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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Re’eh 5776 
The Need to be Vigilant Throughout the Month of Elul 
Introduction 
The month of Elul is approaching. What is required of us in this month of 
awe? The Medrash (Pirkei D’Rabbi Eliezer §46) states that on the first Rosh 
Chodesh Elul that the Jewish People were in the Wilderness, Moshe blew 
a Shofar, signifying to the Jewish People that they should be on guard when 
Moshe ascended upon high. This sounding of the Shofar would ensure that 
they would not succumb to the temptation of sinning through idolatry as 
they had a mere few months earlier. This Medrash reflects on the essence 
of Teshuva, repentance. The Jewish People had committed a grievous sin 
by worshipping the Golden Calf. Moshe entreated HaShem that He should 
not destroy the Jewish People and that He should grant them forgiveness. 
Yet, prior to ascending to Heaven to receive the second Luchos, Moshe still 
felt it necessary to warn the Jewish People not to sin again. Was Moshe 
really concerned that after experiencing severe repercussions upon 
worshipping the Golden Calf, the Jewish People would actually have the 
audacity to commit the same sin again?  
Constant state of repentance 
The answer to this question is that although there may not have been a 
serious concern that the Jewish People would sin again, Moshe sought to 
demonstrate to the Jewish people that one must always be cognizant of the 
possible temptations to sin. Teshuva is not merely a once a year obligation. 
Rather, one must constantly aware that the temptation to sin lurks just 
around the corner. In a similar vein, it is well known that Rabbeinu Saadia 
Gaon said that he felt the need to repent daily for his lack of recognition on 
the previous day of HaShem’s greatness. This form of repentance is also an 
indication of vigilance, in that one does not rest on his laurels. Rather, he 
constantly seeks to improve his relationship with HaShem.  
The sounding of the Shofar reminds us to be vigilant 
The sounding of the Shofar, in addition to arousing us to repentance, is also 
a signal of vigilance. It is said (Amos 3:6) im yitaka shofar bair viam lo 
yecheradu, is the shofar ever sounded in a city and the people not tremble? 
This refers to the initial arousal that one experiences with the sounding of 
the shofar. Yet, there is another dimension to the sounding of the shofar, 
and that is the cognizance of being vigilant from the attack of the Evil 
Inclination. It is said (Bamidbar 10:9) vichi savou milchama biartzichem al 
hatzar hatzoreir eschem vahareiosem bachatzotzros, when you go to wage 
war in your Land against an enemy who oppresses you, you shall sound 
short blasts of the trumpets. In the simple sense, the purpose of these 
trumpet blasts is to arouse the nation to battle against their enemies. On a 
deeper level, however, the Torah is teaching us that when one is vulnerable 
to the enemy, he must be vigilant so that the enemy cannot attack. Perhaps 
this is why the Torah states al hatzar hatzoreir eschem, against an enemy 
who oppresses you. It would have been sufficient to state against your 
enemy, as it is obvious that the enemy oppresses. The reason that the Torah 
states that the enemy “oppresses” alludes to the Evil Inclination, who is 
constantly seeking ways to destroy his opponent. When one is vigilant, he 
will not allow his Evil Inclination to gain a foothold in his territory. 
Evidence to this idea can be found in the words of the Lev Simcha (Ki 
Savo) who writes that when the Torah instructs a person regarding building 

a fence around his roof, it is said (Devarim 22:8) ki sivneh bayis chadash 
viasisa maakeh ligagecho, if you build a new house, you shall make a fence 
for your roof. The words a new house allude to Rosh HaShanah and the  
words you shall make a fence allude to the month of Elul. Thus, we see that 
the month of Elul is a time for one to be extra vigilant so that he does not 
become tempted by sin.  
The Shabbos connection  
HaShem, in His infinite kindness, granted His beloved children one day a 
week, and that is the Holy Shabbos, when we do not have to be concerned 
for the overtures of the Evil Inclination. On Shabbos we are engaged in 
spiritual pursuits, and sin should be the last thing that is on the mind of a 
Jew. HaShem should allow us to enter into the month of Elul with 
recognition of the seriousness and awe that these days entail, and we should 
merit repenting completely before HaShem, Who desires our repentance. 
Shabbos in the Zemiros 
Dror Yikra 
The composer was Dunash ben Librat, the famed medieval grammarian and 
paytan who lived from 4680-4750 (920990 C.E.). He was born in Baghdad 
and, except for twenty years in Fez, lived there his entire life. He was a 
nephew and disciple of Rabbeinu Saadiah Gaon and was acquainted with 
many of the Sages of his time. Rashi and Ibn Ezra quote him extensively. 
His name appears four times as the acrostic of the stiches in stanzas 1,2,3, 
and 6. This zemer is a prayer to HaShem to protect the Jewish People, 
destroy its tormentors, and bring the Nation peace and redemption.  
 tread the press in Bozrah, and also ,ְּדרֹוְך ּפּוָרה ְּבתֹוְך ָּבְצָרה. ְוַגם ָּבֶבל ֲאֶׁשר ָּגְבָרה
Babylon which overpowered. Why do we focus so much in our literature 
on the destruction of the nations? Is it not more important to focus on our 
strengths and triumphs than on the harm that nations of yore sought to 
inflict on us and on the retribution HaShem will mete out to the nations? 
The answer to this question is that in the Hagadah Shel Pesach we 
commence our narrative with how we suffered at the hands of our 
oppressors, Lavan and Pharaoh in Egypt. This is deemed to be the 
denigration of the Jewish People, and we conclude with praising HaShem 
for all that miracles that he wrought for us. We can only appreciate 
HaShem’s kindness by first mentioning the suffering that we have endured 
from the nations of the world. When we witness their punishment, we can 
truly praise HaShem for all the kindness that He has performed for us.  
Shabbos Stories 
Washing His Hands Saved His Life 
Another mosquito to swat at! Would he have any ears left a month from 
now? Wondered Robert Burns. He never had enjoyed hot weather, even in 
Bayside, New York. And, he had to admit, his hometown couldn't compete 
in this league. In all his young years he had never felt sweat and humidity 
like what he was currently feeling. From where he was squatting he was 
able to see only the thicket of trees and a glimpse of the sky. The clouds 
were sweeping in front of the full moon, temporarily blocking its beams. It 
didn’t matter; Viet Nam’s jungle wasn’t much to look at anyway, and you 
couldn’t spot the enemy by day or night until they opened fire. The real 
question just now was, should he do the traditional Jewish hand-washing 
or not? There was a stream about 800 feet away; he could get water there. 
Then again, the Vietcong weren't far away either. Crawling even that far 
could cost him his life. As Robert weighed the options, he swatted another 
mosquito from his ear and wondered how he had ended up in such a bizarre 
situation. Until shortly before being drafted he had heard neither of Viet 
Nam nor of “netilat yadayim,” the traditional Jewish hand-washing. He 
thought back to Bayside and childhood. He had attended public school, and 
three times a week went for “Hebrew instruction.” The main purpose was 
simply to learn enough Hebrew to read his “half-Torah,” which he 
eventually learned from a venerable and rather friendly tape recorder... 
Graduation from Hebrew School followed his Bar Mitzvah and marked his 
abandonment of what little Judaism he had ever known. He never set foot 
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in a synagogue again until his grandfather passed away. Then his father, by 
no means a religious man, suddenly started going to minyan every day. 
When Robby questioned his father about his sudden resurgence of interest 
in religion, his father replied, “I’m saying Kaddish for my father. His soul 
won’t get rest unless I say Kaddish every day for him.” Robert figured that 
his father would abandon this ritual after a week or two. To his 
astonishment he was mistaken. His father took the responsibility quite 
seriously, and made sure to go to synagogue every day, even if it conflicted 
with a football game on TV. A few times Robert accompanied his father; 
he sometimes slept late, and he was impressed that his father took on such 
consistency for 11 months.  
In the fall of 1965 Robert left for college in Oneonta, New York. The 
student protests against American involvement in Viet Nam drew little 
interest from him. The summer following his graduation Robert was hit 
with another misfortune: his father’s sudden heart attack. Robert rushed 
from his job in the rope factory to the hospital. He could barely recognize 
his father with the tubes and wires all around him -- he felt as though he 
was gazing at an octopus ensnared in a fisherman’s net. Looking down at 
his father, Robert knew the condition was serious. Resolutely he took a seat 
at his father’s right. “Dad. I’m here. Can you hear me?” Mustering the little 
strength left in his body, Mr. Burns responded in barely audible tones, 
“Bobby. Thank G-d you’re here.” The strain of talking seemed too much 
for him. Yet like so many times before, he persevered: “I want you to make 
one promise to me. You’re my only son. Say Kaddish for me if I don’t make 
it this time.” Through his tears, Robert said he hoped the occasion wouldn’t 
arise for many years to come. But he knew he could not refuse the request, 
and finally choked out, “I promise.” His father seemed suddenly at peace, 
and closed his eyes in easy sleep. Robert sat at his father’s bedside for about 
half an hour, watching the heartbeat on the monitors. The nurse entered: 
“I’m sorry, but visitor’s hours are over now.” Robert left Pine Meadow 
Hospital and returned to the rope factory. Unfortunately, his Kaddish duty 
took effect only a few days later. Robert felt the loss, and also remembered 
the promise he had made. Just as his father had, following the seven-day 
mourning period (shiva) he went to synagogue to say Kaddish. He found 
that the only synagogue in his neighborhood which had daily services was 
the local Orthodox synagogue, Ahavas Torah.  
Robert’s Hebrew was like the buried vessels of the Holy Temple: existing 
somewhere, but not visible. Rabbi Jacobs immediately took a liking to the 
young man who struggled so hard with his Kaddish, and seemed so intent 
on keeping his father’s last wishes. During services the young man seemed 
lost, only catching himself when it came time for Kaddish. He even needed 
signals from Rabbi Jacobs to know when to start; the rabbi willingly gave 
them. “I hope it all went smoothly today,” said the rabbi. He was in his 
early forties, with streaks of gray in his light brown beard, which reached 
below his neck collar. It occurred to Robert that he didn’t even know what 
the Kaddish meant. Looking his elder companion in the eye, he asked what 
would be the first of many inquiries. “Can I ask you something?” 
“Certainly,” replied the Rabbi. “What does this prayer mean? I mean, why 
do we say anything for the dead?” “You asked a very good question. 
Kaddish represents your commitment to Judaism. By saying the Kaddish 
you connect with the Jewish people, and announce publicly your 
commitment to keep the 613 mitzvot. For the recently departed there can 
be no greater merit in Heaven.” “613 mitzvot? I didn’t know they had a 
number. Uh, I also didn’t realize there are so many.” “There are many more 
than just 613, the number only represents the main ones. You know, we 
could talk more later. Why don’t you come to the class that I’m giving 
tonight in Chumash?” “Chumash? What’s that?” asked Robert. “Bible.” 
Robert froze. He was starting to get interested, but that term, “Bible,” 
brought images to his mind of a televangelist begging his audience to send 
him money and repent their sins, in that order. He shrugged his shoulders, 
and mumbled “I’ll try to make it.”  
Tuesday night came and went, but Robert never showed up for the class. 
Eventually Robert got to know Rabbi Jacobs well enough to know that he 
wasn’t a fanatic. It helped him get over his apprehension to discover that 
the term “Bible” is hardly ever used among Jews. He first attended a few 
of the rabbi’s classes, then began accepting Shabbat invitations. This was 
the year Uncle Sam began drafting by birth date, and Robert’s date, May 
7th, was number 35. The top 196 birth dates meant almost guaranteed 
conscription. The expected notice arrived shortly thereafter, ordering him 
to report for a physical. Far from wanting to flee the inevitable, Robert was 
proud to serve the USA. He felt that the country could use a dose of 

patriotism. Shortly following his 11 months of Kaddish, Robert knocked 
on Rabbi Jacobs’ door. “Rabbi, I just came to say goodbye. It looks like 
they’ll be shipping me to South Carolina soon for basic training. It’s going 
to be real hard for me to keep any of the 613 mitzvot. So tell me, Rabbi -- 
pick one for me. Which one of the mitzvot should I keep no matter what?” 
The rabbi thought for a while. Who could answer such a question? Too 
difficult an assignment would end in failure. Shabbat? Kashrut? Tefillin? 
Robert clearly wasn’t ready to tackle these. Suddenly the Rabbi’s face lit 
up. “Robert, I have just the right one. Make sure you do “netilat yadayim,” 
the traditional hand-washing every time you eat bread -- even if you don’t 
say the blessings over the food, even if you don’t say the Grace after Meals, 
and even if the bread is not kosher.” “Netilat yadayim?” “Yes. It’s a 
mitzvah that won’t put undue pressure on you, since nobody will think 
twice about your washing your hands before eating. Keep that one mitzvah 
as well as you can, and remember, any mitzvah will protect you even in the 
direst circumstances. Best of luck to you, and write me when you get the 
chance.”  
During basic training, and even when he was shipped out to the base in Viet 
Nam, Robert had little difficulty in performing this mitzvah. Nobody 
noticed anything strange about his desire to wash his hands before eating 
bread. But finally, about six months after being stationed in the jungles of 
Southeast Asia, the first real difficulty developed. The platoon was sent for 
a late-night raid on the fringes of the enemy lines. It wasn’t long before the 
shooting began, and it soon developed into a full-scale battle. A few of his 
comrades had dropped and the remainder of the unit was trapped behind 
enemy lines. After a few hours’ lapse in the fighting, some of the soldiers 
recalled their hunger. In fact, they hadn’t eaten for the major part of the 
day. They began to take out their combat rations of oranges, sardines, and 
bread. Robby was about to join a few of his colleagues when he 
remembered “netilat yadayim.” He quickly and quietly broke from the 
camp, his destination a small stream he had seen about 800 feet away. It 
didn’t matter that this excursion was insanely dangerous; no argument 
could convince Robert to abandon it. He had promised the rabbi, and it was 
in memory of his father, too. That was that. He slipped, silent and alone, 
toward the stream. Traversing the ground like a snake slithering through 
the forest, Robert quickly reached his destination. He poured water over his 
hands, delighted that even in this combat situation he was able to keep his 
mitzvah.  
It was just after he finished pouring the cup of water over his other hand 
when he heard the gunfire. Rapid-fire machine guns, piercing the stillness 
of the jungle in a long barrage of thunderous noise. For what seemed to him 
hours, Robert remained hidden in the grass, long after the last sounds of the 
bullets had faded. Mustering up his strength, he slowly slithered back to his 
unit to find not one of them alive. 
Shabbos in Halacha  
 Preparing for a Weekday – הכנה
One is prohibited on Shabbos to engage in any post-Shabbos preparation. 
This prohibition, referred to as הכנה, preparing, was instituted by the sages 
because it is a זלזול בכבוש השבת, a disparagement to the honor of Shabbos – 
to utilize this Holy Day in preparation for a weekday. Thus, one cannot 
perform in preparation for Mo’tzai Shabbos even seemingly ordinary 
activities that do not involve melacha and are perfectly permissible when 
performed for the purpose of Shabbos. 
As an example, one is prohibited on Shabbos from preparing foods or 
setting the table for a Melave Malka. Similarly, when Yom Tov falls on 
Mo’tzai Shabbos, one is prohibited from preparing for the evening Seudah 
until Shabbos ends.  
New Stories - Re’eh 5776 
Adapted from a lecture by Rabbi Dr. Abraham J. Twerski. 
And you shall remember the entire way on which the Lord, your God, led 
you these forty years in the desert, in order to afflict you to test you, to 
know what is in your heart, whether you would keep His commandments 
or not. And He afflicted you and let you go hungry, and then fed you with 
manna, which you did not know, nor did your forefathers know, so that He 
would make you know that man does not live by bread alone, but rather by, 
whatever comes forth from the mouth of the Lord does man live. (Devarim 
8:2-3) 
These pessukim elicit a very deep-seated question, that of human suffering. 
Hashem afflicted us and let us go hungry. Hunger is a very painful 
experience. To say the least, it is not pleasant. It is agony. Why does 
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Hashem inflict pain and suffering? Is that the only way for Him to achieve 
whatever plan He has in store for us? 
I have to admit; this question is unanswerable. There are many wonderful 
Sefarim written giving many interesting discussions, and all sorts of logical 
sounding answers. But I'm not satisfied with them. So ultimately the 
question remains unanswered. 
However, we should not leave this in question form. We should not ask, 
why. We don't ask why because there is no answer. 
During the lifetime of the Maggid of Mezeritch, the successor of the Baal 
Shem Tov, there were no new anti-Semitic government decrees. But after 
his passing, these decrees renewed. One of the talmidim thought, "The 
Talmud says that tzaddikim in their passing are even greater and more 
powerful than in their lifetimes. So if the Rebbe could avert these horrible 
decrees in his lifetime, why isn't he doing so now? He is so much closer to 
Hashem in Heaven. Then the Maggid appeared to him in a dream. "When 
I was alive and I saw one of these decrees approaching, and I saw how bad 
it would be, I prayed to Hashem to avert it. But from my vantage point up 
here, I can now see the ultimate good that is going to come out of this. And 
seeing the ultimate good that is going to come out of it, I have no right; I 
do not have the power to annul it. But you my dear talmid, you live in the 
earthly world. You see it as bad. You pray to Hashem to annul it. I cannot 
do it." 
So there is a perspective of truth where it is so far beyond our means to 
understand so that even the most painful things somehow serve a purpose, 
a purpose that is not for us to understand. 
There was a great tzaddik Rav Shimon of Yaruslov, who lived to a ripe old 
age into his 90's. And he told his disciples, "You know why I have lived so 
long? There are people that when bad things happen they ask Hashem, 
'Why did You allow this to happen?' Hashem answers them, 'You want to 
know the answer why? Come up here and I'll tell you.'' Reb Shimon said, 
"I've never asked why, so they don't call me up there to tell me." 
I want to share a little story with you. Like any normal human being, I have 
good days, and I have lousy days. One summer day I was standing in front 
of my home in Pittsburgh watering the lawn, and it turned out that it was a 
very lousy day. I was in a bad, bad mood. Then a car drove by and two men 
jumped out. It turned out they were former patients of mine who had 
graduated treatment (for alcoholism). So they jumped out of the car and ran 
over to me and shouted, "Hey. How yeh doin' Doc?" 
I said to them, "You know, under normal circumstances one would answer 
such a question politely with, 'I'm fine!' But I've made it my principle that 
I do not lie to people on the Recovery Program. I expect them to be honest 
with me, so I don't lie to them. You asked me how I feel. Lousy. It's a bad 
day." 
"Oh. Oh. Doc, you should come to an AA (Alcoholics Anonymous) 
meeting." I said, "No thank you." 
8 PM that evening the doorbell rings and these 2 jokers are there. "We're 
here to take you to a meeting Doc." 
I didn't want to turn them down, so I went to the meeting with them. Still 
feeling very depressed. 
In my mazal it happened to be a Gratitude meeting. At an AA Gratitude 
Meeting everyone gets up and says, "I've been sober for 6 years, and my 
life has been so much better etc. etc. And everything is so great." So one 
person after another gets up to give his shpiel why he's so happy how their 
lives turned out. This was not what I needed to hear. 
Finally, the last guy gets up and he says, "I've been sober for 4 years. And 
I wish I could tell you that they've been good. But my company downsized 
and I lost my job and I couldn't find another one. I fell behind on my 
mortgage payments, so they foreclosed on my house. And my wife 
divorced me and she took the custody of the kids. And last week the finance 
company repossessed my car. But I can't believe that G-d brought me all 
this way, only to walk out on me now." And then I knew why I was at that 
meeting. That's why I was here. 
The next Shabbos as I was reciting Nishmas I read, You redeemed us from 
Egypt, O Lord our G-d, and You released us from the house of bondage; 
during famine You fed us, and You sustained us in plenty; from the sword 
You rescued us, from pestilence You saved us, and from sore and lasting 
diseases You delivered us. Until now Your tender mercies have helped us, 
and Your loving kindnesses have not left us: You will never forsake us, O 
Lord our G-d, forever. 
I had been saying that prayer for over 55 years and I never heard that before. 
I never had understood what I was saying. You will never forsake us, O 

Lord our G-d, forever. G-d brought me all this way, He will not walk out 
on me now. 
We say in Shemone Esrei, ועל נסיש שבכל יום עמנו. We thank G-d for the 
miracles that He does for us every day. What miracles? I don't have Manna 
falling down from Heaven every day. I don't see the lakes and oceans 
splitting every day. I don't see the Clouds of Glory around me every day. I 
don't see any miracles. But that's because we don't appreciate the miracles 
we have. As the Talmud states, the beneficiary of a miracle does not realize 
that he is experiencing a miracle. 
We get up in the morning and we say the brachos. We say them, but I don't 
know if we think them. 
"We thank you Hashem for giving sight to the blind." Can anyone tell me 
why protoplasm should have vision? What gives us the power to see? 
Protoplasm can't see. Protoplasm can't speak. Protoplasm can't hear. If only 
I would realize the myriad of miracles that are taking place every day, 
which means that G d is sustaining me every moment. 
And if G-d has sustained me all this time with so many miracles, He's not 
going to walk out on me now! 
That was a very powerful lesson that I had. I get powerful lessons by going 
to AA meetings. 
One time I was stuck in Manhattan. I don't like getting stuck in Manhattan. 
I think Manhattan was a mistake. But it was one of those days that things 
were not going well for me. I just felt terrible. Then I thought, maybe if I 
went to an AA meeting I'd get a little lift. So I called the central office, and 
I found out that this was lunch time and there were 3 meetings within 3 
blocks of where I was in Manhattan scheduled for lunch time. So I walked 
into one of the meetings. 
A young woman was speaking and I've heard that story a hundred thousand 
times. When she was young she started using alcohol, then she started with 
marijuana and other drugs, and her lifestyle deteriorated, etc. etc. And she 
fell into terrible ways. And then when she was 26 or 27 years old somebody 
brought her into the recovery program. And now she's sober and things are 
good and getting better. 
That story didn't do anything for me, I've heard that a thousand times. 
Then she said, "Before I leave, I have to tell you one more thing. I'm a 
football fan. And the NY Jets, that's my team. I will never miss a NY Jets 
football game. Well, one weekend I had to be out of town, but I didn't want 
to miss the game. So I asked my girlfriend to record the game on her VCR. 
When I came back I went to pick up the tape. As she handed me the VCR 
she told me, 'Oh. By the way. The Jets won.' 
"OK. So I got home and I put in the tape and started watching, and OY! 
The Jets are getting mauled! They're playing horrible. By half time they're 
20 points behind. Under other circumstances I would have been a nervous 
wreck. I would have been pacing the floor, I would have been hitting the 
fridge. This time I sat there perfectly calm. I knew they were going to win." 
She said, "Ever since I came into this program, and I turned over my life to 
the will of G-d, I know it's going to turn out alright. Sometimes I'm 20 
points behind at half time. But I know it's going to turn out alright." 
This is a lesson that applies to all of us. How many times are we stuck in a 
situation where nothing seems to be going well. It is then that we should 
apply that rule. If we turn our lives over to G-d. we know that it's going to 
turn out alright. I'm in good hands. He's not going to walk out on me now. 
Somehow or other. How? I don't know. I don't understand. But somehow 
or other, the end is going to be good. 
And so when things happen that are unpleasant, when adversity happens, 
the bracha that is made is to praise G-d for being a true judge. We don't 
agree with His judgment. But we understand that His judgment is true. 
Moshe Rabbeinu davened fervently 515 consecutive prayers to be allowed 
to go into the Land if Yisroel. That was his one lifetime wish and Hashem 
refused it to him. And Moshe in his last words said  ַהּצּור ָּתִמים ָּפֳעלֹו ִּכי ָכל
 He is the rock, whose work is perfect, all of His ways are" ְּדָרָכיו ִמְׁשָּפט.
justice." There is no way that we can understand His justice. And this is 
where emunah comes in: in something that we cannot understand. And it 
gives us the strength to know that because G-d has kept us alive until this 
day, and He is responsible for our being here, then He is not going to walk 
out on us now. ֹלֵהינּו ָלֶנַצח-ָה א-שו-ְה-ְוַאל ִּתְּטֵׁשנּו י . He is with us in our moments 
of anguish. He is not going to walk out on us now. (http://divreichizuk.com)  
Shabbos Ta’am HaChaim: Re’eh 5776 Is sponsored  לזכר נשמת האשה החשובה

ה.מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה  ת.נ.צ.ב.  
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Have a Wonderful Shabbos!  
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Why Torah Works Better(1) 
…your G-d, Who takes you out of the land of Egypt, and Who redeems you 
from the house of slavery… 
Meshech Chochmah: Leaving Egypt, leaving slavery – isn’t it all the same? 
Of course not. If they were, the Torah would not have used two phrases 
where one would have sufficed. To understand the difference between the 
two, we turn to the Gra in Aderes Eliyahu. 
There were indeed two stages to leaving Egypt, reflecting very different 
stances taken by Hashem towards the Egyptians. The earlier stage occurred 
at night. Paroh effectively received and reacted favorably to an ultimatum: 
set the Bnei Yisrael free, and you can spare yourself further punishment. 
This stage is called “redemption.” One redeems an object for consideration. 
Something is offered in place of the other – some sort of a quid pro quo. It 
resembles a negotiated settlement, or a contract. Indeed, the night of the 
first Pesach was a “redemption,” requiring that the first-born of the Bnei 
Yisrael be “given” as a kind of payment for HKBH neutralizing the first-
born Egyptians. 
A sea-change dominated the next stage, the actual physical removal of the 
Jews from Egyptian territory. Here, Hashem “took” them out forcibly, 
taking no heed of any Egyptian objections. This was no negotiation, but a 
display of His strong Hand.  
The Gra links this difference to an enigmatic passage in Yeshaya: 
“Why is it that I have come, and there is no man; that I have called, and 
there is no one who answers? Is My hand too limited to grant redemption? 
Is there no strength in Me to rescue?”(2)  
Here, too, the pasuk speaks of different types of intervention on behalf of 
an oppressed party. It speaks of “redemption” and of “saving.” Here, 
though, the two kinds of intervention follow from two disappointments, as 
it were, to Hashem’s expectation. The preceding phrases speaks of His 
“coming” to an empty location, and His “calling” that is met with no human 
response. 
Those phrases, explains the Gra, refer to prayer and Torah, respectively. 
Hashem’s coming to an empty place, says the gemara,(3) refers to a shul 
that does not get a minyan. Hashem comes to the shul, but finds it 
effectively without people. It is unable to deliver up the needed tefillah that 
could enlist Divine support for its needs. He “calls,” but no one answers. 
This calling is Torah. G-d makes it available, but no one answers the call 
with an enthusiastic offer to engage the Torah He makes available. He does 
not need to “come” any where in particular, because Torah does not require 
a minyan or a special place. 
What does this mean?  Why are these two mitzvos treated separately and 
differently in the text? A possible explanation may be rooted in an 
important halachic distinction between two kinds of consecration. Some 
things are consecrated with intrinsic kedushah; others are consecrated for 
their monetary value.  In the latter case (generally applying to things that 
cannot be offered on the altar), the consecration is weaker, more 
changeable. In the right circumstances, the kedushah can dissipate without 
any formal process of deconsecration. Objects that are consecrated with 
intrinsic kedushah, however, enjoy a more robust sanctity. Their kedushah 
is part of the substance of the object, not limited to its monetary value. 
Thus, the law of meilah (4) applies to the forbidden fat of nosar (5) even 
though it has no monetary worth. It doesn’t have to. The very substance is 
holy, even if it has no marketable value. On the other hand, meilah does not 
apply to a food item that has been consecrated for its monetary value and 
then becomes chametz on Pesach. Since the consecration is limited to its 
worth, the prohibition of chametz that strips it of its worth robs it, so to 
speak, of its holiness at the same time. 
A corollary of this concerns prior lienholders against property. If an owner 
assigns intrinsic kedushah to an object (e.g., consecrates an animal as an 
offering in the beis hamikdosh), the consecration can dislodge the lien 
against that property. Should the owner assign only monetary-value 
kedushah to some property, the prior lien of a third party against that 

property is maintained. The weaker kind of consecration is not significant 
enough to overcome the interest of the lienholder. 
The gemara(6) sees prayer as involved with “temporal needs” / chayei 
sha’ah. It seeks, for the most part, to protect and improve the interests that 
a person can understand – the needs of this world. As such, it is comparable 
to monetary-value consecration, i.e. a holiness that is not completely 
intrinsic to the person, much as life in the here and now is not life that is 
related to the true essence of a person. It is therefore subject to 
“redemption;” it can be bought off or traded for its value. By itself, it cannot 
dislodge the rights of another Party should the person become obligated 
through the debt of sin to a Divine Lienholder.  Tefillah, therefore, is often 
inadequate for the job. It must be accompanied by other forms of 
compensation, like teshuvah and tzedakah. 
Torah, however, strikes at the very essence of a person. It deals with the 
eternity of a person, not just his temporal needs. Its holiness is like intrinsic 
consecration. It can and does dislodge the claims of the “lienholder,” and 
therefore requires no other forms of “payment.” 
Prayer, therefore, is linked in our pasuk to redemption, where “payment” is 
offered as consideration. Torah, on the other hand, is linked to pure rescue, 
where no other form of compensation is part of the package. 
1. Based on Meshech Chochmah, Devarim 13:6 
2. Yeshaya 50:2 
3. Berachos 6A 
4. Deriving benefit from consecrated objects 
5. An offering beyond the period specified by the Torah as permitted to be 
eaten. It must be burnt, and is considered to be without monetary value. 
6. Shabbos 10A 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Re'eh 
Devarim 12:7 
Rashi is sensitive to a subtle difference between various offerings. 
6) And you shall bring there your whole offerings and your feast 
offerings, your tithes and what you lift up with your hands, your vow 
offerings and your free-will offerings and the first born of your cattle 
and your flocks. 
7) You shall eat there before Hashem, your G-d and you shall rejoice 
with your every undertaking, you, your households as Hashem your 
G-d has blessed you. 
Rashi 
As Hashem … has blessed you: Rashi: According to the blessing, 
bring. 
Questioning Rashi 
It is not apparent what Rashi is telling us. Or better, why he is telling 
us anything. Isn't the verse clear enough? 
What Is Bothering Rashi? 
An Answer: if we read verse 7, it seems to say that anyone who is 
blessed (financially, because of your "undertaking") should bring an 
offering. 
But this is not so. Even if you win the lotto you are not obligated to 
bring an offering. We are taught in Koheles (5:4) that : "It better not to 
vow at all than to vow and not fulfill the vow." 
So Rashi wonders what is the verse telling us? 
Can you see his message? 
Hint: See verse 6. 
Understanding Rashi 
An Answer: The clue to understanding Rashi is to see the last word in 
his comment. It is "bring." See verse 6 it also uses the word "bring" it 
begins with " And you shall bring…" 
Verse 6 includes several types of offerings. The only ones that are not 
obligatory are , "your vow offerings and your free-will offerings". 
Rashi sees the words "which G-d has blessed you" and concludes that 
the only offerings that stem directly from G-d's blessings are the vow 
and free will offerings. Only these are determined by how much you 
want to give; the other offerings are fixed and cannot be added to. 
Shabbat Shalom, Avigdor Bonchek 
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
“Lest you seek out their gods, saying, ‘How do these nations serve their 
g-ds and I will do the same myself ’” (Devarim 12,30).  Rav Yerucham 
Levovitz wonders why we would wish to worship the ridiculous and 
repulsive gods of the gentile idolaters. He explains that there is a natural 
tendency to ingratiate ourselves in the eyes of almost everyone. If 
someone dislikes us or even ignores us, it gives us no rest. We often go 
to great lengths to curry their favor and gain their respect. Therefore, 
when we find ourselves in the midst of all the idol worshipping nations, 
we may be tempted to copy them in order to elicit their approval.  
Rav Shlomo Wolbe comments that this need for validation is the 
driving force behind the craze to adopt the latest styles and fads. From 
the second grader who must have the same book bag as his peers to the 
teenager who desperately needs to buy the latest style of clothing or 
eyeglasses to the grownup who must have the latest model car, 
everyone has to get into the act.  
However, seeking approval of other people – even non-Jews – is not 
necessarily a bad thing.  It depends on the motive and the means. Let 
us explore this idea a little more deeply.  
When the Jews emigrated from Eastern Europe to America they were 
very worried, “What will the Goyim think of us?”  Very often this 
concern was motivated by a real fear of how they would be treated. 
History had taught them that their host countries have often not been 
very hospitable to them.  From the tension of a latent anti-Semitism to 
the outright dread of abuse, pogroms and holocausts, they had come to 
realize that they always needed to be on guard.  This was a valid motive 
for concern.  Now about the means. 
This concern very often led to attempts to blend in to their society.  At 
times this merely meant adopting the local form of dress, shaving their 
beards and avoiding attracting undue attention to their religious 
observances.  These types of adaptation were often accomplished 
within the confines of Halacha and fidelity to Torah Hashkafa.  In the 
mid-twentieth century, when Rabbi Moshe Sherer was approached to 
chair the Agudath Israel World Organization, there were rumors that he 
would be pressured to grow a beard. He consulted with Rav Yaakov 
Kamenetsky.  Rav Yaakov felt that an element of Rabbi Sherer’s 
immense success with secular figures was due to his distinguished 
appearance, and that it was not worth taking the risk that growing a 
beard might lessen his effectiveness. 
However, sometimes the attempt to blend in resulted in the 
abandoning of Torah and Mitzvos.   This very often led to full scale 
assimilation and intermarriage.  These people were not merely 
looking for acceptance but for validation. “We are just like you”. 
There is indeed another motivation for achieving the approval of the 
gentile nations. The Torah states clearly, “You shall safeguard and 
perform [the Mitzvos] for this is your wisdom and discernment in 
the eyes of the peoples who shall hear [about] these chukim and who 
shall say: ‘Surely a wise and discerning people is this great nation’” 
(Devarim 4,6).  Furthermore, the Torah exhorts us to deal honestly 
with non-Jews to create a Kidddush Hashem and avoid a Chillul 
Hashem.  A classic case in point was the behavior of Shimon ben 
Shatach, a head of the Sanhedrin during the era of the Second Bais 
Hamikdash.  He purchased a donkey from an Arab and his students 
went to bring it to him.  The students discovered that there was a 
valuable gem hanging from the animal’s neck.  They informed 
Shimon ben Shatach of his good fortune by citing the pasuk in 
Mishlei (10,22) “It is the blessing of Hashem that enriches”.  His 
reply was terse and to the point, “I bought a donkey, not a gem!”  
He went himself and returned the gem to the merchant, who 
exclaimed, “Blessed is Hashem, the G-d of Shimon ben Shatach!” 
(Devarim Rabba 3,3). 
Yes, we are very concerned about what the Goyim think about us, 
but not because we need their validation.  It is a very legitimate 
concern because we are Hashem’s ambassadors to the world.  By 
keeping Hashem’s Mitzvos and living up to the Torah’s high 
standard of good middos, we can gain the admiration of both Jews 
and non-Jews. This type of impression can bring others closer to 
Hashem. 

 

HaRav Eliezer Chrysler 
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Parshas Re'ei 
Releasing a Debt in the Sh'mitah-year 
"Beware, lest you harbor an 'evil' thought in your heart, saying 'The seventh 
year, the Sh'mitah-year is approaching' and you will look malevolently 
upon your destitute brother, and you do not give (lend) him, then he will 
cry out against you to Hashem, and you will have a sin" (15:9). 
The Gemara in Bava Metzi'a (62a) cites the opinion of ben Petura, who 
claimed that if two men are travelling in a desert, one of whom has a flask 
of water - just enough to keep one person alive, then they should both drink 
- even though it means that they will both die. Rebbi Akiva disagreed, and 
as proof that the owner is permitted to drink the water and save his life, he 
cited the Pasuk in B'har (25:36) - that writes, in connection with the 
prohibition against taking interest, "And your brother shall live with you". 
From the word "with you", Rebbi Akiva extrapolates (out of context) that 
your life takes precedence over that of your friend. 
In view of that Gemara, we need to understand why, when it comes to 
lending a fellow-Jew money shortly before the Sh'mitah, the Torah warns 
against desisting to issue the loan, in spite of the fear that the Sh'mitah will 
cancel the loan. Why in this case is one obligated to lend the money - even 
though the borrower's gain is the lender's loss? 
Bearing in mind the fact that Rebbi Akiva proves his point from the Pasuk 
concerning Ribis is a clear indication that the Torah draws no distinction 
between a matter of life and death and a financial one, so that cannot be the 
answer. 
The difference between the two cases is twofold, and either, or both of 
them, will resolve the apparent contradiction. 1. The fact that whereas the 
obligation to lend one's friend money is confined to money that is spare, 
money that is not needed for one's Parnasah, the water in the first case was 
certainly needed by the owner. 2. Whereas in the case of the water, the 
owner would certainly have died had he shared it with his co-traveler, it is 
not at all certain that, if one loans one's friend before the Sh'mitah, the loan 
will not be repaid. Bear in mind that the borrower might well pay back the 
money, if not before the end of the Sh'mitah (when the debt becomes 
cancelled), then at a later date - since it is only demanding the debt that the 
Torah forbids, but not the voluntary repayment, which it even encourages. 
There is another way of resolving the problem, in that the Din of the 
cancellation, based on the understanding that releasing a debt is merely a 
branch of the Din of Sh'mitah - indeed, the Torah uses the same term 
"Hashmatah" (cancelation) to describe it. Remember that the very basis of 
Sh'mitah is 'Bitachon', a reminder that the land belongs to Hakadosh-
Baruch-Hu, a concept that requires one to relinquish one's ownership of the 
land, and to bear whatever losses that this might entail - losses that the 
Owner of the land will certainly recompense. And the same lesson will 
apply to debts; one must remember that all one's money and property 
belongs to Hashem, who has commanded that, like the land, in part at least, 
one must give up one's rights over it, and place oneself in His Hands. 
Parshah Pearls 
Freewill & Choice 
"See, I am placing before you today, blessings and curses" (4:26). 
The Pasuk teaches us that, at any given moment, every person is faced with 
two options - one that will earn him a blessing, the other, a curse. Whatever 
a Jew does earns him, either a blessing or a curse. This means that every 
act that he performs, every word that he utters is either a good deed or a 
bad one; there is no such thing as in between. And a similar sentiment is 
contained in the words of Zeresh who told Haman 'This people are 
compared to the stars of the heaven and the dust of the earth; when they 
rise, they rise to the top, when they fall … ' A Jew either goes up or he goes 
down, he is never static! 
How to Attain the Divine Blessings 
Ibid. & "the B'rachah if (asher) you will obey the Mitzvos … " (4:26/27). 
These opening Pesukim also drop a three-point hint at how to attain the 
blessings to which it refers. 
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1. "See! - To constantly keep our eyes open ('the eyes and the heart are the 
body's two spies') to be cognizant of this awesome choice and vigilant in 
its execution. 
2. "Today" - to act with Z'rizus (alacrity) in carrying it out, not to 
procrastinate, to leave for tomorrow a Mitzvah that one can perform today, 
and … 3. "asher (tishme'u)" - which can be interpreted as performing the 
Mitzvos with Simchah (as 'osher' means joy). Someone who does so will 
never 'go off the path', as the Yerushalmi explains 'A lover does not lash 
out'. 
Interestingly, these three traits are hinted in the opening word "Re'ei" - The 
'Reish' for 'Re'ei (see); the 'Alef' for 'osher' (simchah) and the 'Hey' for 
'hayom' (today). 
The 'Mitzvah' of Shechitah 
" … then you shall Shecht from your cattle and sheep … " (12:21). 
1. Although there is no Mitzvah per se to Shecht an animal, if one wants to 
eat meat, the live animal must first be Shechted. It belongs to a group of 
Mitzvos called 'Matirin' - like giving a Get and Tzitzis. 
2. An animal that dies without a valid Shechitah is termed a Neveilah. 
Strictly speaking, a T'reifah is one that has one of many specific incurable 
illnesses (although the Torah does refer to an animal that is killed by a wild 
animal as T'reifah). 
The difference between a Neveilah and a T'reifah (that is still alive) is that, 
whereas the former is an Av ha'Tum'ah, the latter is not. Consequently, if 
the T'reifah is subsequently Shechted, it is not Metamei, even though it may 
not be eaten. 
3. Whereas animals require both pipes (the trachea and the esophagus) to 
be cut, birds require the cutting of only one of them. Fish, on the other hand, 
do not require Shechitah at all. The reason for this distinction, the Eitz 
Yosef explains, is based on the fact that a. animals were created principally 
from earth, birds, from a combination of earth and water, whilst fish were 
created from water only, and b. that the Shechitah serves to purify the 
chomer (the physicality) of the animal. And whatever is made from water 
(which is the source of Taharah) is not subject to Tum'ah. 
This latter point will also explain why certain aspects of Tum'as Neveilah 
apply to birds, but not to fish. 
4. The very need for Shechitah, as well as the way it is performed, the exact 
location on the neck, the careful examination of the knife and the five 
deviations from the Halachah that render the Shechitah invalid, are all 
based on the prohibition of 'Tza'ar Ba'alei Chayim' (causing an animal pain) 
- (See Seifer ha'Chinuch, Mitzvah 451). 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
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Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
Please send your answers and comments to: Sholom613@Rogers.Com 
5 Questions On The Weekly Sedrah - Parshas R'ei - Bs"D 
1) Ch. 12, v. 11: "V'chole mivchar nidreichem" - The Sifri 12:19 says 
that the word "v'chole" comes to include that even the first-born sacrifice, 
"b'chor," should also be "choice." Since a "b'chor" is the first-born, how is 
it possible to offer that which is choice? 
2) Ch. 12, v. 18: "V'hachasidoh" - And the bird called chasidoh - The 
gemara Chulin 63a explains that the appellation "chasidoh" is appropriate 
for this bird because it does kindness with its friends. It shares its food with 
them. The question is raised: "If it displays this positive trait, why indeed 
is it a non-kosher species?" The well-known answer is that it only shares 
with its "friends," and not with a wider range of birds. This is in actuality a 
negative trait. This concept seems to run contrary to the gemara Yerushalmi 
B.M. 3:5, "Mice are wicked. It is not sufficient for them to eat, but they 
also call others to eat with them." We see that sharing with all others is a 
negative trait. 
3) Ch. 12, v. 21: "V'zovachto …… v'ochalto bisho'recho" - And you 
shall slaughter …… and you may eat within your gates - The 
information conveyed in the previous and this verse is commonly 
understood as follows: When the bnei Yisroel were in the desert they were 
only permitted to eat meat of a sacrifice and only in the prescribed 
sanctified area while the consumer is ritually pure himself. There was no 
opportunity to eat secular "chulin" meat. Our verses tell us that upon entry 
to Eretz Yisroel, after proper ritual slaughtering, secular "chulin" meat may 

