
whY  I  Matter
     בשבילי נברא העולם (סנהדרין לז)  

Edited by Yedidye Hirtenfeld

 יז' - כג'  טבת ה'תשע"ז
January 15 to 21  '17

Volume 18  #13

Shemos
שמות

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            4:40
Maariv                         after mincha, &   9:15

שבת שמות מבה"ח שבט
Light candles                                              4:41 PM
Mincha                                                      4:51 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 4:35 PM
Maariv                                                        5:45 PM
Shabos Ends                                               5:50 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
ובני ישראל פרו וישרצו וירבו ויעצמו במאד 

מאד ותמלא הארץ אתם ויקם מלך-חדש 
על-מצרים אשר לא-ידע את-יוסף

"Bnei Yisrael were fruitful, teemed, 
increased, and became strong . . ." 
(1:7) The Midrash Rabbah states that 
the Jewish women in Egypt gave 
birth to sextuplets. Another opinion 
says they gave birth to sixty children 
at a time. R' Yehuda Loewe z"l (the 
Maharal of Prague; died 1609) writes: 
The midrash does not literally mean 
that women gave birth to 60 children 
at a one time. Indeed, he observes, if 
it were possible for one woman to 
carry that many children, each one 
would be so small as to not be viable. 
Rather, the midrash means that 
women who gave birth, rather than 
suffering the weakness that normally 
follows birth, felt so strong that they 
could have delivered 60 babies if 
such a thing were possible. As for the 
opinion that they gave birth to 
sextuplets, Maharal suggests that 
this was G-d's response to the fact 
that Bnei Yisrael were enslaved six 
days a week. (Gevurot Hashem)

“Bnei Yisrael were fruitful, teemed, 
increased, and became 
strong--very, very much so; and 
the land became filled with them.” 
(1:7) R’ Yosef ben Moshe Tirani z”l 
(Maharit; 1568-1639) writes: No one, 

not even Pharaoh, could deny that 
the growth rate of Bnei Yisrael was 
miraculous. Therefore, perhaps the 
verse (1:9), “He said to his people, 
‘Behold! the people, Bnei Yisrael, are 
more numerous and stronger 
mimenu’” [usually translated “more 
numerous and stronger than we”] 
should be translated, “more 
numerous and stronger from Him.” If 
this is the correct translation, Maharit 
continues, then the next verse, “Let 
us outsmart lo” [usually translated 
“it,” referring to Bnei Yisrael] perhaps 
should be translated,“Let us outsmart 
Him,” again referring to G-d. Indeed, 
our Sages say that Pharaoh said, 
“Let us outsmart the Redeemer of 
Bnei Yisrael.” That, of course, is none 
other than G-d.(Tzofnat Paneiach)

==============================

Living a healthy life
"ותחיין את הילדים" - וכי מאחר שלא עשו 

כאשר דבר אליהן, אין אנו יודעים שקיימו את 
הילדים - למה הוצרך הכתוב לחזור ולומר 
"ותחיין את הילדים"? אלא שיש קילוס 

(שבח) בתוך קילוס: לא דיין שלא קיימו את 
דבריו, אלא עוד הוסיפו לעשות עמהם טובות. 

יש מהם שהיו עניות, והולכות המילדות וגובות 
מים ומזון מבתיהן של עשירות, ובאות ונותנות 

לעניות והן מחיות את בניהן, והוא שכתוב 
"ותחיין את הילדים".דבר אחר: "ותחיין את 

הילדים" - יש מהם שראויים לצאת חגרים או 
סומים או בעלי מומים, או שצריך לחתוך מהם 

אבר כדי שיצא יפה: ומה היו המילדות 
עושות? עומדות בתפלה ואומרות לפני 

הקב"ה: אתה יודע שלא קיימנו דבריו של 
פרעה, ודבריך אנו מבקשות לקיים - רבון 
העולם, יצא נא הולד לשלום! שלא ימצאו 

ישראל ידיהם להשיח עלינו ולומר: הרי יצאו 
אלו בעלי מומים, היות שבקשו להרוג אותם. 

מיד היה הקב"ה שומע את קולן ויוצאים 
שלמים.אמר רבי לוי: יש מהם שראויים למות 

בשעת יציאתם, או אמם לסכן, ולמות אחר 
יציאתם, והיו המילדות עומדות בתפלה, 

ואומרות להקב"ה, רבונו של עולם: תלה להם 
עכשו ותן להם נפשותיהם, שלא יאמרו 
ישראל: הן הרגו אותם! והקב"ה עושה 
תפלתן. וזהו שנאמר: "ותחיין" - אלו 

האמהות, "הילדים" - אלו הילדים ממש.
(שמות רבא א', י"ט).

