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In this week’s parsha, we read (Shemos 31, 12): ויאמר ה’ אל“ 

אות כי  תשמורו  שבתותי  את  אך  לאמר,  ישראל  בני  אל  דבר  ואתה  לאמר,   משה 

מקדשכם” ה’  אני  כי  לדעת  לדורותיכם  וביניכם  ביני   Hashem said --היא 
to Moshe, saying: “And you, speak to Bnei Yisrael, saying: 
‘Just observe My Shabbasos, for it is a sign between Me 
and you for your generations, to know that I am Hashem, 
Who sanctifies you.’”  The commentaries note an oddity in this 
directive.  Throughout the Torah, when HKB”H instructs Moshe 
Rabeinu to address Bnei Yisrael, we find the formula: דבר אל בני“ 

  ”.you“ —“ואתה” Here, however, HKB”H adds the word  .ישראל”

In Likutei Torah, our master, the Arizal, provides us with 
a sound and rational explanation.  The Midrash (S.R. 1, 28) 
related to the passuk (Shemos 2, 11) teaches us that Moshe 
Rabeinu instituted Shabbas observance for Yisrael, while they 
were still in Mitzrayim: 

“וירא בסבלותם, ראה שאין להם מנוחה, הלך ואמר לפרעה, מי שיש לו עבד, 

אם אינו נח יום אחד בשבוע הוא מת, ואילו עבדיך אם אין אתה מניח להם יום אחד 

ותיקן  בשבוע הם מתים. אמר לו ]פרעה[, לך ועשה להן כמו שתאמר, הלך משה 

להם את יום השבת לנוח”.

“He witnessed their suffering.”  He observed that they 
had no respite (no “menuchah”). So, he appealed to Pharaoh 
on their behalf.  He argued that without a day of rest once a 
week, the slaves would surely die.  Pharaoh conceded and told 
Moshe to give them a day of rest.  Moshe established Shabbas as 
their day of rest.  

Thus, Yisrael observed the day of Shabbas in Mitzrayim, alBeis 
not for the intended, optimal purpose.  It provided them with a 
brief respite from their laborious servitude; they did not observe 
Shabbas l’shem shamayim.  It was for this reason that HKB”H 
emphasized to Moshe: ”ואתה“— “you.”  In other words, until now, 

they observed the Shabbas that you chose for them in Mitzrayim, 
to rest from their strenuous labor.  From now on, however, they 
will observe the Shabbas that I intended for them—solely for 
the sake of Hashem.  HKB”H indicates this change by employing 
the restrictive term ״אך״—“just”—and ”שבתותי“.  It is specifically 
“My Shabbasos” that I am commanding them to observe.  This 
concludes his sacred remarks.  

As it is the nature of Torah to be elucidated in seventy 
different ways, I would like to propose a wonderful explanation 
of my own.  First, let us note Rashi’s comment: “And you,” 
although I charged you to command them concerning the 
work of the Mishkan, do not view things so lightly as to push 
aside the Shabbas because of that work.  “Just observe My 
Shabbasos.”  Although you will be eager and enthusiastic 
in the enthusiasm of the work, let not Shabbas be pushed 
aside before it.  All appearances of the terms ״אך״ and ״רק״ 
are exclusions.  Here, ״אך״ serves to exclude Shabbas from 
the work of the Mishkan.  

The commentaries find this puzzling.  Why was it 
necessary for the Torah to teach us that the mitzvah of 
building the Mishkan does not override the observance of 
Shabbas?  After all, we have a fundamental principle (Shabbas 
133a): כל מקום שאתה מוצא עשה ולא תעשה, אם אתה יכול לקיים שניהם“ 

תעשה” לא  וידחה  עשה  יבוא  לאו  ואם   whenever you find a—מוטב, 
concomitant “aseh” and “lo ta’aseh,” if you can fulfill them 
both, it is preferable; if not, the “aseh” overrides the “lo 
ta’aseh.”  Now, seeing as it is possible to fulfill both mitzvos 
concomitantly—constructing the Mishkan on the normal 
weekdays—it is obvious that there is no reason to desecrate 
the Shabbas in order to build the Mishkan.  
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Both the Construction of the Mishkan  
and the Observance of Shabbas  

