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Implanting the Kedushah Compass 
by Dr. Elliot Prager 

While the closing Pesukim of Parashat Noach inform us that 
the uprooting of Avraham Avinu’s family from Ur Kasdim and the 
journey toward Kena’an was first undertaken by Avraham’s 
father, Terach, less clear from the immediate call thereafter to 
Avraham – “Lech Lecha MeiArtzecha, UMiMoladtecha, UMiBeit 
Avicha” (BeReishit 12:1) – is the impetus for Terach’s departure. 
Was it Terach who was first inspired to seek a new way of life, a 
new land and a new theological faith, with Avraham continuing 
the mission his father didn’t (or couldn’t) complete, or perhaps, 
was Terach, moved by his son’s call and commitment to a 
revolutionary belief, compelled to follow Avraham’s example? 
Given the wording of Hashem’s call to Avraham –“from your 
land” and “from your birth place,” as well as the wording found in 
the Berit Bein HaBetarim of “I am God who took you out of Ur 
Kasdim to give you this land as an inheritance” (15:7), the picture 
of Avraham as the first religious iconoclast would seem to carry 
more weight. 

But how did Avraham Avinu know in which direction to go? 
Was it simply because his father originally set out for Kena’an? 
And once he crossed the border into Kena’an, how did he know 
what path to take? Hashem’s call to Avraham, after all, instructed 
him not to go to Kena’an, but to the land “Asher Ar’eka,” “that I 
will show you” (12:1). Rav Shimshon Raphael Hirsch explains that 
the word “Ar’eka” is never used to denote “directing.” He writes 
that it always has the connotation of “letting someone see…. Hence 
the positive command could have been only as follows: ‘Go away 
from this place, never mind in what direction, and move about 
until you come to a place where I will give you a visible sign to 
show you that this is the land where you are to remain.’… It was 
of his own initiative that Avraham Avinu at the very outset chose 
the way which led to Kena’an.” It was not only that Avraham 
followed Hashem’s call, but more significant, that he 
independently kept moving toward Hashem’s presence, as if 
within him was an innate spiritual and moral gyroscope. From 
Shechem to Alon Moreh, from Alon Moreh to Beit Eil, and later 
during his own identification of Har HaMoriah as the place where 
Hashem intended for him to sacrifice Yitzchak (22:4: “And he saw 
the place from afar”), Avraham seems to naturally gravitate 
toward holy space and holy experience. Only after he arrives at 
these places does Hashem appear to him, confirming what he 
intuitively knew and felt. As Rav Soloveithcik, zt”l, so beautifully 
states, “Abraham proclaimed to the world that Kedushah is the 

great attractive force…. The Almighty has implanted in the Jew a 
sensitivity to Kedushah, to the holy…. Knowledge of God is… 
dynamic, passionate, experiential, all-powerful and all 
redeeming… it is ecstatic and perceptional” (Abraham’s Journey). 

Each individual has a unique personality. Some of us have a 
greater proclivity than others toward seeking higher levels of 
spirituality; for some, the appreciation is more innate than for 
others. My many years in Jewish education, however, have borne 
out time and time again the Rav’s words: “Kedushah attracts.” I 
will never forget the years I spent Davening at the Bostoner 
Rebbe’s Shul in Brookline, Massachusetts, watching, week after 
week, college students across the area flocking to spend Shabbat 
with the Rebbe. Yes, some were there for the free home-cooked 
meals and, no doubt, some were there because it was one of the 
many “cool” experiences to be had as a college student. But, 
invariably, the overwhelming majority of students with whom I 
spoke each week were attracted to the Bostoner Rebbe because 
they were searching for a genuine religious experience. It was an 
internal thirst and quest for a more meaningful life that propelled 
them forward. Judging from the number of those who continued 
moving toward greater levels of Halachic observance, they indeed 
succeeded in finding their Makom Kadosh.  

