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1. This week’s Sidra begins with HaShem’s command to Mosheh our Teacher concerning 

the counting of the Jewish People:  if and when the need arises to know the number of 

the Jewish People, they are not themselves to be counted, for HaShem does not wish 

that human beings should be reduced to nothing more than a number.  Instead, each 

person is to give a half-Shekel and these tokens are then to be counted.  The first time 

this system was used, the half-Shekollim thus collected were used as the foundation-

sockets of the Sanctuary of HaShem, thus symbolizing how the Mishkan of HaShem 

rests upon the Jewish People.  In later times, these monies (collected annually) were 

paid to the Beis HaMikdash, and so everybody of the Jewish People had a part in the 

Divine Service of the Beis HaMikdash. 

2. HaShem commands the making of the Copper Washstand.  It was placed at the 

entrance of the Mishkan on the left-hand side, between the Mishkan and the great 

Copper Altar.  The Kohannim are commanded to wash their hands and feet each time 

they come to officiate in the Sanctuary of HaShem, and to this day we too wash our 

hands prior to any Divine Service, just like the Kohannim of the Mikdash. 

3. HaShem commands the laws concerning the preparation of the holy anointing oil for 

the Mishkan and its sacred furniture and appurtenances, and for Aharon and his sons, 

the Kohannim.  There follow HaShem’s instructions concerning the composition and 

making-up of the various spices into the incense which is to be burned upon the 

Golden Altar, with the warning that these spices, like the anointing oil, are to be used 

only as directed by HaShem. 

4. HaShem tells Mosheh that He calls upon the young Betzallel ben Uri ben Chur of the 

Tribe of Yehuda to mastermind the making of the Mishkan and all its parts, with 

Oholi’ov ben Achisommoch of the Tribe of Don, to help him.  These two geniuses, who 

were further blessed by HaShem with Divine Inspiration, supervised the whole 

wonderful project, co-ordinating the work of all the gifted craftsmen and craftswomen. 

5. Notwithstanding the holy purpose of the Mishkan, however, HaShem commands that 

the work of the Mishkan may not be done on Shabbos.  For the Shabbos is the special 

everlasting sign between HaShem and His People and is to be observed by us by our 

desisting from all creative activities such as were needed in the making of the Mishkan.  

[ See  SIDRA  OF  THE  WEEK :  תרומה ]   The Shabbos, as properly observed by us, the 

Jewish People, is our testimony to HaShem’s creating the world in six days.  As He 

desisted from creation on Shabbos, so too do we cease all manner of Melachah and 

weekday activities on Shabbos and thus keep it holy in the way that HaShem has 

commanded us.  The Shabbos, HaShem’s holy day of delight with which He has 
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favoured us, shall always remain the special bond between HaShem and His faithful 

Jewish People.  It will never be taken from us. 

6. The Sidra continues with a “flashback” to the events at the time of the Giving of the 

Torah and is the description of the shameful episode of the Golden Calf.  After hearing 

the Decalogue (the Ten Commandments) Mosheh our Teacher was summoned by 

HaShem to ascend Mount Sinai to learn from HaShem Himself all the commandments 

of the Torah, to teach them to us later.  When he went up the mountain, Mosheh told 

us that he would return after forty full days and that in the meantime we were in the 

charge of Aharon and the Elders.  But then the people imagined that Mosheh was 

delayed (they thought that he was due to return on the fortieth day itself) and then they 

were misled into thinking that he would never return.  Convinced that the man Mosheh 

was dead and that they were now left without anyone to act as an intermediary between 

themselves and HaShem, the people of the mixed multitude of non-Hebrews who had 

come up from Egypt with us clamoured round Aharon that he should act.  Reverting 

back to the degenerate practices of Egypt, they demanded that Aharon make for them 

an idol to be between them and HaShem Who leads them.  Aharon, seeing how they 

were driven by a murderous, diabolical panic, and seeing that he could not reason with 

them in their present mood, told them to bring the gold jewellery from their wives and 

children.  Taking their gold that they eagerly gave him, he cast it into a crucible.  The 

result was the Golden Calf.  When Aharon saw what had so magically and quickly 

transpired, he understood that his duty now was to prevent their backsliding any 

further.  He declared that he himself, ordained to be the High Priest in HaShem’s 

Mikdash, would build an altar.  In a brave act of brinkmanship to delay them, he himself 

laboriously set about building the altar, knowing that Mosheh was due to return the 

very next morning and that he would restore the people to sanity before they actually 

worshipped their newly-made idol.  But the people rose up early the next morning, 

determined to let themselves go in a wild orgy of depravity...  Barely forty days had 

elapsed since the people had heard the Voice of HaShem and seen His Glory as no 

people had before or since, and now they had sunk so low in their treachery to Him... 