===========================
And the land filled with them. And 

a new king arose over Egypt 
(1:7-8) R' Meir Kahana, hy"d, quotes 
the midrash which states, "'The land 

filled with them' - the theaters and 
circuses filled with them." Once this 
happened, the midrash continues, 
Hashem caused the Egyptians to 

hate the Jews. This is the way Jewish 
history goes, says R' Kahana. 

Hashem sends us into exile for some 
purpose, whether as punishment or 

to sanctify G-d's Name. However, we 
fail to recognize His purpose, and 
instead turn the exile to our own 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

material advantage. When the time 
for the exile ends, Hashem therefore 
has to force us to return to Eretz 
Yisrael, as he had to do with the 
generation of the Exodus. (Ohr 
haRa'ayon) R' Yosef Dov haLevi 
Soloveitchik uses the above idea to 
explain an enigmatic juxtaposition of 
verses in Tehilim (chapter 105), 
"Give praise to Hashem... He turned 
their [i.e., the Egyptians'] hearts to 
hate them [i.e., the Jews]." Why do 
we thank Hashem for causing the 
Egyptians to hate us? The answer, 
as shown by a host of midrashim, is 
that when we try to assimilate (as the 
Jews did in Egypt), Hashem makes 
sure that we are not accepted. (Bet 
haLevi)

A new king arose over Egypt, who 
did not know of Yosef (1:8) One 
opinion in the Talmud maintains that 
the king knew of Yosef, but 
pretended that he did not know of the 
great debt that Egypt owed to its 
former viceroy. The Midrash 
elaborates, stating that when 
Pharaoh's advisers first suggested 
that he oppress the Jews, he refused. 
However, after being forced off the 
throne for three months, Pharaoh 
reconsidered and instituted the evil 
decrees of which we read in this 
Parasha. R' Yehuda Leib Chasman 
writes: The above demonstrates the 
power of the forces hidden within 
man. Pharaoh's initial impulse was to 
act justly. He could not repay evil for 
good. However, once pressured, he 
was capable of genocide. This is the 
Torah's answer to all those who say, 
"I would change, if only I could." If our 
potential for evil is so great, how 
enormous is our potential to do 
good?! (Ohr Yahel)

ויאמר אל-עמו הנה עם בני ישראל רב ועצום 
ממנו

He said to his people, "Behold! 
The people, the Children of Israel, 
are more numerous and stronger 
than we [literally: 'from us']." (1:9) 
R' Shmuel di Ozeida z"l (16th 
century; author of Midrash Shmuel) 
explains that Pharaoh wanted to 
make his evil plot more palatable to 



the Egyptians. He said: "All these 
years, Yosef ruled over us and 
protected his people while they 
multiplied and grew stronger. Who is 
to blame for this? We are; it is 'from 
us'! Wouldn't we have shown 
sufficient gratitude to Yosef if we had 
just released him from jail, rather 
than appointing him to be the 
viceroy?! Didn't we strengthen the 
Jews by mourning Yaakov for 
seventy days?! Now, therefore, it is 
time to turn the tables." (Derashot 
Rabbi Shmuel di Ozeida)

הבה נתחכמה לו פן-ירבה והיה כי- תקראנה 
מלחמה ונוסף גם-הוא על-שנאינו ונלחם-בנו 

ועלה מן-הארץ
"Come, let us `nitchakmah' / 
outsmart [Bnei Yisrael]." (1:10)
R' David Ha'naggid z"l (1224-1300; 
grandson of Rambam z"l) notes that 
the mitzvot and customs of the 
Pesach seder parallel Pharaoh's plot 
to "outsmart" Bnei Yisrael: "nun" for 
"nisuch ha'yayin" / pouring wine; "tav" 
for "tavshilin" / the two cooked items 
on the seder plate;"chet" for 
charoset; "kaf" for karpas; "mem" for 
matzah; and "heh" for Hallel. 
(Midrash Rabbi David Ha'naggid Al 
Haggadah Shel Pesach)

