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Candle Lighting: 4:32 pm

Mincha-Kabbolas Shabbos: 4:42 pm 

Oneg Shabbos: 8:00 pm - Mendelovich 64 Amherst St.
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Shacharis Sunday: 8:00/9:00 am - Followed by Breakfast & a Shiur 

Mincha/Maariv: 4:10/4:25 pm 

Maariv with Yeshiva: 9:30 pm

Kitzur Shulchan Aruch Daily: After the 8:00 am Shachris

Daf Yomi Shiur Every Night: TBA

Rabbi Reuven Khasken Class on “Introductory to Jewish Thought” - Wednesdays at 9 pm 
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Grim-faced, tense, visibly worried, they sat on the edge 
of their seats watching the news broadcasts of the Arab 

leadership in the countries surrounding the nineteen year old 
State of Israel haranguing the vast crowds, calling for the de-
struction of Israel and the death of its Jews. The wild eyed 
masses of Arabs shook their fists, jumped up and down, and 
in a frenzy of hate, vowed to do just that. I remember it. Their 
eyes rolled in their heads in the passion of their bloodlust. 

It was May of 1967 and we were all nervous and fright-
ened. But more than the youth, my parents’ generation, espe-
cially those who, like my own family, had seen it all before, 
who had lived it and somehow managed not to die in it, who, 
unlike most of their loved ones who had been swallowed up 
and destroyed just a few years before, feared terribly that yet 
another holocaust hovered over our people, with a largely in-
different world watching. And they were well justified in that 
fear. 

And so from time to time, when particularly villainous 
people were shown spewing their hate and bloodlust against 
our people, my mother and my uncles and aunts would curse 
those murderers with the Yiddish expressions generally re-
served for such terrible people. “Farchapt zollen zei veren!” 
Literally, I understood it to mean that they should be grabbed 
(to chap [khap], to grab), I assumed, by the proverbial devil, 
or some such bad fate. I never did explore the origin of that 
particular curse. 

I thought of this lately because I recently read a short 
book about our poor brothers, the little Jewish boys, officially 
from age twelve but some as young as eight, or even five, in 
Czarist Russia who, from about 1820 until about 1855, were 
stolen away from their families and conscripted into the Rus-
sian army for a period of at least 25 years. The primary pur-
pose of this terrible decree was to deJudaize them, in addition 
to filling the ranks of the army. The evil Czars had tried for 
many years to erase Judaism from their realm, wielding both 
carrot and stick, in an effort to get the Jews to adopt the Rus-
sian Orthodox Christian Faith. There were Russian children 
who were also taken for long periods of army service, but the 
Jewish children were particularly targeted. 

The Russian government enacted terrible, harsh decrees 
in order to keep the stubborn Jews in miserable poverty. It 
also offered rich rewards, including generous land grants, to 
Jews who would be baptized. Not a single Jew came forward, 
not even when the rewards were greatly increased. And so 
Czar Nicholas I and his ministers, may they rot, decided to 
steal their children into the army, away from their families, 
and force them, with the harshest of tactics, with the most 

cruel torture and beatings, to accept baptism. Countless Jew-
ish children died terrible deaths from the freezing cold, the 
forced marches, the beatings, the backbreaking labor, the star-
vation, the unrelenting torture. The Russian authorities were 
amazed at the religious sophistication of these little boys, and 
their tenacious resistance. They found that those who debated 
religion with the children were easily out-argued and intel-
lectually defeated by those children. And so they resorted to 
brute violence. And so while many brave children held on, 
many, nebech, could not. And who can blame them? 

The parents of young boys were frantic with fear for their 
children, and inconsolably frantic when their children were 
caught and marched off. They would call out to them, tear-
fully, pitifully, helplessly, “Gedenk az du bist a Yid!” Remem-
ber you are a Jew. 

Many, many such children were lost to our people. Most 
of those who survived and held on to their Jewish identity, 
after twenty-five years of this brutalization, were far removed 
from normal Jewish civilization and could not successfully 
reintegrate back into the fold. Many lost all recollection of 
their families are even of their real names. 

And then there was an even darker side to this story. Each 
town, each shtetl, each district, had a quota of children to pro-
duce to be Cantonists, as they were called. It was often left up 
to the Kehilla to decide which children should go, and here 
the darkness turns darker still. 

Years later, the accursed Germans forced the Jews in the 
lands they occupied to form Councils of Elders, or Judenrats, 
to rule the ghettos, as well as a Jewish police force, ostensibly 
to maintain order, but really to facilitate the work of the Ger-
mans in exterminating the Jews. There were many Jews who 
served in these ways in an altruistic effort to help their breth-
ren and ease their terrible burden of suffering to the extent 
possible. And then there were those who were just thugs, or 
those who saw this as an opportunity to save themselves and 
their families (although that virtually never happened) and 
who behaved badly, even very badly. We pray that we never 
be put to such tests, and, except perhaps for the most egre-
gious cases, one must be careful about judging others. But 
human nature will generally result in those with power and 
influence, in such trying circumstances, to use that power and 
influence to deflect the suffering onto others. And so it hap-
pened with the terrible plight of the Cantonist boys and their 
families a hundred or so years earlier. 