be consumed and it may be eaten anywhere. Was there permission granted 
to consume "chulin" meat in the desert, contrary to the above? 
4) Ch. 14, v. 1: "Bonim a'tem laShem Elokeichem" - You are children 
of Hashem your G-d - How is this a cogent reason for not displaying one's 
mourning through scraping his skin or ripping out his hair? 
5) Ch. 15, v. 7: "Ki yi'h'yeh v'cho evyon" - If there will be within you 
a destitute person - The word "v'cho" seems superfluous. 
Answers: 
#1 1) The Holy Admor of Gur, Rabbi Avrohom Mordechai, in Rosh Gulas 
Ari'eil answers that this is possible if a lamb gave birth the first time to twin 
males in a manner that was impossible to know which was born first. The 
law is that only one is treated as the first-born. The verse tells us that we 
must choose the better of the two. 
2) Alternatively, he offers that "shelo y'vi'eim shelo min hamuvchar" does 
not refer to choosing an inferior animal, but rather, refers to the MANNER 
in which the first-born is brought to the Kohein. The gemara B'choros 26b 
says that the owner must raise a sheep or goat for thirty days and a bovine 
for fifty days before offering them to the Kohein. Thus bringing them in a 
"muvchar" manner means to fatten them before offering them to the 
Kohein. 
#2 The difference is that the "chasidoh" shares honestly gotten food, and 
by limiting its distribution to only its friends it displays a negative trait. 
Mice steal people's food. By calling others to also partake, more is stolen. 
(Ma'yonoh Shel Torah) 
#3 The Rambam hilchos sh'chitoh 4:14,15 writes that when the bnei Yisroel 
were in the desert they did not have the command to ritually slaughter 
secular meat. They had the choice of either ritually slaughtering or ripping 
through the animal's throat, "bossor n'chiroh." If they were willing to kill 
the animal by ripping its throat, they did not consecrate it and were allowed 
to eat it in any area, just as gentiles do. If they wanted to specifically ritually 
slaughter it, "sh'chitoh," then they had to consecrate the animal as a 
"shlomim" sacrifice, and comply with all the stringencies of processing and 
consuming a hallowed sacrifice. 
Upon entry to Eretz Yisroel there was no longer permission to kill an 
animal even for secular consumption, except by ritual slaughtering. 
#4 1) Because you are Hashem's children you should not damage 
yourselves or your appearance, as this is not befitting for the King's 
children. (Rashi) 
2) You should not over react because you are always left with your Father 
in Heaven. Likewise you should not do this because of the loss of the 
deceased. He is likewise Hashem's child and will receive his reward in the 
world-to-come. (Sforno) 
3) You should not over react because your loss is only temporary. This is 
like mourning over the descent of the sun below the horizon. It will shine 
again. Similarly, the souls of the departed are collected by Hashem, and 
will shine again. (Ramban, Kli Yokor, Ohr Hachaim Hakodosh) 
#5 1) The reason there is a destitute person is within you. It is because you 
need the merit of supplying him with his needs, as per the gemara B. B. 
10a. (Ohr Hachaim Hakodosh) 
2) The poor man is Moshiach, as per the verse "Oni v'rocheiv al chamore" 
(Zecharioh 9:9). He is WITHIN you, i.e. it is your fault that he is not able 
to herald in the "days of Moshiach." (Ohr Hachaim Hakodosh) 
3) Do not think that you are donating YOUR money. His money is in your 
safekeeping, "v'cho." (Ohel Yaakov) 
4) Poverty is like a turning wheel. That which on top one moment, is on the 
bottom a moment later. Do not harden your heart, because poverty is within 
you, it could well be your lot. (Nirreh li) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Chasidic Insights 
For sponsorships and advertising opportunities, send e-mail to:Sholom613@Rogers.Com 
Chasidic Insights Parshas R'ei From 5763 Bs"D 
Ch. 11, v. 26: "R'ei onochi nosein lifneichem ha'yom brochoh" - The 
reward for mitzvos is reserved for the world to come. How can this be, as 
the Torah itself mandates that a worker be paid his wages on the same day 
or not beyond the passing of a night? This must be because the Torah was 
transmitted to us through Moshe, an intermediary. When hiring someone 
through an agent the law of timely payment of wages does not apply. 
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However, for fulfilling the mitzvos of "Onochi" and "lo y'h'yeh," which we 
heard directly from Hashem, there must be payment in this world. "R'ei," 
see that for "Onochi," I give you the blessing TODAY, in this world. (Rabbi 
Dovid of Chmelnik in Bas Ayin) 
Ch. 11, v. 26,27: "R'ei onochi nosein lifneichem ha'yom brochoh 
ukloloh, Es habrochoh asher tish'm'u" - There are two levels of faith. 
One is acquired by intellectual pursuit, an attempt at understanding to the 
fullest of one's capacity. This is called "r'ioh," seeing. A second level is that 
of "emunoh f'shutoh," simple faith, based on accepting the values 
transmitted by our parents and teachers, acquired through hearing what they 
teach us. This is called "shmioh," hearing. Although there is a blessing in 
the intellectual approach in that it gives one a grasp of understanding, it is 
likewise fraught with the danger of possibly denying, since it is based on 
intellect, since there is the possibility of counter-logic, rebuttal, that might 
seem sounder. Hence "r'ei" has in it "brochoh ukloloh," while "asher 
tish'm'u" only has "brochoh." (Rabbi Chaim Mayer of Vizhnitz in Ahavoh 
M'shuleshes) 
Ch. 12, v. 3,4: "V'nitatztem, Lo saasun kein laShem Elokeichem" - 
Rabbi Gamliel asks, "Is it possible that a ben Yisroel would willingly 
destroy the Holy Sanctuary or any of its appurtenances? The intention of 
the verse is to tell us to not behave in a manner that would bring about the 
destruction of the Sanctuary. 
Sefer Chasidim (#209) writes that if you see a synagogue or the home of a 
righteous person in a state of destruction or occupied by evil people, rest 
assured that when it functioned as a holy abode people behaved in a 
frivolous or disrespectful manner when occupying it. 
Ch. 14, v. 1: "Bonim attem laShem Elokeichem" - We derive from the 
words "asher tik'r'u OSOM b'moadom," that even if the court incorrectly 
times the beginning of a new month, nevertheless, it is binding, because we 
read OSOM as ATTEM, "afilu shog'gim afilu m'zidim." Surely where the 
Torah actually says ATTEM, we are still Hashem's children, "afilu 
shog'gim afilu m'zidim." (Chidushei HoRi"m) 
Ch. 14, v. 21: "Ki am kodosh atoh laShem Elokecho lo s'vasheil g'di 
bach'leiv imo" - Taken literally, the Torah seems to only prohibit only: 1) 
cooking 2) a goat 3) in its mother's milk. Yet our Rabbis explain and expand 
the prohibition to not only cooking, but also eating or even deriving benefit, 
any kosher animal, wild or domesticated, and not only in its mother's milk, 
but any kosher animal's milk. This is why the Torah predicates this mitzvoh 
with, "ki am kodosh atoh laShem Elokecho." Since proper fulfillment of 
this mitzvoh requires totally relying on the Rabbinic explanation, one who 
complies is called "KODOSH," in keeping with the words of the gemara 
Y'vomos 20, "He who fulfills the words of the Rabbis is called HOLY." 
(Rabbi Moshe Yechiel of Ozhrov in B'eir Moshe) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas R'ei 5764 Bs"D 
Ch. 13, v. 6: "V'hanovi hahu ...... yumos" - The gemara Sanhedrin 89b 
gives us two opinions as to the type of death penalty administered to the 
false prophet who attempts to persuade someone into serving a false god, 
either by stoning or by strangulation. It is therefore most puzzling that we 
find Eliyohu killing the false prophets of Baal by sword (M'lochim 1:18:40 
and 1:19:2). The Meshech Chochmoh answers this difficulty by saying that 
we must assume that Eliyohu acted in the name of King Achov. The 
Rambam states in hilchos m'lochim 3:8 that all death penalties decreed by 
a king must be carried out through decapitation by sword. With this we can 
understand M'lochim 1:19:1 which states that Achov told his wife I'zevel 
what Eliyohu had done to the false prophets of Baal, that he had killed them 
by the sword. In 1:19:2 she responded by sending a messenger to Eliyohu 
advising him that she intended to have him be a victim of the same fate as 
the false prophets. When she heard from Achov that the death penalty was 
by the sword, she understood that Eliyohu acted in a manner of carrying 
out the king's decree. Since she had taken for herself a most prominent role 
in running the country, she was slighted that Eliyohu carried out a capital 
punishment without consulting with her first. 
Ch. 13, v. 12: "V'chol Yisroel yishmu v'yiro'uN" - By all other places 
that this phrase is used it says "v'yiro'u" without the added letter Nun. 
Perhaps we can explain this based on the words of the Meshech Chochmoh 

on "V'lo yoduN avosecho" (Dvorim 8:3). The gemara Kidushin 38a says 
that there was the taste of manna in the matzos that our ancestors took with 
them from Egypt. If so, why does this verse say that the manna was not 
known by the parents of the people Moshe was addressing? The Meshech 
Chochmoh answers by pointing out that there is a letter Nun at the end of 
"yoduN" which does not usually appear at the end of this word. He says 
that grammarians explain that an extra letter Nun at the end of a verb 
indicates a diminutive of that word. Thus the verse is saying that those who 
ate the manna and even the previous generation that left Egypt had at least 
a limited knowledge of the manna, but "avo'secho," the generations before 
those who left Egypt did not have even this limited exposure to manna. 
Possibly, by the case of the teacher of heresy, since the Torah has already 
stated five expressions of animosity towards him (Dvorim 13:9), some 
particularly aimed at harshness during his being judged, all learn the lesson 
of fearing to follow his path. Thus, publicizing the sin that brings to his 
death penalty only adds a limited amount of fear, "yiro'uN," in the 
populace. 
Ch. 16, v. 11: "Asher b'kirbecho" - You should gladden the heart of 
the orphan, widow and convert IN YOUR MIDST. This refers to the 
Yom Tov of Shovuos. In v. 14 of this chapter, which discusses the Yom 
Tov of Succos, the same idea is expressed, but the verse ends with the word, 
"bish'o'recho," WHO ARE IN YOUR GATE. Why the change? The 
Meshech Chochmoh answers that in the first verse, referring to Shovuos, 
the orphan, widow and convert are not in their homes, but are out in the 
fields, collecting Lekket, Shikchoh and Pei'oh, hence, the term "in your 
midst." During the Yom Tov of Sukkos, however, when everything has 
already been collected, the above mentioned people are no longer out in the 
fields, but rather are also at home within the GATES of the city. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
 

Rabbi Zvi Akiva Fleisher 

Sedrah Selections 
Sedrah Selections Parshas R'ei Bs"D 
Ch. 12, v. 16: "Rak hadom lo socheilu" - But the blood you shall not 
consume - A person who thought of himself as a self educated scholar 
spoke disparagingly of Rabbinic authorities, claiming that they are 
overpaid and their skill in answering halachic queries is no great skill, as 
even he, a working man has studied Shulchan Oruch. "All one needs to 
know is where in Shulchan Oruch to find the subject matter and the rest is 
self evident," he claimed. Rabbi Chaim Brisker was once present when this 
man spouted his opinion. Rabbi Chaim asked him if he would be willing to 
answer a seemingly simple question. He agreed. The contents of a pot of 
kosher cooked meat were mixed with the contents of a pot of cooked meat 
that belonged to a gentile. The mixture was discarded before it was 
determined if the non-kosher contents were a 60th of the total mixture or 
less. Is the formerly kosher pot kosher or not? The person answered that 
since it was known that the kosher part was surely the majority and the non-
kosher the minority, and both items were meat, giving the mixture a status 
of "min b'mino," both items of the same type, where on a Torah level the 
mixture would be permitted, and only by Rabbinical decree are 60 parts 
kosher required, since the meat was discarded it is but a doubt on a 
Rabbinical level, and we should therefore be lenient, "so'feik d'Rabonon 
l'kula" (see Y.D. #98). Rabbi Chaim said, "But the gentile surely didn't salt 
the meat to extract its blood. Blood and meat are not considered the same 
species, so it is not "min b'mino," and therefore the mixture has a Torah 
level restriction. When in doubt with a Torah level prohibition we are 
stringent." 
"Oh, of course, Rabbi! How could I have overlooked this point? I am 
mistaken and the pot is prohibited." 
Rabbi Chaim then said, "But we are discussing COOKED meat. The blood 
likewise was cooked. Cooked blood is only prohibited on a Rabbinical 
level, so we are back to a "so'feik d'Rabonon" and the pot should be 
permitted." 
"How could I be so stupid! I have twice overlooked factors that you have 
mentioned. Anyone can make a mistake or two." 
Rabbi Chaim continued. "Even if cooked blood does not have a Torah 
prohibition, but the blood itself is part of the animal and as such is 'n'veiloh,' 
again a Torah level restriction." 
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By this point the self appointed halacha authority was red in the face and 
had to admit he again overlooked a salient point that made all the 
difference. "Have you forgotten that Tosfos on the gemara P'sochim 22 d.h. 
'v'ha'rei' says that blood of an animal that is a 'n'veiloh' is not considered 
'n'veiloh' itself, as the 'n'veiloh' status of the animal only begins after its 
death? If so, it has the simple status of blood only, with no accompanying 
prohibition. Since it was cooked we are again back to a "so'feik 
d'Rabonon.'" 
"Yes, Rabbi, I forgot that as well. We are definitely back to a 'so'feik 
d'Rabonon' and the pot is kosher." 
"You have not taken into consideration that before the animal was dead it 
surely had the status of 't'reifoh' after being dealt a deathblow before dying. 
If so, the blood that was absorbed in the flesh of the 'treifoh' which flowed 
out of the non-kosher meat has the status of 'yotzei min ho'osur' (see gemara 
B'choros 6a), an object that is drawn from a prohibited item, which is 
prohibited just as the item from which it was drawn. This gives the non-
kosher blood the status of 'treifoh.' Blood and meat are not one species, so 
we have 'min b'she'eino mino,' which has a Torah restriction. We need a 
definite 60 of kosher to negate the non-kosher. Since the mixture was 
spilled and we cannot determine the ratio we must rule stringently." 
Hopefully, the self appointed authority finally realized that giving a proper 
halachic ruling is not child's play. 
Ch. 12, v. 19: "Pen taazove es haLevi kol yo'mecho" - Lest you forsake 
the Levite all your days - What is the intention of "all your days"? The 
next verse discusses when Hashem will broaden our borders. This refers to 
the time when we will receive our inheritance promised to Avrohom of the 
lands of Keini, Knizi, and Kadmoni. There is an opinion that Levites will 
receive a land portion there among the rest of the tribes (see gemara B.B. 
56a, Mishneh L'melech at the end of hilchos shmitoh v'yoviel). Since we 
give Levites tithes because they service the Mikdosh and are in turn given 
no large land portions, we might think that in the days of the coming of 
Moshiach, when the Levites will also own land parcels, we will no longer 
be required to give them tithes. The words "kol yo'mecho" negate this line 
of thinking. (Meshech Chochmoh) 
Ch. 14, v. 21: "La'geir asher bisho'recho titnenoh vaacholoh" - To the 
inhabitant who is within your gates shall you give it and he shall eat it 
- Why does the verse say that he shall eat it? Isn't this obvious? A ben 
Yisroel is prohibited from doing commerce with "n'veiloh." However, if he 
happens to own "n'veiloh," for example he owns an abattoir and inevitably 
there will be "n'veilos" among the animals slaughtered, he may sell them. 
He is not only permitted to sell to a gentile, but also to another ben Yisroel 
who will eventually sell them to a gentile. However, if one has sold or given 
the "n'veiloh" to a gentile, a ben Yisroel may no longer buy it from him, 
even with the intention of selling it to another gentile (see Y.D. #117). This 
is why the verse says "vaacholoh." Once it has become the property of a 
gentile, he should eat it, and a ben Yisroel may not buy it from him. 
(Meshech Chochmoh) 
Ch. 15, v. 8: "Ki foso'ach tiftach es yodcho" - Rather you shall surely 
open your hand - The mishnoh Pei'oh 8:8 says that if a person has less 
than 200 "zuz" he is considered a poor man who may receive alms. Is there 
a Torah source for this threshold? In the parsha of "arochin," donating the 
value of a person to the Mikdosh, the Torah gives set sums for the 
payments. A poor person pays a reduced amount. The verse says "V'im 
moch hu mei'erkecho" (Vayikra 27:8), - if he is too poor for the value. The 
amount just mentioned as the payment is 50 "slo'im," which equal 200 
"zuz." If he has less than this amount he is called a "moch," a poor person. 
(Meshech Chochmoh) 
There is a mathematical allusion to the 200 "zuz" threshold. The word 
"tzedokoh" has the numerical value of 199. If one has 199 "zuz" or less he 
may receive alms. 
Ch. 15, v. 8: "Ki foso'ach tiftach es yodcho lo v'haa'veit taavi'tenu dei 
mach'soro" - Rather you shall surely open your hand and you should 
lend him for that which he lacks - These words discuss two situations. 
The first is where a person seeks alms because he lacks basic food. The 
Torah says that you shall surely open your hand and give with no 
restrictions and no delays in giving. "V'haa'veit" is the Torah's response to 
one who asks for a loan for other items he lacks, "dei mach'soro." In this 
situation you may investigate and ask for surety (hence the term/word 
source "ovote," collateral) before giving him help. (Meshech Chochmoh) 

Ch. 15, v. 18: "Lo yiksheh v'ei'necho b'sha'leichacho oso chofshi" - Do 
not find it difficult in your eyes when you send him away free - This 
verse seems out of place, as it is again discussing the six year slave of verse 
12. Verse 15 softens the blow of sending him away gratis and also giving 
him a bonus. Our verse is another reason for accepting the requirement to 
send him away gratis magnanimously. Why do verses 16 and 17 interrupt 
with the laws of a slave who stays on until "yoveil," a double departure, 
changing which slave is under discussion and interrupting the reasons for 
graciously sending away the slave? Any help would be appreciated. 
Ch. 15, v. 18: "Lo yiksheh v'ei'necho b'sha'leichacho oso chofshi .. 
avodcho sheish shonim" - Do not find it difficult in your eyes when you 
send him away free .. he has served you for six years - The master owned 
this slave for a maximum of six years only. When sending away an 
indentured slave who might have worked for his master as for as long as 49 
years (Vayikra 25:10,13) the Torah does not commensurate with the owner 
or comfort him by stating that the servant did what was required of him and 
that we were likewise slaves in Egypt and were freed (verses 15 and 18). It 
would seem that there is a greater need to mention these concepts there. 
Possibly, we can answer this with the insight of the Meshech Chochmoh. 
He says that to lessen the impact of setting a slave free on Yom Kippur of 
the "yoveil" year and receiving no compensation, the Torah gives a 
transition period. >From Rosh Hashonoh of "yoveil" until the blowing of 
the shofar on Yom Kippur, which is when the servant actually leaves, he 
has no responsibility to work and must still be given room and board by the 
master gratis (gemara R.H. 10a). This makes it relatively easy for the 
master to let go with no pep-talk. (Nirreh li) 
Ch. 16, v. 15: "V'hoyiso ach so'mei'ach" - And you should only be 
joyous - Another interpretation: And only you will be joyous, to the 
exclusion of the 70 nations. They have been very happy during the 7 days 
of Sukos, as during Sukos 70 offerings were brought for their well-being. 
On Shmini Atzerres a single offering is brought, and only for the bnei 
Yisroel. Therefore, only you will be joyous on this day. (Meshech 
Chochmoh) A Gutten Shabbos Kodesh.  
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Rabbi J. Gewirtz  

Migdal Ohr 
“And nothing of the banned property shall cling to your hand, so the L-
rd might turn away from His angry countenance and grant you mercy...”  
(Deut. 13:18) 
Parshas R’eh places much emphasis on the evils of Avodah Zara, serving a 
god other than HaShem. Those who serve idolatry, or entice others to it, 
must be eradicated. From the false prophet who uses signs and wonders to 
convince people to turn from HaShem to other powers, to the town which 
has a few people convincing the rest to follow them away from G-d, the 
punishment is to be swift and severe. 
Death is the only appropriate punishment for these people because they 
acted as murderers, or even worse, by pulling people away from life both 
in this world and the next as they directed them away from HaShem and 
His Torah, the source of eternal life and growth. 
In this verse, the Torah deals with a town that had been convinced to serve 
other gods. The town becomes an ‘ir hanidachas,’ a city which is to be 
wiped out. Everything in it must be burned and the rubble and ruins of it 
shall lie untouched as a memorial to what took place there and how 
egregious the sin was. 
We are commanded that everything must be destroyed, and we are not to 
take any of the gold or silver or other valuables from the town for our own 
purposes, even to use to serve HaShem. We must be so careful to remain 
pristine, says the Chizkuni, lest it appear that our intention in destroying 
the city was to benefit from its spoils. 
When one acts in the name of Heaven, he must be very careful to avoid 
anything that looks untoward. Were we to take from the spoils of the Ir 
Hanidachas, it would appear that their sin was not so bad, but that the 
Rabbis were money-hungry and looking for opportunities to accrue wealth. 
The chillul HaShem this would create would be similar to the worship of 
Avoda Zara, by diminishing the respect of HaShem. 
The phrase of something “clinging” to the hand conveys that even the 
tiniest unintentional appearance of impropriety can ruin the effect of the 
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testimony the destruction of the city is supposed to be. We are therefore 
warned to be vigilant. 
By doing so, and concerning ourselves with HaShem’s honor, we win His 
mercy. Even if we have not been perfect, but we conduct ourselves in a 
manner that shows we are thoughtful and sensitive to how people perceive 
the Al-mighty, we will be forgiven because we place His honor before our 
own, and His benefit before ours. In turn, He shows us mercy because the 
relationship becomes that much more precious when each party makes 
efforts on behalf of the other. 
A fellow went into his bank to cash a check. He was a regular there, and 
with his long beard and yarmulke he was quite memorable. However, today 
he had forgotten his ID. 
The teller was about to refuse his request when a manager told her it was 
OK to take care of him as she could identify him. 
As he was leaving, he stopped to ask the manager how she remembered his 
name. 
“I didn’t remember your name,” she said, “but whenever you come in and 
I ask how you’re doing, you give a big smile and say, “Thank G-d, I’m 
well.” Someone who always thinks about G-d like that is someone I know 
can be trusted.” 
Now You Know! 
Beginning with Rosh Chodesh Elul, says the Shulchan Aruch, we start 
saying Selichos, prayers of penitence. 
The Rem”a comments that the Ashkenazic custom is to begin Selichos 
later, before Rosh HaShana, but to begin blowing the Shofar on the first 
day of Elul. 
The Mishna Berura explains: On this day, Moshe went up Mount Sinai 
again to accept the second set of tablets after HaShem forgave the Jews for 
the sin of the Golden Calf, and the shofar was blown. 
The blowing was to say, “Moshe went up the mountain, do not stray after 
idols again!” Therefore, we too blow the shofar during Elul. 
He then says there is a hint to Elul in the verse, “Ani L’dodi v’dodi li,” I 
am devoted to my Beloved and He is greatly devoted to me.” The first 
letters spell out Elul. 
This fits with the fact that in our Parsha, the false prophet trying to get 
people to worship other gods is called a test of our love of HaShem. 
One who serves HaShem out of reverence may fall prey to logical 
arguments in favor of idolatry. 
Only one who truly loves HaShem will never abandon Him no matter what 
signs or reasons are given. 
Thought of the Week 
People are always watching you. Never forget you're wearing G-d’s face. 
Mazel Tov to   Rabbi and Mrs. Dovid  Lewin of  Ramat Beit Shemesh, Israel  
on the birth of a baby boy!  May you have much Yiddishe  nachas from your 
entire family!  
Roses are red, Violets are blue, I wish I could think of something witty and intelligent to write here… Come on, just hire a professional and let that be one less thing you 
have to worry about for your simcha. JewishSpeechWriter.com (You know you want to.) For all your speaking needs: JewishSpeechWriter.com Your Thoughts, the 
Perfect Words  
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M'oray Ha'Aish 
Re'eh: Show Me the Money 
In this week's Torah reading, Moshe continues to prepare the nation for 
their new life in the Land of Israel. He warns them - numerous times - not 
to follow the practices of the local pagans who worship their deities under 
"every leafy tree." Instead, he tells them, they are to create a central place 
of worship; there, and only there, are they to bring offerings to God. 
Reading these instructions, we might conclude that our religion is to be 
practiced only in this centralized place - in the Temple, in a place that we 
later learn is called Jerusalem. However, the subsequent verses of Parashat 
Re'eh prove this conclusion to be in error: A new element of holiness is 
revealed in this week's parasha, and it is the most decentralized form of 
holiness we can imagine. 
The Torah had already introduced the idea of a sabbatical year, at first very 
succinctly in Parashat Mishpatim (Sh'mot 23:10-11), and then in a more 
fully developed manner in Parashat B'har (Vayikra 25). In the sabbatical 
year, we relinquish ownership of the fields, orchards and gardens of the 
Land of Israel, and we remind ourselves that this land belongs to God. For 
six years, we work the land and benefit from its produce, but the seventh 
year reminds us that we are merely tenants. The "landlord" has set out very 
specific rules by which we must abide if we are to remain on His land. 

Indeed, Moshe reminds the nation - quite pointedly - that the Israelites will 
be inheriting the land not because of their own merit, but because of the 
gross misbehavior of the nations that have taken up residence there. The 
current tenants will be banished because they have failed to obey the 
landlord's most basic rules; should the Israelites emulate the behavior of 
these other nations, their own fate will be the same. (Dv'arim 9:4,5) 
How, then, do we merit the Land of Israel? We must do more than eschew 
idolatry; we must create a just society, and the new element of holiness 
which is introduced in this parashah aims to do just that: "Shemitat 
kesafim," the monetary sabbatical, calls for the cancellation of loans at the 
end of the sabbatical year (Dv'arim 9:15). 
In the seventh year, farmers are not to work the land; even produce that 
grows spontaneously is declared ownerless. This is how we are reminded 
that the land is not ours. However, a small problem may arise as a result of 
this cessation of work: survival. The farmer declares his or her fields 
ownerless; anyone and everyone may come and take whatever produce they 
find growing there in the seventh year. The economic burden created by 
observing this commandment, though, falls squarely on the shoulders of 
the farmer. Even if the sabbatical year was preceded by years of prosperity, 
when perhaps the farmer might have put aside a "nest egg" to help survive 
the year without income, a full year of unemployment is most certainly a 
severe economic hardship. 
It is here that the Torah introduces the law of loans and canceled loans. 
Presumably, the person in need of a loan is the farmer who has no income. 
We may further presume that the person who is giving the loan does not 
subsist from agriculture. This "industrialist" has not been hurt financially 
by the sabbatical year; quite the opposite, he or she has been the beneficiary 
of free produce throughout the year. As the seventh year wears on and the 
city-dweller's savings add up, the farmer's savings dwindle. The mitzvah to 
which we are introduced in Parashat Re'eh helps even out these inequities, 
leveling the playing field and restoring balance to the financial ecosystem 
of the Land of Israel. This is a primary form of Jewish social justice: By 
cancelling these loans at the end of the sabbatical year, the burden - and 
privilege - of shemittah observance is shared equally by all members of 
society. 
We should not overlook the more subtle message of the commandment of 
shemitat kesafim, the monetary sabbatical: Just as the Land of Israel and all 
its produce are holy, and belong, ultimately, to God, so, too, does all wealth. 
Whether a household subsists on farming or trading, on agriculture or 
industry, all prosperity comes from God's hand. Both the commandment to 
let the land lie fallow and the commandment to extend loans and cancel 
debts are divine imperatives; both are intended to remind us that all 
sustenance comes from God. 
The underlying message of these laws was not lost on Hillel, one of the 
greatest sages of the Mishna. In order to preserve the spirit and intent of the 
sabbatical laws, Hillel enacted an often-misunderstood and therefore much-
maligned decree known as pruzbul (Mishna Shvei't 10:3). At a time in our 
history when the majority of Jews did not live in the Land of Israel, the 
sabbatical laws were observed only by force of rabbinic decree; they were 
not a Torah-mandated obligation (Rashi, Gittin 36a). This being so, the 
system of loan cancellation was at risk of collapse, and many people 
declined to extend loans to other Jews. Hillel created a system, based on an 
existing loophole in the sabbatical laws, which enabled individuals to 
assign loans to the court for collection; loans assigned to the court are not 
affected by the sabbatical laws (Mishna Shvei't 10:2). In this way, lenders 
were allowed to bypass a rabbinic law (cancellation of loans at the end of 
the sabbatical year) in order to uphold the Torah obligation to help other 
Jews in need. In other words, the very same rabbis who instructed lenders 
to cancel debts also placed limits on the lenders' "exposure" by relying on 
Hillel's pruzbul. 
It has become fashionable in our day and age to claim that "when there is a 
rabbinic will there is a halakhic way." Cynics of this ilk enjoy nothing more 
than pointing to the enactment of pruzbul as evidence that the rabbis can 
upend the Torah whenever they so choose. Rashi, and many others, would 
not agree: Hillel's innovation applied a pre-existing principle of Torah law, 
and affected the enforcement of a rabbinic statute; it did not have anything 
at all to say about observance of a Torah-mandated law. In fact, Hillel's 
innovative approach had precisely the opposite result: It allowed monies to 
be returned to their rightful owner, and was motivated by the desire to 
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uphold the Torah law that requires us to extend loans in support of the less-
fortunate members of the community. 
The Torah's sabbatical laws are a means of creating social balance: When 
the financial burden of the sabbatical year is shared by all sectors of the 
society, the different sectors of society are sensitized to and take 
responsibility for one another's welfare. These laws - shemittah and 
shemitat kesafim - preserve the fabric of our society, and refocus us all on 
the true secret of our continued survival: The land belongs to God, and our 
presence and prosperity here is dependent upon God's benevolence and our 
own decency. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/08/essays-and-audio-
parashat-reeh.html 
This article can also be read at: http://www.aish.com/tp/i/moha/391607001.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2016 Aish.com - http://www.aish.com   
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Torah Attitude 
Parashas Re’eh: Strict Judge, Merciful Father but only One G’d 
September 1, 2016 
Summary 
Where do we find comfort? The meaning of “Shema” is not just to listen 
but to accept that G’d is one. When we say the verse “Shema Israel”, we 
accept and acknowledge that G’d is the King of the Universe Who is in 
control of any power in the world. The Four letter name of G’d is so holy 
that we may not pronounce it the way it is written. The name “Elokeinu” 
refers to G’d as the Almighty Who causes everything to happen, and is in 
control of any power in the world. Our sages explain that G’d’s different 
names represent different ways that G’d conducts the world. G’d says, “I 
am the One Who took you out of Egypt and split the sea. And it is I Who 
is here at Mount Sinai.” When we say Shema, we also acknowledge that 
the strict Judge and merciful Father is One. G’d has kept His promise that 
even in exile He will not forsake us and will constantly keep a watchful eye 
over us. When Moshiach comes all the nations of the world will accept 
upon themselves the Kingdom of G’d. Just like all of our difficulties were 
foretold in the Torah and by the prophets, the same Torah and the same 
prophets have promised us, in the name of G’d, that the time will come 
when all nations will live together in peace and harmony. 
Last Two Weeks 
In the last two Torah Attitudes we discussed how our sages instituted seven 
weeks of comfort after the three weeks of mourning, to ensure that we do 
not fall into despair and depression. We further spoke about how King 
David taught us to take comfort with the knowledge that G’d is guiding our 
affairs, whether He directs us with a rod or with a cane. 
Where Find Comfort? 
But where do we find comfort? In the last hundred years we have suffered 
from the communists and the Nazis. And now, both in Israel and in the 
Diaspora we are under a constant threat from various Muslim terrorist 
organizations, and there seems to be no end to this situation. We already 
mentioned that our comfort lies in our knowledge that we are not dealing 
with communists, Nazis and militant Muslims. They are but rods in the 
hand of our loving Father in Heaven Who is chastising us to bring us back 
to Him. He is sending us one message after another: “Come back my dear 
children to the Torah, and all the blessings of the Torah will be bestowed 
upon you.” As it says in the beginning of this week’s parasha (Devarim 
11:26-27): “See I present before you today blessing and curse. The 
blessing: when you accept the mitzvot (commandments) of Hashem your 
G’d...” 
Commandment To Accept 
Let us try to understand this concept a little better. In the Book of Mitzvot, 
the Rambam goes through each of the 613 mitzvot. In the second mitzvah, 
the Rambam states that we are obligated to believe that G’d, Who created 
everything and is the ultimate cause of whatever happens, is One. This is 
what we read in Shema, as it says in Parashas Va’Eschanan (Devarim 6:4): 
“Hear Israel, Hashem Elokeinu [our G’d], Hashem is one.” The Chinuch 
(paragraph 417) explains that the meaning of “Shema” is not just to listen 
but to accept that G’d is one. 
Accept Heavenly Kingdom 
The Rambam explains that this is referred to by our sages as accepting the 
Heavenly Kingdom. When we say the verse “Shema Israel”, we accept and 
acknowledge that G’d is the King of the Universe, Who is in control of any 

power in the world. No individual, no nation and no natural force has any 
power unless G’d allows it (see Duties of the Heart, Gate of Trust, chapter 
3). 
Four Letter Name 
The Four letter name of G’d is used twice in the first verse of Shema. This 
name we refer to as Hashem, for it is so holy that we may not pronounce it 
the way it is written. The way we pronounce it refers to G’d as being the 
Master of Everything. 
The Almighty 
The other name of G’d that appears in the verse of Shema is “Elokeinu”. 
This name refers to G’d as the Almighty Who causes everything to happen, 
and is in control of any power in the world. 
Two Names 
However, it seems strange that we refer to G’d with different names? As 
we define G’d as being the Ultimate One, would it not be more 
understandable if G’d had just one name? 
Mercy And Judgment 
Our sages explain that G’d’s different names represent the different ways 
that G’d conducts the world. Hashem refers to when G’d deals with the 
world with mercy, whereas “Elokim” refers to when G’d sits in judgment. 
Hashem and Elokim 
We already mentioned that in the beginning of this week’s Parasha, it says 
(Devarim 11:26-28): “See, I present before you today blessing and curse. 
The blessing: when you listen to the commandments of Hashem 
Elokeichem [Your G’d] … And the curse: when you do not listen to the 
commandments of Hashem Elokeichem.” This seems strange. If the name 
“Hashem” refers to G’d’s conduct of mercy, and the name “Elokim” refers 
to G’d’s conduct of judgment, we would expect that the Torah would use 
“Hashem” alone when talking about blessings and “Elokim” by itself when 
dealing with curses. 
Mighty Warrior And Old Sage 
In order to answer this, we shall analyze what we read two weeks ago in 
the Ten Commandments. There G’d, so to say, introduced Himself in the 
first commandment and said: “I am Hashem Elokecha [your G’d] who has 
taken you out of the land of Egypt” (Devarim 5:6; Shemos 20:2). Rashi 
quotes from our sages that at the splitting of the sea, when G’d concluded 
the exodus from Egypt, He appeared as a mighty warrior, dispensing 
justice. However, at the giving of the Torah at Mount Sinai, He appeared 
as an old sage, full of mercy like a father. That could, G’d forbid, lead us 
to think that there are two powers: One that punishes like a warrior, and 
another one that is merciful like a father. Therefore, G’d says, “I am the 
One Who took you out of Egypt and split the sea. And it is I Who is here at 
Mount Sinai.” 
Deeper Understanding 
We now have a better understanding of what we accept upon ourselves 
when we say the Shema. First of all, we accept that G’d always existed and 
will continue to exist forever. We further accept that G’d is the Almighty 
Who controls everything in the world and that nothing can happen unless 
G’d causes it. Sometimes, G’d conducts Himself with strictness as a mighty 
warrior; and sometimes with mercy as an elderly father. When we say 
Shema, we acknowledge that the strict Judge and merciful Father is One. 
We cannot understand G’d’s ways, especially when he conducts himself as 
a strict judge. Only with a strong belief that G’d is our merciful Father, are 
we able to accept that G’d’s master plan is both just and merciful at the 
same time. 
The One And Only Real Power 
With this we also understand what it says at the beginning of this week’s 
Parasha. Sometimes we deserve G’d’s blessings and G’d supports us with 
a cane. However, when we bring upon us G’d’s curses, G’d forbid, we get 
treated with a rod. In both cases it comes from the same source, Hashem 
Elokim, Who is the One and Only real power in the world. 
Watchful Eye 
A few weeks ago we concluded the period of three weeks of mourning over 
the destruction of the Temple and all the calamities that have befallen the 
Jewish nation throughout our long and bitter exile. However, we already 
mentioned that we can only marvel at the fact how the Jewish people 
continue to survive despite our enemies’ constant efforts to wipe us out. 
G’d has kept His promise that even in exile He will not forsake us, and will 
constantly keep a watchful eye over us. As it says in Parashas Va’Eschanan 
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(Devarim 4:31) “For Hashem Elokecha is a merciful G’d. He will not 
abandon you nor destroy you. And He will not forget the covenant of your 
forefathers that He swore to them.” Here again, we see the combination of 
Hashem referring to G’d’s conduct of mercy and Elokecha referring to 
G’d’s strict judgment. 
Moshiach 
At the end of the Yom Kippur Neilah prayer we pronounce “Hashem is the 
Elokim” seven times. Here again we use both names as an expression of 
the oneness of our merciful Father and strict Judge. But in Shema we say 
“Hashem  Elokeinu, He is our G’d”. Rashi (Devarim 6:4) explains that this 
expresses that the Jewish people has a special connection to G’d that 
entitles us to refer to G’d as our G’d. For only we accepted G’d and His 
commandments at Mount Sinai. Most people in the world do not even live 
by the seven Noachide commandments, and are thus lacking in their 
acceptance of G’d. But when Moshiach comes, then G’d will be accepted 
by all nations, as we say in Aleinu at the end of every prayer: “And G’d 
will be accepted as King in the whole world. On that day, G’d will be One 
and His name will be One.” Rashi explains that this is what we refer to 
when we say in Shema that “G’d is One.” For then all the nations of the 
world will accept upon themselves the Kingdom of G’d. 
Comfort 
This is our comfort during these seven weeks. It is true that we live in a 
dangerous time, and that our enemies will take any opportunity to attack us 
wherever they can. But on the other hand, we must remember and 
appreciate the fact that we still exist as a nation. In addition to this we must 
keep in mind that just like all of our difficulties were foretold in the Torah 
and by the prophets, the same Torah and the same prophets have promised 
us, in the name of G’d, that the time will come when all nations will live 
together in peace and harmony. And on that day everyone will accept that 
the One and only true power in the world is G’d. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Drawing from the Past to Process the Present 
The Torah states in the Portion of Eikev, “Perhaps you will say in your 
heart, ‘These nations are more numerous than I; how will I be able to 
drive them out?’ Do not fear them! You shall remember what Hashem, 
your G’d did to Pharaoh and to all of Egypt…” Sforno explains, “When 
you will notice that the nations of the world greatly outnumber you, do 
not be overwhelmed with fear, due to the impossibility of defeating these 
nations. Rather, you should recognize that although your number is small 
and power limited, and thus impossible to defeat them; nevertheless, you 
should not be fearful because you should recognize that you will defeat 
them because G’d is with you. Just as G’d defeated Pharaoh and Egypt 
although they were greater than you, so too will He defeat these nations.” 
It is interesting to note that Chazal tell us regarding the acquisition of Torah 
that it is not possible to come upon its truth unless one meets certain 
criteria. If one does meet these criteria, he will merit Divine Assistance 
that will allow him to come upon its truth. One must understand and 
appreciate that one’s own limitation regarding coming upon the truth of 
Torah is not based on one’s intellect or ability but rather it rests solely 
on the degree of Divine Assistance that one merits. If one were to believe 
that he is able to comprehend the truth of Torah due to his unique 
intellectual ability, he is not only mistaken, but rather it is a position that 
touches upon heresy. On the other hand, it is also incorrect to believe 
that it is impossible and beyond one’s grasp to come upon the truth of 
Torah because it is too vast and difficult. Everything in one’s life is purely 
determined by G’d. One’s success is unrelated to his initiative. Just as it 
was humanly impossible for the Jewish people to defeat Pharaoh and his 
armies without G’d’s intervention, so too it is not possible to succeed in 
any pursuit unless G’d Wills it to be so. 
The Gemara in Tractate Shabbos states, “One’s yearly allocation is 
designated from Rosh Hashanah to Rosh Hashanah (by G’d).” Meaning, 
although one needs to take initiative to attain one’s livelihood, G’d 
determines 

the degree of the effectiveness of that initiative from one Rosh Hashanah 
to the next. Understanding this, that G’d dictates all aspects of one’s life, 
one must live his life in accordance with the Torah without compromise. 
Despite one’s material needs one cannot justify compromising on his 
obligation as a Jew. As Rambam writes in the Laws of the study of Torah, 
“Every Jew has the obligation to study Torah during the daytime period 
and nighttime period…(regardless of one’s predicament) if one is poor or 
wealthy, young or old, one who lives a life of suffering and one who 
does not, every Jew is obligated to set aside time to study Torah.” If one 
is faced with great material challenges how could he not be fearful and 
concerned about attaining a livelihood? How could he not dedicate 
himself completely to his material need? G’d says, “Do not be fearful!” 
Since G’d is the one who determines and establishes to what degree one 
will succeed, one must only take a responsible level of initiative and not 
be fearful of the future outcome. Rather, one should have faith and trust in 
G’d. One should dedicate himself to a life that is in accordance with 
the Torah and thus be a beneficiary of G’d’s Kindness. 
2. G’d’s Unique Relationship with the Jewish people 
The Torah states in the Portion of Eikev, “Moshe said to the Jewish 
people, ‘You are the children of Hashem, your G’d. Just as a father 
disciplines his child, so too does G’d discipline the Jewish people.” Ohr 
HaChaim HaKadosh explains that if one sees the child of another 
misbehaving, although he sees in appropriate behavior, he will not 
discipline that child. It is only when one’s own child misbehaves that 
he will discipline him because he is bothered by it. This is because a 
father has a special love and feeling for his own child that creates a 
mindset that does not allow him to tolerate the misbehavior of his own 
child. The father therefore responds immediately to the misbehavior with 
discipline, because he wants his child to address his potential to its 
fullest. The father will do whatever is necessary to facilitate that process, 
even if he must resort to disciplining the child. Similarly, because of G’d’s 
special relationship with the Jewish people, He punishes them 
(disciplines) even if they should deviate to a small degree. It is because 
they are His children. In contrast, when the nations of the world transgress 
and violate all of the precepts of their obligation, G’d does not punish 
them immediately. It is only after they have exhausted all levels of 
mercy and tolerance does He punish them to destroy them. 
The Torah states in the Portion of Re’eh, “(Moshe said to the Jewish 
people) You are children to Hashem, your G’d – you shall not lacerate 
yourself and you shall not make a bald spot between your eyes for 
a dead person.” Rashi in his commentary explains, “One is forbidden to 
lacerate himself or pull out his hair as an expression of grief for the 
dead. Because you (the Jewish people) are G’d’s children you must 
appear in a pleasant and proper state. You should not be lacerated or be 
seen with bald spots.” The Torah continues, “For you are a holy 
people to Hashem, your G’d, and Hashem has chosen you for 
Himself to be a treasured people, from among all the peoples on the 
face of the earth.” 
Sforno explains, “It is not appropriate for one to show extreme worry 
and pain because of the loved one who passed away. This is because 
there is another relative who is of greater honor and stature who provides 
all hope of good. Regardless of the loss, you still have your Father, Who 
is the eternal G’d.’” Even if one were to lose the physical and material 
support of one’s parent or one’s closest relative, G’d as the eternal Father 
of the Jewish people will provide whatever is necessary. 
Sforno continues, “As it states, ‘You are G’d’s Children.’ You have 
no reason to be pained exceedingly for concern for the loved one who 
died because ‘For you are a holy people to Hashem…’ destined for the 
world to come, in which one moment of that world has greater value than 
the entire pleasure and benefit of the physical world.” The Mishna in 
Ethics of our Fathers states that this world is only a corridor that leads to 
great banquet hall of the world to come. Jewish belief dictates that after 
one passes away the soul passes on to an eternal spiritual world, which is 
the ultimate objective and value of physical life. One must believe that the 
one who has passed away has moved on to an eternal spiritual world in 
which is the ultimate location in which he is bound to G’d, our Father. As 
we refer to G’d in our prayers, “Our Father, our King.” The essence of 
the relationship between G’d and the Jewish people is that of a father 
to his child. It is because of this special relationship, that the one who 
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remains alive must understand that he has not been abandoned, because 
G’d his eternal Father will support 
and secure him. 
3. Perceiving Life for What it Truly Is 
The Torah states, “See, I present before you today a blessing and a 
curse.” Why does the Torah state “Today?” It would have been sufficient 
to have stated, “I present before you a blessing and a curse.” The 
Torah states in the Portion of Nitzavim, “This day, Hashem your G’d, 
commands you to perform these decrees and the statutes, and you 
shall observe and perform them with all your heart and with all your 
soul.” Rashi cites Chazal, “When you perform the mitzvos and study 
the Torah you should see them as being new in your eyes. It should be 
as if you were commanded to observe them on this day (by G’d).” The 
Torah on several occasions emphasizes the point of needing to see the 
mitzvos as being “new.” For example, in the first paragraph of the Shema 
the Torah states, “Let these matters that I command you today be upon 
your heart.” Chazal explain that “today” means that the mitzvos must 
remain “new” in one’s eyes. This is because, a new proclamation is seen 
as special to the one who hears it, compared to a proclamation of the 
past, in which one loses interest. If one regards the mitzvos as something 
that is not unique and special (because they are of the past), one’s 
interest and focus will wane and eventually dissipate. He will feel as if his 
time is being infringed upon, and will thus perform them begrudgingly. 
Thus, in order for one to be able to be worthy of the “blessing” and fully 
appreciate the detriment of transgression (the curse), one must see the 
commandments as if they were given “today.” 
The Torah states in the Portion of Nitzavim, “I have placed life and 
death before you, blessing and curse – choose life so that you will 
live…” Moshe presented the Jewish people with the choice “to live” or 
“die” and to be “blessed” or “cursed.” He then then concludes “You should 
choose life.” Why did Moshe need to encourage the Jewish people to 
choose life? Is it not obvious that when one is presented with a choice 
between life and death, that he will choose life? 
The Midrash explains this verse with an allegory. It is analogous to an 
aged man who was sitting at a crossroad. The road on the right appeared 
to be nearly impossible to travel as far as the eye could see. The path 
was fraught with many obstacles and great difficulties. However, the road 
on the left, by contrast, appeared to be wide and beautifully paved with 
many esthetic details. As far as eye could see, the left road was ideal for 
traveling and the obvious choice to take. A traveler came to the 
crossroad and after pondering which road to take, he decided to take the 
road to the left, which was the obvious choice. The aged wise man noticed 
this, and said to the traveler, “Before you start along the path which 
seems to be more attractive and inviting, you should know that this 
comfort and ease in travel is only for a three-day journey. After three 
days of travel, the path becomes disastrous and catastrophic. The suffering 
that you will endure beyond that point is unfathomable. However, the 
road to the right, which appears to be difficult to travel, is only difficult 
for a three-day trek. In fact, after three days you will come upon beauty 
and splendor that is not imaginable. It will become wide, uplifting, and 
beautiful beyond your expectations.” 
The lifespan of man is limited. As King David writes, “The life of 
man is seventy years…” Even if one were to live a longer life, it remains 
infinitesimal compared to the eternity of life in the world to come. 
Understanding and appreciating this, one will invest and dedicate 
himself in the present for the sake of the future. Understanding the effort 
of the moment as compared to the fruits of one’s labor in the world to 
come, it is considered no more than a three-day trek. 
The Mishna in Ethics of our Fathers tells us that a passing moment of the 
world to come, regarding its degree of pleasure and goodness would dwarf 
an entire lifetime of pleasure in the physical world. If one is able to 
internalize the value of physical existence as only something that is to 
facilitate one’s spiritual accomplishments, which is unending and 
unfathomable, one will perceive every moment of life as the ultimate 
opportunity. He will never feel infringed upon. Even if one were to 
suffer, he would understand it within the context of spiritual value and 
thus be able to meet the challenge. Therefore Moshe tells the Jewish 
people to “choose life.” Meaning, regardless of perception of difficulty 
that makes it seem that the path to the left is a better choice, Moshe is 