"Come, let us outsmart it [the 
Jewish People] . . ." (1:10) R' 
Shlomo Amar  (Sephardic Chief 
Rabbi of Israel) writes: By using the 
word "outsmart," the Torah is telling 
us that all of the know-how of the 
mighty Egyptian nation was devoted 
to over-powering Bnei Yisrael. 
Imagine! Since Pharaoh decreed that 
"every boy" that is born should be 
drowned, he must have believed he 
had the ability to carry out that 
decree. Even today, when births are 
recorded in a computerized official 
registry--when hospitals, birthing 
centers and midwives are regulated 
by the government--the government 
still cannot know about every child 
that is born. Yet, Moshe Rabbeinu's 
mother Yocheved was able to hide 
Moshe at first only because he was 
born prematurely. Once his due date 
arrived, she felt unable to hide her 
baby son any longer. Certainly, this 
righteous woman--indeed, any 
normal mother--would not have left 
her son in a basket on the river if she 
had any other choice. R' Amar 
concludes: King Shlomo teaches 
(Mishlei 21:30), "There is neither 
wisdom nor understanding nor 
counsel against Hashem." By 

reflecting on the planning that went 
into Pharaoh's plot and recognizing 
that it was not a half-baked scheme 
but rather a comprehensive plan to 
destroy Bnei Yisrael, we can better 
appreciate that even so, it was no 
match for Hashem's wisdom. 
(Haggadah Shel Pesach Mi'yamim 
Yamimah)
===============================

Mix but no match
"ותמלא הארץ אותם" - לא רק ארץ גושן, כי 
אם כל ארץ מצרים. יעקב אבינו רצה שישבו 
רק בארץ גושן, כדי שלא יתקרבו למצרים 
ויהיו נבדלים מהם, וחטאו ישראל שבקשו 

להתקרב אליהם.
(מתוך העמק דבר להנצי"ב).

===========================
"Come, let us outsmart [the 
Jewish people] lest it become 
numerous and it may be that if a 
war will occur, it, too, may join our 
enemies, and wage war against us 
and go up from the land." (1:10) R' 
Yitzchak Elchanan Waldshein z"l 
hy"d (Assistant Mashgiach in Yeshiva 
Ohel Torah in Baranovitch, Poland) 
observes that Pharaoh was not 
presently threatened by Bnei Yisrael; 
rather, his decree against Bnei 
Yisrael was based on his worries 
about the future: perhaps Bnei 
Yisrael will become numerous; 
perhaps a war will occur; perhaps 
Bnei Yisrael will join Egypt's enemies 
and wage war against Egypt; and 
perhaps Bnei Yisrael will go up from 
the land - according to Rashi, a 
euphemism for the possibility that 
Bnei Yisrael would drive the 
Egyptians out of their own land, a 
far-fetched concern at best. 
Unnecessarily worrying about the 
future is a sin, and Pharaoh was 
punished for his four worries. This is 
why (as we read in the Pesach 
Haggadah), "Every plague that G-d 
brought on the Egyptians in Egypt 
consisted of four plagues. " 
Haggadah Shel Pesach Baranovitch)

וילך איש מבית לוי ויקח את בת לוי
“A man from the house of Levi 
[Amram] went and took the 
daughter of Levi [Yocheved] . . .” 
(2:1) Our Sages say that Yocheved 
was born on the day that Yaakov 
Avinu arrived in Egypt. If so, writes R’ 
Avraham ibn Ezra z”l (1089–1164), 
she was 130 years old when Moshe 
Rabbeinu was born! Why is this 
miracle not mentioned in the Torah? 
R’ Moshe ben Nachman z”l 
(Ramban; 1194-1270) answers: The 

Torah records only those miracles 
that were foretold by a prophet or an 
angel. Those miracles that served 
the personal needs of an individual 
tzaddik, such as the miracle of 
Yocheved giving birth at age 130, are 
not recorded. Maharal of Prague 
offers another answer: Many 
wonders that occurred are not 
recorded in the Torah, for the Torah 
is not a storybook. Rather, the Torah 
is G-d’s teachings. When there is a 
reason for something to be written in 
the Torah, it is written. Specifically, 
those events which are the 
foundation for the world's 
existence--for example, the events 
that befell the Patriarchs--are 
described in the Torah. And, once the 
Torah is describing the lives of the 
Patriarchs at length, it tells us, as 
well, how old Sarah was when 
Yitzchak was born. [In contrast, 
Yocheved’s age at Moshe’s birth, 
while interesting, is not significant to 
our history.] (Gevurot Hashem)

