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In this week’s parsha, parshas Kedoshim, we learn about 
the mitzvos associated with the planting of a new tree in 
Eretz Yisrael (Vayikra 19, 23): עץ כל  ונטעתם  הארץ  אל  תבואו   “וכי 

 מאכל, וערלתם ערלתו את פריו, שלש שנים יהיה לכם ערלים לא יאכל, ובשנה

פריו ובשנה החמישית תאכלו את  לה’,  פריו קודש הילולים  כל  יהיה   הרביעית 

 when you shall come to the --להוסיף לכם תבואתו אני ה’ אלקיכם”
land and you shall plant any food tree, you shall treat its 
fruit as “orlah”; for three years it shall be “orlah” to you, 
they shall not be eaten. In the fourth year, all its fruit shall 
be sanctified lauding to Hashem. And in the fifth year you 
may eat its fruit—in order to increase its crop for you—I 
am Hashem, your G-d.

We must endeavor to understand why HKB”H divided 
up the consumption of fruit from a newly planted tree into 
three distinct categories.  During the first three years, the first 
category, there is an absolute prohibition to eat its fruit: שלש“ 

 ”for three years it shall be “orlah --שנים יהיה לכם ערלים לא יאכל”
to you, they shall not be eaten.  During the fourth year, the 
second category, the fruit must be consumed in kedushah in 
Yerushalayim: ”’לה הילולים  קודש  פריו  כל  יהיה  הרביעית   in --“ובשנה 
the fourth year, all its fruit shall be sanctified lauding to 
Hashem.  During the fifth year, the third category, the fruit 
can be consumed freely everywhere: ובשנה החמישית תאכלו את“ 

 and in the fifth year you may eat its--פריו להוסיף לכם תבואתו”
fruit—in order to increase its crop for you.  

It is fitting that we examine a fascinating passage in the 
Midrash related to the three years of “orlah” (V.R. 25, 2): דרש“ 

 רבי יהודה בן פזי, מי יגלה עפר מעיניך אדם הראשון, שלא יכולת לעמוד על צוויך

 שעה אחת, והרי בניך ממתינין לערלה ג’ שנים. אמר רבי הונא, כד שמע בר קפרא

 כך אמר, יפה דרש רבי יהודה בן אחותי, הדא הוא דכתיב וכי תבואו אל הארץ

 Rabbi Yehudah ben Pazi elucidated: Who  ונטעתם כל עץ מאכל”.
will remove the dust from your eyes, Adam HaRishon?  
You were unable to abide by your command even one 
hour; while your children wait three years for “orlah”.  
Rabbi Huna said: When Bar Kapara heard this, he said, 
“My nephew (my sister’s son), Rabbi Yehudah, elucidated 
very nicely!  For it is written: ‘When you shall come to the 
land and you shall plant any food tree.’”  

At first glance, this Midrash is extremely puzzling.  What 
compelled Rabbi Yehudah ben Pazi to propose an elucidation 
rebuking Adam HaRishon—the creation of HKB”H’s own 
hands?  What purpose is served by pointing out that he was 
unable to abstain from partaking of the Eitz HaDa’as for even 
a single hour?  Furthermore, how is that connected with the 
fact that Yisrael abstain from partaking of “orlah” for three 
years?  Lastly, why was Bar Kapara so impressed with Rabbi 
Yehudah ben Pazi’s elucidation?  

During the Three Years of “Orlah”  
the Forces of Evil Affect the Fruit

We will begin to shed some light on the matter by 
introducing the remarks of the Panim Yafos, who cites the 
Alshich hakadosh.  He addresses the prohibition to partake of 
fruit during the three years of “orlah.”  He explains that during 
these years, the earth removes the negative, evil influences 
contained in the fruit.  The source for this notion is found in 
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the Zohar hakadosh (Pekudei 244b); it explains that the spirit 
of tumah from the “nachash hakdadmoni” pervades the fruit; 
this is the basis for the “orlah” prohibition.  

