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Three Blessings of Sarah & of Rivkah 

(and of All Jewish Women) 

 לקוטי שיחות חלק טו, פרשת תולדות

Rashi: Order according to the normal maturity of a female      

(שכל זמן ששרה קיימת)    

היה נר דלוק מערב שבת לערב שבת  (1)   

וברכב מצויה בעיסה  (2)  

וענן קשור על האהל (3)  

)בראשית כד, סז( ויבאה 

שרה אמו  יצחק האהלה  

3rd in Rashi 

after a woman 

marries 

Cloud joined to the 

tent 

טהרת המשפחה   

Blessing not directly 

connected to one’s 

activities 
 האהלה

2rd in Rashi  

involved in 

home activities 

Dough that she 

uniquely prepared 

חלה   

Connected to one’s 

actions שרה 

1st in Rashi  

first part of life 

of a female 

 נר שבת קודש 
Shabbos candles given 

to Jewish women, 

especially mothers 

 נש"ק

Connected to 

fulfillment of 

Mitzvos 
 אמו

 

 

 

 

 

 

  



 

RESPONSE TO THE CHESED OF RIVKAH 

 

"And the man (Eliezer) took a golden nose-ring, one beka (half-a-shekel) its weight, and two bracelets he 

placed on her hands, weighing ten golden shekolim" (Bereshis 24:22). 

The Beka, explains Rashi, hints at the half-shekolim that Yisroel would later give in the desert to the upkeep 

of the Mishkon, and the two bracelets weighing ten golden shekolim, at the two stone tablets of the Ten 

Commandments.  

When Eliezer saw the extent to which Rivkah excelled in the midah of chesed, he hinted to her that chesed 

is but one of the three pillars on which the world stands, and that there are two more: Avodah and Torah. So 

he gave her the nose-ring, signifying the half-shekel, with which they would purchase the korbanos (the pillar 

of Avodah), and the bracelets, signifying the two Luchos containing the Ten Commandments (the pillar of 

Torah) - Gur Aryeh. 

Significantly, the Maharal (Gur Aryeh on Rashi) says these three middos were given to the three avos: 

Chesed to Avrohom, Avodah to Yitzchak, and Torah to Yaacov. 

Rivkah as a non-Jew could excel in the midah of Chesed.  Avodah and Torah are for the Jews.  Whereas an 

observant Jew is trained to excel in midos of Avodah and Torah, often additional effort needs to obtain the 

universal midah of Chesed. 

BRACELETS ON HER HANDS 

Ohr haChaim: Her hands fit exactly as if the bracelet was made her exact size 

Tiferes Zion: Avrohom gave a siman to Eliezer with the bracelets.  The bracelets would exactly fit the correct 

person that was to be the wife of Yitzchak just like the crown fits the king. 

Avodah Zarah (44a): When the crown of Dovid was placed on a person fitting to be King, it conformed to 

the dimensions of that person’s head. This great miracle demonstrated the person’s royal pedigree to be the 

Jewish King. 

The verse states (II Divrei haYamim 23,11) “and they brought out the King’s son and placed the “neizer” 

and the testimony upon him. (The verse speaks of Yoash, the sole survivor of Athaliah’s attempt to 

exterminate the male offspring of the line of Dovid.  Yoash had been saved by his sister who hid him for six 

years.) The Gemara is explaining that when Yoash grew up and his supporters brought him out of hiding, 

they demonstrated his right to be King, by placing the crown of Dovid on his head. 

The word “neizer” means a crown.  How is it a testimony? Rav Yehuda in the name of Rav stated it is a 

testimony for the House of Dovid, that the crown fits whoever was worthy of kingship, and it did not fit 

whoever was not worthy of kingship. 

Similarly Avrohom passed the bracelets to Eliezer as a siman (just like the crown of Dovid) that the bracelets 

would conform to the arms of the person fitting to be the wife of Yitzchak, and would not fit anyone not 

fitting to be the wife of Yitzchak. 

 

 
  



IMPROPER REQUESTS 

י יד ,פרק כד בראשית יָה ַהטִּ ר ֹאַמר ֵאלֶׁ ה ְוָאְמָרה ְשֵתה ְוַגם-ְוָהָיה ַהַנֲעָר ֲאשֶׁ ְשתֶׁ ה ֹאָתּה ֹהַכְחָת ְלַעְבְדָך -ָנא ַכֵדְך ְואֶׁ יָך ַאְשקֶׁ ְצָחקְגַמלֶׁ   ְליִּ

ואלו הן  כהוגן"ר שמואל בר נחמני אמר רבי יונתן שלשה שאלו שלא כהוגן לשנים השיבוהו כהוגן לאחד השיבוהו שלא א תענית ד/א מסכת

 יאליעזר עבד אברהם ושאול בן קיש ויפתח הגלעד

Various historical incidents where requests of HaShem were made improperly and how HaShem responded. The 

Gemara discusses the proper and improper ways to make a request: 

Three people made a request in an improper manner. 

Two were answered in a proper manner, and one was answered in an improper manner. 

Eliezer the servant of Avrohom asked in an improper manner, when he prayed to HaShem for a wife for Yitzchak, 

because he prayed that whoever offered him and his camels water would be the wife for Yitzchak, implying even a 

lame or blind girl?!?! Nevertheless, he was answered properly and Rivkah was sent to him. 

King Shaul asked improperly when he offered his daughter in marriage to whoever killed Golis which implied even a 

slave or a Mamzer. Nevertheless, HaShem answered and Dovid came his way. 

Yiftach made an improper request when he made an oath to bring as a Korban whatever came through the door first, 

implying even something unclean like a dog or pig. He was answered improperly as well because his own daughter 

was sent his way. HaShem was not happy and did not want Yiftach’s daughter as a Korban. 

Eliezer and Shaul also asked improperly. Why were they fortunate and why was Yiftach struck with tragedy? 

י יש כִּ ר לַ -אִּ ֹדר נֶׁדֶׁ ָסר ַעל-אֹו 'היִּ ְאֹסר אִּ ָשַבע ְשֻבָעה לֶׁ ה-ַנְפשֹו לֹא ַיֵחל ְדָברֹו ְכָכל-הִּ יו ַיֲעשֶׁ פִּ )במדבר ל,ג( ַהֹיֵצא מִּ  

 איש = אליעזר יפתח שאול

When a person makes a request (even improperly) if it is done for HaShem (like Eliezer or Shaul) then one is answered. 

However, if not asked properly for their own sake (like Yiftach) then held accountable for the words that come out 

of one’s mouth. 

Torah Temimah: The implication is that one should not rely on a miracle.  When one prays, one must request in a clear 

and distinct manner. Yiftach made a request from G-d (not in a clear manner) and said if completed, then he would 

offer to G-d the first item that he encountered when he arrived at home (first one out was his daughter). Additionally, 

Eliezer and Yiftach conditioned their requests, and thus, were considered as if they established a sign (siman) in 

their request, and thus, allowed possible improper consequences.  

The Beis Av says that the common denominator of Eliezer and Shaul was that their requests all involved Shidduchim, 

marriages. When it comes to finding a proper mate, that is one area regarding which a person can legitimately say 

"HaShem -- take care of me!" The rule is that this comes from the Hand of G-d [Yalkut Shimoni 117]. Regarding 

Shidduchim one is allowed to play with Providence and rely on G-d's intervention. Yiftach's pledge had nothing to 

do with a shidduch. When one utters an irresponsible pledge like that, anything can happen. 

