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SEVEN MITZVOS BNEI NOACH 
Mnemonic and source verse to understand this concept 

 

 

  THE BIG THREE 

 Don’t worship idols   עבודה זרה         (1)

 Don’t murder  שפיכת דמים      (2)

תגלוי עריו          (3)  Prohibited relationships 

  א ב ג ד

מן חי     ברא    (4)       Eating limb from a living animal 

השם    את  (5) רךב         Curse (bless) the Name 

זלג            (6)          Stealing 

יןד                  (7)         Establish court system 

 

 

Sanhedrin 56: These 7 laws above are alluded to in this verse (Bereshis 2:16)  

ויצו                  Commanded: How carry out? Set up courts (7th from above list)  

'ה                 Merciful aspect:  He takes the trouble to speak to us.  The worst we can do is 

to use His name to curse.  (5th) 

אלקים                 Might think plural.  Need to know one force controls   everything (1st) 

על האדם   Why "about" instead of "to"? Can mean in regard to people and known from 

next lesson, the story of Kayin (2nd) 

 Indicates speaking to future generations.  Must have appropriate relations to לאמר

have generations to pass the information to (3rd) 

 Permitted to eat, not from that which is stolen (6th)   מכל עץ הגן

 Eat that which is food, but not torn from a living animal (4th) אכל תאכל        

  



 

All of these seven Mitzvos to Bnei Noach are general commandments with many details. 

Transgressing any one of them is considered such a breach in the natural order that the 

offender incurs the death penalty. Chazal termed this as, "Ben Noach - Azharaso Zo Hi 

Misaso" - "Any act prohibited to a Ben Noach invokes the death sentence" (RAMBAM 

Hilchos Melachim 9:14). 

 

Besides these seven major Mitzvos, Chazal received a tradition that there are other Mitzvos and 

prohibitions that are incumbent upon Bnei Noach. The Beraisa (Sanhedrin 56b) notes 

certain Tana'im who list other prohibitions that are incumbent upon B’nei Noach. These 

additional prohibitions include:  

1. Dam Min ha'Chai, not to eat blood that is taken from an animal when it is alive. 

2. Sirus, not to perform castration. 

3. Kishuf, witchcraft. 

4. Harba'as Behemah, mating animals of different species. 

5. Harkavas ha'Ilan, grafting trees of different species. 

The Amora'im add two more prohibitions:  

1. Keeping Shabbos, that is, choosing a day of the week on which to refrain from work 

(Sanhedrin 58b). 

2. Learning Torah other than the portions that deal with the seven major Mitzvos above 

(Sanhedrin 59a). 

 

The Rambam (ibid. 8:11) writes that all Bnei Noach, who accept upon themselves the Seven 

Mitzvos and are careful to keep them, are termed "Chasidei Umos ha'Olam" ("the Pious Ones 

of the Nations") and they merit a share in the World to Come. However, they must keep these 

Mitzvos specifically because HaShem commanded them in the Torah through Moshe Rabeinu. 

If they keep and perform these Mitzvos as logical guidelines for the survival of the world, they 

are not termed "Chasidei Umos ha'Olam."  

When a Ben Noach fulfills a Mitzvah of the Torah that is not prohibited to him, he receives the 

reward of an "Eino Metzuveh v'Oseh" - "one who performs a Mitzvah in which he was not 

commanded." This reward is less than the reward of one who performs Mitzvos in which he 

was commanded (Bava Kama 38a, Kidushin 31a). 



SEFIROS AND THE LAWS OF BNEI NOACH 

Based on Kabbalah and Meditation for the Nations 

By Rabbi Yitzchak Ginsburgh 

 

Sefirah Bnei Noach Law 
Inner Dimension 

Divine Meditation 

Color of 

Rainbow 

 חסד

Loving kindness 

Prohibition 

Against Adultery 

Love 

Continual Recreation 

of Reality 

Blue 

 גבורה

Might 

Prohibition 

Against Murder 

Fear 

Standing in Awe 

Before G-d 

Red 

 תפארת

Beauty 

Prohibition 

Against Theft 

Mercy 

Recognizing G-d’s 

Miracles 

Yellow 

 נצח

Victory 

Prohibition 

Against Idolatry 

Confidence 

Committing to 

Self-transformation 

Violet 

 הוד

Acknowledgment 

Prohibition 

Against 

Blasphemy 

Sincerity 

Becoming a 

Servant of G-d 

Orange 

 יסוד

Foundation 

Prohibition 

Against Eating 

Flesh from a Live 

Animal 

Truth/Fulfillment 

Experiencing 

Divine Providence 

Green 

 מלכות

Kingdom 

Establish a Just 

Legal System 

Humility 

Making a Home for 

G-d on Earth 

Indigo 

 
  



At what age does a non-Jew become obligated in the Seven Mitzvos of Bnei Noach? 

Do they become obligated at 13 years old or perhaps earlier? 

The concept that the age of 13 years is a part of the measurements that are “halacha to Moshe 

from Sinai” which the Rambam states only applies to Jews.  Thus, non-Jews might be obligated 

earlier. 

Chasam Sofer indicates that non-Jews are obligated in these seven Mitzvos from birth but due to 

ones (unpreventable circumstances) are not punishable until one would reach the age of 

understanding these concepts. 

Chedas Yisrael writes that a non-Jew becomes obligated at 13 years old just like a Jew. 

The Seven Mitzvos of Bnei Noach also applies to Jews. A Jewish child is not punishable for 

violation of the Mitzvos. However, perhaps a Jewish child of understanding is also 

obligated for punishment for these Mitzvos? 

The Gemara (Sanhedrin 59a) states a principal that there is not something that is permitted to a 

Jew that is forbidden to a non-Jew, so that when a non-Jew converts one would become more 

lenient.  Thus this might be a difficulty according to the opinion that non-Jewish children are 

punishment for failing the Seven Mitzvos if the Jewish children are not obligated. 

The Ohr Sameach writes that for this very reason the Jewish children are obligated in the Seven 

Mitzvos just like the non-Jewish children. 

The Bais Shaarim deduces a unique reasoning. The concept is expressed that even Bais Din is not 

required to prevent a child from prohibited actions (like eating non-kosher food). This concept 

only applies to Mitzvos that only the Jews are obligated.  However, the Seven universal Mitzvos 

that a non-Jewish child is obligated, also apply to a Jewish child and thus, Bais Din and anyone 

else must actively prevent the Jewish child from transgressing. 

However, many cite the statement of the Rema that a Jewish child that hits a parent does not need 

to do Teshuvah when one becomes an adult (but should seek means of forgiveness).  This is one 

of the Seven Mitzvos (honoring one’s parents) that such a hitting would obligate a non-Jew. 

Shevat Levi also states that a child is not commanded in Mitzvos until one reaches the proper age 

and the above reason does not apply (there is not something that is permitted to a Jew that is 

forbidden to a non-Jew).  

 

Are female non-Jews also obligated in the Seven Mitzvos of Bnei Noach? 

The verse (2,16) from which we derive the Seven Mitzvos was said to Adom haRishon prior to 

the creation of Chava. The Torah teaches (Kiddushin 35a, Sotah 28b) that are equated to men 

in regards to punishments (with certain exceptions). However, this applies to Jews and thus, 

non-Jewish women may not be equated to non-Jewish men in this matter. Regarding the 

situation in Schem, only the men and not the women were killed by the children of Yaacov as 

punishment for violation of one of the Seven Mitzvos. 

The Mahari answers that non-Jewish women are obligated in the Seven Mitzvos just like the non-

Jewish men. His source in the verse 92,16) is the word לאמר which is understood as saying to 

others.  In reference to Adom the only other person available to be told was Chava. 

The Tzlach states that the comparison between men and women only applies to Jews. 

Meiri states explicitly that non-Jewish women are equated to non-Jewish men and no distinction 

is made between the status of men and women regarding the Seven Mitzvos. 



NON-JEW CAN NOT OBSERVE A COMPLETE DAY 

OF SHABBOS 
Sanhedrin 58a: (Reish Lakish): If a Nochri did not work for an entire day, he is Chayav Misah - "v'Yom v'Laylah 

Lo Yishbosu" “A day and a night shall not cease” (Bereshis 8, 22);  

A Nochri is Chayav Misah for transgressing any of his Mitzvos. 

(Ravina): He is liable even if he (did not intend to observe our Shabbos or the Nochri 'day of rest', rather, he) 

ceased on Monday.  