7. When HaShem told Mosheh what was happening, Mosheh our Teacher immediately 

begged Him to spare the people.  In the most direct appeal for HaShem’s mercy, 

Mosheh invokes the merits of our forefathers, Avrohom, Yitzchok and Yaakov, and he 

entreats HaShem not to destroy the people because of their waywardness.  As soon as 

he is assured of a reprieve, Mosheh descends the mountain, carrying the Two Tablets 

engraved by HaShem with the Ten Commandments, in the hope that the situation can 

yet be saved.  Coming down the mountain, he is joined by his faithful pupil Yehoshua, 

who, having waited alone at the foot of the mountain, did not know of the terrible 

events that had happened in the Camp.  When Mosheh sees from afar the sinful 

rejoicing of the people with their Golden Calf, he can no longer hold the Two Tablets 

and he smashes them at the foot of the mountain.  Striding into the Camp, Mosheh 

himself then topples the idol from its pedestal and breaks it into small pieces.  He sets 

about grinding it into small particles and scatters these over the water, compelling the 

people to drink. 
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8. In answer to Mosheh’s question, Aharon excuses the people as having acted as if they 

were possessed of the devil.  But Mosheh realizes that the treachery of the few will 

always be held up by the opponents of the Jewish People as a blemish on the whole 

Nation, and he exhorts the Jewish People to redeem themselves by their own purging of 

the recaltricants.  Of the whole People, the only Tribe that was loyal to HaShem in its 

entirety was the Tribe of Levi.  Upon them fell the terrible task, and almost three 

thousand people were put to the sword, besides those that died by the Hand of 

HaShem. 

9. The next day, Mosheh our Teacher rebukes the rest of the people for having tolerated 

such treachery in their midst.  (Although less than three thousand out of the entire 

Nation were guilty — which is less than one half of one per cent of the six hundred 

thousand men that comprised the Nation — the whole Nation is blameworthy for 

tolerating such faithlessness to HaShem in their midst.)  Mosheh then ascends the 

mountain once again to plead with HaShem for forgiveness, but HaShem tells him that 

because of the waywardness of the people, He does not wish to lead them Himself any 

more.  Instead, He will send His Angel.  When they hear of this, the people mourn their 

loss of closeness to HaShem.  Mosheh our Teacher then moves his own tent to outside 

the Camp, for “as long as they are banished from HaShem the Master, they shall be 

banished from His pupil, too.”  So Mosheh and his faithful servant Yehoshua bin Nune, 

in this self-imposed exile, together with the repentant Jewish People, wait to hear that 

HaShem has forgiven His erring People.   

10. Mosheh our Teacher then entreats HaShem to accept us back again, and not to entrust 

us to any Angel, “for if not,” says Mosheh, “we would rather not go from here.  

Furthermore,” says Mosheh, “seeing that we are Your Chosen People, this special status 

is realized only if You Yourself walk with us — and I beg You to grant to us Your special 

Divine Presence again, like to no other nation on earth.”  Mosheh our Teacher offers up 

many such prayers and supplications on our behalf, and, because we are sincerely 

repentant, HaShem grants Mosheh these requests.  (Indeed, because our repentance is 

so acceptable to Him, HaShem tells Mosheh that this is how we are to achieve 

atonement in the future, too, and these prayers are preserved in our Penitential Prayers 

to this day.) 

11. HaShem tells Mosheh to prepare another Two Tablets and upon these He will again 

inscribe the very same Ten Commandments as were on the original Tablets.  Then, on 

the tenth day of Tishri (commanded later by HaShem to be observed as the Day of 

Atonement for all time) HaShem tells Mosheh, “I have indeed pardoned as you have 

asked,” and on that very Day of Atonement Mosheh descends the mountain with the 

second Two Tablets.   

12. Our Chachommim, of blessed memory, point out for us that despite the tragic conse-

quences of the sin of the Golden Calf at that time and indeed for the future, too (for 

whenever HaShem is angry with us and has reason to chastise us for the sin of 

idolatry in any form, there is always some punishment for the Golden Calf, too) the 

overriding lesson of the episode of the Golden Calf is to teach us the power of 
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Teshuvah (Repentance).  For although we had been raised to unprecedented spiritual 

heights when we were all witness to the revealed Glory of HaShem at Mount Sinai 

when He gave us His Torah, no human being can be so self-confident that he or she 

will remain on his or her high spiritual level without ever stumbling.  And if and when 

he falls, dare a person hope that he will be granted atonement, that he can again rise 

to his previous greatness and purity, and even surpass that level?  HaShem has 

commanded us to observe His Torah, but individually and as a People, if we should 

fail in our duty, can we be worthy of our sacred task ever again?  And HaShem 

answers: “Yes!  Let the sinner repent sincerely and I will forgive him, and he will live!”  

See!  So soon after hearing, from HaShem Himself, the Commandments, “You shall 

not serve idols nor shall you revere any other powers,” the people transgressed this 

most fundamental Torah Law in the most disgusting and sinful manner.  Can there 

ever be forgiveness for such iniquity?  Answer:  Yes!  Of course, the sin of the Golden 

Calf was great.  Indeed, HaShem allowed the forces of evil even more power, He 

allowed things to happen that could not happen naturally, as if to deliberately 

encourage, as it were, this grave sin of the Golden Calf.  And why?  Just so as to teach 

this lesson of repentance.  For the greater the sin, the more overwhelming can the 

power of Teshuvah be shown to be.  Thus the episode of the Golden Calf and the 

sincere repentance of the people are an integral part of HaShem’s Torah.  For 

HaShem, the Giver of the Torah, is the Creator of the world:  He created Man with 

both, all his capabilities to scale the heights of spiritual greatness and pure goodness, 

and with all his human fallibilities, too.  And even if Man should fall, even ever so low, 

HaShem has given him the opportunity, through sincere repentance, to come back to 

Him, directly and without the need of any intermediary. 

