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By Dr Elli Franck 

רלגסימן 
The preferred time for Mincha – Part 1 

This week we will focus on the preferred start time for 
Mincha and next week we will discuss till what time one 
may daven Mincha. 

The Shulchan Aruch (233:1) rules that the earliest 
time to daven Mincha is 6 and a half hours into the 
day – this time is referred to as Mincha Gedola. The 
expression used by the Mechaber to describe one 
who davened Mincha gedola as “yotzo”, implies that 
it is preferable not to daven at this time but that if 
one did, one has satisfied his obligation. The 
preferred time however to daven according to the 
Mechaber is Mincha Ketana which is 9 and half 
hours into the day. The approach of the Shulchan 
Aruch is consonant with the opinion of the Rambam 
and as the Mishna Berura explains (§1) this 
corresponds to the time when the evening Korban 
Tamid was preferably sacrificed (except for when 
erev Pesach fell on erev Shabbos when it was 
brought forward out of the particular necessity of 
the day).  

The Rosh however holds that it is preferable to 
daven Mincha Gedola and the Shaar Hatziyun (§ 3) 
cites the opinion of the Gra who rules like the Rosh 
in this respect. It is interesting to note however that 
Rav Yisroel Dovid Harpenes in his sefer Yisroel 
V’hazmanim quotes the Vilna Gaon in Shnos Eliyahu 
(Brochos 4:1) as having written that one may only 
daven Mincha Gedola in times of a pressing need. 
This seems to be even more restrictive that the 
decision of the Magen Avraham as follows. 

The Mishna Berura rules in accordance with the 
decision of the Magen Avraham that if there is no 
other reason not to, a person should indeed 
preferably daven Mincha Ketana; if, however there 
is a “need” then one may lechatchila daven Mincha 
Gedola. Such a situation may arise if someone wishes 
to eat a formal seuda, travel or will not have a minyan 
when it comes to the time of Mincha Ketana. The 

Aruch Hashulchan explains that this decision is not 
necessarily based on the usual connotation that 
defines the distinction between lechatchila and 
b’dieved, but rather any trivial reason may be used as 
an “excuse” to daven Mincha Gedola in preference 
to Mincha Ketana. This may be one of the reasons 
that in many yeshivos they daven Mincha Gedola, 
especially in the winter, so as not to have to interrupt 
afternoon seder for davening. In addition, we have 
the opinion of the Gra as cited above who paskens 
like the Rosh. 

It is well knowing that the Chazon Ish however was 
accustomed to always daven Mincha Gedola and it is 
interesting to contemplate the possible reasons for 
this custom (see Dirshu note 4 in the name of the 
Steipler). One possible reason is said in the name of 
Rav Dovid Frenkel (quoted in Yisroel V’hazmanim) 
who was a close talmid and confidante of the Chazon 
Ish – he said that because the Chazon Ish suffered 
from medical issues that potentially excluded him 
from davening at certain times, he was particular to 
daven Mincha at the first available opportunity in the 
day. As such this should not serve as a precedent for 
others to preferably daven Mincha Gedola.  

Whilst it is clear from the words of the Shulchan 
Aruch that would should definitely daven Mincha 
Ketana, the Bnei Yissoschor in his sefer Igra D’pirka 
brings down a proof from the Zohar Hakodosh that 
it is indeed preferable to daven Mincha Gedola. The 
Minchas Elozor takes note of this practice and tells 
us that that although the Bnei Yissoschor did 
preferentially daven Mincha Gedola, he nevertheless 
davened b’yechidus and did not advise others to 
follow this practice in deference to the ruling of the 
Shulchan Aruch.   On the other hand, the Aruch 
Hashulchan notes the opinion of the Rash Pirchon 
(one the rishonim who lived approximately 800 years 
ago) in his sefer Maareches Hamidos who states that 
poverty is widespread in Edom because people are 
not makpid to daven Mincha Gedola.  This statement 
is surprising as there does not seem to be any Poskim 
who say that it is preferable to daven Mincha Gedola 



to such an extent. However, if one takes a closer 
look at the source of this statement in Maareches 
Hamidos, one finds that the context is slightly 
different. There the Rash Pirchon is saying that 
because people were busy with their work 
commitments in the afternoon, they tended to 
neglect the halachic requirement to daven Mincha 
before commencing an involved task. As such they 
should have been davening Mincha Gedola before 
starting work and since they did not, poverty was 
widespread as a punishment for this transgression. 
This seems to be quite different to saying that it is 
always preferable to daven Mincha Gedola.  

