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 סימן נו סעיף א
בענין עניית אמן, יהא שמה רבא
The Mechaber brings two halachos relating to how 
one is supposed to answer kadish.   

(1) One must have the proper ונהוכ  (concentration) 
while answering kadish  

(2) One must answer בקול רם, out loud.   

The Mishna Berura (1) explains that the source for the 
Mechaber’s ruling is the :גמרא מס' שבת קיט.  The 
Gemorah says that whoever answers  אמן, יהא שמה
 "בכל כחו" ,with all his might רבא מברך
merits to have any bad decree that was 
decreed on him, nullified.  What does 
 mean?  Rashi1 explains “with all בכל כחו
his concentration,”2  The Mechaber, in 
the first halacha is paskening according 
to Rashi’s understanding of בכל כחו.  
Tosafos3 brings an opinion that בכל כחו 
means ‘out loud’ (בקול רם).  The 
Mechaber’s second halacha of saying 
the kadish out loud follows Tosafos’ 
understanding of the Gemorah.  The Pri 
Meggodim explains that the Mechaber 
is paskening like both opinions.  

The Mishna Berura continues that one must pay 
attention to when the shliach tzibbur is saying kadish 
in order that one should be aware of what he is 
answering amen to.  One may not even speak at all 
during the kadish.  Even to think about Torah is 
forbidden while the shliach tzibbur is reciting kadish.  
According to the simple understanding of the Mishna 
Berura one must listen attentively to the entire 
kadish.   

However, in Hilchos Tefillin the Mishna Berura 
rebukes people who fold and put away their tallis and 
tefillin during kadish.  The reason being that one must 
pay attention to אמן, יהא שמה רבא.  This would seem 

                                                           
 ד"ה "בכל כחו" 1
 וז"ל בכל כוונתו 2
 ד"ה "כל" 3
4 See Dirshu note 24.  If one said אמן, יהא שמה רבא slowly 
and therefore missed some of the shliach tzibbur’s recitation 

as though one has to be attentive only during the  ,אמן
   .but not during the entire kadish יהא שמה רבא
We can suggest the following way to resolve the 
apparent contradiction in the Mishna Berura.  In order 
to properly answer אמן, יהא שמה רבא one must, in 
effect, be quite for the entire kadish.  Only when 
paying attention from the very beginning of the kadish 
can one ensure that his answering amen is going to be 
with the proper כוונה.  It must also be noted that even 
those who do not have the custom to recite out loud 
from  אמן, יהא שמה רבא until דאמירן בעלמא 
nonetheless they are fulfilling kadish by listening to 

the shliach tzibbur 4.מדין שומע כעונה    
The Mishna Berura (5) explains that the 
reason why one should answer  ,אמן
 out loud is in order to  יהא שמה רבא
increase one’s concentration.  The 
Mishna Berura adds that one should 
not answer so loud that others will 
make fun of him thereby causing them 
to sin. 
The Mechaber brings a halacha in the 
end of siman 124 that one should not 
raise his voice in answering amen 
above that of the shliach tzibbur’s.  The 
Pri Meggodim5  brings the אליהו רבה 

who applies this halacha to answering  אמן, יהא שמה
 The Pri Meggodim points out that according to  . רבא
the opinion of Tosafos it appears that there is no 
problem of raising one’s voice above that of the 
shliach tzibbur.  He makes a distinction that maybe the 
halcha of raising one’s voice only applies to  ברכת
  .בקשה whereas kadish is a השבח
The Minchas Elazar brings from the Leiv Shlomo 
HaSefardi that the prohibition against raising one’s 
voice above that of the shliach tzibbur does not apply 
when the intention is inspire others (and oneself) to 
answer with the proper concentration.  This can also 
be seen in the Mishna Berura who explains this to be 
the reason for answering out loud. 

the individual must say the kadish until he catches up to the 
shliach tzibbur (מעשה רב אות נה) 
 מ"ז ס"ק א 5



Heichal HaTorah Chaburah 

 סימן נח סעיף א

What is the correct time to recite Birchos Kriyas 
Shema? 

We know that one has 3 hours [sha’os zemaniyos] 
to say Kriyas Shema in the morning [Shulchan 
Aruch 58:1]. But when it comes to Birchos Kriyas 
Shema, the Mechaber says [58:6] that one can still 
make a brachah until 4 hours [sha’os 

zemanaiyos] of the day, just like we 
find by Shemonei Esrei. After 4 hours 
of the day one can no longer say 
Birchos Kriyas Shema [see Beur 
Halacha ‘kor’ah’ that in a case of ones 
one can be lenient to say Birchos 
Kriyas Shema until chatzos]. 

