the confidence and we just 
know that we have the knowledge to have figured this guy out 
inside and out.

We tend to look and see their clothing, their dress and we 
pass judgment based on that. We hear things about people, we 
see what they do and we jump to immediate conclusions as if 
we know all of the relevant information.

So what the Torah is saying is, just know that being a 
judge has its parameters too. Just as a judge has an obligation 
to judge fairly, and not be swayed by a bribe, nor can he be 
influenced by outside events, so too every Jew has that obli-
gation when they judge others.Don’t be swayed towards one 

R’ Akiva Eisenstadt | Rosh HaKollel
DELIBERATE
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R’ Akiva Eisenstadt

person just because he has done something for you in the past, 
and don’t strike out against another because he just doesn’t fit 
into your circle or ideal visage of what you think he should be. 

There’s a myriad of reasons that sway our reactions and 
conclusions- whether it is the friends we have, the circles we 
run in, or our families, we have to be so careful to be as judi-
cious and fair as possible in judging other people. We should 
try to take as much into account as possible. We are all in the 
parsha of Shoftim and have try to Mesunim BaDin to the best 
of our abilities. 

Many years ago I heard a unforgettable story about a Reb-
be in a Yeshiva who had come home one late night from work 
and received a disturbing phone call from a mother of one of 
his students.

 “Rebbi”, she said, “until now you were a wonderful 
teacher, but today you were a mazik. You harmed, my son, 
Yankie. He came home crying, and inconsolable.” 

Taken aback by her harsh tone he wanted to explain to 
her what had indeed transpired and why he felt the need to 
severely rebuke her son in front of the entire class.

 “Mrs. Schwartz, you have to understand, I was running 
late this morning, it was snowing outside and my car stalled. 
Running nine blocks to Yeshiva didn’t help much, but I was 
ok with everything. That is, until I came to class and your 
Yankie calls to me in front of the whole class, raises his hand 
and excitingly points to his watch, showing everyone the late-
ness of time, the tardiness of his Rebbi, basically embarrass-
ing me, his Rebbe, in front of everyone. That is why I had to 
reprimand him. He was a tremendous mechutzaf. You know 
that couldn’t be allowed!” 

“No”, Mrs Schwartz replied, “it is you who doesn’t un-
derstand. Last night was the eighth night of Chanukah and 
Yankie’s grandfather gave out his presents to all the grand-
kids. Last night, Yankie received a brand new…… watch. It 
was that watch which he was waiting all morning to show 
you.  Not the time, not your late arrival. It wasn’t to embarrass 
you. If you would have only asked you would have seen that. 
You devastated, destroyed him for no reason.”

A poignant example of Havei Mesunin Ba’din. 
Have a great shabbos. 

R’ Heshy Kahan|Chaver HaKollel

Q: Are there any halachic issues with hitting another 
person?

A: Whenever someone damages another person they are 
halachically required to pay for any harm that was incurred.

Q: What if someone hits someone else but there is no 
hurt that is experienced by the victim thereby avoiding 
all financial responsibility?

A: While there may not be any requirement of payment as 
the hit was so light that there was no

	damage

	pain

	doctor bills

	lost work for recuperation 

	embarrassment from injury

there is still a Torah prohibition1 not to hit someone 
regardless of any fiduciary obligations.

Q: From which verse is this learned out of?

A: When the pasuk2 commands the messenger of the court 
to administer lashes to someone who sinned there are a few 
added words stating “he shall not add” to those lashes. It 
is from these words that we learn the prohibition of hitting 
another person.3 This is true even if the person who one is 
hitting is wicked in nature one would still not be permitted 
to do so and in fact the one hitting is referred to as the 
Rasha/wicked one.4

Q: Is hitting referring to only directly with one’s hand?