Atone for the Cheit Ha’Eigel

It appears that we can reconcile this apparent difficulty by 
referring to Rashi’s commentary (Shemos 31, 18).  According 
to the order of the parshiyos—Terumah, Tetzaveh, Ki Tisa—
the Torah mentions the construction of the Mishkan first; only 
afterwards, in this week’s parsha, is the mitzvah of Shabbas-
observance mentioned; and towards the end of the parsha, we 
find the account of the “cheit ha’eigel.”  In actuality, the “cheit 
ha’eigel” preceded the construction of the Mishkan.  As Rashi 
explains: Earlier and later events are not presented in the 
Torah in chronological order.  The incident involving the 
“eigel” occurred many days prior to the command related 
to the work of the Mishkan.  For, the luchos were shattered 
on the seventeenth of Tamuz; on Yom HaKippurim HKB”H 
forgave Yisrael; on the following day, they began dealing 
with the contribution to the Mishkan; it was erected on the 
first of Nissan.  Clearly, this deserves clarification.  Why, indeed, 
did HKB”H not present the events in chronological order?  Why 
do the details of the Mishkan and the observance of Shabbas 
appear before the “cheit ha’eigel”?  

First let us suggest a simple explanation.  We learn from 
the Rama in Hilchos Krias HaTorah (O.C. 138, 1), who cites the 
Rishonim: ”ויכוין שיתחיל תמיד לקרוא בדבר טוב ויסיים בדבר טוב“—one 
should attempt to always begin learning with something 
positive (good) and to conclude with something positive.  
For this reason, HKB”H presented the parshiyos of Terumah 
and Tetzaveh first, since they deal with the construction of 
the Mishkan and its utensils.  Then, in this week’s parsha, He 
presents the mitzvah of Shabbas; subsequently, the Torah 
relates the events pertaining to “cheit ha’eigel.”  Then the 
parsha concludes on a positive note; HKB”H accepts Moshe’s 
tefilah and forgives Yisrael, as indicated by the giving of the 
second luchos.  

Let us now add a tantalizing thought as to why HKB”H 
presented the details of the Mishkan and the mitzvah of 
Shabbas-observance prior to chronicling the “cheit ha’eigel.”  
Chazal teach us that the Mishkan represented an atonement for 
the “cheit haeigel.”  This is explained in the following Midrash 
(S.R. 51, 8) related to the passuk (Shemos 38, 21): 

“אלה פקודי המשכן משכן העדות, אמר הקב”ה, יבוא זהב המשכן ויכפר על זהב 

העגל. אמר הקב”ה לישראל, בשעה שעשיתם את העגל הכעסתם אותי באלה אלהיך, 

עכשיו שעשיתם המשכן, באלה אני מתרצה לכם, הוי אלה פקודי המשכן”.

“These are the accountings of the Mishkan, Mishkan 
HaEidut (the Mishkan of Testimony).”  HKB”H said, “The gold 
of the Mishkan will come and atone for the gold of the ‘eigel.’”  
HKB”H said to Yisrael, “When you made the ‘eigel,’ you made 
Me angry with the words: ‘These are your gods.’  Now that 
you have made the Mishkan, I will forgive you with ‘these’—
that is: ‘These are the accountings of the Mishkan.’”   

This is also explained in the Midrash Tanchuma (Pekudei 2):

“משכן העדות, עדות לכל האומות שנתרצה הקב”ה לישראל על מעשה העגל. 

להם  שנתרצה  עד  סנגוריא  עליהם  ולימד  משה  עמד  מעשה  אותו  כשעשו  כיצד, 

לך  לו,  אמר  שנתרצית.  לאומות  מודיע  ומי  עולם  של  רבונו  משה,  אמר  הקב”ה. 

אמור להם )שמות כה-ח( ועשו לי מקדש ושכנתי בתוכם, לכך כתיב משכן העדות, 

שהמשכן מעיד שהשכינה בישראל”.

