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Korach
קרח
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           8:15
Maariv                                    after mincha & 9:15

שבת  קרח א' דר"ח תמוז
Light candles                                              8:12 PM
Mincha                                                7 & 8:22 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 8:05 PM
Maariv                                                        9:15 PM
Shabos Ends                                               9:20 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

R’ Yitzchak Arama z”l (Spain; died 
1494) writes that, as a foundation of 
our faith, the account of Korach’s 
rebellion is equal in importance to the 
account of the Giving of the Torah. 
He explains: The more important 
something is, the more protection it 
requires. Thus, for example, the 
greater a general is, the more officers 
and soldiers he has protecting him. 
And, the more important an organ of 
the body is, the better protected it is; 
for example, the heart is in the center 
of the body surrounded by bones and 
flesh. Similarly, the more important a 
concept is to our faith, the more it 
must be defended vigorously against 
challenges. Nowhere is this true 
more than when the validity of 
prophecy is challenged. At Har Sinai, 
all of Bnei Yisrael experienced 
prophecy, and, thus, three 
fundamental principles were 
established. The first fundamental 
principle is that Hashem pays 
attention to mankind’s deeds. This is 
demonstrated by the fact that, 
because of His love for the 
Patriarchs, Hashem chose their 
descendants to elevate them above 
all other nations and He gave those 
descendants the Torah amidst 
greatfanfare. The second principle 
demonstrated at Har Sinai is that G-d  

הגליון מוקדש לז"נ 
אאמו"ר ר' מאיר בן ר' ידידי' זצ"ל

נפ' א' (ב' דר"ח) תמוז
תנצב"ה

====================
speaks to man and gives him 
directions for conducting his life. The 
third principle established is that 
Moshe’s Torah is the true Torah, and 
that he is greater than all other 
prophets. These are the very truths 
that Korach called into question when 
he challenged Moshe. The ultimate 
proof of these truths, supplementing 
the Revelation at Sinai, was the 
definitive disproof of Korach’s 
challenges. (Akeidat Yitzchak)

==============================

When is it enough?
 "ויקח קרח - ויקומו לפני משה - ויקהלו על 

משה ואהרן וכו' " - לאחר שאמר הקב"ה 
למשה: "קח את הלויים - וטהרת אותם - 

והעבירו תער על כל בשרם". מיד עשה משה 
את כל זה ללויים, ועשה כך גם לקרח. לקח 

קרח טליתו והלך ליטול עצה מאשתו. אמרה לו 
אשתו לקרח: ראה מה עשה לך משה: הוא 
בעצמו נעשה מלך, את אחיו עשה כהן גדול, 

ואת בני-אחיו עשה סגני כהנים, כשמביאים 
תרומה - הוא אומר שתהא לכהן, כשמביאים 
מעשר ואתם נוטלים אותו - הוא אומר: תנו 

מזה מעשר לכהן, ועוד שהוא הולך ומגלח את 
שערותיכם ומשחק בכם ומזלזל בכם, ואת עינו 
נתן בשערותיכם ולפיכך אמר לכם: "והעבירו 
תער על כל בשרם", ועוד אמר לכם: "והנפת 

אותם תנופה", ורוצה לעשות לכם כמו 
שעושים לכבשים. התחיל קרח לחזור על כל 
ישראל, ולא היו מכירים אותו, אמרו לו: מי 

עשה לך ככה? אמר להם: משה! ולא עוד, אלא 
שנטלוני בידי וברגלי והיו מניפים אותי 

ואומרים לי: "הרי אתה טהור". ואת אהרן 
אחיו הביא וקשטו ככלה והושיבו באהל מועד. 
מיד התחילו שונאי משה לגרות בו את ישראל, 
ואמרו: משה מלך, אהרן אחיו כהן גדול, ובניו 
סגני כהונה. תרומה - לכהן, מתנות כהונה - 

לכהן, תרומת מעשר - לכהן... מיד "ויקהלו על 
משה ואהרן".

[סנהדרין ק"ו, א', וג"כ במדבר רבה י"ח, ג'].