13. This is the other lesson that we are to learn from the episode of the Golden Calf: when 

the people called upon Aharon to make for them an idol, they demanded an 

intermediary, a mediator, to be between themselves and HaShem.  “This man 

Mosheh,” they said, ignoring the supernatural strengths that HaShem granted to His 

greatest prophet and now choosing to see him as an ordinary mortal like themselves, 

“this man Mosheh — we do not know what has become of him.”  And they felt that 

they themselves could not approach HaShem: they felt that they needed something or 

somebody to act as a mediator between themselves and G-d Almighty.  (Incidentally, 

this false idea of the inapproachability of HaShem is the basis of all forms of idolatry.)  

But HaShem has commanded, “I am HaShem your G-d — there shall be no others 

beside Me.”  Everybody is able to come close to HaShem, if he but wants to sincerely.  

And if, through misplaced reverence for HaShem, one imagines that one needs an 

intermediary, then sooner or later HaShem Himself becomes remote from one and 

gradually one becomes estranged from HaShem and His Torah. 

14. In the account of the episode of the Golden Calf in this week’s Sidra, we are taught the 

exact opposite of these false ideas.  We see how Mosheh our Teacher, the greatest 

prophet that ever lived, the one who came as close to knowing the Essence of HaShem 

as any human being can and the one whom HaShem Himself calls “My faithful 

servant,” in his entreaties on our behalf addresses HaShem in the most daringly 
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simple and human way imaginable.  Of all the many prayers and supplications that 

Mosheh our Teacher spoke to HaShem on our behalf, the Torah tells us of those in 

which Mosheh spoke so directly and so simply, for this is how HaShem wants us to 

know Him. 

15. The Sidra continues with HaShem’s command to us that when we come to Eretz 

Yisroel we are not to make any covenant with the inhabitants of Eretz Yisroel which 

would allow them to continue their idol-worship.  On the contrary, we are commanded 

to destroy all their temples, altars and groves of Ashayroh trees, and we are not to 

tolerate such abominations in our Land, for in time they would prove to be a 

stumbling-block to us as dangerous as the mixed multitude with their alien culture 

were when we were in the Wilderness. 

16. The Sidra continues with the Mitzvah of redeeming our firstborns, and the Mitzvah of 

separating milk and meat.  We are commanded to observe the Yommim Tovim of 

Pessach, Shovuos and Sukkos.  In this connexion, the Torah promises that during these 

Pilgrimage Festivals, which every able-bodied land-owning man of the Jewish People is 

to spend in the holy city of Yerushala’im, no foreigners will even covet our country, let 

alone invade it, for HaShem Himself guards His People and their Holy Land. 

17. All these things HaShem commanded Mosheh to tell us at the same time as He told 

him that He had again happily accepted us back as His People.  HaShem renews His 

Covenant with us, but, says HaShem to Mosheh, our being HaShem’s Chosen People 

depends not so much upon our obedience to the Written Torah as upon our obedience 

and faithfulness to His Oral Torah as revealed by HaShem at Mount Sinai and taught to 

us in each generation by our faithful Torah leaders. 

18. Mosheh our Teacher, who had so valiantly and selflessly saved us from the wrath of 

HaShem, then descends the mountain to tell us that HaShem has gladly taken us back 

to Him again as His People and to teach us the laws that HaShem has taught him.  But 

this most faithful servant of HaShem and defender of His People is unaware that now 

his face reflected the Glory of HaShem and shone with an astonishing radiance.  It is 

only when the people are afraid to come near to him that Mosheh becomes aware of 

this special sign of HaShem’s favour.  From then on, Mosheh covers his face so that the 

people should not be afraid to approach him.  Only when HaShem speaks with him, or 

when he teaches us the Word of HaShem, does Mosheh our Teacher remove the 

covering from his face. 

 

For the explanation of the Haftorah of Sidra  כי  תשא  please go to HAFTORAHS. 
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This week’s Haftorah is taken from the first Book of Kings, 
from Chapter 18  verse 1 till verse 39.  Sefaradim begin at verse 20. 

 

1. Although there are a number of topics covered in the Sidra, nevertheless the episode of 

the Golden Calf stands out prominently.  When it seemed as if the madness that had 

grabbed hold of the people was unstoppable, Moshe Rabbeinu bravely stood in the 

breach and dealt decisively with the situation.  He punished the wrongdoers and then 

set about defending the People from the deserved anger of HaShem.  The Haftorah of 

this Sidra tells of a similarly dramatic event at Mount Carmel when Eliyohu HaNovvi, 

too, stood quite alone against the priests of the Baal and brought the Jewish People 

back to HaShem.  

2. The time was during the reign of Achov, a king whose wife Izevvel was a Phœnician 

princess and who together with her had spread idolworship throughout the Land of 

Israel.  In her crusade against Torah and Judaism, Izevvel had killed out hundreds of 

Talmidei Chachommim or had forced them to flee the country or driven them 

underground.  Even Eliyahu HaNovvi himself had had to go into hiding.  Because of all 

this, Eliyahu HaNovvi had decreed a drought of three years and HaShem had fulfilled 

his words.  There was terrible famine in the land.   