Another answer could be that the first two requests related to a need of the individual while the last one was meant to 

be a repayment of sorts to HaShem. Let us explain this a bit further. When Eliezer and Shaul Hamelech made their 

requests, even though they should have thought through the situation better and verbalize their requests in the proper 

way, both of them had complete trust in HaShem that He would supply for them exactly what they needed. It is for 

this reason that HaShem supplied for them exactly what they were really expecting. 

 Yiftach on the other hand was making a promise to HaShem to bring as a sacrifice the first thing that came out of his 

house. The reason this request was not answered “properly” is that Yiftach was not requesting anything from 

HaShem and putting his faith in HaShem that he would get a good result, rather he was trying to thank HaShem for 

helping him defeat his enemies and by not thinking through what he said showed that on some level he did not fully 

appreciate what HaShem did for him and how a person must really thank HaShem. 

 There are three lessons we can learn from this Gemara. The first one is that a person before speaking should think about 

what they are about to say. The second idea is that a person should have complete faith in HaShem that He will help 

find his way. All that one has to do is ask. The third idea is that a person must fully appreciate what it is HaShem 

does for us on a constant basis and what kind of thanks we constantly need to express to HaShem both through our 

prayers and the way we live our lives. 



Rabbi Yissocher Frand 

The Medrash [Bereishis Rabbah 60] says that there were four people in history who made improper 
requests. Three of these people were fortunate, in that even though their request was articulated 
improperly, G-d answered them kindly. The fourth person received a terrible response. These 
four people were Eliezer, Kalev, Shaul, and Yiftach.  

Eliezer said "And it will be the girl that says 'Not only will I give you to drink, but I will give your camels 
to drink' will be the girl who will marry my master's son." [Bereshis 24:14] The Medrash says that 
this was not an appropriate way to ask. What if a maidservant had come out and met all of 
Eliezer's conditions? Fortunately, G-d sent Rivkah.  

Kalev promised to give his daughter in marriage to the person who would capture the city of Kiryat 
Sefer [Yehoshua 15:16]. Kalev did not know what kind of person would conquer the city. What if 
a slave would have conquered the city? Fortunately, Osniel ben Kenaz conquered the city.  

Shaul promised his daughter to the person who would kill Goliath [Shmuel I 17:25]. Again this was a 
rash promise, but again G-d was kind and Dovid killed Goliath.  

However, there was one man whose improper request resulted in tragedy. Yiftach was praying for 
success in battle against Ammon. Yiftach said to G-d, "If You deliver Ammon into my hands, the 
first thing that comes out of my house to greet me, I will offer as a sacrifice..." [Shoftim 11:31] 
Unfortunately, his daughter was the first to greet him. [According to the commentaries, Yiftach 
either sacrificed his daughter or sent her away for the rest of her life. Either way, this was a 
punishment for Yiftach's improper request.]  

The question can be asked: Eliezer, Kalev, and Shaul also asked improperly. Why were they fortunate 
and why was Yiftach struck with tragedy?  

The Beis Av offers a beautiful insight. The Beis Av says that the common denominator of Eliezer, 
Kalev, and Shaul was that their requests all involved Shidduchim, marriages. When it comes to 
finding a proper mate, that is one area regarding which a person can legitimately say "G-d -- take 
care of me!" When it comes to finding a person's life mate, the rule is that this comes from the 
Hand of G-d [Yalkut Shimoni 117]. Regarding Shidduchim one is allowed to play with Providence 
and rely on G-d's intervention.  

Yiftach's pledge had nothing to do with a shidduch. When one utters an irresponsible pledge like that, 
anything can happen.  

I once heard the following from Rav Simcha Zissel Brody, who heard it from the Chazzon Ish. The 
Chazon Ish commented, there are two things that are "as difficult as splitting of the Red Sea" -- a 
person's livelihood and finding a mate. We all know that a person's livelihood is difficult because 
Adam received a curse that it should be difficult to bring forth bread from the earth. But, the 
Chazon Ish asked, why should finding a mate be so hard?  

The Chazon Ish explained that unfortunately, we live in a time in which we usually do not see the Hand 
of G-d. However, there is one area where everyone admits that we often can still see it. G-d takes 
a special interest, and plays a special role in Shidduchim.  

We all have stories that we feel were 'basherte'. This is an area where we see Hashgocha (Divine 
Providence) -- the Hand of G-d. Here a person can take the liberty and say "Master of the World, 
take care of me."  

WHEN IT COMES TO FINDING A MATE – PROVIDENCE WILL HANDLE IT 



HASHEM PROTECTS A TZADIK FROM ACCIDENTAL SIN 

רחץ רגליו ורגלי האנשים אשר אתוויבא האיש הביתה ויפתח הגמלים ויתן תבן ומספוא לגמלים ומים ל  

So the man came to the house and unmuzzled the camels (Bereshis 24, 32) 

Medrash Rabbah 60:8 Rabbi Chiya says the stress on the self-understood ownership teaches us that Avrohom’s camels 

were readily noted as uniquely his. He had them muzzled when they left his property so that they would not graze in 

privately owned fields. But then Rav Huna asked him, “Wouldn’t Avrohom’s camels be as well trained as Rabbi 

Pinchos ben Yoir’s donkey, which did not eat untithed food? (Chulin 7)?” 

Ramban - Since there was no rejoinder, it is obvious that Rabbi Chiya accepted this question as negating his 

interpretation. Because of this the Ramban says that “va’y’fatach”  ויפתח means removal of their riding gear. 

Rashi - יפתח means to release (open) their muzzles; Avrohom did not want to take a chance at the expense of others, if 

perchance one of his camels would eat from someone else’s property. 

According to Rashi many ways to understand the difference between the camels of Avrohom and the donkey of 

Rabbi Pinchos ben Yoir: 

The camels Avrohom sent were part of a fleet, but not ones he personally used. Hence, he did 

not create an aura of sanctity that would affect them. R’ Pinchas ben Yoir’s donkey was his 

personal donkey, which he used for daily transportation, thus allowing him the opportunity 

to affect the donkey. 

R’ Pinchas ben Yoir’s donkey was in Eretz Yisrael while Avrohom’s camels traveled to 

“chutz learetz.” Eretz Yisrael itself adds to the spiritual sensitivity. 

Food that is untithed, “tevel,” is intrinsically prohibited. An animal can be trained to be 

sensitive to this (donkey of Rabbi Pinchos ben Yoir). Stolen food is intrinsically kosher, 

and no animal would refrain from eating it (camels of Avrohom). 

Since the land of Canaan will eventually become Avrohom’s, the theft of others’ property 

hinges upon a time factor. We find that even tzadikim themselves would occasionally slip 

and eat something that was only prohibited by virtue of a time factor, i.e. before havdoloh. 

Although at the present time it is true theft, but since the change in ownership does not 

require bilateral action between Avrohom and the Canaanites, their ownership is tenuous 

and the level of theft is weak, hence the difficulty in sensitizing his camels to this. 

The rule is that animal owners are not responsible if their animals inadvertently eat someone 

else’s food in the public domain, (gemara Bovo Kama 24b). Therefore, it is difficult to 

train them to discern between the public domain and private property. Untithed foods are 

always prohibited. 

A donkey is more sensitive to tithing, i.e. a portion being sanctified, since there is the sanctity 

of “b’chor petter chamor.” 

