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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Running From Honor – With Cause(1) 
How can I carry alone your being bothersome, your burdens, and your 
quarrels? 
It used to be hard to find people to assume positions of communal 
leadership. The best people ran from kavod, and were unwilling to give up 
time that could be spent on learning, which was the all-consuming passion 
of the most spiritually oriented. Those who did see the necessity did not 
win the approval of all of their colleagues. Thus, Mordechai’s entrance to 
government service under Achashverosh, say Chazal,(2) was hailed by 
most – but definitely not all – of his peers. 
With the passage of time, and the decline in spiritual level relative to earlier 
generations, it would become easier for qualified people to don the mantle 
of leadership. Or so we would think. Our observation is that this is not the 
case. Unfortunately, it is not because people have catapulted to spiritual 
heights previously lost. People avoid these positions because of more 
pedestrian, practical reasons. Moshe Rabbenu anticipated all of them. 
One reason is the tendency of many people to assume the worst of their 
leaders. This occurs not only when there are grounds for suspicion, but even 
in regard to the most perfect leaders a community could know. Thus, we 
find that people murmured behind Moshe’s back, accusing him of all kinds 
of illicit behavior, consuming people’s goods, etc. This behavior 
corresponds to the second element in our pasuk: their burdens. They aren’t 
“bothersome” in this regard – they don’t make the official toil unnecessarily 
– but they create a burden on the shoulders of the leader. Wherever he goes, 
the weight of unfair scrutiny and criticism weighs upon him. Potential 
leaders who have watched this occur to others run from it like the plague. 
A second factor is the need of some people to always be right. They refuse 
to give in, even when that would be best for all concerned. When a leader 
has to deal with a large number of people, every one of whom feels 
compelled to emerge as the “winner,” it takes a huge amount of time and 
energy to accomplish anything. This is vexing and “bothersome.”’ Potential 
leaders say to themselves, “Do I really need this?” 
Lastly, an occupational hazard of leadership is observing the constant 
battles between people and families. The leader may stay out of the battle 
zone, but it still hurts the leader with a more elevated nature to see so many 
people at their worst. Moshe refers, appropriately enough, to this behavior 
as their “quarrels.” Potential leaders see this as an occupational 
environment as desirable as the broom-closet office. 
Moshe’s rhetorical question to Hashem, then, is really an inventory of the 
reasons that leadership can be uncomfortable. It will help us understand a 
riddle to sorts in the Book of Shoftim. The people of Shechem accepted 
Avimelech’s offer to rule over them, replacing the seventy sons of 
Yerubaal. Avimelech then had them all slaughtered. Yotom survived, and 
challenged the people of Shechem with the famous mashal of the three 
trees.(3) The greater population of trees sought a king. They approached 
the olive tree. It declined. Why, it asked, would it give up its honor in order 
to wave at other trees? Next, the trees offered the throne to the fig tree, 
which demurred. Why, it objected, would it want to compromise its goodly 
produce, just to be able to wave at other trees? The mashal continues with 
the trees approaching the grapevine. It, too, declined the offer. Why would 
it want to jeopardize its wine, which gladdens the hearts of many? 
Having few options, continues Yotam, the rest of the trees make their 
proposal to the thorn bush. It cautions them: If you make your offer to me 

in all sincerity, and truly wish me to rule over you, then take shelter in my 
protection. If, however, you are not sincere, then a fire will come forth from 
within me, and consume all of you. 
What does this all mean? 
Let’s examine the qualities of the three trees. The oil of the olive tree 
symbolizes the loftiness of honor and elevation. Oil floats atop other 
liquids. Its bright light honors important occasions. Wine speaks of 
enjoyment and comfort. The fig was an important food. It filled and 
sustained large numbers of people. 
Yotam’s point was that the evil Avimelech rose to power because all of the 
good candidates withdrew from the running. Some were like the olive tree. 