Practically this means, that if one’s 

minyan will only be up to all or part of 
Birchos Kriyas Shema after zof zman 
Kriyas Shema (but before the end of 
the 4th hour), he should just recite Kriyas Shema by 
itself before davening to fulfill the mitzvah (See 
Mishnah Berurah 46:33 and 58:5) and can daven 
the rest with his minyan.  

However, R’ Elyashiv ztz”l held that this halacha 

[that one can still say Birkos Kriyas Shema in the 
4th hour] is only bedi’eved. There is no question, he 
says, that lekatchila one should finish  ‘גאל ישראל ’ 
before zof zman Kriyas Shema. R’ Elyashiv ztz”l 

even held that it is preferable to daven shmonei 
esrei biyechidus (having finished the Birchos 
Kriyas Shema within zman Kriyas Shema) rather 
than davening shemonei esrei with a minyan 
after sof zman Kriyas Shema (as Birchos Kriyas 
Shema lekatchila should not be said after the 3rd 
hour). [Needless to say, ideally one should 
endeavour to both daven betzibbur and to say 
Birchos Kriyas Shema within the 3rd hour]. 
 

In the sefer Peninei Tefillah (page 78) 
his talmid (R’ Ben-Tzion Kook shlit”a) 

challenged him for a source for the 
above ruling – how come that Birchos 
Kriyas Shema in the 3rd hour is more 
important than tefillah betzibbur?! R’ 

Elyashiv ztz”l answered ‘mi’svara – 
meaning it is pure logic to say this’. R’ 

Kook tries to explain what the svara 
(logic) is: Since these brachos are 
called Birchos Kriyas Shema, and as 
the Mishnah says ‘mevarech shtayim 

lefaneha etc. (two brachos are made before Kriyas 
Shema)’ – we see that the brachos are somewhat 
connected to the mitzvah of Kriyas Shema. 
Therefore the complete mitzvah of Kriyas Shema 
requires one to read it with the brachos at the 
right time (See Gr”a end of Siman 46). Although 
one can still fulfill his obligation in the 4th hour, one 
should make every effort to recite them in the 3rd 
hour, even at the expense of tefillah betzibbur.  

  

______________________________________________  
 

Kollel Beis HaTalmud Chaburah 
 
 סימן נח סעיפים א, ג

דסתרי בקריאת שמע קושיא בענין תרתי  

There exists an obligation to recite Kriyas Shema 
once during the day and once at night.  The time 
for reciting the ‘daytime’ Kriyas Shema begins 

when there is enough light to recognize an 
acquaintance at a distance of 4 6.אמות Why does 

                                                           
6 6 – 8 feet. 

the zman for Kriyas Shema start at this particular 
time of day? 

The Mishna Berura (2) brings two reasons.   

1.  Kriyas Shema is not dependent on the halachic 
day, rather the Torah says Kriyas Shema should be 
recited בשכבת ובקומך, when one goes to sleep and 
when one rises.  The Mishna Berura explains that 
the majority of people wake up at the time of 
 Therefore that is the optimal time of  .משיכיר
 But since a minority of people wake up at  .ובקומך



 already from then is considered ,עלות השחר7
 and therefore if one read Kriyas Shema ובקומך
from then he has fulfilled the mitzvah, albeit not in 
its optimal time.8 

(2) Since Chazal instituted the parsha of tzizs in 
Kriyas Shema, they made the same zman for both.9   

The Mechaber (5) paskens that one who was 
unable to recite the Kriyas Shema of ערבית until 
after Alos HaShachar may say it until הנץ החמה.  
The Mishna Berura (20) 
explains that it is still 
considered the zman for 
Kriyas Shema of ערבית which 
is dependent on when 
people are sleeping as it says 
in the posuk בשכבך and 
some people are sleeping at 
that time.  

However, even though one who had no choice but 
to recite Kriyas Shema of ערבית after Alos 
HaShachar may do so, he may not say the Kriyas 
Shema of Shacharis before הנץ החמה.  Saying bot 
Kriyos Shema between Alos and neitz would 
constitute a תרתי דסתרי, a contradiction.  Either 
this time frame of between Alos HaSachar and  הנץ
 is considered night or day but it cannot be החמה
both.

Question from the Chaburah:  To daven Mincha 
and Mariv both after Plag HaMincha and before 
Tzeis HaKochavim is a clear contradiction because 

either that time is day or night and cannot be both, 
however in the case of Kriyas Shema it is not the 
case.    The zman of Kriyas Shema is not dependent 
on the halachic day, rather it depends on when 
people are sleeping and waking up.  Why is it a 
contradiction to say that during the same time 
there are those who are waking up as well as those 
still sleeping?   