We may not be able to implant in every child the kind of 
magnetic pull toward and intuitive perception of Kedushah 
exemplified by Avraham, but recognizing that “Kedushah 
attracts,” parents and Jewish educators alike must strive constantly 
to create the experiences of Kedushah which will ultimately 
compel our children to take their own initiatives in seeking, finding 
and integrating into their lives moments and places of holiness. It 
begins with the earliest ages and with the most basic “building 
blocks” of holiness – homes and schools driven by Middot. When 
a child is raised from his/her youngest years with the constant 
message of “Es Pas Nisht” (this is not behavior befitting of a Jew) 
and the positive parental and teacher examples of what “Kedoshim 
Tihyu” (VaYikra 19:2) means, when Kedushah pervades the child’s 
everyday life, then we will have taken the first steps in implanting 
the sensitivity to Kedushah that is “dynamic, passionate and all 
powerful.” 

Why Test? 
by Akiva Sturm (’19) 

Parashat Lech Lecha begins with Avraham Avinu's first test – 
to leave behind his family, household, and childhood possessions 
in order to follow God’s lead to a new land. Hashem tells Avraham, 
"Lech Lecha MeiArtzecha UMiMoladtecha UMiBeit Avicha El 
HaAretz Asher Ar’eka,” “Go forth from your land and from your 
birthplace and from your father’s house to the land that I will show 
you” (BeReishit 12:1). Although it must have been very difficult for 
Avraham to abandon his aged father and leave his homeland, 
could this really be viewed as a test? Didn’t God, who can foresee 
the future, know that Avraham would pass the test? 

This week’s issue of Kol Torah is sponsored 

anonymously in memory of Rav Shmuel Tzvi Ben Yosef 

HaLeivi. 
 

To sponsor an issue, please contact: business@koltorah.org 



 

A story is told of a man who trained to become a public 
speaker. He read all of the material he was able to find and 
learned many great methods of public speaking. He watched 
some of the most experienced and charismatic speakers and 
spent many hours rehearsing by himself. This man may have 
known all about speaking, but since he never actually 
lectured in front of a live audience, he cannot be considered a 
public speaker. This man will be considered a public speaker 
only after he challenges himself and delivers a speech. It is 
the only way he can progress. 

Similarly, a man challenged with controlling his anger 
can learn all about the dangers of anger and resolve never to 
get angry again, but until he is placed into a situation which 
in the past would have infuriated him and overcomes the 
urge to become enraged, we cannot say that the man has 
changed. A test is what advances a person to the next level.  

Hashem knows that Avraham will pass the difficult task 
of leaving his entire life behind. However, He tests Avraham 
to enable him to enhance his trust in God. The test brings 
Avraham’s latent potential into reality and makes him a 
better person, as explained by Ramban to BeReishit 22:1. 

"Lech Lecha" (12:1) literally means "go to yourself." This 
supports the idea that Avraham’s task was an internal one 
which ultimately enabled Avraham to progress to the next 
level in his Avodat Hashem. When one passes a daunting 
test, he discovers his true essence and reveals to himself who 
he can become. 

In Parashiyot BeReishit and Noach, the Torah relates 
stories pertaining to humanity as a whole, such as the 
creation of the world and the destruction of most of mankind. 
This pattern is broken in Parashat Lech Lecha, which focuses 
on the personal life of Avraham Avinu. In his article “The 
Power of Example,” former Chief Rabbi of Britain, Rav 
Jonathan Sacks, explains that the Torah narrows its focus on 
Avraham Avinu because he is “a living, vivid, persuasive 
example of what it is to live by the will of God.” Rav Sacks 
explains that when we read of Avraham’s triumphs, 
Avraham will serve as an inspiration to us, and we will 
attempt to emulate him. Each time Avraham Avinu passes a 
test, he becomes a greater person and serves as an example to 
the world of overcoming obstacles while maintaining faith in 
Hashem. We should strive to follow Avraham’s example and 
view any challenges we encounter as opportunities for 
growth rather than as difficulties. 