===========================
ויקח קרח בן יצהר בן קהת בן לוי ודתן ואבירם 

בני אליאב ואון בן פלא בני ראובן
“Korach son of Yitzhar son of 
Kehat son of Levi separated 
himself.” (16:1) Midrash Rabbah 
comments: “Korach was very 
intelligent and was one of those who 
carried the Aron / Holy Ark.” R’ 
Aharon Lewin z”l Hy”d (the Reisher 
Rav; killed in the Holocaust in 1941) 
explains: The Gemara (Sotah 35b) 
teaches that the Aron “carried those 
who carried it.” [Not only it was 
weightless, those who carried it did 
not have to exert any of their own 
energy to move.] This, R’ Lewin 
writes, symbolizes a fundamental 
tenet of our faith. Except for the 
Torah, all legal systems in the world 
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are man-made. Accordingly, they 
must be adapted and improved over 
time to fit mankind’s changed 
circumstances. About them it can be 
said that man must bear the burden 
of carrying them, for without man’s 
continuous support, they would 
collapse. In contrast, the Divine 
Torah never requires updating or 
correcting. It is we who must adapt 
ourselves to it, not the other way 
around. Thus, the Torah does not 
need us to support it. To the contrary, 
its spirit supports us.
It follows, R’ Lewin continues, that 
those who carried the Aron, one of 
whom was Korach, knew better than 
anyone else that the Torah is eternal. 
And, from there it follows that they 
had to recognize that Moshe was the 
greatest of all prophets and it is not 
possible that another prophet will 
come along and change anything that 
Moshe taught. [If that were possible, 
the Torah would not be eternal.] 
Thus, the fact that “Korach was very 
intelligent and was one of those who 
carried the Aron,” as the midrash 
teaches, is very relevant to 
understanding the gravity of his sin in 
rebelling against Moshe Rabbeinu. 
(Ha’drash Ve’ha’iyun)

Midrash Rabbah teaches that 
Korach was led astray because he 
had seen prophetically the 
distinguished descendants that would 
come from him, including the prophet 
Shmuel. R’ Nosson Sternhartz z”l 
(1780-1845; foremost student of R’ 
Nachman of Breslov z”l) explains: It 
is fitting that a tzaddik who reveals 
Hashem’s da’at (literally, 
“knowledge”) to the world should be 
honored, just as the da’at he 
disseminates is worthy of honor. 
Moreover, if a tzaddik is honored, his 
words will be listened to. However, 
such a tzaddik must be exceedingly 
humble, like Moshe Rabbeinu, so 
that he flees from honor and, when 
he receives honor, he accepts it 
solely for the sake of honoring 
Hashem. Korach lacked that humility. 
Also, he mistakenly thought that 
Torah leadership is hereditary. If his 



descendant Shmuel would be 
honored as a custodian of Hashem’s 
da’at, then, Korach reasoned, he too 
must receive such honor. And, 
Korach thought, he must already 
possess true da’at. In reality, 
however, Torah leadership is not 
hereditary. Rather, it awaits 
whomever comes to claim it through 
his toil in Torah, accompanied by 
humility. (Likutei Halachot: O.C. Hil. 
Netilat Yadayim 6:67)
===============================

Clean hands
"ויחר למשה מאד - לא חמור אחד מהם 

נשאתי"  - אמר משה: מה שהיה דרכי ליטול 
- לא נטלתי מהם. בנוהג שבעולם, אדם שהוא 
מתעסק בהקדש ובצרכי צבור, נוטל שכרו מן 

ההקדש. ואני בשעה שהייתי יורד ממדין 
למצרים היה דרכי ליטול מהם חמור, שבשביל 

צרכיהם ירדתי, ולא נטלתי מהם כלום. ועוד 
אמר משה: "כי יהיה להם דבר בא אלי 

ושפטתיו" - ואני לא עשיתי כן, אלא הלכתי 
אצלם. "ולא הרעותי את אחד מהם" - שלא 
חייבתי את הזכאי, ולא זיכיתי את החייב. 
וכשראה משה שעמדו בגאוותם אמר "אתה 

ועדתך הנועדים על ד' ". הלך קרח אותו 
הלילה, והיה מטעה את ישראל ואומר להם: 

מה אתם סבורים, שאני עוסק ליטול את 
הגדולה לעצמי? אני מבקש שתהא הגדולה על 

כולנו חוזרת, שמשה נטל מלכות לעצמו 
והכהונה גדולה נתן לאחיו. וככה היה הולך 

ומפתה ומסית כל שבט ושבט כראוי להם עד 
שנשתתפו עמו.