ויהי בימים ההם ויגדל משה ויצא אל-אחיו 
וירא בסבלתם וירא איש מצרי מכה איש-עברי 

מאחיו
In this week’s parashah we meet 
Moshe Rabbeinu and learn about his 
early experiences. We read 
(2:10-12), “The boy grew up and 
she brought him to the daughter of 
Pharaoh and he was a son to her. 
She called his name ‘Moshe,’ as 
she said, ‘For I drew him from the 
water.’ It happened in those days 
that Moshe grew up and went out 
to his brethren and observed their 
burdens; and he saw an Egyptian 
man striking a Hebrew man, of his 
brethren. He turned this way and 
that and saw that there was no 
man, so he struck down the 
Egyptian and hid him in the sand.” 
Rashi z”l explains that the 
expression, “the boy grew,” refers to 
growing up physically while the 
expression, “Moshe grew up,” refers 
to being appointed overseer over 
Pharaoh’s house. Ramban z”l 
comments on the phrase, “[He] went 
out to his brethren and observed their 
burdens,” as follows: “He was told 
that he was Jewish, so he wanted to 
see them, for they were his brethren. 
Then he saw their suffering and toil, 
and he couldn’t stand it; therefore he 
killed the Egyptian oppressor.” R’ 
Menachem Genack (Englewood, 
New Jersey) writes: In this light, we 
can interpret the phrase, “He turned 



this way and that,” to mean, “He 
looked at the Egyptian man and the 
Egyptian culture in which he had 
grown up, and he looked at the 
oppressed Jew -- “and [he] saw that 
there was no man,” i.e., in his eyes, 
the Egyptian man was not an 
important man, not a representative 
of a culture worthy of his respect but 
rather the representative of a 
contemptible culture. This reflects 
Moshe’s greatness, for he was able 
to abandon the culture in which he 
had grown up in favor of a path of 
truth and righteousness. Later in the 
parashah, the daughters of Yitro call 
Moshe an “Egyptian man.” Midrash 
Rabbah faults Moshe for this and 
states that this was why he did not 
merit burial in Eretz Yisrael. Perhaps, 
writes R’ Genack, this criticism is for 
the fact that Moshe *ever* considered 
himself to be Egyptian. On the other 
hand, the name by which we know 
Moshe is not the name he was given 
by his parents--Toviah or 
Avigdor--but specifically the name 
that an Egyptian princess gave him. 
Perhaps, suggests R’ Genack, this is 
meant to remind us that Moshe could 
have been an Egyptian prince but 
had the courage to abandon his 
privileged position and come to the 
rescue of an oppressed Jewish slave. 
(Birkat Yitzchak)

“It happened in those days that 
Moshe grew up [literally, ‘became 
big’] and went out to his brethren 
and observed their burdens.” 
(2:11) Rashi z”l comments: “He set 
his eyes and mind to share in their 
distress.” R’ Shlomo Wolbe z”l 
elaborates: Moshe did not observe 
passively. Rather, he paid attention to 
the suffering of Bnei Yisrael and 
suffered with them.R’ Wolbe 
continues: Moshe displayed the trait 
known as “nosei b’ol” / “carrying 
another’s burden.” This does not 
refer to consoling someone by telling 
him, “I share your pain.” That is 
polite, but it is not truly carrying the 
other’s burden. R’ Wolbe writes, “I 
don’t know if there is a more difficult 
trait than carrying someone’s burden, 
entering his situation to feel his pain. 
I [says R’ Wolbe] have never 
succeeded in doing this.” He 
continues: R’ Simcha Zissel Ziv z”l 
(the “Alter” of Kelm; 1824-1898) was 
known to have a glow on his face on 
Shabbat that made him appear to be 
a different person than he was on a 