The Mishkan was testimony to the nations of the world 
that HKB”H forgave Yisrael for the act of the “eigel.”  When 
they performed that ignoble deed, Moshe defended them and 
pleaded on their behalf until HKB”H forgave them.  Moshe said, 
“Master of the Universe, who will inform the nations of the 
world that you were appeased?”  He said to him, “Go tell them: 
‘And they shall make Me a Sanctuary so that I may dwell 
among them.’”  Therefore, it is referred to as “the Mishkan 
of Testimony,” because the Mishkan attests to the fact that the 
Shechinah is present in the midst of Yisrael.  

Now, we know that Shabbas-observance also serves as 
atonement for the “cheit ha’eigel,” as we have learned in the 
Gemara (Shabbas 118b): עבודה עובד  אפילו  כהלכתו  שבת  המשמר   “כל 

 זרה כדור אנוש מוחלין לו, שנאמר )ישעיה נו-ב( אשרי אנוש יעשה זאת וגו’ ]שומר

לו” מחול  אלא  מחללו  תקרי  אל  מחללו,   anyone who observes -- שבת[ 
Shabbas with all of its halachos, is forgiven even for the serious 
transgression of idolatry.  The Beis Yosef (OC 242) explains why 
this is so. Avodah zarah—idolatry-- constitutes heresy, a denial 
of Hashem; conversely, Shabbas-observance is an affirmation of 
our emunah in Hashem. Therefore, it is obvious why observing 
Shabbas -- demonstrating our firm emunah that Hashem created 
the world in six days and rested on the seventh day — serves 
as atonement for the act of idolatry associated with the “cheit 
ha’eigel.”  Furthermore, the Beis Yosef explains that Shabbas is 
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equivalent to all of the other mitzvos; for it demonstrates the 
verity of divine supervision, the creation of the world and the 
heavenly origins of the Torah.  So, when a Jew observes Shabbas, 
it is evident that he does not truly believe in his “avodah zarah.”  
Therefore, the teshuvah he performs effects forgiveness.  

It is now evident why HKB”H began these parshiyos on a 
positive note; He chose to present the details of the Mishkan 
and the mitzvah of Shabbas-observance prior to chronicling 
the “cheit ha’eigel.”  The common denominator shared by the 
mitzvos of the Mishkan and Shabbas is that they both constitute 
a remedy prior to the ailment; they both atone for the “cheit 
ha’eigel.”  It was in the merit of these two mitzvos that HKB”H 
was appeased and gave Moshe the second set of luchos.  

This enlightens us as to why it was necessary for the Torah to 
exclude the building of the Mishkan on Shabbas.  As noted, the 
Torah discusses the building of the Mishkan and the mitzvah 
of Shabbas prior to the “cheit ha’eigel,” even though the “cheit 
ha’eigel” actually preceded them both.  The Torah did so to teach 
us that both entities atone for that monumental transgression.  
Thus, we might have concluded erroneously that both acts of 
tikun must be performed simultaneously—that two acts are 
better than one, and together they atone for the “cheit” more 
effectively.  In other words, while observing the halachos of 
Shabbas—by not performing any personal labor—they should, 
nonetheless, engage in the construction of the Mishkan—a form 
of communal labor.  

Therefore, the Torah admonishes us: ”אך את שבתותי תשמורו“—
employing the term of exclusion ”אך“.  In other words, when 
Shabbas arrives, you shall observe the Shabbas exclusively 
to atone for the “cheit ha’eigel.”  Do not combine the labor of 
the Mishkan with Shabbas-observance to accomplish this 
atonement.  For, the kedushah of Shabbas alone is so great and 
powerful that it does not require any additional assistance.  The 
reason HKB”H also added a second form of tikun for the “cheit 
ha’eigel”—namely the Mishkan—was to provide atonement 
during the weekdays, as well.  