[במדבר רבה י"ח, ט'].

===========================

“Korach son of Yitzhar son of 
Kehat son of Levi . . .” (16:1)
Rashi writes: “The verse does not 
mention Levi’s being ‘the son of 
Yaakov,’ because Yaakov prayed 
that his name not be mentioned in 
connection with Korach’s quarrels, as 
it is written (Bereishit 49:6), ‘With 
their assembly may my glory not be 
united’.” It is told that two litigants 
once came before R’ Eliyahu 
Kletzkin z”l, the 19th century rabbi of 
Lublin, for a din Torah. One of the 
litigants began his presentation by 
relating his yichus / pedigree to the 
rabbi. R’ Kletzkin replied: Rashi 
writes that Yaakov prayed for himself 
so that he would not be mentioned 
together with Korach. Why? 
Shouldn’t Yaakov have prayed that 
Korach’s yichus would save him from 
punishment? The answer, said R’ 
Kletzkin, is that when a person has 
yichus and he nevertheless behaves 
improperly, his punishment is even 
greater. (Ve’karata La’Shabbat Oneg)

ויאמר משה בזאת תדעון כי ה' שלחני לעשות 
את כל המעשים האלה כי לא מלבי

Moshe said, "Through this you 

shall know that Hashem sent me 
to perform these acts, that it was 
not from my heart" (16:28) R' 
Yaakov Kaminetsky z"l (died 1986) 
writes: Moshe said these words on 
his own, without consulting with 
Hashem. By doing so, he placed the 
entire Torah at risk. If Hashem had 
not caused a miracle to happen (i.e., 
the earth swallowing Korach), the 
implication would be that Moshe was 
not Hashem's agent. How could 
Moshe take this risk? He had no 
choice! If his own contemporaries 
could question his authority and not 
be dealt with decisively, how could 
later generations be sure that Moshe 
spoke for G-d? If Moshe had not 
risked his own reputation (and the 
Torah's) to impress his own 
generation, he would have lost future 
generations. (Emes Le'Yaakov)

“‘If Hashem will create a 
phenomenon, and the earth opens 
its mouth and swallows them and 
all that is theirs, and they will 
descend alive to the pit–then you 
shall know that these men have 
provoked Hashem’.” . . . The earth 
opened its mouth and swallowed 
them and their households, and all 
the people who were with Korach, 
and the entire wealth.” (16:30, 32)  
We read in Tehilim (111:1-2), “I shall 
thank Hashem wholeheartedly in the 
counsel of the upright and the 
congregation! Great are the deeds of 
Hashem, accessible to all their 
wants.” R’ Shmuel Yehuda 
Katzenellenbogen z”l (1521-1597; 
Italy) writes: “*Their* wants” refers to 
“the upright and the congregation,” 
meaning that, as great and awesome 
as Hashem’s creations are, they 
bend to the wishes of righteous 
people such as Moshe Rabbeinu, as 
illustrated by our verses. Even when 
the tzaddik decrees on his own, 
without any prior consultation with 
Hashem, nature complies, as was 
the case here. R’ Katzenellenbogen 
writes further: We read (Shmot 
14:27), “Moshe stretched out his 
hand over the sea, and toward 
morning the water went back to 
eitano / its power . . .” The midrash 
makes a play on the similar Hebrew 
letters in the words “eitano / its 
power” and “tena’o / its condition,” 
and comments: “Hashem made a 
condition with the sea at the time of 
creation that it would split.” 
Commentaries ask: Why is this 

condition alluded to in the verse that 
speaks of the *conclusion* of the 
Splitting of the Sea rather than in the 
verse which speaks of the 
*beginning* of that event? R’ 
Katzenellenbogen explains: The 
condition referred to here is not that 
the sea would split for Moshe. 
Rather, the midrash means that 
when the sea returned to its natural 
state, it returned as well to having the 
latent characteristic of splitting any 
time a tzaddik decreed, such as 
when Yehoshua bin Nun split the 
Jordan River 40 years later, or when 
the Talmudic sage Rabbi Pinchas 
ben Yair did the same thing 1,500 
years after that. (Derashot Mahari 
Mintz)