weekday. One Shabbat, that glow 
was missing. After havdalah, the 
Alter sighed and said, “Peretz 
Smolenskin died. [R’ Wolbe explains: 
Peretz Smolenskin (1842-1885) was 
a virulently anti- religious Hebrew 
language novelist whose works mock 
the Torah and Torah scholars.] What 
will Peretz Smolenskin’s soul say 
when it goes up to Heaven and 
realizes that it lived a lie?” The Alter’s 
face lacked its usual glow for the 
entire Shabbat because he felt the 
pain of Peretz Smolenskin’s soul. We 
[says R’ Wolbe] might have said, “Let 
his name be blotted out,” but great 
people like the Alter of Kelm say, 
“This is a Jewish soul; I suffer 
because it is suffering.” R’ Wolbe 
relates further that his teacher, R’ 
Yerucham Levovitz z”l (1873- 1936; 
mashgiach ruchani of the Mir 
yeshiva) once went with another 
gadol to visit a person who was 
paralyzed. When they left, the other 
rabbi asked R’ Yerucham, “How 
many times do you turn over in bed 
before falling asleep?” R’ Yerucham 
responded, puzzled, “What difference 
does it make?” “Because,” 
responded his colleague, “this person 
cannot turn over at all unless three 
people help him.” R’ Wolbe 
concludes: Our pasuk says that 
“Moshe became ‘big’ – a gadol, a 
great person.” Only a great person 
can feel another’s pain to the extent 
that it is called “carrying his burden.” 
(Shiurei Chumash)

ויצא ביום השני והנה שני-אנשים עברים 
נצים ויאמר לרשע למה תכה רעך

"[Moshe] went out the next day 
and behold! two Hebrew men were 
fighting. He said to the rasha / 
wicked one, `Why would you strike 
your fellow?'" (2:13) Rashi z"l 
comments: "Although the man had 
not yet hit his fellow, he is termed 
here `wicked' merely because he had 
raised his hand against his fellow." R' 
Shlomo Wolbe z"l (1914-2005) 
explains: When one's anger 
becomes manifested in an action, 
when one lifts his hand against 
another person, even if he does not 
hit him, he is called a "rasha" 
because he is under the rule of the 
yetzer hara. R' Wolbe adds: 
Sometimes, after a person commits a 
sin or an improper act, he can 
reconstruct in his mind exactly what 
circumstances or what defective 
middah / character trait led him to err. 

SAVE A LIFE-LEARN CPR
HAVE YOUR SHUL HOST A CLASS

MADISON PROGRAMS INC
917 553-5353

===============================
MODERN DIAGNOSTIC LABORATORY INC.

שומר שבת
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On other occasions, however, a 
person commits a sin or an improper 
act impulsively, and he immediately 
kicks himself and wonders, "Why in 
the world did I do such a crazy or 
harmful thing?" Often, the answer is 



simply that the person is in the grip of 
the yetzer hara. This is what our 
Sages mean when they teach 
(Shabbat 105b), "If a person tears his 
clothes, smashes dishes, or 
throws-away money in anger, he is 
like an idolator, for such is the modus 
operandi of the yetzer hara: today, he 
tells you to do this [commit a 
seemingly minor sin] and tomorrow 
he tells you to do that, until, 
eventually, he gets you to worship 
idols." Once a person is in the 
clutches of the yetzer hara, there is 
no end to what he might do. 
Everyone is in the grip of the yetzer 
hara to some degree, as we confess 
on Yom Kippur: "Al chet / for a sin 
that we committed before You with 
the yetzer hara." When one sins for 
no apparent reason and for no 
gain--as is typically the case when 
one speaks lashon hara--it is 
because he is under the control of 
the yetzer hara. (Alei Shur)

ויהי בימים הרבים ההם וימת מלך מצרים 
ויאנחו בני-ישראל מן- העבדה ויזעקו ותעל 

שועתם אל-האלקים מן-העבדה
"Bnei Yisrael groaned because of 
the work and they cried out." (2:23) 
R' Shimson David Pinkus z"l (rabbi 
of Ofakim, Israel; died 2001) quotes 
the Zohar (Shmot 20a) which 
teaches that tze'akah / crying out is a 
form of prayer that is very dear to G-d 
and never goes completely 
unanswered. What is tze'akah? It is 
prayer without words, as the verse 
says (Eichah 2:18), "Their hearts 
cried out to Hashem." R' Pinkus 
continues: Tze'akah is "hysteria." 
However, it does not involve 
screaming or waving one's arms like 
a lunatic. Rather, when a person 
stands silently in prayer with a 
recognition that he is surrounded by 
challenges that he cannot overcome 
without G-d's help, or an appreciation 
of the fact that the yetzer hara is 
holding a knife to his throat and is 
about to overcome him, and he then 
pleads, "Help me!" - that is tze'akah. 
In particular, tze'akah is found when 
a person feels himself unworthy of 
approaching G-d and cannot find the 
words to pray. R' Pinkus adds: 
Although the Zohar says that 
tze'akah is a wordless cry, any prayer 
that a person utters when he cannot 
articulate his thoughts, even if it 
involves words such as "Help!" is 
also tze'akah. We see this, for 
example, in Melachim I (18:37), 
where Eliyahu Hanavi prayed, 