It is harder to train a camel since camels have an inborn hatred of humans. 

At maamad Har Sinai there was “poska zuhamoson,” there ceased to be a negative spiritual 

atmosphere caused by Primal Man’s sin, even for the animals that came there If so, 

Avrohom’s camels, which were before matan Torah could not be trained, as they had the 

negative “zuhamo,” while Rabbi Pinchos ben Yoir’s donkey was after matan Torah. 

It was harder for Avrohom to influence his camels against theft since they were exposed to the 

theft of Lot’s camels, which were not restrained. Although this took place many years 

earlier, hence they are not the same camels, but this bad trait might be passed on. Or 

Avrohom had them muzzled to strengthen the morality of his camel caretakers. They were 

exposed to Lot’s livestock caretakers, who allowed Lot’s animals to graze in others’ fields. 

Basic understanding of the concept that HaShem protects a Tzadik from accidental sin: 

Specifically applies to food items; a Tzadik does not have physical benefit from a prohibited item. 

Or, HaShem prevents spiritual harm to a Tzadik of timtum halev (applies to known prohibition). 

 



 

QUESTION: The Shacharis prayer is called Shacharis because it is the morning ("Shachar") prayer, and it 

corresponds to the morning Tamid offering. The nighttime prayer, Arvis (or Ma'ariv) is called such because it 

is said at night (Erev). Why, though, is the afternoon prayer called Minchah (which Yitzchak established per 

Gemara Berachos 26a)?  

ANSWERS:  

(a) TOSFOS (Pesachim 107a, DH Samuch) explains that a Minchah (flour) offering was brought together with 

the afternoon Tamid, and therefore the prayer that corresponds to the afternoon Tamid is called Minchah. 

Even though a Minchah offering was also brought with the *morning* Tamid, for the morning-prayer there 

is a more general name that can be used ("Shacharis"). The word that is used to refer to the afternoon ("Erev"), 

though, is already being used to refer to the nighttime prayer, Arvis.  

(b) TOSFOS (ibid.) answers further that the Gemara (Berachos 6b) says that Minchah is a special prayer, because 

that was the time of day that G-d answered Eliyahu and the idolaters were proven wrong. Perhaps Eliyahu 

was bringing a Minchah offering at the time, and Hashem answered his prayers because it was a propitious 

time of Divine favor. We therefore call the afternoon prayer, "The prayer of the Minchah (of Eliyahu)," to 

remind ourselves that it is prayed during a time of Divine favor.  

(c) The VILNA GAON in Shenos Eliyahu adds that we find that a person is allowed to recite Minchah until the 

very end of the day. The Minchah prayer was instituted to correspond not to the offering of the Tamid, but to 

the Minchah offering that was brought with the Korban Tamid (during which Eliyahu's prayers were 

answered), which could be brought until the very end of the day. In the morning, the time of prayer is 

determined by the *first* part of the Korban, which is the sacrificing of the Korban (and not the morning 

Minchah). Whereas in the afternoon, one may Daven until the *last* part of the Korban Tamid, which is the 

Minchah offering. Thus, we called the afternoon prayer Minchah. 

(d) RAMBAM (Perush ha'Mishnayos) says that the late afternoon is called "Minchah" in Hebrew, and therefore 

the afternoon prayer is called as such. The AVUDRAHAM adds that the Torah refers to the late afternoon 

as "Ruach ha'Yom" (Bereishis 3:8), which the Targum translates as "*li'Menach* Yoma", which means the 

time when the sun can be seen to be setting. Hence, the prayer said at that time is called Minchah. 

(e)  ASARES HAMAMROS states that the first prayer was offered by Adam hsRishon after the Sin in the 

afternoon היום לרוח  (near the sunset). 

(e)  RABBI SHIMSHON RAPHAEL HIRSCH (Commentary to Tehillim 141,2) tells us that the two Tamid 

offerings are complementary expressions of dedications of our conduct to HaShem. The morning (rising of 

the sun) is symbolical of the rising prosperity and happiness in our lives. The afternoon (time of the descent 

of the sun) symbolizes the time of struggles for parnasah and political misfortune. Yet exactly in those times 

of trials and defeats we must also dedicate our conduct to HaShem especially with our material processions 

which is the Minchah, the flour offering. 

(f) SHELOH HAKODESH (Torah Ohr dalet) states that Yitzchak established the Minchah prayer at the 

Akeidah. Yitzchak said there is an Oleh offering but where is the Minchah (flour) offering. Then Yitzchak 

stood up and established the afternoon prayer (in place of the flour offering) and is thus, called the Mnchah 

prayer.  We also see that the time of the Akeidah was after noon and not in the morning. 

 

 

 

 

 

 

MINCHAH 



ONE SMALL VERSE FOR AVROHOM; MANY DERIVATIONS FOR ALL MANKIND 

 )בראשית כד,א( ואברהם זקן בא בימים וה' ברך את אברהם בכל

 

Yoma 28b: From the days of Avrohom Yeshivah learning did not cease.  Avrohom sat in Yeshivah as the verse says, 

“and Avrohom was old.” 

The Chida: Avrohom was a zaken (one that acquired wisdom), that he learned Torah, as Chaza”l taught that Avrohom 

learned in yeshivah. In the merit of learning Torah, בא בימים, which fulfilled the verse "אורך ימים בימינה" one who 

learns Torah for the proper reason merits to be blessed with everything (length of days plus honor and riches). 

Degel Machnei Efraim: Not a single day was wasted; each and every day he accomplished something, even in his old 

age. He was meritorious to be blessed to all that accompanied him in learning in Yeshivah (the word את indicates 

others in addition to Avrohom). 

Rabbi Baruch Epstein: Chazal explain that Yitzchak, Yaacov, and the elders of the generation of the desert learned 

Torah and were all called “elders” )זקן(.  This requires some explanation.  All elderly people acquire knowledge 

through their life experiences.  However, some young people also acquire knowledge, and it is not limited to an 

elderly person that gains through life experiences. Therefore, Torah calls such a person, a זקן no matter their age, 

since they acquire knowledge and spread Torah 

Imrei Menachem: Zaken has a gematria equal to יוסיף which is the midah of yesod. בא בימים gematria אמונה. This means 

that Avrohom merited to the level of zaken that was sanctified with the holiness of yesod since he was in the level 

of yamim.  This means that the ability of faith in HaShem enabled Avrohom to be blessed with all, since the level 

of yesod is the foundation of all blessings. 

Bava Metzia 87a: Until Avrohom nobody aged in their appearance. Since Avrohom and Yitzchak looked alike, 

Avrohom requested signs of aging for himself. 

Degel Machnei Efraim: בכל gematria בן – Allusion from the verse (Tehillim 71,9) אל תשליכנו לעת זקנה that normally in 

the time of one’s reaching older age, then תש כוחו one’s strength wanes.  The loss of strength is called nekevah (see 

Berachos 32).  Avrohom who constantly served HaShem with all his abilities and strength was blessed by HaShem 

with this level of ben, no loss of strength. 

R. Bachyei: “And Avrohom was old coming with the days” - it is the custom to read this parsha from the words 

"VaAvrohom zo'kein boh ba'yomim" until "V'lokachto ishoh livni mishom" for a choson on the day of his wedding. 