An Interesting Request on the Way to 
Egypt 

by Moshe Y. Golubtchik (’19) 

Due to a heavy famine that strikes Eretz Kena’an in 
Parashat Lech Lecha (BeReishit 12:10), Avram is forced to 
retreat to Egypt. Just before entering Egypt, Avram tells his 
wife Sarai that she is a beautiful woman, and if the Egyptian 
men see her beauty, they will kill him in order to take her 
(12:12). To prevent this issue, Avram tells Sarai, “Imri Na 
Achoti At Lema’an Yitav Li VaAvureich VeChaytah Nafshi 
Biglaleich,” “Please say that you are my sister so that it will go 
well with me for your sake, and my life will be spared 
because of you” (12:13). At first glance, this Pasuk does not 

                                                 
1 While Rav Bazak’s original work is in Hebrew, an English 

translation is available online at Yeshivat Har Etzion’s virtual Beit 

seem problematic, for Avram is merely asking his wife to lie in 
order to save his life. Obviously, one can tell a “white lie” in order 
to save a life. However, regarding Sarai’s lie, Avram mentions that 
“it will go well with me” before he mentions that his life would be 
spared. Is our beloved forefather, one of the most righteous and 
selfless individuals to ever live, taking advantage of his wife’s 
beauty for personal gain?  

Radak (ad. loc s.v. Lema’an Yitav Li VaAvureich) comes to our 
patriarch’s defense explaining that Avram meant that the lie would 
benefit him because it would keep him alive.  Rashi (ad. loc s.v. 
Lema’an Yitav Li VaAvureich) comments that what would go well 
for Avram was that he expected to receive gifts from the Egyptian 
men on behalf of his beautiful wife. Seforno (ad. loc s.v. Lema’an 
Yitav Li) explains that Avram believed the Egyptian men would 
give him a dowry for the hand of Sarai, as the tradition of that time 
was to give such gifts to a bride’s family.  

In contrast to the many understandings of Avram’s white lie, 
most of which assume that Avram in some way lied for monetary 
benefits, we see later in the Parashah that Avram is eager not to 
take money. After Avram rescues Sedom from the Four Kings 
(14:14-16), Bera, king of Sedom, offers Avram all the city’s 
belongings as reward, yet Avram refuses to take even a shoelace 
(14:23). Why was Avram willing to take gifts from Egypt yet not 
willing to take gifts from Sedom? We can argue, following Radak’s 
interpretation, that Avram did not desire Egyptian gifts. Avram 
solely focused on keeping himself and Sarai safe in the foreign land 
of Egypt and had no desire to obtain riches. Even though Sarai’s 
white lie was unsuccessful in that the Egyptian men took her, 
Avram as a result received servants, camels, sheep and other 
Egyptian goods from Par’oh. By the time Avram interacted with 
Sedom, he had plenty of belongings, thanks to the mishap that had 
transpired in Egypt. A broader picture of Avram’s life can help us 
resolve apparent contradictions in his actions. 

Melachim Bet Perek 3 in Light of the Mesha 
Stele 

by Rabbi Chaim Jachter 

Torah and Archaeology 
Far from threatening Torah belief, archaeology often supports 

and assists our understanding of Torah. The history of the 
relationship between Orthodox Torah study and archaeology has 
most recently and capably been presented by Yeshivat Har 
Etzion’s Rav Amnon Bazak in his very important work entitled Ad 
HaYom HaZeh1. Rav Bazak demonstrates that not a single 
archaeological find contradicts the Torah and many actually clarify 
otherwise obscure sections of the Torah. The discovery of the 
Mesha Stele is a stunning example of how an archaeological find 
can shed light and answer a host of difficult questions regarding 
an episode in Tanach. 

Midrash in a section entitled “Fundamental Issues in the Study of 

Tanakh.” 
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Introduction to the Mesha Stele 
Rav Bazak writes the following about the Mesha Stele2: 

 
“In Sefer Melakhim we read: 

‘And Mesha, king of Moav, was a sheepmaster, and 
he delivered to the king of Israel a hundred thousand 
lambs, and a hundred thousand rams, with the wool. 
But it was, when Achav died, that the king of Moav 
rebelled against the king of Israel" (Melakhim II 3:4-
5).’ 
In 1868, a stele (inscribed stone) dating to the 9th 
century B.C.E. was discovered in what is now Jordan. 
Its inscription shows that it was established by this 
same Mesha, king of Moav. It opens with the words, 
“I am Mesha, son of Kemosh3, king of Moav.” Mesha 
records that the people of Moav were subservient to 
Omri, king of Israel, for a long time [“Omri, king of 
Israel, and they afflicted Moav for many days”] and 
describes at length how he prevailed against Omri's 
son, until Israel was annihilated4. The Mesha Stele, 
then, is the earliest external evidence of Moav's battle 
against Israel, as recorded in the text, and of the 
existence of the House of Omri.” 