They declined because their honor would be impugned. Too many people 
would be quick to attack any leader, just as people had besmirched Moshe. 
Some turned down the job because they would be wearied by those who 
insisted they were always right. Like the fig, they questioned why they 
should diminish their established productivity by having to please the 
bothersome. Others spurned leadership because they enjoyed their happy 
dispositions, like the vine that produces wine. They shuddered at the 
thought of having to witness countless silly battles between people. 
The deserving candidates all having bowed out, the people turned to the 
unattractive thorn bush. Yotam warns them. Do you realize what you are 
getting into? Do you fully expect to be irritated by the thorns and thistles, 
and completely accept the inferior leader as your best choice? If you are 
prepared to be stuck by the thorns, it may work. But if you agreed to the 
wrong choice because you were too lazy or uninvolved to make the right 
one, then realize that among you are bothersome, burdensome, and 
quarrelsome people. Install a leader who is evil or just ineffective, and the 
community will self-immolate through the fire of internal divisiveness and 
machlokes. 
The problem has been around since the time of Moshe – and even before. 
Nothing has changed – certainly not for the better. 
1. Based on HaMedrash V’HaMaaseh, Devarim (1) by R. Yechezkel 
Lifshitz zt”l 
2. Megilah 16B 
3. Shoftim 9:8-15 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Devorim – Vol. 12, Issue 39 
This week’s issue of Parsha Potpourri is unsponsored. At this point, most of the remaining issues in Sefer Devorim are still unsponsored and available for dedications.  
Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are 
$50 per issue, please send me an email.  Wishing you all a Good Shabbos and a meaningful and easy fast, and I hope that you enjoy the Divrei Torah and Points to 
Ponder!  

)1:1ד העיר רבתי עם (איכה איכה ישבה בד  
Parshas Devorim is traditionally read on the Shabbos preceding Tisha 
B’Av, on which we read Megillas Eichah in which Yirmiyahu mourns the 
destruction of the Beis HaMikdash. Eichah begins by questioning how it is 
possible that Yerushalayim, the city that was once so populous and thriving, 
now sits בדד – all alone, which clearly indicates that the state of being בדד 
is undesirable and painful. 
However, Rav Yisroel Reisman points out that we also find that when 
Bilaam was compelled to bless the Jewish people, he remarked (Bamidbar 
 behold, they are a nation who will – הן עם לבדד ישכן ובגוים לא יתחשב (23:9
dwell alone and will not be reckoned among the nations. Similarly, we find 
in Parshas V’zos HaBeracha (Devorim 33:28) וישכן ישראל בטח בדד – Israel 
shall dwell securely and in solitude. These latter two sources clearly imply 
that the condition of being בדד is praiseworthy and beneficial. How can this 
be reconciled with Yirmiyahu’s lament of Yerushalayim’s post-destruction 
status as בדד? 
Rav Reisman explains that there are two different types of being alone. In 
the first form of בדד, a person feels completely forlorn and abandoned, and 
every ache that he experiences is exacerbated due to his loneliness. 
However, there is a second type of בדד, in which a person is so connected 
to someone else that he becomes oblivious to the rest of the world and 
nothing else matters to him. For example, young newlywed couples are 
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often so infatuated with one another that they appear to be in their own 
bubble, blissfully unaware of everything else transpiring around them. This 
is also a form of בדד, but in contrast to the first type of painful loneliness, 
this second kind is positive and enjoyable. 
Applying this dichotomy to the Jewish people, Bilaam was blessing them 
that they should reach the level of the second type of בדד, in which they are 
so connected to Hashem and the Torah that ובגוים לא יתחשב – they view 
themselves as walled-off and separate, which enables them to shrug off the 
pernicious influences of the society around them. However, there is also a 
form of בדד in which we cut ourselves off from Hashem and other Jews, 
and as a result, we are left alone and forlorn with nobody to interact with, 
and it is this situation that Yirmiyahu was lamenting. 
