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Pikudai 5776- Joydaism 
 

 In this week’s parsha the Mishkan was erected and 

filled with all its vessels. The Ohel Mo’aid section was 

made up of walls made of wooden planks and several 

coverings as its roof. The bottommost covering was a linen 

and wool fabric. On top of this was a covering made from 

goat-hair. Then came a covering made from reddened 

rams’ skin, and a final layer made from Tachash-skin [see 

Rashi (Shemos, 26:14) who cites a Tannaic argument if the 

last two coverings were one atop the other, or just one 

covering half made up of rams’ skin and half of Tachash-

skin.] Wow, that is a lot of layers, yet the Torah does not 

tell us what each one’s purpose served. (see Ibn Ezra 

(ibid.) who suggests the purpose of the upper two coverings was to protect from rain.) Perhaps we 

can offer an analysis for the purpose of all these coverings. 

 You may remember back in parshas Terumah where we explained that the lowest covering 

was made of ten strips that were then sewn and hooked together. The same was done to the layer 

above it (the goat-hair), except this one was made from eleven strips.  The number ten represents 

a high level of holiness (ten people are necessary for the recital of special parts of Tefilla). Thus, 

the ten-strip lower covering was perfect for covering the Mishkan because it enveloped the whole 

structure with a tone of holiness. It is interesting that the Torah refers to just this covering alone as 

“The Mishkan”. The Seforno (Shemos, 40:18) posits that the most important part of the whole 

Mishkan structure was this lower covering, and all other parts of the building were mere 

accessories for this covering. He does not elaborate why this is, but it is fair to assume that it had 

to do with the uniquely high level of holiness that was inherent within it. Eleven, on the other hand 

represents Tumah -Impurity that is inserted into the world by the Yetzer Horah. He tries to take the 

ten of holiness and overpower it with larger doses of his world of confusion. The first larger dose 

after ten is eleven. And that is the second covering, a bone thrown by Hashem to the Satan, 

allowing him a part of the holy Mishkan to keep him from wanting to destroy it. Indeed, the Sefarim 

tell us that every project of holiness must have an area allotted to the Satan to allow him to believe 

he is a player in, and has a stranglehold on, the situation. That is why on our Tzitzis fringes there 

is a section made up of eleven coils, and why at the Seder night in the liturgy of the Hagadda we 

pay homage to the Satan a.k.a Angel of Death during the Chad Gadya song where Yidden around 

the world sing the verse “Ve’asa Malach Hamaves veshachat lashochait......” - “The Angel of 

death came and slaughtered the butcher....”. For he must feel relevant or he will wreak havoc. 

 However, as much relevance as Hashem gives him, the truth is he must remain a non-

factor. Heaven forbid his presence were to compromise our world of Torah and Mitzvos. So after 

Hashem allows him ingress into areas of our life, He also puts into place the antidote to his 

destructive designs. By the Chad Gadya it is the very next verse that puts the kibosh on him. 

“Ve’asa Hakodosh Baruch Hu veshachat lamalach Hamaves........” - “Hashem will come and 

slaughter the Angel of Death....”. On the Tzitzis fringe the eleven coils are immediately followed 

by a thirteen coil section. Thirteen represents the numerical value of Echad-One & Ahava-Love, 

both expressions of our supreme fealty to Hashem and nothing else. This coil neutralizes the eleven 

coil section and all it represents.  

 

 

 

 



 Similarly, with the coverings, The Satan feels he is relevant by having his covering on top 

of the holy ten-strip variety. He feels empowered. And that is where the two coverings placed on 

top come in to play. Their purpose is to destroy any notions of success harbored by the Satan They 

do not do so through any number found in their dimensions. As a matter of fact, the Torah 

interestingly enough does not offer any dimensions to these two upper coverings. Because it is the 

materials used that keep the Satan at bay. The easy one is the material used for the layer 

immediately on top of the Satan’s “Oros Ailim me’adamim” - “Reddened rams’ skin”. This 

represents the momentous Akaidah- the binding of Yitzchak- and the willingness for mesiras 

nefesh -giving up of one’s lifefor Hashem- displayed by our Forefathers on that occasion. A 

mesiras nefesh that has been transferred down to us, their descendants. Just as on Rosh Hashanah 

we invoke memory of the Akaidah by blowing a ram’s horn to symbolize the ram that eventually 

was sacrificed, so too, we take artificially bloodied rams’ skin to remind the Satan that any power 

that he thinks he might have is trumped by our ability to sacrifice ourselves for Hashem. 

 But what of the uppermost layer, the tachash-skin? What message are we sending the Satan 

with this layer? Well, let’s go back to the first time the Torah introduced us to this tachash creature 

(Shemos, 25:5). Targum translates the Tachash as “Sasgona”. Rashi explains that it was a multi-

colored animal who was joyous and proud of the way it looked. Hence the name Sasgona: Sas-

Joyous, Gavana - [of its] Colors. Perhaps we can say an additional explanation for Sasgona within 

which we can find the repellent to the Satan. One of the tricks of his trade is to insert safek- 

uncertainties into our pursuit of spiritual achievement. He tells us not to bother, it’s a waste of 

time. You are better off pursuing other dreams, etc.  And even after we perform a mitzva or do a 

kindness to another, he has us second-guess ourselves. Was it really worth it? Is Hashem truly 

proud of me?  

 There is an old Jewish saying “Ain simcha kehataras hasefaikos”- “There is no greater joy 

than having one’s uncertainties removed”. This is true on many levels including probably the 

greatest simcha of all, realizing true joy by fending off the Satan’s quest to insert safek into every 

situation of our lives 

 That is what the Tachash a.k.a the Sasgona represents. Rashi explained gona (written with 

one vav) similar to gavana-colors (which has two vavs). It could also be read as gavna (which also 

has one vav). Gavna means (as we find in Gemara “B’chee hai gavna”) a thing or a situation. Sas-

gavna would thus translate as “joyous in things/situations”. This is the antidote to the Satan. He is 

trying to take the joy out of our religious experiences but we respond to him Sas-gavna-we are 

joyous in all things Yiddish and in all situations. 

 This is the map of life, some initial struggle followed by an ending of unbridled joy. From 

eleven coils up to the thirteen, from the penultimate stanza of Chad Gadya to the fabulous ending, 

and from the goat-hair to the vivid and lost in time Sasgavna. 

Have a great Shabbos, 
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