This serves as a reminder to the public to attend to the choson's needs and to point out that a man should not take a 

wife because of her beauty, as is stated in Mishlei 31:30, "Sheker hachein v'hevel ha'yofi," and also not for financial 

gain, as money has wings and readily flies away (see Mishlei 23:5), and also not to become a member of a family 

that can bring him to an exalted position or one of authority. If the choson were to marry for even one of these 

intentions he will surely stumble and be punished. Rather, his intention should be solely for the sake of heaven. He 

should attempt to marry into a family that has elevated character traits, because children are drawn to the behavior 

of their mother's family (see Bava Basra 118a), just as the nature of wine is to absorb the flavor of the vessel in 

which it sits.  

The Chida: Usually when a person makes a request, midas hachesed wishes to fulfill it immediately, but the process is 

stalled by midas hagevurah.  Then, the Heavenly Bais Din makes a decision to grant the request in full, or partially, 

or not at all. However, Avrohom was blessed with all, that his requests were immediately fulfilled without any 

interference from midas hagevurah. 

Tur: The reason HaShem blessed Avrohom at this time, is when a person becomes old and can no longer come and go 

as in the past, thus he now requires a special Divine blessing. 

Lubavitcher Rebbe: The word “old” relates to the superior quality of Avrohom’s soul, for he acquired much wisdom 

and insight; “well advanced in days” relates to Avrohom’s accomplishments with regard to the world as a whole. 

This is in keeping with the general difference between Torah and Mitzvos. Torah, the wisdom of G-d, is both 

intellectual and spiritual.  By acquiring this wisdom, one enhances the quality of one’s soul. Mitzvos on the other 

hand are clothed in physical items where the main purpose is to illuminate the physical world and transform it into 

a dwelling fit for HaShem. Avrohom had all since he accomplished both, perfecting himself and perfecting the 

world around him. 



Bava Basra 16b: Avrohom was blessed with all )בכל(:  

Rabbi Meir says that he did not have a daughter; Rabbi Yehuda says he has a daughter; Others say that her name 

was Bakol; Rabbi Eliezer haModai says he knew how to read the stars that all the kings of the east and west 

constantly came to him for advice; Rabbi Shimon says he hung a special stone around his neck so that any sick 

person who looked at it was be cured immediately. 

Bas Ayin: ימים gematria 100 )מאה( – level of humility (see Menachos 43b). With humility one gains all the good midos.  

Avrohom had humility which is called bas (בכל there was to Avrohom a daughter).           

Tiferes Shlomo: The Zohar explains that Avrohom continually grew daily in the service of HaShem. Therefore, in the 

time of his becoming a zaken he was full of rachamim and then was born to him a son. 

Imrei Binah: Bava Basra 16n, HaShem blessed Avrohom with everything, with a daughter named Bekol. Tosefta 

B'choros 6:3 says that if a man is single and has a son to marry off, then the father's getting married takes precedence. 

However, this is only true of he has not yet fulfilled the mitzvah of "pru urvu," having at least one son and one 

daughter. If he has a son and a daughter, then his son takes precedence. Avrohom was at this point in time a widower, 

so why did he send Eliezer off in pursuit of a wife for his son Yitzchak before he pursued marriage for himself? We 

must conclude that he also had a daughter. Since this verse is a prelude to his pursuing a wife for his son we must 

conclude that the blessing of "Bakole" is that he also had a daughter.  

The GR"A quotes a medrash which comments on this verse "Zu Sukah." How does our verse allude to sukah? The 

GR"A answers that there are three expressions by the mitzvah of residing in a sukah. They are found in Vayikroh 

23:42,43. "Basukos teishvu shivas yomim - Kol ho'ezroch b'Yisroel yeishvu basukos - L'maan yeidu doroseichem 

ki basukos hoshavti es bnei Yisroel. The first letters of these three phrases, Beis-Kof-Lamed, spell the word 

"BaKoLe."  

מען ידעו דורותיכםלל האזרח בישראל ישבו בסוכות   כםוכות תשבו שבעת ימים   ב  

Rabbeinu Tovioh: Avimelech tells Sarah that he gave Avrohom 1,000 units of silver to take remove any negative 

hearsay. The final words of Avimelech are "v'eis kole v'nochochas." Rashi explains this to mean "And for all who 

come to question if Avimelech misused Sarah, this would be a proof." Rabbeinu Tovioh says that this was an 

additional gift that Avimelech gave. He said that besides giving Avrohom gifts he now offered Sarah her own 

personal servant and maidservant. These two people were his top servants. The man was given the name "Kole" 

because he was in charge of all matters, and the woman was given the name "Tochachas" as she would rebuke 

anyone who did not do his job properly (a bit like having a Rosh Yeshivoh and a Mashgiach). Perhaps we can say 

that now that Sarah died Avrohom had use of Kole who was a capable manager. Hashem thus blessed Avrohom 

with the servant Kole.  

Bava Metzia 17a: HaShem gave three people a taste of the world to come: Avrohom, Yitzchak and Yaacov. They were 

blessed with "ba'kol", "mi'Kol", and "Kol" respectively. This also shows that these are the only three over whom 

the evil inclination did not rule.  

Bircas HaMazon (blessing after the meal) uses this same language: "ba'kol", "mi'Kol", "Kol" to allude to the status that 

the Avos achieved. 

Lekutei Basar Lekutei: “And HaShem blessed Avrohom with everything" - The Admor Rabbi Avrohom Yaakov of 

Sadigura explains the words, "V'dorshei HaShem lo yach's'ru kol tov" to mean "v'dorshei HaShem lo yach's'ru," 

those who pursue Hashem lack nothing. This is because "kol tov," everything that happens to them is accepted as 

being for their good. Applied to our verse, we can say that this was Avrohom's blessing, "bakole," with the 

understanding that that KOL is TOV.  

Kedushas Levi: “and HaShem blessed Avrohom with everything” – Avrohom does not just live for himself, but cared 

for the welfare of all mankind. A blessing that would be limited to only to him and his household would be of 

limited value to Avrohom.  Avrohom would only consider himself blessed would be if everyone was blessed along 

with him.  Thus, read the words as if “and HaShem blessed Avrohom along with everyone.” 

Chozeh from Lublin: Interpret the word בכל as reference to the three “b’chols” which define the necessary attitude a Jew 

must have in servicing Hashem. They are: b’chol levavcha – with all your heart; b’chol nafshecha – with all your 

soul; b’chol meodecha – with all your resources.  Avrohom was blessed with these special characteristics of b’chol. 

 

 



Ba’Asher Hu Sham 

Based on publication by Rabbi Joshua Flug 

Bereshis (21,17) Yishmael had been sent out of Avrohom’s house and was dying of thirst in the desert. In response to 

his mother Hagar’s weeping. HaShem sent an angel to inform her that HaShem heard the boy’s outcry and would spare 

him. The Midrash (Bereshis Rabbah 53:14) relates that the angels pleaded with HaShem to let Yishmael die since in 

the future his descendants would kill many Jews. HaShem replied that since at that moment Yishmael was righteous. 

He could judge him only as of that moment באשר הוא שם. 

The Yerushalmi (Rosh HaShana 1:3), after quoting the famous idea of R. Kruspedai (who in the Yerushalmi is called 

R. Kruspa) regarding the tzaddikim, beinonim and reshaim, notes that R. Chananiah asked: why do the beinonim need 

to hang in abeyance until Yom Kippur? Doesn't HaShem know what is going to happen? The Yerushalmi responds 

quoting R. Yehoshua ben Levi that HaShem only judges a person in the moment- באשר הוא שם. 