That the earth open its mouth and 
swallow them up...and they go 
down alive into the pit (16:30) A 
person can only avail himself of 
repentance while he yet lives. Korach 
and his followers, swallowed up by 
the earth alive because of their sins, 
were granted the opportunity to 
repent and atone for their 
transgressions. (The Rebbe)

ותפתח הארץ את-פיה ותבלע אתם ואת 
בתיהם ואת כל האדם אשר לקרח ואת כל 

הרכוש
The earth opened its mouth and 
swallowed them up (16:32) Rabbi 
Zev Wolf of Strikov was once 
asked: Why were Korach and his 
followers punished by being 
swallowed up by the earth? He 
answered: Korach and his 
congregation fought against Moses, 
who was more humble than anyone 
"on the face of the earth." Moses 
considered himself as the dust on the 
ground. If so, there was no other 
place for Korach and his followers to 
descend other than under ground!" 
(Maayanot Hanetzach)

ואש יצאה מאת ה' ותאכל את החמישים 
ומאתים איש מקריבי הקטרת

“A flame came forth from Hashem 
and consumed the two hundred 
fifty men who were offering the 
incense.” (16:35)The Gemara 
(Sanhedrin 110a) teaches that 
Korach himself was both burnt with 
his followers and swallowed up by the 
earth. Why? R’ Yisrael Meir Lau 
(former Ashkenazic Chief Rabbi of 
Israel) explains based on the answer 
to another question: Why did Moshe, 
the humblest of all men, react so 
harshly to Korach’s attack on him? 



The answer is that Korach’s claim 
that Moshe had usurped power 
undermined the validity of Moshe’s 
prophecy and, with it, the validity of 
the entire Torah. By calling on G-d to 
deal harshly with Korach, Moshe was 
not standing up for his own honor but 
rather for the Divine origin of the 
Torah. We read in a number of 
verses that the heaven and the earth 
were designated as witnesses to the 
covenant between Hashem and Bnei 
Yisrael. For example, Devarim 4:26 
states, “I appoint heaven and earth 
this day to bear witness against you . 
. . .” Likewise, we read in Devarim 
32:1, “Give ear, O heavens, and I will 
speak; and may the earth hear the 
words of my mouth.” Accordingly, 
when Korach challenged the validity 
of the Torah, it was fitting that a fire 
should descend from heaven to 
consume him and that he should be 
swallowed by the earth. (Yachel 
Yisrael) 

את מחתות החטאים האלה בנפשתם ועשו 
אתם רקעי פחים צפוי למזבח כי הקריבם לפני 

ה' ויקדשו ויהיו לאות לבני ישראל
The censers of these sinners 
against their own lives (17:3) Even 
worse than those who encourage 
conflict are people who drag matters 
of the spirit into controversy. They 
falsely clothe their arguments in 
spiritual terms while claiming to be on 
the side of holiness and sanctity. 
(Ayala Shlucha)

זכרון לבני ישראל למען אשר לא-יקרב איש זר 
אשר לא מזרע אהרן הוא להקטיר קטרת לפני 
ה' ולא-יהיה כקרח וכעדתו כאשר דבר ה' ביד 

משה לו
“Do not be like Korach and his 
assembly.” (17:5) “One who persists 
in machloket / discord commits a 
transgression.” (Sanhedrin 110a, 
citing our verse) "What machloket / 
dispute was for the sake of Heaven? 
The dispute of Hillel and Shammai. 
What dispute was not for the sake of 
Heaven? The dispute of Korach and 
his congregation. A dispute that is for 
the sake of Heaven will last. A 
dispute that is not for the sake of 
Heaven will not last.” (Pirkei Avot, 
ch.5) “For three years, the Academy 
of Hillel and the Academy of 
Shammai disagreed. These said, 
‘The halachah follows our view,’ and 
these said, ‘The halachah follows our 
view.’ Finally, a Bat Kol / Voice from 
Heaven declared, ‘These and these 
are the words of the Living G-d, but 
the halachah is in accordance with 
the Academy of Hillel’.” (Eruvin 13b) 