The Medrash tells us Yaacov Avinu and Yosef (and by extension all of the Avos) were Shomer Shabbos. Yet 

they lived prior to Matan Torah and had a status of a Ben-Noach (a non-Jew).   

How did the Avos not transgress this prohibition of “Lo Yishbosu”? 

Perashas Derachim(also author of the Mishneh LeMelech): From this point, it is obvious that the Avos were not 

considered as the status of Ben Noach, even for leniencies. The Avos were not included in the prohibition of 

"Lo Yishbosu" because they were in the category of people who dedicate their lives to serving HaShem. They 

therefore were not prohibited from observing Shabbos in the normal manner. (However, this exemption 

applies only before the Torah was given, before Hashem clearly distinguished between Nochrim and Bnei 

Yisrael. Today a person who is born a Nochri has only 

one of two options, as stated by the Rambam.). 

Rambam: The concern about making a new religion only 

applies to the Nochri, but the Avos clearly wished to 

follow the ways of HaShem.  Therefore, when they kept 

the Mitzvos it was not considered like “making a new 

religion” and they could do the mitzvos even though the 

mitzvos were not yet commanded. 

HaMakneh: To Bnei Noach the night follows the day. 

However, the time of Shabbos begins with the night and 

continues with the following day.  Therefore, when the 

Avos kept Shabbos (Friday night and Saturday day) they 

did not violate the prohibition since they did not violate 

the prohibition of a day and its following night. 

Choshek Shlomo:  The Avos would wear Tzitzis on Shabbos and avoided any violation of this prohibition.  If 

they were considered having the status of Jews, then they were fulfilling the mitzvah of Tzitzis and allowed 

to wear Tzitzis as part of their clothing on Shabbos.  If they were considered having the status of Bnei Noach, 

then they were not fulfilling the mitzvah of Tzitzis; therefore, when they wore Tzitzis on Shabbos they were 

doing the melachah of “carrying” and thus, would not completely observe the Shabbos and not violate the 

prohibition of "Lo Yishbosu". 

Chasam Sofer: The Avos made a shliach (agent) to do a melachah on Shabbos. Thus, either way they would not 

violate a prohibition. Alternative solution is that they did a melachah with another, which is not a violation of 

Shabbos for a Jew, but this action would be a melachah for a non-Jew. 

Pardes Yosef: The Avos would carry an item that one is not permitted to have benefit from that item.  If they were 

considered to have the status of a Jew, carrying such an item is not a violation of Shabbos (Shabbos 75b).  If 

they were considered as a non-Jew, carrying such an item would be considered not keeping Shabbos. 

Torah Temimah: The understanding of this verse is that the action of “not refraining” refers to a person, and not 

to the six types of times previously mentioned in the verse, since these time periods and constellations did not 

cease to function during the Flood. And the general rule is that a human was created to do work, and needs to 

do work to live and not die. Great is the work that a person does, since it will “enliven” one.  Thus, G-d 

commanded that humans must work or they would “as if” incur a death penalty. However, Jews (or the Avos) 

are able to do a positive alternative by engaging in Torah study and spiritual avodah when refraining from 

work (which is not an option for non-Jews).  

The nature of this prohibition: 

Rambam: "We do not let them make a new 

religion and to make up their own Mitzvos. 

Rather, he (the Nochri) should become a 

righteous convert and observe all of the Mitzvos, 

or he should uphold his laws (the Seven Mitzvos 

of Bnei Noach) and not add to or subtract from 

them." 

Ramah: Due to stealing since they would not 

fulfill their worldly obligations. 

Meiri: If they kept Shabbos, they would appear 

like Jews and could be misleading. 



 

After the flood, G-d promised Noah that He would never again bring a flood that would destroy the world. 

A rainbow is a reminder of this covenant that G-d made with Noah, his descendants, and all living creatures. 

Therefore, upon seeing a rainbow, we recite the following blessing: 

ה ה רּוְך ַאתָּ רֹו' בָּ ַמֲאמָּ ַקיָּם בְּ ִריתֹו וְּ ן ִבבְּ ֶנֱאמָּ ִרית וְּ ם זֹוֵכר ַהבְּ עֹולָּ ֶאלֹוֵקינּו ֶמֶלְך הָּ  

Baruch ata Ado-nai Elo-heinu melech ha'olam zocher ha'bris v'ne'eman bivriso v'kayam b'ma'amaro. 

Blessed are You, Lord our G-d, King of the universe, who remembers the covenant, and is faithful to His 

covenant, and keeps His promise. (Shulchan Aruch Orach Chaim 229:1.) 

 

Definition of a Rainbow: An arc of light separated into bands of color that appears when the sun’s rays are 

refracted by drops of mist or rain. 

Question: On what types of rainbows do we make a blessing? 

Answer: The blessing is made on a rainbow that results from a rain event.  We do not make a blessing on the 

rainbows from other circumstances such as seen from waterfalls, sprinklers, etc. 

Question: What is the meaning of the multiple parts of this blessing? 

Answer: “Who remembers the covenant” HaShem does not need a reminder.  Rather, the reminder of the rainbow 

shows to the world that HaShem would not destroy the world even when evil deeds increase and the world 

might be liable for destruction. “And keeps his promise” Even if He did not make the covenant He would 

not destroy the entire world again. (Marasha) 

Ben Yehoyada explains that the three types of praise in the blessing reflects the three unique colors and their 

connection to attributes of HaShem: 

White Chesed Who remembers the covenant 

Red Gevurah Is faithful to His covenant 

Green Rachamim Keeps His promise 
 

Question: Does one make a bracha again if one sees a rainbow a second time within 30 days? 

Answer: If one sees a rainbow again, even within 30 days, one makes another blessing.  This is unlike similar 

blessings on nature such as the newness of the moon, upon seeing the ocean, etc. (which are only recited 

once in 30 days).  Each rainbow is different, since each rainbow is the result of a different cloud and water 

situation. (Shaarei Teshuvah) 

Question: How much of the rainbow must be seen in order to say this blessing? 

Answer: The Shulchan Aruch writes that one who sees a Keshes, a rainbow, should recite the Bracha. The Biur 

Halacha (ibid. "Haroeh") raises the question whether one must see the entire rainbow, i.e. the bow-shape, 

in order to make the Bracha, or it is enough to see any part of the rainbow. He leaves the question 

unanswered. The Teshuvos V'hanhagos (3:76:6) concludes that since it is a Safaik (case of doubt), one 

should not say a Bracha unless he sees the bow-shape of the rainbow. 



Background: We learned that there is a special bracha one says when he sees a rainbow. The Shulchan Aruch, 

immediately after mentioning the bracha, says that it is not permissible to look at the rainbow for a prolonged 

period of time.  

Question: Why can't you look at a rainbow longer than it takes to say the bracha?  

Answer: The Gemara (Chagiga 16a) mentions this amongst other things that a person shouldn't look at (for a 

prolonged period). Two other things are the Cohanim (while they are blessing Yisrael) and the Nasi. The 

Gemara explains that these things are representative of the Shechina, and therefore one shouldn't look at 

them. Maharsha explains that one who looks at the Shechina dies, 

and being representative of the Shechina, one shouldn't look at these 

three things.  

Question: Is it proper to tell another person that a rainbow can be seen? 

Answer: Chayai Adam mentions that one should not tell another about the 

rainbow due to a reason of spreading a bad report (a rainbow reflects 

evil deeds being done). Mishneh Berura states that it is not proper to 

tell another. Torah Ladaas says it is not proper even though the other 

person would then be able to say a blessing. The Zos Habracha says 

that everyone maintains one can pursue the opportunity to see the 

rainbow in order to make a blessing, since the only possible 

“disgrace” involves telling another person.  He wonders whether it 

is possible to gesture to another (by eyes or hands) to another to be 

able to see the rainbow. 

However, The Bris Cohunah and the Yalkut Yosef maintain it is permissible to tell another Jew in order that 

they could make a blessing.  They maintain this blessing was instituted as an acknowledgment of G-d’s 

Chesed and we should be happy and share that happiness with others. 

Question: How is the rainbow connected with the coming of Moshiach? 

Answer: Before the coming of Moshiach, a very special rainbow will appear. This rainbow will be so bright that 

all rainbows that have appeared on earth will seem very dim and weak in comparison. The bright strong 

colors of this rainbow are a sign that the Redemption is about to come. It is this rainbow, the Zohar tells 

us, that G-d was speaking about when He said to Noah (Gen. 9:16), "I will look at it to recall the eternal 

promise." (Zohar 1:72b as quoted in Discover Moshiach) 

Question: Why, of all His many creations did G-d choose a rainbow as this symbol? 