A 3rd, more obscure approach to the preferred time 
for Mincha, is brought down in the Shaarei Teshuva 
(213:1). There he quotes the opinion of the Radvaz 
in the name of Rabeinu Chananel who says that one 
should daven Mincha only after Plag Hamincha. We 
do not accept this opinion as halacha. 

Davening Mincha from Midday 

The Mishna Berura (§ 2), based on the wording of the 
Shulchan Aruch, rules that one cannot daven Mincha 
in the half hour after midday, even b’dieved. He does 
go on to bring the opinion of other Achronim that if 
one did daven during this half hour he is in fact yotze 
b’dieved and need not daven again. In the Sidur 
Yaavetz from Rav Yaacov Emden he writes that one 
who is “elderly, and constantly involved in learning   
as well as involved in teaching Torah to others”, may 
daven if necessary from midday itself.  It seems from 
this ruling that Talmud Torah of the rabim takes 
precedence over the requirement to daven at least 
30 minutes after chatzos.  There may also be other 
circumstances that allow for a person to daven 
Mincha immediately after midday such as if a person 
is going into surgery in the early afternoon and will 
not be able to daven in the proper time 6 and half 
hours into the day. As it is very unclear from the 
Poskim if one is yotze by davening before 12 and a 
half hours, one should at least have in mind that his 
tefilla should be a nedovo if in fact one is not allowed 
to daven then. 

The Halachic hour and the 30 minutes before 
midday  
The Rema writes that the hours used to calculate the 
time for Mincha and Plag Hamincha are based not on 
a constant 60-minute hour but on “shaos z’maniyos”. 
This is calculated by working out the length of the 
day and then dividing this time into 12 parts to arrive 
at a “shaa z’manis”. In the winter, it will be somewhat 
less than 60 minutes and in the summer somewhat 
more than 60 minutes.  The question arises as to 
how we measure the “half hour” time period just 
following midday during which one should not yet be 
davening Mincha and also refraining from initiating 
certain activities as detailed in Siman 232:2. Is it half 
of a shaa z’manis or half of a regular hour, 30 
minutes?   It is not entirely clear from the words of 
the Rema as he refers only to the starting times of 
Mincha and Plag Mincha. The Shaar Hatziyun (§8) at 
first is inclined to say that because the Gemora does 
not differentiate, we should apply the rule of shaa 
z’manis even to the calculation of what would be 
considered to be “somuch l’mincha” which will of 
course vary between less than 30 minutes in the 
winter and more than 30 minutes in the summer.  He 
goes on to explain that this approach is somewhat 
counterintuitive as the reason the “half hour rule” 
was instituted was so that people who are not aware 
of the exact time will not come to make a mistake in 
their “calculations” and end up davening Mincha too 
early. If the reason for this half hour “buffer zone “is 
to reduce the chance of human error then really, it’s 
calculation should not be based on a shaa z’manis but 
should remain at a fixed 30 minutes throughout the 
year.  
If we take a look at the calendars printed nowadays, 
we will find that we go l’chumro both ways.  That is, 
during the winter when half a shaa zmanis is less than 
30 minutes, we still add 30 minutes to midday before 
arriving at the time for Mincha Gedola. During the 
summer when the calculated half a shaa z’manis is 
greater than 30 mins, we go by the calculated result 
and add that   amount to midday before allowing one 
to daven Mincha Gedola.  