"Answer me, Hashem! Answer me!" 
It is as if a person is being attacked 
by robbers, and he calls out to a 
friend who stands nearby, "Help me!" 
(She'arim Ba'tefilah pp.41-43) R' 
Itamar Schwartz  observes that 
tze'akah that involves a raised voice 
is an undesirable form of prayer. 
While a person who is being held up 
screams "Help!" to a friend who is 
standing some distance away, he 
does not need to cry out if he knows 
his friend is standing right next to 
him. Thus, a raised voice indicates 
that the supplicant feels there is 
distance between himself and 
Hashem, as Bnei Yisrael felt that 
Hashem had abandoned them in 
Egypt. When a person stands in 
prayer and feels that Hashem is right 
there with him, he does not cry out. 
(B'levavi Mishkan Evneh Vol.II p.125) 
Based on the foregoing, we must 
understand why (in Shmot 8:8) 
Moshe Rabbeinu "cried out" to 
Hashem to remove the plague of 
tzefardea / frogs. Surely Moshe 
Rabbeinu did not feel that Hashem 
was distanced from him. Indeed, 
commentaries offer a number of 
reasons for Moshe's tze'akah:
Sforno - Moshe was asking Hashem 
to remove the frogs only from the 
Egyptians' homes, but to leave them 
in the Nile. Ordinarily, one may not 
pray to Hashem to perform "half a 
job." Because Moshe Rabbeinu was 
violating this rule of prayer, he had to 
cry out. Abarbanel - All of the other 
plagues lasted one week, but Moshe 
asked that this one end early. Since 
Moshe Rabbeinu did not know if such 
was Hashem's Will, he cried out.
Siftei Chachamim - A person must 
hear himself pray. Since the frogs 
were so noisy, Moshe Rabbeinu had 
to cry out.

Rav Moshe Stern z"l ("The Debrecener 
Rav") born Hoshana Rabbah 5675 (1914) - 
died 2 Av 5757 (1997 also known for his eight 
volumes of responsa, entitled Be'er Moshe, 
address the range of modern-day halachic 
issues) Rav Moshe was born in Nieheisel, in 
what later became Czechslovakia.  His father 
was Rav Avraham Stern, a noted posek and 
historian, whose encyclopedic work Melizei 
Esh is the source for many of the biographies 
which have appeared here from Hamaayan. 
Much of Rav Moshe's education took place in 
the Pressburg Yeshiva, under the direction of 
Rav Akiva Sofer (a direct descendant of the 
Chatam Sofer).  Thereafter, throughout his 
career as a posek, Rav Moshe was known to 

uphold the traditions of the Chatam Sofer.  As 
a student, Rav Moshe's diligence was 
legendary.  He studied from 3 a.m. to 
midnight; however, in order not to wake up 
his roommates, he asked his 3 a.m. study 
partner to tug on a chord which was tied to 
Rav Moshe's toe and hung out of a window.  
In 1940, Rav Moshe became a 
dayan/rabbinical court judge in Debrecen 
(pronounced Deb-reh-tzeen), the second 
largest city in Hungary.  Although he was the 
youngest of the four dayanim in Debrecen, he 
was quickly recognized as the greatest 
among them.  (It should be noted that this 
was in wartime, when the questions asked of 
rabbis are significantly more difficult than 
under normal circumstances.)  In 1944, Rav 
Moshe was deported to Bergen-Belsen, 
where he served as a slave laborer.  After his 
liberation, he arrived in the United States.  He 
settled in Brooklyn in 1949, and remained 
there until his death (except for 10 months in 
the 1950's when he served as rabbi of 
Buenos Aires).  One can readily see Rav 
Moshe's compassion throughout his 
responsa. At the same time, he strictly upheld 
tradition even the seemingly superstitious 
customs of Jewish grandmothers.  He also 
was a firm opponent of Zionism, including 
Religious Zionism. Rav Moshe's brother, Rav 
Bezalel Stern, also was a prominent posek.  
He was rabbi of Vienna, Austria and, later, 
Melbourne, Australia.

 ===============
יהי רצון מלפניך ה' אלקי 

ואלקי אבותי שתשלח מהרה 
רפואה שלמה מן השמים 

רפואת הנפש ורפואת הגוף  
לחולים 

משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================
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