There is a terrible dark substory to the Cantonist trage-
dy. It was not unusual for the leadership of the kehillas - and 
these were generally not the poor folks - to try to save their 

FARCHAPT
Yerucham Reich
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own families by facilitating the destruction of others. Families 
tried to hide their little boys in various ways. But the chap-
pers, the grabbers, were on the prowl. And those chappers, 
paid thugs whose job it was to catch and turn in little Jewish 
boys, were, by and large, not goyim. 

It was one of the worst things that could happen to a Jew-
ish family. And so it occurred to me, this week, that that terri-
ble wish of bad upon others that I heard from my parents’ gen-
eration years ago, in the dark days of fear before the miracle 
of the Six Day War, which was always directed at the enemies 
of our people and never at Jews, that they should be farchapt, 
was an historical echo, a lingering, dreadful epithet that still, 
so many years later, evoked the horror of that terrible time in 
which chappers terrorized the Jewish people. The worst fate 
at that time was to be farchapt.

In the system Pharaoh employed to subjugate and enslave 
the Children of Israel, intermediaries, Hebrew officers, were 
appointed to enforce the slave labor and to maintain quotas. 
The penalties for not meeting those quotas were severe. Bad 
as things were for the Children of Israel, those officers, the 
shotrim, among them, could not bear to see their brethren hurt 
beyond the bitter fate that was already theirs. And so they 
undertook to bear the beatings and the lashings that would 
otherwise be meted out to the people, upon themselves. And 
for their loving self sacrifice, for their suffering on behalf of 
their brethren, for their absorbing the extra measure of pain 
and terror themselves, these good, loving souls were later ap-
pointed to be the first Sanhedrin of the Children of Israel in 
the Midbar in their march to freedom.

Oy, Oy, may we never be tested. Even the best of people, 
to all appearances, under terrible circumstances, may be un-
able to stand up to the test. Hashem yismireinu. But those who 
do are the immortals of our people.

And so, a story.
Years ago I took an El Al flight from Zurich to Tel Aviv. 

Sitting next to me was an Israeli woman who told me about 
her family and their history in Israel. Her great grandfather 
arrived there in the late 1800’s as a lone chalutz from Rus-
sia. His name was Linievich. Over the succeeding years the 
family had tried, without success, to locate any relatives they 
may have in Israel. They scanned directories from all over 
Israel and found none. The apparent reason for that was that 
Linievich was not at all a Jewish name, but quite Russian. The 
great grandfather, a Cantonist child, had altogether forgotten 
what his real name had been, or anything else about his fam-
ily. He took the name Linievich from his Russian sergeant, 
who had been kind to him. He only knew that he was a Jew, 

and was determined to remain a Jew, and that he would do so 
in the Jewish homeland, the Land of Israel. As difficult as life 
was then for those pioneers, it was a far cry from the days of 
his captivity as a Cantonist child in the Czar’s army, where he 
served for twenty-five years. 

This woman went on to relate that one day the family, de-
scendants of that Cantonist chalutz, unable to locate any rela-
tives, read in the paper of the arrival in Israel of the American 
Undersecretary of State for Near Eastern Affairs, Sol Linow-
itz, for diplomatic consultations with the Israeli government. 
Linowitz, they thought. Linowitz -- could it be an American-
ized vision of Linievich? The ambassador was, after all, also a 
Jew. And so they traveled to Jerusalem and staked themselves 
out in the lobby of the King David Hotel, hoping to get to 
speak with Mr. Linowitz.

The Undersecretary of State walked in with his entourage. 
They approached him and managed to get his kind attention 
before the security people could shoo them away. They told 
him that their name was Linievich, that their family was origi-
nally from Russia, and that they knew of no relatives. Could 
the ambassador, given his name, perhaps shed some light on 
some possible family connection, and maybe some informa-
tion about their origins?

Undersecretary Linowitz told them that he didn’t really 
know much about the origin of the name or where in Russia 
his family was from. He only did know that his great grandfa-
ther had been a Cantonist. 

Many, many have been the travels and the dreadful tra-
vails of the Children of Israel. In fire und flammen hut men 
untz gebrent, in vasser hut men untz dertrinken. In hellish fires 
did our enemies burn us, in deep waters did they drown us. 
And yet we are here, clinging to our God, and clinging to each 
other. There have so many terrible tests along the way, some 
too difficult for many to bear. And yet here we are. 

The shotrim in Egypt, who bore whatever pain they could 
for their suffering brethren, showed us the way. Even with our 
many shortcomings, we still cannot know the Mind of God, 
why He has chosen the path He has sent us on, why it has been 
so fraught. But on each step of that difficult path, even as there 
have been those who could not withstand the test, there have 
been others, outstanding in their love and their leadership and 
their self sacrifice. 