Answer: A rainbow is a diffusion of light through water.  

Light starts out as a single monocular ray. When it is filtered through a cloud in a certain way the one single 

color diffuses and diversifies into all colors. In a sense, the rainbow is a revelation of the inner truth of 

light. What seems to be white and simple is actually made up of many different colors. 

In the Yom Kippur prayer we describe the beautiful sight of the Kohein Gadol as he came out of the Holy of 

Holies. We describe him like a rainbow. The Kohein represents the entire nation of Israel when he stands 

before G-d. He stands before the One, the only One, but represents the diversity which HaShem created. 

When one succeeds, he is beautiful in his Ahavas Yisroel. He brings forth the simple light, the Ohr Dak 

and turns it into a rainbow. 

Further, all living things need water to survive. Water, also known as H2O, has a molecular weight of eighteen 

atomic mass units (amu). The Hebrew word Chai, which means life, has a gematriyah (numerical value) 

of eighteen. 

The generation of the Flood had the commandment to “be fruitful and multiply.” However, Man desecrated 

this commandment by mating with other creatures. As a result, God destroyed the generation with the 

substance on which life is dependent. Just as a newborn baby emerges from the amniotic fluid, a whole 

world was reborn from water. Thus, water is a vital component of the rainbow which provides the message 

to people to seek ultimate perfection (peace). 

A discussion of Halachic topics; for final rulings, consult your Rav. 

  

תתי בענןאת קשתי נ  
 )בראשית ט,יג(

Chasam Sofer 

"מיניי"ורתי ת"מי ש "דושתיק  

As the intention at the end of 

a person’s silent supplication 

 we request even )אלקי נצר(

when a cloud is between us 

that HaShem accept us for 

the sake of Your name, for 

Your right hand, for Your 

Torah, for Your holiness. 



Colors On the Mystical Significance of the Rainbow 

Based on the teachings of the Lubavitcher Rebbe Courtesy of MeaningfulLife.com 
And G-d spoke to Noah and to his sons with him, saying: "...This shall be the sign of the covenant which I am 

making between Me and you and every living creature that is with you, for all generations. My rainbow I have 

set in the cloud... When the rainbow shall be seen in the cloud, I shall remember My covenant... Never again 

shall the waters become a flood to destroy all flesh."  Genesis 9:8-15 

The rainbow, of course, is a natural phenomenon. Rays of sunlight pass through water droplets suspended in the 

atmosphere; the clear, crystal-like droplets refract the light, unleashing the spectrum of colors it contains and 

displaying them in an arc across the misty skies. 

Yet before the Flood, this natural occurrence did not occur. There was something about the interaction between 

the moisture in the earth's atmosphere and the light emanating from the sun that failed to produce a rainbow. 

It was only after the Flood that the dynamics that create a rainbow were set in place by the Creator as a sign of 

His newly-formed covenant with His creation. 

The spiritual and the physical are two faces of the same reality. This change in the physical nature of the 

interaction between water and light reflects a deeper, spiritual difference between the pre- and post-Flood 

worlds, and the resultant difference in G-d's manner of dealing with a corrupted world. 

Contrary Differences 

An examination of the Torah's account of the first twenty generations of history reveals two primary differences 

between the world before the Flood and the post-Flood era. 

The pre-Flood generations enjoyed long lives -- we find people living into their 8th, 9th and 10th centuries (Noah's 

grandfather, Methuselah, lived 969 years; his father, Lemech, 777 years; Noah himself, 950 years). The Zohar 

explains that this was an era of divine benevolence, in which life, health and prosperity flowed freely and 

indiscriminately from Above. 

Following the Flood, we see a steady decline in the human lifespan. Within ten generations, Abraham is old at 

the age of 100. 

The second difference is one that seems at odds with, and even contradictory to, the first: After the Flood, the 

world gained a stability and permanence it did not enjoy in the pre-Flood era. Before the Flood, the world's 

very existence was contingent upon its moral state. When humanity disintegrated into corruption and violence, 

G-d said to Noah: 

The end of all flesh is come before Me, for the earth is filled with violence through them; behold, I shall destroy 

them and the earth. 

Following the Flood, G-d vowed: 

I will not again curse the earth because of man... neither will I again smite everything living, as I have done. For 

all days of the earth, [the seasons for] seed time and harvest, cold and heat, summer and winter, day and night, 

shall not cease. 

No longer would the cycles of life and nature totter on the verge of extinction whenever man strays from his G-

d. The post-Flood world is a world whose existence is assured, a world that is desired by its Creator regardless 

of its present state of conformity to His will. 

And the guarantor of this assurance, the symbol of this new stability, is the rainbow. 

 

 

 

http://www.chabad.org/search/keyword.asp?kid=95
http://www.chabad.org/article.asp?aid=84316


An Opaque World 

Before the Flood, man's role in creation lay primarily in reacting to G-d's involvement in the 

world. The flow of divine vitality into the world was plentiful and uninhibited, enabling man to 

attain great material and spiritual heights; but these achievements were merely man's acceptance 

of what was being bestowed upon him from Above, rather than the fruits of his own initiative. 

The pre-Flood world was like a brilliant pupil who grasps the most profound teachings of his 

master, but who lacks the ability to conceive of a single original thought of his own. So once 

corrupted -- once it had distanced itself from its Master and disavowed its relationship with Him 

-- it lost the basis for its existence. When man ceased to respond, the world held no further use 

for the Creator. 

After the Flood, G-d imbued the world with a new potential -- the potential to create. He granted 

it the ability to take what it receives from Above and develop it, extend it, and expand upon it. 

The world was now like a disciple who had been trained by his master to think on his own, to 

take the ideas which he has learned and apply them to new areas. Man was now able not only to 

absorb the divine input into his life but also to unleash its potential in new, unprecedented ways. 

Such a world is in many ways a weaker world than one that is wholly sustained by divine grace. 

It is more independent, and thus more subject to the limitations and mortality of the human state. 

Hence the shorter lifespans of the post-Flood generations. But in the final analysis, such a world 

is more enduring: Even when it loses sight of its origin and purpose, it retains the ability to 

rehabilitate itself and restore its relationship with its Creator. Because it possesses an independent 

potential for self-renewal, it can always reawaken this potential, even after it has been suppressed 

and lain dormant for generations. 

Rising Mist 

The rainbow is the natural event that exemplifies the new post-Flood order. Moisture rises from 

the earth to form clouds and raindrops, which catch the light of the sun. A less refined substance 

would merely absorb the light, but the purity and translucency of these droplets allows them to 

focus and channel the rays they capture in such a way that reveals the many colors implicit within 

each ray of sunlight. 

The pre-Flood world lacked the rainbow. There was nothing in or about it that could rise from 

below to interact with and develop what it received from Above. Such was its spiritual nature; as 

a result, the conditions for a physical rainbow also failed to develop -- the mist it raised could 

only absorb, but not refract, the light of the sun. 

Lacking a creative potential of its own, the pre-Flood world was left without reason and right for 

existence when it ceased to receive the divine effluence from Above. Then came the Flood. The 

rains that destroyed a corrupted world also cleansed it and purified it, leaving in their wake a new 

world with a new nature: a world that rises to meet and transform what is bestowed upon it; a 

world with the translucency and refinement to develop the gifts it receives into new, 

unprecedented vistas of color and light. 

When this world goes astray, G-d sees its rainbow, and the sight causes Him to desist from 

destroying it. For the rainbow attests to the world's new maturity -- its ability to ultimately rise 

above its present lapse and rebuild its relationship with its Creator.  



11 GENERATIONS OF THE DISPERSION OF MANKIND (FROM NOACH TO AVRAHAM) 
        Birth 

Year 

Since 

Creation 

Birth 

Year 

Since 

Flood 

NOACH          

 
 

     1056   

SHEM          1558 

 
ARPACH

SHAD 
  

 

1658 2 

  SHELAH  1693 37 

   EBER 1723 67 

    PELEG 1757 101 

     REU 1787 131 

       SERUG  1819 163 

        NACHOR 1843 I193 

        TERACH 1878 222 

         
1948 AVRAHAM 

Age in 

Year 1996 

940 

438 338 303 279 239 209 177 147 118 48 

Years 

lived 

950 

600 438 433 464 239 239 230 148 205 175 

 

Important Dates:  

1656     Year of Flood 

1996   Year of Dispersion Death of Peleg (all others above still alive) 340 years after Flood; Avram 48 years  

2001   Start of 2000 Years of Torah – Avram makes new souls in Charan; Avram 53 years old 

2006   Noach died       Avram 58 years old 

2018   Bris Bein HaBasarim  Covenant Between the Parts Avram 70 years old 

2023   Avram Goes Out (commanded to leave Charan)  Avram 75 years old 

2047   Avram undergoes circumcision     Avram 99 years old 

2048   Yitzchak born      Avraham was 100 years old 

  



Two Types of Eradication Plus Dinosaurs 

 
Bereshis 7, v. 23: "Va'yimach es kol ha'y'kum ...... va'yimochu min ho'oretz" - Why the 

duplication of the same concept that everything was eradicated? 