encouraging the Jewish people to understand that one’s superficial glance 
is deceiving. One should choose the road to the right, regardless of the 
initial difficulties because it will bring to unlimited success and blessing. 
Ohr HaChaim HaKadosh based on that Midrash explains the word 
“today” in the verse to mean that the challenges of life as compared to 
eternity are the equivalent of one day. Therefore, the Jew should dedicate 
himself to his spirituality so that he should reap eternal 
blessing in the world to come. 
4. The True Gift of Torah 
The Torah states, “See, I present before you today a blessing and a curse. 
(Es ha’beracha) The blessing: that you hearken to the 
commandments of Hashem….” Ohr HaChaim HaKadosh in his 
commentary points out that the word “es” seems to be superfluous. 
The word “es (and),” is an adjunct is coming to include something that 
is not explicitly mentioned in the verse. There is a Positive 
Commandment, “You shall fear (revere) G’d. (Es Hashem Elokecha 
Tirah).” The Gemara explains that the word “es,” which in its own 
right has no interpretation, however indicates an adjunct to the subject 
matter being discussed (which is the reverence of G’d in this case), is 
coming to include Torah Sages. The Torah requires one to revere the 
Torah Sage no less than one must revere G’d Himself. Regarding the verse 
in the Portion of Re’eh, what is the word “es” coming to include, 
regarding the blessing that one will receive if one adheres to the Torah? 
Ohr HaChaim continues, “In addition to the blessing that one will receive 
if he follows the ways of G’d, one will merit another ornament 
(benefit). What is this additional benefit? When one engages in Torah 
study he will experience a degree of pleasure and joy that is 
extraordinary and overwhelmingly positive. This unique pleasure and joy 
will bring life to his spirit. As it states in Yeshiya, ‘When you hear it 
(Torah) your spirit will be enlivened.’ Just as one is able to sense 
things with his physical senses, the Jew is able to sense the exquisite taste 
of Torah. Rather than one seeking reward for studying Torah, one who 
truly senses its delight, will feel obligated to his benefactor (G’d) for giving 
him such an overwhelming degree of pleasure and joy.” Thus, the word 
“es” regarding the blessing for adhering to the Torah, is coming to include 
not only the knowledge and wisdom of its truth, but also the unlimited 
degree of pleasure and joy that one will experience. This is the additional 
benefit hat the Jew will receive by adhering to the Torah. 
The Gemara in Tractate Kiddushin states, “I (G’d) have created the evil 
inclination, and the Torah as its antidote.” It seems from the Gemara that if 
one engages in Torah study, he will naturally incapacitate his evil 
inclination. Ohr HaChaim HaKadosh explains that it is only when the 
Torah is studied for its own sake (l’shmah), that it has the capacity to act 
as an antidote against the evil inclination and protect the individual from 
its influence. 
However, the Torah that is studied not for its own sake (shelo l’shmah) 
will not being about this effect. It will not be an antidote against the evil 
inclination. One would think that engaging in Torah study is in itself 
sufficient to counter the evil inclination, regardless of one’s intent. 
Chazal in Midrash Eicha tell us, “G’d said, ‘I wish that the Jewish people 
would have abandoned Me, rather than abandoning My Torah. Had they 
engaged in Torah study, they would have been able to return to the path 
of good, because the enlightenment of Torah would have brought them 
back to the good.” We see from this that G’d said it would have been 
better for the Jewish people to have engaged in idolatry than to have 
abandoned the Torah because the study of Torah would have provided 
them with a sense of clarity and enlightenment that would have allowed 
them to return. There is a unique holiness and sanctity in the Torah that 
has the ability to touch upon the soul of the Jew who engages in it. If 
so, how do we understand the position of Ohr HaChaim HaKadosh who 
explains that it is only Torah (l’shmah) that is studied with a pure intent 
that has the ability to affect the individual regarding his evil inclination? 
Regarding the ability of a Jew to be able to repent and return to the path 
of good, engaging in Torah study even without the purest intent will be 
effective. However, in order for the Jew to be affected and impacted 
to the greatest extent by his Torah study, it must be for its own sake. 
In order for one to be affected by the holiness of Torah, one must be at 
the level where he senses the pleasure and joy of engaging in its study. This 
is the individual who understands and appreciates that G’d is not indebted 
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to him for adhering to His Will, but rather he is indebted to G’d for 
bestowing upon him the gift of Torah. It is only possible to achieve this 
level of understanding and feeling regarding the Torah if one is sufficiently 
spiritualized. Since the Torah is a spiritual entity, one can only have a 
sense of its pleasure and joy if he is spiritualized. If one is immersed in the 
physical, at best he will experience the study of Torah as intellectual joy, 
but it will not impact significantly upon his soul. 
One of the closest students of Rav Shach z’tl had written about him that 
when he was a young student in Europe, he studied Tractate Bava 
Basra (which is one of the largest Tractates of the Talmud) in the winter 
session he reviewed it 300 times. When Rav Shach studied Tractate 
Zvachim he also reviewed it hundreds of times. The student wrote that 
when Rav Shach would come into the study hall of the Ponovitch 
Yeshivah, he would review as much as fifty folios of the Talmud in a 
matter of an hour. It was as if he was “devouring the Gemara.” Rav 
Shach’s level of immersion in Torah was something not to be fathomed. 
He is an example of one who truly experienced the unlimited pleasure and 
joy of Torah study, because he totally invested and dedicated every 
moment of his life to Torah. This was because he was sufficiently 
spiritualized due to his dedication to the Will of G’d. 
5. The Actualization of Mitzvos 
The Torah tells us that Moshe recounted the events of the past forty years 
in the desert, “You shall remember the entire road on which Hashem, 
your G’d led you these forty years in the desert so as to afflict you, to 
test you, to know what is in your heart, whether you would observe 
His commandments or not.” Sforno writes, “What is the test that G’d 
presents? It is not when G’d denies the Jew that He tests him, but rather 
when He provides the Jew with everything without experiencing any 
suffering that G’d wants to see how that individual will behave. G’d 
wants that it should be revealed and seen that what is in one’s mind and 
heart should be actualized. Every angel should know that the level of 
distinction of the Jew is greater than the most exalted angel…” It is 
interesting to note that the purpose of actualizing one’s intent is so that 
the angel should understand and appreciate the distinction of the Jew. 
Why is it important that the angel should understand and appreciate the 
uniqueness of the Jew’s spiritual dimension? 
The Gemara in Tractate Sanhedrin states, “Tzaddikim are greater than the 
ministering angels…” Rav Chaim of Volozhin explains in his work Nefesh 
HaChaim, that the tzaddik is greater than the most advanced angel, 
because his classification of devoutly righteous only came about through 
his own initiative and choice, whereas the spiritual dimension of the 
angel is created and endowed by G’d. Since the tzaddik became devoutly 
righteous due to his own choice and initiative, his accomplishments are 
accredited to himself, which is not so regarding even the most exalted 
angel. 
The Gemara in Tractate Nidah tells us that before the conception of a 
child an angel brings the droplet of semen before G’d for a 
pronouncement of the child’s destiny. G’d pronounces upon it, “rich or 
poor, strong or weak, wise or foolish, healthy or sickly…. However, G’d 
does not pronounce upon it: righteous or evil.” The Gemara extrapolates 
from this, “From here we see, that everything is predestined by heaven, 
except one’s fear of heaven.” One’s status as devoutly righteous or evil is 
determined only by one’s own initiative and choice. Although the level of 
understanding and grasp of holiness of the angel is more advanced than 
even the greatest tzaddik, the degree of spiritual achievement of the 
tzaddik surpasses that of the angel. 
Why is it important for the angels to understand and appreciate the 
spiritual distinction of the Jew, due to his own spiritual initiative to 
actualize what is in his mind and heart. The Gemara in Tractate Shabbos 
tells us that when G’d was going to give the Torah to the Jewish people 
the angels in heaven came to Him with a claim, “What is this 
(unformed) man that is not even worth mentioning? Leave Your splendor 
in heaven.” The angels did not want G’d to give the Torah to the Jewish 
people, because man is fickle and has a propensity to sin. They wanted 
the Torah to remain in heaven. The angels could not understand why G’d 
would give the most precious commodity in existence to such an 
insignificant and flawed being. G’d told Moshe to answer the angels 
because they did not grasp or understand the important fact that this fickle 
and insignificant being has greater value than the greatest angel because 

of his ability to exercise his free choice. Through his own choices and 
initiatives, man could chose to be devoutly righteous or evil. It is because 
of this, that the Jewish people, regardless of their limitations and 
propensity to sin, are worthy of receiving the Torah. 
G’d giving the Torah to the Jewish people is the ultimate gift only if 
man chooses to actualize its commandments. However, man chooses to 
neglect or ignore G’d’s Will and thus reject the Torah, then the outcome 
will be tragic. G’d wants the Jew to actualize what is in his heart and 
mind so that the angels will recognize the good that came about through 
the Jewish people receiving the Torah at Sinai. 
 

Rabbi Shlomo Katz 
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Daf Yomi: Bava Kamma 95 
Our parashah opens: “See, I present before you today a blessing and a 
curse.” R’ Yosef Shalom Elyashiv z”l (1910-2012; Yerushalayim) asks: 
Why does the verse say “today”? 
He explains: If a person remembered everything that ever happened to him 
and all of Hashem’s kindness to him, he would stop at nothing to be able 
to devote all of his energies to serving Hashem with all his heart. However, 
man’s nature is that, although when he is first saved from danger he thanks 
Hashem profusely, he soon returns to his routine and forgets Hashem’s 
kindness. 
This, writes R’ Elyashiv, is the meaning of the verse (Devarim 32:18), “The 
Rock gave birth to you, forgetful one, and you forgot Kel Who brought you 
forth.” G-d gave man the ability to forget as an act of kindness; otherwise, 
life would be unbearable. Without forgetfulness, man would remember at 
every moment every terrifying experience he had ever had and every 
mistake he had ever made. Who could bear such a burden? Forgetfulness 
allows man to put those thoughts behind him. For the same reason, G-d 
decreed that one’s memory of the deceased would diminish with time. 
R’ Elyashiv continues: Hashem gave man the power to forget as an act of 
kindness, but man uses that power to forget Hashem. That is why our verse 
says “today.” At all times, one must remember that Hashem has placed 
before him a choice between receiving a blessing or a curse. Man must 
remember “today” and every day so that he chooses properly. (Kitvei 
Ha’GRYS: Avot Vol. II p. 274) 
“Re’eh / See, Anochi / I present before you today a blessing and a curse.” 
(11:26) 
R’ Avigdor Tzarfati z”l (France; 13th century) writes: “Re’eh” can mean 
“understand,” as in the verse (Kohelet 1:16), “My mind ‘ra’ah’ / has seen 
much wisdom and knowledge.” The verse is saying: “Understand [what is 
at stake, i.e., a blessing or a curse]! Then you will choose the Torah, which 
includes the commandment: ‘Anochi Hashem’.” 
Alternatively, R’ Avigdor writes: Moshe said, “See what I (‘anochi’) have 
chosen and what resulted,” referring to the rays of light that emanated from 
Moshe’s countenance. “This happened to me because of the Torah.” 
(Peirushim U’pesakim Le’rabbeinu Avigdor Tzarfati) 
“[Y]ou may slaughter from your cattle and your flocks that Hashem has 
given you, as I have commanded you . . .” (12:21) 
R’ Yaakov Kamenetsky z”l (died 1986; rosh yeshiva of Yeshiva Torah 
Vodaath in Brooklyn, N.Y.) observes: Although there are berachot to be 
recited in connection with the performance of many mitzvot, the mitzvah 
of shechitah / kosher slaughter of an animal is unique in one respect. It is 
well established that if one performs a mitzvah [e.g., putting on tefilin] 
without reciting the berachah, one has nevertheless discharged his duty to 
perform the mitzvah. Yet, according to some halachic authorities, if one 
performs shechitah without reciting a berachah, the shechitah is not valid 
and the animal may not be eaten. Why? 
R’ Kamenetsky suggests the following answer: Before an animal is 
“shechted,” there are two prohibitions that prevent us from eating it. One is 
the prohibition of “aiver min ha’chai” / eating from a live animal. The other 
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is the prohibition of “ainah zevuchah” / eating an animal that died in any 
way other than as a result of a proper shechitah. The first prohibition–“aiver 
min ha’chai”–disappears when the animal no longer is living. It makes no 
difference how the animal died, since the prohibition applies, by definition, 
only to living animals. However, the prohibition of “ainah zevuchah” can 
be removed only by performing the mitzvah of shechitah; any other way of 
killing the animal would not suffice. Moreover, even if one would perform 
the act of shechitah perfectly but he would say that he is not doing it for the 
mitzvah, presumably the animal would not be considered “shechted.” Thus, 
our Sages established the berachah as a declaration that the one 
slaughtering the animal intends to perform not just the act, but also the 
mitzvah, of shechitah. 
R’ Kamenetsky adds: According to R’ David Halevi z”l (1586-1667; the 
“Taz”), one does not fulfill the mitzvah of reading Megillat Esther if he did 
not recite the berachah. This may be explained in a way similar to the 
above. The Megillah tells a nice story, but there are no obvious miracles 
described there. Thus, in order to fulfill the mitzvah of publicizing G-d’s 
miracles, which is the purpose of reading the Megillah, one must announce 
that he is reading for that purpose. This is what the berachah accomplishes. 
(Quoted in B’mechitzat Rabbeinu p.141) 
“You are children to Hashem, your G-d.” (14:1) 
R’ Yisroel Meir Kagan z”l (the Chafetz Chaim; died 1933) writes: Imagine 
that someone (“Reuven”) has a son who behaves improperly. Imagine 
further that another person (“Shimon”) gossips about Reuven’s errant son 
and publicizes his misdeeds. Reuven would be justifiably angry at Shimon. 
Reuven (the father) would say, “Even if you meant well, you should have 
rebuked my son privately rather than humiliating him publicly. Moreover, 
I know that your intentions were not pure; rather, you enjoy seeing another 
person’s shame.” 
Our verse teaches that we are children to Hashem. The Torah means this 
literally; Hashem’s love for us is similar to a parent’s love for a child, even 
an errant child. Therefore, Hashem “rejoices” when good things happen to 
us, and He is “pained” when we have troubles. Let us imagine, then, how 
He “feels” when someone shames a fellow Jew! (Shemirat Ha’lashon: 
Sha’ar Ha’tevunah ch.5) 
R’ Shalom Noach Berezovsky z”l (the Slonimer Rebbe; died 2000) writes: 
If a Jew had any inkling of his own worth, he would not sin. In this vein, 
R’ Avraham Weinberg z”l (1804-1884; the first Slonimer Rebbe) 
interpreted the verse (Mishlei 3:11), “Hashem’s rebuke, my child, do not 
denigrate” – Hashem’s rebuke is, “You are My child.” Therefore, do not 
denigrate yourself. Remember that you are a prince, and a prince is 
expected to behave in a certain way. Don’t embarrass yourself. One who 
appreciates his own worth won’t, so-to-speak, sell his birthright for a bowl 
of lentils. 
R’ Berezovsky continues: The legendary chassidic master, Reb Zusia, once 
heard an itinerant maggid / preacher deliver a fire-and-brimstone speech to 
a large group. When he finished, no one seemed to have been moved by his 
words. Then R’ Zusia rose and said, “Dear brothers! Doesn’t Hashem love 
you and care for you? How is it possible to transgress His will?” 
Immediately, heart-rending cries filled the synagogue. 
Afterward, the maggid asked R’ Zusia, “Didn’t I portray in vivid detail the 
terrifying punishments of Gehinom? Why did that have no impact on them, 
while your words, which were not frightening at all, had an immediate 
effect on them?” 
R’ Zusia answered: “Your words had the effect of closing their hearts, 
scaring them until they could no longer feel. My words had the opposite 
effect.” 
The Gemara (Sotah 3a) says that a person doesn’t sin unless a spirit of 
insanity comes over him. What this means, says R’ Berezovsky, is that a 
person cannot sin unless he forgets who he is and how much he is worth. 
(Netivot Shalom: Kuntreis B’chochmah Yivneh Bayit p.8) 
Teshuvah 
R’ Moshe ben Yosef Trani z”l (1505-1585; rabbi of Tzefat, Eretz Yisrael; 
known by the acronym “Mabit”) writes: We have investigated the meaning 
of teshuvah and have concluded that it is, “Coming close to Hashem after 
being distanced as a result of sin.” 
He explains: By “coming close,” we mean that the penitent’s intention 
should not be to avoid punishment for his transgressions, but rather to come 
close to his Creator after having been distanced because of transgressing 

His word. One whose intention is to avoid punishment does not become 
close to Hashem. 
It is necessary to understand, Mabit continues, that one who sins commits 
two wrongs. First, he causes harm to himself by making himself liable for 
punishment. Second, he angers Hashem by transgressing His word. (This 
may be understood by imagining that the son or close friend of a human 
king sinned against him. The king might not punish that person because of 
their close relationship, but he nevertheless would be angry that some he 
loves betrayed him.) Therefore, one who wishes to repent must right two 
wrongs. So long as the penitent does not seek to repair the relationship, it 
is not called “teshuvah” [which literally means, “return”] because he has 
not worked to return the relationship to the state that existed before the sin. 
Mabit explains further: Being close to Hashem means feeling that, even if 
Hashem would not punish one who has sinned, one would not want to 
transgress His word. If one has this attitude, the punishment to be meted 
out will be cancelled in any event. (Bet Elokim: Sha’ar Ha’teshuvah ch.1) 
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Rabbi Dov Kramer 

Taking A Closer Look 
“All first born males of your cattle and of your flocks shall be sanctified to 
Hashem your G-d” (D’varim 15:19). This requirement obviously applies to 
every member of the Children of Israel, no matter which Tribe they are 
from. However, the very next verse (15:20) continues by saying “before 
Hashem your G-d shall you eat it, year by year, in the place that G-d 
chooses,” instructions that can only apply to Kohanim (see Rashi), since 
only Kohanim are allowed to eat the first born animal. This is evident from 
the explicit instructions given to the Kohanim (Bamidbar 18:8-19) about 
which foods must be given to them (by the rest of the nation) that only they 
can eat, a list that includes first born animals (18:15-18). How could the 
Torah use the same word (“you”) in consecutive verses if they do not refer 
to the exact same people? Why leave the impression that anyone can eat 
the first-born animals if only the Kohanim can? 
This issue is not limited to these verses. Earlier (D’varim 12:17), we are 
told “you are not able to eat the tithes of your grain, wine or olive oil, and 
(or) the first born of your cattle and sheep, and (or) your voluntary 
offerings, and (or) that which is elevated by your hand, within your gates; 
rather, before Hashem your G-d shall you eat it, in the place that Hashem 
your G-d chooses.” Here, several categories are grouped together, with the 
same word (“you”) referring to those who can eat these things. But can the 
same people eat all the things listed? 
Sorting out what each of the categories are is not straightforward. “The 
tithes of your grain, wine and oil” would seem to refer to “ma’aser sheini,” 
the “second tithe” (taken after the “first tithe” is set aside for the Levi’im) 
that, in the first, second, fourth and fifth years of the seven-year “sh’mita” 
cycle must either be brought to “the place G-d has chosen” (Jerusalem after 
the Temple was built; the Mishkan before that) to be eaten, or their sanctity 
transferred onto coins which are subsequently brought there and food 
bought with them to be consumed there. After all, the “first tithe” can be 
eaten anywhere (Bamidbar 18:30-31), and these verses are referring to 
foods that must be eaten “in the place where G-d chose.” [Ibn Ezra does 
say it refers to both the first and second tithe; I addressed this issue  a couple 
of years ago, see https://rabbidmk.wordpress.com/2014/08/21/parashas-r-
ay-5774/.] The “second tithe” can be eaten by anyone, not just Kohanim or 
Levi’im; “the first-born of your cattle and sheep,” on the other hand, as 
mentioned above, can only be eaten by Kohanim. “All of your voluntary 
offerings” is pretty straightforward, as one can commit to bringing an 
offering that was not required (see Vayikra 1:1-3:16), while “that which is 
elevated by your hand” refers specifically to Bikurim (the first fruits, see 
Rashi here and on 12:6), but could be expanded to other produce that must 
be given to Kohanim and Levi’im (see Ramban on 12:6). But the first born 
animal can only be eaten by Kohanim, so this part of the verse must be 
being addressed only to them, while the rest apply to everyone. How could 
Moshe include the same pronoun (“you”) to refer to two distinct segments 
of the population? 
Chizkuni (on 12:17) suggests several possibilities to explain how the 
“second tithe” and first-born animals can be put in the same category even 
though the latter can only be eaten by Kohanim. (1) The first born isn’t a 
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real first-born, but the second-born, which non-Kohanim treated as special 
(since it was the first one that they could eat), and, in order to give thanks 
to G-d for it, ate it in “the place that G-d chose” as if it was a real first-born 
(although he actually compares how it was treated to the “second tithe”). 
[This approach is difficult to fit into the verse, since one is not required to 
do so.] (2) It refers to when the first-born is a female, which doesn’t go to 
a Kohain, but was nevertheless eaten in “the place that G-d chose.” [Also 
not a requirement, so difficult to say is the verse’s intent.] (3) It does refer 
to a male first-born animal, which only Kohanim can eat, but since Moshe 
was addressing the entire nation, and the Kohanim are part of the nation, it 
is not problematic to include specifics that only apply to part of the nation. 
[This approach is based on Ibn Ezra, who provides other examples of the 
entire nation being addressed even though some specifics only apply to 
specific segments of the nation.] Chizkuni then brings a textual support for 
this approach; 15:20 (!), which only applies to Kohanim even though the 
entire nation is being addressed. However, it’s one thing to use a plural 
“you” when addressing everybody, with some aspects applying to some 
while other aspects apply to others, but quite another for the “you” in one 
verse (15:19) to refer to one group (those who must give their first-born 
animals to a Kohain) while in the very next verse of a continuing thought 
referring specifically and exclusively to others. 
It can be suggested that after the list of things to be brought and/or eaten in 
“the place G-d chose” is given several times (D’varim 12:6, 12:11 and 
12:17), with “you” referring to everyone even though the items on the list 
applies to different segments, the stage was set to allow for the dual-
meaning of “you” in 15:19-20. Nevertheless, since it is several chapters 
later, and part of a separate thought/conversation with many unrelated 
paragraphs in-between them, it still seems out of place. 
The Talmud (Makos 17-18, see also Sifre 72), expounding upon D’varim 
12:17, applies the prohibition against eating a first-born animal outside “the 
place G-d has chosen” to non-Kohanim as well (so that they would be 
violating two prohibitions; one for eating the first-born, and the other for 
doing so outside of G-d’s “chosen place”). If the prohibition against eating 
the first-born animal outside the prescribed boundaries applies to non-
Kohanim as well, it is not so strange for the word “you” to apply to them 
for everything, including the first-born animals. However, the verse the 
Talmud (and Sifre ) is expounding upon (12:17) is the prohibition against 
eating these things where they are not allowed to be eaten, whereas 15:20 
is an exhortation that the first-born animals must be eaten “before G-d.” 
Since non-Kohanim are not allowed to eat them anywhere (not even 
“before G-d”), this verse cannot include non-Kohanim on any level. 
Although this is not the issue he is trying to address, Netziv says that the 
commandment to “sanctify” the first-born animal (15:19) is actually being 
said to the Kohain, who must treat the first-born animals given to him with 
sanctity even before they are brought as an offering (including not putting 
it to work nor shearing it, which are mentioned explicitly). Even if “your 
cattle” and “your sheep” refer to (or at least applies to) the entire nation, 
since the focus of 5:19 is what the Kohain must do (and cannot do) with the 
first-born animals after they are given to him, continuing to speak to the 
Kohain (exclusively) in 15:20, telling him where to eat it, is not problematic 
(certainly not to the same extent as if 15:19 was said to non-Kohanim while 
15:20 was said to Kohanim). 
Non-verbal communication (email, texting, etc.), and even verbal 
communication that isn't done face-to-face, can be easily misunderstood 
(even when accompanied by emoticons). Reading the text of Moshe’s 
address to the nation has a similar limitation, as all we see are the words he 
said. Just as there is no comparison between reading the transcript of a 
speech and seeing the speech live, there are non-verbal cues that Moshe 
likely used that cannot be easily ascertained by just reading the text of what 
he said. He was addressing the entire nation, but (as we have seen) there 
were certain details that applied only to specific segments of the nation. 
The issue we are trying to resolve is how he could have addressed two 
different segments (Kohanim and non-Kohanim) without any indication 
that he switched audiences mid-thought. But this issue only arises because 
we can’t see Moshe as he (still) speaks to us; we can only read the transcript 
of what he said. For all we know, when he addressed each specific group, 
he spoke to them directly, turning to face that segment, so that it was clear 
who he was speaking to (and not just from the context of the words). 

For example (one provided by Ibn Ezra on 12:17), even though Moshe was 
recapping the conquest of Sichone and Og to the entire nation (2:31-3:17), 
including giving the land to R’uvein and Gad (said in third person, so it was 
obviously not said exclusively to them), when he told those Tribes (and 
only those Tribes, to the exclusion of the other ten, who would inherit the 
land on the other side of the Jordan River) that they were getting the land 
conquered from Sichone and Og, and that they would have to lead the war 
on the western side of the river while leaving their families on the eastern 
side (3:18-20), he likely turned to them, and faced them while addressing 
them directly. 
Similarly, even though the requirement to sanctify every male first-born 
animal from “your cattle” and “your sheep” (15:19) was said to the entire 
nation, when Moshe was telling the Kohanim (and only the Kohanim) 
where to eat these animals, he turned to them and said it to them directly. 
Therefore, even though reading the text alone allows for some confusion 
between the “you” in 15:19 and the “you” in 15:20, when it was said “live” 
by Moshe, there was no confusion, as everyone could see that Moshe was 
only addressing the Kohanim when he said the words transcribed in 15:20. 
We can figure this out because of the context (as Rashi points out), but it 
still is harder to discern when reading the text than it was when seen live, 
when it was apparent who Moshe was facing (and therefore talking to) as 
he made each point. 
 

Rabbi Label Lam 

Dvar Torah 
... Of Course 
See, I set before you today a blessing and a curse. The blessing, that you 
will heed the commandments of Hashem your G-d, which I command you 
today; and the curse, if you will not hearken to the commandments of 
Hashem your G-d, but turn away from the way I command you this day, to 
follow other gods, which you did not know. (Devarim 1:26-28) 
…if you will not heed the commandments of Hashem your G-d, but turn 
away from the way I command you this day, to follow other gods, which 
you did not know: This teaches that whoever worships idols departs from 
the entire path that Israel has been commanded. From here [our Sages said: 
One who grants legitimacy to idolatry is as though he denies the entire 
Torah. — Rashi 
This whole business of idolatry can be a bit puzzling. There is a loving 
tolerant voice inside that may just be wondering quietly, “What’s so bad?” 
Here a person has a longing for spirituality but they are a little misguided 
and mistaken in how to go about the business of expressing their 
spirituality. What’s so bad? Why is it considered as if they are in denial of 
the entire Torah? This severe approach may awaken another voice, a 
cynical tone which says, “How insecure and fragile a system must be that 
it coerces adherents to remain loyal with threats of curses.” 
There is a basic assumption that gives life to both of those voices and that 
premise is faulty. If the purpose of serving Hashem and only Hashem is 
solely for the benefit of Hashem then we have wrongly pictured Hashem as 
the cruel dictator of North Korea that must throttle and intimidate his flock 
into a state of allegiance. It’s actually the other way around. This is no scare 
tactic! We live in a cause and effect universe. We are being told for our 
benefit how to access the true blessing in life and how to avoid the cursed 
path. 
Following idolatry is like hurrying down the wrong highway, imagining 
foolishly the whole time we are getting closer to our destination. Deviation 
from good instruction leads to ultimate disappointment. It may feel spiritual 
but it’s false and it dead ends! 
Call that that result, on any scale, “cursed”. It’s more advisable that we 
preset our minds to follow sagely Torah advice when it is given, and 
continually draw closer to the ultimate goal with certitude. That’s call 
“blessed”. 
Within the first few months of marriage our car broke down and we needed 
a replacement, nothing fancy. My wife and I found our way to a kindly old 
man who showed us a ten year old car with less than 50,000 miles. It 
seemed in good enough shape. 
Before going deep pocket to purchase it, I decided to consult my Rebbe. He 
asked me point blank, “Did you drive it?” I told him, “No! The man would 
not allow me. He didn’t have the right paper-work. He drove it around for 
us and it felt fine!” The Rebbe told me, “If he didn’t let you drive it, don’t 
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buy it! Something’s wrong! I have an explicit Rashi in Chumash Devarim 
that says “watch out!” 
I bought the car anyway. Everything seemed OK- that is until I started to 
drive it home. On that maiden voyage in the “new” car I began to notice 
how poorly it handled. I thought I was dragging a dead deer. It felt much 
older than the mileage indicated. 
When I looked at odometer to check I noticed something remarkable. The 
numbers were rolling backwards. The car was getting younger! Amazing! 
It became obvious through closer inspection that the glass cover had been 
removed and the odometer had been tampered with, which is a federal 
crime. 
I went back to my Rebbe to ask him what I was to do. I’ll never forget that 
incredulous look and tone. “You bought the car!?” He told me to write it 
off as “Rebbishe Gelt” -money spent on learning a serious life lesson. 
It’s a longer story. We did get the money back but not without aggravation. 
With the benefit of hindsight, so many years later, we realize that it was a 
relatively inexpensive course we were treated to in learning the important 
life lesson to follow instructions and to stay on course to avoid the curse… 
of course. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Elul and the Pinhole 
In instructing us how to approach the process of Teshuba (repentance), our 
Sages teach us that the Almighty says, “Open for Me an opening like a 
pinhole,” promising that He will then expand it into an enormous space. 
The message is that once we take the first small step, even the size of a 
“pinhole,” G-d will then come to help us move much further and take great 
strides in improving ourselves and growing. We do not have to, and should 
not, try right away to make drastic changes and to become dramatically 
better. Our challenge is to make a small “opening,” to inch forward, and G-
d will then help us move even further. 
I once asked a certain Rabbi if he had an explanation for why our Sages 
used specifically the metaphor of a pinhole. There are many other common 
examples of small holes that we can make, such as by thrusting a finger in 
the sand. Why did our Sages choose the image of a needle puncturing a 
surface? 
The Rabbi suggested that the hole produced by a needle is tiny, but 
permanent. And this is precisely the message that our Sages wished to 
convey. The process of Teshuba requires us to make small, modest 
commitments that we plan on keeping on a permanent basis, forever. The 
commitment does not have to be big, but it does need to be sincere and 
permanent. Too often, I have seen people make dramatic lifestyle changes 
that don’t last for more than several months. This is not Teshuba. This is 
making a very large hole in the sand, which makes a very significant change 
in the surface, but that change is reversed very soon afterward. Teshuba is 
about a pinhole – making very small changes that are permanent and last 
forever. 
This is a vital message that we need to remember as we now begin the 
month of Elul and begin to prepare for High Holiday season. Preparing for 
the High Holidays does not mean thinking in grandiose terms of the drastic 
changes that we would ideally like to make in our lives. Such thoughts will 
get us nowhere. Nor does it mean trying to make drastic changes. The 
process of Elul is about making “an opening like a pinhole,” deciding upon 
small changes that we can realistically expect to maintain on a permanent 
basis. If we make these modest, pragmatic commitments, then G-d will do 
His part and expand that “pinhole” into greater and more significant 
achievements in our spiritual development. 
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Blood 

By Rabbi Shimon Silver 
Mara D'atra, Young Israel of Greater Pittsburgh 
While each mention of the prohibition against consuming blood comes to 
teach something additional, the number of repetitions is noteworthy. 
Furthermore, the Torah tells us: ‘Be strong to avoid eating the blood …’ 
Why is this mitzvah singled out for chazak (strength)? One opinion is that 
the people had become steeped in the practice of eating blood. Some say 
that this was connected to certain idolatrous customs. This would help them 
divine the future, and it was exceptionally tempting. Therefore the yetzer 
hara (evil inclination) for it was strong. Another approach is that blood is 
unappealing. The Torah highlights how strong a yetzer hara can be. Even 
to avoid blood one needs to ‘be strong’ [Rashi, Ramban]. 
How could there be a debate that seems to center on whether people have a 
natural aversion to blood? How could people be steeped in a practice that 
makes the pull to consume blood so the reward for refraining from eating 
blood carries on for generations? Kli Yakar explains: blood is inherently 
vulgar. Consuming it breeds vulgarity. This trait would be passed down 
through generations. Rashi cites the Mishna at the end of Makos. If this is 
the reward for refraining from that which man naturally finds disgusting, 
then the reward is all the more so for refraining from that which one finds 
appealing. But didn’t we just say that this sin requires strength because it is 
more tempting? 
At the end of Parshas Kedoshim, Rashi cites Toras Kohanim: One should 
not say ‘I am disgusted with the meat of a pig! I am unable to wear shatnez!’ 
Rather one should say ‘I am able to do these things, but what can I do? My 
Father in Heaven decreed, forbidding them for me!… separating from these 
sins should be for My sake.’ One should separate from the aveirah and 
accept the yoke of the Kingdom of Heaven. The version in Toras Kohanim 
is: ‘I am unable to eat pig meat!’ Why does Rashi change it to ‘disgusted?’ 
In fact, in the Torah, Tanach, and throughout Chazal, we find that the pig 
is the ultimate example of something disgusting. 
Evidently, when HaShem created the world, He created a natural disgust in 
the human for certain things. When HaShem forbade us to consume them, 
He meant to drive home the idea that we are to elevate ourselves and to 
refrain from doing disgusting things. Evidently, He also created within us 
the temptation to do these things. This is no contradiction. HaShem created 
man with animalistic tendencies. Man is then empowered to be able to 
overcome these tendencies by putting forth a little effort. He is also 
empowered to lapse into an animalistic lifestyle, in which he does not feel 
shackled to a higher standard. One can become steeped in this way of life. 
Indeed, consuming these things breeds animalistic tendencies! Man has the 
free will to follow either path. 
‘Normal’ aveiros (sins) such as stealing, do not require forethought and 
preparation, but are impulsive. Behaving like an animal requires a little 
preparation. One needs to fight the natural urge to behave at a higher level. 
However, once in this frame of mind, the temptation to do the things that a 
human would otherwise find disgusting is extremely strong. It is more 
tempting than other aveiros. Thus, on the one hand, resisting this temptation 
requires strength, once steeped in it. On the other hand, if one is told to be 
strong here, where naturally one is not tempted impulsively, it must mean 
that temptation is powerful at all times. Impulsive temptation is even more 
powerful. If one is so rewarded for overcoming less impulsive temptations, 
he is rewarded all the more so for overcoming the powerful temptations. 
Do not say ‘I will not eat meat of the pig because I am disgusted by it, 
therefore it poses no temptation’ And ‘I am unable to wear shatnez, because 
I would not be tempted to do something that gives me no benefit but to 
rebel’ Instead, say ‘I am able to do this. There is indeed a way I can bring 
myself to want to do it. It would actually be fun. But what can I do? My 
Father in Heaven has decreed that I control myself!’ Accepting the yoke of 
the Kingdom of Heaven means behaving in a controlled human way, as 
HaShem decreed, rather than like an unfettered animal. The reward for this 
behavior does indeed carry through the generations. It is actually a spiritual 
consequence, rather than a reward in the traditional sense. By refining 
oneself spiritually, one has an impact on his entire person. These 
refinements become part of the spiritual genes that go on to create finer 
people. How much more so when the person is already behaving on an 
elevated level! Controlling one’s more human temptations must refine the 
person even more. The spiritual genes must be even greater. Shabbat 
Shalom. 
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The Weekly Sidra 
“A Matter of Unity” 
By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
From a purely historical perspective, the first Bais HaMikdash (Temple), 
built by Shlomo HaMelech (King Solomon), lasted a span of 410 years, 
while the second Bais HaMikdash, built 70 years after the destruction of 
the first, lasted 420 years.  Of course, the first was destroyed by 
Nevuchadnezzar King of Bavel, and the second was destroyed by the 
Roman commander Titus. 
Most obviously, as is always the case, the destruction of these ‘Mikdashim’ 
(sanctuaries) is inevitably the result of the Jewish nation’s sins, as outlined 
in the Gemarah of Yoma 9b: 
“Why was the first Bais HaMikdash destroyed? Because of three (evil) 
things which prevailed there: idolatry, immorality, and bloodshed…..” 
Several lines later, the Gemarah continues: 
“….. But why was the second Bais HaMikdash destroyed, seeing that in its 
time they were occupying themselves with Torah, (observance of) Mitzvos, 
and the practice of charity?  Because therein prevailed ‘Sinas Chinam’ 
(hatred without cause)…..” 
And, in conclusion: 
“….. That teaches you that Sinas Chinam is considered as of even gravity 
with the three sins of idolatry, immorality, and bloodshed together.” 
In this week’s Sidra we find the following: 
“But to the place which HaShem your G-d shall choose out of all your tribes 
to put His name there, to His habitation shall you seek, and there you shall 
come.” (D’varim 12:5) 
Citing the Sifri (62), Rashi tells us what this Passuk (verse) is speaking 
about: 
“Shall you seek….. This refers to the (eventual setting of the Mishkan- 
Tabernacle) in (the city of) Shilo.” 
In Shilo the Mishkan stood for 369 years, its longest stay anywhere.  The 
Passuk is obviously relating to us that in the future, many will seek the 
habitation of HaKadosh Baruch Hu in Shilo, especially in the time of Eli 
and Shmuel. 
What is however, interesting about this Passuk is that the term ‘Sid’r’shu’ 
(you will seek) is written in the Torah in the plural form, while the term 
‘Uvasah’ (you will come) is written in the singular.  Why should this be 
so?  For a resolution to this question, we turn to the words of the renown 
Admur (Chassidic master) Rav Avraham Mordechai Alter (1866- 1948), 
the Gerer Rebbe, known as the Imrei Emes, of blessed memory. 
Rav Avraham Mordechai began with the following Gemarah from Rosh 
HaShanah 30a and Sukka 41a, which discusses the following Passuk: 
“’For I will restore health to you, and I will heal your wounds,’  Tziyon, for 
whom no man cares.”’” (Yirmiyahu 30:17) 
The Gemarah states: 
“What is our warrant for doing things in remembrance of the Mikdash?  
Because the Scripture says, ’”For I will restore health to you, and I will heal 
your wounds,” says HaShem; “because they called you an outcast, saying, 
‘This is Tziyon, for whom no man cares.’  From this we gather that she 
ought to be inquired after.” 
What exactly, posed Rav Avraham Mordechai, is the significance of this 
‘Drisha’ (inquiring), whereby one should constantly investigate into the 
reasons for both Batei Mikdashim being destroyed while repairing past 
sins, and desiring to see a new Bais HaMikdash? 
Consider. The second Bais HaMikdash was destroyed through 
Sinas Chinam that persisted among Yisroel, for which two millennia later 
we are still in Exile.  And, the remedy for Sinas Chinam is ‘Ahavas Yisroel’ 
(love for all Yisroel) and unity.  This is precisely what this Passuk instructs, 
pointed out Rav Avraham Mordechai: 
“To His habitation shall you (plural) seek.”  That is, go and inquire why the 
Mikdashim are no more, and you will find that your ancestors were many 
(plural), who had virtually no harmony amongst themselves, which 
inevitably led to Sinas Chinam. 
“And there you (singular) shall come.” Basically, only through a singular 
harmony of Ahavas Yisroel can the Mikdashim be restored.  So conclude 
the words of Rav Avraham Mordechai. 
Describing the times of Dovid HaMelech (King David), the Midrash in 
Bamidbar Rabbah 19-2 has this to say: 

“….. Refers to Do’aig and Achitophel who burnt to spread slander….. The 
generation of Achav, however, were all idolaters, yet because there were 
no informers among them (they had unity), when they went out to war they 
were victorious.” 
As discussed prior, this ‘Galus Edom’ (Roman Exile) has lasted almost two 
millennia now from the time that the second Bais HaMikdash was 
destroyed for Sinas Chinam.  Therefore, it must be the goal and aspiration 
of every Jew to see that Ahavas Yisroel is once again attained by us all. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times.  Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of 
Congregation Children of Israel of Youngstown, Ohio, and   delivers a 
Gemarah Shiur via Skype.  He can be contacted at 
weeklysidra@yahoo.com  or at belmar.rabbi@yahoo.com  
“Tzeddaka Is Simcha” 
By Rabbi Aharon Ziegler 
Associate Member, Young Israel Council of Rabbis 
This week’s parasha highlights the mitzvah of Tzeddaka. “Aser Te’aser”-
You shall give 10% of your produce  [14:22], “Pato’ach Tiftach Et 
Yadcah”-You shall open your hand to him [15:8]. 
But we also read about a specific Mitzvah of Simcha, to rejoice before 
HaShem during the Shalosh Regalim holidays. 
The Torah in our parasha [16:11] lists eight categories of people whom we 
must include in our rejoicing, your son, daughter, slave, maidservant, the 
Levi, the Ger [convert], the orphan and the widow.  Rashi, citing Midrash 
Tanchuma, states that the latter four are from HaShem’s household, and the 
former four are from a person’s own household, to which HaShem says, “If 
you bring joy to My household, I will bring joy to your household. 
The Gemara [Pesachim 109a] defines “bringing joy” in materialistic terms, 
i.e. clothing for the women, meat and wine for the men. All this is in 
addition to the Mitzvah of being charitable, which the Torah had already 
obligated us to do, “Open your hand to your brother, to your poor, and to 
the destitute in your Land [15:11]”. Therefore, this particular method of 
rejoicing appears to be unrelated to the Mitzvah of Tzeddakah, rather it is 
an integral part of rejoicing itself. How then does this enhance out Simcha? 
The Gemara Megillah [5b], states,that Esther and Mordechai initially 
intended Purim to be established as a day of “Simcha, Umishteh veYom 
Tov, -gladness, feasting and Yom Tov”. However, Bnei Yisrael only 
accepted upon themselves the “Ye’mei Mishteh VeSimcha, - “days of 
feasting and gladness”- omitting the requirement of Purim to be a Yom 
Tov. The Megillah then adds [9:22] the Mitzvah of Matanot La’Evyonim 
,[giving to the needy] indicating that this Mitzvah somehow compensates 
for the omission of Yom Tov. How does giving gifts to the poor and needy 
replace the aspect of Yom Tov that Esther and Mordechai sought to instill 
in Purim? 
Rabbi Yochanan Zweig suggests based on the Rambam in laws of Purim 
[2:17], that it is  preferable to make a greater financial expenditure on 
Matanot LaEvyonim than to all other Mitzvot of the day. His reason is that 
there is no greater Simcha that a person can have than gladdening the hearts 
of the unfortunate, for doing so allows one to emulate The Shechina of 
HaKadosh Baruch Hu, and that’s what brings us closer to Him.  That is 
truly the essence of Yom Tov- to be Lifnei HaShem.  
What a powerful message. Who does not want the best for one’s own 
family, in terms of GEFEN- {Gezunt, Parnassa, Nachat] health, parnassa 
and nachat? Well, the solution is right here- take care of Hashem’s Four, 
and He will take care of your Four. 
Shabbat Shalom from Yerushalayim. 
Heavenly Arithmetic: 1 Mitzvah = 2 Mitzvahs; 1 Aveirah = 2 Aveirahs  
By Rabbi Dovid Sochet  
Associate Member, Young Israel Council of Rabbis 
This parsha opens with Moshe Rabbeinu telling the Bnei Yisroel, "Behold 
I place before you a choice." Everything is about choice. Hashem created 
and placed us on this world with the ability to make decisions. 
Nevertheless, free choice is not the objective of creation; it is merely the 
means to an eschatological purpose. The universe was created to be a 
conduit for the World-to-Come, the afterlife, which is the true eternal 
world. As Chazal teach us רבי יעקב אמר, העולם הזה שומה לפרוזשור בפני העולם 
 Rabbi Yaakov would say: This - הבא, התקן עצמש בפרוזשור, כשי שתכנס לוטרקלין
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world is comparable to the antechamber before the World to Come. Prepare 
yourself in the antechamber, so that you may enter the banquet hall. 
The Gemarah offers that when a person performs a mitzvah an angel is 
created through this righteous deed. After a person’s demise that angel 
precedes his soul to the celestial arena and comes before the Heavenly 
Court to speak good on his behalf, as the pasuk states והלש לפניש צשקש – "and 
your righteous deeds will precede you." In regard to one who, heaven 
forbid, transgresses and submits himself to sin, the prosecuting angel 
created by the sin envelopes him and appears with him on the Day of 
Judgment to bear witness to his sinful acts, as the pasuk says ילפתו ארחות 
 They are enveloped by their own courses, they enter" – שרכם יעלו בתהו ויאבשו
the wasteland and are lost.”  
Note the difference between the prosecuting angel and the defending angel: 
The angel of defense actually precedes him to the world to come, as the 
Maharsha explains this angel is fully confident that the person will follow, 
and as such can actually lead the way. On the other hand, the prosecuting 
angel cannot go first, for the person’s soul will not follow out of fear and it 
has to be dragged to Judgment. 
The Orach L’chaim explains the words of the Mishnah כר מצוה מצוה ושכרש  
 the reward for meritorious deeds is a mitzvah, and the" - עבירה עבירה
punishment for lamentable actions is a wicked accomplishment."  We know 
that one of the Tenets of the Jewish faith is the belief that Hashem rewards 
those who heed His word and reprimands those who violate his 
commandments. This is (superficially) in some way akin to a system of 
checks and balances that Hashem has placed in the world. Hashem is 
infinitely good, the epitome of all kindness, (as Dovid Hamelech (King 
David) says טוב ה' לכל ורחמיו על כל מעשיו - Hashem is good to all, and He has 
mercy on all His creatures,) and wants his creations to be virtuous. 
Therefore, when a person fulfills Hashem’s will, and is now worthy of 
Hashem’s reward, Hashem Himself is delighted that He can bestow reward 
to this person. This act of providing a reason for Hashem to "feel" [if one 
could presume to utilize such an anthropomorphic term] like a proud father 
is in itself a mitzvah. This is what is meant by "s’char mitzvah", being the 
righteous recipient of Hashem’s bounty, is in itself another mitzvah. 
Unfortunately the reverse is also true. When a person sins and Hashem must 
punish him or even if he is merely unsuitable for a reward, it causes anguish 
to the Heavenly Presence to have to chastise his creations.  Causing 
Hashem to mete out punishment is in itself another sin, hence "s’char 
aveirah” (retribution for evil deeds) is in itself another aveirah. 
The above may alternatively suggest that the difference in the Gemarah's 
wording regarding the conduct of the two angels, the defending angel and 
the accusing angel, is not only based on attitude of the soul that is to be 
judged. Rather, even concerning the angels, the defending angel is so glad 
to be on his way to bring joy to Hashem that in his eagerness he even 
precedes the defendant on the way to be judged. The prosecuting angel does 
not have this delight and therefore he must also be dragged together with 
the defendant for they both now realize the great anguish they have caused 
the King of all Kings. This angel does not want to be a part of another sin 
namely causing Hashem to punish this individual.  
This is denoted too, by the pasukר אה אנכי נתן לפניכם היום ברכה וקללה , - "See, 
I present before you today a blessing and a curse." This is Moshe telling us 
that there are mitzvos and aveiros/sins. Hashem says I place them before 
you; you have free will to choose which path to follow. You will however, 
be rewarded if you follow my path and punished if not. This is alluded to 
by the words "blessing and curse" instead of stating, "I present before you 
mitzvos and aveiros." 
The pasuk now continues את הברכה אשר תשמעו אל מצות ה' אלוקיכם אשר אנכי 
 The blessing: that you" - ,'מצוה אתכם היום, והקללה אם לא תשמעו אל מצות ה
(asher) listen to the commandments of Hashem that I command you today; 
and the curse: if you do not listen to the commandments of Hashem. 
Although this seems to be a balanced proposition it does however include 
an anomaly that is evident only in the Hebrew language - the word for 
“that,” which follows the words “A blessing” is "asher" whereas the word 
following the words “A curse” is "im", meaning "if". What should we make 
of these differing clauses? 
The word asher is actually from the same root as s’char, reward, as the 
pasuk tells us כי אשרוני בנות - for woman have deemed me fortunate  [or, 
Ashrei Yoishvei Vaysecha - privileged are those who dwell in Your house]. 
The pasuk is hinting to us that by actually heeding Hashem’s word we will 

not only bring about blessing on ourselves, but also are being worthy of 
Hashem’s reward and enabling Hashem to shower us with his blessing. So 
too, with the curse. By not following Hashem’s course one brings upon 
himself a curse – punishment- twofold; for the actual not doing Hashem’s 
will, and for causing Hashem to have to punish him. 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com 
for any questions and comments. Good Shabbos. Rabbi Dovid Sochet 
 