 
Mesha ascribes his defeat of the Israelite king as a victory of 

his god Kemosh, as the Stele states “Omri was king of Israel, and 
oppressed Moab during many days, and Chemosh was angry with 
his aggressions.” Mesha even credits his success to Hashem’s 
subservience to Kemosh (heaven forfend): “I took from it the 
vessels of Je-ho-vah, and offered them before Chemosh.” 

Melachim II Perek 3  
Melachim II Perek 3 describes the Israelite king Yehoram ben 

Achav’s forming a coalition of the Judean Kingdom (Malchut 
Yehudah) led by the righteous Melech Yehoshafat and the king of 
Edom in response to Moav’s rebellion against the Israelite 
kingdom (Malchut Yisrael). On route to the battle, this triple 
alliance runs out of water. Yehoram calls upon the Navi Elisha, 
who joined the troops going to the battle, to miraculously provide 
water and rescue the three armies. Elisha speaks harshly to 
Yehoram ben Achav but speaks kindly about his partner 
Yehoshafat. After miraculously providing water, Elisha instructs 
the alliance to smite Moav and engage in total warfare against 
Moav, destroying all in their path including the fruit trees. After 

                                                 
2 A stele is a stone monument erected by ancient kings often to celebrate a 

great military victory. 
3 Kemosh is well known in Tanach as the god of Moav. For example, "Woe 

to you, Moav! You are done for, O people of Kemosh!" (BeMidbar 21:29); 

"Then Shlomo built a high place for Kemosh, the abomination of Moav" 

(Melachim I 11:7). 
4 Rav Bazak notes “the considerable historical irony in the fact that the two 

most ancient archaeological proofs concerning the existence of Am Yisrael, 

the Merneptah Stele and the Mesha Stele both describe the annihilation of 

Israel: “Israel is laid waste and his seed is not,” says the former, while the 

latter asserts, “Israel has perished; it has perished forever!” 
5 See Ralbag and Malbim for an explanation of the obscure last Pasuk of 

Perek 3 which states the reason for the dissolution of the alliance. 
6 The Mesha Stele undoubtedly is describing the initial Moabite rebellion 

against Yehoram ben Achav and not the battle Moav waged against the 

“triple entente.” The Stele mentions only that Mesha fought against a 

descendent of Omri (i.e. Yehoram ben Achav) and makes no mention of 

Yehoshafat and Edom. 
7 Similarly, Chazal (Avot DeRabi Natan) strongly criticize 

Yehoshafat for partnering with Achav in his fight against Aram but 

successfully executing Elisha’s plan and wreaking havoc 
upon Moav, the war ends inconclusively as the alliance 
dissolves in a last minute debacle5.While Moav is left in 
shambles, Yehoram ben Achav’s goal of restoring his 
control of Moav is not achieved6. 

Serious Questions Regarding Melachim II Perek 3 
The thoughtful reader is left with many questions 

regarding this episode. First, why did the righteous 
Melech Yehoshafat join this battle? One could answer that 
he joined with Yehoram ben Achav since his son married 
Achav’s daughter Atalyah. Indeed, Yehoshafat allied with 
Achav in his war against Aram. However, Yehoshafat 
narrowly escaped death in that war and later refused to 
ally with Achav’s son Achazyahu in his quest for gold, as 
recorded in Melachim II Perek 1.Why then did Yehoshafat 
join Yehoram ben Achav in his quest to regain control over 
Moav? Moreover, why is the Navi Elisha clearly pleased 
with Yehoshafat’s participation in this war7? 