“The skin of Moshe’s face shone” 
from the Magnificent Light of the Two Crowns

Following this line of reasoning, let us proceed to explain 
HKB”H’s directive to Moshe: ואתה דבר אל בני ישראל אך את שבתותי“ 

 We will begin by focusing on that which is written in  .תשמורו”
this week’s parsha after Moshe came down from the mountain 
with the second set of luchos (Shemos 34, 29): משה ברדת   “ויהי 

 מהר סיני ושני לוחות העדות ביד משה ברדתו מן ההר, ומשה לא ידע כי קרן עור

 and it was when Moshe descended from Har—פניו בדברו אתו”
Sinai--with the two luchos of the Testimony in the hand of 
Moshe as he descended from the mountain—Moshe did not 
know that the skin of his face had become radiant when He 
had spoken to him.  

The fact that the Torah only mentions this phenomenon 
with regards to Moshe’s descent from the mountain with the 
second luchos, suggests that his face was not radiant when he 
descended with the first luchos.  This deserves further scrutiny; 
why indeed did his face not shine when he came down with 
the first luchos?  Sensing this discrepancy, Rashi (ibid.) asks: 
From where did Moshe merit the “rays of splendor”?  The 
Siftei Chachamim provide the following clarification regarding 
Rashi’s comment: In other words, with the second luchos, 
he merited more remarkable “rays of splendor” than with 
the first luchos.  Rashi answers: From the cave (the cleft of 
the rock mentioned in Shemos 33, 22).  For, HKB”H placed His 
hand over his face, as it says, “And I will cover with My palm.”  
This transpired after the shattering of the first luchos.  

Regarding this subject, we find an amazing explanation 
provided by Rashi and Tosafot related to the following Gemara 
(Shabbas 88a):

“דרש רבי סימאי, בשעה שהקדימו ישראל נעשה לנשמע, באו ששים ריבוא של 

מלאכי השרת לכל אחד ואחד מישראל, קשרו לו שני כתרים, אחד כנגד נעשה ואחד 

כנגד נשמע, וכיון שחטאו ישראל ירדו מאה ועשרים ריבוא מלאכי חבלה ופירקום...

 Rabbi Simai expounded:  At the time Yisrael preceded
 “na’aseh” to “v’nishma,” sixty myriads of ministering
 angels came to each and every Jew.  They tied two crowns
 on each one—one corresponding to “na’aseh” and one
 corresponding to “nishma.”  But when Yisrael sinned,
 one hundred and twenty myriads of destructive angels

 descended and removed them . . .

אמר רבי יוחנן, וכולן זכה משה ונטלן, דסמיך ליה )שם ז( ומשה יקח את האהל. 

אמר ריש לקיש, עתיד הקב”ה להחזירן לנו, שנאמר )ישעיה לה-י( ופדויי ה’ ישובון 

ובאו ציון ברנה ושמחת עולם על ראשם, שמחה שמעולם על ראשם”.
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Rabbi Yochanan said: Moshe merited all of them, and 
indeed he took them.  For next to the aforementioned 
passuk, it is written: “And Moshe would take the tent.”  
Rashi notes the similarity between the term ״אהל״ (meaning 
“tent”) and ״הלו״ (meaning “shining”) that appears in a passuk in 
Iyov (29, 3).  Thus, the passuk cited by Rabbi Yochanan alludes 
to the shining radiance that emanated from the crowns Moshe 
took.    Reish Lakish said: In the future, HKB”H will return 
them to us . . . 

For proclaiming “na’aseh” before “nishma,” every member of 
Yisrael received two crowns—one corresponding to “na’aseh” 
and one corresponding to “nishma.” After they sinned, these 
crowns were confiscated. Rabbi Yochanan teaches us that 
Moshe merited receiving all of the crowns and, indeed, he took 
them. Reish Lakish said that HKB”H will return them to us in 
the future. Tosafot explain that the two crowns were radiant 
and splendorous; so, when Moshe took them, his countenance 
became radiant.  Thus, we learn from the comments of Rashi 
and Tosafot that the “rays of splendor” on Moshe’s face came 
from the two crowns that were confiscated from Yisrael and 
given to Moshe.  