3. At the end of the third year of misery and starvation, HaShem told Eliyahu to appear 

before Achov.  He is to tell him that HaShem has not forsaken His People.  If only they 

would publicly renounce their idolworship and return to Him, He will give rain.  

Eliyahu sets out in the direction of the royal residence in Shomron.  Achov, together 

with Ovadya, his Master of the Royal Household, were just then walking through the 

locality.  They had taken different paths, searching for even some damp watercourses 

where there might be some clumps of grass for the horses — so desperate was the 

situation — when suddenly Ovadya comes across Eliyahu.  Despite his position in the 

household of the wicked Achov, Ovadya was a truly G-d-fearing man and he was glad to 

see his Rebbe, Eliyahu.  But when Eliyahu told him to inform his royal master that he 

wished to speak with him, he was seized with panic.  Achov and his henchmen had long 

searched high and low for Eliyohu for they wanted to kill him.  If Ovadya was now to 

tell Achov that Eliyahu had met him and had told him that he was coming — and then 

he quite understandably fails to turn up — Achov will kill Ovadya for he will say that he 

is harbouring his sworn enemy, Eliyahu.  He begs Eliyahu not to command him to 
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deliver the message and thus spare his life.  But Eliyahu tells him that he will indeed 

meet with Achov this day.  With this assurance, Ovadya goes ahead and tells Achov.   

4. The years of dire famine and the terrible suffering of his people have not made Achov 

repent of his treachery to HaShem.  So that when Achov claps eyes on Eliyahu for the 

first time in three years, his hurls his contemptuous accusation at Eliyahu: “Is that you, 

you troublemaker in Israel?”  Eliyahu tells him that it is not he who has brought misery 

upon the people.  It is Achov, who has misled the people to forsake HaShem and His 

Torah, indeed forced them to betray HaShem and His Torah.  He it is who has brought 

terrible misfortune upon the people.  But now, says Eliyahu, seeing that the “prophets” 

of the Baal idols have not been able to bring rain these three years, let there be a public 

contest when the people themselves shall be allowed to choose whom they will follow: 

HaShem or Baal.   

5. Eliyahu challenges Achov to call together all the four hundred and fifty “prophets” of 

the Baal, together with the four hundred “prophets” of the Ashayroh idols, all of them 

receiving the royal patronage of Izevvel and Achov.  Eliyahu, the only prophet who 

dares to publicly stand alone against these eight hundred and fifty charlatans and their 

royal sponsors, will stage a contest to show who has the power to bring rain, who rules 

the world: HaShem or Baal.  Let Achov command the people to come to Mount Carmel 

and see this confrontation and allow them to make up their own minds!  Achov, 

sensing that this contest was of Eliyohu’s own initiative and not commanded by 

HaShem, agrees, confident that the magic of the priests of Baal will prevail.    

6. Before the assembled people, Eliyahu clearly sets out the terms of the contest.  The 

“prophets” of the Baal shall build an altar and sacrifice a bullock, laying out its meat 

upon the logs of wood — but setting no fire.  They shall then pray to their idol that he 

should send fire from heaven to consume the sacrifice.  Eliyahu will do the same, but 

he will pray to HaShem.  The one who answers with fire from heaven is the true G-d 

and the other is clearly a sham and a fraud.  No more pussyfooting around, no more 

ambivalence, no more ifs or buts.  Winner takes all, loser loses all!  The people, freed by 

Eliyohu’s zealous bravery from the intimidating power of the priests of Baal, shout their 

approval.   

7. Eliyahu tells the idolaters to make sacrifice first as there are many more of them.  They 

prepare their sacrifice and make a great show of crying out to their idol but of course, 

there is no response.  Eliyahu mockingly chides them to call out louder.  “Maybe your 

god is asleep and can’t hear you or maybe he’s in a deep discussion with somebody, or 

he’s not at home just now!”  They frantically call out and shout and prance around and 

jump up and down, all to no avail.  After a whole morning of these antics, the fraudsters 

concede that there is nothing more that they can do.   
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8. Then, towards Mincha time, Eliyahu draws near.  He beckons the people to come closer 

and watch carefully what he is doing and ensure there is no trickery and no sorcery.  He 

rebuilds the Mizbayach out of twelve stones (representing the twelve Tribes of Israel) 

and he digs a ditch all round the Mizbayach.  He arranges wood on its top and on the 

wood he arranges the sacrifice.  Then he calls for water and he pours water on the meat, 

on the logs, on the Mizbayach — until everything is soggy wet and the surrounding 

ditch is full of water.  Then he prays to HaShem and says:  “HaShem, G-d of Avrohom, 

Yitzchok and Yisroel!  Please let it be known today that You are the G-d of Israel … 

Answer me, HaShem, answer me and let Your People know that You are G-d …”  

Immediately, fire sweeps down from heaven and it consumes the offering and the wood 

and even scorches the very stones of the Mizbayach and licks up all the water in the 

ditch, too.  And all the people saw it all and they prostrated themselves and called out: 

“HaShem — He is G-d!  HaShem — He is G-d!”  [The Haftorah ends at this point.] 