The Zohar has a different approach to באשר הוא שם. The ב"ד של מעלה only punishes people who are above the age of 

twenty. Yishmael was only thirteen years old at the time. Even though he was a rasha, he was only judged באשר הוא שם, 

by his current age. 

Ramban (Bereshis 41,17) notes the derasha of Chazal on the pasuk and writes that the פשוטו של מקרא is that  באשר הוא

 .refers to the fact that Yishmael didn't have to go elsewhere to get water. HaShem brought it to him שם

Maharsha (Rosh HaShana 16b) writes that Chazal derived their idea from the added word הוא. The word שם refers to a 

place and the word הוא refers to time. 

The Limits of באשר הוא שם: 

The Beraisa (Sanhedrin 72a) tells us that the בן סורר ומורה is killed for what he is going to do. The fact that he ate meat 

and drank wine is not enough to warrant death. The real reason why we kill him is that his bad habits will eventually 

cause him to become a bandit and therefore, the Torah states that it is better that he die innocent than die guilty. 

Many meforshim ask (this is known as the question of R. Elya Mizrachi): Why don't we judge the בן סורר ומורה the same 

way Yishmael was judged- באשר הוא שם? 

R. Elya Mizrachi answers that the בן סורר ומורה was already involved in bad behavior. It may not have been enough to 

put him to death by itself, but at the moment, he is not a tzaddik. 

R. Menachem Azariah of Fano (Asarah Mamaaros 2,23) also follows R. Elya Mizrachi's approach and explains further 

that the current actions of the בן סורר ומורה are directly related to what he is going to do. He is being judged  באשר הוא

 However, what Yishmael's children were going to do in the future is unrelated to Yishmael's .על שם סופו as well as שם

current shortfalls. He also provides a different answer: we can judge a person based on his future actions, but we can't 

judge a person based on what his children will do. 

R. Yaakov Reischer (Iyun Yaacov R.H. 16b) writes that one can distinguish between the judgment of ב"ד של מעלה and 

 can punish at any time. HaShem has the ability to wait until the person actually commits ב"ד של מעלה The .ב"ד של מטה

the act to punish him. However, the ב"ד של מטה has to follow specific rules. If the בן סורר ומורה steals or commits violent 

crimes without witnesses, there is nothing they can do to him. Therefore, the Torah gave the commandment to put the 

 .to death when he violates the Torah in the presence of witnesses בן סורר ומורה

Parshas Derachim follows a similar approach and explains that in general ב"ד של מטה has much stricter guidelines and 

that is why it punishes people from the age of bar/bas-mitzvah and it punishes ב"ד של מעלה .על שם סופו is not as strict 

and only punishes from the age of 20 (and can be forgiving if a person does teshuva) 

Chida (Sanhedrin 16b) writes that normally a person is judged באשר הוא שם. The בן סורר ומורה is the exception to the 

rule because he is the product of relations with an אשת יפת תואר. Because of his yichus, he is judged על שם סופו.  

 

 



R. Baruch Frenkel Teomim (end of Bereshis) writes that violations of מצוות בין אדם לחבירו are much stricter that  מצוות

 and therefore, he is judged by his מצוות בין אדם לחבירו is someone who wantonly violates בן סורר ומורה The .בין אדם למקום

future activities. However, Yishmael's descendants causing the Jewish people to die of dehydration was not inherently 

a בין אדם לחבירו violation because it was based on a gezeirah min HaShamayim. It was, however, a violation of  בין אדם

  .because they should have let someone else carry out that gezeirah למקום

R. Yisrael Y. Landau (Rosh HaShana 16b) notes the comment of Ba'al HaTurim who connects באשר הוא שם with  באשר

 only applies when there are no באשר הוא שם in reference to Yosef and the wife of Potiphar. He explains that את אשתו

underlying traits that would lead to the future transgression.  If the individual allows the yetzer harah into his life, he 

can be judged for that now. This is the connection to Yosef. Just like Yosef didn't allow the yetzer harah to entice him 

to violate a prohibition, so too, Yishmael wasn't on the path to any aveiros and therefore he was judged באשר הוא שם. 

R. Aharon Kotler (Parsha) presents a similar idea in explaining באשר הוא שם. He notes that someone might be rewarded 

or punished for the actions of his descendants if it is caused by his own middos. 

Teshuva  :During the Yamim Noraim  באשר הוא שם

Rabbeinu Asher (Rosh) writes that the first "HaShem" in the thirteen middos harachamim refers to HaShem before we 

sin. He then asks: why do we need rachamim before we sin and answers that even though He knows that we will sin, 

he still only judges us באשר הוא שם. 

Ohr HaChaim (Shmos 34,6) finds this answer difficult to understand. Is it really an act of mercy that HaShem doesn't 

punish us before we sin? If so, HaShem should have never created us because He knows that we will sin 

We can suggest that באשר הוא שם is actually a form of rachamim. As humans, we make all forms of judgments against 

others based on our own predictions about whether another individual will succeed or not. We associate people with 

guilt without even knowing if they are going to be guilty. HaShem not only knows that some of us will sin, he 

nevertheless bifurcates that knowledge and treats us on a different plain of reality. He gives us the free will to make the 

choice and until we make the wrong choice, He pretends that He doesn't know it's going to happen. The fact that he 

gives us a chance to beat the odds is a great act of rachamim.  

 as a Matter of Practical Halacha באשר הוא שם

Ma'aseh Rav HeChadash notes that the Vilna Gaon was opposed to using heter iska to lend money and charge interest. 

He also stated that if one is going to do so, one should not do so during from the beginning of the recitation of selichos 

until Simchas Torah because a person is judged באשר הוא שם. Even if he plans on doing so later, he still gains by not 

doing so during this time period.  

This would also explain the minhag not to eat פת פלטר during Aseres Yemei Teshuva. Even though one plans on eating 

it afterwards, there is an element of באשר הוא שם in being more machmir during these days. 

R. Asher Weiss (Sichos on Moadim) notes that while the primary reason for the reading of the 21st chapter of Bereishis 

on the first day of Rosh HaShanah is to read about Sarah giving birth to Yitzchak, a secondary reason is to read  באשר

באשר  – We are telling HaShem that even though we may one day sin, please judge us like you judged Yishmael .הוא שם

 .הוא שם

  



 
YESHIVOS DID NOT CEASE FROM THE TIME OF AVROHOM 

ים  ְוַאְבָרָהם א ,פרק כד בראשית ָזֵקן ָבא ַבָימִּ  

פרשה ישיבה מהם אברהם אבינו זקן ויושב  לא"ר חמא בר' חנינא מימיהן של אבותינו א יומא כח/ב מסכת

 ואברהם זקן בא בימים בישיבה שנאמר 

Similarly, Chazal explain regarding Yitzchak, Yaacov, and the elders of the generation of the desert, that they learned 

Torah and were all called “elders” )זקן(.  This requires some explanation.  All elderly people acquire knowledge 

through their life experiences.  However, some young people also acquire knowledge, and it is not limited to an 

elderly person that gains through life experiences. Therefore, Torah calls such a person, a זקן no matter their age, 

since they acquires knowledge and spread Torah. 