Notwithstanding, this deserves further clarification.  Why, 
indeed, is it necessary for the earth to extract the negative, evil 
influence from the fruit during those initial years?  To explain 
the matter, the Panim Yafos relies on the fact that the earth was 
cursed when Adam HaRishon sinned by partaking of the Eitz 
HaDa’as, as it is written (Bereishis 3, 17): ולאדם אמר כי שמעת לקול“ 

 אשתך ותאכל מן העץ אשר צויתיך לאמר לא תאכל ממנו, ארורה האדמה בעבורך

חייך” ימי  כל  תאכלנה   to Adam He said, “Because you—בעצבון 
listened to the voice of your wife and ate of the tree about 
which I commanded you saying, ‘You shall not eat of it,’ 
accursed is the ground because of you; through suffering 
shall you eat of it all the days of your life.” 

Rashi explains why the earth was cursed in his commentary 
on the passuk (ibid. 1, 11): ויאמר אלקים תדשא הארץ דשא עשב מזריע“ 

 זרע עץ פרי עושה פרי למינו... ותוצא הארץ דשא עשב מזריע זרע למינהו ועץ

בו למינהו” זרעו   G-d said, “Let the earth sprout—עושה פרי אשר 
grass, seed-yielding herbs, fruit-trees bearing fruit of its 
own kind . . . The earth brought forth grass, herbs yielding 
seed of its kind, and trees bearing fruit, which have in it 
seeds of its kind.  Rashi explains: “Fruit-trees”: The taste 
of the tree should resemble the taste of the fruit.  She (the 
earth) did not do this.  Instead: “The earth brought forth . 
. . trees bearing fruit”—not “a tree that was (itself) fruit,” 
as it was commanded to do.  Therefore, when Adam was 
cursed for his sin, she was also held accountable for her 
sin and was cursed.  Still, we must endeavor to explain why 
the earth was not cursed or punished until Adam was cursed 
and punished.  

According to the Panim Yafos, the earth’s sin predisposed 
Adam to sin—seeing as he was created from the earth.  
Therefore, when Adam was cursed for his transgression, the 
earth was held accountable, as well, because she was the 
underlying cause for his transgression.  [The Ohev Yisrael 
(Bereishis) contends that the earth’s actions were l’shem 
shamayim.  She wanted to provide Adam with a legitimate 
excuse for his sin.  She reasoned that he would be able to make 
amends for his transgressions by means of teshuvah, arguing 
that he was predisposed to sin, because his body was formed 
from the earth.]

This explains why the force of tumah and evil permeates 
the fruit produced by the earth.  As explained, the earth was 
cursed for its culpability in the “cheit Eitz HaDa’as.”  Prior 
to Adam HaRishon’s sin, she had deviated from the divine 
command to produce “עץ פרי”; instead she bore ”עץ עושה פרי“.  
Therefore, it is the earth’s responsibility to extract the evil 
influence that pervades the fruit that are yielded during the 
first three years.  

With this in mind, the Panim Yafos explains why this 
process applies specifically to the first three years of produce.  
He compares the situation to the possession and control 
of property.  After three years of control and possession 
by the current owner, a property leaves the possession of 
the previous owners without any further documentation.  
Similarly, it takes three years to extract the fruit from the 
control of the evil influences associated with the earth.  

Three Princes of Gehinnom: 
משחית אף חימה 

As a loyal servant in the presence of his master, I would 
like to add an appealing thought to his sacred insight.  I would 
like to explain why HKB”H determined that three years are 
necessary to extract the evil from the fruit yielded by the 
earth. Let us refer to what Rabeinu Bachayei writes in parshas 
Yisro regarding the passuk (Shemos 20, 8): יום השבת את   “זכור 

 remember the Shabbas day to sanctify it. He cites—לקדשו”
the Midrash Tanchuma (Ki Sisa  33) that teaches us that even 
the wicked are allowed to rest from the agony of Gehinnom on 
Shabbas. He adds a fascinating thought that comes from the 
Zohar Chadash (Midrash Ruth):

 “ומטעם זה אין אנו אומרים בערבית של שבת והוא רחום, מפני ששלושה 
מלאכים, והם משחית אף וחמה, שהם ממונים על הרשעים ביסורי גיהנום, אין 

להם רשות בשבת, וכדי לקבוע בלב שהרשעים יש להם מנוחה בשבת, ואין אותם 

ממונים שולטים עליהם בשבת, ושלושתם רשומים בפסוק והוא רחום”.