1) The Gemara Sanhedrin 108a says that the double expression indicates that they were 

eradicated from this physical world, plus they will also have no existence in the world to 

come. 

2) The Ibn Ezra answers that the expression "va'yimach" refers to the actual eradication of 

the people and all that stood on the face of the earth, while "va'yimochu" refers to the 

total erasure of the people, since they left over no descendants. 

3) The Radak answers that the expression "va'yimach" refers to the actual eradication of the 

people and all that stood on the face of the earth, while "va'yimochu" refers to the total 

destruction of all buildings. This leaves no trace of the previous civilization, where one 

could have possibly said that these buildings are the remnant of a previous generation. 

This is a second level of eradication. 

4) The Ramban answers that the second expression of destruction refers to the fact that 

besides the birds being destroyed, their eggs were also destroyed, thus leaving no 

opportunity for a continuation of their species beyond those that found safe harbor in the 

ark. 

5) The Rokei'ach answers that the first expression refers to the destruction of the flesh of all 

living beings, while the second expression refers to the pulverizing and disintegration of 

their bones. 

6) The Malbim says that the second expression of destruction does not refer to the 

disintegration of the bones, but rather that the earth swallowed up the bodies of all 

creatures and brought them deep into the bowels of the earth. He adds that this explains 

the archaeological finds of dinosaurs and the like found deep in the earth. The extremely 

old age placed upon these finds can also be explained even though the numbers predate 

the creation of the world since they are from a previous world that was created and 

destroyed. 

 
 

 

 

 

Dinosaurs: Essentially, there are three major theories to explain the past occurrence of dinosaurs on this planet.  

Rabbi Menachem Schneersohn, the Lubavitch Rebbe, presented two thoughts. Perhaps, dinosaurs existed over the past 

5,776 years, died, and because of environmental conditions that differ from today, their skeletal remains underwent a rapid 

fossilization process. The second thought is that living dinosaurs never existed. Perhaps, “G-d created ready fossils, bones, 

or skeletons (for reasons best known to Him). If so, “why did G-d have to create fossils in the first place? The answer is 

simple: we cannot know the reason why G-d chose this manner of creation in preference to another, and whatever theory of 

creation is accepted, the question will always remain unanswered. The question “Why create a fossil?” Is no more valid 

than the question “Why create an atom?”” [http://www.chabadnews.us/Old%20Letters/RA000014.htm]. 

 

  



Rabbi Naftali Berlin (Netziv) in parshas Noach (HaAmek Davar; 7:23) suggested a second theory that dinosaurs roamed 

the world in the pre-mabul period. According to Chazal, animals in the antediluvian pre-mabul era mated outside their 

species, leading to the birth of different types of hybrid creatures, including the dinosaurs. The flood waters destroyed the 

dinosaurs and it was HaShem’s intent that their bones remain buried for centuries, as a warning to future generations not to 

mate with different species. Rabbi Meir Leibush ben Yechiel Michel (Malbim commentary to Genesis 7:23) also suggested 

that dinosaurs lived in the era prior to the flood. Accordingly, although “they (i.e., the dinosaurs) may have survived the 

action of the water, they were nevertheless eliminated from the face of the earth by the strong currents which carried them 

into the chasms that had been formed when the ground was split. They were absorbed and deposited thousands of cubits 

deep - and so completely that when Noach later left the ark, he found no traces of any animal remains, not even of those 

giant creatures which existed before the Flood.” A weakness with the theory presented by the Netziv and the Malbim is that 

if dinosaurs died along with other animals and with human beings, then fossilized bones of dinosaurs would be found in the 

same sedimentary rock layers as fossils of other creatures. The fact that we do not find this is a strong indication that 

dinosaurs, large mammals, and human beings lived in different epochs. Rabbi Brown noted that the mabul cannot explain 

the numerous geological strata, each containing its unique blend of fossilized animals. As pointed out by Rabbi Slifkin, both 

the Malbim (1809-1879) and the Netziv (1817-1893) lived when fossilized dinosaur bones were just being discovered. If 

they were alive today, with the abundance of fossilized dinosaur bones found, perhaps they would have presented a different 

explanation for the occurrence of dinosaurs on this planet. 

The third approach is based on a midrash (Bereshis Rabbah, 3:7; 9:2; Koheles Rabbah 3:1.11; Yalkut Shimoni Koheles 

Rabbah 968:3) that, according to Rabbi Avahu, prior to this world, HaShem created many other words and destroyed them, 

saying, “This one pleases Me, those did not please Me.” According to this thought, dinosaurs lived these prior worlds. The 

concept of prior worlds eliminates a controversy between Torah and science of the age of the universe. The Torah’s 

viewpoint is that, as of September, 2016, our world is 5,776 years old, calculated from the creation of Adom HaRishon. 

However, according to the scientific viewpoint, our universe dates back 13.8 billion years, calculated from Bereshis (i.e., 

the Big Bang) and progressing through all the prior worlds that were created and destroyed (boneh olamos umachrivon) 

subsequent to the world that we now inhabit. Thus, depending upon your point of reference, both calculations are correct. 

The concept of boneh olamos umachrivon was promulgated by Rabbi Israel Lipschitz (author of the commentary Teferes 

Yisrael on the Mishnah) in his D’rush Or HaHayyim, printed in the Yachin u-Boaz edition of the Mishnah, after Sanhedrin). 

Rabbi Joseph B. Soloveitchik, Rabbi Isaac Elchanan Theological Seminary, Yeshiva University, Rabbi Shlomo Aviner, 

Yeshivat Ateret Yerushalayim, Rabbi Yisroel Belsky, Mesivta Torah Vodaath, Rabbi Dovid Brown, Ner Yisrael, and 

according to Rabbi Natan Slifkin, Rabbi Shalom Mordechai Schwadron (the Maharsham), Rabbi Samson Raphael Hirsch, 

and Rabbi Yehudah Yudel Rosenberg (author of the Talmudic work, Yados Nedarim) agreed with the approach of boneh 

olamos umachrivon. 

It should be noted that not all Torah scholars concurred with the above-noted interpretation of the midrash. For example, 

the Netziv (HaAmek Davar; Bereishis 7:23) concluded that dinosaurs could not have roamed in prior worlds, as according 

his interpretation of the midrash, these prior worlds were totally destroyed, leaving no remnants. Thus, according to the 

Netziv, the fossilized dinosaur bones must have been from creatures that lived in our current world. Rabbi Slifkin cited 

Rabbi Yaakov Yisrael Kanievsky, who suggested that, perhaps, the prior worlds were entirely spiritual in nature and even 

if they were physical, there would be no remnant in our universe. Rabbi Chaim Eliezar Shapira (the Rebbe of Munkatch) 

noted that D’rush Or HaHayyim contained statements that were “damaging views that tend towards heresy,” and suggested 

that this essay was forged by the son of Rabbi Lipschitz, yet published in his name. Citing Shemos Rabbah 1:2, “... that He 

created worlds and looked at them and they were not endearing to him, and He returned them to chaos and emptiness,” the 

Netziv stated that if neither vestige nor trace remained from these worlds, then dinosaur fossils could not be remnants from 

prior worlds. 
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WINE 
  פרק ט בראשית

ֶרם:      כ ה ַוִיַטע כָּ מָּ ֲאדָּ ֶחל ֹנַח ִאיׁש הָּ  ַויָּ

תְׁ ִמן כא ֳהֹלה:  -ַויֵּׁשְׁ תֹוְך אָּ ַגל בְׁ ר ַוִיתְׁ כָּ  ַהַיִין ַוִיׁשְׁ
אוַ  כב ם ַירְׁ ַנַען ֲאִבי חָּ ת כְׁ ַות אֵּ ִביו ֶערְׁ דוַ  אָּ י ַיגֵּ נֵּ יו-ִלׁשְׁ  :  ַבחּוץ ֶאחָּ
ם וֶָּיֶפת ֶאת כג ִשימּו ַעל-ַוִיַקח ׁשֵּ ה ַויָּ לָּ נֵּיֶהם ֲאֹחַרִנית וְׁ -ַהִשמְׁ ַות ֲאִביֶהם ּופְׁ ת ֶערְׁ ַכּסּו אֵּ כּו ֲאֹחַרִנית ַויְׁ לְׁ נֵּיֶהם ַויֵּ ֶכם ׁשְׁ ַותׁשְׁ  ֶערְׁ

