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Harav Hagaon Yosef Elefant Shlit’’a 

 

In this week’s parashah we find the first encounter between Yaakov Avinu and Eisav, in which 

Yaakov sells Eisav the bechorah for what is essentially a bowl of cholent.  

 

This happened on the day Avraham Avinu passed away – the day when Eisav wasיוצא לתרבות רעה 

and transgressed all the cardinal sins. Yet we find no mention of these sins in the Torah; the 

Torah tells us only that:  ְׁת ֹּאַכל ַויֵּשְׁ ה ַוי ֹּרָּ כ ו ֶאת ַהבְׁ שָּ ם ַויֵַּלְך ַויִֶּבז עֵּ ַויָּקָּ . Obviously, the ה ֹּרָּ כ ו ֶאת ַהבְׁ שָּ  ַויִֶּבז עֵּ

marked a major turning point in Eisav’s life, and characterizes who he is.  

 

Indeed, as a result of Eisav’s sale of the bechorah to Yaakov, he earned the name Edom for 

himself and his descendants, for all generations. It is puzzling, however, that the name given to 

Eisav refers specifically to the bowl of cholent that he ate, which was just a minor detail of the 

story. Why was an entire nation named after that? Apparently, this detail defines the essence of 

Eisav and the nation that came from him.  

 

The Midrash records a discussion that Eisav and Yaakov had while in the womb. Yaakov said he 

wanted Olam Haba, and he offered Eisav Olam Hazeh. When Eisav inquired what the two 

worlds were about, Yaakov explained that Olam Hazeh is a place where people eat and drink and 

have families, while Olam Haba is purely ruchniyus. Immediately – מיד, says the Midrash – 

Eisav denied techiyas hameisim and chose Olam Hazeh.  

 

The Midrash goes on to describe that when Yaakov met up with Eisav after leaving Lavan’s 

house, Eisav expressed surprise upon seeing that Yaakov had a large entourage of children and 

servants. “Didn’t we make up that you’re taking Olam Haba and I’m taking Olam Hazeh?” he 

asked. Immediately – מיד, the Midrash says – Eisav offered to split the two worlds between 

themselves, suggesting that Yaakov take half of Olam Hazeh and half of Olam Haba. 

 

This Midrash is puzzling on several accounts. Why does it use the word “מיד” to describe Eisav’s 

decisions? And why did Eisav feel a need to deny techiyas hameisim – and, by extension, Olam 
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Haba – when claiming Olam Hazeh as his world? Furthermore, if Eisav denied the existence of 

Olam Haba, how could he then go and offer Yaakov to split the two worlds?  

 

An Ideology of Indulgence 

The baalei mussar note that the passuk first says that Eisav got up and went – ם ַויֵַּלְך  and – ַויָּקָּ

only then did he deride the bechorah. Eisav didn’t really have an ideology; his ideology is 

custom-tailored to his taavos and his immediate needs. Eisav was hungry, and when he was 

hungry, he wasn’t able to see anything else, so he sold his bechorah for a bowl of cholent. Once 

he finished eating and went out to the street, however, he saw that people were incredulous about 

the transaction he had just entered. “Are you crazy?” they asked him. “You sold your bechorah 

for a bowl of cholent?” 

 

To protect himself, Eisav then built an ideology around his choice: ה ֹּרָּ כ ו ֶאת ַהבְׁ שָּ   .ַויִֶּבז עֵּ

This explanation answers the famous question of how could Eisav deride the bechorah and claim 

that it’s worthless, when before and after this incident he attributed value to it. Rashi, citing the 

Chazal, describes how Eisav negotiated with Yaakov over the bechorah prior to this incident, and 

later on, Eisav lets out a bitter wail and yells that Yaakov took away his bechorah. Did Eisav 

value the bechorah or not? The answer is that Eisav knew very well what the bechorah was, but 

since his ideology was tailored around his taavos of the moment, in a moment of weakness, he 

was able to exchange the bechorah for cholent. In order to save face, he then had to build a 

worldview around this decision, so he went and disparaged the bechorah.  