Rabbi Yaakov Neuburger 

TorahWeb 
Deep Faith and Deep Love 
"That we should now contemplate how to live with people whose ideas are 
distant from us, to engage them with love and brotherliness, even as we 
firmly distance our opinions and intuitions from their positions."(1) 
That this quote comes from the correspondence of the one the leading 
figures of the mussar tradition describing one of the goals of the annual 
Ellul spiritual journey came as a surprise to me. It was penned by none 
other than Rav Simcha Zissel Ziv z"tl (1824 - 1898), known as "the Alter 
of Kelm". He accepted this title, "the elder member of the group", because 
he felt unworthy of being known as a talmid of his rebbe, Rav Yisroel 
Salanter. Needless to say, he was one of the greatest students of Rav Yisroel 
and in turn shaped his own students, Rav Yerucham of the Mir, Rav Eliyahu 
Dessler, Rav Yechezkel Levenstein, and Rav Elia Lopian, all of whom had 
impacted their generation immeasurably. His piety was otherworldly and 
his yiras Shomayim was apparently entirely all-embracing, mesmerizing, 
and frightening all at once. 
Indeed, it is this profound and practical awareness of Hashem which 
produces a person who can be totally true to all the nuances of the truths 
that shape his life and at the same time love the brother who disagrees. 
According to Rav Wolbe z"tl, the influential and thought provoking 
mashgiachof the Mir, it is only the profound awareness of how much we 
all mean to our Creator that can produce the balance the Alter strived to 
achieve. That is why this balance has its place among the spiritual heights 
to be sought during Ellul. 
As I was studying this quote and Rav Wolbe's interpretation that it speaks 
to the depth of one's emunah, it occurred to me that it also sheds light on 
the juxtapositions and flow of ideas in this week's parsha. We first study 
about the aggressive evangelical idolater who does not receive the routinely 
mandated judicial patience and assumptions of innocence. Then we learn 
the parsha of the ir hanidachas the theoretical parsha of the city in Israel 
that is inundated by belligerent idolaters and is to be destroyed. Following 
all that we read, "You are Hashem's children - lo sisgodadu..." What a 
jarring non sequitur! 
Now, the literal reading of "lo sisgodadu" (14:1) bans the early Semitic 
practice of cutting oneself and views that as an overreaction, or at least as 
a poorly directed reaction, to loss. According to Ibn Ezra this is the meaning 
of the introductory phrase of the pasuk, "You are children of Hashem", i.e. 
our belief in His concern for us should blunt the depth of our reaction to 
tragedy. However, the mesora teaches that "lo sisgodidu" also rules against 
establishing "agudos agudos", factions and walls within a community(2). 
After reading about the obligation to confront and remove those who 
aggressively and programmatically seek to destroy the very core of our 
faith, we are forcefully reminded to see all who do not cross that line as 
Hashem's offspring. In turn, Hashem asks that we all subscribe to the unity 
of our people and subject ourselves to its requirements. 
It is that attitude, "banim atem laShem - you are Hashem's children", that, 
according to Rav Wolbe, determines that one's deeply felt faith and 
religiosity will be empathetic and engaging, rather than fierce, threatening 
and self-righteous. He argues that the mitzvah of ahavas Shomayim - to 
love Hashem - assures that our beliefs must be accompanied with that love 
and that it spills over to all that Hashem loves, all of his children. 
Studying the parsha of the cities and the well-planted spies that attempt to 
undermine our entire enterprise reminds us of how uncompromisingly 
protective we must be of the greatest gifts and challenges given to us. It is 
palpable faith naturally coupled with a robust ahavas Shmayim that in turn 
assures that we are as protective and as loving of Jews as we can possibly 
be. 
1. Quoted in Rav Wolbe's "be'emunoso yichye" page 93. Loosely translated 
2. That means that whereas we are all encouraged to maintain authentic and 
well-based customs and practices, we must refrain from doing so within a 
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community that has a decidedly different observance. Refraining from 
putting on teffilin on chol hamoed in a bais hamedrash in Yerushalyim, 
despite one's personal practice, is the classic modern illustration of the 
mesorah's principle. Clearly, maintaining one's practice of putting on 
teffilin on chol hamoed when it does not set one apart from the community 
is mandated. Yet even a firmly based communal legacy must be set aside if 
it would create the image of two groups distinguishing themselves in their 
observance. 
Copyright © 2016 by The TorahWeb Foundation. All rights reserved. 
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Shabbat Shalom 
Re'eh 5776 
GOOD MORNING!  Did you ever want to meet the President of the United 
States? Unless you are a foreign dignitary or a very generous contributor, 
the chances of getting an appointment are small. However, there is one time 
when it is relatively easier to meet the President -- when he is on the 
campaign trail. Then he seeks to meet as many people as he can to impact 
them and communicate his message. In spiritual terms, the upcoming 
month of Elul is the spiritual equivalent of the campaign trail -- it is the 
time when the Almighty's presence can most easily be felt. 
Shabbos, September 3rd, and Sunday, September 4th, are the two days of 
Rosh Chodesh, the beginning of the new Hebrew month of Elul. This is a 
very special month in the Jewish year as it is the month preceding Rosh 
Hashanah (which begins Sunday evening, October 2nd). Jewish cosmology 
teaches us that each season of the year has a special spiritual opportunity 
for success. For instance, Passover is the time to work on freedom and 
Sukkot is the time to work on joy. Elul is the time to work on personal 
growth. 
Elul, when spelled in Hebrew letters, is the acronym for the words, "I am 
to my beloved, my beloved is to me" (ani l'dodi v'dodi li -- oftentimes it 
will be inscribed on the inside of an engagement ring). The month of Elul 
is a time of heightened spirituality where the Almighty is, as it were, closer 
and more approachable. It is a time of introspection and preparation for 
Rosh Hashanah. It is a time to do a spiritual audit and to fix up your life. 
To help you prepare for Rosh Hashanah, the Day of Judgment, I present 
questions for you to ask yourself and discuss with family and friends. They 
are an excerpt from a fabulous and indispensable book, The Rosh 
Hashanah/Yom Kippur Survival Kit, written by Aish HaTorah alumnus 
Rabbi Shimon Apisdorf. 
Questions For A Meaningful Life 
When do I most feel that my life is meaningful? 
Those who mean the most to me -- have I ever told them how I feel? 
Are there any ideals I would be willing to die for? 
If I could live my life over, would I change anything? 
What would bring me more happiness than anything else in the world? 
What are my three most significant achievements since last Rosh 
Hashanah? 
What are the three biggest mistakes I've made since last Rosh Hashanah? 
What project or goal, if left undone, will I most regret next Rosh Hashanah? 
If I knew I couldn't fail, what would I undertake to accomplish in life? 
What are my three major goals in life? What am I doing to achieve them? 
What practical steps can I take in the next two months towards these goals? 
If I could only give my children three pieces of advice, what would they 
be? 
If you find the High Holidays boring, can't follow the prayer service and 
don't understand it; if the services lack meaning and aren't spiritual 
experiences, then to have a meaningful experience and to have something 
meaningful to share with your children and family -- you might want to get 
a copy of The Rosh Hashanah/Yom Kippur Survival Kit ... especially if 
your kids think a shofar is someone who drives a limousine. Unless you 
prepare in advance, you are relying on a miracle to have any kind of 
positive experience at all. Available at your local Jewish bookstore, at 
JudaicaEnterprises.com or by calling toll-free to 877-758-3242. Also, see 
Aish.com/holidays ! 
Torah Portion Of The Week: Re'eh 
This week is a jam-packed portion. It begins with a choice: "I set before 
you a blessing and a curse. The blessing: if you obey the commandments 
of God...; the curse if you do not ... and you follow other gods." 

The portion continues with rules and laws for the land of Israel primarily 
oriented towards staying away from idol worship and the other religions in 
the land. In verses 13:1-12 you will find the section that caused a 
missionary's face to blanch and silenced him from continuing to proselytize 
a renowned rabbi. 
One of the indications of the existence and necessity of the Oral Torah -- 
an explanation and clarification (later redacted as the Talmud) of the 
written Torah (The Five Books of Moses) -- comes from verse 12:21 "You 
will slaughter animals ... according to the manner I (God) have prescribed." 
Nowhere in the Torah are we instructed in the manner of shechita, ritual 
slaughter. One might conclude that there was a very sloppy editor. Or -- 
one might conclude that there are additional teachings (the Oral 
Law/Talmud) clarifying and amplifying the written Word. 
The source of the Chosen People concept is brought this week: "You are a 
nation consecrated to God your Lord. God has chosen you from all nations 
on the face of the earth to be His own special nation ..." (Deut. 14:1-2). We 
are chosen for responsibility, not privilege --to act morally and to be a "light 
unto the nations." 
The portion then gives instructions regarding: permitted and forbidden 
foods, the Second Tithe, remissions of loans every 7 years, treatment of 
those in need (to be warm-hearted and open-handed), a Jewish bondsman, 
the three pilgrimage festivals (Passover, Shavuot, Sukkot). 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
The Torah states: 
"... and He will give you mercy and be merciful to you..." (Deut. 13:18). 
The Talmud (Yevamos 79a) cites this verse to show that being merciful is 
one of the basic traits of the Jewish people. (The Almighty deals with us in 
the way that we deal with others. Therefore, if He is merciful with us, it is 
because we are merciful with others.) The essence of compassion is being 
able to imagine yourself in someone else's situation. It is the resulting 
softness of the heart that makes one sensitive to the suffering of others -- 
and allows one to strengthen his free-will to help others, though there might 
be a cost in personal welfare or comfort. 
The last time Rabbi Yitzchok Elchonon Specter went to St. Petersburg for 
an important meeting, he was aged and weak. He had to leave his home 
very early in the morning to catch the only available train. There was not 
sufficient time to eat breakfast, so his family prepared for him a warm 
drink. Precisely at that moment a poor man knocked on the door. Rabbi 
Specter's assistant opened the door and informed the man that the Rabbi 
was extremely busy and couldn't attend to him. 
The man at the door pleaded, "I am going penniless to Koeningsburg to see 
some doctors and I have come to ask Rabbi Specter for a letter of 
introduction to the rabbis of the city." 
"I'm sorry, but you're too late," said the assistant. "Rabbi Specter is already 
late for his train." 
Overhearing the conversation, Rav Yitzchok Elchonon called out, "Mercy! 
Mercy!" He then motioned to the man to enter his home and calmly wrote 
him a warm letter of introduction. Immediately after giving the letter to the 
poor man, Rabbi Specter rushed out of the house to catch the train, leaving 
his warm drink untouched. 
Quote of the Week 
Failing to prepare is preparing to fail 
In Loving Memory of Miriam bat Avraham Mendelow, Jonas & Judy Mimoun 
With Deep Appreciation to Mr. Evan Makovsky 
This article can also be read at: http://www.aish.com/tp/ss/ssw/391530431.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Re'eh: Bitachon And Hishtadlus 
"…and the Lord, your God, will bless you in all that you shall do." 
(Devorim 15:18) 
The Sh'lah (Shnei Luchos Habris) (Chulin, Ner Mitzvah, Ch. 53) writes that 
one who is honest in business is promised by Hashem that he will be blessed 
with success. It is imperative to be honest in business. One must realize that 
no one makes one penny more or one penny less than what Hashem has 
allocated for him that year. One might be inclined to respond that if so, he 
may as well sit home and not work at all. Whatever will be, will be, no 
matter how much effort I put into it. So why do anything? Therefore the 
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Torah tells us, "…and the Lord, your G-d, will bless you in all that you 
shall do." This is stated specifically in the Sifrei, "Is it possible that one will 
receive the bracha even if he sits idle? This is not true. The possuk says, 'in 
all that you shall do.' One has to do is some minimum effort. Then Hashem 
will deliver what has been allocated for him." 
(The following is from Yalkut Lekach Tov, vol. 5, pp. 250-252, cited in my 
sefer Trust Me!) 
R. Yosef Chaim Zonnenfeld used to tell those close to him not to indulge 
in excessive effort in pursuit of their livelihood. Rather, they should do just 
what is required of them, and Hashem would send them His bounty. This 
was the case with the mann. If a person tried to bring home more than he 
needed, he found that he didn't have anything extra; and if someone brought 
home less than he needed, this turned out to be enough. R. Zonnenfeld 
delighted in the Chofetz Chaim's parable about a man who exerted an 
inordinate amount of effort to make a living, and indeed became wealthy. 
The Chofetz Chaim compared him to a storekeeper who sold oil from a 
large barrel. One day a simpleton came along and said to him, "Let me give 
you some advice on how to increase your profits. Hire a worker to insert an 
additional tap in the barrel, and you'll see that your earnings will double!" 
From this we see that a person must internalize in the depths of his soul the 
maxim that no matter how much he endeavors to increase his wealth, his 
efforts won't add even a single penny to what Heaven has decreed for him. 
Perhaps you'll say, "If so, then I'll remain idle and my livelihood will come 
on its own!" In response to this, the Torah tells us: "Hashem your God will 
bless you in everything you do" (Devarim 15:18). This means that man 
must create vessels into which Hashem's beneficence can flow. This is His 
will: a person must do something to open a conduit through which the 
Almighty can shower him with blessings. 
Moreover, when a person invests the permitted and proper amount of effort, 
it strengthens the connection between him and his Creator. This is because, 
along with the exertion, he lifts his eyes to Heaven and prays that his efforts 
will not be in vain. And this applies to the farmer and his crop, the vintner 
and his wine, the storekeeper and his goods, etc. 
However, under no circumstances should one try too hard. Exerting too 
much effort can mislead one into thinking that his accomplishments were 
truly due to his abilities and labors. 
A person should be especially careful not to detract from his davening or 
from the time he has set aside for Torah study. Otherwise, how can he 
expect Hashem to grant him His brachos, when he behaves like an ingrate, 
thinking that, if he takes time off to daven, his livelihood will suffer?! How 
is it possible that in return for one's lack of faith in the One who sustains 
and feeds all of Creation, Hashem will bless his efforts? 
How Much Hishtadlus? 
So how much hishtadlus should one exert? The amount of hishtadlus 
depends upon the strength of one's bitachon. A person with strong bitachon 
can suffice with very minimal hishtadlus, as is evident from the following 
story: 
One incident expresses the profound bitachon of R. Yosef Chaim 
Zonnenfeld and his rebbetzen. The following story was related by R. 
Yisroel Ya'akov Bernstein: 
For many years we used to live in R. Yosef Chaim's neighborhood. One 
afternoon, Rebbetzin Zonnenfeld knocked on our door. With visible 
anguish and embarrassment, she asked if we could lend her a loaf of bread 
for lunch. You might not think this very remarkable, but in my eyes it was 
astonishing. The Rebbetzin had never asked any of her neighbors for 
anything, not even a piece of thread or a shoelace, much less food. 
Nevertheless, I was happy to help her and acted as if nothing unusual had 
happened. I went to the cupboard, took out a fresh loaf of bread that my 
wife had just baked, and handed it to the Rav's wife. The lines on her face 
testified that her soul was in deep turmoil. All this was so unusual that my 
curiosity got the better of me. As a result, I discreetly followed the 
Rebbetzin to her house. 
Cautiously looking through the open window, I saw R. Yosef Chaim sitting 
at the table, quiet and engrossed in his thoughts, waiting for his wife to 
serve him lunch. Without a word, the Rebbetzin served him the bread she 
had just gotten. After R. Yosef Chaim made the berachah and cut the bread, 
his wife said, "I wanted you to taste what it means not to have bread in the 
house, so that you could feel my pain and the pain of our children, who 
have nothing with which to satisfy their hunger." Upon saying this she 

broke into bitter tears, and added, "Even this bread that you're eating isn't 
ours. I borrowed it from our neighbor R. Yisroel Ya'akov." 
R. Yosef Chaim was very disturbed - both by the skimpy meal that awaited 
his family and even more by the fact that the bread wasn't his - something 
that went totally against his nature. He had never borrowed anything from 
anyone. He forced himself to eat the minimum amount that would require 
him to recite birkas ha-mazon and no more, because he didn't want to 
satisfy his hunger from food that wasn't his. During this entire time, the 
Rebbetzin went into the only other room in the house and stood in the 
corner, tears streaming uncontrollably down her cheeks. 
His wife's pain and the hunger of the children pierced R. Yosef Chaim's 
heart to the core. When he finished reciting birkas ha-mazon, he reflected 
to himself aloud, "I thought that my wife had the same amount of bitachon 
as I do. However, now that I see that this is not the case, I'll have to go out 
and find some livelihood." With that, he got up, put on his coat, and left the 
house. 
R. Yosef Chaim was well known as a wonder-worker, and his statement 
only served to pique my curiosity even further. Therefore, I decided to 
follow him to see exactly how he would "find some livelihood." He went 
up the steps to the street above the neighborhood, with me following and 
hiding behind walls so that he wouldn't sense my presence. Then he turned 
right, in order to leave by the gate next to Misgav Ladach Hospital that was 
in an alleyway. He took several steps outside the gate and headed in the 
direction of Meidan Street. I was right on his heels, and didn't let him out 
of sight for even an instant. All of a sudden, I saw him bending over. I 
couldn't restrain myself and quickened my steps so that I could see exactly 
what he was doing. Just as I came near, I saw him picking up two gold coins 
from the ground. 
At this point, he finally sensed my presence. He turned to me and said 
serenely, "Nu, now I can go home. Baruch Hashem, I've found some 
parnasah!" 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
this week sponsored לעילוי נשמת ר' גרשון בן ר' יעקב אלעזר ז"ל 
To be added to email list or to sponsor a week, please email 
moshepogrow@gmail.com 
Attitudes Towards Tzedaka 
“Ki yihyeh becha evyon” is not something you say to an individual, because 
the duty of caring for the poor falls equally upon everyone. There is no 
other mitzvah that requires so much activity from both the klal and the 
individual. Its requirements cannot be met by the individual alone, nor by 
the community alone. Both must work side by side. 
The pasuk’s next order, lo se’ameitz es levavcha, literally means “do not 
harden your heart.” The implication is that when Jewish hearts are given 
free rein, they naturally do good, that only calculated selfishness can 
suppress that impulse. Jewish hands are open to the poor. 
Again and again, the needy man is referred to as achicha. Every needy 
person, even if you don’t know him, is your brother, a child of your Father 
in heaven. The duty to provide everything for the needs of the poor means 
that the poor are the concern of every Jewish community.  A community is 
even allowed to force its members to donate. But the cultivation of Jewish 
benevolence depends on two factors. 
In Jewish thought, gemilus chasadim is considered tzedakah. One who does 
not help the poor to the extent of his ability commits a sin. This approach 
makes “doing good” independent of the donor’s mood, and instead classes 
it as an obligation. The recipient is thus spared humiliation, since he does 
not receive “alms,” gifts of mercy. 
Additionally, Chazal set the minimum amount of tzedakah: one must give 
to tzedakah one tenth of all yearly income. As a result, every Jew finds 
himself the administrator of a charity fund entrusted to him by Hashem. 
These assets are no longer his; hence, he is pleased when he finds an 
opportunity to do a good deed with them. 
Under Jewish law, support is assured to every poor person, and tzedakah 
does not shame the recipient who needs it. Moreover, one who is unable to 
work, but out of misplaced pride refuses the tzedakah to which he is 
entitled, is called a shofech damim. 
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However, the same law attaches great value to self-sufficiency. A person 
should be prepared to live on bare necessities and work menial jobs to avoid 
charity. Some of our heroes—Hillel, Rabbi Yehoshua, Rabbi Chanina, Rav 
Sheishes, Rav Oshiya, Rav Huna—eked out a living as woodcutters, 
blacksmiths, water carriers. “Skin a dead animal in the marketplace and be 
paid,” Chazal tell us. “Do not say, ‘I am a priest and a scholar; such work 
is beneath me.’” 
Chazal tell us that one who does not need tzedakah but takes it anyway will 
not leave this world without having to resort to it—but one who is entitled 
to charity and yet manages to live without it will not leave this world 
without having supported others. 
With tzedakah, the community can rest assured that no one will be driven 
to crime. Through the joint efforts of the community and the individual, 
everyone can earn an honest living, saving society from the degeneration 
of the masses into crime. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s commentary on Chumash, with permission from the publisher.  
 

Rabbi Mordechai Rhine 

Rabbi's Message 
The Fisherman Who Got Away 
As we near the conclusion of the Torah-reading cycle, the Torah informs 
us that the stakes are high. One who is righteous will be rewarded; one who 
is wicked will be punished. The Torah states this in very clear terms. “See, 
I am placing before you today a blessing and a curse. The blessing if you 
obey; the curse if you do not” One wonders: Is there no middle ground? 
Can’t I just be average? 
Indeed, the commentaries tell us that the Torah's message is that we should 
not live our lives in neutral. “See!” the Torah demands of us. Pay attention! 
Live life with focus and with blessing. There is no “middle ground.” Even 
when you do things that seem “average,” do them with positive intent. 
When you are shopping, when you are involved in business, even when you 
drive your car, don’t just do it. Make every effort to do things-even 
mundane things- in a way that sanctifies G-d’s Name. 
In my recent summer travels I had the privilege to meet a gentleman by the 
name of Gary. My wife and I were walking pleasantly on the dock at a river. 
Gary was fishing. I don’t know if it was my yarmulkah, or perhaps my 
tzitzis that he saw, but he made eye contact with me and made small talk 
about the weather. 
As the gentle evening breeze rustled the leaves, we stood absorbing the 
pleasant scene of the river, the boats, and the people strolling on the dock. 
I said to him, “You must enjoy fishing.” He said, “Yes, very much.” And 
as we stood there quietly, he looked up at me and said, “You are probably 
wondering why I am not catching any fish.” 
Before I could say anything, he leaned over to his supply box and showed 
me a pliers, and the hooks which he had straightened and blunted. He said, 
“I go fishing to relax. The last thing that I want to do is to catch a fish. Then 
I would have to clean it and cook it. When I am on vacation I like to eat 
out. So I straighten  the hooks before I set them in the water.” 
I smiled and wished him well. But all evening his insightful comment 
whirled in my head. “He doesn’t go fishing to catch fish. He goes fishing 
to relax.” 
This week’s Torah portion demands that we pay attention as to why we do 
things. “See!” Pay attention! Do not live life without thinking about what 
you are doing. 
It is a great lesson- a moshol. Let me give you some examples. 
We all know why a person has a job: “To make money,” of course. But if 
the only reason to have a job is to make money, why doesn’t G-d- who is 
all powerful- just give you the money that you need. And why do people 
still work even after they have enough money for retirement and beyond? 
The commentaries maintain that one of the reasons that G-d created the 
concept called “work” is to keep us busy and out of trouble. Ask seniors 
who volunteer. They will tell you. A job is not just to make money. A job 
is to give a person a sense of purpose. It gives one the opportunity to make 
a difference. 
Consider prayer as another example. We all know why we pray. “To get 
something.” Yet Jewish literature indicates the opposite. “Why were the 
Matriarchs barren? Because G-d likes to hear the prayer of righteous 

people.” The need is not a mistake. The need exists as a catalyst for 
communication with G-d. 
In fact, the Torah doesn’t promise that all our prayers will be answered as 
we see fit. But it does promise: “G-d is close to all those who call to him 
sincerely.” As King Shlomo stated, “G-d is your friend, and your father’s 
friend.” He has a good track record. Prayer isn’t about getting what we want 
as we see fit. Prayer is about communicating. It is about having a trusted 
friend with Whom to share life, even in the most difficult of times. 
When the Torah states, “See,” it is telling us to pay attention to why we do 
things. It is an important lesson. Because if you take the time to think about 
it, the obvious reason isn’t necessarily the real reason that we do things. 
Some people don’t go fishing to catch fish. They go fishing to relax. 
Some people don’t have a job just to make money. They have a job to be 
busy and productive. 
Some people don’t pray to get things. They pray to come closer to G-d. 
Certainly if you do these things you may end up catching fish, making 
money, or getting what you prayed for. But, as in the case of prayer, 
travelling life in G-d’s company is itself a worthwhile endeavor. 
The Torah tells us that things may not be what they are often understood to 
be. “See,” and pay attention, “For I place before you today a world of 
blessing.” See, and make a choice. “You shall choose life.” 
With best wishes for a wonderful Shabbos. 
To comment on this article online, please click here. Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. 
He also serves on the Executive Board of the Vaad of Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah 
education through classes and virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail 
subscription. His book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2016 by TEACH613TM  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Re'eh 5776 - The Deep Power of Joy 
On 14 October 1663 the famous diarist Samuel Pepys paid a visit to the 
Spanish and Portuguese Synagogue in Creechurch Lane in the city of 
London. Jews had been exiled from England in 1290 but in 1656, following 
an intercession by Rabbi Menasseh ben Israel of Amsterdam, Oliver 
Cromwell concluded that there was in fact no legal barrier to Jews living 
there. So for the first time since the thirteenth century Jews were able to 
worship openly. 
The first synagogue, the one Pepys visited, was simply a private house 
belonging to a successful Portuguese Jewish merchant, Antonio Fernandez 
Carvajal, that had been extended to house the congregation. Pepys had been 
in the synagogue once before, at the memorial service for Carvajal who 
died in 1659. That occasion had been sombre and decorous. What he saw 
on his second visit was something else altogether, a scene of celebration 
that left him scandalised. This is what he wrote in his diary: 
… after dinner my wife and I, by Mr. Rawlinson’s conduct, to the Jewish 
Synagogue: where the men and boys in their vayles (i.e. tallitot), and the 
women behind a lattice out of sight; and some things stand up, which I 
believe is their Law, in a press (i.e. the Aron) to which all coming in do 
bow; and at the putting on their vayles do say something, to which others 
that hear him do cry Amen, and the party do kiss his vayle. Their service 
all in a singing way, and in Hebrew. And anon their Laws that they take out 
of the press are carried by several men, four or five several burthens in all, 
and they do relieve one another; and whether it is that every one desires to 
have the carrying of it, I cannot tell, thus they carried it round about the 
room while such a service is singing …  But, Lord! to see the disorder, 
laughing, sporting, and no attention, but confusion in all their service, more 
like brutes than people knowing the true God, would make a man forswear 
ever seeing them more and indeed I never did see so much, or could have 
imagined there had been any religion in the whole world so absurdly 
performed as this. 
Poor Pepys. No one told him that the day he chose to come to the synagogue 
was Simchat Torah, nor had he ever seen in a house of worship anything 
like the exuberant joy of the day when we dance with the Torah scroll as if 
the world was a wedding and the book a bride, with the same abandon as 
King David when he brought the holy ark into Jerusalem. 
Joy is not the first word that naturally comes to mind when we think of the 
severity of Judaism as a moral code or the tear-stained pages of Jewish 
history. As Jews we have degrees in misery, postgraduate qualifications in 
guilt, and gold-medal performances in wailing and lamentation. Someone 
once summed up the Jewish festivals in three sentences: “They tried to kill 
us. We survived. Let’s eat.” Yet in truth what shines through so many of 
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the psalms is pure, radiant joy. And joy is one of the keywords of the book 
of Devarim. The root s-m-kh appears once each in Genesis, Exodus, 
Leviticus and Numbers, but twelve times in Devarim, seven of them in our 
parsha. 
What Moses says again and again is that joy is what we should feel in the 
land of Israel, the land given to us by God, the place to which the whole of 
Jewish life since the days of Abraham and Sarah has been a journey. The 
vast universe with its myriad galaxies and stars is God’s work of art, but 
within it planet earth, and within that the land of Israel, and the sacred city 
of Jerusalem, is where He is closest, where His presence lingers in the air, 
where the sky is the blue of heaven and the stones are a golden throne. 
There, said Moses, in “the place the Lord your God will choose … to place 
His Name there for His dwelling” (Deut. 12:5), you will celebrate the love 
between a small and otherwise insignificant people and the God who, 
taking them as His own, lifted them to greatness. 
It will be there, said Moses, that the entire tangled narrative of Jewish 
history would become lucid, where a whole people – “you, your sons and 
daughters, your male and female servants, and the Levites from your towns, 
who have no hereditary portion with you” – will sing together, worship 
together and celebrate the festivals together, knowing that history is not 
about empire or conquest, nor society about hierarchy and power, that 
commoner and king, Israelite and priest are all equal in the sight of God, 
all voices in his holy choir, all dancers in the circle at whose centre is the 
radiance of the Divine. This is what the covenant is about: the 
transformation of the human condition through what Wordsworth called 
“the deep power of joy.”(1) 
Happiness (in Greek eudaemonia), Aristotle said, is the ultimate purpose of 
human existence. We desire many things, but usually as a means to 
something else. Only one thing is always desirable in itself and never for 
the sake of something else, namely happiness.(2) 
There is such a sentiment in Judaism. The biblical word for happiness, 
Ashrei, is the first word of the book of Psalms and a key word of our daily 
prayers. But far more often, Tanakh speaks about simcha, joy – and they 
are different things. Happiness is something you can feel alone, but joy, in 
Tanakh, is something you share with others. For the first year of marriage, 
rules Devarim (24:5) a husband must “stay at home and bring joy to the 
wife he has married.” Bringing first-fruits to the Temple, “You and the 
Levite and the stranger living among you shall rejoice in all the good things 
the Lord your God has given to you and your household” (26:11). In one 
of the most extraordinary lines in the Torah, Moses says that curses will 
befall the nation not because they served idols or abandoned God but 
“Because you did not serve the Lord your God with joy and gladness out 
of the abundance of all things” (28:47). A failure to rejoice is the first sign 
of decadence and decay. 
There are other differences. Happiness is about a lifetime but joy lives in 
the moment. Happiness tends to be a cool emotion, but joy makes you want 
to dance and sing. It’s hard to feel happy in the midst of uncertainty. But 
you can still feel joy. King David in the Psalms spoke of danger, fear, 
dejection, sometimes even despair, but his songs usually end in the major 
key: 
For His anger lasts only a moment, 
but His favour lasts a lifetime; 
weeping may stay for the night, 
but rejoicing comes in the morning … 
You turned my wailing into dancing; 
you removed my sackcloth and clothed me with joy, 
that my heart may sing your praises and not be silent. 
Lord my God, I will praise you forever. (Psalm 30:6-13) 
In Judaism joy is the supreme religious emotion. Here we are, in a world 
filled with beauty. Every breath we breath is the spirit of God within us. 
Around us is the love that moves the sun and all the stars. We are here 
because someone wanted us to be. The soul that celebrates, sings. 
And yes, life is full of grief and disappointments, problems and pains, but 
beneath it all is the wonder that we are here, in a universe filled with beauty, 
among people each of whom carries within them a trace of the face of God. 
Robert Louis Stevenson rightly said: “Find out where joy resides and give 
it a voice far beyond singing. For to miss the joy is to miss all.” 
In Judaism, faith is not a rival to science, an attempt to explain the universe. 
It’s a sense of wonder, born in a feeling of gratitude. Judaism is about taking 

life in both hands and making a blessing over it. It is as if God had said to 
us: I made all this for you. This is my gift. Enjoy it and help others to enjoy 
it also. Wherever you can, heal some of the pain that people inflict on one 
another, or the thousand natural shocks that flesh is heir to. Because pain, 
sadness, fear, anger, envy, resentment, these are things that cloud your 
vision and separate you from others and from Me. 
Kierkegaard once wrote: “It takes moral courage to grieve. It takes religious 
courage to rejoice.”(3) I believe that with all my heart. So I am moved by 
the way Jews, who know what it is to walk through the valley of the shadow 
of death, still see joy as the supreme religious emotion. Every day we begin 
our morning prayers with a litany of thanks, that we are here, with a world 
to live in, family and friends to love and be loved by, about to start a day 
full of possibilities, in which, by acts of loving kindness, we allow God’s 
presence to flow through us into the lives of others. Joy helps heal some of 
the wounds of our injured, troubled world. 
1. William Wordsworth, “Lines Composed a Few Miles above Tintern 
Abbey, On Revisiting the Banks of the Wye during a Tour. July 13, 1798.” 
2. Aristotle, Nicomachean Ethics, 1097a 30-34. 
3. Søren Kierkegaard, Journals and Papers, 2179. 
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Peninim on the Torah 
Parashas Re'eh 
See! I present before you today a blessing and a curse. (11:26) 
The Daas Zekeinim m'Baalei Tosfos offer a novel interpretation of the word 
reeh, see, focusing on what it was the nation was to look at. Moshe 
Rabbeinu said to Klal Yisrael: "See - look at me. I chose the derech tov, the 
path which leads to blessing. As a result, I look different." This is reference 
to the karnei or, rays of Divine light, which emanated from Moshe, causing 
his countenance to radiate. 
Horav Eliyahu Svei, zl, observes that, although Moshe presented the people 
with a choice of two divergent paths, one, which leads to blessing, and the 
other, which leads to curse, it was insufficient motivation to elicit a 
commitment. It was necessary for Moshe to concretize the necessity to 
make a clear choice with a statement: "Look at me!" The only way to 
achieve such radiance is by making the correct choice, the choice which 
leads to blessing. It was necessary for the people to see a manifestation of 
this blessing, to see the reality of Heavenly blessing and how it transforms 
a person. Awareness, however cogent, will not necessarily effect change. It 
does not always "do the trick." Seeing is believing. They must see blessing 
in action before they are ready to undertake to traverse the path that leads 
to it. 
Horav Moshe Aharon Stern, zl, Mashgiach of Yeshivas Kaminetz, 
Yerushalayim, was very close with his rebbe, the venerable Horav Eliyahu 
Lopian, zl. Very often, he would converse with his rebbe after davening, 
discussing various questions and issues that arose in his daily life and 
endeavor. One Shabbos, following davening, the then young Rav Moshe 
Aharon Stern was speaking with Rav Elya, while his young children waited 
for him to go home. Seeing that their father was immersed in conversation, 
they began to play with some pebbles on the ground. These makeshift 
marbles provided a "game" for children with imagination. Seeing this, Rav 
Moshe Aharon told his children to stop playing with the pebbles, since they 
are muktzah on Shabbos (objects that are reserved for weekday use are not 
to be handled or moved on Shabbos). The children stopped momentarily, 
but soon returned to their play. Once again, they were exhorted to stop 
playing with the pebbles. They stopped for a few minutes, only to start up 
again shortly thereafter. Upon seeing this happen over and over again, Rav 
Elya said to his young prot?g?e, "They are young children and do not 
understand the concept of muktzah (especially when expressed in the 
context of quick admonishment without explanation). This is something 
that should be taught at home, by the Shabbos table, with the holiness of 
Shabbos as the backdrop for the conversation and the father in full Shabbos 
mode. When children see their father's personal Shabbos observance in full 
swing, then they will understand and accept the laws of muktzah (as they 
relate to Shabbos)." 
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We may add that this idea applies to everything that we teach to our 
children and expect them to accept. The meme of liberal hypocrisy: "Do as 
I say - not as I do" is a very difficult concept, hardly serving as a deterrent 
for the intelligent child. We cannot expect our children to do and act in a 
manner to which we personally do not ascribe. Instructing our children not 
to speak during davening - when we do not adhere to our own advice; 
admonishing our children to learn - when we do not seem to find the time 
to follow suit; and the list goes on. We must show them what it means, and 
what the advantages are of such living, if we expect them to listen and 
follow. 
See! I place before you today a blessing and a curse. (11:26) 
Noticeably, the Torah begins with the word Reeh, see, in the singular, and 
concludes with nosein lifneichem, "(I) give before you," in the plural. Why 
is this? The Kotzker Rebbe, zl, explains that each and every person has his 
own unique perspective and individual understanding of Torah which 
coincides with his spiritual level. Thus, it says, "See," to the individual. The 
Torah, however, was given to all Jews collectively, which is alluded to by 
the words lifneichem, before you, in the plural. 
Horav Yitzchak, zl, m'Vorka, traveled together with Horav Avraham 
Moshe, zl, m'Peshischa to visit a certain tzaddik, holy, righteous, person, 
whose identity was covert and known only to a unique few. The Vorkever 
commented on the parsha of the week (Reeh), "Moshe presented Klal 
Yisrael with two paths: blessing and curse, prefixing his words with Reeh, 
"See!" When a young child refuses to go to cheder, he is "encouraged" with 
a reward of some sort, usually a sweet treat. When he has entered the 
classroom and then refuses to learn, the rebbe will point to the stick in the 
corner, which serves as the symbol (and often more than a symbol) of the 
corporal punishment that might be administered if the child will not take 
his lessons seriously. When the child has matured, he no longer requires a 
symbol of punishment to convey the message that school is a place of 
learning. It is neither a place to visit for a vacation, nor is it a place for fun 
and games. The student understands all of this, since with maturity comes 
a deeper understanding of life in general, thus negating the need for 
punishment/reminder. 
Moshe Rabbeinu was telling the people: "See! What I placed before you 
today - reward/blessing and punishment/curse." Even after forty years of 
miracles and constant exposure to Divine guidance and protection, you still 
lack the spiritual maturity to understand on your own (without motivation 
and reminder) that you must choose the path of blessing. I should not have 
to encourage you to observe the mitzvos. By this time it should be a given. 
The fact that it is not is the reason that I must reiterate the possibility of 
curse for non-observance. 
Perhaps we suggest another reason for the use of Reeh, in the singular. Each 
and every Jew is exhorted to look at himself - first. We all want to save the 
world, to point out the faults of others, and to urge them to change their 
ways. Often we do so without first taking a close introspective view of 
ourselves. Are we perfect? Have we personally chosen the path of blessing? 
Do we have the right to admonish others before seeing to it that our lives 
are in order? Reeh - see yourself; then look at others. 
"You are children to Hashem, your G-d; do not mutilate yourselves and 
do not make a bald patch between your eyes for the dead." (14:1) 
Imagine the waiting line to see the king. Many people of all backgrounds 
and positions are each waiting for a moment of the king's time. The king's 
son, crown prince of the country, takes his place at the back of the line. A 
minister comes over and asks: "What is his royal highness doing at the back 
of the line? The king is your father! You can go in at any time! Why wait 
in a line with everybody else?" This is the meaning of, "You are children 
to Hashem, your G-d." He is our Heavenly Father, and, as such, we are 
privileged. We do not wait in line, nor do we require an appointment to 
meet with Him. Hashem is always available to us. If we do not realize this, 
it is our problem. We are lacking in understanding of our relationship with 
Hashem. 
Horav Aharon Kotler, zl, would often inspire his students to realize how 
deeply obligated a Jew is to understand this verity. The more one realizes 
his profound relationship with Hashem, the greater is his inspiration to act 
in a manner becoming his noble "pedigree." Indeed, prior to carrying out 
any action, we must stop to think and ask ourselves, "Is this something that 
the king's son would do? Is this the manner in which the king's son would 
act?" Furthermore, the concept of being a "son" is singular. A father can 

have many children, but each one is a ben yachid, singular/individual child. 
There is a sense of uniqueness and exclusivity to the term "son." Horav 
Shlomo Wolbe, zl, writes: "The adam ha'maalah, prominent man (a man of 
virtue who acknowledges his qualities and potential, and who understands 
his extraordinary uniqueness as compared to the rest of the world), should 
be amazed by the knowledge that from all the world - everyone - he is 
unique; there is no other person like him! Indeed, from the beginning of 
Creation, from Adam HaRishon, Primordial Man, until this very day - 
never has there been anyone like him - nor will there ever be anyone like 
him. His talents, qualities, potential, both positive and negative - are unique 
and exclusive to him alone. (No two children are the same.) This is the 
meaning of bishvili nivra ha'olam, "For me (alone) was the world created." 
Each and every one of us is uniquely endowed with our personal qualities, 
neither repeated nor emulated. 
Horav Moshe Soloveitchik, zl, (Zurich) observes: "If the Torah refers to us 
as Hashem's children, it becomes incumbent upon us to act as His children. 
Thus, when a child requires something, or if the child is in pain or in a dire 
circumstance, he immediately turns to his father for help. Should we be any 
different? Things happen in life and we run for help - to doctors, holy men, 
counselors, social workers, etc. How many take the time to speak to their 
Father in Heaven? How many take the time to realize that this is what He 
wants? Imagine, one's father is a distinguished physician, educator, 
psychologist, etc. and one has a problem with a member of his family; how 
would his father feel to discover that his child went all over town to every 
professional, all of whom do not come close to him in competency - yet did 
not come to him? Is this not what we do? We turn to everyone, but only 
pay lip service to Hashem. Horav Eliyahu Lopian, zl, asks a straightforward 
question which should be on the mind of anyone who reads this pasuk 
cogently: How is it that we are referred to by Hashem as His children, yet, 
in our daily lives, we seldom (if ever) think about or sense this unique 
connection? We understand and agree that we are unique, but it is not 
something that plays a significant role in our lives. Why? 
The Mashgiach cites an incident which occurred during the Spanish 
Inquisition. A Jewish child was forcibly taken from the shelter of his home 
by rabid members of the religion that preaches love and tolerance. The child 
was noticeably brilliant and had a potentially bright future. Raised by 
Catholics, he went on to become a judge of the High Court which 
determined the capital punishment fate of the Anussim, Jews who had been 
forced to abandon their religion, that had either been caught practicing in 
secret or had refused to convert. In any event, the punishment was 
execution. This child-turned-judge was the final signature on the execution 
papers. 
One day, they brought a number of papers for the judge to sign, which he 
did - except for one. For some reason, he simply could not affix his 
signature to one of the execution papers. No matter what he did, or how 
hard he tried - nothing worked. It just did not go! Finally, he asked to 
interview the prisoner. When they brought the prisoner to him, his hands 
and legs manacled, the judge asked to be left alone with the prisoner. He 
wanted to ask him a few questions. After grilling the prisoner for a short 
while, the judge discovered what had been bothering him his whole life: He 
was a Jew, and the prisoner who stood before him was none other than his 
father. This is why he could not sign the execution decree. His subconscious 
did not permit him to murder his own father. 
Rav Elya commented, "When I heard this story, I understood the meaning 
of Banim atem l'Hashem, "You are children to Hashem." We have an innate 
relationship with Hashem. Since our neshamah, soul, is a chelek Elokai 
miMaal, part of Heaven Above, there is a miniscule component derived 
from Hashem imbued within each and every one of us. Our physical being 
and the many nisyanos, trials, which we undergo throughout life, however, 
take their toll and often override or cloud this relationship to the point that 
we become disconnected. We just need to take some time to think, to 
consider who we are, from where we descend, and begin to work on 
"cleaning up our act," changing our middos, character traits, purifying our 
desires; in short - acting as a Jew is supposed to act. I would like to 
supplement this idea with the following well-known story recorded by the 
Sefer Chassidim and Levush. The following sheilah, halachic question, was 
posed to Rav Saadya Gaon. A wealthy man had left home together with his 
slave, leaving his wife and a young male infant at home. He took a large 
amount of money with him with which to purchase wares for his thriving 
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business. While he was overseas, the man died and the slave furtively 
"assumed" the position of "son." A number of years went by, and the real 
son grew up to discover the outrage committed against him. He also wanted 
his yerushah, rightful inheritance. The slave, of course, disputed the son, 
claiming that he was the rightful son, and the son was nothing more than 
an opportunist and charlatan. 
Rav Saadya was unsure how to rule in such a case. He came up with a 
brilliant proposal. Ruling that the corpse could be exhumed, he did so and 
had the bones of the deceased placed in a jar. He then took blood samples 
from the slave, who claimed to be the son, and from the true son. He then 
placed blood from each one on the bones of the corpse. Lo and behold, the 
bones of the corpse absorbed the blood of the real son, but rejected the 
blood of the slave. Rav Saadya ruled that the one whose blood was absorbed 
by the father's bones was the true son. 
We see from here that the father/son relationship is much more than casual. 
They are of the same mold. A son is part and parcel, a direct component, of 
his father. Likewise, our relationship with Hashem is much more than a 
religious affiliation. We are part of Him. His kedushah, holiness, permeates 
us. This may come across as sounding elitist, but that is what we are. We 
are His children. We are suffused with His essence. It is what it is - and we 
are what we are. 
You are children to Hashem, your G-d, do not mutilate yourselves and do 
not make a bald patch between your eyes for the dead. (14:1) 
The Baalei Tosfos comment, "You are children to Hashem, your G-d; 
therefore, if your father of flesh and blood dies, do not mutilate yourselves, 
for you are not orphans, since you have a living father." Every Jew should 
sense such a closeness with Hashem. Quoting this commentary, a gadol 
wrote the following to a woman who had sustained the tragic loss of her 
husband: 
"True, you and your children have suffered a terrible blow, but, at the same 
time, you have received a Redeemer Who is closer to you than any other 
(being that she is now a widow and her children are orphans, they enter into 
a unique relationship with Hashem Who always listens to the cries of 
widows and orphans). You have a living Father Who is Omnipotent - 
everything comes from Him. Furthermore, He has promised you that, from 
this day onwards, you will lack nothing. Just call out, and He will answer. 
From Him, you will receive everlasting salvation." 
Horav Shimshon Pincus, zl, offers a similar commentary with a somewhat 
different slant. One who grieves excessively demonstrates by his actions 
that life without the deceased is unbearable. It is for this reason the nusach, 
textual version, of the blessing we give to a mourner is HaMakom (applying 
to Hashem Who is Mekomo shel Olam, the Place of the world. The world 
is within Hashem - not the other way around. He is the Place - the only 
Place). The concept of "place" is something stationary, immovable, 
concrete, stable. Hashem is the basis, foundation, upon which everything 
in the world rests. Thus, we say to the mourner: "You are children to 
Hashem. Nothing has changed. He is still here for you. He is the Makom, 
Place, which never changes - never forsakes - never leaves. Those around 
us may be taken and leave, but our connection to the Place, Hashem, has 
not changed - and never will. 
In an attempt to explain the unique relationship that a son has with his 
father, and how this bond plays itself out in our relationship with Hashem, 
to the point that it precludes our excessive grieving over the loss of a loved 
one, I came upon the following story. I feel that the father/son relationship 
is underscored in this story. It illuminates for us why, when confronted with 
a circumstance of grief, we refrain from letting go of our emotions. We 
understand that what has occurred has Divine implication, thus, our 
unabiding faith in Hashem kicks in. How and why does this occur? Well, 
that is where the story plays its role. 
Charles Blondin (real name Jean Francois Gravelot) was a famous mid-
nineteenth century French tightrope walker, a fearless daredevil who 
captivated audiences throughout the world. His feats of daring were, at the 
time, the talk of the day, having established for himself a following 
bordering on hero worship. His most notable undertaking, which earned 
him a special place in history books, took place on September 14, 1860, 
when he became the first person to stretch a tightrope 1300 feet long, two 
inches in diameter and constructed entirely of hemp, across the Niagara 
River connecting the American and Canadian sides. This young daredevil 
understood the appeal of the morbid to the masses (sadly, as society 