ֹ  ֲאִביֶהם אּו אל ינֹו ֹנחַ  ִייֶקץוַ  כד:  רָּ ַדעוַ  ִמיֵּ ת יֵּ ה-ֲאֶׁשר אֵּ שָּ נֹו לֹו עָּ ן בְׁ טָּ  :  ַהקָּ

The first time that the Torah mentions wine (concerning Noach), it prefixes thirteen words with a Vav and 

vowelizes them ַוי which is an Aramaic wailing sound (similar to the English word “oy”). These vavs are not 

extra; they are needed grammatically. Still from the Torah placing thirteen vav-prefixes in this portion 

discussing wine, Chaza”l (Sanhedrin 70a) derive that overdrinking will eventually lead to problems (oy). 

It is noteworthy that we find two separate reasons for drinking wine. The pasuk in Koheles (10:9) says, "Wine 

gives joy to life." Likewise the pasuk in Tehillim (104:15) says, "Wine causes the heart of man to rejoice." The 

Gemara (Pesachim 109b) also says that joy can only come through wine. Obviously, the poskim (halachic 

authorities) and Gemara convey that wine is associated with true joy and happiness and is specifically 

recommended for Kiddush. The Gemara (Taanis 7) compares Torah to wine. 

However, we also find that wine is associated with pain and suffering. The pasuk (Mishlei 31:6) says, "Give new 

wine to the destitute and old wine to the bitter of spirit, let them drink and forget their troubles, their toil they 

will no longer remember." Likewise, the Gemara (Sanhedrin 70a) says the wine was only created to comfort 

the mourners.  

The commentators explain that wine has the ability to deepen and magnify the mood that one finds himself in. 

When one is in the joyous mood, wine will intensify the mood by bringing out truer happiness. And when one 

is looking for comfort the wine will likewise have the power to bring a more intense feeling of comfort. 

However, if one uses wine improperly, then one’s actions will result in improper behavior (such as occurred 

with Noach). 

Maharsha points out that the thirteen vavs (above) are all connected to actions (verbs and not names or nouns).  

The first six depict negative actions.  The other group of vavs reflects positive actions. Nevertheless, all thirteen 

are included in the expression of “oy”, since even the positive actions have potential for bad, so that the use of 

wine has to be vigorously watched and regulated. One needs to use wine properly in order to obtain proper 

results.   

These are the thirteen "woes." (Thirteen times the Gematria of "Vai" (16) equals 208, which is the Gematriya of 

"Yitzchak," who represents the Midah of Gevurah and Din of HaShem). Yitzchak, through the Akeidah, was 

able to deflect the Gevurah and Din of HaShem and convert it back to Rachamim, as we say in the morning 

Tefilos before Pesukei d'Zimra, and as we say in the Shemoneh Esreh of Rosh Hashanah, when we ask HaShem 

to turn His Midah of Din into Rachamim in the merit of Avrohom offering Yitzchak at the Akeidah.)  

This might also be related to the Gemara in Megilah (15b) which says that Haman had 208 sons, meaning that he 

aroused the Din (represented by the number 208, as mentioned above) upon himself by causing the Jewish 

people to sin with wine at the first banquet of Achashverosh, and by coming to Esther's Mishteh Yayin, her 

wine party. The Gemara says that Esther was hoping to arouse the Midas ha'Din against Haman by having him 

overindulge in wine. 

 
Sanhedrin 70a: (Over Galila'ah): In the Parshah that discusses Noach's drunkenness, 13 words begin with 'Vov-

Yud' (suggesting Vai, woe) - "va'Yachel Noach..." 

Chulin 27b (Over Galila'ah): Animals were created (in the six days of creation) from the dry land, both of their 

Simanim must be slaughtered; fish were created from the water, they are permitted without any slaughter; birds 

were created from the mud, one Siman must be slaughtered to permit them. 

Who is Over Galila’ah? Only two places this Amora is mentioned in Talmid Babli. No one suggests a name for 

this person.  Some say he was a traveler who crossed into the Galil area and settled into a Bais Medrash and 

learned there anonymously for many years.  Others say he was a businessman who came to the Galil area, 

concluded his business and stayed. 



 ויחל נח איש האדמה ויטע כרם: וישת מן היין וישכר ויתגל בתוך אהלה
 

Medrash Rabbah:   ויחל – Noach made himself profane 

 Noach drank beyond standards – וישת   

Why does the Medrash emphasize these two actions that Noach did incorrectly? 

Gemara (Avodah Zara) states that year of the Flood was 1656 and the next year was a Shmittah year. (Jews 

entered Eretz Yisrael in the year 2488 and 14 years later years began the count of Shmittah.) 

Further, the Gemara (Sanhendrin 26a) states that Cohanim are suspected regarding keeping the sanctity of 

Shmittah food restrictions. (Rashi explains that the Cohanim reasoned that since Terumah and Kodshim were 

permitted to them then Shmittah foods should also be permitted to them) According to at least one opinion, 

Noach was considered a Cohen. 

In addition, the Gemara (Taanis 17a) states that Cohanim nowadays are not allowed to drink wine since the Bais 

HaMikdash might be rebuilt at any moment and the Cohanim must be prepared to serve in the Bais HaMikdash 

(an intoxicated Cohen can not serve). Why can’t the Cohen use the advice to sleep a little or take a walk to 

remove the effects of the wine in order to be ready to serve? These methods are only effective when drinking 

in proper, restricted amounts.  Perhaps a Cohen would drink beyond the proper amounts in which instance these 

methods would not remove the effects of the intoxication. 

Therefore, Noach engaged both in the improper production of wine (planting during Shmittah) and in the improper 

drinking of wine to an excess. 
 

The Shibolei Ho'leket cites Rabbeinu Yitzchak b"r Yehudah who says that he found written that the reason we 

say "savri" before we drink wine is because wine brought about major devastation in this incident with Noach. 

We therefore say "savri," meaning "what is your opinion," i.e. be aware that wine brought misery to the world 

and we are about to embark upon its consumption. Let us heed our drinking and make sure that it will bring 

positive results rather than what happened with Noach. This is why the others respond with 'l'chaim," that the 

drinking bring life and not the opposite.  

The Abudraham writes that the reason for this is that the Gemara (Berachos 40a) says that the tree from which 

Adom ate the forbidden fruit was a grape vine. Death for all of mankind was decreed as a result of his behavior. 

It is for this reason that we say "savri," asking those assembled if they agree that the wine be drunk, and that it 

would bring to positive results. This is why people respond with "l'chaim," that the drinking brings to life and 

not the opposite chas ‘vshalom. 
 

“And he planted a vineyard” Yalkut Shimeoni brings the following Medrash: When Noach went to plant the 

vineyard, Satan met him. Satan suggested that they plant the vineyard together and Noach agreed. Immediately 

Satan brought a young lamb and schecheted it over the grapes. Afterwards, Satan brought a lion and also 

schecheted it over the grapes. Then Satan brought a pig and also schecheted it over the grapes. Why did Satan 

do these things?  When a person drinks one copy of wine, he acts like a docile lamb. After drinking two cups 

a person feels strong like a lion and begins to talk big talk. After three or four cups a person acts like a pig 

wallowing in the mud and make a fool of himself. Noach drank beyond proper limits and was debased. 

1. Why did Satan need to join with Noach to plant the wineyard? 

2. Why did Satan need to schecht the various animals? 

3. Why did Noach not learn the lesson from Satan and avoid drinking too much? 

4. Grapes and wines existed from the time of Gan Eden. Why did the Medrash source the problems with wine 

to Noach? 

Adom haRishon was fed food and wine from the angels in Gan Eden. Noach recognized the wine in his life as a 

beverage that made one happy without side effects and no one become intoxicated. However, when Noach 

planted the vine after exiting the Ark Satan assisted Noach in order to join a negative influence to the wine that 

would be produced in addition to the effect of happiness. Satan combined the various effects into the wine by 

the efforts of schechting the lamb, then the lion and then the pig. Thus, the wine that Noach produced was 

different than the prior wine of earlier generations but did not know in advance. Thus, all the questions are 

answered.  