9. Eliyahu tells the people to be rid of the evil fraudsters who had brought them so much 

harm and immediately the “prophets” of the Baal are unceremoniously killed.  (There is 

today at the foot of Mount Carmel a grass-covered knoll which is quite clearly man-

made and it is said that this is the mass grave of some of those false prophets of the 

Baal.)  Eliyahu tells Achov to get ready — the rains are about to come.  Eliyahu prays 

hard and a small cloud appears on the horizon, and the rains come.  Achov makes his 

way back to his palace, now quite clearly shunned by the people.  The only one who still 

treated him with any respect as king was Eliyahu.   

10. When Achov arrives back at his palace he tells Izevvel of the events that had transpired, 

how all the false prophets are dead and of the public declaration of faith in HaShem by 

the people.  Izevvel sends a message to Eliyahu, telling him that although he has 

perhaps scored this time, nevertheless “I swear by the gods that by this time tomorrow 

you’ll be dead!”  Eliyahu flees for his life into the wilderness, despondent and saddened.  

He knows that it is true that however spectacular the miracles might be, sooner or later 

their effect will wear off, for a miracle does not prove the truth.  A miracle is nothing 

more than a banner, an attention-grabber.  Indeed, in Hebrew, the word for “miracle” is 

the same as for “banner,” ( "סנֵ " ).  True faith does not depend on miracles but on 

knowing the truth and Eliyahu knows that there is still much work to do to eliminate 

from the Jewish People the false, seductively attractive idolworship and restore their 

true belief in HaShem and His Torah.  It will be hard work, but it will be done. 
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When Rosh Chodesh Nissan falls to be on a weekday, Shabbos Porroshas Porroh is the Shabbos 

which follows Purim.  When Rosh Chodesh Nissan falls on Shabbos, Porroshas Porroh is read on 

the last Shabbos in the month of Addar. 

 1. Our Chachommim, of blessed memory, instituted that we commemorate certain events, 

acts or Mitzvos by means of special readings from the Sefer Torah and special Haftorahs 

(readings from the   נביאים , the Books of the Prophets).  This week, the Shabbos is called 

Shabbos Porroshas Porroh.  It commemorates the Mitzvah of the Red Heifer — the 

“Porroh Adumoh”  )פרה  אדומה(   and it takes its name from the special Maftir and 

Haftorah read on Shabbos morning.   

  2. The Torah reading is taken from Sefer BeMidbor, and is the whole of Chapter 19 (the first 

Chapter of Sidra Chukkas) and the Haftorah is from the Sefer Yechezkel, Chapter 36, 

Pessukim 16 — 36 inclusive.  (Ashkenazzim continue to the end of the Chapter.) 

 3. Porroshas Porroh is read in the month of Addar as a warning and reminder to all that they 

should be Tohor when they bring their Korbon Pessach (and their other Korbonnos) at the 

coming Yom Tov of Pessach.  In this Parrashah are set out the laws of the Red Heifer, the  

 whose ashes are used in the Taharah process to make a person Tohor after  פרה  אדומה

he or she has become Tommay by coming into contact with a dead body. 

 4. The Mitzvah of the Red Heifer is held up for us by the Torah as the epitome of a  חוק  (a 

Mitzvah for which no reason is stated) and together with all the laws of Tum’oh and 

Taharah they are obeyed for no other reason than because HaShem has commanded 

them.  That’s not to say that there are no reasons for these laws.  On the contrary, many 

reasons and explanations are put forward.  But the Law of the Red Heifer more than any 

other Law of the Torah is the prime example of a Law of HaShem which demands our 

unquestioning obedience, because whatever rationale or symbolism is read into it, there 

always remain unresolved paradoxes which defy ordinary human logic and understanding.  

Ultimately, therefore, it is a command of HaShem, and it is not for us to question His 

orders to us.  

 5. The translation of the word “Tum’oh” commonly given as “unclean” is particularly 

unfortunate.  “Unclean” gives the impression of physical or hygienic uncleanliness, and 
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this is manifestly untrue.  Strictly speaking, the word “Tum’oh” cannot always be taken to 

mean “spiritual uncleanliness” either, because this too implies blame or censure, as if the 

person is deserving of reproach for being “Tum’oh,” and obviously this is not always the 

case.  (Indeed, sometimes it is a Mitzvah to make oneself Tum’oh.)  “Tum’oh” is perhaps 

best understood as a spiritual condition to which various laws apply, and concerning 

which the Torah commands a special process of “Taharah.”  In the more severe or 

pronounced kinds of Tum’oh, this process involves the use of the ashes of the Red Heifer, 

and the intricate laws of the preparation of these ashes make up the first section of Sidra 

Chukkas, which is the special reading of this Shabbos.  

 6. By reading Porroshas Porroh at this time of the year we give expression to the hope that 

we should once again — and soon — be able to fulfil this Mitzvah so that we too can be 

made Tohor, as it says (in the special Haftorah of this Shabbos):  ... So says HaShem ... “I 

will take you from among the nations and I will gather you all together from all the 

countries to bring you back to your own Land.  Then I will sprinkle the waters of Taharah 

upon you and make you Tohor:  from all your different kinds of Tum’oh  I Myself will 

make you Tohor.” 