becomes more obsessed with the physical, having long rejected the spiritual 
dimension, this preoccupation with the aberrant and irascible has only 
become stronger and more overwhelming) and reveled when gamblers took 
bets on whether he would plunge to a watery death. On that bright, sunny 
morning, 25,000 people arrived by train and steamer and dispersed 
themselves on both sides of the Falls. 
Blondin began his first walk across the rope slung 160 feet obove the Falls. 
He walked across several times, each time accompanied with different acts 
of daring. Once, he walked in a sack; another time on stilts, a bicycle, in 
the dark and even blindfolded. One time, he even carried a small stove and 
cooked an omelet in middle of the rope! 
A large crowd had gathered and watched with excitement how time and 
time again Blondin amazed the crowd with his daring. It was almost as if 
his feet were glued to the rope. They "oohed" and "aahed," as he carefully 
took one dangerous step after another. One last time, he pushed a 
wheelbarrow filled with a sack of potatoes across the rope. The crowd let 
out a chant: "You are the greatest - the absolute greatest!" Blondin stopped, 
looked at the crowd and asked for a volunteer; "Who is willing to ride in 
the wheelbarrow while I push him (or her) across the rope?" Suddenly, 
there was silence. No one said a word. Then the crowd began to clap and 
roar with enthusiasm. Nonetheless - no one was prepared to be the guinea 
pig, to sit in the wheelbarrow and be pushed across the Falls. 
"Do you believe that I can push a person safely across the Falls?" he called 
out. "Yes!" was the resounding response. "Yes! You are the greatest 
tightrope walker in the world. We believe!" 
"So, if you truly believe, let me have a volunteer to sit in the wheelbarrow 
as I push him across the rope." Once again, there was silence. All the big 
talkers were nothing more than that - big talkers. The story goes that no one 
came forward. Oh yes - there was someone who volunteered. Above the 
din, they heard a young voice call out, "Yes, Daddy, I will go with you 
across the rope." Charles Blondin's son volunteered to accompany his 
father across the Falls. He trusted him, because, after all, he was his father. 
It is a great story, which illustrates a real-life picture of what faith actually 
is (or at least what it should be). There are those who "talk the talk" but are 
not willing to "walk the walk". A son is different. He has an innate trust in 
his father. Thus, when a "son" loses someone that is close to him, he trusts 
that his Father in Heaven has His reasons for this decision. The pain is still 
there - and it will always be there, but the questions of "why?" and "how?" 
will be tempered. His grief will not be abated. It will, however, not be 
excessive, because it was his Father's decision. 
U'Mekayeim emunaso l'yisheinei afar. And maintains His faith to those 
asleep in the dust. 
Simply, this means that, despite the years that have gone by since the 
passing of so many of our people, Hashem will keep His promise to 
resurrect the dead. They are only "sleeping" in the dust, waiting to be 
awakened when the time for Techiyas HaMeisim arrives. Shivchei Sofer 
introduces a practical interpretation of this verse, which regrettably 
presents a sad, but often true perspective on the state of affairs in the wider 
Jewish community. Many of our brethren are far-removed from religious 
observance. They follow their heart's desires and defer to the passions and 
whims of the nihilistic society in which we live. The shul is something 
foreign to them, with many only visiting its portals four times a year to 
recite Yizkor, the memorial service, for their loved ones. At least, however, 
they come to shul. They may be coming to shul only because of the 
yisheinei afar, but they are certainly a step ahead of those who did not 
bother doing that! This verse anecdotally refers to those whose emunah is 
observed in regard to the yisheinei afar. 
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Haftorah 
Haftorah - Shabbos Rosh Chodesh: Yeshaya 66 
This week's haftorah, read in conjunction with Shabbos Rosh Chodesh, 
reveals to us a secret dimension of this significant date. In fact, as we will 
discover, Rosh Chodesh possesses the potential of assuming a greater 
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personality than ever seen before. Its heightened effect will be so powerful 
that it will be likened to the impact of one of our three Yomim Tovim. 
The prophet opens the haftorah with a fiery message regarding the privilege 
of sacrifice in the Bais Hamikdash. Yeshaya declares in the name of 
Hashem, "The heavens are My throne and the earth is My foot stool. What 
home can you build for Me and what is an appropriate site for My Divine 
Presence?" The Radak explains that Hashem was rejecting the notion of 
His requiring an earthly abode wherein to reside. Even the span of the 
universe barely serves as a throne where upon Hashem rests, how much 
more so our small Bais Hamikdash. But the purpose of His earthly abode 
is in order for us to experience His Divine presence. And it is in this 
uplifting environment that we offer sacrifices to Hashem and commit 
ourselves to fulfilling His will. 
Yeshaya continues and expresses Hashem's view of the Jewish people's 
sacrifices at that time. Hashem says, "One who slaughters the ox is likened 
to smiting a man; he who sacrifices the sheep is akin to slashing a dog's 
neck; a meal offering is like swine's blood.....(66:3) The Radak explains 
Hashem's disturbance and informs us of the attitude of those times. The 
people would heavily engage in sin and then appear in the Bais Hamikdash 
to offer their sacrificial atonement. However, this uplifting experience was 
short-lived and they would return home and revert to their sinful ways. 
Hashem responded and rejected their sacrifices because the main facet of 
the sacrifice was missing, the resolve to elevate oneself. From Hashem's 
perspective, a sacrifice without an accompanying commitment was nothing 
more than an act of slashing a useful animal. 
The prophet continues and notes the stark contrast between the above 
mentioned and the humble and low spirited people. Hashem says, "But to 
this I gaze, to the humble and low spirited and to the one who trembles over 
My word." (66:2) These humble people do not need the experience of the 
Bais Hamikdash. They sense the Divine Presence wherever they are and 
respond with proper reverence and humility. Unlike the first group who 
limits Hashem's presence to the walls of the Bais Hamikdash, the second 
views the earth as Hashem's footstool and reacts accordingly. In fact weare 
told earlier by Yeshaya that they are actually an abode for His presence as 
is stated, "So says Hashem, "I rest in the exalted and sanctified spheres and 
amongst the downtrodden and low spirited ones.'"(57: 15) 
In a certain sense we resemble the first group when relating to our Rosh 
Chodesh experience. Rosh Chodesh is a unique holiday because its entire 
festivity consists of a special Rosh Chodesh sacrifice. There are no specific 
acts of Mitzva related to Rosh Chodesh and there is no halachic restriction 
from productive activity. However, the first day of the month provides the 
opportunity for introspect. After our serious contemplation over the 
previous month's achievements we welcome the opportunity of a fresh start. 
We offer a sacrifice in atonement for the past and prepare ourselves for the 
challenges of the new month. Unfortunately this new opportunity is met 
with trepidation and is always accompanied by mixed feelings of joy and 
remorse. Because each Rosh Chodesh we realize how far we have strayed 
during the previous month and we look towards the next month to be an 
improvement over the past. 
This is the limited status of our present Rosh Chodesh. However, as we will 
soon learn, a greater dimension of Rosh Chodesh was intended to be and 
will eventually become a reality. The Tur in Orach Chaim (417) quotes the 
Pirkei D'R'Eliezer which reveals that Rosh Chodesh was actually intended 
to be a full scale Yom Tov. The Tur quotes his brother R' Yehuda who 
explains that the three Yomim Tovim correspond to our three patriarchs 
and that the twelve days of Rosh Chodesh were intended to correspond to 
the twelve tribes. This link reveals that each Rosh Chodesh truly has a 
unique aspect to itself and that one of the Biblical tribes' remarkable 
qualities is available to us each month. However, as the Tur explains, due 
to an unfortunate error of the Jewish people this opportunity has been, to a 
large degree, withheld from us. 
But in the era of Mashiach this error will be rectified and the experience of 
Rosh Chodesh will actually reach its intended capacity. Yeshaya reflects 
upon this and says at the close of our haftorah, "And it will be that from 
month to month. . . . all will come and prostrate themselves before 
Hashem." (66: 23) The Psikta Rabbsi (1:3) explains that in the days of 
Mashiach we will have the privilege of uniting with Hashem every Rosh 
Chodesh. All Jewish people will come to the Bais Hamikdash each month 
and experience His Divine Presence. During the illustrious era of Mashiach 

sin will no longer exist and Rosh Chodesh will be viewed exclusively as an 
opportunity for elevation. Each month will provide us its respective quality 
and opportunity which we will celebrate through the Rosh Chodesh 
festivities. The sacrifice of Rosh Chodesh will reflect our great joy over 
being with Hashem and will no longer contain any aspect of remorse or sin. 
In those days, the experience of His Di vine Presence in the Bais 
Hamikdash will be perpetuated throughout the month and the entire period 
will become one uplifting experience. 
This, according to the Maharit Algazi is the meaning of our Mussaf section 
wherein we state, "When they would offer sacrifices of favor and goats as 
sin offerings .... May you establish a new altar in Zion .... and we will offer 
goats with favor." With these words we are acknowledging the fact that the 
goats which had previously served as sin offerings will now become 
expressions of elevation. Without the need to reflect upon our shortcomings 
of the previous month, Rosh Chodesh will be greeted with total happiness, 
and we will welcome with great joy the uplifting spiritual opportunity of 
each respective month. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Moshe presents to the nation the blessing of a spiritually oriented life, and 
the curse of becoming disconnected from Hashem. When the nation enters 
Eretz Yisrael they must burn down any trees that had been used for idol-
worship, and destroy all idolatrous statues. Hashem will choose only one 
place where the Divine Presence will dwell. Offerings may be brought only 
there; not to a private altar. Moshe repeatedly warns against eating animal 
blood. In the desert, all meat was slaughtered in the Mishkan, but in Eretz 
Yisrael meat may be shechted anywhere. Moshe lists the categories of food 
that may be eaten only in Jerusalem. He warns the nation against copying 
ways of the other nations. Since the Torah is complete and perfect, nothing 
may be added to or subtracted from it. If a "prophet" tells the people to 
permanently abandon a Torah law or indulge in idol worship, he is to be 
put to death. One who entices others to worship idols is to be put to death. 
A city of idolatry must be razed. It is prohibited to show excessive signs of 
mourning, such as marking the skin or making a bald spot. Moshe reiterates 
the classifications of kosher and non-kosher food and the prohibition of 
cooking meat and milk. Produce of the second tithe must be eaten in 
Jerusalem, and if the amount is too large to carry, it may be exchanged for 
money with which food is bought in Jerusalem. In certain years this tithe is 
given to the poor. Bnei Yisrael are instructed to always be open-hearted, 
and in the seventh year any loans must be discounted Hashem will bless the 
person in all ways. A Jewish bondsman is released after six years, and must 
be sent away with generous provisions. If he refuses to leave, his ear is 
pierced with an awl at the door post and he remains a bondsman until the 
Jubilee Year. The Parsha ends with a description of the three pilgrimage 
festivals of Pesach, Shavuot and Succot. 
Insights 
A Promise of Eternity 
“...You are children to the L-rd, your G-d — you shall not cut yourselves 
and you shall not make a bald spot between your eyes for a dead person.” 
(14:1-2) 
The fact that the Jewish People are a holy people promises them eternity. 
It's axiomatic that G-d doesn't waste His time, so to speak. Why would He 
create a holy nation to then assign them to oblivion? What would be the 
point of infusing them with His own Holiness, and then have them 
evaporate like a mist after a few score years? 
Thus, it is not fit to allow our mourning to break the bounds of reason, to 
cut and mutilate our bodies as was the way of other cultures, and even for 
the death of a child, G-d forbid. The fact that we are "children of G-d..." 
reveals our promise of eternity. 
However, to cry and to mourn is only natural when taking our leave of a 
loved one, and thus our Sages prohibited only excessive mourning, but to 
mourn a loved one is only a proper and natural expression of our own loss, 
not the fate of the departed one who has returned to our Father. 
Source: based on the Ramban 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Re'eh 
See, I present before you today a blessing and a curse. The blessing - if you 
hearken to the commandments of Hashem, your G-d, that I command you 
today. And the curse - if you do not hearken to the commandments of 
Hashem, your G-d, and you stray from the path that I command you today, 
to follow gods of others, that you did not know (Devarim 11:26-28).  
The Torah seems to be telling us that we can actually see the blessing and 
the curse of the Almighty. It is not something we simply have to believe in. 
One of the greatest blessings, if not the greatest, is to be privileged to be 
guided by Hashem and protected from sin. 
A few days ago I heard an excellent cassette tape recording of a lecture by 
Rabbi Ordman of Arachim. He told a story of a couple who came from an 
anti-religious kibbutz. Somehow, the two were inspired to become 
observant and, as is often the case with ba'alei teshuvah (penitents), they 
went to the other extreme and made a 180 degree turn around. They moved 
into the ultra-Orthodox community of Meah Shearim and sent their 
children to Yiddish speaking schools in the neighborhood. 
In ultra-Orthodox communities in Israel, it is not considered proper and 
modest for women to smoke. The woman of this couple, who had been a 
heavy smoker for years, had absolutely no problem accepting this 
prohibition along with the many others she and her husband had agreed to 
live by. However, she had one very serious problem. Normally, religious 
people who smoke report that as soon as Shabbos arrives, they put their last 
cigarette out and, at the same time, put it out of their minds. They don't 
even think about smoking until Shabbos ends and then, immediately after 
Havdalah, they rush to take their first smoke of the week. The rest of the 
week they find themselves craving for a cigarette from time to time and 
they hasten to satisfy their desires. 
This young woman had the problem in reverse. All week long she had 
absolutely no problem keeping away from her bad habit. She had resolved 
that she would not smoke and she did not even feel tempted to do so. But 
each and every Shabbos she felt that she would go absolutely mad if she 
would not smoke a cigarette. No matter how hard she tried to do battle with 
her yearnings, they would not subside until she would hide in the bathroom 
and take a smoke. This went on for quite a while and, understandably, she 
and her husband, who wanted so much to be observant, were broken 
hearted. They went to all sorts of clinics which specialized in helping wean 
people away from smoking; they tried cigarette substitutes; they even tried 
hypnosis - but to no avail. When Shabbos arrived, she knew that she must 
smoke just one cigarette; otherwise she would totally break down. The 
couple was at their wits' ends. 
One day, the distraught husband went to meet the great Rabbi Yisroel 
Ya'akov Fisher ztvk'l who was renowned for his knowledge of Jewish Law 
and Kabbalah and for giving medical and emotional advice which worked 
wonders. People from all over the world would stand on line for hours to 
visit him and seek his advice and blessing. The Rabbi listened as the 
husband poured out his heart to him. When he finished, the Rabbi said, "So 
what's the problem?" Surprised at the question, the young man described 
how difficult it was for them to accept, after all of their self sacrifice, that 
every week his wife would desecrate the Shabbos; yet they had no other 
choice. It was almost as if it was ordained by Hashem. 
The Rabbi replied that it most certainly was destined by Hashem 
because…the woman was undoubtedly not Jewish. It is forbidden for non-
Jews to keep the Sabbath, and since she was so sincere about obeying 
Hashem's will, He simply forced her to smoke every Shabbos so that she 
would not violate His commandments. The simple solution, the Rabbi 
continued, was to convert her properly and then the problem would solve 
itself. 
Flabbergasted the man went home and related to his wife what the 
venerable sage had said. The startled couple began to check into the young 
woman's lineage and they found, to their amazement, that her great 
grandmother had converted in a way that was not acceptable to Halachah 
(Jewish Law). Consequently, her daughter and her daughter's daughter and 
she - who was her daughter's daughter's daughter - were all non-Jewish. 
She quickly converted properly and the following Shabbos she found that 

she had absolutely no craving to smoke; just as she did not the other days 
of the week. 
Lucky are those who see Hashem's blessing as He prevents them from 
sinning and helps them abide by His commandments. They are truly happy 
in this world and in the World-to-Come. 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Re'eh 5776: D'var Torah 
'You are G-d's children. Do not mutilate yourselves and do not make a bald 
patch in the middle of your head as a sign of mourning' 
is immediately followed with: 
'For you are a holy people to the Lord your G-d. G-d has chosen you from 
all nations on the face of the Earth to be His own special nation' (14:1-2). 
Rashi makes the connection between the two verses. You are My children, 
says G-d. With that status, you should take pride in your appearance even 
when grieving the death of close relatives. In addition, he continues, self-
mutilation was forbidden as it was a mourning practice of the idolatrous 
Canaanites. 
The Sforno explains that Torah does not permit such excessive mourning 
for the reason that Israel is a holy nation. The self-mutilation mentioned 
here has two causes. One is the deep concern for the soul of the person that 
died. The other is the profound sense of loss felt by the mourners. 
The Torah urges moderation in mourning: "For you are a holy people". 
Every Israelite including the person that just died has a share in the World 
to Come, where "one hour of spiritual happiness is better than all the joy 
this world has to offer" (Avot 4:22). The soul, which is the essence of the 
dead person, is on the way to that ultimate fulfilment. That should be a 
source of comfort. All the more so, as the Israelites are "His own special 
nation". Though all nations are important to G-d, the Israelites are the 
special treasure to G-d within humanity (c.f. Ex. 19.5). 
"You are G-d's children" are also words of support to the mourners. G-d, 
our Eternal Father, is still with us even in the hard times of the death of a 
loved one. 
Implied in the Sforno's explanation is that death is not a full stop, but a 
comma. All people survive death in spiritual form (c.f. Eccl. 12:7). The 
essence of the person is immortal. Thus a period of mourning is appropriate. 
But life continues. Even with Moses, that period of mourning was 30 days 
only (34:8). 
In addition, this prohibition reflects a fundamental Torah attitude towards 
living. Those who disfigure themselves permanently are giving a message 
to the rest of society. The message is that they are living in the past. Life 
was better before, and can never be the same again. 
This contrasts with the Torah attitude, expressed by Moses: "Choose life, 
so that you and your children may live" (30:19). Every day presents a 
different challenge. A range of opportunities once missed may never come 
again. They should not be obscured by idle and self-indulgent nostalgia. As 
Kohelet puts it: "Do not say that times long ago are better than today. 
Putting that idea forward is not wise" (Eccl. 7:10). 
Thus Torah attitude to mourning is expressed with: "For you are a holy 
people to the Lord your G-d". Mourners have to come to terms with death 
in that framework. The current shiva practices need to be within that spirit. 
These include reviewing the positive events and lessons from the 
deceased's life, and emulating them in future generations. It would certainly 
include the well-established practices of learning mishnayot dedicated to 
the soul of the deceased. And where possible, to contribute and enrich the 
ongoing life of the community with projects in the name of deceased. 
Parashat Re'eh 5776 
G-d says: "The Heavens are My throne, and the Earth is My footstool. What 
house can you build for Me? What site can be My resting place?" (Isaiah 
66:1) 
Guided Tour… 
This Haftara is the last chapter of the very lengthy Book of Isaiah. Isaiah 
was a navi: an individual who personally received the word of G-d, and 
conveyed it to the people. Isaiah himself lived at around 720 BCE. That 
was when both the kingdoms of Israel and Judah were going through 
spiritual and moral decline. In consequence, his earlier prophesies - 
messages directly from G-d - foresaw the exiles of both the northern 
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Kingdom of Israel (which took place in his lifetime), and ultimately the 
southern Kingdom of Judah. 
The scene of the middle section of Isaiah is some 150 years later - relating 
to the end of the Babylonian exile. The text mentions Cyrus II, Emperor of 
the Medes and the Persians, by name. G-d declares him to be His shepherd 
and His anointed (44:28 and 45:1). Following his declaration, some of the 
Jews returned to physically and spiritually rebuild a much-devastated Holy 
Land. The last eleven chapters of the Book - culminating in the text of the 
Haftara - relate to the final redemption and the final end of the Diaspora: 
when all Israel will emerge out of its nations of dispersion and reassemble 
on G-d's sacred mountain of Jerusalem (66:20). 
The Book of Isaiah contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses, 
as seen in this Haftara, that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His people 
and settle them permanently in His land. That last theme is the topic of the 
Haftara. 
The theme of the Haftara is summed up in the first verse: "Heaven is My 
throne and the Earth is my footstool. Where could you build a house for 
Me?" (66:1). The world needs G-d, but He does not need the Temple - at 
least not run by such an establishment that "did what was… regarded as 
evil, and chose to do as… (G-d) did not wish." (66:4). So there will be 
conflict between those who 'tremble at the words of the L-rd' on one side, 
and those who do not accept them' on the other. In the final judgment, G-d 
will deal with those who rebel against Him - His enemies at it were - 'with 
fire and the sword' (66:16-17). Following the apocalypse, in the end, all 
nations shall recognize him. They will come up with the remnants of Israel 
'to Jerusalem, My holy mountain'. (66:20) There will be a new world order 
when, in every month and on every Sabbath, all mankind will come to 
worship G-d. As they leave, they will also see terrible reminders of what 
happens to those who had broken with Him - such was Isaiah's vision, and 
that was his final communication recorded. 
The greatness of his prophecy was that although Isaiah lived around the 
period of the fall of the Northern Kingdom (722 BCE), he received and 
communicated the word of G-d pertaining to events far into the future - 
including the period of Cyrus (from 539 BCE), to the Final Redemption. 
Indeed, comparing the text of this Haftara with that of the second chapter 
of the same book shows a remarkable unity. For the last four verses of the 
Haftara focus on: 
All people in the Diaspora shall be brought out of all nations to G-d's sacred 
mountain of Jerusalem. (66:20)G-d's creating a new order of civilization - 
compared to a new heaven and a new earth. (66:22) 
The horrid end and the corpses of those who rebel against G-d (66:24) 
Those themes powerfully parallel the opening themes of the Book of Isaiah 
as recorded in Chapter 2: 
Many people will say: "Let us go up to the mountain of G-d" (2:3). 
Nations shall no longer lift up the sword against nations, nor any more learn 
the art of war (2:4). 
G-d will judge the nations and rebuke many people (2:4). 
D'var Torah 
As stated in the previous section, the theme of the Haftara is summed up in 
the first verse: "Heaven is My throne and the Earth is my footstool. Where 
could you build a house for Me?" (66:1). The world needs G-d, but He does 
not need the Temple - at least not one run by such an establishment that 
"did what was… regarded as evil, and chose to do as… (G-d) did not wish." 
(66:4). 
Indeed, King Solomon expressed a similar thought at the dedication of the 
First Temple: "Will G-d really dwell on Earth? Why, even the highest 
heavens cannot contain You, let alone this Temple which I have built." 
(Kings I 8:27) 
Yet G-d answers His question in the same paragraph: "I will look to the 
man who is contrite and humble in spirit, who fears My word." Indeed, G-
d does not need Man to make Him a home, but He wants Man to make his 
own heart a home for Him. As Jeremiah said in the name of G-d: "For I did 
not speak to your ancestors or command them about burnt offerings and 
sacrifices when I took them out of the land of Egypt. Rather, I commanded 
them "Obey Me, and I will be your G-d and you will be My people. 
Carefully follow the path I have commanded you, so things will go well for 
you." (Jeremiah 7:22-23) 

The main theme of the Haftara is the division of the Israelites into two 
camps - those who fear His word and those who ignore it and carry on as 
they wish, regardless. Those who formerly mourned for Jerusalem will see 
that city flourish. The wicked who do not fear Him will perish in such a 
way their fate will be a constant reminder to all others of the ultimate fate 
of those who rebel against Him. 
Yet Temple worship is mixed into this finale of the triumph of good over 
evil. 'One who slaughters an ox is like one who kills a man. One who offers 
a lamb is one who breaks a dog's neck. One who offers a meal offering is 
like one who presents a gift of iniquity.' (66:3) Why does the prophet 
specifically associate people following certain Temple practices as 
characteristic of those unworthy of being able to play a positive part in the 
Final Redemption? Why does he not select the morally deficient - such as 
those to whom gossip, theft, and deceit are a way of life? 
The answer may be found in looking at a comment from the Rashi on the 
above verse. 'One who slaughters an ox and kills a man, one who offers a 
lamb and breaks the neck of the dog… presents a gift of iniquity,' is a 
metaphor for a person who makes an offering whilst sinning. Thus he 
believes that he, personally, may behave as he wishes, so long as he does 
his duty by supporting the Temple. 
The implication is that the Prophet is declaring that those who deliberately 
follow a form of surrogate Judaism are classed with the wicked. They 
believe that the priests have to be supported as they are observant on behalf 
of the community. Once they have been 'paid off' - in the form of offerings, 
they have done their duty. They are then free to carry on as they wish. 
The Haftara text emphasizes that such a belief is a grave fallacy. It stresses 
that the final judgment will see the Israelites divided into two camps - those 
who fear His word (and that is at the personal, individual level), and those 
who do not. The latter include those who follow surrogate Torah as a matter 
of personal policy. 
This idea may be applied to Jewish communities. People may belong to 
synagogues, but without following the lifestyle they stand for. They feel 
that by paying their subscriptions and attending every now and again, they 
have done their duty. If that is their honest belief - that the Rabbi and 
synagogue are observant on their behalf, and that is what they have paid 
for, their behavior is analogous to the person who brings an offering to the 
Temple, but has no desire to improve his conduct in the future. 
It follows that those who belong to the camp of those who 'fear the word of 
G-d' include people whom, even if they sin on occasion, express true regret 
and try to avoid the same mistake. Applied to the above, they perhaps 
decide - and carry out, the resolution to spend Shabbat afternoon at a good 
shiur and go to the football on Tuesday evening instead… 
For the historical background, I referred to Rosenberg S.G.: The Haftara 
Cycle (2000), pp. 217-221. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at http://www.shemayisrael.com/parsha/solomon/questions/ 
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Stam Torah 
Parshas Re’eh 5776 
“With Warmth And Love” 
The peace of a Friday night in Jerusalem was shattered by an eruption of 
shouting and angry voices. Rabbi Rafael Grossman, the rabbi of a 
synagogue in Tennessee, peered out his hotel room window and saw a 
religious Jew blocking a taxi from pulling onto the road. The Israeli taxi 
driver was leaning out the window, shaking his fist, screaming invectively 
in response. 
Rabbi Grossman went over to the religious Jew and noted that his point 
about Shabbos had been made and he should not allow the argument to 
escalate. Then he approached the taxi driver and gently requested that he 
not speak in such a violent and crass manner. Reaching into the back seat 
of his car, the driver took out a tallis and siddur and waved them at Rabbi 
Grossman. "You see this?" he exclaimed. "Tomorrow morning I will go to 
shul with my children, the way my father took me. I work tonight so I can 
afford to send my children to religious schools. He thinks he's more 
religious than I am. He’s wrong; I just don't have any alternative!" 
Rabbi Grossman replied that he was moved by the driver’s deep concern 
for his family’s education. “I would love to get to know you better. Perhaps 
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you and your family can join us at the hotel tomorrow for the Shabbos 
meal?" 
The man was surprised by the expensive offer but Rabbi Grossman 
reassured him that he would be delighted by his attendance. The taxi driver 
shook his head and muttered that no one understands him. With that he 
drove off.  
Rabbi Grossman went back to the religious Jew and noted that he should 
give the taxi driver the benefit of the doubt. Then he invited him to join him 
for the meal as well. The religious man too declined the offer and left.  
The next day, Rabbi and Mrs. Grossman lingered over their meal, hoping 
that at least one of their guests would show up. They were about to give up 
when Rabbi Grossman noticed the taxi driver, approaching looking much 
more relaxed. He explained that he felt Rabbi Grossman was genuine, so 
he and his wife decided to come. He mentioned that they lived far away so 
it took them some time to walk. Rabbi Grossman noted how was impressed 
he was that they had walked, rather than drive. 
They sat down and continued the meal together. After a few minutes the 
religious Jew arrived with his wife and three children.  
At first the taxi driver turned away angrily. But with time the atmosphere 
warmed. The meal lasted for hours in friendly camaraderie.  
In due time, the taxi driver and the religious Jew became good friends, and 
the taxi driver increased his commitment to Torah observance.  
Years later, the two families became even closer - when they celebrated the 
wedding of their children to one another! 
As they camped on the outskirts of the Promised Land, Moshe Rabbeinu 
reminded the nation that Eretz Yisroel would not tolerate sin, especially 
idolatry. The nation was charged to collectively eradicate all traces of 
idolatry from their midst. They were to ensure that no one would resort to 
the idolatry of their predecessors once they entered the Land.  
Moshe also warned the nation to be vigilant of false prophets who speak 
falsely in the name of G-d. There is a specific obligation to scorn anyone 
who tries to convince him to veer from the path of Torah – even if it’s one’s 
closest relative.  
“If your brother, the son of your mother, or your son or your daughter… 
entice you secretly saying, ‘Let us go and worship the god of others’… you 
shall not desire to him and not hearken to him… you shall surely kill 
him…”    
Rabbi Moshe Shternbuch shlita explains the Torah states that your brother 
is ‘the son of your mother’ to caution a person not to fall into the trap of 
one who tries to ensnare him to sin in a warm, motherly manner. This is the 
spiritually pernicious danger of one who tries to convince his friend that it 
is integral for his wellbeing for him to be less observant, or to cease keeping 
certain mitzvos. He may also point out the pleasure one needlessly forfeits 
by observing the Torah. Like a mother wants the best for her child and 
wants him to be comfortable and successful, the ‘enticer’ tells his friend 
that he only wants to see him happy.  
It is to such arguments that the Torah warns, “You shall not desire to 
hearken to him.” Rashi explains that the Torah is admonishing him not to 
even want to hear his friend out. “Although the Torah commands ‘And you 
shall love your friend like yourself’, this person you shall not love.” Such 
a person is particularly wily and perilous, for he seems to genuinely care 
for his friend and his approach is full of love and friendship. But the Torah 
warns that listening to him will lead to spiritual disaster.  
Most of the time, forces of sin do not appear malicious. In fact, the opposite 
is true. We are attracted to sin because it seems rosy and enticing. 
Therefore, it is incumbent upon us to remind ourselves just how damaging 
and dangerous sin is.  
On the flip side, spiritual pursuits sometimes appear banal and trite. This 
causes people to not realize the spiritual fulfillment and inner joy one can 
attain when living a proper life based on Torah values. One of the reasons 
religion may appear that way is because that is often how it is observed. 
Many people go through the motions, lacking emotion and vitality in their 
observance, which ensures that their religious observance will indeed be 
boring and unfulfilling.  
If one would ask any person with minimal familiarity of the Torah’s 
account of creation what was the first thing G-d commanded Adam in Gan 
Eden, he would probably reply that Adam was forbidden to eat from the 
Tree of Knowledge. However, Meshech Chochma notes that a careful study 
of the pasuk reveals that that is incorrect:  

“G-d commanded the man saying, ‘From all the fruits of the tree you shall 
eat. But from the Tree of Knowledge, of good and bad, you must not eat 
thereof…’” 
G-d’s first instruction to Adam was about what he could eat. Adam was 
told that the Garden was virtually completely open to him to enjoy to his 
heart’s content. Only then was he instructed to refrain from eating from the 
one Tree of Knowledge.  
At times Judaism is portrayed as a language of “no”. While indeed we have 
many restriction and prohibitions to maintain, G-d allows – or rather 
instructs – us to enjoy His creation, albeit according to and within the 
Torah’s parameters. But the Torah should not be observed, or taught, as a 
list of prohibitions, without first demonstrating the beauty and fulfillment 
one can experience from leading a Torah life. 
The Ten Commandments too begin with five positive commandments 
which contain a framework for Torah living. It is only the latter five 
commandments which contain prohibitions against the most cardinal sins 
from which one must refrain.  
The Torah is our guidebook for life and it must be portrayed as such. It is 
not a book of “no” but a regimented formula for fulfillment in life, spiritual 
satisfaction, and meaningful living. One does not foster love of Torah by 
forcing it onto others, but rather through living by example and exuding the 
love and joy that a Torah life brings.   
“If the son of your mother entices you secretly” 
“From all the fruits of the tree you shall eat” 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Re’eh, Rosh Chodesh Elul 
29 Menachem Av 5776/ September 2, 2016 
Pirkei Avos – Perek 5 
On a Sunday afternoon a number of years ago, my in laws were visiting us 
from Lakewood, and we went to a local pizza shop here in Monsey for 
lunch. As soon as we walked in I detected an uncharacteristically excited 
expression upon my father-in-law’s face that I had never seen before. 
Before I could say anything, my father-in-law motioned to a sole fellow 
who was quietly eating his lunch, and asked me if I knew who he was. 
When I replied that he didn’t look familiar, my father-in-law told me almost 
giddily that it was Steven Hill.  
My father-in-law was a big fan of the famed actor from the 90s hit TV 
show, “Law and Order”. Despite Mr. Hill’s chassidishe garb, my father-in-
law recognized him immediately. During the late 1960s Mr. Hill decided 
to become shomer Shabbos and a Skverer Chassid. After a two-decade 
hiatus, he returned to act in “Law and Order” but only on his terms, which 
included strict adherence to halacha.  
Seeing how excited my father-in-law was, a few minutes later I presented 
him with a paper plate, upon which was hastily written: “To Nate, All the 
best, S. Hill”. My father-in-law was far more thrilled with the note than I 
thought he would be. In fact, if I had realized how excited he would be with 
it, I never would have written it. He was pretty annoyed at me when he 
found out. 
Last week, Steven Hill passed away at the age of 94. The truth is that there 
is a great deal to admire about him. He was a person who had “made it” in 
the celebrity world, with all the endemic glitz and glamour. Yet he was 
willing to put it all aside to pursue a life of deeper meaning and fulfillment.  
In an interview in 1969 with Irene Klass, the late publisher of The Jewish 
Press, (and republished in this week’s Jewish Press), Hill explained why he 
left acting to pursue a life of Torah: 
“I used to ask myself ‘Was I just born to memorize lines?’ I knew there had 
to be more to life than that… I was feeling depressed because I seemed to 
be leading an aimless existence… My life seemed empty - meaningless…” 
My father-in-law related that, on a different occasion, he met Steven Hill 
at a wedding, clad in his chassidishe garb and holding a sefer. I don’t think 
he gave my father-in-law an autographed paper plate, but my father-in-law 
was deeply impressed by Mr. Hill’s sincerity and apparent pride in being 
an observant Jew.   
Those of us who grew up and live a Torah life within the confines of our 
communities, often hear about how Torah and mitzvos afford us to live 
meaningful lives, in contrast to the glitz and wealth of Hollywood, which 
although externally alluring, is in reality vapid and devoid of meaning. Yet, 
on some level, we remain skeptical and don’t really believe it. We maintain 
this inner feeling that we would be different. If only we “made it big” and 
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“had it all” we would defy the statistics of high rates of depression, empty 
lives, and broken homes.   
Iconic personalities like Steven Hill inspire us to realize that we would be 
wise to appreciate the gift we were granted of being born into a life of 
potential meaning and purpose. I say potential meaning and purpose, 
because it’s up to us to develop this incredible gift at our disposal. 
Unfortunately, there are many people who live a Torah lifestyle, but do so 
without feeling. That’s kind of like acting out the script like an actor 
without really embracing the role. And that’s exactly the type of life Steven 
Hill left behind.  
It’s not enough to keep the mitzvos, we have to live it, for that is true living. 
Shabbat Shalom & Good Shabbos, Good Chodesh, 
R’ Dani and Chani Staum 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
Rosh Chodesh/Elul 
If Yaaleh V’Yavo Was Forgotten 
In Brachos (26b) there is a machlokes Rishonim brought down in Tosafos 
and the Rosh regarding someone who forgot to say yaaleh v’yavo in 
Mincha of Rosh Chodesh, and only realized after nightfall.  By then, it was 
no longer Rosh Chodesh.  One shitah holds that there is no reason to daven 
a teffilas tashlumin (a make-up Shmoneh Esrei which immediately follows 
the one he is currently davening), because what will he gain by doing that?  
The whole reason he needs to daven again is in order to get the missed 
yaaleh v’yavo, and he is not going to get that since tashlumin is always the 
same Shmoneh Esrei as that of the current teffilah.  The other shitah, 
though, says that having missed yaaleh v’yavo is as if he did not daven, and 
he must daven a teffilas tashlumin to make up for that lost teffilah. 
The first shitah holds that missing yaaleh v’yavo is not as if you didn’t 
daven.  Yaaleh v’yavo, according to the first shitah, was not enacted as an 
inherent part of the Shmoneh Esrei; rather, it is a separate obligation of 
b’chol yom v’yom tein lo mei’ein birchosav – a requirement to mention 
mei’ein ha’meorah, the specialness of that particular day. 
To sharpen the point, consider the following question.  In general, when 
one has to daven again because of forgetting yaaleh v’yavo, is he allowed 
to eat before davening again?  The answer is that it depends if he is 
considered to have already davened or not.  According to the first shitah, it 
makes sense to say that he is allowed to eat since he davened already, just 
he has a chiyuv to daven again in order to facilitate the recitation of yaaleh 
v’yavo.  Whereas according to the second shitah that it is as if he has not 
davened, then the issur of lo sochlu al ha’dahm should still apply. 
Another nafkah minah that sharpens the point: when someone forgot yaaleh 
v’yavo, are all the brachos of his first Shmoneh Esrei l’vatalah?  According 
to the first shitah no, and according to the second shitah yes.  There is a 
maaseh that Rav Meir Soloveitchik once forgot yaaleh v’yavo on Shabbos.  
His father, the Brisker Rav said to him, “Nu, so now you have another seven 
brachos towards your meiah brachos.”  Such “offhanded” comments from 
the Brisker Rav contained hilchesah gevirtah.  What he meant is this, that 
the brachos are not l’vatalah (like the first shitah); although there is a chiyuv 
to daven again in order to be able to say yaaleh v’yavo, it doesn’t mean that 
the first teffilah was not a teffilah, it was. 

מזבחך לפני וריםהאמ בעירך הנשמעים עבדך דוד ובשירי  
Why is it that specifically in the Musaf of Rosh Chodesh we say “and with 
the songs of Your servant Dovid, which are heard in Your city that are said 
before Your altar”? This can be understood according to the opinion of the 
Ramban (Sefer HaMitzvos, Hasagos al HaRambam, paragaraph: 
Ve’hapliah) that Hallel sung in the Beis HaMikdash on Rosh Chodesh is a 
mitzvah min HaTorah. As such, the rebuilding of the Beis HaMikdash will 
restore not only our ability to bring the korbanos of Rosh Chodesh, but also 
the full-fledged mitzvah of saying Hallel on Rosh Chodesh — and so we 
make explicit mention of it in the musaf of Rosh Chodesh.” (Conveyed by 
R’ Meshulam Twersky) 
Elul – A Time of Kvod Shamayim 
The primary theme of Yamim Noraim is kabalas ol malchus Shamayim, 
accepting the yoke of Heaven. The whole Elul leads up to the day on which 
Hashem tells us, “Recite before Me verses of kingship so that you will make 
Me king over you (Rosh HaShana 16a).” 