The Weekly Haftorah 

by Reuben Ebrahimoff - The Haftorahman  
The Haftorah for Parashat Noah  

Mount Ararat The resting place of Noah's Ark.  

The Haftorah is read from the Book of Isaiah Chapter 54:1-55:5  

The Story line of this week’s Haftorah: 

Yerushalayim Will be rebuilt with Precious gems and All the Jews will know the Torah. Jerusalem will be repopulated 

(54:1-3) Comfort to Jerusalem, “Rani Akara Lo Yalada” “Sing out, O barren one, who has not given birth, break out 

into glad song and be jubilant, O one who has no labor pains, for the children of the desolate [Jerusalem) outnumber the 

children of the inhabited city – said HaShem,” (54:2) Expand, Jerusalem! Then Isaiah instructs Jerusalem to make a lot 

more room for the incoming exiles. The Jews will increase vastly. Don't hesitate Jerusalem, go all out, the rough times 

are over and the brilliant years are coming. Because HaShem is your master, you are his wife and he wants you back 

now! Yes, I got angry with you in the past and turned my back against you for a short while but I will never do that 

again. HaShem will in-gather the Jewish Nation, never to disperse it again. (54:4-8). HaShem Will Not Destroy Israel 

Comfort that our present situation is only temporary. (54:9-10) Similar to the promise I made to Noah, I am promising 

you (Israel) to never get angry again. For HaShem's kindness will not leave us and his peace will endure, so says HaShem. 

HaShem will rebuild Jerusalem With Gems. Future Wealth (54:11-12) The Spiritual Greatness (54:13) If the Jews Obey 

HaShem, they need not fear the Enemy. HaShem will be righteous to the Jew. (54:14-17) HaShem is in Charge of War 

and Peace. (55:1-3). Call to all Jews to Study Torah. Isaiah explains the Virtues of Torah Study. Subordination of all the 

Nations to The Nation of Israel in the Time of The Mashiach. (55:4-5).  

The Connection of the Haftorah to the Parasha: Both the Parasha and the Haftorah speak of HaShem "saving" the 

world and the Nation of Israel.  

Haftorahman's thought of the week. Imagine when Isaiah says that Jerusalem open up the pegs on your party tent, its 

going to be a big one! There is a saying that “We are all the children of one man“, so we are all family and the whole 

family is invited to this party.  

Famous Phrases from the Book of Isaiah: This is the last Passuk of the prayer “Uvah Letzion” said three times a day, 

just before we say Aleynu Leshabeach.” Taken from Isaiah 42:21 “HaShem chafetz le’ma’an tzidko yagdiltorah 

v’ya’adir”. “HaShem desired, for the sake of Israel’s righteousness, that the Torah be made great and glorious”.  

Isaiah’s Biography:  

Name means “Salvation of HaShem”  

· Wrote his own book, 66 chapters long  

· Father was a prophet named Amoz  

· Was from a royal family and had access to the Bait Hamikdash. (The Holy Temple)  

· He was born in the year 765 B.C.E. (8th century) about 2760 years ago.  

· 25 years old when he had his first prophetic vision.  

· After Moses he was considered to be the greatest of all prophets.  

· 4 prophets lived in Isaiah’s time –Hosea, Amos, Michah and Isaiah.  

· Born circumcised  

· He survived 4 kings – Uzziah, Yotham, Ahaz, Hezkiah  

· He lived 120 years  

· Isaiah said he saw a “vision” of HaShem’s throne.  

· He had one wife and two sons. His sons’ names were Maher Shlal Baz & Shear Yashuv.  

· He was killed by Menasheh the King of Judah.  

· He predicted Israel’s demise  

Timeline: This Haftorah takes place just before the Bait Hamikdash was destroyed about 2600 years ago.  

Map: Isaiah prophesied in Jerusalem. 



 
ONE THAT DOES NOT KEEP THEIR WORD         

ל  יג ,ו בראשית ץ כָּ ַני ִכי-קֵּ פָּ א לְׁ ר בָּ שָּ ס -בָּ מָּ ֶרץ חָּ אָּ ה הָּ אָּ לְׁ  מָּ
היה חמסן הוה בר נש נפיק טעין קופה  ומהבבא מציעא דף טו/א פרק ד הלכה ב  ירושלמי

 מתכוונין ונוטלין פחות משוה פרוטה דבר שאינו יוצא בדיינין.  והיומלאה תורמוסין 
This explains well why Bais Din declares a “Mi sh’para” that “one who does not keep their word should be 

punished like the generation of the Flood” מי שפרע אנשי דור המבול הוא יפרע ממי שאינו עומד בדבורו.  The Gemara 

(B.M. 48a) explains that one is obligated to keep their word. However, Bais Din is unable to enforce a promise.  

Thus, Bais Din pronounces a “Mi sh’para”, implying that this person should be punished just like G-d punished 

the generation of the Flood, who also attempted to deceive others in a manner that does not become applicable 

to court actions. 

A NON-JEW THAT KEEPS SHABBOS INCURS THE DEATH PENALTY 

יֹום  כב ,ח בראשית ה וְׁ לָּ ֹבתּו לֹא וַָּליְׁ  :  ִיׁשְׁ
לא ישבותו  ולילה"ל עובד כוכבים ששבת חייב מיתה שנא' ויום אר סנהדרין דף נח/ב מסכת

 ואמר מר אזהרה שלהן זו היא מיתתן 
Rashi says that to become liable, a non-Jew must refrain from halachic work for a full day.   

T.T. The understanding of this verse is that the action of “not refraining” refers to a person, and not to the six 

types of times previously mentioned in the verse, since these time periods and constellations did not cease to 

function during the Flood. And the general rule is that a human was created to do work, and needs to do work 

to live and not die. Great is the work that a person does, since it will “enliven” one.  Thus, G-d commanded that 

humans must work or they would “as if” incur a death penalty. 

T.T. Thus, one must think this would also apply to a Jew if one were to refrain from work for a complete day.  

However, a Jew is able to do a positive alternative by engaging in Torah study and spiritual avodah when 

refraining from work (which is not an option for non-Jews).  

ONE LANGUAGE 

 שפה אחת   א יא, בראשית
ר' לעזר ור' יוחנן חד אמר שהיו מדברים  מגילה דף י/א פרק א הלכה ט  מסכת ירושלמי

 אמר שהיו מדברין בלשון יחידו של עולם בלשון הקודש  דלשון וח בשבעים

T.T. This is difficult since how did they immediately speak different languages? Further, the preceding chapters 

said the children of Noach to their families and to their languages לשונם. 

Thus, it appears that at this time the Holy language (Hebrew) was a general, common language known by all, yet 

each group of people also had their own particular language.  And at the time of the Dispersion, HaShem caused 

all (except people of Shem) to forget the Holy language, and thus, they lost the common language in which to 

communicate with each other, 

Therefore, in the Gemara cited above, the Rabbis did not argue. One Rabbi explained that they all used to speak 

the one common Holy language, and the other Rabbi explains that each nation also spoke their own language 

(the number 70 being the standard expression at the time of Chazal). 



 
 

יו  ט ,ו בראשית ֹדֹרתָּ יָּה בְׁ ִמים הָּ ֹדת ֹנַח ֹנַח ִאיׁש ַצִדיק תָּ ֶלה תֹולְׁ  אֵּ
Some places the word תולדות is written with two Vav’s, and in some places the word is written with only one Vav.  

In the latter case (of one Vav) this indicates that from one side the “generation” contains full meaning and from 

another side, the “generation” is without complete meaning.  Here, in this verse, the word with one Vav indicates 

that the phrase that follows (“Tzadik”) is not complete.  The same is indicated later regarding the תולדת (one 

Vav) of Yitzchak, which contained Yaacov and Eisav. 

ֱאֹל-ֶאת ט ,ו בראשית ַהֶלְךִק הָּ  ֹנח -ים ִהתְׁ
What is this matter of “going” (also found by Chanoch and by the Avos)?  Understand that a righteous person 

fulfills the verse בכל דרכיך דעהו (in all one’s ways, know Him), that in every place that a person goes, one should 

not remove one’s mind from HaShem.  This implies that in all one’s “going” even in matters of Chol (mundane) 

one should contemplate and think about HaShem and His Torah. 