 

This insight explains the emphasis on “מיד.” Does Eisav believe in Olam Haba? No, he believes 

in cholent. He has no ideology; his convictions are a reflection of whatever impulse he is 

experiencing at the moment, be it kinah, taavah, or kavod. Chazal are stressing here that Eisav 

has no long-term hashkafah, no emes. Rather, his sense of truth and right and wrong is 

completely a function of his desires. If at one moment it is in his interests to deny techiyas 

hameisim, he will do that – immediately.  

 

Eisav also had to deny the existence of Olam Haba in order to claim Olam Hazeh for himself, 

because he wasn’t interested in taking Olam Hazeh with a guilt trip. In order for him to embrace 

Olam Hazeh, he had to convince himself that there’s no Olam Haba.  

 

Later, when he decided that he was interested in Olam Haba, he did believe in it – immediately.  

 

The essence of Eisav is living in the desire of the moment. Indulging in a momentary desire is a 

halbeh tzarah. But when you custom-tailor your worldview, your hashkafah, your sense of right 

and wrong and emes and sheker around that desire, you’re embracing an existence of sheker.  

 

Standing for Nothingness 

On the words ה ֹּרָּ כ ו ֶאת ַהבְׁ שָּ :the Ramban says ,ַויִֶּבז עֵּ פץ בכסילים רק שיאכלו וישתו ויעשו חפצם כי אין ח

 People like Eisav seek only to eat and drink and indulge their desires .בעתם ולא יחושו ליום מחר

right now. They don’t think about tomorrow.  

 

The name עשו, Chazal note, is related to the word שוא, which means nothingness. Yaakov Avinu 

is emes, while Eisav is the epitome of sheker, and the battle between them throughout the 
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generations is a battle between emes and sheker. The Maharal uses this idea to explain the 

mitzvah of mechiyas Amalek. You can’t wipe out something that has an existence, the Maharal 

explains. If there’s an obligation to wipe out Amalek, that means Amalek doesn’t really exist – it 

is has no reality.  

 

Eisav is שוא – the absence of emes and reality. He’s not a person who does something wrong and 

then acknowledges that it was wrong, he’s a person who does something wrong and then bends 

his hashkafos to support his actions. He can’t say, “I had a bad day” and move on. Instead, he 

says, “Everything I do is right” – and then he finds a reason why he’s right. That’s the ultimate 

sheker, because it means he has no sense of truth. His whole metzius is taavah and Olam Hazeh, 

with no objective ideology. The ideology goes after the cholent. And that’s why Eisav is called 

Edom. He traded in his Olam Haba for a bowl of cholent, a momentary desire, and that was his 

essence. If you’ll ask what Eisav represents, what the ideology of the nation of Edom is, the 

answer is: cholent. It’s not a minor detail – it’s who he is.  

 

The  מֹו א שְׁ רָּ ן קָּ ֱאדֹוםַעל כֵּ  wasn’t because Eisav indulged a momentary taavah. That alone would not 

have justified naming a mighty nation “Cholent.” The reason they called him “Cholent” was 

because the bowl of cholent defined his priorities and worldview. Accordingly,  הַויִֶּבז ֹּרָּ כ ו ֶאת ַהבְׁ שָּ עֵּ  

was the most critical thing that happened on the day that Eisav was יוצא לתרבות רעה. 

 

Today, we are in Galus Edom, a galus in which cholent has become more than a momentary 

taavah or a passing yetzer hara. It’s an ideology, around which right and wrong are custom-

tailored. When a person crosses over from indulging a temporary weakness to creating an entire 

worldview out of it, that’s the world of Eisav and Edom. Often, you hear people talk, and it’s 

clear that they don’t even realize how they’re tailoring their hashkafah to their desires.  

 

Yaakov Avinu, on the other hand, inhabits the world of emes. In the ohel of Torah, in the beis 

midrash, we not only stay away from sheker, we actually develop a sense of emes and right and 

wrong.   

 

Gut Shabbos. 