The soaring language of redemption that opens Parashas 
Vaera tells us that the God who, for His own inscrutable rea-
sons led us into Egypt and bondage, also redeemed us from it 
in the most glorious way, that He sees our suffering, that He 
sends us true leaders in very generation, and has established 



4 THE SHTIEBLE

for us in History a role that will, in the end, be as glorious and 
triumphant as Yetzias Mitzrayim, a time when we will stand 
together in mutual love and support as did the shotrim for us 
in our darkest hour, and as we stood together unified in utter 

brotherhood at the foot of Mount Sinai. 
Yerucham Baruch Reich
Parashas Va’era 5778

Yerucham Reich

The story is told of a gathering of Chassidic Rebbes where 
each of the Rebbes had a moment to regale the crowd 

with stories of the intellect, scholarship and prominence of 
their respective fathers, their immediate predecessors, the 
previous Rebbes of their chasidus. One of the great Rebbes 
present at this auspicious gathering was Reb Yechiel Meir of 
Ostrov, who came from a much more humble background. 
His father had only been a simple baker. When his turn came 
to speak, the other Rebbes were prepared to excuse him from 
speaking, sensing and perhaps knowingly projecting to all 
the other Rebbes, that there could be nothing of value to be 
learned from a baker. 

But the Ostrovtzer Rebbe proudly said: “My father taught 
me a great lesson about the service of G-d and man. He 
always said that when you want to bake good bread, you have 
to make the oven extremely hot with a great and mighty flame. 
From my father I learned that G-d also has to be served with a 
great flame and enormous fervor. He also taught me that fresh 
black bread is better than an old and stale challah.”1

While some might believe that just being born into just 
the right family, the right conditions or the right surroundings 
are the cornerstones needed in order to succeed in life, and 
specifically a Jewish life, there are the many who have blazed 
their own path, those who created a new line of lineage, 
those who formed, fashioned and generated a pride and an 
inspiration for all Yidden. The Ostrivtza Rebbe was one of 
those who did.

This week’s Parsha starts with a conversation between 
Hashem and Moshe. In short, the dialogue is one in which 
Hashem responds to Moshe‘s complaint that his being sent to 
rescue the Jews was not only in vain but it had made things 
worse for them. Hashem rebukes Moshe and compares him 
unfavorably with the Avos, the Patriarchs, Avraham Yitzchak 
and Yaakov. Whereas, they maintained their faith without 
complaint, even though they were not privileged to see the 
fulfillment of Hashem’s promise to them, Moshe did not seem 
to have that high level of faith. 

As Hashem begins to speak to Moshe, the pasuk says- 

V’aira el Avraham, el Yitzchak, V’el Yaakov- I appeared 
to Avraham, to Isaac and to Jacob.  Whereupon, Rashi tells 
us something very strange. He writes that if you wanted to 
know who Hashem appeared to it was “el Ha’avos”- To the 
patriarchs.  That is to whom Hashem appeared to, spoke to, 
and had a dialogue with.  

What is Rashi adding? The Torah had just told us that 
Hashem appeared to them. The Torah even names each one 
of the patriarchs. So what is Rashi adding, if anything at all?

The Pardeis Yosef explains this Rashi in a beautiful 
manner.

There is a letter in the Responsa of the Panim Meiros 
(siman 39) which asks a question that I am sure everyone 
has asked at one point in our lives. We daven the Shemoneh 
Esrei three times every day. In the very first Beracha of this 
silent prayer we say the following- Elokei Avraham, Elokei 
Yitzchok, V’elokei Yaakov. - The God of Avraham, the God 
of Yitzchak and the God of Yaakov. Why, asks the Panim 
Meiros, does it say Elokai- God, three separate times, one 
time corresponding to each one of the Avos?  Wouldn’t it have 
been enough to say that we are praying to Elokai Avraham, 
Yitzchak, V’ Yaakov- to the God of Avraham, Yitzchak and 
Yaakov? Why is the name of Hashem connected to each of 
the Avos?

The Panim Meiros delivers a powerful answer. Judaism, 
Torah, and the chain of tradition is something that is supposed 
to be given over from one generation to another. It is vitally 
important to educate each generation in Torah, Halacha and 
Yahadus. Yet, the Panim Meiros writes, the way a previous 
generation experienced their connection with Hashem does not 
necessarily translate in the same way for the next generation. 
Each generation needs to connect with Hashem and fulfill our 
eternal, timeless and ageless Torah in a manner which ensures 
that we stay connected, stay united and continue the tradition 
for generations to come.   

Avraham Avinu was the first one of the avos to recognize 
Hashem. He brought monotheism into a confused world. 
Yitzchok Avinu did not only rely on his father’s determination 

THE OSTROVTZER REBBE’S FRESH BREAD
R’ Akiva Eisenstadt  Rosh Kollel
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and discovering of Hashem. He did not rest on his laurels to 
just bask in Avraham’s sagacity.  He furthered the cause, he 
connected in his own way, he built on the past generation, he 
strengthened it, and then it was on to Yaakov. Each one of 
the Avos had a different strength to complement the previous 
generation and each brought something important and 
imperative to our nation. 