ל גי ,ו בראשית ץ כָּ ַני ִכי-קֵּ פָּ א לְׁ ר בָּ שָּ ס -בָּ מָּ ֶרץ חָּ אָּ ה הָּ אָּ לְׁ  מָּ
Chazal stated that the Generation of the Flood were punished since they engaged in stealing one from another. 

However, they did perform many sins, seemingly more damaging, why was the flood specifically on account 

of the sin of stealing? 

Thus, one needs to understand that the punishment did not come to this Generation for their harsher sins, since 

peaceful personal relationships protected them from judgment on those sins.  But once they began stealing from 

each other, this led to separation and hatred.  And at that point, the previously deserved punishments for the 

harsher sins were now judged. 

ה  טז ,ו בראשית בָּ  ֹצַהר ַתֲעֶשה ַלתֵּ
In the Medrash Rabbah, Rabbi Yehuda and Rabbi Nechemia disagree.  One says Noach placed a window in the 

Ark, and one says Noach placed a brilliant stone which provided light as if the sun shone.  

A window causes a double effect: it brings light from the outside to the inside, plus allows what occurs inside to 

be seen to the outside.  However, an internal light source shines inside, but does not allow the outside to see 

what occurs inside.   

This follows the discussion as to how to consider the righteousness of Noach in his generation (as compared to 

Avrohom in his generation).   

According to the opinion that Noach placed a window in the Ark, this reflects the concept that Noach’s complete 

righteousness allowed him the ability to see what was inside of the surrounding people of his time as to their 

true nature of wickedness; nevertheless, Noach did not allow himself to be affected by them.   

According to the other opinion that Noach placed an internal light source in the Ark, this reflects that Noach’s 

level of being not-completely righteous, which did not allow him to see the inside of others and empathize with 

them. Thus he only sought to save himself (and did not attempt to save others). 



 

 סימן להימים שקוראים בהם הלל שלם 

The Medrosh on the verse (Bereshis 7, 9) שנים שנים באו אל נח, says that this is an allusion the days that we complete 

the Hallel, but without further explanation. Therefore, we could say as follows: 

The days that we say a complete Hallel are: the first two days of Pesach, the two days of Shavous, the nine days 

of Sukkos, and the eight days of Chanukah. 

And this verse serves as a device to remember these days: 

 Two days of Pesach – שנים    

 Two days of Shavous – שנים    

אוב      – numerical value is 9 – nine days of Sukkos 

  חנוכה numerical value is 89 –same numerical value as -אל נח    

 נשמת כל חי תברך את שמך

The prayer uses the language of “all living things” not to limit the praise to that which comes from humans, but 

to also include praises that comes from any creation that has the breath of life.  And, that is similar to the 

language used in the verse (Bereshis 7, 22) that included in the drowning of the Flood were  כל אשר נשמת רוח

 .which indicates all living creatures ,חיים

This prayer is probably referring to the different creatures that praise G-d as recorded in Perek Shirah.  We do not 

know who authored Perek Shirah, but the concept that animals and birds praise HaShem is mentioned many 

times in the Gemara (see Sanhendrin 95b, Avodah Zarah 24b and Chullin 64b). 

 אברים שפלגת בנו

The word "שפלגת" can have two implications.   

The first implication is separation and opposition as in Tehilim 55, פלג לשונם.  This word is used often in Gemara 

לגחכם מופ Further, this implication is involved in the title  .במאי קמפלגי, פליגא , that such a person is separated to a 

higher level than others in terms of wisdom and knowledge (also, עשיר מופלג, etc.). 

According to this first implication, the verse infers that we have various separated limbs yet we unite them to 

praise the Creator. 

The second implication of "שפלגת" is one that investigates and arranges items to their parts and functions, like 

the verse (Bereshis 10, 25) בימיו נפלגה הארץ.  It is understood that this verse means that in his days the land was 

arranged according to the differing settlements. 

According to this second implication, we can understand the phrase in the prayer means that one’s limbs are 

arranged according to each function and proper place, and yet unite to praise HaShem. 



 

 

After seven days, the flood waters were on the earth” (Bereshis 6,10) 

What is the nature of these seven days? 

HaShem provided all the food and drink needed for the generation of the Flood, so they were able to sit and 

experience the fullness of material existence in order to know what they were going to be missing. (Tosefta)  

Thus, one needs a full seven days to receive the complete “picture” or experience. 

Thus, when HaShem wished for the Jewish people to receive a complete experience of the holidays, the standard 

is seven days of Simchah.  Also, when Achashverosh wished to provide a complete experience he set up special 

meals for seven days.  Thus, we also have the concept of seven days of blessings for the newlyweds. 

Within halacha, many concepts of seven reflect the complete idea represented by seven: seven days prior to a bris 

milah; seven days of zivus; seven years of shmitah; seven sprinklings of purification on Yom Kippur; seven 

circuits on Sukkos around the altar with the aravos.  As mentioned in the Medrash Shochar Tov, “all sevens are 

beloved.” 

This can assist in understanding a custom among many Jews.  Halacha declares that the blessing of the new moon 

should occur after the third of the month.  However, many have a custom to wait until seven days of the month 

have passed. 

This concept as applies to the good also applies to the opposite: seven days of mourning, seven הבל at the 

beginning of Koheles (1,2) provides the siman for the days of mourning: 

(1( הכל הבל )2( הבלים )1הבל ) ( אמר קהלת2( הבלים )1הבל )  

a total of seven futilities of life (if not lived according to the Torah) 

(The Medrash says these futilities are the seven stages of one’s life, when does not follow Torah. Rabbi Epstein 

elaborates: at the age of a year one is like a King seated in a canopied litter, embraced and kissed by all; at the 

age of two and three, one is like a pig wallowing in mud and dirt; at ten one frolics like a young goat; at twenty 

one like a neighing horse, preening and seeking a spouse; after marriage, one works hard for a livelihood like a 

donkey; when one has children one grows brazen as a dog to supply their sustenance; and  in old age, one loses 

one’s senses and is like an ape with almost human characteristics but lacking understanding.) 

  



PARSHAS  NOACH נח SELECTIONS 

 
He Was Perfect in His Generation 

יוו,ט:  ראשיתב ֹדֹרתָּ יָּה בְׁ ִמים הָּ ֹדת ֹנַח ֹנַח ִאיׁש ַצִדיק תָּ ֶלה תֹולְׁ ֱאֹל אֵּ ַהֶלְך־ֹנחַ ִק ֶאת־הָּ  :ים ִהתְׁ

The Gematriyah of היה, the Baal haTurim points out, is twenty. This is because Noach was considered 'Tamim' 

compared to the twenty generations between Adam and Avroham; but once Avroham appeared on scene, Noach 

was no longer considered 'Tamim'. 

Three Times Noach 
מִ  ו,ט:   ראשיתב ֹדת ֹנַח ֹנַח ִאיׁש ַצִדיק תָּ ֶלה תֹולְׁ יואֵּ ֹדֹרתָּ יָּה בְׁ ֱאֹל ים הָּ ַהֶלְך־ֹנחַ ִק ֶאת־הָּ  :ים ִהתְׁ

The word "Noach" appears three times in this Pasuk, says the Baal haTurim, because Noach saw 

three worlds: he saw the world before it was destroyed, he saw it in a state of destruction and he 

saw it after it had had been rebuilt. 

Alternatively, Noach was one of the three people, each of whom was responsible for the salvation of 

three people: Noach saved his three sons, Shem, Cham and Yafes; Daniel saved Chananyah, 

Mishael and Azaryah (when he interpreted the dream); and Iyov saved his three friends, Elifaz 

haTeimani, Bildad haShuchi and Tzofer haNaamasi. 

And a 3rd explanation (based on a play on the word "Noach which means pleasant, or well-liked) is 

that he was: 'Noach' to HaShem and 'Noach’ to his contemporaries; 'Noach' to the celestial-beings 

and 'Noach' to those who live on earth; 'Noach' in this world and 'Noach' in the 'World to Come'. 

Not Just Noach 
ה ז,כג:   ראשיתב בָּ ֶאר ַאְך־ֹנַח ַוֲאֶׁשר ִאתֹו ַבתֵּ  :ַוִישָּ

What we have here is a double exclusion, says the Ba'al haTurim, and a double exclusion always 

comes to include something. This is Chazal's source in saying that Og Melech ha'Bashan survived 

the flood too (and they even discuss as to how he managed to do so, seeing as he was not allowed 

to enter No'ach's boat). Indeed, the Ba'al ha'Turim adds, the Gematriyah of "ach Noach" (79) is 

equivalent to that of 'Og' (79) עוג. 