 

 

 

 

 
For the explanation of the Haftorah of Porroshas Porroh please go to HAFTORAHS. 
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The Haftorah is taken from Chapter 36 of Sefer Yechezkel, Pessukim 16 — 38. 

 1. The Novvi Yechezkel ben Buzzi HaKohen lived in the time of the Babylonian Exile, after 

the Destruction of the First Beis HaMikdash.  He was taken into exile by Nevuchadnetzar, 

king of Babylon, together with the rest of the ten thousand craftsmen, noblemen and 

aristocrats, including the Torah teachers and Torah leaders, " ֶרגֵּ סְ ׁש ְוַהּמַ ָר חָ ה"  of the Jewish 

People.  These, “the great masters of Torah scholarship and the guardians of Torah,” were 

instrumental in setting up the communal infrastructure that ensured the survival of the 

Jewish people in exile.  Their trailblazing work made it immeasurably easier for the vast 

number of exiles that followed them a short time later, that they could join the established 

communities without losing their Jewish identity in the general population.   

2. It has to be remembered that this was the first time in our history since our establishment 

in our own Holy Land that we were conquered and exiled from our homeland, to be 

strangers in a strange land, enslaved to a foreign, cruel despot.  The shock to the nation 

can hardly be imagined and if it would not have been for the strong leadership of our 

Nevi’im and Torah leaders, we would have gone the way of all exiles and been assimilated 

out of existence.  But there is one important difference between this first, the Babylonian,  

exile and the later exiles that we have had to endure till this day and it is this:  

Nevuchadnetzar was a cruel tyrant, true, but nevertheless he, and indeed all those who 

came into contact with us, even our enemies, knew us to be the Chosen People of the 

Great G-d.  We were in captivity and exile, but we were nevertheless treated with some 

dignity and respect for we were generally acknowledged as being a talented and clever 

people with a proud pedigree, imbued with spirituality and G-dliness, who civilized and 

benefited all Mankind.  (See appended selections.) 

3. Sadly, all this changed with the birth of Christianity, when “the Religion of Love” became 

the State religion of the Roman Empire and harnessed itself to the tyranny that was Rome.  

Ever since then, for well nigh two thousand years, Jewish people throughout Christendom 

have been singled out for insult and humiliation.  It is only recently that we have started to 

undo the caricature of the bent-backed, cringing Jew.  Today we don’t any more need to 

apologize for living and no longer do we have to accept discrimination.  Every civilized 

nation has laws against racism now but this only came about at our expense.  It took the 

murder of six million of our people to shock the non-Jewish world into the realization of 

what xenophobia of any kind — and their Jew-hatred in particular — leads to.  To be sure, 

every phenomenon in history is part of HaShem’s plan and serves His purposes.  This 

Church-inspired Jew-hatred is no different for it has had a part in preserving us and 

protecting us from assimilation and eventual disappearance.  Malice and cruelty might 

have driven their Jew-hatred but through their hatred of us they ensured our abhorrence 
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of them and thus they themselves helped to ensure our survival during our enforced 

wanderings through the world and our march down the centuries.    

4. Yechezkel HaNovvi preaches forcefully to the Jewish people and warned them to preserve 

their high calling throughout their exile.  He is the spiritual guide for the exiles, he 

answers the queries of Daniel, Chananniah, Misho’el and Azzariah and generally he 

encourages and comforts the Jewish People in their strange and challenging surroundings, 

assuring them that this exile will come to an end and the Beis HaMikdash will be rebuilt.  

Indeed he even describes the Beis HaMikdash of the great future to come, the Third Beis 

HaMikdash, which will never be destroyed.   

5. One of the chief themes of Yechezkel’s prophecy is his warning against  ִל הַ וּ ילּ ח ֵ םׁשּ , the 

desecration of HaShem’s Name.  The Jewish People on their own Land, so strategically 

situated in the middle of the world (“mediterranean” means “in the middle of the world”) 

living individually and nationally according to the Torah of HaShem in righteousness and 

justice, was from its very beginnings an example to the whole world.  But over the 

centuries, the Jewish state had forgotten its mission and it was no longer the example it 

was supposed to be and because of that, the Jewish state had been disbanded and its 

people exiled.  No more would the nations of the world come to learn the way of G-d from 

the Jewish Nation on its own Holy Land.  Sadly, from now on, the lessons of HaShem and 

His Torah would be taught to the world by the Jewish exiles scattered among the nations.   

6. Yechezkel is concerned that any insult or degradation of HaShem’s People — even if it be 

deserved for their transgressions against His Torah — is a degradation of HaShem’s Name.  