In addition, Torah literature tells of yeshivos and spreading Torah done by Avrohom, Yitzchak, Yaacov, and others, 

prior to the Giving of the Torah.  Originally, in the days of Enosh, people erred and began to give honor to G-d by 

also honoring the creations in the heavens (stars, planets, sun).  Thereafter, the people confused the honor, and began 

to make statues, monuments, etc. and considered these items as having G-dly powers. This continued until Avrohom 

when he understood that only One G-d created everything, without anything else.  Avrohom began to teach and 

spread the knowledge of the One G-d, and gathered thousands to return to the correct path.  He wrote many books 

and taught them to the people that came to him.  And after him Yitzchak and Yaacov continued this service.  They 

appointed Levi to head the “school”, who in turn taught the entire tribe of Leviim and the Elders.  And this is the 

concept that yeshivos and spreading Torah never stopped in regards to the Avos. 

IMPROPER REQUESTS 

י יד ,פרק כד בראשית יָה ַהטִּ ר ֹאַמר ֵאלֶׁ ה ְוָאְמָרה ְשֵתה ְוַגם-ְוָהָיה ַהַנֲעָר ֲאשֶׁ ְשתֶׁ יָך -ָנא ַכֵדְך ְואֶׁ ְגַמלֶׁ

ה ֹאָתּה ֹהַכְחָת ְלַעְבְדָך  ְצָחקַאְשקֶׁ   ְליִּ

"ר שמואל בר נחמני אמר רבי יונתן שלשה שאלו שלא כהוגן לשנים השיבוהו כהוגן א תענית ד/א תמסכ

 יואלו הן אליעזר עבד אברהם ושאול בן קיש ויפתח הגלעד כהוגןלאחד השיבוהו שלא 

The implication is that one should not rely on a miracle.  When one prays, one must request in a clear and distinct 

manner. Yiftach made a request from G-d (not in a clear manner) and said if completed, then he would offer to G-

d the first item that he encountered when he arrived at home (first one out was his daughter). Additionally, Eliezer 

and Yiftach conditioned their requests, and thus, were considered as if they established a sign (siman) in their 

request, and thus, allowed possible improper consequences. 

THE STANDARD FORMAT OF A BLESSING 

ר ָברּוְך   כז ,פרק כד בראשית י ַאְבָרָהם קֱאֹל ה'ַויֹאמֶׁ  י ֲאֹדנִּ
דנו מטבע ברכותרוקח סמ' שס"ג   מכאן למ  

The structure of a blessing includes the name of HaShem and a reference to His Kingship )שם ומלכות(.  Rokeach says 

the blessing of this verse does not contain a reference to Kingship, since HaShem had not yet revealed this aspect 

to the world.  However, Tosafos (Berachos 40b) states that the phrase אלקי אברהם is the reference to His Kingship 

in the blessing of this verse. 



 

ת טז ,פרק כג בראשית ְפֹרן אֶׁ ְשֹקל ַאְבָרָהם ְלעֶׁ ף -ַויִּ סֶׁ  ַהכֶׁ

Efron sought money and did not know that he would come to a long-term loss. In this verse the Torah removes a letter 

Vav from his name.  Why does the Torah allude to the loss to Efron with this letter? 

The basis of belief in HaShem is to believe in the six particular manifestations of HaShem, that He rules in the four 

directions, above and below.  Whereas, the pursuit of riches brings one to a loss of faith (for example, the spoils 

from the Egyptians at the Sea led to the Golden Calf).  Efron in his pursuit of wealth, lost sight of belief in HaShem 

that rules in the six directions, and thus, lost his Vav.  This is further alluded to in the name of Efron (without the 

Vav)  has a numerical value of 400, indicating that the עין רע (also numeric value of 400) now directed him, and 

thus, sold the cave for 400 shekel. 

Side note: the luchos were a cube, with six sides and the length and width of six t’fachim.  Plus, the preferable method 

is for each column of the Sefer Torah to begin with the letter Vav. 

ים ְוַאְבָרָהם א ,פרק כד בראשית    וה' ברך את אברהם בכל ָזֵקן ָבא ַבָימִּ

Avrohom aged naturally due to his years like all people.  And the Torah emphasis the reason by adding an additional 

blessing that HaShem blessed him with everything, that he was not lacking anything in this world.  Therefore, both, 

aging and full blessing, are mentioned in this verse to tell us that they are connected concepts. 

ְך ְוָכל י ,פרק כד בראשית  טּוב ֲאֹדָניו ְבָידו -ַוֵילֶׁ

Rashi says that Avrohom wrote a gift document to Yitzchak.  The Targum Yerushalmi and Medrosh Rabbah say he 

wrote a דייתיקא, which is a document of declaration prior to one’s imminent death.  Rashi (who said it was a gift 

document) might be explained that Avrohom did not appear to be near death, and even more, that afterwards he 

married again and had more children. 

Some Medroshim mention that until Yaacov, no one had a protracted sickness.  Everyone had a sudden death (some 

infer that one sneezed and the neshama left, which is why we have a custom to bless someone when they sneeze) 

without a prior sickness.   

However, other Medrashim say Avrohom wore a necklace with a stone that healed a sick person that looked at it.  Plus, 

another Medrosh says that when Hagar was driven out from Avrohom’s house, Yishmael was sick.  This seems to 

be a contradiction to the prior Medrash that until Yaacov no one had a protracted sickness. Perhaps, one could 

explain that until Yaacov, no one had a protracted sickness that lead to death (only sickness and then sudden death). 

Also, one should be aware that Chazal state (Yerushalmi Chagigah 1:1) that we do not question from one aggadah to 

another aggadah.  One aggadah is not disproved due to another aggadah, and one aggadah is not more proper than 

another.  The concepts in aggadic statements are open to anyone to explain according to one’s understanding and 

intellectual inclination.  And so wrote Rav Hai Gaon that words of halacha are not like the words of aggadah, since 

the words of aggadah are open to anyone to explain according to their spirit.  And Chachomim are accustomed to 

say regarding conflicts in Aggadah that Medroshim can disagree with each other מדרשות חלוקות הן. 

ת  ס ,פרק כד בראשית ְבָקה -ַוְיָבֲרכּו אֶׁ  רִּ

(Blessing to Rivkah on her engagement from this verse) We learn not to mix Mitzvos together to avoid the appearance 

of making the Mitzvos appear to be a burden and that we wish to get rid of them quickly.  This action of mixing 

two Mitzvos together (burden) would lessen the Torah making the appearance that each Mitzvah has no independent 

purpose and that no order exists within the Torah. 

  



PARSHAS  CHAYEI SARAH  חיי שרה SELECTIONS 

 

Avrohom Cried for Sarah 

ִלבְּ   כג,ב:  ראשיתב ה וְּ רָּ שָּ ֹפד לְּ ם ִלסְּ הָּ רָּ נַָּען ַויָּבֹא ַאבְּ ֶאֶרץ כְּ רֹון בְּ ַבע ִהוא ֶחבְּ ַית ַארְּ ִקרְּ ה בְּ רָּ ת שָּ מָּ ּה:כֹ ַותָּ  תָּ

The Baal HaTurim writes that the letter Kaf is small to indicate that Avrohom's crying for the death of Sarah was 

limited. The Gemara (Moed Katan 27b) explains that the first three days after a death are for crying and the last four 

days of the "shivoh" are for eulogy. Avrohom was at Har HaMoriah when he became aware of Sarah's death and 

immediately set out for Chevron. This was a three-day trip, as we find that from Chevron to Har HaMoriah for Akeidas 

Yitzchak took three days (22:4). When he reached home the main time for crying had passed, so his crying was 

limited. It seems that this would also explain why he first eulogized her, and only afterwards cried for her passing, 

"lispode l'Soroh v'livkosoh." 