Ararat 
לַויִ  ח,ד:   ראשיתב ה ֵאם כָּ תָּ יְּ ה ִכי ִהוא הָּ תֹו ַחּוָּ ם ֵשם ִאשְּ דָּ אָּ א הָּ רָּ י:-קְּ  חָּ

The Baal HaTurim notes that the word Ararat (with a Kamatz under the second 'Resh') appears on 

two other occasions in Tenach (once in Melachim and once in Yeshayahu) both describing how 

the sons of Sancheriv after murdering their father, escaped to the land of Ararat. The same Pasuk 

already described how they killed him as he was bowing down in the House of Nisroch his god. 

Now the word 'Nisroch', the Baal haTurim explains, means a plank (like the word 'Neser'). Because 

Sancheriv took a plank from Noach's Ark, which he discovered on Mount Ararat, and he had 

declared 'This is the god who saved Noach from the Flood!' and promptly began to worship it. He 

had then said to the plank, “If I go to war and prevail, then I will offer my two sons (as sacrifices) 

before you (the plank).” The sons overheard him and then killed him. 

  



PARSHA Noach  נח SELECTIONS 

Why Didn’t Noach Speak Up for the People? 
The Torah tells us that when G-d had informed Avraham, our Patriarch, that He was going to obliterate Sodom, 

he immediately engaged G-d in a dialogue on their behalf. After the sin of the Golden Calf, G-d told Moshe that 

He was going to destroy the Jewish people and establish a new nation from him. Moshe, prayed to G-d that they 

should be forgiven. In contrast, when G-d informed Noach that He was going to bring an end to all existence 

because the world had become corrupt, Noach remained silent and did not respond.  

Ohr HaChaim HaKadosh asks, “How could Noach, being of such dimension of righteousness, not seek mercy on 

behalf of his generation? When G-d had told Noach of the impending destruction of existence, it was clear the He 

had already reached the verdict that the world would be destroyed. There was no possibility that G-d would retract 

His decision. As it states, ‘The end of all flesh has come before Me…’ Noach understood from G-d’s terminology 

that it was a closed subject. It would be an affront to G-d if Noach would plead on behalf of his generation. 

However, when G-d communicated to Avraham and Moshe, He did so in a manner that indicated that His decision 

was not necessarily final. Thus, Avraham and Moshe were given the opportunity to plead for G-d’s Mercy.” 

Who Can Save The World From Destruction? 
“Fashion an Ark” (6:14) 

The Ohr HaChaim HaKadosh teaches that this command can be explained by the pasuk in Yechezkel 14:14: 

“Now should these three men be in its midst: [namely] Noach, Daniel and Iyov; they will save themselves with 

their righteousness, says the L-rd G-d.” Three have the power to save themselves from evil, whereas only two – 

and obviously just one – cannot prevent themselves from destruction… This is why Noach was commanded by 

HaSehm to build “himself” a teiva, because he was not righteous enough to be saved on his own merits. Clearly 

his sons were also not as righteous as he was, since together they were more than three and, had they been 

sufficiently righteous, they would have been saved from destruction. 

In the previous pasuk the Ohr HaChaim HaKadosh cited Chazal (Medrash Bereishis Rabba 49), that Avrohom 

Avinu only asked HaSehm to prevent the destruction of Sedom if there were ten Tzaddikim, and that he learned 

this from Noach, who did not daven that the world be saved because there were fewer than ten Tzaddikim. 

However, this idea is difficult to understand, because Noach was alone in his generation (and how could Avrohom 

learn this from Noach when their situations were not the same)! The answer seems to be that once the angel of 

destruction was unleashed into the world, they were required to be as righteous as Noach – or more so – in order 

to prevent their own deaths and save themselves. Had Noach davened to prevent the destruction before the forces 

of evil were unleashed, he would have succeeded. Although others in the world were not as righteous as him, 

their righteousness was sufficient to save others before the destruction was unleashed. Once it was unleashed, 

however, only Tzaddikim of an equal stature to Noach could have stopped it and saved even just themselves. But 

Noach was alone. 

This is why the pasuk in Yechezkel names three specific Tzaddikim: Noach, Daniel and Iyov, rather than counting 

any three Tzaddikim, because once permission is granted for the forces of evil and destruction to begin, only 

those of similar stature can succeed in saving others. 

The Raven – Nevermore? 
The Ohr HaChaim HaKadosh questions why the raven was sent, but rejects the suggestion that it was in order to 

check the water level: The Torah surely would have stated this, as it does subsequently regarding the dove's 

mission. Rather, in keeping with a Talmudic tradition (Sanhedrin 108b) the Ohr HaChaim HaKadosh reveals why 

the raven was sent: because Noach didn't want it around. The Talmud suggests that the raven was cast out because 

it broke protocol and had relations on the Ark. While the dove was sent on a reconnaissance mission, the raven 

was simply expelled. The raven, for his part, refused to leave. 



 

 

 

 

Understanding the Parsha according to the Rebbe 

 

 

 

Understanding the Parsha according to the Rebbe 

QUESTION: One faces two types of worries (two types of flood waters - תהום רבה וארובות השמים( in the course of 

life: detrimental worries and worries that lead to growth.  How does one distinguish them from 

each other? 

ANSWER: The simple method to distinguish is that when the worry prevents one from serving G-d and learning 

Torah, then such a worry is a detrimental worry. How is one saved from these detrimental worries?  One 

needs to enter the Teivah (Ark) which per the Baal Shem Tov means to enter the words of Torah and prayer.

 )לקוטי שיחות כרך א, עמ' 5(             

QUESTION:  How can the name of the Parsha be Noach which means comforter, when the entire Parsha involves 

destruction? How can the flood waters be called מי נח (the waters of Noach)? 

ANSWER:  The main concept inherent in the Parsha is the tranquility and cleansing that followed the destruction 

of the world by means of the flood.  A new world was brought into being and with it, a new potential to 

fulfill the purpose of creation. And this is the purpose of difficulties and problems of life, to lead to an 

elevation and securing of one’s true potential.     )285 'לקוטי שיחות כרך כ, עמ(            

 QUESTION: In Pirkei Avos (5:2) Avrohom received the reward of the previous 10 generations.  Why didn’t 

Noach receive the reward of the prior ten generations? 

ANSWER:   The two generations (of the Flood and of the Dispersion) represented two distinct rebellions against 

HaShem, and the actions of Avrohom and Noach represented two different approaches to involvement with 

others lacking Teshuvah.  Each generation was punished according to its actions. The generation of the 

Flood did not deny G-d but sinned in this world against others, and thus, were punished in this world and 

did not earn reward. Further, Noach did not seek to redeem the individuals but only concentrated on his own 

being, thus, he was not eligible to receive whatever reward was available from deeds of that generation.  

The generation of the Dispersion denied G-d and were punished with loss of their future spiritual life. 

However, they did generate rewards for their deeds of love to other people.  Avrohom sought to redeem the 

generation with acts of kindness, and received their potential rewards.  )753 'לקוטי שיחות כרך ג, עמ( 

QUESTION:  Should not the praise of Noach )איש צדיק( been mentioned when Noach was first mentioned in 

Parshas Bereshis? 

ANSWER:   Speech reveals what is previously hidden.  Speech has the ability to affect the one spoken about 

whether for good or for bad.  Praise for an individual can affect a positive outcome for that individual.  Only 

in this Parsha does Noach begin his own service, and thus, G-d mentions his praise to further assist Noach 

with positive. A Jew should see and speak of the good traits and qualities of others. By doing so, one assists 

in revealing the goodness of the other person               )36 'לקוטי שיחות כרך ה, עמ(                                                            

QUESTION:  The Zohar predicts that in the six hundredth year of the sixth millennium (5600-1840) there will 

be an opening of the supernal gates of wisdom and of the lower wellsprings of wisdom. Why? 

ANSWER: This revelation of wisdom has the purpose of preparing the world for the seventh millennium. The 

dual development of Chassidus and of modern technology has brought our senses to be able to envision the 

time when “all flesh will see that G-d speaks”.     )42 'לקוטי שיחות כרך טו, עמ( 

BEN CHAMESH L’MIKRA        בס"ד 
-ועוד  לקו"ש השבועימהענינים  -  

ע"נ ר' אפרים ב"ר אברהם ע"ה האפמאןל נשמת אפרים  
▪ Resource to encourage the study of the Rebbe’s sichos ▪ 

Designed for use in the classroom or at the Shabbos Table 

 