It follows, then, that one of the main things we should be focusing on during 
Elul and Aseres Yemei Teshuvah is to be more careful with matters that 
pertain to kvod Shamayim, the honor of Heaven. When you use a sefer, for 
example, treat it with respect. Put it back on its shelf when you’re finished, 
and don’t leave haphazard piles of sefarim lying around. Another example 
of being more careful with kvod Shamayim is to in general try to be 
conscientious of coming on time to davening and davening in a respectful 
manner. (Recollection of the editor) 
A Formula for Being Zocheh B’Din 
We all fervently hope for a favorable judgment on Rosh HaShana and Yom 
Kippur. Of course, we each need to work on whatever it is that we need to 
work on. At the same time, there is a very important point that can 
oftentimes get overlooked. And that is the importance of each individual 
Jew to identify himself with the tzibur, with the greater entity of Klal 
Yisrael as a whole. Elisha ha’navi asked the Shunamis woman — in 
gratitude for her great hospitality — if she would like for him to put forth 
a special request to the king. The Zohar explains that it was Rosh Hashanah 
and Elisha was offering to daven for her. Her response, though, was, “I sit 
among my nation.” The Zohar explains this to mean, “I don’t want that any 
special attention should be focused on me, for, if so, who knows what type 
of judgment I may get. Rather, I just want to blend into the community so 
that I should not receive any negative judgment.” This is not merely a nice 
piece of advice, it’s a tremendous koach towards being zocheh b’din! So 
try to not stick out. Blend in with the tzibur so that you will be judged 
favorably together with the community as a whole. (Recollection of the 
editor) 
Quote of the Week 
If one looks forward with excitement and anticipation — to cherish every 
moment of the forty-eight hours of Rosh Hashanah — then the month of 
Elul goes by quite quickly. However, if Rosh Hashanah feels overbearing 
and burdensome, what will be with the whole Elul?! Of course, this is not 
to minimize the fact that Rosh Hashanah is the Yom HaDin. Someone who 
has fear of the upcoming judgment, it is in place, it is appropriate, and, 
indeed, it should be so. After all, our lives are hanging in the balance. 
However, one should not emphasize the fear of Yom HaDin to the extent 
that it disables a person from connecting to the main theme of the day. 
Namely, our tefillos that revolve around malchiyos, zichronos, and 
shofaros; and, the mitzvah of tekias shofar. If you focus too much on the 
fear of the judgment, you can miss out on Rosh Hashanah, and it would be 
such a shame to miss out on Rosh Hashanah. 
Featured Story 
On the first day of winter zman 5758 (1998–99), Rav Twersky sat down to 
begin delivering his shiur. His opening words were, “Rabbosai, it’s eleven 
months until Elul.” (Reb Elie Ciment) 
If you would like to receive these divrei Torah to your inbox, or to make a dedication, please email vayigdalmoshe@vayigdalmoshe.com  
 

Rabbi Berel Wein 

The Broadcaster 
Those of you who regularly read my writings, beloved as you are and may 
be, know that I like to look at the sport of baseball as a metaphor for life. 
The simplicity, beauty and quirky unexpectedness and uncertainties of the 
game accurately mirror the events in one’s personal and national life.  
Therefore, when I recently read an article about a revered baseball 
broadcaster, Vin Scully, I felt impelled to share some of my thoughts 
regarding him with you. 
Vin Scully is a broadcaster for the games of the Los Angeles Dodgers. He 
is currently eighty-eight years old and began his career with the Dodgers in 
1950 when the team was still located in Brooklyn. He is retiring at the end 
of this season, approximately one month from now. 
Scully has no peer or imitators in the field of baseball broadcasting. He has 
an altogether unique voice, style and approach to the game. In fact over the 
years many an American has listened to Los Angeles Dodgers’ baseball 
games, not so much for the result and excitement of the game itself but 
rather for the experience of hearing Vin Scully converse with them for a 
few relaxing hours. 
Scully has a dry but wicked sense of humor, a keen eye for human foibles 
and accomplishments, a dispassionate view of the world and its vagaries 
and a loyalty to his team, tempered by the realities of available talent and 
the competitiveness of others. 
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His comments while broadcasting the game are wide ranging, astute and 
provide the necessary backdrop to what is otherwise a mere recording of 
details taking place before his eyes. At this, he is the acknowledged master 
of his field. He is now revered by all, even by those who are not particularly 
interested in baseball or in the Los Angeles Dodgers. 
So, what does all of this have to do with Judaism, rabbis and Jewish life? 
Well, I think that what our Jewish society needs today are a few good 
broadcasters who will be able to put current events into perspective, to be 
dispassionate about issues that we face, view things realistically and not 
purely emotionally and judgmentally, and who are loyal to the game but 
are not afraid to point out errors that are made on the field. 
Part of the craft and success of Vin Scully is the meticulous research that 
he does before every game and even before describing any player in the 
game. He never resorts to off-the-cuff reactions or to pat slogans. Over the 
past sixty years of broadcasting, he recognizes how the game has changed 
and how the situation of the players today is far different from what it was. 
He is able to take all of this into consideration and thus he is as timely now 
as he ever was. 
Much of our Jewish world is still dealing with the situations and disputes 
that existed in Eastern Europe or other areas of the Diaspora a century ago. 
The realization as to how the world has changed, and especially how the 
Jewish world has changed, is oftentimes not reflected in the statements and 
positions of our leaders who command our allegiance. 
The rules of the game of baseball have never been basically altered. Yet, 
the game today differs greatly from what it was a century ago. The same 
thing can be said about the Jewish world. The rules that govern us, the 
Torah that we study and observe, its laws and commandments, have 
certainly not changed. However, the Jewish world today is far different 
from what it was even a few decades ago and we need observers who are 
able to advise us, grant us perspective and inject realism into our lives and 
policies. 
All of the current issues that face the Jewish religious world – the role of 
women in religious and secular life, the necessity for education and skills, 
the grinding poverty which is almost self-inflicted in large sections of the 
religious Jewish world, the problems of marriage and children, the attitude 
towards a Jewish state now practically seventy years old – all need to be 
looked at, reviewed and thought about and then clearly addressed in one 
fashion or another. 
And they should be dealt with in a compassionate and dispassionate 
manner. We need good broadcasters to frame the game and the players for 
us. In today’s world, both the Jewish and the general, there are few 
broadcasters who are able to do so. Everyone wants to root for the home 
team and no one is willing to look at the welfare of the entire game itself. 
It was this ability that made Vin Scully unique amongst all broadcasters. I 
regret that he is retiring at such a young age. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Re’eh 
Thomas Jefferson wrote in the American Declaration of Independence that 
certain truths are self-evident. His inspiration for this idea came from our 
great teacher Moshe who points out clearly in this week's reading that one's 
choices in life are clearly evident. King Solomon in Kohelet points out that 
the Lord created human beings and imbued them with simple 
righteousness, but that they constantly search for devious means to fulfill 
unjust desires. The Torah, by using the verb re’eh, clearly implies that the 
choice between eternal life and death, between right and wrong, between 
good and evil is not that complicated. 
One can see and sense the correct path in life and follow it. As an aid to this 
self evident truth, one need only review past history and contemplate what 
has gone before us, both personally and nationally. In all of its ritual 
complexities and technical rules, Judaism is, in its essence, a clear and 
simple faith. This point is hammered home over and over again by Moshe 
in his grand final oration to the Jewish people. 
What made the founders of the Jewish people and the protagonists of 
monotheism in the world so unique was their innate ability to recognize 
what is self-evident in this world. Namely, that the world was created, that 

there is a Creator and that human beings have the ability and necessity to 
connect somehow with that Creator. Once these self-evident truths are 
acknowledged and firmly entrenched in our minds and hearts, then the laws 
and customs of Israel logically follow and complete the pattern of our 
service to the Creator and to those that He created. 
Swept along by the tide of events and the wearying details of everyday life, 
we are often unable to stop and think about these truths that form the basis 
of our existence and purpose here in the world. The great Rabbi Moshe 
Chaim Luzatto begins his epic masterpiece Mesilat Yesharim, with the 
basic question of life: “What is our purpose and goal in life?” 
That question has haunted human beings throughout all of the ages and eras 
of human existence on this planet. This has been the issue that has been the 
driving force of human civilizations in all times and under all 
circumstances. Many have been the answers given to this question. Almost 
all of them have led humans away from the straight path and caused rational 
thinking people to deny the truths that daily remind us of who and why we 
are. 
The powers of greed, desire, physical pleasure and unrealistic and utopian 
do-goodedness have overwhelmed our clear eyesight and instinctive 
rational thought processes. Having tasted forbidden fruit, it is extremely 
difficult to rid one's self of the aftertaste. 
Moshe attempts to forewarn us of the consequences of not seeing and 
thinking correctly and clearly. Therefore before discussing any of the 
commandments or ritual complexities of the Torah, he first demands from 
his listeners and students, down through the ages, that they harken to the 
truths that lie before them on a constant and everyday basis. This is really 
the key to Judaism and Jewish survival. 
Shabbat shalom, Rabbi Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Re’eh: Acquiring Faith 
This week’s Torah portion, Parshat Re’eh (Deuteronomy 11:26-16:17), 
invariably is read near the beginning of the Hebrew month of Elul. Elul is 
the last month of the year before Rosh Hashanah. It has a special place in 
religious life because it is viewed as a time to prepare oneself for the 
process of divine judgment, which begins on Rosh Hashanah and concludes 
on Yom Kippur. 
Despite my excellent early Jewish education, I was fairly ignorant about 
the significance of Elul until the year I began my post-high school Jewish 
studies. It was then that a teacher introduced me to a spiritual approach 
known as the Mussar movement. This movement was inspired by a 
charismatic, scholarly, creative Lithuanian rabbi in the second half of the 
19th century. His name was Israel Salanter. He found the religious 
condition of the Jews of his time to be deficient in several respects. For one 
thing, he was convinced that people were ignoring the ethical dimensions 
of our tradition. He insisted that one had to be very meticulous in his or her 
ethical behavior and devote extra caution to relationships with other people. 
He was also concerned with the lack of true faith, the absence of yir’at 
shamayim, fear of Heaven. 
Thus, he developed a comprehensive methodology for achieving faith in 
the Almighty, true “fear of heaven.” He also formulated a program through 
which individuals could attain greater sensitivity to their own ethical 
behavior with regard to their spouses, friends, employers and employees, 
and neighbors, Jewish or otherwise. He placed special emphasis upon the 
month of Elul, when Jews approach the impending days of judgment; he 
realized that these waning days of the Jewish year represent the optimal 
time to focus on what we would call faith in God and one’s duties to his 
fellow man. 
The teacher who inspired me to learn more about Rabbi Israel Salanter and 
to follow his rigorous program of religious and ethical self-improvement 
was a man named Rabbi Zeidel Epstein, may he rest in peace. I will reserve 
a detailed description of this remarkable spiritual mentor for another venue. 
Suffice it to say that he was, for me and for my peers, a bridge to the lost 
world of the disciples and followers of Rabbi Salanter. Rabbi Epstein had 
a long and distinguished teaching career, which began at the yeshiva I 
attended in New York City and which culminated in the holy city of 
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Jerusalem, where he passed away about ten years ago, at nearly one 
hundred years old. 
I was intrigued by one of the central teachings of Rabbi Salanter. For, you 
see, about the time that I was attending Rabbi Epstein’s lectures, I was also 
enrolled in a secular university and was taking a course in the philosophy 
of religion. One of the questions we explored in that class was how to obtain 
religious faith. We studied a wide range of techniques ranging from 
meditation and contemplation to the proofs of the existence of God, which 
were popular even among traditional Jewish philosophers during the 
Middle Ages. It was then that I was first exposed to William James’ classic 
work, The Varieties of Religious Experience. We even experimented with 
methods of cultivating ecstatic mental states in order to directly apprehend 
the Divine. 
Rabbi Salanter suggested a very different approach, one which was 
nowhere to be found on the curriculum of the college course in which I was 
enrolled. Instead, he preached that the way to achieve emunah, faith, or to 
use the term he preferred, yir’at shamayim, fear of heaven, was to engage 
in moral behavior and character refinement. He emphatically maintained 
that only when we improve our relationships with others do we begin to 
connect with God. 
Permit me to attempt to illuminate Rabbi Salanter’s theory by referring to 
a passage from one of the literary works we studied in that class on the 
philosophy of religion. It was from the section entitled “The Grand 
Inquisitor” in Fyodor Dostoevsky’s classic novel, The Brothers 
Karamazov. In it, one of the brothers, Ivan, states that “if God is absent, 
then everything is permitted.” In other words, the basis of ethics and 
morality is the existence of God. Without God, there is no reason to be 
ethical or moral, and anarchy reigns in human life. 
Ironically, Rabbi Salanter and the famous Russian novelist were exact 
contemporaries of each other, although it is highly doubtful that either of 
them knew of the other’s existence. But Ivan Karamazov’s words, if 
inverted, express Rabbi Salanter’s insight very well: Instead of “If God is 
absent then everything is permitted” invert the words to read “If everything 
is permitted, then God is absent.” Meaning, God is absent in a society where 
men behave as if everything is permitted and there is no distinction between 
right and wrong. In such a society, it is futile to search for God and try to 
gain religious faith. 
On the other hand, if a society acts in accordance with principles of right 
and wrong, and realizes that not everything is permitted, possibilities of 
faith in the divine open up. Belief in God depends upon righteous behavior. 
Elul is the time to intensify and enhance righteous behavior in the 
individual and in society, thus creating an opening for emunah and yir’at 
shamayim. In the words of one of Rabbi Salanter’s disciples, “Emunah 
(faith) can only be achieved through tikkun hamidot (character 
development).” 
This insight, seemingly so simple and direct yet philosophically so 
profound, is expressed in the wording of one particular phrase in this 
week’s Torah portion. The verse reads: 
“Observe and understand (shamor v’shamata) all these matters that I 
command you; so that it will go well with you and with your descendants 
after you forever, for you will be doing what is good and right in the sight 
of the Lord your God.” (Deuteronomy 12:28) 
The commentator Ohr HaChaim wonders about the first part of this verse. 
Should it not read “understand and observe?” Why is the observation, the 
fulfillment, written before the need for understanding? Surely it would be 
preferable to first understand and only then to obey. 
Rabbi Chaim Zaitchik, an ardent devotee of Rabbi Salanter’s movement 
who survived the Holocaust, wrote an essay entitled “Flawed Character 
Traits Weaken Faith,” which offers the following explanation of why we 
must first “do what is good and right in the sight of the Lord” and only then 
understand Him: 
“From this we gain the following guidance: in order for a person to achieve 
the precious quality of faith in the Almighty in his life, he cannot do so 
through intellectual inquiry. He must first rectify his ethical and moral 
conduct, laying down a foundation of good deeds and charitable acts, and 
then thereby develop a complete and strong faith. Only then can he 
understand the meaning of yir’at shamayim, only then will faith be revealed 
to him.” 

As we advance from the advent of Elul to the High Holy Days, to the days 
of awe and judgment, we would do well to remember the teachings of the 
19th century Rabbi Israel Salanter, and the teachings of those of his 
disciples, Rabbis Epstein and Zaitchik, who survived into the late 20th and 
even early 21st century. We would do well to focus on character 
development and self-improvement in our ethical and moral conduct; for to 
the extent that we grow in our behavior to other persons, we will be granted 
strengthened faith and a more profound appreciation of the Ribbono shel 
Olam, the Master of the Universe. 
 

Rabbi Pinchas Winston 

Perceptions 
The Bigger Picture 
See, I set before you today a blessing and a curse. (Devarim 11:26) 
We left off last week talking about fear of God, its connection to the trait 
of chayn, and a question: 
“Ruach HaKodesh,” which translates as “Holy Spirit,” but is more than this 
. . . is something that Yosef clearly had, making him unique with regard to 
the plans of God for history. The only question is, didn’t the other Talmudic 
rabbis also fear God? Unquestionably, just as Yosef’s brothers’ 
unquestionably feared God like their brother. Then what made the rabbis 
with Ruach HaKodesh different, and all the Yosefs of history for that 
matter? 
The answer to this question emerges from a different discussion found in 
the Talmud: 
Rav Yosef was “Sinai” and Rabbah was “Oker Harim,” “an uprooter of 
mountains.” The time came when they were required [to be head of the 
yeshivah in Pumbedisa]. They asked: Which has preference, “Sinai” or an 
“Oker Harim”? They answered: “Sinai,” because everyone requires the 
bearer of wheat. (Brochos 64a) 
The Talmud means that Rav Yosef knew all the Mishnayos and Beraysos, 
the basis of the Oral Law, as if from Sinai. Therefore, he is called “Sinai.” 
Rabbah, on the other hand, “uprooted mountains,” that is, he used his sharp 
power of reasoning to delve deeply into Talmudic discussions to arrive at 
the halachah. 
After Rav Yehudah, the Rosh HaYeshivah of Pumbedisa, died, they needed 
either Rav Yosef or Rabbah to replace him. Therefore, they sent and asked 
the Chachamim of Eretz Yisroel which takes precedence. The Chachamim 
responded, saying that Sinai comes first, because everyone needs the 
“bearer of wheat.” In others, they should appoint Rav Yosef as the new 
Rosh HaYeshivah in Pumbedisa because of his comprehensive knowledge 
of Mishnayos and Beraysos, since they are the source of all halachah. 
Ideally, a person should have as a global knowledge of Torah as possible, 
and also be able to delve deeply into Torah ideas. Both are crucial for a 
more complete Torah education, and will benefit the person and all those 
whom he teaches. 
Not only this, but it is clearly possible for someone to end up understanding 
through “Iyun,” deep investigation, what he may not have seen from a lack 
of “Bekias,” faster, more superficial learning. It is also possible from 
Bekias to come to question certain ideas that might normally be the result 
of Iyun. 
One fundamental difference between the two approaches can be understood 
through the story of Yosef and his brothers. In fact, they can represent both 
approaches to learning, Yosef being more the “Sinai” type and the brothers 
being more the “Oker Harim” type. 
“Ironically,” it was Rav Yosef, like Yosef HaTzaddik himself, who was 
“Sinai.” Furthermore, he had to wait 22 years, like Yosef as well, before 
ascending to his position. Just a historical “coincidence”? 
One of the most startling points in the story of Yosef and his brothers is 
how they could be so wrong about their brother. To be wrong about him 
was one thing. To be SO wrong about him, thinking that God rejected Yosef 
when in fact he held him in the highest esteem, is another story. This was 
the product of a difference between “Sinai” and “Oker Harim.” 
The difference becomes clearer when referring to “Sinai” by another name: 
The Big Picture. “Sinai” represents the totality of Torah, albeit not on the 
most detailed level. It represents the entire framework of Torah, which can 
be infinitely detailed on the level of “Oker Harim.” 
Each approach to Torah reveals something that the other does not, and each 
also has its own shortcoming. “Sinai,” though providing a more complete 
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glimpse of all of Torah can come up short on important details, especially 
when it comes to halachah. “Oker Harim” provides such details, but can 
leave a person with gaping holes in their overall Torah outlook only 
because they have yet to learn other areas of Torah. This is why the two 
approaches complement each other. 
It is also true that in some situations, one can be more relevant at the time 
than the other. The “pilpul,” i.e., the dialectics, of a Rosh HaYeshivah 
whose approach to learning is “Oker Harim” can be highly stimulating, but 
he may not be focussed enough on the overall direction of the yeshivah. A 
Rosh HaYeshivah whose approach is “Sinai” may not give the most 
fascinating classes, but he will have his finger on all aspects of yeshivah 
learning, and be a great resource for students with questions. 
It’s more than this, though. What follows may not be a Torah quote, but it 
articulates the point very well. It is talking about the scientific world, but 
the same predicament occurs in the Torah realm as well. It says: 
In short, the works of modern science, taken one by one, seem enough to 
dampen a person’s hope for higher meaning. If religion’s stock-in-trade is 
the inexplicable, the coming years don’t look like boon times. This is half 
of the giant paradox, and it’s one reason why the average scientist today is 
probably less religious than the average scientist of 50 or 100 years ago. 
The other half of the paradox comes from stepping back and looking at the 
big picture: an overarching pattern that encompasses the many feats of 20th 
century science and transcends them; a pattern suggesting, to some 
scientists, at least, that there is more to the universe than meets the eye, 
something authentically divine about how it all fits together.” (What Does 
Science Teach Us About God?; TIME Magazine, December 28, 1992) 
This is the main advantage of the “Sinai” approach, not just with respect to 
Torah, by to life in general. Patterns. Patterns that reveal things about life 
that one may only find and understand after a lot of investigation. The only 
problem is that such investigation may take so long as to lessen the benefit 
of the insight, and may even result in disaster in the meantime. 
Both Yosef and his brothers wanted the same thing. They wanted to 
continue on with the legacy of their ancestors and give rise to the Jewish 
nation that was destined to emerge from them. They wanted to create a 
people who could fulfill the purpose of Creation in the ultimate sense, and 
please their Creator as much as is humanly possible. 
Yosef, with his “Sinai” approach, not only understood the ultimate plan of 
God, but was creative in ways to fulfill it, not just in his time, but in the 
future. This transformed him into a partner of God, and therefore someone 
to whom God shared deep secrets, someone through whom God could 
reveal the hidden. 
The brothers with their “Oker Harim” approach only saw flaw in their 
brother. They were exacting, so-much-so in fact that they could only see 
Yosef as a threat to the family tradition, not as a creative extension of it. It 
was their “Oker Harim” approach that even allowed them to justify the 
killing of their brother after convening a Bais Din, and the deceiving of 
their father. 
Had they continued with their approach, over time they would have come 
to see and understand what Yosef did. But, they didn’t have that time. In 
the meantime their father was inconsolable, their food was running out, 
they were forced down to Egypt, and Shimon was taken captive by the 
viceroy there. In short, their “mountains” were being “uprooted,” but not 
the way they had planned. 
When Yosef finally revealed himself, the brother were in shock. It wasn’t 
just that Yosef was still alive and was actually second-in-command over 
Egypt, like his dreams foretold. It was more that with all of their pilpul and 
learning, that they could not see what was coming. It was then that they 
recognized all the hints Yosef had given to them along the way until that 
critical moment, and how they had missed them—completely. 
This brings us to this week’s parshah. It is called “Re’eh” because Moshe 
Rabbeinu is trying to get the Jewish people to see something they had yet 
to envision until that time: the bigger picture. Until then, they had panicked 
and sinned because they were stuck in the details of the smaller picture. He 
wanted to elevate their level of perception closer to his own, to give them 
the wherewithal to survive the challenges of Torah life after his life ended. 
The secrets of God go to those who fear Him. More specifically, they go to 
those who see reality on the level that He does, as much as is humanly 
possible. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Da'as Atzmeinu 10 
As we discussed last week, the essence of a person is made up of three 
facets: pleasure, willpower (ratzon) and the ability to choose (bechira). 
While the first two facets can be found even in toddlers, bechira 
requires decisiveness which necessitates a level of intellectual capacity 
that cannot be found in young children. The decision of how to act 
made by a child who craves a candy but knows that he will be punished 
for taking one without permission, does not constitute an example of 
his exercising his bechira. The accurate interpretation of this situation 
is that the child has two conflicting desires (to eat candy and avoid 
being punished) and thus the outcome will be decided by whichever 
desire is more intense. One instinct prevailing over another instinct 
cannot be called bechira. 
In contrast, adults have the capacity required to arrive at intellectually 
sound decisions. Nevertheless, in actuality even adults exercise their 
bechira quite infrequently. Most of our decisions are an outcome of our 
nature, upbringing, habits and desires. It is possible that a person can 
live his entire life without ever having to use the trait of bechira! A 
person who grew up in a religious atmosphere and performs the mitzvos 
by rote, has a calm disposition and was not beset by trials or 
tribulations, might very well fit the bill of one who possibly never used 
his bechira. It's an extreme scenario, but it demonstrates the reality that 
bechira is not as commonplace as we might have thought. 
So when do we use our bechira? We can glean the answer from 
Rabbeinu Yonah. He writes (Sha'arei Teshuva 3:17), "You should 
know that the greatest attributes were bequeathed to us via positive 
commandments. Examples of these attributes include the attribute of 
bechira as it says 'And you shall choose life', and the attribute of 
learning Torah... the attribute of following in Hashem's ways... the 
attribute of contemplating His greatness... the attribute of remembering 
and contemplating His kindnesses... the attribute of holiness... the 
attribute of avodah... the attribute of fear [of Hashem]... the attribute of 
love [of Hashem]... these attributes all have many different levels."    
The placement of bechira amongst the loftiest spiritual levels indicates 
that it most probably is not part of our everyday routine. Just as we 
understand that attaining love and fear of Hashem requires a serious 
investment of time and effort, we can be sure that bechira is no 
different. Consequently, in general we should relate to others and even 
ourselves as if we are forced (by way of our nature, upbringing etc.) to 
act the way that we do. Additionally, we should never put ourselves 
into a difficult situation and rely on our bechira, because even Shlomo 
HaMelech, the wisest of all men, failed when he relied on his bechira 
(see Sanhedrin 21a). 
Nevertheless, we are commanded to choose life by exercising our 
bechira. It is clear that if we are obligated in this area then we absolutely 
can and must acquire this attribute. Moreover, as Rabbeinu Yonah 
writes, each of the attributes mentioned have numerous levels. When a 
person chooses to perform a mitzvah because of the honor that it will 
bring him, he has also exercised his bechira to a certain extent. He chose 
to be honored through the performance of a mitzvah as opposed to 
looking for honor in non-spiritual pastures. The highest level of bechira 
is performing the mitzvos simply because that is what Hashem 
commanded.  
The turning point in one's spiritual life can be defined when a spiritual 
pleasure competes with physical pleasures from a -bechira standpoint. 
When one feels that spirituality also offers pleasure, and appreciates 
this pleasure in contrast to a physical pleasure, he has altered his very 
essence. His bechira now takes into account the knowledge that, "A 
person was created for the sole purpose of having pleasure with 
Hashem by basking in the radiance of His Shechina, for this is the truest 
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pleasure and greatest bliss that can be found!" (Mesilas Yesharim chap. 
1). To choose or not to choose, that is the question. 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 8: Reunion  
by Rabbi Ken Spiro  
An interesting thing happens in the Torah right in the middle of the 
Yoseph story. Suddenly the story stops. We leave off Yoseph and return 
to the land of Canaan to pick up the story of Yehudah, the fourth oldest 
of the 12 brothers. And it is not immediately clear why we need to be 
informed of this slice out of Yehudah's life at this point in the narrative. 
(See Book of Bereishis, Chapter 38.) 
We learn that Yehudah had three sons and the oldest married a woman 
named Tamar. He died. Then, according to Jewish law, the second son 
married Tamar. He also died. Tamar is in line to marry the third son, 
but Yehudah stalls. Realizing Yehudah will not honor the law, and 
seeing herself growing older and childless, Tamar decides to take the 
matters into her own hands. 
As the Torah tells it, she disguises herself as a harlot and seduces 
Yehudah, who promises her a goat in payment for her services. She 
holds onto his staff and seal as collateral, but when he arrives with the 
goat, the "prostitute" is nowhere to be found.  
Shortly thereafter, it is discovered that Tamar is pregnant and she is 
sentenced to death for her promiscuity. Despite her situation, she does 
not embarrass Yehudah by revealing that he is the father of her unborn 
child. Instead, she sends the staff and seal with the request, "Please, 
recognize to whom this belongs."  
These are the very words that Yehudah had spoken to his father 
Yaakov, when -- after having sold Yoseph into slavery -- he and his 
brothers took Yoseph's coat and smeared it with the blood of a goat. 
They had claimed at the time that Yoseph must have been devoured by 
wild animals. 
With the words that remind him of his great sin echoing in his head, 
Yehudah confesses, "She is more righteous than I." 
Through his admission of guilt, Yehudah becomes the first person in 
the Torah to accept responsibility willingly, thereby becoming the 
archetypal example of sincere and wholehearted repentance. In this he 
is the model Jewish leader, and the mantle of kingship will forever after 
belong to the tribe of Yehudah. His descendants will be David 
HaMelech and Shlomo HaMelech, as well as the prophesied Moshiach. 
Indeed, the Jews are called Jews after Yehudah. 
The stage is now set for the repentance of the brothers and their reunion 
with Yoseph.  
The Famine 
Meanwhile, the famine hits. And it doesn't just affect Egypt but the 
entire ancient Middle East, and Egypt -- thanks to Yoseph's foresight -
- is the only place that has storehouses of grain.  
Yaakov sends the brothers shopping. But he keeps Benjamin, Yoseph's 
full brother and the only surviving child of his favorite wife Rachel, at 
home, because he does not want to risk losing him. 
The brothers arrive to Egypt. They bow before the Viceroy, not 
realizing that this is their long-lost brother whom they had sold into 
slavery. After all, Yoseph dresses like an Egyptian, walks like an 
Egyptian, talks like an Egyptian.  
Now Yoseph realizes that through the generations, the family has 
created a rut of hatred among the brothers. And he realizes that it is 
time to get rid of that, and that the only way to do that is by repentance. 
The Jewish way of repentance is that you find yourself in the same 
situation, but you don't repeat that mistake. You show that you've 
changed. 
Yoseph realizes that he now has a great chance to put his brothers back 
in the same situation. 
The Test 
So first, he accuses them of being spies. They insist they are not spies, 
they are just brothers of a family, that they have a father and a brother 
back home.  
If that is true, says Yoseph, go back and bring the other brother. 
They are now starting to figure out that this is all happening to them 
because of what they did to Yoseph. And now they have to bring 

Binyamin -- they know that if something happens to him, it's going to 
kill their father. 
But Yoseph insists and makes them go back and bring back Binyamin. 
Then he plants a silver cup in Binyamin's bag, and accuses them all of 
stealing. However, he offers to let the brothers go free and only punish 
Binyamin by taking him into slavery.  
This is the test -- will they turn their backs on their brother to save 
themselves?  
But they have become different people and they will not make the same 
mistake again. Yehudah argues passionately and offers himself into 
slavery in place of Benjamin. 
With that Yoseph starts to cry and reveals his true identity at last: "I am 
Yoseph, is my father still alive?" 
This is one of the great moments in the Torah as the brothers stare in 
shock at their long-lost brother, now an Egyptian Viceroy.  
Divine Plan 
And then Yoseph makes what is clearly one of the most significant 
statements in terms of understanding Jewish history: 
"Now do not worry, and do not be angry with yourselves that you sold 
me here, for it was to preserve life that HaShem sent me before you. 
For it is two years that there has been famine in the land; and for 
another five years there will be no plowing or harvest. HaShem sent me 
here before you to insure your survival in the land to keep you alive for 
a great deliverance. It was not you that sent me here, but HaShem and 
he made me as a father to Pharaoh and master of all his house and 
ruler over all the land of Egypt."(Bereishis 45:5-8) 
One of the greatest sayings of the rabbis which explains Jewish history 
is the idea of "HaShem puts the cure before the disease." 
At the beginning of these series, we discussed the idea of history as a 
controlled process with a goal. Our decisions make a difference but 
we're promised that we'll get our destined end. Therefore, regardless of 
what path we take, HaShem will always make sure that His goals are 
met. He will put the pieces into place. Now as events are unfolding, we 
don't see where and how the pieces fit but when it's all over we can see 
everything had a reason. 
Yoseph, who was a very intelligent person with a tremendous faith in 
HaShem, realized that his enslavement was part of a Divine plan, that 
he had to go to Egypt, because this was all part of this huge cosmic 
historical process.  
Jigsaw Puzzle 
Jewish history is like a giant jigsaw puzzle. Six thousand pieces. Every 
piece is a year. And there is no box with the picture on the cover to let 
you see what it'll look like at the end? To get the first few pieces into 
place -- as Yoseph is doing -- it takes enormous effort. But as you go 
further and further a couple of things happen: The picture comes 
together, everything begins to fit, there are no extraneous pieces, and 
the closer you get to the end, the easier it is. 
That's human history and certainly Jewish history. Everything fits. 
There are no accidents. It all comes together. Everything has a purpose 
and when it's done you look back and see that it all makes sense, it all 
fits. 
Yoseph sees that. He sends word back to his father, and Yaakov is 
overjoyed. He thought his son has been dead for all these years. And 
they have a dramatic reunion. All of Egypt comes out to see the 
Viceroy's family. And they are all bowing to Yoseph in fulfillment of 
the prophecy. 
Then the Pharaoh invites the whole family to come live in Egypt. And 
they do. The Torah says that 70 individuals entered Egypt consisting of 
Yaakov, his 12 sons, their wives and children. The proto-Jewish nation 
arrived in Egypt.  
And again, this is a great pattern of Jews arriving in a Diaspora country. 
They're welcomed in. They're given the best real estate in the land of 
Goshen. They settle there happily and prosper. Everything seems to be 
going great until the Egyptians see they are doing a little too well for 
comfort. 
But when the Book of Bereishis ends -- with the deaths of Yaakov and 
Yoseph -- everything is still okay. The problems are waiting to come in 
the Book of Shemos. 
Next: Moshe 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #43 Fascination With Living 
We've all experienced fascination so great that we're sitting on the edge 
of our seat. At that moment we are totally engaged in the thrill of living. 
That's why a crisis -- though frightening -- is so stimulating. It demands 
our full attention, and the unison of mind and heart is exhilarating. We're 
100 percent alive. 
If you can reproduce that sensation in everyday life, then you're flying 
high! 
Mis-yashev libo bi-talmudo literally means "settle studies in your heart." 
This means that when you begin any activity, don't just bring your body 
along. Make sure you mind and heart are there, too. Connect your 
emotional needs to your intellectual appreciation. Otherwise, all you'll 
get out of life is a half-hearted experience. 
Be completely absorbed in whatever you're doing. Whether you're 
studying biology, marketing, or how to raise children -- be fascinated. 
Because when we're fascinated, we have a better attention span, greater 
retention -- and in the end we'll do a better job. 
Who Cares? 
The reason we often lack fascination is that we don't realize how the 
information will benefit us. 
Could you enjoy a lecture on automobile carburetors? A detailed 
description of how gasoline mixes with air to generate combustion? 
Maybe it's interesting for five minutes. Then zzzzz... 
There's one situation where you're guaranteed to be fascinated. Imagine 
being stuck in the desert with a broken carburetor. You get the hint? If 
someone offers to give you a detailed lecture about carburetors, you'll 
say, "Wow! Fascinating! Speak slowly because I want to take notes!" 
What changed your perspective? 
Carburetors suddenly became relevant. In other words, something that's 
utterly boring one minute, can be totally fascinating the next -- as long as 
we perceive its importance in our lives. 
Notice how we'll stop to read an advertisement that claims: "Earn a 
million dollars. Guaranteed." We snap to attention. We're interested! 
So the next time someone presents you with a piece of information, don't 
say "Who cares?" Rather, connect it to your desires. Define: Why do I 
want to know this? How is this relevant to my life? How can I integrate 
the idea in a practical way? 
Once you commit to applying the wisdom, you'll see how fascinating it 
can be. 
The Fascination Formula 
Learn from your successes. "Fascination" has hit you in the past. Figure 
out why a dry subject like biology all of a sudden became fascinating. 
What happened? What triggered you to tap into the beauty of it? 
The key is to discover how the intellectual idea speaks to your emotions. 
There are deep, spiritual truths in biology -- e.g. the artistic symmetry of 
organisms, the holistic unity of the natural world, etc. So don't just limit 
yourself to intellectual information. Rather, take it one level beyond and 
discover the metaphysical realities paralleling your everyday world. 
This works with even the most mundane aspects of life. Were you ever 
fascinated with mowing the lawn? All of a sudden you start making 
patterns in the grass! Figure out what happened. What caught you up in 
it? Were you in a particular state of mind that you felt like making a game 
out of it? Was there a basic meaning in living that you got out of it? 
Instead of suffering, focus on this every time you mow the lawn! 
As an exercise, think back to two instances where you became fascinated 
with something you're usually not interested in. Figure out what suddenly 
sparked your turnaround. Now extract the lesson and use it for living. If 
you find life becoming stale and dull, this will get your creative juices 
flowing again. It worked once, it can work again. 
See What's Fascinating In Life 
Children live in a natural state of awe. Children who think that everything 
in life is worth paying attention to and learning from. To reclaim that 
child-like awe, figure out what fascinates you most about life. 
Technology? Nature? Relationships? Society? Make a list of the Top-10 
most fascinating things in your life. 
Pay attention to the world around you. Chances are that fascinating things 
are happening constantly. Try to identify those in your daily experience. 
Keep your Top-10 list handy to "snap yourself into fascination." 

Be proactive in seeking out fascinating situations. A person searching for 
gold is more likely to find it than someone who just happens to be hiking 
in the mountains. In any encounter, if you anticipate fascination, you're 
more likely to experience it. 
We can learn a lot by observing what fascinates others. What kind of 
movie is a guaranteed hit? Ninety murders in one picture -- wow! How 
do they pack it in, a murder a minute!? Why does everyone tune into 
CNN to see an airplane crash? Or a tornado -- houses knocked down -- 
wow! People love war stories, thrillers, fame, detectives. Why the 
fascination? What's the common denominator? What does this tell us 
about human nature? 
This is not an endorsement, rather just an observation about what has 
captured the fascination of today's Western world. 
Now compare this to your own list. In what ways are you missing out? 
And equally important, how can you avoid dangerous traps that others 
are falling into? 
Fascination With Real People 
For at least one moment ... be fascinated by every human being. A 
thrilling mystery of life is walking right by you. Look closely. 
Don't treat people like objects. If you regard the clerk at the store as a cog 
whose function is to facilitate a purchase, that won't inspire much interest. 
Instead, develop a curiosity: How do you enjoy your job? How long have 
you worked here? Has it been a busy day? Are you at the beginning or 
the end of your shift? 
Be friendly, interested and open. This will fill your world with real and 
interesting characters. 
If someone is more fascinated with movies and novels than with life 
itself, it's a sign that something is wrong. He's living vicariously, running 
away from himself and his potential. What a pity to be more fascinated 
by characters in a novel than by real human beings. To make your life 
really count, be fascinated by reality! 
Realize that most of the things to which we give our attention are 
illusions. They don't really teach us anything about life. A TV show, a 
novel, or even a newspaper. What did you really learn? Can you apply it 
for living? You finish the novel and say, wow, those characters were 
fascinating. You think your life has changed. But how much did it really 
teach you about the meaning of existence? The book was fascinating, but 
did you learn wisdom for living? Not necessarily. 
Try channeling your natural curiosity into a connection with real people. 
Life itself is more fascinating than any video game. You just need to learn 
how to get that gadget to work. 
Know What You Want From Life 
A good way to be fascinated is by getting to know the most interesting 
person you could ever meet. You know who that is? Yourself! So sit 
down and have a nice little discussion with yourself. Ask: What am I 
really living for? Where am I going? 
Many people lack fascination because they're not clear what they want 
out of life. If you have clear goals, you're much better equipped to see the 
value in each experience. 
Imagine someone with a strong ambition to be a doctor. At university, he 
takes pre-med courses, reads a lot of medical journals, volunteers at a 
local hospital, and makes friends with doctors. He's focused and on target. 
When he graduates with a BA, he's already talking like a doctor, imitates 
doctors' mannerisms, and has developed a bedside manner -- all before 
he even gets to medical school. 
If a human being knows what he really wants out of life, then he'll find 
the ways and means to get there. And he'll be fascinated by anything 
remotely related to that goal. 
Be directed. Know what you want. Review your life's itinerary. Your 
desire is to master life, rather than to just bumble along. Remember, 
you're ambitious, you desire greatness. That's your inner longing. The 
hours you spend on diversions is robbing you of greatness. Sure it's fun 
... but you know it's not the way to become great. 
Don't wait until you're bored with your job. Don't just "hang out," drifting 
through life's situations. Look to see where your life is heading, and chart 
yourself a course. Be fascinated. Achieve your goal. 
Study What Your Heart Desires 
Cultivate your natural interests. If you're undecided on a career, go with 
the option that strikes the most responsive chord in you. 
The Sages say: "A person should always study what his heart desires." If 
you appreciate the topic, then learning becomes an enjoyable experience. 
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Plus, the enthusiasm for one topic spills into another -- and helps make it 
easier to learn the less fascinating topics. 
Having trouble cracking open a book? Go through the table of contents, 
and find a chapter that hits you. Use your natural desire as an entree to 
get involved with what might otherwise be an overly-intense subject. 
The same applies to studying wisdom. Overwhelmed by the vastness of 
Torah? To get started, pick one aspect that fascinates you. It might be 
how to bake challah, how to pick a spouse, or how to love humanity. With 
613 Mitzvos to choose from, you're bound to find at least one! 
In order to be fascinated with truth and wisdom, realize that your essence 
is a soul, not a body. This realization keeps you from wasting time on the 
frivolities of life. Eating is fine -- of course you've got to feed the body, 
and "taste" is undoubtedly a wonderful pleasure. But don't get lost in 
eating. You know you're a soul -- fascinated with wisdom, fascinated 
with living, fascinated with the puzzle and mystery of existence. Open up 

the next installment. What's it going to be? You are a soul locked up in a 
body. What a situation! What a thrill! 
Why Is "Fascination With Living" An Ingredient In Wisdom? 
• When we're fascinated and absorbed, we do a better job.  
• When we're fascinated, it's energizing rather than energy-draining.  
• To become fascinated with truth and wisdom, remember that you're 

a soul, not a body.  
• Connect your intellectual realization to your emotional hot-buttons.  
• A real person is more fascinating than any TV character will ever be.  
• Set goals for living and pursue them with relentless fascination. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Eikev 
Devarim 10:17 : Because Hashem your G-d is the G-d of g-ds and the 
Lord of lords the mighty, the great the awesome Who does not show favor 
and Who does not take bribes. 
Rashi 
The Lord of lords: Rashi: No master can save you from His hand. 
And does not show favor: Rashi : If you throw off [His] yoke 
And does not take bribes: Rashi: To appease Him with money. 
Let us look at the last Rashi comment on this verse. 
Questioning Rashi 
A Question. What does Rashi mean to appease Him with money? Can 
Hashem take money? Does Hashem need money? 
Understanding Rashi 
An Answer: Commentaries have suggested this means giving money to 
charity or offering a sacrifice (which costs money). They mean that if a man 
sinned e.g. stole money, and later contributes money to charity I might think 
he has atoned for his sin . this verse says that G-d does not accept such an 
atonement. 
A Deeper Look 
Why is such an act not considered sufficient atonement for his sin. Let's say 
he stole $100 and then gave $1000 to charity, why wouldn't this be enough 
atonement? 
Understanding Rashi 
An Answer: No atonement helps without teshuva, meaning recognizing 
one's sin and committing oneself not to do it again. All acts of charity are 
fine and commendable but are not atonement for one's sin. Teshuva, in the 
case of stealing, includes first and foremost returning the money to the one 
he stole from. Stealing from the rich and giving to the poor is not a Torah 
concept. Shabbat Shalom, Avigdor Bonchek 
Someone offered to make a dedication to the new set of What's Bothering Rashi? which will be coming out soon IY"H. Will the person please contact me, I have lost the 
name. Thanks This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice 
is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il 
Jerusalem, Israel 732-370-3344  
 