The second question is why the Navi Elisha called for 
such an aggressive campaign against Moav. Moreover, 
what is the justification of his order to cut down fruit trees 
which directly violates an explicit Torah prohibition 
presented in Devarim Perek 20? Rambam (in his 
introduction to his commentary on the Mishnah) explains 
that this was a “Hora’at Sha’ah,” a temporary suspension 
of a Torah law, which an established Navi is permitted to 
enact in cases of great need8. Rambam does not clarify, 
however, what the great need was that called for a 
suspension of the Torah prohibition to cut down fruit trees. 

A third question is why Elisha, a prolific miracle 
worker, made a miracle to save the “triple entente” from 
dying of thirst9 but did not make a miracle to ensure a 
complete victory over Moav. Shouldn’t Elisha’s presence 
have insured a complete and unadulterated defeat of 
Moav? Apparently, Hashem did not want the coalition to 
achieve such a triumph. We are left wondering why.  

One could answer that since Yehoram ben Achav was 
a Rasha, he was undeserving of a miracle. If so, then why 
did the coalition merit to obtain water in a miraculous 
fashion? Why was the Yisrael/Yehuda/Edom army so 
successful in its effort to wreak havoc upon Moav? 
Melachim II Perek 3 and the traditional commentaries do 
not provide clear answers to these three major problems. 

do not criticize Yehoshafat for joining Yehoram ben Achav’s war 

against Moav. 
8 A classic Hora’at Sha’ah is Eliyahu HaNavi offering a Korban on 

Har HaCarmel, as recorded in Melachim I Perek 18. Eliyahu 

HaNavi did this despite the prohibition of Shechutei Chutz, offering 

a Korban outside the Beit HaMikdash, due to the extraordinary need 

to draw the Jews of the Northern Kingdom back to Torah. These 

Jews were disconnected from the Beit HaMikdash for many 

generations and there was no chance that they would assemble in 

the Beit HaMikdash for a showdown with the prophets of Ba’al. 

Moreover, the prophets of Ba’al could not be tolerated in the Beit 

HaMikdash. 
9 Even if the soldiers were not in danger of dying from thirst, their 

dehydration would have prevented them from fighting effectively. 

Michael Oren, in his classic work Six Days of War, notes that a 

major reason for Israel’s stunning victory in the Sinai portion of the 

Six Day War is that the Israeli soldiers were fully hydrated whereas 

the Egyptian forces lacked sufficient water. 
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The Mesha Stele – a Source for the Answers 
With the discovery of the Mesha Stele in the late nineteenth 

century, the answers to these questions are readily apparent. After 
his successful rebellion against Yehoram ben Achav, Mesha erects 
the Mesha Stele to celebrate his victory, elevate the Moabite god 
Kemosh, and denigrate Hashem in the most public manner 
possible. One may hypothesize that Mesha erected numerous such 
Steles in his territory. 

Armed with this information, we may proceed to answer our 
three questions. Our answers are a variation of Rav Elchanan 
Samet’s approach presented in his monumental work Pirkei Elisha. 
The modifications come from the sharp questioning of TABC 
students to whom I presented Rav Samet’s approach. 

Based on the enormous Chillul Hashem created by the Mesha 
Stele, it is readily understood why the righteous Yehoshafat joined 
the battle against Moav. Yehoshafat came to correct the terrible 
Chillul Hashem created by the Moabite king Mesha. Elisha 
wholeheartedly endorsed Yehoshafat’s noble motives. Despite the 
near disaster that occurred in his previous alliance with the 
Northern Kingdom, Yehoshafat was willing to take the risk in 
order to counter the terrible disgrace of Hashem’s name. 

Elisha ordered the utter devastation of Moav to demonstrate 
the sheer impotence of the fraudulent Moabite Kemosh, thereby 
reversing the awful Chillul Hashem created by the Mesha Stele. 
This goal clearly justifies the temporary suspension of the 
prohibition to cut down fruit trees. 