This inspired me to suggest another explanation as to why 
Moshe’s face was not radiant when he descended with the first 
luchos.  Indeed, the two crowns were taken away from Yisrael 
when they sinned with the “eigel.”  Moshe did not receive them, 
however, until he ascended the mountain to receive the second 
luchos.  This is consistent with HKB”H’s remark to Moshe when 
he was on the mountain receiving the first luchos (Shemos 32, 
מצרים” :(7 מארץ  העלית  אשר  עמך  שחת  כי  רד   Go, descend; for --“לך 
your nation that you have brought up from Mitzrayim has 
acted corruptly.  Rashi explains: “Go descend” from your 
greatness; I did not give you greatness except on their 
account.  At the time, Moshe was banished by decree of the 
Heavenly Beis Din.  

Seeing as Moshe was instructed to step down from his lofty 
status—and was even banished from the Heavenly Court--as 
a consequence of “cheit ha’eigel”; it is clear that he was not 
bequeathed Yisrael’s crowns at that traumatic, trying time.  
Subsequently, however, after beseeching HKB”H on behalf of 
the holy people of Yisrael, it states (Devarim 9, 18): ואתנפל“ 

שתיתי לא  ומים  אכלתי  לא  לחם  לילה,  וארבעים  יום  ארבעים  כראשונה  ה’   לפני 

להכעיסו” ה’  בעיני  הרע  לעשות  חטאתם  אשר  חטאתכם  כל   then I fell—על 
in prayer before Hashem as the first time—forty days 

and forty nights—bread I did not eat and water I did not 
drink, because of your entire sin that you committed, to 
do that which is evil in the eyes of Hashem, to anger Him.  
HKB”H acquiesced to his entreaty by instructing him to ascend 
Har Sinai to receive the second luchos.  At that time, he was 
given the two crowns that had been confiscated from Yisrael.  
Therefore, his face radiated with the “rays of splendor” from the 
two crowns specifically when he came down from the mountain 
with the second set of luchos.  

On Shabbas Kodesh Moshe Returns  
the Crowns to Yisrael

Now, it is well-known from all of our sacred sources that 
Moshe Rabeinu returns the illumination of the two crowns 
to Yisrael on every Shabbas.  This revelation comes from our 
master, the Arizal, in Sha’ar HaKavanos: 

“תכוין אל מה שביארנו בענין ישמח משה במתנת חלקו, כי כשעלה משה רבינו 

ישראל  וכשחטאו  אורה...  חלקי  אלף  אליו  ניתנו  התורה,  לקבל  סיני  הר  אל  ע”ה 

בעגל נסתלקו ממנו בעון ישראל, ולא נשתייר בו רק חלק אחד מן האלף, והיא סוד 

האלף זעירא דויקרא אל משה )ויקרא א-א(...

והנה בכל ערב שבת בבוא ליל השבת, חוזר משה רבינו ע”ה לקחת אותם הארות 

של אלף חלקים שלו עצמם שנאבדו ממנו, ולוקחם בסוד תוספות קדושת שבת... 

ביום השבת,  כי משה הוא שמח עתה  פירוש,  ישמח משה במתנת חלקו,  וזה סוד 

במתנת חלקו עצמו האלף שנאבדו ממנו, ועתה ניתנו לו במתנה ביום השבת”.

This pertains to what we explained in relation to the 
tefilah חלקו״ במתנת  משה   ,When Moshe Rabeinu, a”h  .״ישמח 
ascended Har Sinai to receive the Torah, he was given one 
thousand portions of light . . . and when Yisrael sinned with 
the “eigel,” they [those portions of light] left him on account 
of the Yisrael’s sin; only one portion of the one thousand 
remained with him. That is the secret of the small “aleph” 
of  ״ויקרא אל משה״ (Vayikra 1, 1) . . . 