The Mishna Berura (21) does bring those who 
disagree with the position of the 
Mechaber that one cannot say 
Kriyas Shema of both ערבית and 
Shacharis at the both after Alos 
HaShachar and before הנץ החמה.   

When is the Zman of משיכיר? 

In the winter months when  הנץ
 is late many minyonim are forced to daven החמה
early in order to accommodate people’s work 
schedules.  Even when davening before הנץ החמה 
it is very important to make sure one is reciting 
Kriyas Shema after the zman of משיכיר.  The 
Mishna Berura (19)paskens that only is a 
desperate situation ( קשעת הדח ) may one recite 
the kriyas Shema before משיכיר on a consistent 
basis.  It is therefore of utmost improtanec to be 
aware of the exact time of משיכיר. 

Below is a chart (Dirshu note 1) of the various 
opinion as to when משיכיר starts.

  

Minutes before הנץ החמה….  

ביאור הלכה בשם הפמ"ג   56

 שו"ת מנחת יצחק בשם גדולי זמנינו 42 – 57

 כף החיים/ספר ארץ ישראל 60

)או"ח ח"ד ס' ו(שו"ת אג"מ  40 – 35  

36 minutes before הנץ החמה is for sure the zman. 37 minutes 
is a doubt. 

)אמת ליעקב או"ח עמ' כז(הגר"י קמנצקי זצ"ל   

Less than 50 minutes before minutes before ביצחק יקרא ס' י"ח ס"ק ט(הגרש"ז אויערבך זצ"ל  הנץ החמה(  

Not recommended to put on tallis or tefillin more than 30 
minutes before minutes before הנץ החמה 

זצ"ל הגרי"ש אלישיב  

                                                           
7 According to most poskim Alos HaShachar is 72 minutes 
before הנץ החמה, sunrise. 
 עיין סעיף ג 8

9 The zman for tzizs starts משיכיר בין תכלת ללבן which is the 
same time as משיכיר את חבריו הרגיל עמו קצת בריחוק ד"א 
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 סימן נח
 

שמע וחשיבותהדיני זמן קריאת  
1.  Zman kriyas shema begins at the time that one 
can recognize an acquaintance at the distance of 4 
amos and ends three hours (שעות זמניות) into the 
day. [Mechaber 1] 

2.  It is more important to say Kriyas Shema in the 
proper time without tefillin than to wait to say it 
with tefillin after the zman. [MB 5] 

3.  Even if it is only doubtful whether the Zman 
Kriyas Shema will pass, it is preferable to say the 
Kriyas Shema without tefillin, if one doesn’t have 
them yet. [Ibid.] 

4.  One should rather daven beyichidus within the 
zman Kriyas Shema than daven with a minyan and 
miss saying Shema Be’zman. [Ibid.] 

5.  It is a מצוה מן המובחר to say Kriyas Shema 
KeVasikin, as soon as the sun rises. [Mechaber 1] 

6.  If one cannot say Kriyas Shema after משיכיר 
then he may say Kriyas Shema after Alos 
Hashachar. [Mechaber 3] 

7.  Even if wasn’t in a situation of אונס, forced 
situation, and he said Kriyas Shema before משיכיר 
he is still yotzei. But this only holds true if it is done 
infrequently (no more than once a month), unless 
it is a sha’as hadechak. [Ibid., MB 19] 

8.  If the only minyan in town davens Shacharis 
early, and says Shema before the zman, even one 
who does not need to daven so early may join the 
minyan in order to make tefillah betzibbur.  
However, they should have in mind not to fulfill 
the mitzvah of reciting Kriyas Shema then, but 
rather say it later during the zman.  [Dirshu note 
15 in the name of the Iggros Moshe] 

9.  If one missed saying Kriyas Shema in the 
allotted time, he still davens Kriyas Shema with the 
birchos Kriyas Shema within 4 hours (שעות זמניות) 
of the beginning of the day.  However, saying the 
birchos Kriyas Shema after the first 4 hours of the 
day is a ברכה לבטלה. [MB 26]10 

                                                           
10 See Biur Halacha who brings some more lenient opinions. 

10.  Even if one missed zman Kriyas Shema and 
therefore no longer fulfils the mitzvah of saying 
Kriyas Shema, he should still make sure to recite 
the parsha of tzizis as it contains pesukim of  זכירת
 which is a mitzvah all day long. [MB יציאת מצרים
27] 

11.  If one missed the opportunity to say Kriyas 
Shema there is no way to make it up later. [MB 29] 

 