How is it possible that both views are 
the word of G-d when the two 
academies are pronouncing opposite 
rulings on halachic matters, e.g., one 
says something is kosher and one 
says it is not kosher? Rabbeinu 
Peretz z”l (Corbeil, France; died 
approx. 1295) answers: A midrash 
records that Hashem Himself taught 
Moshe Rabbeinu forty-nine 
arguments on each side of every 
question; thus, both sides were the 
word of G-d. Moshe Rabbeinu asked, 
“What shall we do in practice?” 
Hashem answered, “Following the 
majority of the Sages of each 
generation.” R’ Peretz continues: 
How can this answer be applied to a 
disagreement between our Sages 
about a fact–for example, a 
disagreement about what the 
dimensions of the altar were? He 
answers: When we find such a 
disagreement, we should understand 
that the two Sages are arguing about 
the interpretation of a verse: one 
says, “As I understand such-and- 
such verse, the altar should have 
been this size”; the other says, “As I 
understand such-and-such verse, the 
altar should have been a different 
size.” Both of those opinions could 
have been taught to Moshe by 
Hashem. Of course, only one of them 
is correct regarding the actual 
physical dimensions of the altar, but 
they are both correct interpretations 
of verses in the Torah. (Tosafot 
Rabbeinu Peretz) R’ Yom Tov ben 
Avraham Asevilli z”l (“Ritva”; Spain; 
1250-1330) quotes the first 
paragraph of R’ Peretz’s answer 
(above), and adds: “This is correct on 
the level of drush. Based on 
kabbalah, there is a secret to the 
matter.” (Chiddushei Ha’Ritva) R’ Zvi 
Hirsch Chayes z”l (“Maharatz 
Chayes”; 1850-1855; rabbi of 
Zolkiew, Poland) writes: The reality is 
that the arguments between the 
Sages involve details, often 
tangential details, of the mitzvot. 
There is no argument about what we, 
as Jews, fundamentally believe. 
Likewise, there is no argument about 
the basics of what Hashem expects 
of us. [No one disagrees, for 
example, that we have a duty to 
recite Shema or observe Shabbat. 
Any disagreements involve 
details–for example, what time 
Shema should be recited.] When the 
academies of Hillel and Shammai 
argued about the details of different 
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impurity. However, those are not the 
mitzvot, it didn’t “bother” Hashem. So 
long as their dispute was conducted 



for the sake of Heaven and not for personal 
glory, so long as they were genuinely seeking 
the “words of the Living G-d,” and so long as 
there was no threat of hatred or discord 
developing between the two disputants, 
Hashem would have been happy, 
so-to-speak, if either’s opinion had prevailed. 
Now that the halachah has been decided in 
accordance with the Academy of Hillel’s 
opinion, we are, of course, bound to follow 
that view in practice. Nevertheless, at the 
time that conflicting opinions were expressed 
by their respective proponents, they were 
both the “words of the Living G-d” because 
they both were spoken with noble intentions 
and both were based on Torah principles that 
Hashem taught to Moshe. (Torat Ha’nevi’im: 
Introduction) R’ Yehuda Loewe z”l (Maharal 
of Prague; died 1609) writes: Do not think 
that one doesn’t fulfill the mitzvah of Torah 
study by studying the opinions that we don’t 
follow in practice. Just as Hashem created a 
physical world that has many aspects, some 
of which are opposites (for example, fire and 
water), so He gave man the intelligence to 
look at things many different ways, some of 
which are opposites. Some of man’s thoughts 
come closer to the truth than others, and 
those become the halachah, but all have 
aspects of the truth to them. (Drush Al 
Ha’Torah)

“Do not be like Korach and his 
congregation.” (17:5) The Gemara 
(Sanhedrin 110a) states that this is one of the 
negative commandments, i.e., a prohibition 
on being involved in machloket / unjustified 
disputes. R’ Avraham Yeshayahu Karelitz 
z”l (1878-1953; the Chazon Ish) writes that 
people involved in machloket often are 
well-meaning, but they transgress this 
prohibition because they are ignorant of the 
halachah that governs the disputed matter. 
Often this happens because people focus on 
the study of mussar / ethics to the exclusion 
of studying halachah. For example, while 
halachah limits, in certain situations, a 
person’s right to go into business in 
competition with an existing establishment, 
halachah states that unlimited competition is 
permitted in the field of Torah education. 
Thus, a melamed / teacher or yeshiva that 
was in a city first has no right to object to the 
opening of another cheder or yeshiva. [Rashi 
to Bava Batra 21b explains that this ensures 
that teachers will continuously improve.] 
Imagine that a new melamed comes to town 
and draws all the children away from the 
existing school. (The Chazon Ish writes that 
this happens because it is human nature to 
want whatever is newest.) People who are 
ignorant of the halachah that permits 