In a sense, the strength of each one of the Avos was their 
personal and unique relationship with Hashem. Thus the 
wording of our prayer- Elokei Avraham, Elokei Yitzchok, 
V’elokei Yaakov. 

Similarly, writes the Pardeis Yosef, in our Parsha the Torah 
could have just told us that - Ve’aira el Avraham, Yitzchak, V’ 
Yaakov. Yet, The Torah separates each of the Avos- V’aira el 
Avraham, el Yitzchak, V’el Yaakov- I appeared to Avraham, 
to Isaac and to Jacob. 

Why?
Rashi comes to tell us that is was because they were the 

Avos- They forged ahead, they created a path for yiddishkeit, 
and they built. They were the Avos- They were not interested in 
just being children of the previous generations but they raised 
the standard so that they could understand, see, comprehend, 
and appreciate the Ribbono shel Olam. Each one was truly a 
founding father of Klal Yisroel.

The truth is that this doesn’t only apply to the founding 
fathers of our nation but it also applies to each and every 
person on his personal level.

Rav Yitzchak Zilberstein brings a Rambam in need of an 
explanation. The Rambam in Hilchos Teshuva (5, 2) writes 
that every person has the innate ability to be as righteous as 
Moshe Rabbeinu. The question is obvious- How in the world 

can anyone measure up to Moshe. He was the father of all 
prophets. He gave us the Torah. He led us as no one else 
could. So, how could anyone ever try to attain the stature of 
Moshe Rabbeinu?

He then points to yet another interesting Rashi. Rashi (6, 
26) points out that when the Torah tells us about Moshe and 
his brother Aharon, there are times that Moshe is listed first 
and sometimes Aharon is placed first. Why the switch?  Rashi 
explains that the Torah is conveying that that were identical in 
stature and that they were both equally important 

How could they be considered equals? Moshe was the 
leader who had a far greater impact on our nation. Granted, 
Aharon was a prophet, he was the Kohen gadol. He was an 
irreplaceable part of our history. But how can we say that they 
were equal? 

Rav Moshe Feinstein answers that each person has their 
own mission in life. Each person has a goal to fulfill. Aharon 
met Hashem’s expectation in everything he was supposed to 
do. His potential was actualized in a way that left no stone 
unturned. 

It was in this respect that they were equal and it is in this 
facet that the Rambam writes that anyone can be as righteous 
as Moshe Rabbeinu. Everyone is different and we all have our 
own missions in life. No two people are equal yet we are all 
able to cross the finish line with a perfect score. 

 It is up to us to use the gifts that God has given us and 
forge on own individual and familial path to further, strengthen 
and enhance our Torah heritage.  

FOOTNOTES
1. Rabbi Berel Wein on Pirkei Avos. 

R’ Akiva Eisenstadt

R’ Heshy Kahan|Chaver HaKollel
Visiting a Winter Resort

Q: In the event that one is at a ski lodge over the weekend 
may one go skiing or snowboarding on Shabbos?

A: Various issues may arise upon embarking on a ski or 
snowboard expedition on the Shabbos day.

Without an Eruv

Taking the ski lift may be permissible as there are no buttons that 
have to be pushed. This eliminates the issue of ma’aros ayin.1 
Secondly, one is not necessarily adding any more electrical 

current to the mechanics of the lift.2 Nonetheless, one would 
probably3 be prohibited from skiing and snowboarding as one 
may come to carry his sporting paraphernalia upon completing 
the slope. This is even more applicable for someone who skis 
with sticks as there would be no heter to take the sticks back to 
the lodge.

With an Eruv 

If the slopes are of the kind to be fenced in, hence allowing one 
to carry, there may be other issues to keep in mind. 

 1. In general the rabannon prohibited squeezing snow 

HALACHIC PERSPECTIVES: MID-WINTER VACATION PART I
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as it is either: a) creating water (molid)4 b) squeezing out water 
(sechita)5

The Taz6 explains that these decrees against snow would make 
walking outdoors in the winter an impossibility. Therefore the 
rabannon lifted their ban (of either molid or sechita) as they 
don’t administer decrees7 that are impossible to adhere to.8 This 
would be true to walking on snow, but to say that chazal were 
not gozer in order to allow one to go skiing on snow is a bit of 
a stretch.

 2. One may not exercise strenuously in order to build 
up a sweat.9 Since many go skiing and/or snowboarding for 
the workout it provides, one may be transgressing the issur 
d’rabannon of refuah.

 3. Most importantly, the main issue to be concerned 
with is that of zilzul shabbos. It is most definitely not within the 
spirit of Shabbos to be sloping down a mountain on this holy 
day.10

Q: Are there any concerns with kashrus when visiting a ski 
lodge resort etc.?

A: One may:

	order cold beverages from the syrup machines such as 
Coke or Pepsi and assume that it is kosher (assuming the 
lodge is within the United States of America)11

	have any unflavored beer that is offered on the menu12

	use the cups, mugs, pitchers etc. for cold drinks even 
though they were not toveled13

One should not:

	use their plates, bowls, cups etc. for hot foods or drinks 
that one has either bought with him or ordered there

	order any hot beverage aside for regular or decaf coffee 
or tea which should be placed in a disposable cup

	use the central grill that many ski lodges have in order 
to cook food for one’s private BBQ as there is almost 
always grease and remnants of previously grilled 
unkosher meats that is still attached to the grates

Hot Weather Getaway

Q: May one go swimming at a hotel where people of the 
other gender are doing so as well?