HaRav Eliezer Chrysler 
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Parshas Eikev: Testing Yisrael 
"And you shall remember all the journey in the desert, how Hashem your 
G-d led you these past forty years, in order to afflict you and test you, to 
know what is in your hearts, whether you will keep His Mitzvos or not" 
(8:2). 
This comes to remind us that when we observe the Mitzvos, as our ancestors 
did in the desert, then G-d will respond by seeing to all our material needs 
- as we say at the end of bensching " … I have never seen a Tzadik forsaken 
and his children seeking bread" (Tehilim 37:25). 
That explains why, in the previous Pasuk, the Torah instructed the people 
to keep all the Mitzvos carefully, so that they will merit life and children, 
and enter Eretz Yisrael. 
Yet this very same Pasuk speaks of affliction and trials, about testing Yisrael 
to see what is in their hearts! 
The Seforno explains that G-d provided that generation with all their needs 
in a miraculous manner that totally precluded their participation in attaining 
it. He did that, the Seforno explains, to test their reactions to gaining easy 
access to all their material needs. Indeed, the Torah warns later in this very 
chapter (Pasuk 12-14) "Lest you eat and are satiated, you construct fine 
houses and dwell in them … Then you will become vain and forget Hashem 
your G-d who brought you out of the land of Egypt." 
It is unclear how the Seforno interprets the words "And He afflicted you", 
since he attributes the trial aspect of the Pasuk on the fact that they were 
given all their needs 'food and clothes in an unnatural way' as he puts it. 
Moreover, although they did not have to work to attain their basic 
requirements, they did not enjoy the luxuries described in the Pesukim to 
which we just referred, so they could hardly have forgotten who their 
supplier was. 
Consequently, the term "trial" does not seem appropriate. In addition, the 
following Pasuk seems completely out of place, when it writes - "And He 
afflicted you and starved you, and fed you the Manna which neither you nor 
your fathers knew, in order to let you know that man does not subsist on 
bread alone, but on the word of G-d … ". Once again, if the Torah is coming 
to tell us how much we had, why the reference to affliction and starvation? 
An alternative explanation to that of the Seforno is that of Rashi and the 
Ramban, who learn that G-d tested Yisrael by afflicting them. And this He 
did by withholding from them a supply of food at any given time. They 
stepped out of civilization into the desert without any lasting provisions, 
and subsequently, although they received their food on a daily basis, they 
began each day with an empty larder (except for Shabbos of course). It is as 
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Chazal have said (in Yuma 18b),'One cannot compare someone who has 
bread in his basket to someone who does not!' This was a real test of faith, 
twofold, in that it would test their reaction a). when they ran out of the 
meager supplies that they took with them when they left Egypt, and b). when 
they went to bed each night with no provisions for the next day. 
Earlier we quoted the next Pasuk (8:3), which focuses on the Manna 
exclusively. This Pasuk goes beyond being a trial, turning the desert 
experience into an object-lesson in Bitachon. Yisrael learned that G-d can 
and does, provide Yisrael's needs, irrespective of their material situation. As 
we wrote at the beginning of the article, when they go in His ways, He 
guarantees to fulfill all their needs. And it was towards this end, that He saw 
fit to initially afflict and starve them, so that when He responded to their 
cries and provided them with food, they would be left in no doubt as to 
where their sustenance came from. It was a prelude to their entry into Eretz 
Yisrael, where they would have to fend for themselves - "each man under 
his vine, each man under his fig-tree". 
In fact, it serves as a fitting introduction - indeed, it is the perfect antidote - 
to the other Pasuk that we quoted earlier, warning Yisrael, when they attain 
financial success, not to forget, and become vain and believe that "My own 
strength and the might of my hands made for me this wealth". 
And it is the lesson that we just discussed that prompted Yirmiyahu ha'Navi, 
many hundreds of years later, to take the bottle of Manna from the Kodesh 
Kodashim, and to hold it up to the people, who were claiming that their 
heavy workload did not leave them any time to study Torah. G-d sustained 
their ancestors for forty years without their raising a finger, he reminded 
them, and he would surely not fail to sustain them if they would set aside 
time to learn Torah every day. 
Parshah Pearls 
All About Yir'as Shamayim 
Real Yir'as Shamayim 
Based on the Pasuk "What does Hashem G-d ask of you other than to fear 
Him" (10:12), the Gemara in B'rachos (32b) comments that 'Everything is 
in Hashem's Hands except for the fear of G-d'. 
The basic interpretation of Yir'as Shamayim is the fear of Divine retribution 
that is in store for sinning. To be sure, that is a vitally important Midah, as 
to the degree that a person possesses it, he will be free of sin. 
Yet the Mesilas Yesharim and other Ba'alei Musar point out that that is the 
lowest form of Yir'as Hashem, and that one who has it should not disillusion 
himself into thinking that he is a true Yir'as Shamayim. True Yir'as 
Shamayim is to be afraid to sin because it hurts G-d (Kevayachol), and it is 
based, not one's personal interest, but on His well-being - much in the same 
way as a son will do anything to prevent his father from being hurt or 
offended. 
The same Gemara also queries the Pasuk, which conveys the impression 
that Yir'as Shamayim is easy to attain, to which it answers 'Yes, for Moshe 
it was easy!' 
What sort of answer is that, the commentaries ask? Moshe was talking to 
K'lal Yisrael. Did he really think that everybody was as G-d-fearing as he 
was? Yir'as Shamayim may have come to Moshe naturally, but for the B'nei 
Yisrael, it was something they had to work hard to achieve? 
The Torah Temimah answers by reminding us that not for nothing, did the 
Torah bestow upon him the title of 'the humblest man on earth'; He honestly 
believed that Yir'as Shamayim was such an important commodity, that if he 
could attain it, so could anybody else. 
Whereas the K'li Yakar explains that what the Gemara means is that Yir'as 
Shamayim was easily attainable for those who lived with Moshe, a). 
because of the sterling example they had in Moshe, and b). because of the 
high degree of Spirituality that Moshe's generation experienced due to G-
d's Presence and the ongoing miracles that they witnessed. 
Yir'as Shamayim is Unique 
Based on the above Pasuk, the Gemara in Shabbos (31b) states that 'The 
only thing that Hakadosh-Baruch-Hu has in this world is Yir'as Shamayim', 
and it further cites a Pasuk in Iyov (21) which, equating Yir'as Hashem with 
Chochmah, inserts the word 'Hein', which in Greek, the Gemara explains, 
means 'one'. 
The use of that word, the Gemara is saying,, teaches us that, as opposed to 
all other attributes, Yir'as Hashem is outside of G-d's jurisdiction, as it were. 
And it is because Yir'as Hashem is initiated by us, that it is so precious to 
Hashem - as the Gemara there also states - 'It alone is stored in G-d's 

treasury' - which might also be because fear is the sole attribute that He 
(kevayachol) does not possess. 
The significance of the word "Hein" lies in the fact that the letters 'Hey' and 
'Nun', in the units and the tens, respectively, are the only two letters that 
have no partner (9+1, 8+2, 7+3, 6+4 = 10), 5 has no partner. And the same 
goes for the tens, where each digit has a partner except for '50' (the 'Nun'). 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and other Shema Yisrael Classes, send mail 
to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
Please send your answers and comments to: Sholom613@Rogers.Com 
5 Questions On The Weekly Sedrah - Parshas Eikev - Bs"D 
1) Ch. 8, v. 3: "Va'y'ancho va'yari'vecho va'yaachilcho es hamon" - 
And He caused you pain and He caused you to hunger and He fed you 
the manna. How do these three concepts flow? 
2) Ch. 8, v. 4: "Simlos'cho lo volsoh mei'o'lecho" - Why didn't their 
clothes deteriorate? 
3) Ch. 10, v. 21: "Hu s'hilos'cho" - He is your praise. What does this 
mean? 
4) Ch. 11, v. 4: "Va'y'ab'deim Hashem ad ha'yom ha'zeh" - The 
Egyptians who were drowned are gone forever, not only until "this day," 
meaning forty years after the splitting of the Yam Suf. 
5) Ch. 11, v. 6: "Va'asher ossoh l'Doson v'laAvirom .. asher potz'so 
ho'oretz es piho vativlo'eim" - Why does the verse mention the earth's 
swallowing Doson and Avirom, and not mention the swallowing of the 
leader of the revolt, Korach? 
Answer to questions on parshas Vo'es'chanan: 
1) Ch. 3, v. 23: "Vo'es'chanan" - Rashi says that Moshe said 515 prayers 
to Hashem, begging to be allowed entrance to Eretz Yisroel. The numerical 
value of the letters in the word, "vo'es'chanan" is 515. 
Why did Moshe not pray for Aharon to live longer and enter Eretz Yisroel 
when he was advised of Aharon's imminent death? 
1) The Rashbam says that Moshe waited approximately a year before 
davening to Hashem, hoping that with the passage of time, Hashem would 
be forgiving. By the time Moshe davened, Aharon was no longer living. 
The Haf'lo'ah in his commentary on the Torah, "Ponim Yofos" gives 
numerous answers to this question in the parsha of Chukas, where Aharon's 
death is recorded. 
2) In truth, Moshe would have accepted Hashem's edict and would have 
davened for neither Aharon or himself. The only reason he davened for 
himself was because he reasoned that once he was allowed entry into the 
territory of Sichon and Og, which were an inheritance for two and a half 
tribes, he thought that possibly Hashem had rescinded His vow. 
3) Aharon died on the first day of Menachem Av. Moshe lived through 
another Yom Kippur. His hope was that through the cleansing effect of 
going through another Yom Kippur and his teshuvoh, his sin would be 
forgiven. However, this did not happen, as Yom Kippur does not fully atone 
for a Chilul Hashem(see mishnoh at end of meseches Yoma). 
4) Moshe became angry at "Mei Merivoh." Anger causes a person to lose 
his better judgment. Aharon did not become angry. Moshe felt that his sin 
was perhaps mitigated by the fact that he was angry, thus bringing it into 
the realm of an accidental sin. However, this was not the case, as in 
situations of Chilul Hashem, even accidental sins are dealt with stringently. 
(See Pirkei Avos) 
5) Hashem told Moshe that Aharon should ascend the mountain, where he 
would die, so Moshe felt that it would be futile to daven. Moshe was only 
told that he would not lead the nation into Eretz Yisroel. No mention was 
made of his death. He was therefore hopeful that he could enter Eretz 
Yisroel as a private citizen. 
6) Moshe was apprised that Elozor would take over for his father. Once 
there is a prophecy that is beneficial for someone, it cannot be rescinded if 
transmitted through another prophet, in this case Moshe. 
2) Ch. 4, v. 14: "Laasos'chem osom BO'ORETZ" - Aren't mitzvos to be 
kept outside of Eretz Yisroel as well? 
1) Rabbi Shimshon R'fo'el Hirsch points out that the bnei Yisroel are 
responsible for all mitzvos outside of Eretz Yisroel as well, save the mitzvos 
that are land bound or Mikdosh connected. The intention of our verse is to 
say that we should do them in any location, as indicated by the cantellation 
of "zokeif koton" on "laasos'chem osom," indicating a stop in the phrase 
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before the word "bo'oretz". This means that the mitzvos are to be fulfilled 
everywhere. Afterwards there is the add-on of "bo'oretz," where the mitzvos 
are done in the best manner (See Ramban Dvorim 11:18). 
2) The Meshech Chochmoh explains these words by saying that 
"laasos'chem" means to FORCE you to comply, as we find in the gemara 
K'suvos 77a, "Ein M'ASIN ello lifsulos." On the basis of the words of the 
Rashb"o on the gemara Shabbos 88a the Meshech Chochmoh says that the 
rule of the religious courts forcing people to fulfill positive mitzvos 
(K'suvos 86a) only applies once the bnei Yisroel live in Eretz Yisroel. Thus, 
"laasos'chem osom," - to FORCE you to do them is only "bo'oretz." 
3) Perhaps another explanation can be offered along the lines of the 
Meshech Chochmoh. In the desert when people did not comply with 
Hashem's mitzvos He furthered the manna from them and their portions 
required much preparation before being edible, as mentioned in the gemara 
Yoma 75a. However, Hashem always gave them manna even if they sinned 
greatly. However, upon entering Eretz Yisroel, the Torah says, "Hishomru 
lochem ...... v'sartem, v'otzar es hashomayim v'lo y'h'yeh mottor 
v'ho'adomoh lo si'tein es y'vuloh va'avadtem m'heiroh ......" (Dvorim 
11:16,17). Hashem clearly tells us that when not complying in Eretz Yisroel 
He will force us to do the mitzvos under threat of otherwise being driven 
from the land through lack of sustenance. (Nirreh li) 
3) Ch. 4, v. 23: "Hishomru lochem pen .. vaasi'sem lochem pessel 
tmunas kole asher tzivcho Hashem" - Guard yourselves lest .. you will 
make a form a picture of anything that Hashem has commanded you - It 
sounds as if ch"v Hashem has commanded to YES make a form of a deity. 
How are we to understand these words? 
1) Rashi explains that there is a self-understood phrase missing from the 
end of the verse, "that Hashem has commanded you" - TO NOT DO. A 
number of explanations that take these words more literally: 
1) There is a weakness in people to fulfill a mitzvoh in a superficial external 
manner, in form only. This is the Torah's warning: Guard yourselves .. lest 
you will make a form a picture, i.e. involve yourselves only in the externals, 
of anything that Hashem has commanded you to do. (The holy Admor of 
Kotzk) 
2) This is a warning against not literally fulfilling the mitzvos and satisfying 
oneself with a symbolic gesture. Do not fulfill the mitzvos in a symbolic 
manner only. (Dvash V'cholov) 
3) This is a warning against replicating the forms of the cherubs that were 
formed from the cover of the Holy Ark, which was commanded to do in the 
parsha of creating the Mishkon's vessels. (Haksav V'hakaboloh) 
4) Ch. 5, v. 6,7 : "Onochi Hashem Elo'kecho, Lo yi'h'yeh l'cho elohim 
acheirim" - When the bnei Yisroel sinned with the golden calf Moshe 
spoke in their defense. The M.R. Shmos 47:9 says that Moshe said that since 
our two verses which command that the bnei Yisoel believe only in Hashem 
and not in false gods is expressed in the singular form, "Elo'keCHO" and 
"Lo y'h'yeh L'CHO," perhaps the command was only given to Moshe and 
not to them. How is it possible for Moshe to use such a defense? Did he not 
tell the bnei Yisroel that in the merit of accepting the Torah after their 
deliverance from Egypt, they would be allowed to leave Egypt? Were they 
not told to prepare numerous days for the giving of the Torah? It is therefore 
impossible to say that all their preparation was only for being relegated 
spectator status! 
1) In his essays on Shovuos, Rabbi Yoseif Nechemioh Kornitzer asks this 
in the name of his ancestor the Chasam Sofer, and answers that indeed we 
find that Moshe made no attempt to provide a defense for those who actually 
sinned by worshipping the golden calf. To the contrary, he preceded to 
assemble a small army of those who would kill the guilty people, and those 
who were not warned by witnesses were punished by Heavenly intervention 
and were killed by a plague. Finally, those who were not known to have 
sinned were tested by being given a brew of golden calf dust to drink, which 
brought about the death of those who were guilty (see Rashi on Shmos 32:20 
d.h. "va'yashk"). We do not find that Moshe prayed or did anything else to 
stop this from happening. Moshe's defense, he posits, was to avoid having 
the bnei Yisroel being held responsible as "a'reivim," guarantors that others 
would not sin. Indeed, we find that the Torah was given only on the 
condition that the bnei Yisroel take responsibility one for another, as 
mentioned in the M.R. Shmos 27:9. He quotes a Medrash Tanchuma that 
the singular form used in the first two Commandments teaches that each 
person would take responsibility for the acts of his fellow ben Yisroel. 

However, Moshe claimed that only he was responsible for "arvus," "li 
tziviso v'lo lo'hem," understanding that the singular terms were directly only 
to him. This is why he said "m'cheini noh misif'r'cho" (Shmos 32:32). (I 
have found a Medrash Tanchuma in parshas Nitzovim ch. #2 that says that 
the leader has a unique "arvus" responsibility for the acts of all of the bnei 
Yisroel.) To this Hashem responded that even Moshe was not held 
responsible, as "arvus" would only begin later as mentioned in Rashi on 
parshas Nitzovim (29:28). Thus Hashem tells Moshe, "Leich n'chei es 
ho'om el asher di'barti loch." Lead the nation to the place that I have told 
you, i.e. Eretz Yisroel, because only there would "arvus" come into effect. 
2) Possibly another explanation of this most enigmatic medrash can be 
given based on the words of the N'tzi"v. I feel it is appropriate to mention 
that the words of the N'tzi"v are most crucial to understand why the Torah 
oft-times tells us a ruling in a very direct forward manner, "pshuto shel 
mikro," and sometimes it is necessary to derive an understanding of the 
intention of the verse through one of the thirteen exegetical rules through 
which the Torah is explained, known as the "Breisa of Rebbi Yishmoel" at 
the beginning of the medrash on Vayikroh. In Vayikroh 21:5 the verse deals 
with three prohibitions for Kohanim. The first is against ripping out hair as 
a form of mourning. The N'tzi"v points out that the way it is expressed in 
this verse, "b'roshom," which when wearing a head covering is a hidden 
place, is stricter than the expression in Dvorim 14:1, the prohibition for all 
bnei Yisroel, "bein ei'neichem," indicating a restriction only in a prominent 
location. Similarly, regarding the prohibition against cutting one's beard 
with a razor which is mentioned next in the verse, it says "lo y'ga'leichu," 
even a minimal shaving, while by bnei Yisroel it says "v'lo sash'chis" 
(Vayikra 19:28), not to destroy by shaving, again a stricter expression by 
Kohanim. As well, regarding the prohibition against scraping one's flesh as 
an act of mourning, the final prohibition in the verse, he also points out in 
Vayikroh 19:28 that it is expressed more stringently by Kohanim, not 
mentioning "lo'nefesh," as it does by bnei Yisroel. He says that by way of 
"droshoh," exegetical rules, all that applies to a Kohein applies to the rest 
of bnei Yisroel as well, so their halochos are exactly the same. On Vayikroh 
19:27 d.h. "lo sakifu" he says that although the halochos are the same for 
all, by virtue of the fact that the Torah OPENLY expresses stricter terms by 
Kohanim, they are liable to greater punishments that are meted out by the 
Heavenly court. His words: "D'b'mokome hamforosh baTorah ho'onesh 
bi'dei shomayim chomur mi'ma shenilmad b'kaboloh bigzeiroh shovoh 
u'chdomeh." He refers us to the words of Tosfos on the gemara Yoma 44a 
d.h. "mai lav," who ask why the Rabbis instituted a restriction as a safeguard 
against transgressing a Torah prohibition in one situation, and did not do so 
in another case that seems to have the same concern. Tosfos answers that 
the Rabbis were more concerned when the Torah prohibition is clearly 
spelled out in the Torah, as in the former case, than by the latter case, 
although also a Torah prohibition, because that prohibition is derived and 
not clearly stated. According to the words of the N'tzi"v, the seemingly 
enigmatic words of the Tosfos are readily understood. Given this most basic 
understanding of the difference between that which is derived and that 
which is explicitly spelled out by the Torah, perhaps we can say that 
Moshe's defense was that although it is well understood that the first two 
Commandments were directed to all the bnei Yisroel, nevertheless, they 
were not expressed as such, with the simple words seeming to be aimed at 
Moshe. If so, the bnei Yisroel do not deserve to be prosecuted to the fullest 
extent of the law. 
5) Ch. 7, v. 2: "V'lo s'cho'neim" - And do not favour them - The 
gemara A.Z. 20a derives 3 prohibitions from these words. It is 
prohibited to speak favourably about them, to give/sell them land in 
Eretz Yisroel, and to give them gifts. How do we derive these three 
seemingly disparate laws from these two words? 
Rabbeinu Bachyei writes that these 3 concepts, "chein, chanioh" and 
"chinom" are derived from these words by changing the vowelization 
of the word "s'ch'neim." When spelled with a "tzeirei" it means 
favouring, with a "pasach" it means a resting place, and with a "chirik" 
it means gratis. This is why Torah may not be written with vowels, to 
allow for numerous interpretations. The letters are the body of the Torah 
(that which we physically see), while the vowels are its soul (that which 
we do not see). Rabbeinu Bachyei expands on this theme in Breishis 
18:3. 
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Chasidic Insights 
For sponsorships and advertising opportunities, send e-mail 
to:Sholom613@Rogers.Com 
Chasidic Insights Parshas Eikev From 5763 Bs"D 
Ch. 7, v. 12: "V'hoyoh eikev tish'm'un …… ushmartem vaasi'sem 
osom" - Sometimes a person does an action and is not sure afterwards if it 
was indeed a mitzvoh or ch"v a sin. A way of discerning is if after it is 
completed and the pleasure of benefit has waned, that he is still happy. This 
is a sure sign that it was a mitzvoh, as when one sins his conscience gives 
him no respite. "V'hoyoh," if there is happiness, "eikev," at the end, you 
hear from this "tish'm'un," that you have done a mitzvoh, "ushmartem 
vaasi'sem osom." (Yeitev Lev of Sighet) 
Ch. 7, v. 12,13: "V'hoyoh eikev tish'm'un, Vaa'heivcho uveirach'cho" 
- The heel, the low end aspect, of the reward for your hearkening to 
Hashem's word, is "vaa'heivcho uveirach'cho." These are rewards in this 
ephemeral world. The main reward is in the world to come. (Kedushas Levi) 
Ch. 7, v. 26: "V'lo sovi so'eivoh el bei'secho" - King Shlomo says, 
"Toavas Hashem kol g'vah leiv," - one who is haughty is an abomination to 
Hashem. It therefore follows that if a person allows this terrible 
characteristic trait to find an abode within him, he has transgressed "V'lo 
sovi so'eivoh el bei'secho." (Kedushas Levi) 
Ch. 9, v. 10: "B'yom hakohol" - What a diminutive name for the day of 
the receiving of the Torah, "on the day of the assemblage"! Moshe 
expressed it thusly to minimize his greatness, as he was the agent for the 
Torah being transferred from the upper spheres to the bnei Yisroel on earth. 
The more he would have enhanced the description of the day the more he 
would have aggrandized himself. (Haksav V'hakaboloh) 
Ch. 10, v. 1: "Psol l'cho shnei luchos" - The primary and hardest aspect 
of serving Hashem properly is by totally devoting all endeavours for the 
sake of Hashem. This is exceedingly difficult because there is the human 
factor, our personal pursuits and pleasures, which can easily be involved in 
our performance of mitzvos. These words of our verse exhort us to first 
negate, "psol," our personal motivations, "l'cho." Then we can go on to 
Torah and mitzvoh pursuits, "shnei luchos," which encompass the 613 
mitzvos. If however, we give a priority to our personal motivations, if 
"l'cho" comes first, then "l'cho fesel" (Dvorim 5:8), your interests are 
equated to an idol form. (Rabbi Yisroel of Rizhin) 
Ch. 10, v. 16: "Umaltem es orlas l'vavchem" - In general, one should not 
cry on Shabbos, as it is a day of "oneg," pleasure. However, if one cries in 
the process of repentance, it is fine to cry, because the process of teshuvoh 
is a fulfillment of "umaltem es orlas l'vavchem," and "miloh" pushes aside 
Shabbos. (Chidushei HoRi"m) 
Ch. 10, v. 20: "ES Hashem Elokecho tiro" - The gemara P'sochim 22b 
says that the word ES in this verse teaches us that fearing Torah scholars is 
included in this command. It is most appropriate to fear a Torah scholar lest 
one be punished through him, as the mishneh in Pirkei Ovos 2:15 says, 
"Ve'he'vei zohir b'gachalton shelo siko'veh, shenshichoson n'shichas 
shu'ol." (Ponim Yofos) 
A Gutten Shabbos Kodesh. 
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Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Eikev 5765 Bs"D 
Ch. 8, v. 5: "U'veirachto" - The gemara Brochos 21a states: Rabbi 
Yehudoh said, "From where do we derive from the words of the Torah that 
it is required to say grace after meals?" He answers that it is derived from 
the words of our verse. "From where do we derive from the words of the 
Torah that it is required to say a blessing before commencing to learn the 
Torah?" He answers that it is derived from the verse "Ki sheim Hashem 
ekro hovu godel lEilokeinu" (Dvorim 32:3). Rabbi Yochonon adds that we 
know that it one required to make a blessing after learning Torah through 
the logic of a "kal vochomer" from the grace after meals, and that one is 
required to make a blessing on food before it is consumed also through the 
logic of a "kal vochomer" from the blessing on the Torah. 
The Meshech Chochmoh asks, "Why is the command of "birkas hamozon" 
overtly in the Torah only for after eating, and the command of "birkas 

haTorah" overtly in the Torah only for before studying Torah?" He answers 
that it is obvious that one will be appreciative of the food Hashem has made 
available to a person before he eats, when he is hungry. After eating and 
being satiated, however, one tends to forget his recent hunger. There is also 
a fear of his loosening the reigns of the Torah as is the nature of one who is 
satiated and feels that he lacks little, leading to the feeling that he is the 
master of his own destiny. Hashem therefore gives us the mitzvoh of "birkas 
hamozon" after eating, openly in the Torah, a clear reminder that the bounty 
comes from Him. Regarding the study of Torah the opposite is true. It is 
obvious that one will be appreciative of the study of Torah after one has just 
tasted the sweetness of its holy words and has been affected positively. But 
before one begins the study of the Torah, there is the fear that one's approach 
to the Torah might be one of "l'kanteir," to misuse it for his own benefit and 
to aggravate others, showing them up for their lack of scholarship. 
Therefore the Torah clearly states the requirement of making a blessing over 
the Torah before embarking on the study of Torah. 
Ch. 8, v. 3: "V'lo yoduN avosecho" - The gemara Kidushin 38a says that 
there was the taste of manna in the matzos that our ancestors took with them 
from Egypt. If so, why does our verse say that the manna was not known by 
the parents of the people Moshe was addressing? The Ramban answers that 
the word "avosecho" refers to the three Patriarchs. He adds that this is 
clearly stated in the M.R. Bmidbar 1:2. The Meshech Chochmoh answers 
by pointing out that there is a letter Nun at the end of "yoduN" which does 
not usually appear at the end of this word. He says that grammarians explain 
that an extra letter Nun at the end of a verb indicates a diminutive of that 
word. Thus our verse is saying that those who ate the manna and even the 
previous generation that left Egypt had at least a limited knowledge of the 
manna through the taste of the manna in their matzos, but "avosecho," the 
generations before those who left Egypt did not have even this limited 
exposure to manna. 
Ch. 8, v. 8: "Eretz chitoh ...... eretz zeis shemen u'dvosh" - The Torah 
could have incorporated all the species under one heading of "eretz." Yet 
the verse splits the seven species into two lists, divided by the word "eretz." 
The gemara Brochos 41b derives from this the order of which items get a 
priority in having a blessing made over them. However, to understand the 
splitting into two groups of species on a simple, non-halachic derivation 
level, the Meshech Chochmoh says that the bnei Yisroel had no olives or 
dates in Egypt. He proves this from Bmidbar 20:5. The bnei Yisroel 
complained "V'lomoh he'elisunu miMitzrayim ...... lo m'kome zera u's'einoh 
v'gefen v'rimon." We see that they complained for lack of figs, grapes, and 
pomegranates. The reason they did not complain about a lack of olives and 
dates is because they had none in Egypt either. When they were advised that 
Eretz Yisroel produces the seven species abundantly, there was a different 
level of appreciation for olives and figs, which they did not have all the 
years they were in Egypt, from the level of appreciation for the other species 
that were available in Egypt. Therefore the Torah separates the species into 
two groups. 
A few points that could be raised on this are: 
1) It seems that they had an abundance of olives, as they had oil for the 
menorah and for the libations of the Korban Tomid in the desert. See the 
Ramban on Bmidbar 4:16. 
2) According to the Meshech Chochmoh the latter group is of primary value 
while the former group is relegated to secondary status. The gemara 
Brochos 41b gives halachic prominence to the first group, albeit there is an 
alternating factor in the priority of blessings. 
3) Why would the lack of olives and dates in Egypt, which affected only 
those who lived in Egypt, be a reason for greater appreciation for the next 
generation of bnei Yisroel? They were the ones who were told the good 
news of the seven species and they had none of those species growing in the 
desert. 
4) We find that they came upon 70 date trees in the desert in Shmos 15:27. 
However this can easily be answered, as this was probably just a one-time 
happening. 
Perhaps with the insight of the Meshech Chochmoh himself on the above 
quoted verse in parshas Chukas (20:5) we can answer his question in the 
reverse manner. The following is the insight of the Meshech Chochmoh as 
it was brought in Sedrah Selections parshas Chukas-Bolok 5760: 
Ch. 20, v. 5: "Lo m'kome zera u's'einoh v'gefen v'rimone" - Since this 
was a complaint about the lack of fruit types that the bnei Yisroel were 
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looking forward to upon entering Eretz Yisroel, why did they leave out "zeis 
shemen u'd'vash," olives and honey-dates, which are also among the species 
that grow in abundance in Eretz Yisroel? The Meshech Chochmoh answers 
that although it was wrong for them to complain, they did not use fabricated 
claims. The flavours of oil and honey were readily available to them in the 
manna, as the verse says, "V'taamo k'tzapichis biDVOSH" (Shmos 16:31), 
and "K'taam l'shad ha'SHO'MEN" (Bmidbar 11:8). 
According to these words we can say that olives and dates were less 
appreciated by the bnei Yisroel, including the generation that would enter 
Eretz Yisroel, since they had the flavours of oil and honey in their daily 
manna. All four questions raised above are easily resolved. 
Perhaps a difficulty in Bmidbar 13:23 can be explained according to this 
line of thought. The verse says that the spies took back with them to the 
desert "V'eshkol anovim ...... umin horimonim umin ha'teinim." It is 
interesting to note that they took only of the fruit that is mentioned in the 
first grouping in our original verse, and not olives or honey-dates, which are 
the two fruits in the second group. Since the spies wanted all the bnei 
Yisroel to take note of the unusually large fruit of Eretz Yisroel and use this 
as a selling point to refrain from entering Eretz Yisroel (Rashi ad loc. d.h. 
"va'yiso'uhu"), it is logical to say that they only brought fruit that would 
spark great interest. Since the taste of oil and honey was daily fare, they did 
not bother bringing olives or dates. 
Perhaps another matter can be explained as well. Once again a dvar Torah 
written in a previous issue of Sedrah Selections, Shlach 5759, is being 
brought: Bmidbar Ch. 13, v. 23: "V'eshkol anovim ...... umin horimonim 
umin ha'teinim" -The Ari z"l writes that the bringing of "bikurim," the first 
ripened fruit, to the Kohein in Jerusalem, atones for the sin of the spies. 
Rabbi Menachem Ziemba zt"l Hy"d says that this is alluded to in the 
mishnoh Bikurim 3:1. It says that when a person notices that his fruit has 
begun to ripen, he should place a band on the first ripened fruit and say, 
"These are Bikurim." Although this applies to all seven types of produce, 
the mishnoh gives us only three examples, figs, a cluster of grapes, and 
pomegranates, exactly the three types of fruit that the spies brought back to 
use as a proof that the bnei Yisroel should not attempt to enter Eretz Yisroel. 
According to the Meshech Chochmoh in parshas Chukas that the bnei 
Yisroel were not as appreciative of olives and dates because they had those 
flavours in their daily manna, perhaps another answer to the limited choice 
of fruits mentioned in the mishnoh Bikurim can emerge. The Rambam in 
Moreh N'vuchim says that the reason for Hashem's giving us the mitzvoh 
of taking the four species on Sukos is so that we may show gratitude to 
Hashem that he has taken us from the desert, a very hostile and inhospitable 
environment where there is no growth of vegetation, and has brought us to 
a land that is replete with all sorts of growth, a very inhabitable land. We 
therefore take these four species of vegetation to demonstrate our 
appreciation. Applying this line of thought to the mishnoh in Bikurim, it 
seems appropriate to say that since the appreciation for fruit of which they 
had not even its taste, grapes, figs, and pomegranates, was greater than for 
that which they tasted in the daily manna, olive oil and date honey, the 
mishnoh specifically lists only grapes, figs, and pomegranates. 
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Sedrah Selections 
Sedrah Selections Parshas Eikev Bs"D 
Ch. 7, v. 13: "Alo'fecho" - Your animals - The Meshech Chochmoh says 
that the reason this word is used for animals is because the source is 
"teaching," as in "va'a'a'lefcho chochmoh" (Iyov 30:13), and more directly, 
"malfeinu mibahamos o'retz" (Iyov 35:11). There are many moral lessons 
we learn from animals. 
Ch. 7, v. 26: "V'lo sovi so'eivoh el bei'secho" - And you shall not bring 
an abomination into your home - Even though the Torah permits bringing 
an idol worshipper into your home, a "y'fas to'ar," during war, but do not 
allow her in with her idols and graven images. (Meshech Chochmoh) 
Ch. 8, v. 2: "L'maan anos'cho l'nasos'cho" - To cause you pain so as to 
test you - Hashem does not test and stress a person beyond his capabilities. 
This is alluded to in the words of T'hilim that we say daily, "Hanosein sheleg 
katzo'mer" (147:16). Hashem gives as much snow as there are woolen 
garments to protect. 

Ch. 8, v. 10: "V'sovoto u'veirachto" - And you will be satiated and you 
shall bless - We all say "birkas hamozone" while we are seated. This is 
alluded to in these two words. "V'sovoto" can be split into two parts, "sheiv" 
and "eis." SIT at the TIME that you bless. (Baa'lei Tosfos) 
Ch. 9, v. 4: "Al tomar bilvovcho …… b'tzidkosi" - Do not contemplate 
in your heart …… because of my righteousness - In Dvorim 7:8 the verse 
says "Ki mei'ahavas Hashem es'chem." Obviously Hashem loves us because 
of our righteousness, because if we were evil it would spark a response of 
acrimony. If so, it seems that we have our own merit to enter the land. 
However, we can say that the verse at the end of parshas Vo'es'chanan refers 
to the bnei Yisroel of all generations in a general manner, while our verse 
refers specifically to the generation of the desert, which challenged Hashem 
numerous times. (Ramban) 
Ch. 9, v. 17: "Vo'espose bishnei haluchos" - And I gripped the two 
tablets - Verse 15 already tells us that Moshe had the two tablets in his 
hands, "ushnei luchos habris al shtei yodoy." If so, why doesn't our verse 
simply say, "vo'ashlich shnei haluchos"? Verse 15 says that the tablets were 
"al shtei yodoy," UPON my two hands. Moshe did not have the tablets in 
his hands, but rather, they sat on his hands and through their extreme 
holiness they did not bear their weight upon his hands. After Moshe became 
aware of the bnei Yisroel's sinning with the golden calf there was a 
diminishing of their sanctity, and they became heavy, requiring Moshe to 
grip them. (Ohr Hachaim Hakodosh) 
I have a bit of difficulty with the next words of our verse, "MEI'AL shtei 
yodoy," as according to the Ohr Hachaim Hakodosh our verse should have 
said "MISHTEI yodoy." 
Ch. 10, v. 5: "Vo'osim es haluchos bo'orone asher osisi va'y'h'yu shom 
kaasher tzivani Hashem" - And I placed the tables into the ark that I 
made and they remained there just as Hashem commanded me - These 
words seem to be out of order. Should not the verse have said the words 
"kaasher tzivani Hashem" before "va'y'h'yu shom"? Secondly, isn't it 
obvious that if Moshe placed the tablets into the ark that they would remain 
there? Possibly we can answer these two questions based on the words of 
Rashi on verse 1. Rashi says that Hashem first commanded Moshe to etch 
the tablets and then to build an ark, and Moshe understood that he should 
first create an ark (as evident from verse 3), because upon descending from 
the mountain he would have no appropriate place for them. This might be 
the intention of our verse. Moshe says that immediately after descending 
from the mountain he placed the tablets into the ark that he already made, 
"vo'osim es haluchos bo'orone ASHER OSISI." He then added that they 
remained there, "va'y'h'yu shom," meaning that because he switched the 
order they had an appropriate vessel in which they remained and did not 
have to wait for the building of an ark. This logic indicates that although 
Moshe switched the order, this was surely Hashem's intention, "kaasher 
tzivani Hashem." (Nirreh li) 
Ch. 10, v. 19: "Ki geirim he'yi'sem b'eretz Mitzroyim" - Because you 
were sojourners in the land of Egypt - The Rambam in hilchos chometz 
umatzoh 7:2 that one relates the story of bondage and exodus from Egypt to 
his son, and even to a young or simple-minded son he should say that we 
were slaves just as this maidservant or male servant of ours. We see from 
this that later generations who live in total freedom would have no grasp of 
what it means to be a slave if not for literally pointing to their own slaves 
and using them as an example (albeit we treat them infinitely better than we 
were treated by the Egyptians). 
This is one reason for loving the "geir." By treating him nicely he will want 
to reside in our midst. We can thus also point to a "geir" and by example 
explain to our children that we were also "geirim" in the land of Egypt. 
(Chasam Sofer) 
Ch. 11, v. 4: "Va'y'abdeim Hashem ad ha'yom ha'zeh" - And Hashem 
destroyed them until this day - If these words refer only to those who 
actually took chase and entered Yam Suf, they are permanently gone. 
1) We must say that the verse refers to the horses and chariots. It took forty 
years for Egypt to fully recover its military fleet of horses and chariots. 
(Ramban) 
2) The verse refers to warriors in general. (Ibn Ezra, Sforno) 
3) The verse refers to an adult male population. Just as the warriors drown 
at Yam Suf, so too the Egyptian males left behind in Egypt drown. (A 
commentator on Hagodoh Shel Pesach) 
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Ch. 11, v. 10: "V'hishkiso v'rag'l'cho" - And you will water it with your 
foot - Rashi explains that in Egypt fields that were distanced from the Nile 
had no source of water, and it was therefore necessary to bring water by 
foot. Rabbi Yoseif B'chor Shor says that the Nile overflowed and ran into 
tributaries. To avoid having water run into the fields before it was needed, 
stoppers were placed into the tributaries at the edge of the fields. These were 
knocked out when the water was needed, allowing the water to enter. It 
seems that the use of the singular, "v'rag'l'cho," and not the plural, 
"v'rag'l'chem," is more readily understood according to Rabbi Yoseif B'chor 
Shor, as both feet are used when carrying water. 
Ch. 11, v. 11: "Limtar hashomayim tishteh moyim" - From the rain of 
the heavens the earth will drink water - This is the common translation, 
with "tishteh" referring to the antecedent "eretz," and the Tof prefix is 
future, singular, female, third person. However, we can say that the blessing 
is that the rainwater will be as tasty as spring water and the verse is saying, 
"from the rain of the heavens YOU will drink water," future, singular, male, 
second person. (T'chei'les Mordechai) 
Ch. 11, v. 17: "Vaavad'tem m'heiroh" - And you will be lost (from the 
land) quickly - "M'heiroh" can be explained as follows: The gemara Gitin 
88a says that Hashem was very kind to us by sending us into exile to 
Babylon two years earlier than indicated by the word "v'noshantem" 
(Dvorim 4:25). Its numerical value is 852. However Hashem sent the bnei 
Yisroel into exile after 850 years, allowing for great Torah scholars to join 
those already in exile earlier and by teaching them Torah values and their 
becoming elevated from this "ovode toveidun" (verse 26) was avoided. This 
is the intention of "m'heiroh." (Apirion) 
A Gutten Shabbos Kodesh.  
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Weekly Chizuk 
Eikev 
Your Rod and Your Staff, They Comfort Me 
"You shall know in your heart, that just as a man rebukes his son, so does 
the Lord, your G-d, rebuke you" (Devorim 8:5). 
Excerpted from "Trust Me!" and "Chizuk!" 
A Psalm to David, the Lord is my shepherd; I shall not want. He makes me 
lie down in green meadows; He leads me beside refreshing streams. He 
restores my life; He guides me by righteous paths for His own sake. Even 
though I walk through the valley of the shadow of death, I will fear no harm; 
for You are with me. Your rod and Your staff - they comfort me. (Tehillim 
23:1-4) 
(The following is from Ruach Chaim by R. Chaim Volozhin, commenting 
on Pirkei Avos 2:4.) 
David Ha-Melech has used the metaphor of sheep to illustrate true bitachon. 
The shepherd takes care of all of the sheep's needs, and they are not even 
aware of what he is doing. So too should a person throw all his burdens on 
Hashem, with total faith that He will take care of him. This is the intent of 
David Ha-Melech in writing, "the Lord is my shepherd." He, my Lord, is 
like a shepherd tending his flock. He makes sure that they always have 
plenty of pasture, and therefore, "I shall not want." 
Even what appears contrary to my desires is in reality for my benefit, as we 
learn from the flock of sheep. Sometimes a sheep wants to stray from the 
pastureland and the shepherd prevents it from wandering off. The poor 
sheep can't figure out why. But the shepherd knows better; and he looks out 
for the best interests of the flock. They are grazing now at the best and most 
lush pasture. "He makes me lie down in green meadows." When he makes 
me stay here, in this place, it is to enjoy the wonderful meadow that is here. 
Sometimes the opposite happens. A sheep wants to rest here, but the 
shepherd won't let it. He leads it further on against its will. This too is for 
its own good. There is a wonderful stream over there and it has to drink after 
eating. "He leads me beside refreshing streams." When he leads the sheep 
away from its comfortable place, the purpose is to bring it to a refreshing 
stream over there. 
So too does the Almighty "pasture" us. When He sees us in an adverse 
situation, He picks us up and puts us down somewhere else. And when we 
don't understand what is happening, when we don't understand the hidden 
good in this, we suffer and complain. But eventually we will look back and 
see that all of this was done with G-d's wonderful graciousness. 

Sometimes, however, even in hindsight, we can see no good that came out 
of our situation. It appears totally bad, and seems as if Hashem is just 
causing us pain. "Even though I walk through the valley of the shadow of 
death," it looks as if only the darkness of death surrounds us. Still, "I will 
fear no harm." We are probably in need of some atonement. Hashem merely 
wants to purify our physical beings which hinder our connection to Him. 
Therefore, "Your rod and Your staff - they comfort me." 
We can also explain this last phrase as referring to two types of sticks - one 
of pleasantness and one of harshness. The pleasant staff is the stick that 
supports a person as he walks about. The harsh rod is the one with which he 
punishes his disobedient child. Thus, we can understand David Ha-Melech's 
statement as meaning "Your rod and Your staff - they [both] comfort me," 
for I know that both of them are for my benefit. 
I Used To Eat Kosher - No More! 
(As told over by Rabbi Avraham Gross z"l, former Rav of Shaarei Hatikva 
Synagogue in Washington Heights.) 
After forty-seven years being the Rav of the Shaarei Hatikva Shul, I moved 
to Eretz Yisroel. About twelve years before my move, I served as chaplain 
in Columbia Presbyterian Hospital. Every day I would receive a printout 
from the hospital's computer of all the Jewish patients. But everyone knows 
that computers aren't foolproof and many Jewish patients never made it onto 
the list. So on my rounds through the wards, I would look at the names 
posted on the doors of the rooms, looking for those that were likely to be 
Jewish. 
One day I passed by a room and perused the names listed. My attention was 
immediately drawn to one name in particular. It was the family name of a 
most illustrious talmid chacham of pre-World War I Europe, one of the 
Gedolei Hador. I knocked and was beckoned inside. The patient, an elderly 
Jewish man, sat on his bed. 
"Good morning," I said as I introduced myself as the chaplain of the 
hospital. "I couldn't help but wonder about your family name. Are you by 
any chance related to Rabbi So-and-so?" 
"What! So you knew my great grandfather?!" 
"I know my beard is gray, but I'm not that old. However, I have studied from 
his works and he was really a very great scholar." 
On his tray were the hospital utensils and the remains of his breakfast. I 
looked at the tray and his eyes caught my stare. 
"Rabbi, I guess you're wondering about my breakfast. Well, to tell you the 
truth. I used to keep kosher. But no more! I used to keep Shabbos… but no 
more! I used to daven and lay tefillin… NO MORE!" 
I looked at him and with a pained voiced I answered, "You must have 
suffered a terrible tragedy." 
For a moment he was silent and looked down, seemingly lost in his 
thoughts. "I had a son. He was twenty years old when he got sick. My wife 
and I stayed by his bedside the whole week. Friday afternoon we bid him 
goodbye and hurried home so my wife could light Shabbos candles before 
sunset. Right before she lit, we got the phone call. Since then I have had 
nothing to do with Yiddishkeit." 
I looked at him and, after a moment of silence, said, "So you're angry at G-
d." 
"You bet I am!" was his reply. He continued talking about this for about ten 
minutes and I empathized with his pain. 
I was struggling within myself, searching for an answer. I prayed silently to 
the Ribono Shel Olam for help. Then I got an idea. 
"What was your profession?" 
"Me? Why, I was a justice of the Supreme Court of the Borough of Queens. 
I sat on the bench for over twenty years. And do you know, that in all of 
that time the Federal Supreme Court only repealed two of my cases. That 
says a lot. I researched all my cases, and my ruling was overturned only 
twice." 
He did not realize it, but he had just played into my hands. 
"That is a wonderful record. I bet you disappointed a lot of people. Every 
trial has two sides. You decided against one of them. And the lawyer who 
lost must have muttered under his breath. Of course, he would not say 
anything out loud. That would be contempt of court. But outside the court 
he must have cursed you and your verdict. He probably felt that you were 
unequivocally wrong in your judgment, had not sized up the case properly, 
or had misconstrued the evidence. But you stuck to your guns. You had 
researched the case thoroughly and you were absolutely convinced that your 
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decision was the law. It did not matter that the other person did not 
understand. That is the law. The law is often cold. It is harsh. It is difficult 
to accept. It often hurts and is painful. But that is the law! 
"G-d is the ultimate Chief Justice of the Supreme Court of the Universe. 
Many times, He has to hand down decisions that we puny mortals cannot, 
for the life of us, fathom. It does not make sense. It looks wrong and harsh. 
But G-d knows better. He has taken everything into consideration; all the 
past and future. All the ramifications have been accounted for. In the end, 
He has made His decision, and we have to accept it. You know why? 
Because that is the law! It hurts, it is painful. We do not understand. But 
that is the law. 
"You lost a son. It was a very great tragedy. You have suffered 
overwhelming grief. But you were a justice of the Supreme Court. You 
understand. That is the law." 
He stared at me for a moment, and then dropped his head. He repeated over 
and over again, "That is the law. That is the law." 
He raised his head. "You know, Rabbi, no one ever explained it to me that 
way. That is the law. I must accept it. Because that is the law." 
He looked at me and asked, "Do you think I can get kosher food in this 
hospital?" 
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TorahWeb 
Eileh, Anochi, and Hashem's Love for Us 
The chachomim instituted that we should read a haftorah every Shabbos 
that deals with a topic which is inyonei d'yoma. Usually the haftorah will 
relate to some theme which appears in the parshas ha'shavua, as we consider 
that to be inyonei d'yoma. When Rosh Chodesh fall out on Sunday, we 
consider Mochor Chodesh to be inyonei d'yoma. 
The second pasuk in the haftorah of parshas Eikev says, "gam eileh 
tishkachna v'anochi lo ehskocheich - this happens sometimes as well, but I 
(Hakadosh Baruch Hu) will not forget you (Bnei Yisroel)." The Medrash 
sees an additional level of meaning in Hashem using the words "eileh" and 
"anochi" when telling Bnei Yisroel what He will remember us. Bnei Yisroel 
listened attentively when Hashem proclaimed "anochi Hashem Elokecha", 
but then did not listen to Hashem when, at the time of the chet haeigel, they 
used the expression "Eileh elohecha Yisroel". The Medrash explains that 
Hashem is telling us that He will forget about the chet haeigel, but He will 
not forget about the zechus of ma'amad Har Sinai. How does one understand 
this selective memory on the part of Hashem? 
The explanation is not all that complicated. In life we all have people and 
places that we like and those that we dislike. All people definitely have 
ma'alos and chesronos. We like certain people and places because we feel 
that the ma'alos outweigh their chesronos. And the same is true in the people 
and places that we dislike. We recognize that they too have ma'alos but we 
have decided that their chesronos outweigh their ma'alos. One cannot lead 
a normal life by having a love-hate relationship with everybody, loving 
them for their ma'alos and disliking them for their chesronos. We always 
have to decide whether any particular individual is worth liking and then 
simply ignore their chesronos; or perhaps we should decide to dislike him 
and them ignore their ma'alos. The Ribbono Shel Olam has decided to love 
Bnei Yisroel because of the Avos (see Parshas Eikev 10:15 and 9:5) and 
therefore to chooses to ignore all of their chesronos. 
When we recite the Selichos we mention that Hashem is Ma'avir rishon 
rishon. The Rambam explains (Hilchos Teshuva 3:5) that what this means 
is the following: when one's sins are counted up to determine whether his 
mitzvos outweigh his aveiros or the reverse for an individual (as opposed to 
the tzibbur) the first two sins are discounted. If after discounting the first 
two times it turns out that his mitzvos outweigh his aveiros, all of the aveiros 
will be discounted because after discounting the first two aveiros, the third 
and the fourth are now considered as the first and the second and deserve to 
be discounted. Then, after they too are discounted, the fifth and the sixth are 
now considered as the first and the second and therefore deserve to be 
discounted, and so on. This concept probably only applies to Bnei Yisroel 
as they are basically, at their very core, full of ahavas Hashem and yiras 
Hashem in their spiritual DNA. Rebelling against Hashem and doing 
aveiros simply does not fit in with their personality at all. The aveiros that 
they do (when outnumbered by the mitzvos) are considered an anomaly and 