Applying this insight to our own lives, there are some people who are so 
connected to Torah study and prayer that they become בדד, casting aside all 
other concerns to focus their energies on serving Hashem. Sadly, there are 
others who are so distant from Him that they embody איכה ישבה בדד, and 
whenever they attempt to engage in spiritual pursuits, they become so 
distracted by everything else going on in their lives that they are unable to 
concentrate. In the summer, they have ample free time for relaxation and 
leisure, yet throughout the year they are never able to find even a spare 
moment for serious Torah study. If we find ourselves in this latter category, 
at least on Tisha B’Av itself we should cry over this very situation of  איכה
 and how skewed our priorities and values are. Let us utilize the ישבה בדד
day to mourn the sadness of being distant from Hashem, and be inspired by 
our pain to rectify the disconnect by recommitting ourselves to a life of 
spirituality and closeness to Hashem. 
 אין שאלת שלום לחבירו בתשעה באב, והדיוטות שאינם יודעים ונותנים שלום

)584:20משיבים להם בשפה רפה ובכבד ראש (שלחן ערוך אורח חיים   
Parshas Devorim is normally read on the Shabbos before Tisha B’Av, 
which commemorates the tragic destruction of both Temples. Because 
Tisha B’Av is a day on which we are supposed to remain focused on 
mourning the unparalleled national suffering that transpired, the Shulchan 
Aruch rules that if a person encounters a friend or acquaintance, he should 
not greet him, and if the other person is unaware of this law and ignorantly 
extends greetings, one should answer quietly and with difficulty. 
Rav Mordechai Druk points out that this ruling seems quite 
counterintuitive. The Gemora in Yoma (9b) teaches that the destruction of 
the second Beis HaMikdash, which resulted in the exile in which we still 
find ourselves today, was caused by the sin of sinas chinam (baseless 
hatred), and our Sages teach (Yerushalmi Yoma 1:1) that the key to ending 
this exile and rebuilding the Temple is to rectify the sins that led to its 
destruction. If so, Tisha B’Av would seem to be a day when we should 
specifically be commanded to work on increasing feelings of peace and 
unity by warmly greeting everyone that we encounter. Why on the day that 
we mourn the catastrophic consequences of divisiveness are we told to 
ignore everyone we meet? 
To appreciate Rav Druk’s answer, Rav Yisroel Reisman notes that quite 
frequently, when a computer freezes or malfunctions, the simple solution 
is to turn it off and turn it back on. Very often, a simple reboot enables the 
system to correct itself, and it will immediately begin working properly 
again. Similarly, there is a documented treatment protocol for certain 
speech impediments which involves remaining completely silent for a 
period of time, at which point a speech therapist begins to reteach the 
correct way to speak and pronounce various letters and sounds. The logic 
behind this approach is that when we act out of habit, we often do things 
incorrectly. Therefore, just as with the computer, the appropriate remedy is 
to completely shut down the system and enable it to reset, at which point it 
can be consciously “rebooted” and taught to work properly. 
Applying this concept to Tisha B’Av, Rav Druk explains that quite often, 
when we encounter and greet people, we don’t truly mean what we say. He 
cites the verse in Yirmiyahu (9:7) which is read as part of the Haftorah on 
Tisha B’Av, in which he criticizes his contemporaries for שלום את רעהו ידבר 
– speaking peace to his friend, while ובקרבו ישים ארבו – inside of him, he 
lays a trap and plots an ambush against the very person he is treating as his 
friend. Sadly, greetings today have become hollow, and the perfunctory, 
“How are you doing” has become meaningless. If a naïve person begins to 
actually respond to the query, the questioner will quickly find a reason to 
excuse himself. Hashem despises such hypocrisy, and therefore on Tisha 
B’Av we engage in a reset process in which we intentionally do not greet 
others. This is intended to enable us to reflect upon the meaning of true 
empathy and concern for others, which will enable us to “reboot” and 
consciously begin anew the following day, with a newfound appreciation 
of the importance of sincerely and genuinely greeting another Jew. 