For this reason, “V’hu Rachum” is not recited in Arvis on 
Shabbas night, because the three malachim responsible for the 
suffering of the wicked in Gehinnom— “Mashchis,” “Ahf,” and 
“Cheimah”—are not permitted to inflict suffering on Shabbas. 
These three are mentioned in the passuk of “V’hu Rachum.” 
So, to emphasize this point, this passuk is not recited. 

It is for this reason that we have the institution to recite 
every night before Arvis the passuk (Tehillim 78, 38): והוא“ 
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 By reciting .רחום יכפר עון ולא ישחית והרבה להשיב אפו ולא יעיר כל חמתו”
this passuk, we pray to abolish the three klipos “Mashchis,” 
“Ahf,” and “Cheimah,” who are in charge of Gehinnom at night. 
They are alluded to by the passuk as follows: יכפר רחום   “והוא 

 “והרבה ;“משחית” is directed against the klipah of --עון ולא ישחית”

 “ולא יעיר כל ;“אף” is meant to subdue the klipah of—להשיב אפו”

 while this phrase is formulated to subdue the klipah of—חמתו”
 Since the wicked receive a respite from their suffering .“חימה”
in Gehinnom on Shabbas, this passuk is not recited in Arvis 
on Shabbas.

מ’שחית א’ף ח’ימה Subdued מ’שה א’הרן ח’ור

This coincides very nicely with what the divine kabbalist, 
the author of the Megaleh Amukos (Devarim), writes 
regarding the Gemara’s (Chagigah 5b) elucidation of the 
following passuk related to the churban of the Beis HaMikdash 
(Yirmiyah 13, 17): ודמוע תדמע ותרד עיני דמעה כי נשבה עדר ה’, אמר“ 

 רבי אלעזר, שלש דמעות הללו למה, אחת על מקדש ראשון ואחת על מקדש שני

 And if tears will flow freely, my“ —ואחת על ישראל שגלו ממקומן”
eye will drip tears, for the flock of Hashem will have been 
captured.”  Rabbi Elazar said: What is the significance 
of these three tears?  One is for the first Mikdash; one is 
for the second Mikdash; and one is for Yisrael, who were 
exiled from their rightful place.    

Concerning our current discussion, the Megaleh Amukos 
posits that these three tears correspond to the three angels 
of destruction: מ’שחית א’ף ח’ימה, who were intimately involved 
with the churban of the Beis HaMikdash.  In this manner, he 
proceeds to explain the Gemara’s statement (Eiruvin 17b): 
חובה” אחרונים    .mayim acharonim” are obligatory“--“מים 
According to the Zohar hakadosh (Terumah 154b), they are 
obligatory because we must give the “negative force” its 
due, so that it won’t harass us.  Based on what we have just 
learned, this is alluded to by the first letters of the statement 
 which are also the first letters of the three ,מ’ים א’חרונים ח’ובה
klipos under discussion--מ'שחית א'ף ח'ימה .  They, too, must be 
appeased and given their due.  

In Likutei Shoshanim, the divine kabbalist, Rabbi Shimshon 
of Ostropoli, zy”a, hy”d, a student of the Megaleh Amukos, 
applies this to the interpretation of the passuk related to the 
battle with Amalek (Shemos 17, 10): ראש עלו  וחור  אהרן   “ומשה 

 and Moshe, Aharon and Chur ascended to the top --הגבעה”
of the hill.  With the kedushah of the first letters of their 

names--ח’ור א’הרן  מ’שה   —they intended to abolish א’ף  מ’שחית 

 whose names possess the same first letters.  Amalek ,ח’ימה
waged its battle against Yisrael by invoking these three klipos.  
Therefore: “Moshe, Aharon and Chur ascended to the top 
of the hill.  The passuk employs the term ”ראש“ to allude to the 
fact that their goal was to negate the heads, the first letters, of 
these three klipos with their kedushah.  