Therefore, says Yechezkel, HaShem will sometimes save His People from a deserved 

punishment at the hands of their enemies, simply to avoid the   ִל הַ וּ ילּ ח ֵ םׁשּ , as otherwise 

the nations of the world will say that HaShem Himself is powerless to save His People 

from their hands.  Yechezkel prays that the behaviour of the Jewish People, scattered 

amongst the nations of the world, shall reflect the glory of HaShem Whose Chosen People 

we are and he warns us that always and in all situations we must take care that through 

our conduct we do not to cause a diminishing of  ְּםיִ מַ ד שָׁ בוֹ כ , a lessening in the honour 

due to HaShem.  Yechezkel prophesises how the nations of the world will see all Jews as 

one unit, with a “collective responsibility” imposed upon all Jewry so that every Jew 

anywhere in the world is held responsible for every defect of every other individual Jew, 

and this has been so down to the present day.  However different the homeland, whether it 

be England, Germany, France, America or wherever else; however different the particular 

situation may be; whether if it is a poor Jewish refugee harried from country to country 

and from continent to continent or whether it is a financial magnate — even if, in 

addition, he has been completely estranged from Judaism for generations — it makes no 

difference!  The fact is that for the crimes or misdeeds (imagined or real) or for the 

weakness of even the most distant and the most estranged Jew, the whole of Jewry and, 

what is worse, Torah and Judaism, is held responsible and reviled.  Unjust and perfidious 

as this generalisation is, we have to endure it.  It is part of what is implied in our mission 

to the world and it obliges upon each individual Jew the need to watch his step.   

7. Therefore, although it is hurtful and most unfair, we should not be dismayed nor surprised 

by the constant carping criticism by our detractors, with often even the slightest 

misdemeanour exaggeratedly portrayed as a grave transgression, for this too has been 
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foretold.  It’s not as if the conduct of the Jews of any time or any place has ever been lower 

than the spiritual or moral level of their non-Jewish contemporaries.  It is rather because 

they will always see us as HaShem’s priests to Mankind (which at the same time they 

brand as pretentiousness on our part!) that brings it about that the faults of the Jews are 

judged by stricter criteria so that that which they judge leniently and which they excuse as 

natural weakness in themselves, the non-Jews stamp as crimes in the Jews, individually or 

collectively.  Too often, they choose to resolutely close their eyes to the merits and noble 

qualities of the Jews while the moral deficiencies of the individual Jew were and invariably 

are stressed and generalised and imputed to all Jews everywhere.  Even though these 

backsliding Jews do receive the sharpest condemnation from the Jews themselves for 

behaving in a way so at variance with the teachings of the Torah, nevertheless these lapsed 

Jews are the ones picked upon by the slanderers of the Torah who gleefully point to the 

fallen Jews and cry out: “These are the people of G-d — they have come out from His 

Land!”  (Too often, there is an additional  ם ֵ  when these scoffers, in an unholy  ִחיּלּול ַהׁשּ

alliance with the lapsed Jews themselves, attempt to justify the desertion from the Torah 

by claiming that the ideals and goals of the Torah of HaShem are not practical, or they are 

unrealistic or unattainable, or, worse, that the Torah preaches hypocrisy.)  Yet despite the 

exasperating unfairness, we should rather see all this criticism as a back-handed 

compliment to us for it implies that the nations of the world indeed hold us to a higher 

standard.  So, even while it is in fact nothing but crass anti-Semitism on their part, the 

“double standards” by which we are judged is really a recognition that because of our 

closeness to HaShem, better is expected of us, that whether we like it or not, the nations of 

the world judge the Jewish People by a higher standard for they recognize that we are the 

Chosen People of HaShem.   

8. Sometimes, in an effort to defend the honour of HaShem and His Torah, some well-

meaning people claim, “Please do not judge Judaism by Jews!”  But this can really be 

nothing more than a slogan.  For how then can one judge Judaism if not by the people 

who are supposed to live by its tenets?  There can really be no justification for a noble 

prince to misbehave like a commoner would do!  The Novvi warns that because we are one 

People, the individual Jew who commits a  ם ֵ  brings opprobrium upon the entire  ִחיּלּול ַהׁשּ

Nation because all are tarred with the same brush and all are condemned together for the 

misdeeds of the individual — and the Torah and Judaism are brought into disrepute, too.    

9. Our Chachommim warn, " ִםל ר עַ יּתֵ א וִ לֹ ה וְ ָר ה זָ ָד בוֹ ל עֲ א עַ  הוּ ךְ רוּ  בָּ שׁ דוֹ קָ ר הַ יּתֵ ו ֵ "ִחיּלּול ַהׁשּ , 

that “the Holy One, blessed is He, might, on occasion, forgive even the sin of idolatry, but 

He will not forgive the sin of  ם ֵ ם  of desecrating His Name!”  The sin of ,ִחיּלּול ַהׁשּ ֵ  ִחיּלּול ַהׁשּ
calls forth the chastisement of the Jewish People — but then this is itself a  ם ֵ    !ִחיּלּול ַהׁשּ

10. Our Haftorah describes the punishment of the Jewish People and their purification from 

sin:  So says HaShem ... “I will take you from among the nations and I will gather you all 

together from all the countries to bring you back to your own Land.  Then I will sprinkle 

the waters of Taharah upon you and make you Tahor: from all your different kinds of 

Tum’oh I Myself will make you Tahor.”  Then, when HaShem will take back the Jewish 

People and prosper them and increase them, this will show that their decline was not 

because HaShem can’t save them but because they deserved punishment.  Because He 

will never reject them and He wants to bring them back to Him, He therefore chastises 

them and punishes them.  But they will always be His People.    