Now, on every erev-Shabbas, when Shabbas arrives, 
Moshe Rabeinu, a”h, returns to claim those one thousand 
portions of light belonging to him that he lost.  He takes 
them as a form of extending (enhancing) the kedushah of 
the Shabbas . . . this is the significance of the tefilah ״ישמח 

חלקו״ במתנת   In other words, Moshe is now overjoyed  .משה 
with the day of Shabbas, with the gift that was allotted to 
him personally, the one thousand portions that he lost.  For, 
now, they are given to him as a gift on the day of Shabbas.  
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Let us suggest a simple explanation as to why Moshe Rabeinu 
returns all of the crowns to Yisrael on every Shabbas.  As we 
learned from Reish Lakish in the Gemara cited above: “In the 
future, HKB”H will return them to us.”  Now, the kedushah of 
Shabbas is a semblance of Olam HaBa, as we have learned in the 
Gemara (Berachot 57b): ”הבא לעולם  מששים  אחד   Shabbas --“שבת 
is one-sixtieth of Olam HaBa.  Therefore, on every Shabbas, 
Moshe Rabeinu returns the crowns to Yisrael, mirroring the 
situation that will exist in Olam HaBa.  

In the sacred words of the great Rabbi of Apta, zy”a, in Ohev 
Yisrael (Vayakheil), we find a precious gem.  He teaches us 
that Moshe was bequeathed the holy lights of the two crowns 
in order to prevent them from falling under the control of the 
negative, external forces—the “chitzonim.”  

In this manner, the Ohev Yisrael explains why Moshe returns 
them to Yisrael on Shabbas, based on the Gemara’s statement 
cited above: אנוש כדור  זרה  עבודה  עובד  אפילו  כהלכתו  שבת  המשמר   “כל 

לו”  anyone who observes Shabbas properly, with all of--מוחלין 
its halachos, is forgiven even for the serious transgression of 
idolatry.  Based on this teaching, it follows that with the arrival 
of every Shabbas, Yisrael are forgiven for the “cheit ha’eigel.”  
Therefore, Moshe gets back the one thousand lights that were 
taken away from him as a consequence of the “cheit ha’eigel.”  
He, in turn, graciously returns to Yisrael the illumination of the 
two crowns that were taken away from them due to their sin.  

Based on this notion, he explains quite eloquently, the 
following passuk in parshat Vayakheil (Shemos 35, 1): ויקהל“ 

לעשות ה’  צוה  אשר  הדברים  אלה  אליהם  ויאמר  ישראל  בני  עדת  כל  את   משה 

שבתון שבת  קודש  לכם  יהיה  השביעי  וביום  מלאכה  תעשה  ימים  ששת   אותם, 

 and Moshe assembled the entire assembly of Bnei—לה’”
Yisrael and said to them: “These are the things that Hashem 
commanded to do them: ‘For a period of six days, work may 
be done, but the seventh day shall be holy for you, a day 
of complete rest for Hashem.’”  He interprets the word ”עדת“ 
(meaning “assembly”) in the passuk as being related to the word 
 Thus, Moshe is referring to  .(”meaning “their crown) “עדיים”
Yisrael’s crowns that he accumulated and acquired from Yisrael 
as a result of “cheit ha’eigel.”  Then he explains to them that in 
the merit of Shabbas-observance, which serves as atonement 
for the “cheit ha’eigel, they will merit the return of the radiant 
light of the two crowns.  

Tefillin Shel Yad and Shel Rosh 
 Correspond to the Two Crowns

As a loyal servant in the presence of his master, it appears that 
we can add a tantalizing idea to his extraordinary remarks.  As 
the Ohev Yisrael explained, Moshe accumulated all of Yisrael’s 
lost valuables, namely the lights of the two crowns that were 
taken from them.  Then he says: “These are the things that 
Hashem commanded to do them: ‘For a period of six days, 
work may be done, but the seventh day shall be holy for 
you, a day of complete rest for Hashem.’”  This implies that 
it is necessary to make preparations during the six weekdays 
in order to merit the return of the crowns on Shabbas.  We will 
endeavor to explain the nature of these preparations.  

To do so, we will introduce a priceless lesson gleaned from 
the incredible teachings of two of our great luminaries—Rabbi 
Tzaddok HaKohen of Lublin, zy”a, in Pri Tzaddik (Kedoshim 
8) and the Sefas Emes (Shavuos 5641).  They teach us that 
HKB”H gave us the mitzvah of donning tefillin shel yad and 
tefillin she rosh, because the two tefillin represent the lights 
of the two crowns Yisrael received for proclaiming “na’aseh” 
prior to “nishma.”  