A: Chazal prohibited one from walking through the place where 
women do laundry as one may see them with their sleeves 
rolled up in an immodest fashion.14 Surely swimming together, 
of which exhibits significantly more immodesty would be 
prohibited even more.

Q: Is there any problem with suntanning on Shabbos?

A: Some poskim go as far as prohibiting intentional suntanning 
as this leaves a semi permanent color on the skin,15  thereby 
transgressing tzoveah. However not all poskim concur with 
this ruling and everyone holds that it is permitted to merely sit 
outside if there is no intention of tanning, even if one will be 
pleased with the tanned results.

Q: May one go swimming in a pool on Shabbos?

A: Although chazal decreed one not to go swimming lest 
one come to make a raft16 this ordinance was only made for 
an ocean, river or pond. Nonetheless, one may not swim in a 
regular indoor swimming pool for other melachos that may be 
compromised. As

	swimming will cause one to soak his garments, thereby 
cleaning them (as merely “soaking” is halachicaly 
enough to be considered “cleaning” on shabbos17

	even if one were to have vinyl non-absorbent swimwear, 
Ashkenazim have a minhag not to bathe in any body 
of water (aside for a mitzvah) on Shabbos. Similarly to 
what is mentioned above by skiing the zilzul shabbos 
involved would be equally as damaging.18

Touring Europe

Q: If one is on a group tour that enters a house of  worship 
may one proceed inside?

A: One would not be permitted to walk inside a church19 nor 
should one benefit from any particular design that is adorning 
the structure. Merely going in to ask the guide or a member of 
the church a question is just as prohibited.20 Entering a mosque 



THE SHTIEBLE 7

R’ Heshy Kahan

is not as equally forbidden as a church, however this should be 
avoided as well. If one is davaning nearby and hears the singing 
or music of a house of worship he should do his best to “tune 
out” or close the windows.21 

Q: Are there any halachos to keep in mind when chancing 
upon a notable dignitary?

A: One should actually try to fulfill the mitzvah of seeing a king 
or a queen at some point in one’s life. If one notices them or their 
entourage one should recite “baruch atah Hashem...sh’nasan 
m’chvodo l’baaser v’dam”.22 If one comes into contact with a 
government official who does not have the power to commute 
life and death sentences he should recite the blessing without 
the shem u’malchus.23

Q: If one visits a bais hachaim what should one be aware of?

A: Assuming one has not been at this cemetery for 30 days he 
should recite24 a special b’racha.25 If one is visiting various 
cemeteries over the course of the day only one b’racha should 
be made. Some say that this is true even if the tour will last 
several days, one may make a single b’racha and have them all 
in mind.26 Even if one is farther away from the cemetery (e.g. 
Kohen who can’t go up close), as long as one can see it clearly 
one can recite the b’racha. 

FOOTNOTES
1. Igros Moshe O.C. 2:95
2. See Shmiras Shabbos K’hilchasa 23:49, footnote 138, 139,140
3. The author has not seen any written responsa dealing with this 

particular question, hence this is not a definitive psak on the 
nekudah of carrying

4. Rashi Shabbos 51b D”h K’dai, the Rashba brings down the sefer 
hatruma who holds that its nolad

5. Rambam hilchos Shabbos 21:13
6. 320:10
7. Surely it has to be understood that one has to be of the Taz’s stat-

ure to be able to make such a statement. For one to decide what 
the parameters of each g’zairah d’rabannon is would surely be 
our of the scope of one’s jurisdiction

8. S.A. 320:13
9. S.A. 328:42, SSk”h 34:22
10. This is pashut and is no need of sourcing
11. As heard from R’ Moshe Dovid Lebowitz, Rabbinic coordinator 

if the chof-k
12. This in no way condones drinking alcoholic beverages with non-

Jews, as such behavior can obviously lead to frivolity and have 
undesirable repercussions

13. As utensils owned by a non-Jew are not obligated in tevila
14. See Makos 24a, S.A. E.H. 21:1
15. Minchas Yitzchok 5:32
16. Baitza 36b
17. Igros Moshe E.H. 2:13
18. M.B. 326:21
19. Igros Moshe Y.D. 3:129:8
20. Bichai Yosef 149 D”h chatzer
21. Igros Moshe O.C. 1:47
22. S.A. 224:8
23. Be’er Haitiv 224:6
24. S.A. 224:12
25. Baruch atah Hashem....asher yotzer eschem....the entire b’racha 

is too lengthy for this publication but could be found in most 
Siddurim

26. Natai Gavriel 84:4, see around the world the halachic way pg. 33

The first makkah strikes Mitzrayim as Pharoh stands at the 
Nile. The Torah records his reaction: And Pharoh turned 

and went to his home and did not take this to heart. Meshech 
Chochma tells us a tremendous chidush. The pasuk is telling 
us why he did not take this to heart. It was because he went 
to his home and found that his home was blood free! While 
every Mitzri was scrambling for water, he had clean water in 
his home. Upon seeing this, he felt untouchable and did not 
take the makkah to heart. R’ Meir Simcha goes on to explain 
why Pharoh’s home was blood-free. Chazal tell us that the 

Yidden became rich from makkas dam. The only way the 
Mitzriim were able to have water was by paying a fortune for 
it. But Pharoh had already paid his dues. He had brought up 
Moshe as a prince in his palace. He did not have to pay more 
for his water now; water was due to him. 