WHAT  IS  A  WHAT  IS  A  WHAT  IS  A  WHAT  IS  A  JEW ?JEW ?JEW ?JEW ?    

Leo Nikolalevitch Tolstoy 

“Jewish World” [periodical] London, 1908 

 

What is a Jew?  This question is not at all so odd as 

it seems.  Let us see what kind of peculiar creature 

the Jew is, which all the rulers and all the nations 

have together and separately abused and molested, 

oppressed and persecuted, trampled and butchered, 

burned and hanged and in spite of all this is yet 

alive.  What is a Jew, who has never allowed himself 

to be led astray by all the earthly possessions which 

his oppressors and persecutors constantly offered 

him in order that he should change his faith and 

forsake his own Jewish religion?   

The Jew is that sacred being who has brought down 

from heaven the everlasting fire and has illumined 

with it the entire world.  He is the religious source, 

spring and fountain out of which all the rest of the 

peoples have drawn their beliefs and their religions. 

The Jew is the pioneer of civilization.  Ignorance was 

condemned in olden Palestine even more than it is 

today in civilized Europe.  Moreover, in those wild 

and barbarous days, when neither the life nor the 

death of anyone counted for anything at all, Rabbi 

Akiba did not refrain from expressing himself openly 

against capital punishment, a practice which is 

recognized today as a highly civilized way of 

punishment. 

The Jew is the emblem of civil and religious 

toleration.  “Love the stranger and the sojourner,” 

Moses commands, “because you have been strangers 

in the land of Egypt.”  And this was said in those 

remote and savage times when the principal 

ambition of the races and nations consisted in 

crushing and enslaving one another.  As concerns 

religious toleration, the Jewish faith is not only far 

from the missionary spirit of converting people of 

other denominations, but on the contrary, the 

Talmud commands the rabbis to inform and explain 

to everyone who willingly comes to accept the 

Jewish religion, all the difficulties involved in its 

acceptance and to point out to the would-be 

proselyte that the righteous of all nations have a 

share in immortality.  Of such a lofty and ideal 

religious toleration not even the moralists of our 

present day can boast. 

The Jew is the emblem of eternity.  He whom 

neither slaughter nor torture of thousands of years 

could destroy, he whom neither fire nor sword nor 

inquisition was able to wipe off the face of the earth, 

he who was the first to produce the oracles of G-d, 

he who has been for so long the guardian of 

prophecy and who transmitted it to the rest of the 

world — such a nation cannot be destroyed.   

The Jew is as everlasting as is eternity itself. 

ON  THE  JEWS   

John Adams, 

Second President of the United States of America 

From a letter to F A Van der Kemp, 1806 

Pennsylvania Historical Society 

In spite of Bolingbroke and Voltaire, I will insist that the  

Hebrews have done more to civilize men than any other  
nation.  If I were an atheist and believed in blind eternal fate,  

I should still believe that fate had ordained the Jews to be the 
most essential instrument for civilizing the nations.  If I were  

an atheist of the other sect, who believe or pretend to believe  
that all is ordered by chance, I should believe that chance had  

ordered the Jew to preserve and propagate to all mankind the 
doctrine of a supreme, intelligent, wise, almighty Sovereign  

of the universe, which I believe to be the great essential  
principle of all morality and consequently of all civilization. 

I have read this last fall half a dozen volumes of this last 

wonderful Genius’s Ribaldry against the Bible.  How is it  
possible that this old fellow should represent the Hebrews in  

such contemptible light?  They are the most glorious Nation  
that ever inhabited this Earth!  The Romans and their Empire 

were but a bauble in comparison to the Jews!   

The Jews have given religion to three-quarter of the Globe  

and have influenced the affairs of Mankind more, and more 
happily, than any other nation, ancient or modern. 

 

CONCERNING  THE  JEWS  

Mark Twain 

Harper’s Magazine, 1899 

Republished in “The Complete Essays of Mark Twain” 

Doubleday, 1963 (p. 249) 

If the statistics are right, the Jews constitute but one third of  

one percent of the human race.  It suggests a nebulous dim puff  
of stardust lost in the blaze of the Milky Way.  Properly the Jew  

ought hardly to be heard of, but he is heard of, has always been  

heard of.  He is as prominent on the planet as any other people,  
and his commercial importance is extravagantly out of proportion  

to the smallness of his bulk.  His contributions to the world’s list  
of great names in literature, science, art, music, finance, medicine, 

and abstruse learning, are also way out of proportion to the  

weakness of his numbers.  He has made a marvelous fight in  
this world in all the ages and has done it with his hands tied  

behind him.  He could be vain of himself, and be excused for it. 

The Egyptian, the Babylonian, and the Persian rose, filled the  

planet with sound and splendor, then faded to dream-stuff and  

passed away.  The Greek and the Roman followed, and made a  
vast noise, and they are gone.  Other peoples have sprung up  

and held their torch high for a time, but it burned out, and they  
sit in twilight now, or have vanished.  The Jew saw them all,  

beat them all, and is now what he always was, exhibiting no 
decadence, no infirmities of age, no weakening of his parts, no 

slowing of his energies, no dulling of his alert and aggressive mind. 

All things are mortal but the Jew.  All other forces pass but he 
remains.  What is the secret of his immortality? 
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