Elisha was hostile to Yehoram ben Achav due to the latter’s 
indifference to the Chillul Hashem created by the Mesha Stele. 
Yehoram ben Achav assembled a coalition and waged war against 
Moav simply to regain control of Moav. Thus, Yehoram ben Achav 
hardly merited regaining Moav and his ambitions were thwarted 
by a shocking and desperate action of the Moabite king at the end 
of the battle. Thus, although the Chillul Hashem was corrected, 
Yehoram ben Achav’s goals went unmet10.Both the reversal of the 
Chillul Hashem and Yehoram ben Achav’s failure to meet his goal 
are most appropriate and fit with Torah values. 

Why Sefer Melachim Does Not Mention the Mesha Stele 
TABC students ask why Sefer Melachim does not present the 

information contained in the Mesha Stele if it can help us answer 
many difficult questions. In response, I cite Ramban’s assertion 
(BeReishit 11:28) that the Torah does not present the story of 
Avraham Avinu’s miraculous survival of Nimrod’s fiery furnace 
so as not to publicize the idolatrous beliefs of Nimrod. Similarly,  
Tanach does not publicize the Chillul Hashem created by the 
Mesha Stele. 

This is analogous to the approach adopted by the authors of 
the Da’at Mikra Tanach commentary. The authors, Orthodox 
Tanach scholars who are thoroughly familiar with both the 
Orthodox and secular approaches to Tanach, do not mention the 
interpretations of Bible critics to various Tanach passages. 
However, the commentary includes an Orthodox response to the 
Biblical criticism. Thus, for those familiar with the arguments of the 
Bible critics, reading the Da’at Mikra commentary provides a 
response. Those who are unfamiliar with the secular critics’ claims 
will also find the Da’at Mikra meaningful and enriching even 
though they will not appreciate the full extent of the commentary’s 
goals. The authors of the Da’at Mikra series thus achieve their goals 

                                                 
10 The Mesha Stele also explains why Edom allied with the Jewish kings, a 

singular event in all of Tanach. The Stele records that Moav had waged war 

and captured Edomite territory as well. This clarifies Edom’s motivation to 

recover its territory. 

of writing a significant commentary on Tanach and responding to 
Biblical criticism without publicizing Biblical criticism to those 
who are unfamiliar. The Da’at Mikra on the one hand avoids the 
pitfall of publicizing anti-religious views while on the other hand 
it refutes such views.  

Similarly, one who is not familiar with the Mesha Stele will 
find Melachim II Perek 3 meaningful, but not to the extent of those 
who are aware of this famous monument. We live in an age of great 
access to information11 and thus it is important to demonstrate that 
far from contradicting Tanach, the Mesha Stele enriches our 
understanding of Tanach.  

Rav Amnon Bazak, writing a generation after the composition 
of the Da’at Mikra commentary, presents a full and open response 
to Biblical criticism. He fully presents the views of Bible critics and 
offers highly persuasive responses to their views. One could 
criticize Rav Bazak’s approach since it makes people aware of anti-
Torah views. However, the Torah response to the critics is so well 
developed that the time has come to lay out the views and make it 
clear to all that at the very least, Bible critics far from prove their 
anti-Torah arguments12. In my opinion, Rav Bazak cogently 
demonstrates the shallowness of the secular critics’ arguments and 
the far-fetched and unreasonable nature of their approach. 

A Final Thought about the Mesha Stele 
The ultimate response to the Mesha’s bold declaration that 

Israel is defeated forever is the fact that Moav and Kemosh are long 
gone and the Jewish people live on. In fact, the only ones who still 
know about Moav and Kemosh are the Jews whom Mesha so 
boldly proclaimed are defeated forever. Israel’s survival is the 
greatest testament to God’s continued management of the world. 
As the Gemara (Yoma 69b) states, “if not for the fear of the 
Almighty how could one nation survive among so many [hostile] 
nations.” The continued existence and vibrancy of our people 
constitutes the greatest Kiddush Hashem. 

 

11 The Mesha Stele in contemporary times is on prominent display in the 

Louvre in Paris. 
12 Rav Bazak also presents which of the secular critics’ insights are of value 

and could possibly be used to enhance and deepen our understanding of 

Torah. 
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