A: As is brought down in the Tosefta that even if one were 
to hit with a paper one would still be transgressing this 
prohibition. Therefore if one is reading a magazine (and 
has someone on the train looking over which seems to be 
quite annoying to many people) and he wants to roll it up 
and hit him on the head that would be the issur as well.

HALACHIC PERSPECTIVES: HITTING ANOTHER JEW
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Q: Is this prohibition only if one hits someone else 
intentionally?

A: As is clear from the Talmud that discusses the issue of 
taking out a splinter which may cause pain to the recipient 
that even if one hits by accident he is still encroaching on 
the issur (albeit b’shogeg). Therefore one must be careful 
when:

	putting on his Tallis in the morning not to cause 
“whiplash” to the person behind him

	driving his bicycle on the sidewalk along with 
other pedestrians traveling by foot

	wheeling a shopping cart into a crowded aisle at 
the supermarket

	taking a stroller onto a bus etc.

as even if there is not malicious intent one would still have 
to be careful with this prohibition.

Q: How have the poskim treated this particular issur in 
halacha?

A: There has been much reference to this in our halachic 
responsa, specifically:

1) the Gemara in Bava Kamma5 doesn’t even allow 
one to hit himself surely to hit another

2) the Rambam6 mentions that one should not remove 
the extra skin after a circumcision is completed to 
which the commentaries7 explain this to be because 
one can’t inflict any more physical pain even to a 
newborn baby and even at his bris

3) there was a situation where the Mahril put the top 
boy in the Yeshiva into excommunication because 
he hit the lowly janitor of the Yeshiva8

4) The Tzemach Tzedek dealt with a question as to 
whether or not the town shochet can continue on 
in his profession as it became known that he hit 
someone

5) The Chasam Sofer had to give a psak as to whether 
or not an avel (mourner) can have ten people pray 
with him in his house as he had previously hit 
someone and therefore may be in excommunication.

Q: Does one have to actually hit another in order to 
transgress this issur?

A: While one may not be transgressing this particular issur 
if he doesn’t actually administer a strike onto his fellow, 
if he merely lifts his hand to hit (but doesn’t end up doing 
so) he is considered a Rasha/wicked person. This is learned 
out explicitly from the verse where Moshe Rabbainu called 
the one who was about to (but didn’t actually) hit someone 
else a Rasha. This is actually brought down in the code of 
Jewish Law9 as well.

Q: If one may not hit another even if there is no damage 
incurred, if it is without intent, and if he didn’t even 
end up hitting him are there any instances where this 
prohibition is somewhat more relaxed?

A: The Mishnah in Midos10 discusses how the people 
on patrol of the Leviim doing the service for the Bais 
Hamikdash would hit them with a stick should they notice 
them falling asleep on the job.11 It is clear from here that if 
there is a positive purpose to hitting, specifically if it is to 
enforce or encourage one to follow a mitzva/commandment 
then it would be permitted to hit. This is possibly why 
people are not concerned with the transgression of hitting 
when giving each other lashes on Erev Yom Kippur12 as it 
is used as a means to help them refrain from further sin.

Q: Can one hit another if the person being hit allows 
him to do so?

A: In the written reponsa of the Rosh13 we note someone 
who lost the sight in one of his eyes because he was play 
wrestling with his friend. The Rosh went on to rule that by 
agreeing to engage in such play he was relinquishing his 
right to any due compensation that may result from any 
injury incurred. This is because one should know what he is 
getting himself into and cannot rightfully expect someone 
else to pay him in the event that he would get hurt. While 
this may hold true for payment of hitting this does not hold 
as much water for avoiding the actual issur of hitting as 
unlike one’s money his body is not his to give up on.14 It 

R’ Heshy Kahan
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seems to be the view of most poskim that even if one is 
mochel on being hit one still may not do so.15

Q: If the reason for the hit is a joke would that permit 
one to do so?