The precision here is amazing! Hashem determined that 
a makkah must be brought and that everyone must pay for 
water. But 60 years ago, Pharoh had brought up Moshe in 
his palace, and now Hashem repays him with a blood-free 
home! But instead of thinking things through and perhaps 

PARSHAS VA’EIRA
Rabbi Avraham Greenwald
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

What image comes to your mind when you think of a 
terrorist?

Do you envision men with evil faces, hardened hearts, 
and callous eyes? Are they strapped with guns, rifles, bombs 
and explosives?

These men may not always make their faces known, but 
the havoc and destruction they cause is publicized via the mass 
media. It’s the talk by the water cooler, the conversations at 
gatherings, and what holds dominion over everyone’s thoughts. 
The plane bombings, bus bombings, marketplace explosions, 
suddenly materialize during the routine and ordinary. These 
are men that have an agenda, they will stop at nothing to see 
the fruition of their cause, attacking and murdering the enemy 
and the innocent, in order to intimidate and gain the result 
there after.

Let us probe the ones being intimidated. What is the 
greatest power that the terrorist yields over them?

Terrorism is based on people’s psychological reaction 
to a set of extreme events. People begin to grow paranoid, 
becoming subjugated and imprisoned mentally, not being able 
to see anything other than an unforeseen impeding disaster 
that can happen at any moment.

It is our inability to view events through a rational scope 
that gives power to those that threaten us. They take away our 
ability to think. We begin to live in fear. We fear concentrated 
gatherings of people; we view the typical aspects of our day 

with a suspicious eye, and our imagination brings us to a 
conclusion of looming doom.

Causing a loss of mental perspective and a heightened 
sense of despair is the consequence of the terrorist upon those 
he terrorizes – and Pharaoh knew this.

The Ramchal (1707-1746) conveys in his Mesillat 
Yesharim that the evil inclination relentlessly labors to 
overwhelm the hearts of the Jewish people, giving them no 
moment to think and contemplate the path they are on. He 
states that this is exactly the stratagem employed by the evil 
Pharaoh, who terrorized his Jewish subjects by stating, “The 
work shall be made harder for the men, so that they shall be 
busy doing it and not have time to discuss other matters” 
(Shemot 5:9).

What was Pharaoh’s intent?
His intent was not only to deny them any break from their 

work, but also to prevent them any reflection on life and the 
world around them by subjugating them to ceaseless toil. 
He wanted for the backbreaking labor and the oppression to 
paralyze the minds of the Jews with trepidation.

We see this in this week’s perasha when Moshe attempts 
to convey to the Jewish people that the salvation is imminent, 
yet we find that they were not able to hear him. The reason was 
because they had shortness of breath from the overpowering 
hard work (Shemot 6:9). This is what Pharaoh wanted, he 
wanted the enslavement to be so severe that they could not 

concluding that this is why he has a blood-free home, or at 
least thanking Hashem for it, Pharoh is arrogant and thinks he 
is above punishment. He feels that the makkos cannot affect 
him, and, therefore, he does not take it to heart.

The following, based on Imrei Emes [cited by Darash 
Mordechai], is a beautiful insight on the topic of the Jewish 
people becoming wealthy through makkas dam. Certainly 
the Yidden gained much material wealth from this makkah. 
Supply and demand dictates this. But they gained something 
even greater. The Yidden, in general, were on a very 
low level. Though they had remained somewhat separate from 
the Egyptians, they had adopted the Egyptian culture - these 
are idol worshippers and these are idol worshippers. Is there 
really a difference between them? Rambam states that the 
foundation built by Avrohom Avinu was almost severed. The 
Yidden themselves perhaps felt this way. They themselves 

may have wondered “Why is Hashem redeeming us to accept 
the Torah, to become Hashem’s chosen nation? Are we really 
special?” Makkas Dam taught us that, indeed, we are special. 
This was the first makkah, and through it we saw that Hashem 
took a real interest in us. The Egyptians had blood and we 
miraculously had water to drink - and to sell. This got us 
thinking. “Wow, it looks like we really are special; we are 
different; we are still connected to the Avos.” There may be 
grime covering it all, but underneath it all is great potential. 
This knowledge was uplifting and gave us what to strive for. 
We were not like the Egyptians. We are a nation of kings and 
we must live up to that calling. This was the great wealth they 
gained. Chazal tell us “A poor person is only in his lack of 
knowledge.” This new gained information was a tremendous 
treasure. May we all treasure this yediah and live up to our 
calling. 