We can add another tidbit as to why Moshe had Aharon 
and Chur join him and support his arms on top of the hill.  In 
the aftermath of the “cheit ha’eigel,” Moshe prayed on behalf 
of Yisrael forty days and forty nights.  In his rebuke, he says 
to Yisrael (Devarim 9, 19): ’ה והחמה אשר קצף  יגורתי מפני האף   “כי 

אתכם” להשמיד    and the א’ף for I was terrified of the—עליכם 
 with which Hashem had been provoked against you ח’ימה
to destroy you.  Addressing this passuk in the Midrash, they 
said (S.R. 41, 7): 

יושב כאן, רד.  ואתה  כוכבים  “אמר הקב”ה למשה, הם קמו לצחק בעבודת 

ירד, כמו  ולא  ונתיירא מהם  ומצא מלאכי חבלה  לירד,  אותה שעה ביקש משה 

שכתוב כי יגורתי מפני האף והחימה. מה עשה משה, הלך ואחז את הכסא שנאמר 

)איוב כו-ט( מאחז פני כסא פרשז עליו עננו, פרש והגין עליו הקב”ה”.

HKB”H said to Moshe, “They arose to play with 
idolatry, and you sit here?!  Go down.”  At that moment 
Moshe intended to descend, but he encountered angels of 
destruction; he was fearful of them and did not descend—
as it is written: “I was terrified of the א’ף and the  ח’ימה.”  
What did Moshe do?  He went and grabbed hold of the 
Throne . . . HKB”H covered it and protected him.  

According to what we learned from Rabbi Shimshon, we 
can suggest a reason for his fear of א’ף and ח’ימה specifically.  
The first letter of his name, מ’שה, only indicates that it is within 
his power to abolish the klipah of מ’שחית; therefore, he was 
fearful of the other two klipos--א’ף  and ח’ימה.  For, there is no 
allusion in his name indicating that he is capable of abolishing 
them.  Therefore, at the battle of Amalek, when confronting 
these three klipos, he took Aharon and Chur with him.  He 
knew that the three of them together--מ’שה א’הרן ח’ור —were 
capable of abolishing מ’שחית א’ף ח’ימה with the first letters of 
their names.  

This allows us to propose a very nice allusion with regards 
to the following passuk (Mishlei 27, 10): מאח קרוב  שכן   “טוב 

 better a close neighbor than a distant brother.  The --רחוק”
“close neighbor” refers to the yetzer “tov,” who resides in a 
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man’s heart.  It is advisable to heed its counsel and follow the 
path of Torah and mitzvos, rather than the path of the yetzer 
hara, who convinces mankind to commit aveirot.  Then the 
passuk explains the benefit of that good neighbor: ”מאח רחוק“—
it assists a person to engage in Torah-study and the service 
of Hashem by keeping the three klipos ח’ימה א’ף   at a מ’שחית 
distance, so that they cannot influence him and control him.  
This is alluded to by the word מא”ח, which is an abbreviation 
for those three klipos.  

 Were Aroused מ’שחית א’ף ח’ימה
by the Cheit Eitz HaDa’as

Following this line of reasoning, we can proceed to explain 
why HKB”H established the period of “orlah” to be three 
years—during which the earth could remove the negative, 
evil influence that it was cursed with as a consequence of the 
“cheit Eitz HaDa’as.”  Let us refer once again to the Megaleh 
Amukos (Vayishlach); he writes that the three angels of 
destruction--א’ף ח’ימה מ’שחית —are delegated to bring about a 
person’s death.  He provides an allusion from the writings of 
David HaMelech (Tehillim 116, 3):  ”א’פפוני ח’בלי מ’ות“–the pains 
of death have encircled me.  The first letters of these three 
words are an abbreviation for  א’ף ח’ימה מ’שחית; they cause the 
pains of death. 