A: In general if one transgresses a prohibition and then goes 
on to to say that it was merely a joke it would not serve 
to undo the issur. Similarly if one hits another in a jovial 
fashion he would be liable. Therefore one should not:

	push another person into a pool

	flick someone’s ear

	slap someone else on their back (to scare them) etc.

as in light of it coming from humorous intention it may not 
be received that way and does not permit one to hit another.

Q: If one may not hit even if the victim allows him to 
then what would be the heter to have any full contact 
sports?

A: While hitting or hurting someone intentionally is 
obviously an issue and being mochel doesn’t necessarily 
help there still may be room to be lenient by sports. This is 
because of two simple words that is stated in the Rambam 
when discussing the conditions for the issur and that is 
it has to be “derech nitzayon” which means “the way of 
quarreling”. Meaning if the hit does not come out of anger, 
aggression or fighting and is not antagonistic in nature then 
possibly it would not be included in the issur of hitting 
another Jew. Therefore if one were to:

	tackle someone else when playing football

	foul another player in basketball

	check an opponent into the boards in hockey

	slide into a fielder when playing baseball

then one would not be transgressing any issur as it is not 
derech nitzayon. Of course if one’s intention is to be violent 
or overly aggressive16 by:

	looking to upend a receiver who runs a route down 
the middle of the football field

	purposely fouling someone (hard) who has an easy 
fast break to the basket

	dropping one’s gloves in looking to goat someone 
into a fight on the ice

	deliberately throwing a pitch at an opposing batter

 then this exclusion will obviously not apply.

Q: May one hit another out of self defense?

A: While the halacha does allow such behavior it should 
be employed only when no other option is available. 
Similarly encouraging children to hit back may not either 
be ideal as there are far more emotionally intelligent ways 
to negotiate with someone who initiates violence in dealing 
with conflict.17

Q: Are there any other times when one could or maybe 
even should hit another person?

A: The Gemara in Makos18 states that a father could hit a 
child and seemingly the same goes for a teacher to a student 
as both are using physical force to properly direct the 
child onto the right path of behavior and respect towards 
authority. This is the quote of the Mishnah in discussing a 
possible direction in disciplining a student in those times.

[That being said it should be known that this is not to 
be accepted carte blanche as a means to exert one’s 
uninhibited and untamed wrath onto his child or student. 
On the contrary, the Gemara itself in Kiddushin clearly 
states that if the child is older then one can not hit as it 
will cause him to rebel unnecessarily. Historically we note 
how even in instances when a hit was to be administered 
we see how our Gedolim dealt with it so as to be sure that 
it was coming from a pure place and not just one of anger 
and instinctive reaction. As 

	R’ Dessler zt”l would wait a few days if he ever 
had to hit a child

	R’ Lopian zt”l would never hit right after the 

R’ Heshy Kahan
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R’ Heshy Kahan

offense was committed

	the Alter from Kelm would put on a special jacket 
before he ever had to hit a child

we can note how delicate one has to approach hitting 
children. 

 However, what is really most telling is how 
the master pedagogue of our generation R’ Wolbe 
zt”l, approached the concept of hitting children in 
contemporary times. He would quote the verse of “one 
who spares the rod ruins the child” to be referring to the 
sweet rod. That one cannot withhold the rod of love, of 
confidence, of empowerment as that is the rod that must 
be employed to the children of our generation. As for 
whatever reason it seems that in 2016 our children are 
built differently19 then they were in previous generations. 
This has resulted in the reactions of children being hit 
to be drastically different and far more damaging then 
then that of kids only twenty years ago.20 This is parallel 
to our students in contemporary classrooms just as well. 
The hitting and “potching” that was once so common and 
possibly effective in our Yeshivos seems to be a thing of 
the past as Talmidim are growing to become bigger and 
better servants of Hakadosh Baruch Hu via the more 
supportive intervention of:

	kind words

	confidence building

	encouragement

	positive reinforcement

	empowering them through their strengths

as opposed to other forms of negative reinforcement, 
specifically via physical means that may have been used 
in previous doros. May we take heed to the advice of R’ 
Wolbe and learn how to withhold the rod of hitting and 
employ the rod of positivism to see happier, healthier and 
more productive children and students in our homes and 
classrooms iyh.]