Rabbi Avraham Greenwald
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pay attention to anything else, they could not even hear the 
words of Moshe Rabbeinu, they could not even think. They 
did not have a proper mental perspective and were trapped by 
their despair of the enslavement.

So why is this so interesting?
The Talmud (Sotah 8b, 9b) discusses the concept of midah 

k’neged mida which means measure for measure. When 
someone commits a wrong, Hashem exacts a punishment 
upon him befitting the crime.

The Netziv (1817-1893) explains that the plagues came 
upon the Egyptians in an incessant and relentless way. It 
overwhelmed Pharaoh, giving him limited ability to consider 
what to do because he was so enveloped and engulfed by the 
interminable destructive forces coming upon him and his 
country. Just as Pharaoh did not give the Jewish people the 
ability to think with harsh crushing labor, so too here, Hashem 
visited the plagues unto Egypt in a way that gave Pharaoh and 
the Egyptians no ability to think, disarming and destabilizing 
the country, putting them in a state of disarray. They had no 
ability even to retaliate against the Jews, since they did not 
have any respite due to the onslaught of punishment. The 
same way they made the Jewish people short of breath, they 
themselves had no second to breathe. The onslaught of the 
plagues brought about Pharaoh’s loss of mental perspective 
and a feeling of despair.

Rabbi Avraham Steinberg Shlitah continues this thought 
further by discussing another aspect of the events. He notes 
the Rambam (1135-1204) who elucidates for us the concepts 

related to free will (Laws of Teshuvah, Chapter 5) and his 
understanding that there are certain places in the Torah where 
one can lose his free will. One such place is Pharaoh, where 
Hashem states that He will Harden his heart. The famous 
question on this is if Pharaoh was not in control of his own 
mental faculties, how could he possibly be punished for its 
results?

The Rambam states that there are certain people whose 
sins are so great that their punishment warrants the loss of 
their free will, a loss of their ability to use their minds. Again 
we find that Hashem brought about justice unto Pharaoh by 
causing him to lose his ability think for himself. This was 
retribution for the harsh labors of enslavement intended to 
prevent the Jewish people to think for themselves. He brought 
about events that caused the Jewish people to despair without 
any ability to control the events around them, so he was forced 
into a situation of despair with no ability to control the events 
around him.

In our lives we may face situations, both physically and 
spiritually, that can inundate our senses. They can act like 
terrorists causing us to feel trapped and enslaved by the 
events with no ability to view circumstances with a logical 
eye. We must remember that Hashem’s greatest gift to us is 
our sensibility and ability of reason. In our hectic and rushed 
paced lives, we must do all that we can not to become so 
overwhelmed that we cannot think. We must preserve the gift 
of our minds, never losing touch with the Creator that has 
given it to us. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
PARSHAS VAEIRA; LESSON FROM THE HAFTORAH

This week’s Haftorah recounts how Hashem told Yechez-
kel Hanovi to speak up and prophesize against Mitzrayim 

and against Pharaoh who claimed, “Mine is the river and I 
created myself”. The Radak, explains Pharaoh’s statement to 
mean that he was claiming that the river belonged to him and 
he created it. This is a ludicrous claim. Did Pharaoh really 
believe he made the river? Although the waters of the Nile 
did rise before him, and spilled over to irrigate his land, this 
was only due to the blessing of Yaakov Avinu. When Yaakov 
departed from Pharaoh, in an act of Hakoras Hatov he blessed 
Pharaoh that the Nile should elevate its waters for him. Did 
Pharaoh forget this? How could he rationally believe and 
make the claim that he was the one who created this mighty 
body of water?

The posuk tells us “Viyadata hayom Vihashivosa el liv-
ovecha” We are commanded to “know” Hashem, and return 

to our “hearts”. The power of knowing and comprehension 
is in the brain, not in the heart. Why are we commanded to 
return to our “hearts”? Similarly, the posuk in Krias Shema 
warns us not to stray after our “hearts”. “Lo sasuru acharei 
livavchem”. 

The reason is because ultimately every person is intel-
ligent enough to understand that to sin is wrong. If we were 
to follow our intellect, we would never sin. It is only because 
the desire to sin, generated from our hearts, is so strong that 
it blinds us and steals our minds from us. Perhaps this the 
meaning of Chazal who tell us, “no one sins without a spirit 
of foolishness entering within him.” 

Rav Chaim Brisker was once approached by a sinner who 
said the reason he sins is because he has many “questions” 
in Emunah and in Hashem. Rav Chaim answered him, “You 
don’t have questions, you are seeking excuses”. Rav Chaim 
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R’ Berach Steinfeld
TEFILLAH BEFORE AND AFTER LEARNING

There is a Mishna in Brachos daf chof ches amud bais that 
quotes that Reb Nechunya ben Hakana would daven as 

he entered and exited the Bais Hamedrash a short tefillah. The 
Rabbanim asked him “Ma Makom litfillah zu”(What is the 
reason for this tefillah?) Reb Nechunya responded that when 
he enters he davens that no bad should result from his learn-
ing and when he exits the Bais Hamedrash hr thanks Hashem 
for the opportunity to learn in Bais Hamedrash. The Gemara 
gives the exact text of this tefillah. If one looks at a lot of Ge-
maros it is printed in the front.

