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Prophecy: A Time of Light 

"Moshe received the Torah from Sinai and transmitted 

it to Yehoshua, and Yehoshua to the zekeinim, and the 

zekeinim to the nevi'im." Moshe Rabbeinu infused in us the 

Torah's light and transmitted this power to the zekeinim and 

the nevi'im. Until the end of the period of the first Beis 

Hamikdash, there were hundreds of thousands of prophets 

among the Jewish nation. Only prophecies that would be 

relevant for future generations were recorded in the Navi, 

but there existed many other prophets that we don't know 

of (Megillah  14). Apparently, in every family there must have 

been at least one prophet who received visions from 

Hashem. Thus, the Jews' relationship with Hashem was a 

clear fact of life, and they served Hashem with an inner light. 

The Vilna Gaon, zt"l, who was a giant in Divine perception, 

wrote that he could not begin to grasp the level of a simple 

Jew who lived in the times of the Beis Hamikdash and ate of 

the korbanos. 

Jewish life in those times was very different from today. 

There was no set text for prayers or blessings; these were 

instituted only later by Chazal. The Jews had such a natural, 

open relationship with Hashem that every Jew knew how to 

talk to Hashem in his own words and would turn to Him on a 

regular basis. The Torah commands us, "And you will eat and 

be sated and you shall bless Hashem, your G-d, for the good 

land..." When a Jew in those times ate a meal, he naturally 

sensed that Hashem was providing for him and had given him 

his nourishing meal, so after eating he would turn to Hashem 

passionately and say, "Hashem, I feel so grateful that I have 

You to trust. Thank You for providing for all of us and letting 

us live in Eretz Yisrael, where we need rain from Heaven in 

order to live, so we can see clearly that it is You Who is 

sustaining us. And thank You for giving us the Beis Hamikdash 

that brings us close to You, so we know how to thank You!" 

On Shabbos, we have the commandment, "Remember the 

Sabbath day to sanctify it," which obligates us to honor 

Shabbos verbally. Nowadays, we fulfill this commandment by 

reciting Kiddush. At the time of the first Beis Hamikdash, 

when Shabbos came, a Jew would be filled with joy and cry, 

"Ribono shel Olam, this is our time together! Shabbos is here! 

I'm so happy we have this day to spend peacefully with You!" 

When a Jew opened his eyes in the morning, he would 

exclaim, "Thank you Hashem for making me see (pokeiach 

ivrim)!" When he got out of bed, he'd say "Thank you Hashem 

that I can stand up straight (zokef kefufim)!" When he got 

dressed, he thanked Hashem for his clothing – malbish 

arumim. A Jew lived naturally with Hashem.  

When a Jew didn't feel well, he didn't go to the doctor; 

he went to the navi to ask which sin he had transgressed that 

Hashem had brought this illness upon him and what he had 

to rectify. The navi asked Hashem and told him the reason. 

The Jew repented; the navi davened for him, too – and he got 

better and thanked Hashem. If it had been a life-threatening 

illness, he brought a korban todah to the Beis Hamikdash, full 

of gratitude to Hashem that he was close to Him once again. 

The Mishkan and the Beis Hamikdash had the power to 

infuse "light" into the Jewish People. Hashem said, "They 

shall make Me a sanctuary and I shall dwell among them": 
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the purpose of the Beis Hamikdash was to bring about gilui 

Shechinah – a clear awareness of Hashem's existence – in 

other words, ohr Hashem, a G-dly light.  

The morning tamid offering atoned for the past night's 

transgressions and the afternoon offering atoned for the 

day's transgressions. Hence, nothing stood in the way of the 

Jews' relationship with Hashem; they experienced Hashem's 

light all the time. (See chapter "Bein Hametzarim – Yearning 

to Connect," p.) 

Darkness Descends 

With the destruction of the first Beis Hamikdash, the 

power of prophecy ceased. Yirmiyahu writes "He has made 

me dwell in darkness" (Eichah 3:6). Darkness had descended; 

the Shechinah was in galus and Hashem's Presence was now 

concealed. The Jews of that era continued learning Torah and 

doing mitzvos in the external sense, but they lacked the light 

– the internal connection with Hashem and G-dliness that 

Torah and mitzvos reveal. The nation's new leaders were the 

Anshei Knesses Hagedolah, amongst them the last of the 

prophets. When the second Beis Hamikdash was built, the 

elderly Jews who still remembered the first Beis Hamikdash 

cried bitterly. The second Beis Hamikdash did not have the 

same light as the first. The aron containing the luchos – "the 

work of G-d" with "the writing of G-d" – which infused Torah 

light into the hearts of the Jewish People, was not there. The 

urim vetumim, through which the Kohen Gadol received 

direct messages from Hashem, no longer existed either. 

At times, the ten open miracles that had been present 

during the first Beis Hamikdash existed during the second 

Beis Hamikdash as well, but at other times, they did not. The 

menorah was still lit daily with pure olive oil and it projected 

a spiritual light, but not as bright as before.  

It was then that the Anshei Knesses Hagedolah 

compiled the text of the tefillos that we have today. They saw 

that the world's spiritual light was slowly fading and that 

soon, chas veshalom, no one would know how to pray and 

talk naturally to Hashem. The Anshei Knesses Hagedolah also 

instituted the brachos. Jewish life as it had been known 

changed completely. 

Among the Anshei Knesses Hagedolah were the last of 

the prophets, and they composed the prayers with ruach 

hakodesh. Their choice of words has the specific potency to 

"light up" all the parts of the Jewish soul. They contain "light" 

– Divine power hidden "between the lines" – and even if we 

don't feel it at all or only feel it somewhat, the words connect 

us to Hashem, and we believe that they do. (See chapter 

"Tefillah – Beyond the Words," p.  ) Nevertheless, the Jews 

who were used to praying to Hashem in their own words 

found it a very difficult change. 

After the Anshei Knesses Hagedolah, the Chachamim 

assumed leadership of the Jewish People in pairs of nasi and 

av beis din. Again, for the Jews who were used to the 

leadership of nevi’im or their companions, who enjoyed an 

open connection with Hashem, this transition was very 

difficult. It was a difficult nisayon for the Jewish People to 

accept the authority of Chachmei HaTorah. It appeared to 

them as if the Sages based their rulings on their own logical 

reasoning, chas veshalom. In truth, the Sages, who learned 

Torah lishmah with purity and holiness, were recipients of 

the Torah's light, and their entire leadership was directed by 

a Divine power. It was difficult for the Jews to believe it, 

however. They had been accustomed to living in the "light," 

and now they felt as though they had been plunged into 

darkness.

 