Footnotes

1. Devarim 25:3
2. Ibid.
3. Rashi d”h lo yosef, Sifri,  Sanhedrin 85a, Kesuvos 32
4. Chazon Ish C.M. 19:5
5. 90b
6. Milah 2:4
7. Chasam Sofer
8. It was only after the entire yeshiva rallied behind this student 

that the Mahril reinstated him
9. C.M. 420:1
10. 1:2
11. It’s clear that it was not anything painful but rather to get the 

Levi back into position to do what he was supposed to do
12. O.C. 607:6
13. 101:6
14. Hence the main issue with cosmetic surgery as just as one 

can’t cause a blemish on another he can’t cause a blemish on 
himself as well

15. Rivash 484, Chazon Ish C.M. 19:5, S’dai Chemed 5:40, 
Igros Moshe 3:78

16. As is unfortunately glorified in today’s professional sports 
arena’s. One need not go further then YouTube to see hun-
dreds of videos composed solely of fans gleefully cheering 
on violence exhibited by so many of our current players.

17. obviously if there is a serious threat that is being posed then 
one must take whatever action/retaliation necessary to pro-
tect oneself.

18. 8a
19. Which is not such a novel idea as men and women are built 

differently as well. The physiological, mental and emotional 
capacity of the adults of this generation are very much dis-
parate from the men and women of 100 years ago on many 
different levels.

20. As there are few people in their thirties or forties who can 
honestly say they weren’t slapped, hit, poked, pushed, 
whipped etc. by at least one if not more of their me-
chanchim. In fact many may even point to that as a 
way in which they learned subservience and respect to 
authority. However this does not seem to be the case 
with children of out time.
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The Torah states, “Appoint for you judges and officers at 
all of your gates, which Hashem your G-d gives you” 

(16:18). Rashi (1040-1105) on this verse takes on a literal 
understanding, one where the judges are those that pass 
judgment and officers who impose authority.

One question asked on the construction of the verse is the 
grouping together of judges and officers, instead of focusing 
on each separately. The Ner Uziel gives us an interesting 
perspective. Let us say someone breaks a window of a 
storefront, thereby directly causing the merchandise inside to 
get stolen. This act had a direct consequence and the person 
would have to pay for whatever damage was caused. Yet, by 
altering the case, the cause and consequence is less clear. Let 
us say that instead of breaking a window, one person locked 
the outer door of a storefront, preventing customers from 
coming in. No “actual” damage was caused and whatever 
losses occurred are not able to be assessed. In Halachic terms, 
the second case is called “gramma”, whereby a wrongful act 
was committed, but the punishment is not able to be computed 
by the earthly courts and instead is considered to be a matter 
that is adjudicated by the courts of heaven. In this second 
case, we learn why the two are grouped together. A judge must 
also work as an educator, admonishing the wrongful act. He 
must state that even though this person is exempt legally, he is 
not exempt morally. He must pronounce and proclaim that as 
a judge of the law he has based his decision of acquittal, but 
as an officer of Torah ethics, he is imposing guilt. A judge has 
to be a judicial processor and an officer of educating what is 
moral and just.

Additionally, when we further analyze the wording of 
the verse, we find another interesting peculiarity. The verse 
above seems to add the word “you” superfluously and for 
no apparent reason. The verse could have simply given the 
instruction to appoint judges and officers and that would have 
been sufficient, so why the extra  wording?

Rabbi Moshe Feinstein (1895 – 1986) gives us an important 
lesson to consider. The verse is not just talking about placing 
judges and officers to fulfill the needs of society. It is also 
taking about putting a judge and officer over the individual to 
oversee himself! A person should consistently inspect his own 
intentions and actions as protective measures to ensure that 
they should be in the ways of the Torah.