Now, we know that death befell creation as a consequence 
of the “cheit Eitz HaDa’as.”  HKB”H warned Adam HaRishon 
of that inevitability (Bereishis 2, 17): לא ורע  טוב  הדעת   “ומעץ 

תמות” מות  ממנו  אכלך  ביום  כי  ממנו   but from the Tree of --תאכל 
Knowledge Good and Bad you must not eat; for, on the 
day you eat of it, you will surely die.  Thus, we see that 
the three angels of destruction that cause death to mankind 
came to power as a result of Adam HaRishon’s sin.  So, we 
can suggest that this prompted David HaMelech—a gilgul of 
Adam HaRishon—to proclaim:  ”מ’ות ח’בלי   alluding to–“א’פפוני 
the three forces that were brought into existence due to the 
“cheit Eitz HaDa’as.” 

With this understanding, we can add a juicy tidbit.  On the 
festival of Succot, in the tefilah of Hoshanos (“El L’Mosha’os”), 
we utter: ”שעות שלש   please provide salvation—“הושענא 
during the three hours.  A nice explanation for this utterance 
is found in Chochmas HaTorah (Mishpatim), authored by the 
great Rabbi Shlomo Kluger, ztz”l.  He refers to the Midrash 

(S.R. 32, 1) that says that HKB”H said to Yisrael after the “cheit 
ha’eigel”: ”בשיטתו של אדם הראשון הלכתם שלא עמד בניסיונו ג’ שעות“—
you followed the practice of Adam HaRishon, who did not 
endure his test three hours.  

The Midrashic commentaries clarify the meaning of this 
statement.  Adam HaRishon was created on the sixth day of 
creation.  The Gemara (Sanhedrin 38b) and the Midrash (V.R. 
29, 1) provide us with the historic details, hour by hour, of 
what transpired on that momentous day.  During the ninth 
hour, Adam HaRishon was commanded not to partake of the 
Eitz HaDa’as; during the tenth hour, he sinned, partaking of the 
forbidden fruit; during the eleventh hour, he was judged; during 
the twelfth hour, HKB”H expelled him from Gan Eden.  

Here we learn from the Midrash that the prohibition not to 
partake of the Eitz HaDa’as only applied on the weekdays.  Had 
Adam HaRishon held out until nighttime, which was Shabbas 
Kodesh, he would have been permitted to make kiddush over 
the wine made from the grapes of the Eitz HaDa’as.  We can 
suggest the following explanation.  Had he performed the 
mitzvah of reciting kiddush over the wine, the Eitz HaDa’as 
would have no longer been characterized as ”ורע  good“--“טוב 
and bad”; it would have been exclusively “good.”  After all, the 
passuk teaches us explicitly (Koheles 8, 5): שומר מצוה לא ידע דבר“ 

.he who obeys the commandment will know no evil --רע”

Thus, it turns out that the essence of the “cheit Eitz HaDa’as” 
was that Adam HaRishon drank its wine on a weekday and did 
not wait until Shabbas.  This then is the message conveyed by 
the Midrash; Adam HaRishon did not endure his test for even 
three hours.  He received the command during the ninth hour 
of the sixth day; had he abstained for a mere three hours, until 
the night of Shabbas Kodesh, he would have been permitted 
to make kiddush over the wine.  

In Sha’ar HaGilgulim (Introduction 23), our teacher, the 
Arizal, explains that all of the neshamot were contained 
within Adam HaRishon when he ate from the Eitz HaDa’as.  
Therefore, the death decree applied to everyone.  So, now, 
we can propose that this is the implication of the utterance: 
 it is a reference to the three hours that they ;“הושענא שלש שעות”
failed to wait before partaking of the fruit of the Eitz HaDa’as-
-for the sake of performing the mitzvah of kiddush over the 
wine.  This is the gist of his wonderful insight.  
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Applying this idea to our current discussion, we can add 
that it was Adam HaRishon’s failure to abstain for those 
three hours that led to the existence of the three angels of 
destruction, who bring death to the world.  They are in charge 
of the fire of Gehinnom designed to punish the evildoers, who 
continue to rebel against Hashem and His Torah.  Thus, we 
pray: ”הושענא שלש שעות“—please save us by abolishing those 
three klipos.  