The letter Kaf (20) underscores the difference between the age of Sarah when she dies (127) and the age of Yaacov at 

his death (147).  They were linked in many ways including being the first and last ones buried in the Cave of the 

Machpaleh. 

Poison 

םכד,לג:   ראשיתב ר: ַויֻּישָׂ י ַויֹאֶמר ַדבֵּ רָּ בָּ ִתי דְּ יו ֶלֱאֹכל ַויֹאֶמר לֹא ֹאַכל ַעד ִאם־ִדַברְּ נָּ פָּ  לְּ

Playing on the word "va'Yusam", which, when spelt with a 'Samech' has connotations of poison. The Baal haTurim 

explains that they placed poison in his food (so that he should die, and they would then take all the money that he 

brought with him per Da'as Zekeinim) and then quickly sat down to eat so that he should not notice. 

The only other time the word "va'Yusam" appears in the Torah is at the end of Sefer Bereshis (in connection with 

Yosef), where the Torah writes "va'Yusam bo'Oron be'Mitzrayim", a hint that they wanted to kill Eliezer and place 

his body in a coffin. 

But he did notice, and when he said "I will not eat until … ", adding "I am the servant of Avrohom", he meant that, as 

a servant of Avrohom, he was not used to eating before reciting the Berachos of 'al netilas yadayim' and 'hamotzi 

Lechem min haaretz'. He hoped that the Kos shel Berachah would work in his favor, and his faith was well-founded; 

an angel came and switched his plate with that of Besuel, who ate the poison and died. 

Yitzchak Brought Rivkah to the Tent 

י ִאּמֹוַוְיִבֶאהָׂ  כד, סז:  ראשיתב ק ַאֲחרֵּ חָּ ם ִיצְּ ֶבהָּ ַוִינָּחֵּ ה ַוֶיֱאהָּ ִאשָּ ִהי־לֹו לְּ ה ַותְּ קָּ ה ִאּמֹו ַוִיַקח ֶאת־ִרבְּ רָּ ה שָּ ֹאֱהלָּ ק הָּ חָּ  :   ִיצְּ
The Torah uses the same word in  ִָּבֶאה  ,(when it writes "And he brought her (Chavah) to Adam" 2:22 ,("vayevi'ehoh") ַויְּ

in Melachim 1 (3:1), "And he (Shlomo) brought her (the daughter of Paroh) to the city of David, and in Daniel (9:14), 

“HaShem hastened it (the calamity) and brought it upon us". 

The Baal haTurim explains how all this hints at the Chazal, which describes how, when Shlomo married the daughter 

of Paroh, an angel came and stuck a cane in the sea from which grew the Kingdom of Rome. Hence the Pasuk states, 

"And he brought her to the city of Dovid … and HaShem hastened it and brought it upon us". Before marrying the 

daughter of Paroh, Shlomo ruled over the Heaven; after marrying her, he ruled over the earth. This is similar to 

Adam, who was expelled from his Celestial connections following his sin; whereas by Yitzchak it was the opposite 

- because with the advent of Rivkah, the Shechinah rested on his tent, just like it had done when Sarah was there, as 

the Medrash explains, creating Heavenly connections that he had not previously had. 

  



Ohr haChaim – Chayei Sarah 

“He said, ‘HaShem, G-d of my master Avraham, my You so arrange it for me this day that You do kindness with my 

master Avraham.” Ohr HaChaim HaKadosh explains that Eliezer understood that his master Avraham was worthy 

of receiving G-d’s kindness. However, regarding himself, being qualified to facilitate that kindness was a question. 

He therefore supplicated G-d, to allow him to bring about that kindness as his master’s agent. It is clear that Eliezer 

understood and appreciated that his success was completely dependent on his master’s merit and not his own. 

“He (Yitzchak) took Rivka, daughter of Besuel…sister of Lavan the Aramean, as a wife for himself.” The Torah usually 

identifies individuals only by mentioning the name of their father. Regarding Rivka, the Torah also mentions that 

her brother was Lavan. Why does the Torah do so? Ohr HaChaim HaKadosh explains, “This is to allude that the 

reason Rivka, our Matriarch was barren was because of Lavan’s blessing. He should not see that his blessing 

accomplished something good.” Since the Jewish people descend from Rivka, as a Matriarch, if she would be fertile 

and conceive naturally, one may attribute their proliferation to the blessing of Lavan, the evil one. This cannot be. 

Therefore, Ohr HaChaim continues, “Even prior to the Torah informing us that Rivka was barren, the she is 

identified as the ‘sister of Lavan’ so that we could understand why she was barren.” Since Rivka was barren, it was 

obvious that the only reason she was able to conceive was due to G’d’s intervention to perform a miracle that 

allowed her to bear children. 

“And Sarah died” (23:2) 
The Ohr HaChaim HaKodosh points out that according to Chazal, Tzaddikim are called alive even in death, and thus, 

even in death their bodies are alive! He explains the reason for this: When alive on this earth, Tzaddikim are busy 

transforming their material, physical selves into spiritual matter that lives on. This transformation from physical 

matter to spiritual holiness is carried out through constant good deeds, Torah study and mitzvos that they perform 

while alive.  

By attaching oneself in dveikus to HaShem, explains the Ohr HaChaim, all base elements of matter transform, as is 

explained by the Rambam. The Ohr HaChaim cites the Rambam (Hilchos Yesodei HaTorah 4:5) that all elements 

may be transmuted from one form to the next closest elemental form, such as from earth to water and to fire. By 

attaching in dveikus to HaShem, the lowest elemental matter of our body is transmuted into the element of fire, 

and this is the fire of the soul! Thus, the Tzaddik – even in death – is alive; his body is still burning with the fiery 

soul from HaShem. 
 

Sarah helped rectify the basic elements of Creation. 

"Sarah died at Kiryat Arba." (Gen. 23:2) 

We must not misunderstand that Kiryat Arba was the cause of her death. The reason the town was mentioned and was 

so named is to tell us that it was built on the four basic elements. Death normally implies a departure from, or 

disintegration of, the four basic elements that the body is composed of. When the Torah adds that "Kiryat Arba" is 

also known as "Hebron", this is an allusion to the Hebrew word "chibur", something that is joined together. The 

message is that when the righteous "die", this is not to be viewed as a process of disintegration. The righteous are 

still called "alive" even when they have ceased to function in physical bodies on this earth. While the righteous are 

alive in this world, the four basic material elements that every human being is composed of become transformed 

into something spiritual and attach themselves to their souls by means of the good deeds that such persons perform 

during their sojourn on earth. 

When a person cleaves to G-d, all his elements become transformed into the element fire…. 

Maimonides illustrates this somewhat in the fourth chapter of Hilchot Yesodei Torah where he describes that one 

element is capable of becoming transformed into another element which was similar to it, i.e. earth can be 

transformed into water. When a person cleaves to G-d, all his elements become transformed into the element fire, 

which forms the basis of the soul. Kabbalists are familiar with this. 