The verse writes that these protective measures should be 
placed “at all of your gates”. The Shlah Hakadosh (1560–1630) 
on those words famously states that these refer to a person, for 
he has seven gates. The seven gates he was alluding to are a 
person’s two eyes, two ears, two nostrils, and his mouth. What 

a person lets go in and out of these “gates” will either build 
or destroy that person. We must look to stand guard at these 
entry ways for they are the vehicles that allow us to come 
close or far away from Hashem.

We have at this juncture entered the month of Elul. It is 
this month that begins the formulation in our hearts of the 
High Holidays as an objective to reach. We awaken to the 
songs of Selichot, beginning our repentance and returning to 
Hashem.

This process in an introspective one, allowing for us 
to look back at a year of mistakes and errors, to look back 
and see where it is that we need to make corrections and 
improvements. In order to move forward, to develop and 
grow from the imperfections of our past, we must see them 
for what they are. For many of us, the challenge to do so stems 
from the fact that we are hardwired to give ourselves a rosy 
and biased picture of our conduct.

The Sfat Emet (1847 – 1905) expands on this interpretation 
that judges assess the evidence and render a conclusion based 
on it. Once that conclusion has been stated, the officers carry 
out the judgment without consideration for prior arguments 
or logic. They stoically carry the sentence as it has been 
handed down without personally getting involved. The Sfat 
Emet explains that once it has been concluded that a certain 
behavior, association, or medium is bad for you, you must 
execute a judgment. Once you have done so then, like the 
officers, you must carry out the “sentence” without looking to 
be swayed by arguments of why this bad influence should be 
permitted and compromising the original judgment.

We need be aware that it is incumbent upon each of us to 
make a strong effort in finding the reality of our interactions. 
Elul awakens a person to the certainty that his actions are 
accounted for. Rabbi Yisrael Salanter  (1810–1883) said 
that, “Every month should be Elul” What he meant by this 
statement is that the process of making a self accounting is a 
part of everyday day life and not just confined to the month 
of Elul. Yet, throughout the year, there can be a diminishment 
in focus or a feeling of getting swept away by the fast pace 
and the pressures of everyday rigmarole. At the very least, in 
the days before we reach a time of being brought before the 
high heavenly courts and have our “slate wiped clean”, we 
have a time period of renewing our focus and perspective.  
We must be able to view ourselves clearly, looking at the 
events as they were in order to make authentic changes for the 
future. Nobody enjoys admitting to their flaws or deficiencies 
in character, but here in the month of Elul, it’s okay to do so, 
since that is what everyone is doing. Everyone is thinking of 
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how want a good new year, everyone is praying to Hashem, 
and we are all being forthright in the fact that we have sinned. 
And it is all acceptable practice for the time. It is why Rabbi 

Salanter believed that every month should be Elul!
May Hashem hear our prayers, accept them, and help us 

make a full return to Him, Amen. 

R’ Aharon Finkelstein

R’ Boroch Yechiel Schreiber

This week’s Parsha discusses the Mitzva to anoint a king. 
The Torah gives explicit instructions on how a king must 

behave. A Jewish king is commanded to write two Sifrei Torah. 
One Sefer Torah is to be kept in his treasury, and the other one 
is to be kept on him at all times.  What is the meaning of this 
Mitzva? Why does a King need to write two Sifrei Torah? 

The Posuk says the King should keep the Torah with him 
and “he shall read from it all the days of his life”. The Chasam 
Sofer reads the posuk differently. He shall read from it “his 
days of his life”. Meaning the life of a person; the episodes, the 
decisions, and the challenges should all be read from Torah. 
Torah is the instruction manual for each person how to deal 
with his personal life. 