unlimited competition in the field of Torah 
education, will call the new teacher a “rodef” / 
“pursuer” since he seemingly has taken the 
livelihood of the existing teacher. The friends 
of the existing teacher will do everything 
possible to make the new teacher’s life 
miserable. But who is the real “pursuer” in 
this case? It is the well-meaning people who 
have elevated what “feels just” over the 
halachah. The Chazon Ish acknowledges an 
obvious question: Both a melamed and a 
craftsman need to earn a livelihood. Is it just 
that the latter is permitted to defend his 
livelihood against a newcomer while the 
former is not? He explains: The melamed will 
not starve if that is not G-d’s will. While man 
is obligated to attempt, within the bounds of 
halachah, to earn a livelihood, his sustenance 
actually is in Hashem’s control. It follows that 
a melamed who exerts himself to the greatest 
extent permitted by halachah for those in his 
profession is in exactly the same position as 
a craftsman who exerts himself to the 
greatest extent permitted by halachah for 
those in his profession. The melamed is not 
at a disadvantage at all compared to the 
craftsman, for both will find no more and no 
less sustenance than G-d wishes. (Emunah 
U’vitachon)

This letter was written by Rabbi  
Daniel Frisch z”l (1935-2005), 
Yerushalayim author of the Zohar 
commentary Matok Mi’dvash and 
other works. To fully appreciate this 
letter, the reader must be aware that 
R’ Frisch lost his mother as a young 
child, survived several concentration 
camps, and suffered for much of his 
life from extreme poverty and 
crippling arthritis. After inquiring 
about your welfare . . .I was happy to 
read that, thank G-d, you are now 
happy and feeling healthy. I have 
lately been reflecting on our Sages’ 
teaching (Sanhedrin 37a): “One is 
obligated to say, ‘The world was 
created for me’.” I thought to myself: 
There are people who are full of 
worries and preoccupations and who 
are therefore incapable of thinking 
about the welfare of others. Their 
own worries are the most they can 
handle. Hashem, in contrast, never 
tires and is never overwhelmed. 
Everything in the world is nothing 
before Him. Therefore, He has the 
presence of mind to focus on my 
needs exclusively, as if I am the only 
person in the world and there is no 
one else; as if everything was 
created just for me. Hashem is 
capable of keeping track of every one 

of my thoughts, words, and deeds. If I 
behave well, I will receive 
unimaginable reward; the mind 
cannot grasp how great that reward 
is. Take, for example, what our 
Sages taught at the end of Tractate 
Uktzin: “Rabbi Yehoshua ben Levi 
said, ‘In the future, Hashem will give 
each and every tzaddik 310 worlds’.” 
The commentary Bartenura explains: 
If one could imagine that a person 
controlled the entire world, owned all 
of the gold, silver, money and royal 
treasuries that exist, could do 
whatever he wants with no worries or 
concerns, could rejoice in any way he 
wants and enjoy all forms of 
pleasure–if could wrap his mind 
around such a picture and then 
multiply it by 310, then one could 
begin to imagine the reward that 
awaits the righteous. . . Think about 
it! Is it worth worrying in this world, 
which is not your real place? Will 
worrying accomplish anything? . . . I 
bring heaven and earth to testify that 
I have worried about many things in 
my lifetime, and it never helped me 
one bit. Sometimes it had the 
opposite effect. . . May Hashem 
forgive me! In contrast, when I was 
happy, I gained materially and 
spiritually . . . (Hamaayan from Ba’al 
Matok Mi’dvash)

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

אליהו זאב בן בריינדל
יחיאל יונה בן זהבה

הרב משה יהודה בן שרה
אברהם פנחס בן שרה עטל

ישראל יוסף בן יוכבד
דוד בן טובשין

חיים משה בן שרה
רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן

===========================================
Hatzolo (718 or 212)

387-1750 or  230-1000
Flatbush Shomrim 

(718) 338-9797
Chaveirim

(718) 431-8181
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