The Ritva explains how this fits in with the rest of the 
perek of tefilas hashachar that since the Gemara is discussing 
different parts of tefillah the Gemara mentions this one also. It 
is not an obligation to say this tefillah but more of an optional 
thing.

The Rambam in peirush haMishnayos perek daled mishna 
bais argues on the ritva and says that these aforementioned te-
fillos is an obligation. When anyone enters the Bais Hamidrash 
to learn or leaves must say these tefillos. The Chida brings a 
raya to shitas Rambam from the fact that the mishna said it in 
a story form and not just saying what Reb Nechunya davened 
and the fact that no one argued against Reb Nechunya they 
were all quiet proves that it is an obligation to say these tefilos 

when one enters and exits the Bais Hamidrash.
We could argue and say that the fact the Mishna does not 

bring it cut and dry but rather says it in the form of a story 
proves the opposite that it is just optional not an obligation.

Thev Rambam, Tur and the Mechaber in Orach Chayim 
siman kuf yud bring down the text of these tefillos and say 
that one must say these tefillos like any other tefillos and it is 
an obligation. The Taz in seif koton ches says even if a person 
sits down to learn by himself must say these tefillos especially 
if he paskens Shailos. The Magen Avraham in seif koton tes 
zayinsays that the Ariz”l would say this tefillah every morn-
ing and every evening after learning Torah the entire day. The 
Mishna Berura in seif koton lamed vov brings some more 
sources that prove that it is an obligation to say these teffilos. 
The Rosh Yosef based on this wonders why the oilam is not 
nizhar in these teffilos? The Hachesed Loalafim in siman kuf 
yud seif vov also can’t understand why we don’t see more 
people being careful in saying these tefillos.

The Aruch Hashulchan in siman kuf yud seif tes zayin 
says that today the minhag is not to say these tefillos and 
he explains it that since most people learning today in Bais 
Medrash are not Moreh Horaah and the one’s that are Moreh 
Horaah learn at home not in Bais Medrash therefore we don’t 

understood that this sinner felt guilty that he followed his 
hearts desires, so he needed a way to justify himself and to 
mitigate the guilty feeling. This sinner accomplished this by 
claiming he had questions in Hashem. This was just an excuse 
to eliminate his guilty feelings for doing what his mind under-
stood was wrong.  

This is what the posuk is teaching us. We must “know 
Hashem”; learn about Him and study His Torah, in order and 
in a way that will allow us to return to our hearts. Because if 
our hearts are allowed to stray, then all the information stored 
in our mind is worthless. It will be similar to trying to reason 
with a drunk. When we are overcome with a desire to sin the 
posuk says we are “drunk, but not from wine”. 

Perhaps this is how we can understand Pharaoh’s claim 
that he created the river. Of course Pharaoh’s intellect under-
stood that the Nile was there before he was born, and it only 
started to rise before him, due to the blessing of Yaakov. Nev-
ertheless, the powerful desire within his heart for honor and to 

be worshipped, was so great, that it clouded his mental capac-
ity and he became like a drunk who has no mind. There is no 
reasoning with a drunk, and there was no reasoning with Pha-
raoh at that time. Within that state of being totally overcome 
by the desires of his heart, his mind twisted to believe that he 
actually created the river. 

This fits with the term the Torah keeps using, that Hashem 
made “Pharaoh’s ‘heart’ stubborn and hardened”. It was his 
heart that was effecting his entire being and all his actions.

This is an important lesson for us. Many times we are con-
vinced we are doing the right thing. It is so clear without any 
doubt. If someone suggests that we discuss it with Da’as Torah, 
we decline with the claim there is nothing even to ask. But we 
must realize, that if our hearts are caught up with something, 
then it will delusion our minds to thinking that everything is 
right. We may be convinced we are 100% sure that what we 
are doing is correct, but in reality it may be as irrational as the 
claim that Pharaoh created the Nile. 

R’ Boruch Yechiel Schreiber
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say these tefillos. According to the aforementioned Taz this 
tirutz would not be sufficient because the Taz says one should 
say this tefillah even while learning alone and not in Bais Me-
drash.

In Shailos Utshuvos Salmas Chaim hilchos talmid Torah 
siman tzaddik Ches Reb Yosef Chaim Zonnenfeld was asked 
the same question and he seems to say that it is an obligation. 
He is melamed zchus that since people were used to learning 
at home so they would not say the tefillah and they would not 

say the tefillah even upon entering Bais Hamedrash.
Learning can be difficult for some but if everyone would 

say these tefillos before and after learning I am sure it will re-
sult in an easier time in learning. May we be zocheh to really 
learn with a geshmak! 

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or berachsteinfeldscorner@gmail.com. 

R’ Berach Steinfeld
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