Perhaps this is why a King needs two Sifrei Torah, while 
every individual Jew is commanded to write only one. A King, 
in addition to his personal life, is also a communal figure. He is 
a leader and represents all of Klal Yisroel. The Torah is teach-
ing him to have two copies of the Torah. One is kept privately 
in his treasury. That represents his private life. The other one 
he takes with him as he leads the nation. Both, the king’s per-
sonal life as well as his communal life need to be dictated by 
the Torah. Hence, the requirements for him to have two Sifrei 
Torah. 

The simple understanding of the lesson of the Chasam 
Sofer is that everything is included in the Torah. If we have the 
right “glasses” we will find the answer to all our life’s quan-
daries and decisions between the holy words. Indeed we seek 
“da’as Torah” to help us navigate everything in our life. As 
the Mishna in Avos tells us, Hafoch Bah ViHafoch Ba Dikulei 
Bah”. Look and delve into the Torah, because all is in it.  

Additionally, with the right “glasses” we would find all the 
worlds’ science discoveries and wisdoms within the hallowed 
pages of the Torah. The Chazon Ish famously drew a diagram 
for a doctor illustrating how he should operate a particularly 
difficult surgery.  The Chazon Ish didn’t need medical school 
to learn this. “All is in it”.  

But I believe there is another aspect here as well. Even 

for the layman, the common folk that don’t necessary possess 
those special Da’as Torah glasses, there is a commandment 
to write a Sefer Torah. Why do we need this Sefer Torah? Is 
ever person expected to be able to decipher his life’s solutions 
within the words of the Torah?

The answer may be as follows. The Torah says concern-
ing this Mitzva of writing the Torah, “It shall be with him and 
he should read from it”. The Rishonim (Eben Izra, Ramban) 
explain that the first half of the posuk “and it shall be with him” 
is referring to the “Torah”, while the end of the posuk “and he 
shall read from it” is referring to the “Sefer” (the scroll). This 
needs explanation. What is the difference between the “Torah” 
and the “Sefer”? Aren’t they both one and the same. 

Perhaps there lies within the Torah two distinct roles. On 
one hand the Torah is a scroll with written words and wisdom 
of which we are commanded to “read” and “learn” from. This 
is the meaning of “and he shall read from it” and is explained 
to be referring to The Sefer; the actual scroll and the words 
contained in it. 

But Torah is much more than that. The actual being of the 
Torah, which is called the living Torah, permeates a holiness 
and special aura to its surroundings. The Torah provides an 
elevation for all those within its vicinity. This is even without 
reading what it contains. This is the first half of the posuk. “It 
shall be with him” which is explained to be referring to the 
Torah. Not the sefer and the words it contains, but to the actual 
Torah. 

This may be the lesson of the two Torah’s. One is to be 
used to learn from and to teach the wisdom it contains. The 
other is to be kept on him, to go wherever the King goes. This 
is to provide the king with the special holiness the Torah of-
fers. 

In davening each morning before Shmona Esrei we say 
“Praised is the person who listens to the Mitzvos and puts the 
Torah on his heart”. The Torah is broken up into two com-
ponents. The Mitzvos it contains, these are to be learned and 
listened to. Then there is the actual Torah, which is meant to 

PARSHAS SHOFTIM: LIVING WITH THE TORAH



be “put onto your heart”. Even if we don’t understand all the 
wisdom the Torah contains, by living with the Torah and making 
sure it is with us at all times, we will behave accordingly. 

The Mishna says in Avos a person will receive reward for go-
ing to the Bais Medrash even if he doesn’t learn or daven there. 
Again we find this concept. Just being in a Mokom Torah, sur-
rounded by the Torah and Talmidei Chachomim has its impact. 

This is an important lesson. Of course we must spend as 
much time learning and doing Mitzvos as possible. But even 
when we are not learning or doing Miztvos, the Torah must al-
ways be with us. Whether we are at work, or on vacation, we 
must make sure not to leave the Torah at home. As long as we 
realize that at all times we must be with the Torah, our life will 
have different meaning. 
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