   

רלגסימן   
Tefilah Bezemanoh vs Tefilah BeTzibur 

The Mishneh Berura (ס' רל''ג סקי''ד) brings down 
b’shem ‘Poiskim Rabim’1 that the correct time for 
Mincha is only until Sh’kiah, contrary to the P’sokim 
of both the Mechaber and the Rema who are meikel  
that b’dieved or b’shas had’chak one can Daven until 

                                                           
1 See Sha’ar HaTzion י''ח who lists the Poskim  

Tzeis. The Mishnah Berura concludes that 
L’chatchilo one must be careful to finish Davening 
by Sh’kiah, but one can be soimech on the mekilim 
b’dieved and daven until a quarter of an hour before 
Tzeis. 



The Mishnah Berura adds, that if one finds himself 
in a Matzav where he can only Daven with a Minyan 
after Sh’kiah, it is preferable to Daven B’yechidus. 

HoRaiyoh, Tefillah Bizmanoh is Doicheh Tefillah 
B’Tzibur. 

However, the Mechaber Paskens (  ס'
'א ) regarding the Machlokes 
Rabonon and R’ Yehudoh about 
Z’manei Mincha and Ma’ariv, that 
one can L’chatchiloa go like either 
one, as long as he is consistant,2 and 
does not contradict himself (Tarti 
D’sasri). 

About this, the Mishneh B’rura 
סקי''א  is meyashev the practice of 

Davening Ma’ariv immediately 
following Mincho, because it 
prevents a Matzev where people 
leave and do not return to Daven 
Ma’ariv B’tzibur. 

Lechoiro, we see that Tefillah B’Tzibur is Doicheh 
Tefillah Bizmanoh, contrary to what we established 
from סקי''ד. There seems to be a stirah between 
these two P’sokim of the Mishnah Berura. 

Ef’sher, one way to be Meyashev 
the apparent stirah is by making 
a Chiluk between Tarti D’sasri 
and Mincho after Sh’kiah. 
Although Tarti D’sasri is certainly 
not recommended, lemaiseh he 
still has Davened each individual 
Tefilah in its correct time. This is 
why, when it is a question of 
being Mevatel Tefillah B’tzibur, 
Tefillah B’tzibur tips the scale. 

Mah she’ein kein, after Sh’kiah is 
poshut not the time for Davening 
Mincha, and therefore Davening 
with a Minyan is not of greater 
importance than Tefillah B’tzibur 
Mamash. 

 סימן רלג

1.  There are two opinions as to when the latest time 
to daven mincha is and the earliest time to daven 
mariv.3  [Mechaber 1] 

R’ Yehuda rules that one may daven Mincha 
until plag hamincha4 and may daven mariv 
from then. 
Rabonon rule that Mincha may be davened 
until sunset.5 However, one may only begin 
mariv after nightfall. 

2.  The Mechaber rules that one can follow either of 
the opinions, but must do so consistently.  In other 
words, one can decide to follow R’ Yehuda’s opinion 
but then must never daven mincha after plag 
hamincha even on a day where one intends on 
daveining mariv after nightfall. [Ibid.] 
3.  The above notwithstanding, one who normally 
davens mincha after plag hamincha may, on erev 
Shabbos, daven mariv before nightfall.  [Dirshu note 
17, quoting MB 267:3] 
4.  If one who normally follows the rabonon and 
davens mariv only after nightfall, one time davened 

 
2 See מ''ב סק''ו as to whether this applies over two independent 
days as well as during one day 
3 Meseches Berachos 26 
4 The daytime is divided into 12 equal units.  (refer to footnote 
12 in Melbourne Dirshu Weekly issue 92, as well as “Did you 
know?” #20).  Plag hamincha is 10.75 halachic hours into the 
day or 1.25 hours prior to the end of the day.  In a 6am – 6pm 
day it would be 4:45 pm. 

mariv after plag hamincha he is yotzei bedieved. 
[Mechaber 1] 
5.  One who davened mariv before plag hamincha is 
not yotzei even bedieved. [MB 10] 
6.  Davening betzibur takes precedence over 
consistency.  Therefore, one who normally davens 
mincha after plag hamincha and on a particular day, 
davened mincha before plag hamincha and the only 
mariv is after plag hamincha and before nightfall, 
should daven mariv with the tzibbur even though 
this is not consistent with his approach to follow the 
rabonon.6  [Dirshu note 20 quoting MB 235:14]   
7.  It is forbidden for an individual to daven both 
mincha and mariv after plag hamincha and before 
nightfall.  The poskim are lenient when it comes to 
a tzibur who will not return for a later mariv to daven 
in such a way. [MB 11] 
8.  One should only daven mincha before shekiya, 
meaning one must finish shemone esrei before 
shekiya. [MB 14] 
9.  It is better to daven beyechidus than to daven 
mincha after shekiya with a minyan. [Ibid.] 