a quirk. It is for this reason that Hashem will forget the eileh and only 
remember the anoichi. 
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Peninim on the Torah 
Parashas Eikev 
You will eat and you will be satisfied, and bless Hashem, your G-d. (8:10) 
Chazal teach us that Bentching, Grace after meals, is a mitzvah min 
haTorah, Biblical command. Veritably, it is obvious that one should offer 
his gratitude upon deriving benefit from another. When we take into 
consideration that food sustains us and that Hashem is the Source of all 
food, it does not take a deep thinker to understand the obligation of 
u'beirachta - "and you shall bless." If we eat and are satisfied, the natural 
consequence should be blessing Hashem. Indeed, before the Torah was 
given to Klal Yisrael, our Patriarch, Avraham Avinu, taught the world about 
the greatness of Hashem by using the medium of Bentching as part of his 
lesson plan. Upon serving nourishing food to wayfarers who made their way 
to his desert oasis, he would say, "Now, it is time for you to pay gratitude 
to the One Who brought the world into being. After all, whatever you have 
eaten is the result of His kindness." If the traveler listened and blessed 
Hashem, Avraham would bid him farewell, considering the blessing as full 
payment for his meal. If, however, the guest refused to pay gratitude, 
Avraham presented him with a hefty bill, claiming that a desert oasis that 
serves food has the right to charge a premium price for its provisions. This, 
in and of itself, was a lesson to the traveler as to how much he owed the 
Creator of the world. 
Bentching has become a staple in Jewish tradition as the precursor of 
blessing: financial success; good health; marital harmony; Yiddishe nachas 
from one's children, etc. The reason is simple: one who understands the 
obligation to pay gratitude deserves to be granted more and greater benefit. 
One who takes everything in life for granted and does not demonstrate his 
appreciation deserves nothing. The Chafetz Chaim was wont to say, "People 
search all over for segulos, merit, and good omen to secure blessing from 
Hashem. All they have to do is recite Bircas HaMazon, Bentching, from a 
siddur, word for word, to be protected from all tzaros, troubles." This idea 
is underscored by many of the early commentators who view Bircas 
HaMazon as the mitzvah which guarantees Hashem's blessing. Eliyahu 
Rabbah writes that Bircas HaMazon has included therein every letter of the 
Hebrew alphabet except for fay sofis/ende' fay. He explains that every meal 
after which the beneficiary recites bentching aloud, clear and with joyful 
intention, his words drive away/expel the Malach ra, angel who carries out 
evil decrees against man. The last letter of this angel's given name is fay 
sofis as in: Af (anger); shetzef (slight anger); ketzef (wrath), three words 
representing varied degrees of rage. 
There is an incredible story concerning the recitation of Bircas HaMazon 
which I cannot resist sharing. An elderly Jew by the name of Reb Shimon 
was a regular mispallel, worshipper, in the Bais Haknesses Har Tzvi in 
Yerushalayim. An individual who was staunchly meticulous in his mitzvah 
observance, he went out of his way to observe the mitzvah of Bentching 
ritually. One could say that it had become "his" mitzvah. When he would 
bentch, he enunciated every word with clarity. One could almost derive the 
meaning of each word from Reb Shimon's animated expression during 
bentching. One Succos, after a group of neighbors heard his melodious 
rendering of Bentching, they asked Reb Shimon why Bentching played such 
a critical role in his avodas hakodesh, sacred service, to Hashem. He related 
the following story. 
"When I was a young boy of eleven years old, prior to World War II, I was 
a student in a small cheder in Poland. One day, the illustrious Horav Meir 
Shapiro, zl, Rav of Lublin and its Rosh Yeshivah, visited our school and 
tested its students. As a prize for excellence (apparently, they all did well 
on the bechinah, test), he said he would reveal to us a secret which is, in 
effect, a matnas chaim, gift of life. He then reviewed with us the Eliyahu 
Rabbah (cited by Beer Heitev or HaChaim 185.1) that for the individual 
who recites Bircas Hamazon properly, with deep intention/concentration, 
sustenance will always be plentiful and provided honorably. Also, he will 
not be the subject of af, ketzef or shetzef. Rav Meir Shapiro concluded his 
"gift," reiterating the words of the Beer Heitev, that one should read the 
words from a book - bentcher or siddur - to insure proper concentration. 
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"At that moment I was mekabel, accepted upon myself, to carry out this 
mitzvah with deep devotion, concentrating on every word. Little did I 
realize at the time how much mesiras nefesh, sacrifice, this would involve. 
I was always the last one to complete Bentching. All the boys had long run 
out to enjoy their break. I was late for everything. At one point, I was 
nicknamed, 'the bentching boy'. 
"My youthful reverie came to a nightmarish ending with the outbreak of 
World War II. The Nazis made a tragic end to my idyllic life, as I, with 
millions of my Polish brothers and sisters, were herded into cattle cars for 
transport to labor and death camps. As always, every arrival at camp was 
accompanied by a selektzia, which divided the workers from those who 
were unable to work due to age, old/young, frail health, etc. Because I was 
tall for my age, I was able to move toward the healthy adults, and, thus, sent 
to work in the camp. I had no skills, but the man behind me whispered, 'Say 
that you are a butcher; I will help you.' We were both sent to work in the 
camp's kitchen. Right then, I saw how the blessing of 'plentiful sustenance' 
was materializing. There was no shortage of food in the kitchen. Regardless 
of the situation, I continued in my commitment to bentch properly, as I had 
always done from the day that the Lubliner Rav gave us the matnas chaim. 
There were times when Bentching properly was fraught with grave danger, 
but 'somehow' I survived. 
"One day, the commandant walked into the kitchen and noticed that I did 
not appear as emaciated as the majority of the internees in camp. Assuming 
that it was due to my having access to the food in the kitchen, he screamed, 
'A Jewish youth should fatten himself on our food! This is not a spa!' He 
signaled for me to come over and follow him. We walked outside to the 
back of the kitchen where the ground was rock solid. He gave me a small 
hammer and said, 'I am giving you four hours to dig a bunker two meters 
by two meters, large enough for our soldiers to hide in, in case of an attack. 
Your return to the kitchen job is based upon your success. Do you hear what 
I am saying, you accursed Jew?' It was his way of saying that I had no 
chance for success, and I would probably be shot because of the insolence 
of my appearing healthy, satisfying my hunger with precious food reserved 
for the SS and other soldiers occupying the camp. 
"When I heard this, my eyes dimmed, as my heart broke. I had just been 
given a death sentence. How can a young teenager with a small hammer 
break ground as hard as stone - let alone dig a bunker two meters by two 
meters? I lifted my eyes Heavenward and prayed, 'Hashem, was I not 
promised that plentiful sustenance would be provided to me with honor? 
This blessing was to last a lifetime. Has my lifetime come to a short end?' 
"As I was sitting on the ground, depressed and dejected, an army truck filled 
with Nazis came by and stopped. Seeking to satisfy their innate anti-Semitic 
character, the Nazis felt that they should add pain to my embarrassment. 
They began throwing vegetables, especially potatoes, at me. In a few 
moments, I was practically buried in a mound of potatoes. As they drove 
away, I began to weep bitterly. Was this supposed to be my lot? 
Humiliation, pain, and a profound sense of failure overcame me, as I waited 
for the arrival of my tormentor and, possibly, executioner, the 
commandment. He knew I could not possibly dig the bunker. I was a dead 
man. On the other hand, however, the blessing of plentiful sustenance was 
in full force. I was literally buried in vegetables. What good would it do me 
if I were dead? 
"About an hour later, another truckload of soldiers came by. This time, 
however, they were Polish soldiers. When they saw my apron and the 
mound of vegetables which enveloped me, they offered me an enormous 
sum of money for my vegetables, which they thought belonged to the Nazis. 
I agreed to exchange all of my vegetables for no money - as long as they 
would dig a bunker of two meters by two meters. They readily agreed, and, 
within no time, the soldiers had literally saved my life. 
"I returned to the kitchen to be greeted by the commandant who was poised 
and ready to carry out my execution for failure to execute his orders. How 
shocked he was to discover a perfectly dug bunker exactly where, hours 
earlier, he had ordered me to break ground. He had no alternative other than 
to return me to my position - which I kept until the end of the war. Now you 
understand why Bentching is so important to me. The blessings that 
accompany this wonderful prayer of gratitude have literally kept me alive!" 
That it was He who gives you the strength to make wealth. (8:18) 
Targum Onkelos adds his own interpretation to the above translation. He 
writes: Hu d'yahiv lecha eitzah l'mikni nechassin, "He (Hashem) gave you 

the idea to purchase property." Horav Eliyahu Eliezer Dessler, zl, explains 
that, while one may attribute his financial success to siyata diShmaya, 
Heavenly assistance, he does not deny that it was his strategy, his 
personality, his cunning, his business acumen - "him, him, his." He had 
Divine assistance, but it was his idea to initiate the project. Onkeles teaches 
us that this is categorically untrue. The very eitzah, idea, was not self-
initiated. It, too, was placed into his head by Hashem. In fact, nothing - 
absolutely nothing - that we do is self-inspired. It is all Divinely initiated 
and assisted. 
How often do we hear someone say, "I had an idea." To him we say, "Who" 
placed that idea in your mind? Hashem. Every ounce of your success - from 
idea to blueprint, to completed endeavor - is all from Hashem. Furthermore, 
how many attribute their lack of success to poor business acumen, being in 
the wrong place at the right time, or vice-versa, when, in fact, it is a 
deficiency in their emunah, faith, in Hashem? They, like everyone, must 
realize, acknowledge and live this verity: nothing is self-inspired. It is all 
Divinely inspired. We succeed due to siyata diShmaya. We fail due to a lack 
of siyata diShmaya. 
I grasped the two Tablets and threw them from my two hands, and I 
smashed them before your eyes. (9:17) 
Ramban explains the hidden meaning behind Moshe Rabbeinu's admonition 
to the people, "Your sin was too great to tolerate. Until the moment that I 
saw you 'playing' - dancing and reveling - before the Golden Calf (I might 
have been able to tolerate your sin), I could no longer refrain from acting. I 
broke the Luchos, Tablets." 
Apparently, it was not the creation of the eigal, Golden Calf, that catalyzed 
Moshe's action. It was the way the people were behaving. They had lost 
complete control of themselves, an indication that they had no clue 
concerning the gravity of their nefarious deed. They had rebelled against 
Hashem - an unpardonable sin in its own right. Nonetheless, once a person 
realizes the seriousness of his mutiny, he can repent and return to Hashem. 
If the sin is accompanied with levity, reveling, a total breakdown of one's 
moral compass, it is too late. In order to repent, one must acknowledge his 
sin. When one jests and makes a complete farce of the evil which he 
perpetrates, he has lost his ability to acknowledge. He has lost hope for 
return. The Jews who participated in the Golden Calf debacle were in a 
frenzy, lost in their wanton abandonment of Hashem. 
Teshuvah, return/repentance, can only occur when one comes to the full 
realization that he has broken the rules and gone too far. No different than 
a parent whose child has erred, Hashem waits for His children to return. 
Until we acknowledge our infraction, however, we are incapable of carrying 
out proper teshuvah. The first step, remorse, can only occur when the sinner 
confronts both his sin and the hurt that it has caused in Heaven and on earth. 
He is as much a victim as those who suffer as a result of his noncompliance 
with Hashem's mitzvos. It does not take much. It does, however, require 
sincere acknowledgment and a strong desire to return. When the sincerity is 
accompanied with love, the path to return is so much less complicated. 
Rabbi Yechiel Spero relates the following story. It is both meaningful and 
inspirational, teaching us that teshuvah offered with love is all Hashem 
wants from us. The rest will come with time. It is the breakthrough, that one 
spark of feeling that commences a relationship which becomes stronger 
with time and effort. 
A nine-year old girl walked into an upscale jewelry shop in Eretz Yisrael 
and began eyeing the jewelry cases, obviously looking for something 
specific. Finally, she motioned the jeweler to come over, as she pointed to 
a beautiful bracelet that was selling for a few thousand dollars. The owner, 
who was no longer a young man, patiently came over and asked the girl how 
he could help her. She replied that she would like to purchase the bracelet. 
The man said to the girl, "You have excellent taste. You must be buying this 
bracelet for a special person." 
"Yes," she said, "it is for my older sister. You see, my parents have both 
died, and my older sister has assumed full responsibility for our welfare. 
My siblings and I want to somehow show her how much we love her. After 
all, she is not that old herself. 
"I brought all of my money, which I have saved. Certainly, it will be enough 
to buy this bracelet." She proceeded to take out some coins from her little 
purse and place them on the table. 
The jeweler counted up the coins, which amounted to seven shekel and 
change (less than $2.00) and said, "Perfect, exactly what the bracelet costs. 
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Let me polish it up for you and put it in a nice box." He did this, wrapped 
up the gift, and then bid good-day to the young girl. 
A few hours later, a teenage girl entered the store carrying the box. "I am so 
embarrassed and sorry that my little sister took this bracelet without paying 
for it," she said. 
"What are you saying?" The jeweler asked. "She most certainly paid full 
price for the bracelet. 
"What? How is it possible? This bracelet must be worth thousands of 
dollars!" the girl countered. 
"Your little sister paid seven shekel and change - and a broken heart! That 
more than covers the value of the bracelet," the jeweler said. 
With a sad, pained look on his face, the jeweler continued his explanation, 
"You are young and will hopefully have a long, fruitful and joyous life. I 
am no longer a young man. I am a widower, my wife having passed away a 
few years ago. Other than the people who come into my store in search of 
jewelry to satisfy their fancy, I see very few people. Even the customers that 
purchase my beautiful jewelry are people of means. They have no problem 
dropping thousands of shekel for a piece of jewelry which catches the eye. 
When your sister walked into the store, however, for the very first time since 
my wife died, I once again experienced the meaning of love. Her love and 
appreciation for what you have done for her and your siblings is very real. 
She sought something through which to express her deep love. Her broken 
heart was more than enough to compensate me for the bracelet - because it 
was sincere; it was real." 
Rabbi Spero quotes Rav Goel Elkarif, who, after hearing the story directly 
from the jeweler, adds the following thought. Every year during the Yomim 
Noraim, we are very much like that little orphaned girl. We seek to purchase 
a very expensive and beautiful item - with very little funds to pay for it. We 
all want life, but nary have the means of paying for it. We simply lack the 
zechuyos, merit, which we need in order to be granted life. 
Nonetheless, we come before Hashem and empty out our pockets. We grasp 
whatever zechuyos we can put our hands on: "I will come on time to 
davening - I will not even talk"; "Perhaps I will drink cholov Yisrael during 
Aseres Yimei Teshuvah;" "I will visit someone in the hospital;" "I might 
even call someone who is lonely;" "I will refrain from speaking lashon hora 
for two hours a day (well, maybe only one hour)," "I will attempt to recite 
the brachah of Asher Yatzar as if I mean it." These are small commitments, 
but, like the little girl who had less than $2.00, we really mean it. It is our 
expression of love. 
Hashem responds favorably, because we are sincere. He says, "It has been 
so long since I have felt true love." He sees what we are willing to do, how 
much we really love Him, and how little we have to offer. He replies, "It 
may be little, but if it is accompanied by a broken heart, you have paid in 
full!" He accepts our teshuvah, and we are granted life. We just have to 
show true love. 
To walk in all His ways. (11:22) 
How does one "walk" in the ways of Hashem? Furthermore, should it not 
have said to walk in Hashem's footsteps? One walks in someone's footsteps; 
one follows in his path. Perhaps, we may suggest that "footsteps" and 
"ways/path" are variants only when one follows in a path that was ready-
made by others. When one forges a path, his footsteps are the path. In other 
words, Hashem makes the path, creates the derech. Wherever Hashem 
"walks," He is teaching us what should be the standards of living, what 
should be the derech of a Yid. Hashem's halichah, walking, creates the 
derech, path, for us to emulate. We walk in His path/ways. 
What are Hashem's ways? Horav Reuven Grozovsky, zl, explains that 
Hashem's derachav, ways, are the constant performance of only good. 
Unrestricted, unimpeded, unconfined, wholly free acts of chesed, kindness 
- without recompense - every second to every creature. Unstoppable chesed 
- that is Hashem. To follow in His path means always to act kindly to every 
person, not to rely on being nice every once in a while. 
The Rosh Yeshivah explains the word derech as referring to nature. The 
derech of a person is the nature of a person. When a person acts a certain 
way, it means that his nature is to act in this manner. He suggests the word 
derech to be synonymous with the term "nature", as found in connection 
with a shor muad, an ox that gores regularly. Three times comprises 
regularly, transforming a "normal" ox into a goring ox, a muad. Such an ox 
is darko l'haszik, its nature is to gore. In order for the ox to change its muad 

status, it must allow three opportunities for goring to present themselves - 
and not gore. This is an indication that its nature has changed. 
Applying this idea to derachav, His/Hashem's ways, we are enjoined to 
incorporate Hashem's "nature" of kindness and thoughtfulness into our 
human psyche. Kindness should be natural, without hesitation. Our first and 
only impulse should be to act kindly all of the time. It should not be 
"second" nature, but "first" nature. This is the only way we can walk in 
Hashem's ways. 
For a Jew, chesed should be instinctive. Horav Yeruchem Levovitz, zl, was 
traveling by train. As the door was about to close, prior to the train pulling 
out of the station, he accidentally dropped his glove. As it fell down to the 
ground, the door of the car was closing. Rav Yeruchem immediately 
dropped his other glove out the door just before it closed. The train picked 
up speed and departed from the station. His student watched what took place 
and was bothered by his revered Rebbe's action. "Why throw out a good 
glove - just because its 'mate' was lost?" he asked. The Mashgiach's reply 
indicates the meaning of instinctive chesed and should inspire each and 
every one of us. He said, "I thought to myself: I have no use for a single 
glove. I might as well throw out the second glove, so that when someone 
finds the first one, he will also find its mate and have a pair of gloves." 
The Mashgiach did not think this out. It was an immediate, instinctive 
reaction to a situation that presented itself. 
Sitting at a wedding recently, I heard the following story which I think is 
appropriately suited to this dvar Torah. A fellow who worked at a restaurant 
once walked home instead of using the bus. His walk took him past a 
homeless shelter where he had the opportunity to notice how emaciated 
some of its "residents" were. Whatever food they received was either from 
scrounging, or donations which were given to the shelter and then parceled 
out to the residents. This man thought to himself, "We throw out so much 
food at the restaurant. If I were to bring the food here, it would truly make 
a difference to these people." 
The next day, he asked his boss if, instead of throwing the leftovers into the 
garbage, he could have them to give to the shelter. His boss agreed 
wholeheartedly. After all, it was a win/win situation. He was rid of the 
leftovers, while simultaneously helping the unprivileged. The man packed 
up the leftovers and took them to the shelter. The men and women were so 
excited to finally have "good" food. Everyone ate whatever they could. 
Everyone - except for one woman, who stood in the back of the room staring 
at the man, refusing to participate in eating the free food. 
This went on for three days. Everyone ate, except this woman, who just 
stared angrily at the man. Finally, he decided to approach her and ask, "Why 
do you refuse to take any food?" "I will take nothing from a Jew!" she 
practically growled. "But I am not a Jew," the man countered. "I just want 
to help out. Why do you refuse this simple gesture?" 
"You must be a Jew," she screamed. "Only a Jew would think of such an 
idea. Only a Jew would want to help others. And I will take nothing from a 
Jew!" A frightening attitude, but sadly, very real. There are such sick people 
in the world whose irrational, nonsensical hatred (which is really self-
loathing) prevents them from enjoying Jewish generosity. Our hero, 
however, was stupefied. How could this lady mistake him for a Jew? A few 
days later, upon speaking with his mother, he mentioned the incident with 
the woman, "Can you imagine that this woman's hatred was so strong that 
she somehow convinced herself that I was Jewish - simply because Jews are 
benevolent and kind? So, apparently, I must be a Jew." 
Hearing this, his mother began to cry. He asked her why she was so 
emotional. She responded, "I never told you the truth about your pedigree. 
I am Jewish, and I married your father, who was a gentile. You really are 
Jewish!" 
The sudden revelation commenced a process which led this man to religious 
observance and his eventual relocation to Eretz Yisrael, where he lives a 
completely observant life together with his family. All of this occurred 
because the goya knew that Jews are instinctly kind and benevolent and use 
their hearts to think of ways to help others. Now, if only the Jews would 
"buy into" this idea… 
U'mikayeim emunaso l'yisheinei afar. And maintains His faith to those 
asleep in the dust. 
What about those tragic individuals whose graves were lost or whose bodies 
were never brought to kever Yisrael, Jewish burial? Those whose bodies 
were disintegrated, burned beyond recognition, their ashes scattered without 
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any identification; those who drowned and whose bodies were never 
recovered: Are they also included in techiyas Ha'Meisim? Does yisheinei 
afar mean specifically those who received a Jewish burial? Horav Avigdor 
Miller, zl, explains that Hashem "maintains His faith" to all those who have 
died - regardless of the circumstances or condition of their body. The 
Almighty is faithful. He keeps an exact account of every molecule of dust 
or ashes that remain from the deceased. He will collect them all. Despite the 
passage of thousands of years, He will revive the entire body. He is Hashem, 
and His faithfulness is something upon which we, as believers, can rely. 
I think this might be the reason that the grave of Moshe Rabbeinu is 
unknown. One should never think that, if he does not make it to kever 
Yisrael, all is lost. Hashem will bury him as He buried Moshe. He will be 
the Chevra Kaddisha, Jewish Burial Society. This might assuage the fears 
of those who lost loved ones during the Holocaust and are troubled 
concerning their burial. Hashem buried them. A martyr deserves no less. 
lz"n Nosson Aryeh ben Zev niftar 18 Av - t.n.tz.v.h. 
u'lz"n Yekusiel ben Yechiel Zeidel z"l niftar 20 Av - t.n.tz.v.h., By the 
Feigenbaum family 
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Overview 
If Bnei Yisrael carefully observe even those "minor" mitzvot that are 
usually "trampled" underfoot, Moshe promises them that they will be the 
most blessed of the nations on earth. Moshe tells Bnei Yisrael that they will 
conquer Eretz Canaan little by little, so that the land will not be overrun by 
wild animals in the hiatus before Bnei Yisrael are able to organize and settle 
the whole land. After again warning Bnei Yisrael to burn all carved idols of 
Canaanite gods, Moshe stresses that the Torah is indivisible and not open to 
partial observance. Moshe describes the Land of Israel as a land of wheat, 
barley, grapes, figs, and pomegranates, a land of oil-yielding olives and 
date-honey. Moshe cautions Bnei Yisrael not to become haughty and think 
that their success in Eretz Yisrael is a result of their own powers or vigor; 
rather, it was Hashem who gave them wealth and success. Nor did Hashem 
drive out the Canaanites because of Bnei Yisrael's righteousness, but rather 
because of the sins of the Canaanites; for the road from Sinai had been a 
catalogue of large and small sins and rebellions against Hashem and Moshe. 
Moshe details the events after Hashem spoke the ten Commandments at 
Sinai, culminating in his bringing down the second set of Tablets on Yom 
Kippur. Aharon's passing is recorded as is the elevation of the levi'im to 
Hashem's ministers. Moshe points out that the 70 souls who went down to 
Egypt have now become like the stars of the heaven in abundance. After 
specifying the great virtues of the Land of Israel, Moshe speaks the second 
paragraph of the Shema, conceptualizing the blessings that accompany 
keeping mitzvot and the curse that results from non-observance. 
Insights 
Taste Boost 
“...a Land where you will eat your bread without poverty — you will lack 
nothing there.” (8:9) 
Reading the ingredients on the back of a snack packet today is a bit like 
examining a chemical formula. The connection to 'food' seems somewhat 
tenuous. We live in a world where we crave taste, even if that taste is 
synthetic and raises health questions. 
It seems to me that the taste of 'sweets' and 'nosh' was not as aggressive 
when I was a kid. Nowadays, the packet proudly proclaims that the contents 
are so 'hot', so spicy, that they compete with the “fires of the underworld”. 
Or 'sour sticks' that have so much acetic acid that the lining of your stomach 
is probably scoured better than your Shabbat urn after a good cleaning. 
Really, the fact that the taste of things needs to be maxed-out is yet another 
symptom of Exile. 
“...a Land where you will eat your bread without poverty — you will lack 
nothing there.” 
The Chida writes that in his youth he heard from the Sages of Castille that 
a pauper eats his bread without anything on it because he has nothing to put 
on it. However, in Eretz Yisrael the bread will be so tasty that it will need 
nothing else. 

That's what the verse is hinting to here: the bread that we will eat there in 
Eretz Yisrael without anything on it will be “without poverty” — i.e., it will 
not be because we won't have anything to put on it, rather it will be because, 
“you will lack nothing there.” The bread itself will be so full of taste that it 
will need no outside boost. 
Source: based on Talelei Orot 
© 1995-2016 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for permission 
in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
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Torah MiTzion 
Eikev 
"This shall be the reward because you hearken to these ordinances, and 
you observe and perform them; Hashem, your G-d, will safeguard for you 
the covenant and the kindness that He swore to your forefathers" 
(Devarim 12:7). 
The Hebrew word "eikev," which in this sentence means "because," can also 
be translated to mean "heel." Therefore, Rashi brings the Midrashic 
interpretation of the Sages who said that one will be rewarded if he hearkens 
to the lighter commands which a person usually treads on with his heels (i.e. 
which a person is inclined to treat lightly). 
It is common for people to observe those commandments which are, or he 
considers to be, "important." But they are lax in observing the "less 
important" ones. The truth is, however, that it is specifically by obeying 
Hashem's "insignificant" mitzvahs that one proves that he is G-d's proper 
servant. For a loyal servant does not delve into the importance of his 
master's request; he simply fulfills them as is expected of him. 
The problem is that usually we perform mitzvahs for our own benefit, not 
in order to obey Hashem's will. Therefore, we choose the ones which we 
have the most to gain from - especially in this world which is really on our 
mind most of the time. 
Rabbi Yeruchem Gorelick, z"l, a student of the Brisker Rav, ztvk"l, and one 
of the Roshei Yeshiva of Yeshiva University, used to speak about this 
phenomenon. He complained that, for example, there are many people who 
would literally go to the ends of the world, with seemingly tremendous self-
sacrifice, to do a favor for someone in need. Yet, they would not pass the 
salt at the table in the dining room. It seems incredible that someone would 
do something which is so difficult yet refuse to do something so simple. 
However, the truth is that it was never his friend's concern which troubled 
him. He always thought only about himself. Therefore, an act of kindness 
which would bring him "headlines," as everyone applauded him and went 
into raptures over his selflessness and dedication to humanity; such a deed 
he was happy to do. But who would even notice if he passed the salt or 
performed other "insignificant" mitzvahs? Therefore he abandoned those 
for others to fulfill. 
This is the reason that people will donate exorbitant sums to charity, where 
they are rewarded with honors, dedications and plaques, but won't help their 
own family members who are suffering and need their help desperately. 
Hashem commanded Moshe: "Speak to the people of Israel, and say to 
them, If any man of you brings an offering to Hashem, you shall bring your 
offering of the cattle, of the herd, and of the flock" (Vayikra 1:2). The Sages 
comment (Vayikra Rabbah 27:6), "Hashem said, 'I gave you ten types of 
animals [that are kosher]. Three of them are in your domain: the ox, the 
sheep, and the goat; and seven of them are not: the hart, the deer, the 
yachmur, the akko, the dishon, the teo, and the zamer. I did not make it 
difficult for you and I did not tell you to exhaust yourselves to climb the 
mountains and bring me a sacrifice from those which are not in your 
domain. Rather, I commanded you to bring those which are raised in your 
troughs.'" 
The simple understanding of this Midrash is that it would certainly be more 
difficult if we were required to bring deer, for example, as sacrifices, rather 
than sheep and goats. Consequently, we should see from this how 
understanding and kind Hashem was to us by not making it excessively 
difficult to serve Him. 
Rabbi Gorelick, however, interpreted this Chazal in a novel way. He argued 
contrarily that, if we had to don our hunting clothes and gather together our 
gear; hire buses and climb the mountains to catch some non-domesticated 
animals to sacrifice, we would gladly do it. This is because we would enjoy 
the excitement of the trip and also because we would cherish the recognition 
we would receive for having passed the difficult challenge successfully. But 
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Hashem revealed to us that this is not what the Torah is all about. The Torah 
wants us just to walk into our back yard, where there are no reporters and 
no fanfare, and pick out a proper sheep and sacrifice it on the alter for G-d's 
sake. That is called honoring Hashem's holy Name rather than seeking to 
proliferate our own fame. 
Many times a day we hear the recitation of the Kaddish in the synagogue. 
This beautiful prayer begins with the words, "May His great Name grow 
exalted and sanctified." The thought behind this supplication is that 
everyone around the world should recognize Hashem for what He really is: 
Great and Holy. This should be our ultimate goal and it should be on our 
minds constantly. Unfortunately, most of our efforts are geared to becoming 
popular and spreading our own names around the globe. 
Therefore the Torah teaches us in this week's parashah that if we hearken 
even to those mitzvahs which people usually tread on with their heal, we 
will prove by that that we are true servants of Hashem and we will be 
ultimately rewarded and will be truly happy in this world and in the World-
to-come. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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Between the Fish and the Soup 
Parashat Ekev 5776: D'var Torah 
'For the Lord your G-d is the ultimate Supreme Being and the highest 
possible Authority… who does not give special consideration to any one, 
not does He take bribes.' (10:17) 
Rashi explains that a person cannot bribe G-d. Unlike humans, money is not 
relevant to His welfare. 
According to the Gur Aryeh, the "bribe" is the act of trying to cover up a 
sin by bringing a Temple offering or making a donation to tzedaka, instead 
of honest and thorough teshuva. 
The Sforno takes a similar but broader perspective, with "a good deed does 
not extinguish a bad deed". G-d will not reduce the punishment for a 
transgression through of the merit of a mitzvah that the sinner performs. 
There is no trade-off. Strictness in one area of mitzvah observance does not 
give a license for neglect in another area. For example, investing a fortune 
in time and money for an etrog that is not merely kosher, but mehadrin min 
ha-mehadrin will not excuse the same person for avoiding a person in 
genuine need who is not "quite in his circle", or for willfully putting 
someone to shame in public. 
Indeed, "He does not take bribes" is immediately followed with: 
'He (G-d) brings justice to the orphan and the widow; He loves the stranger, 
giving him food and clothing' (10:18). 
The Torah immediately translates that into human practice: 
'You shall love the stranger. For you were strangers in the land of Egypt' 
(10:19). 
As the Ramban explains, the Israelites should recall fate of the Egyptians as 
a lesson that G-d does not tolerate the persecution of strangers. 
The Talmud (Megillah 31a) contrasts the description of G-d in the first verse 
quoted with the work of G-d in the second. The first describes His greatness, 
indeed, His absolute power. The second stresses His "humility", His 
concern for the weakest and most vulnerable members of society. And the 
words "You shall love the stranger. For you were strangers in land of Egypt" 
demand that the Israelites emulate G-d and show similar humility. Failure 
to do so will not be offset by the merit of other mitzvot. Punctiliousness in 
bein adam la-makom will not compensate for neglect of bein adam la-
chaveiro. 
Such human concern may be exemplified by the Chafetz Chaim (1839-
1933) who not only wrote learned treatises on kodashim (the specialist area 
of the detailed intricacies of the Temple offerings in the future Messianic 
era), but took time and effort to address the needs of the regular householder 
with the Mishna Berura, the interests of young children with volumes of 
story-style parables, and also the public need to avoid gossip with Shemirat 
Halashon. 
And that is also "loving the stranger": where possible, making one's work 
accessible to the public rather than just to the learned elite. Such a 
personality enriches the lives of "strangers", who are not just the personally 
unacquainted, but "strangers" to those ideas. 
Just before writing this I visited one of the local branch offices of the Israeli 
Ministry of the Interior, which handled the affairs of a strictly defined area 

of south Jerusalem. Three panic-stricken young people entered and got 
stopped by security with "You're outside our geographical area of 
responsibility". Just at that moment a senior person came by, listened to 
their story in broken Hebrew, and with a wave of the hand declared "You're 
new immigrants. I'll take care of you. Come with me". Humility… 
You shall love the stranger… 
Parashat Ekev (Haftara) 5776 
'G-d has comforted Zion, comforted all her ruins. He has made her 
wilderness like Eden and her desert like G-d's garden. Joy and happiness 
with thanksgiving and song' will flourish there.' (Isaiah 51:3) 
Guided Tour… 
The laid-waste city of Jerusalem is comforted in powerful and heartrending 
language that G-d has not forsaken it for ever. Although the immediate 
context of the Haftara is the return of the Babylonian exile long after Isaiah's 
death, it may also be understood to convey the future Messianic climax 
which becomes the theme of the final chapters of this very lengthy book. 
Indeed, parts of the Haftara would appear to be thinly disguised accounts of 
events witnessed by many of today's Jerusalem residents, 2,700 years on. 
Isaiah was a navi: an individual who personally received the word of G-d, 
and conveyed it to the people. Isaiah himself lived at around 720 BCE. That 
was when both the kingdoms of Israel and Judah were going through 
spiritual and moral decline. In consequence, his earlier prophesies - 
messages directly from G-d - foresaw the exiles of both the Northern 
Kingdom of Israel (which took place in his lifetime), and ultimately the 
Southern Kingdom of Judah. 
The scene of the middle section of Isaiah with which contains the Haftara 
is some 200 years later - relating to primarily to the end of the Babylonian 
exile, although it could be also be hinting towards redemption in a much 
later era. This part of the book mentions Cyrus II, Emperor of the Medes 
and the Persians, by name. G-d declares him to be His shepherd and His 
anointed (44:28 and 45:1). Following his declaration, some of the Jews 
returned, physically and spiritually, to rebuild a much-devastated Holy 
Land. And the last eleven chapters of the Book - containing the text of this 
Haftara - relate to the final redemption and the end of the Diaspora: when 
'all Israel will emerge out of its nations of dispersion and reassemble on G-
d's sacred mountain of Jerusalem.' (66:20) 
The Book of Isaiah contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses, 
as seen in this Haftara, that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His people 
and settle them permanently in His land, in honor, prosperity, and with 
worldwide influence. 
Following the Da'at Mikra (Isaiah, 532) the text of this relatively long 
Haftara may be divided into the seven sections, each with a different theme: 
1. 1. Zion says she is forgotten, but G-d would no more spurn her 
permanently than a mother would forget her own baby (49:14-16). 
2. 2. Zion is barren for the moment, but her own children will emerge, 
return, and fill the city even beyond normal capacity (49:17-21). 
3. 3. Kings and nations will assist the homecoming of the Israelite exiles to 
Zion (49:22-23) - as did Cyrus II (see above) 
4. 4. G-d will fight Israel's enemies and save Israel (49:24-26). 
5. 5. G-d wants to redeem Israel. He will not let the exile go on forever 
(50:1-3). 
6. 6. The prophet - G-d's messenger, will understand G-d's purpose, and will 
not be daunted by vicious opposition from the masses (50:4-11). 
7. 7. The ethically and spiritually worthy are urged to link themselves with 
their noble roots of the Patriarchs, and see themselves as their successors in 
Zion (51:1-3). 
Thus the text of the Haftara emphasizes that those who return to Zion will 
indeed be Zion's 'Children' (49:17) - quality people who fit in within the 
spiritual realities of the Holy City. 
D'var Torah 
The Haftara concludes on the note that 'G-d has comforted Zion, comforted 
all her ruins. He has made her wilderness like Eden and her desert like G-
d's garden. Joy and happiness with thanksgiving and song' will flourish 
there.' (51:3). 
Zechariah makes a similar, though more specific prophecy with reference 
to the still-current Fast Days: 
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The Word of the L-rd of Hosts came to me… the fast of the fourth month 
(Fast of Tamuz), the fast of the fifth month (Fast of Av), the fast of the 
seventh month (Fast of Gedaliah), and the fast of the tenth month (Fast of 
Teveth) will be … festive periods for the House of Judah. You shall love 
truth and peace. (Zech. 8:18-19). 
Both passages imply that the comfort will be complete - like the Garden of 
Eden, with the agonies of past memories wiped out. What future redemption 
can be of such a magnitude as to comfort to Zion to the degree that the 
horrifying memories (of the magnitude of the Holocaust) suffered by its 
inhabitants may not be merely dimmed, but obliterated? And what have the 
words 'You shall love truth and peace' (Zach. 8:19) got to do with the 
comforting of Zion? 
A suggestion may be made by applying the deeper message of one of the 
responsa of R. Moshe Feinstein ztl. 
A survivor of Auschwitz stated that he did not wish to be buried in the 
standard white shrouds, but in his concentration camp uniform. He justified 
his wishing to depart from the tradition in the following way. He wanted G-
d to see him in his uniform testifying that he had already been through 
Gehinnom (Hell) for his sins in This World, and that there was no reason to 
send him there again, in the Next World. R. Moshe Feinstein ruled in the 
man's favor and allowed his request. 
Implied in this ruling is the concept of G-d transferring His Punishment to 
This World, instead of keeping it waiting in the Next World. Man is limited 
in his vision - however strong his beliefs, he can only see life in human 
form, and he cannot see the soul in its post-human, eternal form. 
There have however been various 'glimpses of the beyond' - many of which 
have been recorded through the research of Dr. Raymond Moody, in 'Life 
after Life' and later works. He brings many anecdotes related to him by 
people who 'died' and 'were brought back to life' - for example by means of 
electrical treatments following what not long ago would have been a fatal 
heart attack. They had returned from a much greater departure from human 
existence than would have been possible in earlier generations, including 
remembering their mere glimpse of the 'beyond', which deeply affected their 
entire outlook for the rest of their lives. He relates one common point made 
by those who 'returned' from the 'beyond'. They should spend the rest of 
their lives learning, and making the lives of other more pleasant. In the 
words of Zechariah, they should love 'truth' - real truth being the product of 
learning and seeking, and 'peace' - the harmony in human relations that 
comes out of concern and caring for the needs of others. 
When the Messiah comes, he will tell us the meaning of the intense 
suffering over the generations borne by the City of Zion and its far-flung 
inhabitants. The afflictions associated with the various events 
commemorated by the fasts listed by Zechariah all the way through the 
Holocaust and down to the present day will have new meanings. Very 
likely, the eternal souls of those and their families who suffered them are 
singing praises to G-d for sparing them from the far more arduous spiritual 
cleansing process in the Next World - in keeping with the foresight of the 
survivor who wanted to be spared from Gehinnom. 
Thus in Messianic times, G-d will truly have comforted Zion. Its blood-
spattered past will be understood in a new positive light, as part of a vast 
eternal picture. Its brilliance will show the infertile 'desert' and 'plain' as part 
of a beautiful unfolding picture, the whole sum of it being 'as Eden' and as 
'G-d's Garden'. 'Joy and happiness with thanksgiving and song' will flourish 
there. The events giving rise to the fasts and later calamities, will all take on 
new meaning - being part of a much larger and more beautiful tapestry. And 
Judah - indeed humanity - will go from strength to strength by making life's 
priorities ones of learning and care for others - 'You shall love truth and 
peace.' 
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Stam Torah 
Rabbi’s Musings (& Amusings) 

Erev Shabbos Kodesh Parshas Eikev, Mevorchim Chodesh Elul 
22 Menachem Av 5776/ August 26, 2016 
Pirkei Avos – Perek 4 

It's been a gratifying and enjoyable, yet exhausting summer season. And 
now after eight wonderful weeks at Camp Dora Golding, we have 
returned home. 
It takes a few days before I can sit and relax without worrying that 
someone is calling me on my camp radio. In fact, sometimes I still think 
I hear my name called, despite the fact that my radio has been shut off 
for the season. But soon enough life resumes its busy course. 
One of the highlights of camp, and in many ways it's crescendo, are the 
three days of Color War. There are certain unwritten traditions about 
Color War in every camp, including the need to have (or attempt to 
have) a surprise breakout, as well as a Grand Sing that culminates with 
the singing of the alma-mater which must contains the "tear-year" 
rhyme (e.g. "I just can't help but shed a tear; I just can't wait until next 
year"). 
This year too we enjoyed a beautiful Color War - intense and 
competitive, yet enjoyable and fun. 
Another endemic component of Color War is the long sleepless nights, 
at least for the staff. There's hardly enough time, as they scramble to 
produce quality songs, skits, plays, banners, and speeches, within 
limited time. It's all part of the experience, and for some reason the staff 
anticipates it and loves it. 
I was reminded of years back when I was a counselor and experienced 
those three bleary eyed nights of color war. At the time, Rabbi Noach 
Sauber (currently the learning director at camp) gave the staff shiur. 
There were over a hundred staff members packed into the room, which 
wasn't air conditioned (these days you'll be hard pressed to find a 
building in camp that's not air conditioned). 
Believe it or not, the shiur was taken very seriously. It was due to the 
combination of the high caliber of the shiur and Rabbi Sauber's close 
relationship with the staff. He also took attendance every day and would 
follow up with any staff member who missed shiur. 
During the days of Color War, attendance was nearly perfect. To be 
honest, some may have dozed off during the shiur those three days, but 
everyone came. 
Before shiur during one of those days, Rabbi Sauber shared a 
penetrating insight which I have never forgotten: 
The Rambam (Hilchos Talmud Torah 3:12) writes about the virtue of 
learning Torah with exertion and dedication. Based on a pasuk in 
Koheles, the Rambam (paraphrasing the Medrash) states: "The Torah 
that I learned b'af, that has been fulfilled within me." The simple 
meaning of b'af is "in my anger". 
Rav Yitzchok Hutner zt"l once quipped that b'af can also mean "even 
so" (as in the gemara's lexicon: “af al pi kein”). In other words, it's the 
Torah that one learns "even so" - i.e. when he has ten excuses why he 
cannot or should not learn, and does so nonetheless, that really becomes 
internalized and builds him spiritually. 
Rabbi Sauber continued that it's particularly when one is exhausted after 
sleepless nights, or when the room is hot and humid, or whatever other 
justifications one has not to learn, that real growth takes place. The 
measure of greatness is not when one performs when he's at his best, 
but how much he is able to produce when his resistance is low and he's 
not feeling his best. 
When one triumphs over his personal "af al pi kein" that is where the 
road to greatness lies. That's true in regards to all spiritual matters, even 
more so in regards to Torah study. 
Those who are already sleep deprived and overworked, yet push 
themselves to learn Torah, perform chesed, and daven properly - those 
are the real winners! 
Shabbat Shalom & Good Shabbos, 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
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IMPORTANCE OF ....  
The Mishna (Sanhedrin 111b) states that the residents of an  
,jsbv rhg, in addition to being executed for idolatry, also forfeit 
their portion in tcv okug. Tosafos (ibid 47a) notes that the 
execution of those who are ihs ,hc ,,hn chhj acts as a Kaparah for 
their sin, and as such, when the residents of the ,jsbv rhg are 
judged and executed, they regain their portion in Olam HaBa. 
Tosafos therefore limits the loss of Olam HaBa to those who were 
able somehow to escape execution. The Rambam (vrz vsucg 4:6) 
describes the process and conditions under which a city may be 
declared an ,jsbv rhg, adding that if the residents do Teshuvah, 
they are absolved. The Raavad points out that this is a very novel 
conclusion, for nowhere else do we find that a sinner, after being 
warned and then committing the sin, can do Teshuvah and escape  
punishment. The Tchebiner Rav (ohrahn ccus 1:21) suggests that 
according to the Rambam, execution effects a Kaparah but only 
together with Teshuvah. Therefore, the ,jsbv rhg residents would 
lose their Olam HaBa if they went to their death without remorse, 
or Teshuvah, which is why the Rambam states that Teshuvah 
absolves them. The Tchebiner Rav offers the following rationale: 
The Rambam (,uaht 9:6) rules that if one sends a Shliach to 
betroth a woman for him, and the Shliach dies (w/o reporting 
back), since the Shliach has a vezj that he fulfilled his mission, 
all women are forbidden to the sender as possible relatives of the 
woman the Shliach betrothed. Why aren’t all women forbidden to 
marry as possibly the one he betrothed ? Because the Shliach’s 
vezj cannot affect anyone beyond himself and his sender. A 
sinner too, is punished to fulfill lcren grv ,rgcu. If the sinner did 
Teshuvah, perhaps he is no longer “grv” and should be spared. 
However, since he ruined his ,uraf ,ezj by sinning, he is now a 
gar and we no longer believe him when he says he did Teshuvah. 
But a city is an ,jsbv rhg only if the residents worshipped Avodah 
Zara collectively, and one person’s gar ,ezj cannot affect the 
rest of the city to deny them the possibility that he did Teshuvah. 
As they each have that same possibility vis-à-vis the group, unless 
they are still clearly sinning, the Teshuvah works to free them. 

QUESTION OF THE WEEK:  
Which brocho may only be said if one means it from the heart ?   

ANSWER TO LAST WEEK:  
(When would only a man – not a woman, have to return an vshct ?)  
The Magen Avrohom (j”ut 301) rules that on Shabbos, if a man 
finds Tefillin on the street, he should put them on to transport 
them to his house, but a woman may not do so. a”g 

DIN'S CORNER:  
Although one does not include personal requests in his Tefilos on 
Shabbos, that refers to requests that he can make after Shabbos. 
However, if he will not be able to make them after Shabbos, such 
as saying Tefilas HaDerech where necessary, he may do so on 
Shabbos. One may always daven for Hatzlacha in what he is also 
engaged in, even on Shabbos. (B’Tzeil HaChochmah 5:41) 

DID YOU KNOW THAT ....   
The Mishna (Berachos 20a) states that women are exempt from 
reciting Krias Shema every morning and evening, and the 
Gemara asks why it was necessary to single out their exemption 
from this mitzvah since they are in any case exempt from all 
mitzvos that are time-dependent. The Gemara answers that Krias 
Shema represents ohna ,ufkn kug ,kce, and as such, might have 
been an exception. HaDrash V’HaIyun suggests the following 
rationale: The Gemara (Rosh HaShanah 16b) states that one is 
obligated to visit one’s Rebbi during Yom Tov. The Zohar states 
that visiting one’s Rebbi fulfills: ‘s hbp ,t lrufz kf vtrh, and the 
obligation is derived from the Shunamis whose husband asked her 
why she was going to visit Elisha since it wasn’t Shabbos or Rosh 
Chodesh, implying that on those days there was an obligation. 
Many Rishonim hold that this mitzvah only applies to Yom Tov 
and question the proof from the Shunamis, which doesn’t even 
mention Yom Tov. The Pnei Yehoshua asks why the Shunamis 
would have been obligated on Shabbos or Rosh Chodesh at all, as 
the obligation would seem to have been time-dependent. He 
answers that this obligation is not time-dependent, because one 
would theoretically be obligated to honor one’s Rebbi every day  
with a visit, if not for the fact that one must work for a living etc.. 
The time-dependency exemption applies where the obligation was 
enacted initially for specific times. However, where the obligation 
was a constant one, and was reduced to specific times for other 
reasons, the result might not be a time-dependent mitzvah. 
Therefore, the Shunamis woman could be obligated in this 
mitzvah, and a woman could also have been obligated in Krias 
Shema because ohna ,ufkn kug ,kce is also a constant obligation, 
which was reduced to morning and evening. Therefore, the 
Gemara needed to state that nevertheless, women were exempt. 
The Chanukas HaTorah notes that the obligation to visit one’s 
Rebbi on Yom Tov derives well from the Shunami husband’s use 
of Shabbos and Rosh Chodesh – and not Yom Tov,  suggesting 
that a woman should not visit a Rav when his Talmidim are 
present, such as on Yom Tov. This is why the husband asked her 
why she was going to Elisha, since she should only go on 
Shabbos or Rosh Chodesh, when the Talmidim were not there.   

A Lesson Can Be Learned From:  
R’ Simcha Bunim of Pshischa began his adult life as a merchant dealing 
in lumber. When he would travel to Danzig with other merchants, he 
would spend all his travel time in study. The other merchants would ask 
him, as he was obviously so learned, what did he gain from his visits to 
Tzadikim that he could not find in his Seforim. He tried to explain but 
they didn’t understand him. One evening they asked him to accompany 
them to a show, and he of course, declined. When they returned, raving 
about the wondrous things they had seen, he said he knew about them, 
as he had read the program. “You can’t really know if you didn’t see it 
with your own eyes !” they replied. “It’s the same with Tzadikim” he said.  
P.S. Sholosh Seudos is sponsored by the Grossman family. (Please 
visit www.perekmishna.com for a worthwhile timely undertaking) 
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