Let us explain.  For most people, the tefillin shel yad are placed 
on the left arm with the help of the right hand.  It corresponds 
to Yisrael’s proclamation of “na’aseh”; because everything a 
person does, he does using both hands.  Tefillin shel rosh, on 
the other hand, which are worn near the brain, correspond to 
the proclamation of “v’nishma”; because a person’s hearing 
and comprehension involve the brain.  

They explain very eloquently why tefillin are not donned on 
Shabbas.  The Gemara (Eiruvin 96a) derives this fact from the 
passuk (Shemos 13, 9): ”והיה לך לאות על ידך“-- and it shall be a 
sign upon your arm.  Shabbas, however, is a sign in its own 
right; therefore, the sign of tefillin is not required on Shabbas.  
Now, based on what we have just learned, the reason is simple.  
On every Shabbas, Moshe returns the lights of the two crowns 
to Yisrael; thus, the illumination we possess on Shabbas takes 
the place of the tefillin.  

Donning the Tefillin during the Week 
Prepares Us for the Two Crowns on Shabbas

It appears that they are teaching us a fundamental principle.  
The mitzvah of donning tefillin on the six weekdays serves as a 
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preparation for Shabbas Kodesh.  For, the two tefillin represent 
the two crowns we received and then lost, as a consequence of 
the “cheit ha’eigel.”  In the merit of this preparation, we receive 
the illumination of the two crowns from Moshe Rabeinu with 
the arrival of every Shabbas Kodesh.  

This provides us with a very nice understanding of what 
Rabeinu Bachayei writes in parshat Lech Lecha (Bereishis 
17, 24).  Every Jew requires two signs that serve as his two 
witnesses.  During the week, we have the sign of “milah” and 
the sign of tefillin.  On Shabbas, the sign of Shabbas itself takes 
the place of the tefillin.  Our sacred sources provide us with a 
very nice allusion; the word שב”ת is an abbreviation for ש’בת 

 Shabbas in place of tefillin.  As explained, in the—ב’מקום ת’פילין
merit of the mitzvah of tefillin shel yad and tefillin shel rosh—
representing the two crowns of “na’aseh v’nishma”—we merit 
receiving the actual illumination of the two crowns themselves 
from Moshe Rabeinu—creating a semblance of Olam HaBa.  
Hence, Shabbas truly takes the place of the tefillin.  

It is with great joy and satisfaction that we can now apply 
what we have learned to interpret the passuk: ויקהל משה את כל“ 

 Moshe collected all of the valuables and crowns—עדת בני ישראל”

that were confiscated from Yisrael due to the “cheit ha’eigel”; 
אותם” לעשות  ה’  צוה  אשר  הדברים  אלה  אליהם   so that they—“ויאמר 
would be able to get them back; ”ששת ימים תעשה מלאכה“—in the 
merit of the sacred practice a Jew performs on every one of 
the six weekdays, namely the donning of tefillin shel yad and 
shel rosh, representing the crowns of “na’aseh v’nishma.”  For, 
in the merit of this special mitzvah: יהיה לכם קודש  “וביום השביעי 

 the illumination of the two crowns returns to—שבת שבתון לה’”
Yisrael on every Shabbas.  

We can now appreciate why HKB”H employs the term 
 in our parsha when addressing Moshe with regards to “ואתה”
the mitzvah of Shabbas.  “You”--who merited receiving the two 
crowns that were confiscated from Yisrael—“speak to Bnei 
Yisrael, and say to them”: ”אך את שבתותי תשמורו“—in the merit 
of Shabbas-observance, HKB”H returns to Yisrael the crowns 
via Moshe Rabeinu.  He substantiates this claim as follows: 
לדורותיכם” וביניכם  ביני  היא  אות   after all, Shabbas is a sign in—“כי 
its own right, supplanting the sign of tefillin, representing the 
two crowns; ”לדעת כי אני ה’ מקדשכם“—know, with certainty, that 
I, Hashem, sanctify you on Shabbas Kodesh by means of the 
crowns that Moshe returns to Yisrael. 
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