5 Even though the language of the Mechaber seems to indicate 
that one may daven mariv until nightfall. See MB 2, 8 and 14 
who learns that it means until bein hashemashos begins. 
6 The Biur Halacha (Siman 235) brings the opinion of the Gra 
that it is better to daven beyechidus than to daven before mariv 
before nightfall. 



10.  Bedieved in a שעת הדחק גדול, one may daven 
Mincha up until thirteen minutes after shekiya.7 
[Ibid.] 
11. If water is available, one must wash one’s hands 
before daveining even if they appear not to be dirty. 
[Mechaber 2] 
12.  One who washed his hands for mincha and now 
stands to daven mariv need not wash his hands 
again IF he was careful and cognizant of his hands 
to keep them away from any dirt. [MB 16] 
13.  One who washed his hands for a meal and was 
careful with them, still needs to wash his hands for 
davening.8 [MB 19] 
14.  One who has no water need not search after 
water but rather just wipe ones hands on a surface.  
However, if one’s hands are really dirty then he must 
look for water to wash them. [MB 20] 

15.  There is a dispute amongst the poskim if one 
needs to wash from a kli for davening. [Dirshu note 33] 

 סימן רלד
16.  One should wait for a minyan before reciting 
Ashrei (before Mincha). If no minyan was present 
then a mizmor should be said in the presence of the 
minyan and only then should kadish be recited.  
[Rama 1, MB 5] 
17.  It is a nice custom to recite the parsha of the 
korban tamid before Mincha.9 [Rama 1] 

 
 
 
 
 

    

The Weekly Mussar 
Adapted from the sefer ְלדֹוְפֵקי ִּבְּתׁשּוָבה 
RAMBAM HILCHOS TESHUVAH

Reuven (who is a habitual speaker of lashon hara) spoke 
lashon hara about Shimon, and received Shimon’s aveiros as 
a result. Does Shimon now need to do any kind of teshuvah 
for his past aveiros? On the one hand, although he now does 
not have any aveiros he maybe still needs to do teshuvah for 
his past mistakes that he made, or perhaps since he does not 
have any ‘minuses’ on his account, he does not need to do 
teshuvah? R’ Chaim Kanievsky says that in such a case there 
is no need for Shimon to do teshuvah, as practically there are 
no aveiros (1:4) 

 

Why does a person need to do teshuvah for an aveirah done 
by accident? 1) Doing an aveirah beshogeg shows that one 
has been guilty of doing a different aveirah intentionally prior 
to the accidental aveirah 2) Had he been more careful with 
his ways and exhibited a greater awareness of Hashem at all 
times, he would not have come to mistakenly commit this 
aveirah (§8). 

 

One bought tefillin from a trusted sofer and only years later 
discovered that they were pasul (i.e. they were missing a 
letter, so it is clear that the problem is not a recent one but 
the tefillin were pasul from the onset). In such a case he is 
halachically an ones (one who was subject to circumstances 
beyond his control) and does not need any kaparah. 
Furthermore, since he intended on fulfilling the mitzvah of 
tefillin and was only prevented to do so due to no fault of his 
own, he has fulfilled the mitzvah of tefillin during all these 
years and will not lose out from the great reward in store for 
those for fulfil this mitzvah. It is, however, praiseworthy to 
accept upon oneself to do something extra in his Avodash 
Hashem to serve as a kapparah for not putting on real tefillin 
and for not saying real brachos before he put on tefillin daily 
(ibid.). 

                                                            
7 The Chazon Ish did not even allow this.  He held that if one 
cannot finish shemone esrei before shekiya he should not daven 
mincha. [Dirshu note 24) 
8 See Dirshu note 36. 
9 See Dirshu note 9 for an explanation why practically this 
custom has not spread. 


