
 ולא לא תתגדדו יכםקאל 'לה בנים אתם
)יד:א( למת תשימו קרחה בין עיניכם  

You are all children to HaShem your G-d- 
you shall not cut yourself and you shall not 
make a bald spot between your eyes for a 
dead person (14:1)  

The Emorite practice was to inflict 
wounds on their bodies by making 
scratches and cuts in order to mourn for a 
lost relative. Rashi learns from our passuk 
that it is forbidden for a Yid to act in this 
manner. Yidden have a special 
relationship with HaShem and are 
therefore not allowed to emulate the 
goyim. 

The gemara in Mesechta Yevamos (13b) 
sees in the words לא תתגדדו, the similar 
word אגודה. The gemara learns from here 
that לא תעשה אגודות אגודות, in one place 
there shall not be a separation of different 
minhagim. 

Rav Schneur Kotler zt”l explained the 
connection between these two 
explanations. The Rambam writes that 
the reason it is forbidden to have different 
minhagim in one kehilla is because it will 
cause dissention amongst Klal Yisroel. 
Some people will be keeping one minhag 
and another group another minhag and 
this will lead to machlokes. 

We are meant to look at all of Klal Yisroel 
as one. We must consider all Jews 
together, comprising the body of Klal 
Yisroel. As such, what can be the biggest 
“scratch” on the body of Klal Yisroel? 
What is it that mars the beauty of Klal 

Yisroel’s guf? When there is machlokes. 
Rift and dissention amongst each other 
causes the beautiful face of Klal Yisroel to 
become filled with cracks and wounds. 
That is the connection between these two 
drashos. When there are agudos agudos/ 
many different groups, the appearance of 
Klal Yisroel becomes defaced. 

We must view Klal Yisroel as one. When 
there is shalom and achdus, there is a 
preservation of Klal Yisroel’s appearance, 
but if chas veshalom there is machlokes, 
we are completely destroying the 
appearance of Klal Yisroel, thus changing 
it completely. 

Regarding the great mitzvah of giving 
tzedaka, and the awesome sense of 
responsibility that each of us have to 
make sure that every Yid has what he 
needs, the Rambam writes (Hil. Matnas 
aniyim 10)  וכל ישראל כאחים הם שנא' בנים
 The Rambam uses our .אתם לה' אלוקיכם
passuk to teach us that if we are all 
children of HaShem, than this means that 
we are all brothers. It follows that as 
brothers, we have a much stronger sense 
of obligation between one another. The 
Rambam concludes with the passionate 
words,  ירחם האח על האח מי ירחםואם לא - 
and if one brothers will not have mercy on 
each other, who then can be expected to 
have mercy?  

We see from this Rambam that the 

foundation of love for another yid, the 

foundation of the mitzvah of v’ahavta 

l’rayacha kamocha, stems from this 

awareness that we are all brothers. This 

level can be reached by being cognizant 

that we are אתם לה' אלוקיכם בנים . 

Good Shabbos,    מרדכי אפפעל 
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