Three Years of “Orlah,” a Fourth Year of Mitzvah, 
the Fifth Year Is Entirely Permissible

It is with great pleasure and satisfaction that we can now 
explain why HKB”H chose to break up the consumption of fruit 
from a newly-planted tree into three categories: (1) During 
the first three years, they are “orlah”; their consumption is 
prohibited, (2) during the fourth year, it is a mitzvah to eat the 
fruit in Yerushalayim and (3) during the fifth year, the fruit 
are permitted everywhere.  

Let us explain.  During the first three years, the fruit are 
prohibited absolutely.  As we learned from the Zohar hakadosh, 
this enables the earth to remove all the evil influences inherent 
in the fruit as a consequence of the “cheit Eitz HaDa’as.”  Based 
on what we have discussed, we can add that these three years 
are also aimed at the three klipos--משחית אף חימה —who were 
generated due the “cheit Eitz HaDa’as.”  They gained influence 
over the fruit yielded by the earth after the earth was cursed.  
Therefore, it requires three years for the earth to extract all of 
the evil influences from these three klipos.  

This explains very nicely why it is a mitzvah to eat the fruit 
in Yerushalayim during the fourth year.  As explained, had 
Adam HaRishon waited until Shabbas night, he would have 
been allowed to partake of the Eitz HaDa’as for the sake of a 
mitzvah; he would have been able to make kiddush over the 
wine.  Therefore, we abstain from partaking of the fruit of the 
land for three years—corresponding to the three klipos.  In 
the fourth year, it is a mitzvah to eat the fruit in Yerushalayim; 
this corresponds to what Adam HaRishon should have done; 
he should have waited and performed the mitzvah of kiddush 
over the wine of the Eitz HaDa’as.  

First, we abstain for three years, as a form of מרע״ —״סור 
avoiding negative, evil influences; in this manner, we remedy 
the curse incurred by the earth due to the “cheit Eitz HaDa’as” 
that generated the three klipos--חימה אף  משחית   .  Then, we 
consume the fruit of the land in the fourth year for the sake 
of a mitzvah; this represents an act of ״עשה טוב״—doing good, 
performing a positive act.  The latter makes amends for the 
fact that Adam HaRishon failed to wait and perform a mitzvah 
with the wine of the Eitz HaDa’as.  Thereafter, HKB”H permits 
us to consume the fruit of the land wherever we please from 
the fifth year onward.  

At this point, we stand enlightened and can rejoice; for, 
we can now appreciate Rabbi Yehudah ben Pazi’s profound 
words.  He did not intend to disparage Adam HaRishon 
per se; rather, he wished to reveal to us the reason HKB”H 
commanded that we wait three years before partaking of the 
fruit of the land.  For, we are obligated to make amends for our 
part in the “cheit Eitz HaDa’as” and for allowing those three 
nefarious klipos to affect the fruit of the land.  Therefore, we 
abstain for three years until the earth cleanses the fruit of 
those three evil influences.  

Hence, he begins his elucidation as follows: “Who will 
remove the dust from your eyes, Adam HaRishon?  You 
were unable to abide by your command even one hour.”  
For, you received the command in the ninth hour, and at the 
beginning of the tenth hour, you had already sinned.  You failed 
to endure your ordeal for even three hours.  Consequently, you 
brought three angels of destruction into existence.  Therefore, 
to make amends for this failure: “Your children wait three 
years for “orlah”—until the earth has purged the fruit of the 
land of the evil influences of these three klipos that pervade 
the fruit.  This elucidation so impressed Bar Kapara that it 
prompted him to applaud his nephew: “My nephew, Rabbi 
Yehudah, elucidated very nicely!”
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