The Torah adds the apparently superfluous words: "in the land of Canaan". This is an allusion to the fact that this 

present world is called "Eretz Canaan", a simile for the evil urge, Satan. This is so because the existence of Satan 

is the incentive for us to overcome him and to attain holiness and sanctity. (Zohar 1:80) 
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The Weekly Haftorah  

by Reuben Ebrahimoff - The Haftorahman  
Haftorahman@aol.com; shemayisrael.com 

The Haftorah for Parashat Chayei Sara  

From the Book of Melachim Aleph or the First Book of Kings  

King David Installs Shlomo as his successor.  

The story line: 1:1-3 In return for tearing of the corner of King Shaul's robe, King David's always felt a chill in his bones. 
The Haftorah begins with the story of King David being a brought beautiful woman named Avishag in order to warm 
him in his elder years. He was already married to the maximum number of wives he could have, 18, so Avishag was 
employed just to keep him warm and not brought to him to become a wife. 1:4 One of King David's sons, Adoniyahu, 
proclaims himself king. 1:5-9 Adoniyahu tries to seize the throne 1:10 However Shlomo, Adoniyahu's younger brother 
was to become the next king of Israel. 1:11. A wife of King David, Queen Bathsheva and the Prophet Nathan, confer 
regarding Adoniyahu's will to become king. They decide to bring it to King David's attention. 1:12-16 Nathan confirms 
to David the news that Batsheva has told King David about his son Adoniyahu having seized the throne from David. 
1:17-21 Bathsheva pleads with David to fulfill his promise of her son Solomon becoming the heir to the throne. 1:22-
27 The prophet Nathan confirms her words. 1:28-31 Kind David promises Bathsheva to rectify the situation. He takes 
action by instating Shlomo as the next King of Israel.  

The Connection of the Haftarah to the Parasha: In this week’s Torah reading of Chayei Sarah we are told of 
Abraham's old age and the Haftorah speaks of King David's last years.  

Haftorahman’s thought of the week. Regarding spiritual matters, a person should not depend on his parent's merits 
to carry him/her through life. Every person has to be aware of the fact that they themselves have a personal spiritual 
responsibility and accountability. Therefore, we should live life as if, each and every one of us, has our own "spiritual" 
bank accounts, that we make deposits into when we perform spiritual deeds. Does anyone want to be a "spiritual" 
millionaire?  

King David's Biography: David's father's name was Ishai, but his mother's name is unknown. His name means 
"beloved." He was a descendant of Ruth the Moabite. He was a shepherd who used tend to the flocks of sheep. He 
was a warrior, who killed lions with his bare hands and is famous for killing Goliath with a single slingshot. He was a 
musician that played music to calm Saul (Prior King of Israel, and David's father-in- law). David was the faithful friend 
of Jonathan, King Saul's son. King David's died when he was 70 years old. David was supposed to have been still 
born but Adam prophetically saw this and gave 70 of his 1000 years to David. Adam lived 930 years. He was an empire 
builder; a failed father. His son was King Solomon, was known as the wisest man that ever lived. He had 18 wives. 
David always felt cold from the time he cut a corner off of King Saul's robe. His name occurs more than a thousand 
times in the Tanach. He wrote Tehilim (Psalms) the most popular words worldwide used to pray. He brought the Holy 
Ark containing the two tablets that had the Ten Commandments written on them to Jerusalem. The Mashiach (messiah) 
will be a descendant of King David. David was a "Gingie," also known as a redhead. He was a prophet. The "fourth" 
meal of (after) Shabbat is called the meal of David. David was told by G-d that he was going to pass away on Shabbat. 
He also knew that the angel of death couldn't get to you while you are learning Torah. So in order to postpone his 
death David would learn Torah from the beginning, to end of Shabbat. Once Shabbat would end he would have a meal 
celebrating that he was going to make live for one more week.  

Famous Phrases from King David. Psalm 150 of Tehilim, and many of the prayers in the Siddur are from King 
David's pen. King David has helped us more than any other human being with the words we use to speak to Hashem. 
David has helped us with saying, "Please, Thank You, You are great!" to Hashem. "Praiseworthy are those, whose 
way is perfect, who can walk with the Torah of Hashem." Kind David sang this celebratory song after he brought the 
Holy Ark containing the Ten Commandments to the city of Jerusalem.  

Timeline: This story took place in the Hebrew year 2924, about 2838 years ago.  

Map: The Haftorah takes place in Jerusalem.  
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Understanding the Parsha according to the teachings of the Rebbe 

QUESTION: We know that HaShem does miracles (changing of the natural order) only for a purpose.  Why did 

HaShem change the natural order for Eliezer to go to Lavan in one day?  

ANSWER: Rivkah was similar to a “rose among the thorns.”  Upon turning three, she attained a maturity (not only to 

make her own decisions but also) that allowed her to be influenced by the negative environment. Thus, her 

redemption could not wait.  HaShem wished to emphasis the extreme urgency by use of this miracle of “fast-

forwarding”. Similarly, if needed, HaShem can execute the final Redemption using a “fast-forward” miracle and 

we need not despair due to current obstacles.               )34 'לקוטי שיחות כרך א, עמ(            

QUESTION:  Why did Avrohom mean by giving full – מלא - value for the land of the cave of Machpelah? 

ANSWER:  Full value goes on the value of the land (and not on the type of money). Avrohom understand that the land 

needed to be acquired with payment. The Zohar tells us that one should pay full price for a mitzvah.  To accomplish 

our tasks in this world one needs to pay in full, by service and by effort.     

            )לקוטי שיחות כרך י, עמ' 60(             

 QUESTION: Three asked of HaShem and were answered immediately: Eliezer, Moshe & Shlomo. What is the lesson 

from these three? 

ANSWER:  These three were answered quickly due to closeness and unity with G-d through prayer.  We are taught the 

three prayers express the G-d’s revelation in the world. 
Specifically in the Bais HaMikdash where G-dliness is revealed until the place 

itself is nullified (location of the Holy Ark) שלמה בעולם 

Specifically in his prophecy that it is true and only exists in a person משה באדם 
Specifically in the marriage of Yitzchak that established the basis for Klal 

Yisrael’s observance of Torah and the Mitzvos אליעזר בתורה 

 )לקוטי שיחות כרך כ, עמ' 91(                                       

QUESTION:  The verse could have said that Yitzchak took Rivkah to be his wife.  Why did the verse need to add that 

he brought her into the tent of Sarah his mother האהלה שרה אמו? 

ANSWER:      Rashi indicates the Rivkah restored the three miracles that had occurred for Sarah.  And the three extra 

words indicate these three blessings for all Jewish women. 

3rd in Rashi; 1st  in Torah 

after a woman marries 
טהרת 

 המשפחה

Blessing not directly 
connected to one’s 

activities 

Cloud joined to the 
tent 

אהלהה  

2rd in Rashi; 2rd in Torah 

involved in home activities 
 Connected to one’s actions חלה

Dough that she 
uniquely prepared 

 שרה

1st in Rashi; 3rd in Torah 

first part of life of a female 

 נש"ק

נר שבת 
 קודש

Connected to the fulfillment 
of Mitzvos 

Shabbos candles 
given to Jewish 

women, especially 
mothers 

 אמו

                                                            )לקוטי שיחות כרך טו, עמ' 163(                   

BEN CHAMESH L’MIKRA        בס"ד 
-ועוד  לקו"ש השבועימהענינים  -  

לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
▪ Resource to encourage the study of the Rebbe’s sichos ▪ 

Designed for use in the classroom or at the Shabbos Table 

 