Parsha Point to Ponder (and sources which discuss it): 

1) Rashi writes (1:1) that Moshe mentioned the words Di Zahav - 
abundance of gold - to hint to the sin of the golden calf, which was produced 
because of the large amount of gold that they had. Rashi writes (Shemos 
32:31) that Moshe argued that Hashem indirectly caused the sin by giving 
them so much gold when they left Egypt that they had nothing to do with it 
but sin. How can this be reconciled with Rashi’s comment (Bereishis 3:12) 
that in blaming Hashem for giving him Chava who caused him to eat from 
the forbidden fruit, Adam was guilty of a lack of gratitude to Hashem for 
all of the good that He had bestowed upon him? (Ayeles HaShachar 
Shemos 32:31) 
Answer to Point to Ponder: 
1) Rav Aharon Leib Shteinman suggests that the two situations are not 
comparable. Adam was considered to be displaying an improper lack of 
appreciation because he defended himself by blaming his sin on a kindness 
which Hashem had personally done for him. Moshe's argument, on the 
other hand, pertained to a blessing that Hashem had given not to him, but 
to others, and was therefore appropriate. He adds that even so, only 
somebody on the level of Moshe could speak to Hashem in such a manner. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Devarim - Mussar 
Sefer Devarim begins with Moshe recalling past transgressions of Bnai 
Yisrael in the desert. “It was in the fortieth year, in the eleventh month, 
when Moshe spoke to Bnai Yisrael…” Devarim 1:3). Moshe begins by 
mentioning briefly some of their misdeeds and then continues to describe 
at great length the fiasco of the spies and the sin of the Golden Calf. Rashi 
comments that the mention of the specific date on which Moshe began his 
monologue teaches that he only rebuked them just before his death. “From 
whom did he learn this? From Yaakov, who rebuked his sons just before 
his demise.” 
The Torah commands each and every Jew to admonish his fellow when 
appropriate: “You shall reprove your fellow and do not bear a sin because 
of him” (Vayikra 19:17). Indeed Chazal teach us, “Whoever has the 
capacity to prevent [a sin] and does not is also punished” (Avodah Zarah 
18a). The Ramban paskens, “One who sees that his fellow has sinned or is 
pursuing an improper path, [has] a Mitzvah to correct him” (Hilchos Dei’os 
6:6). All the prophets rebuked Bnai Yisrael consistently and did not wait 
for their imminent demise. 
Shlomo Hamelech speaks consistently of the great need and the value of 
tochacha (admonishment) and mussar: “And reproving mussar is the way 
of life” (Mishlei 6:23), “He who hates rebuke is a boor” (Ibid 12:1). 
“Rebuke a wise man and he will love you” (ibid 9:8). Indeed the Gemara 
in Arachim (12b) quotes Rebbi Yochanan ben Nuri as averring, “I can attest 
that (Rebbi) Akiva was admonished many times due to my registering 
complaints about him to Rabban Gamliel, and this only added to his love 
for me.” 
How then can Chazal assert that reproof should only be give just preceding 
one’s departure from this world. I believe explanation to be that there are 
three types of rebuke. The rebuke by Moshe and Yaakov Avinu was really 
a tzava’ah, a last testament of a leader or a father who is about to pass away. 
He advises his flock or children of what he expects of them after his is gone, 
and where they erred in the past so that they can learn from their mistakes. 
Even in the case of Reuven who had done Teshuva for his sin, Yaakov 
found it necessary to point out the negative middah that caused the sin: 
“Your water-like impetuosity…” (Bereishis 49:4). Similarly, in Yaakov’s 
rebuke of Shimon and Levi for their attack on the city of Shechem, he 
focuses on their negative middah: “Accursed is their rage for it is intense 
and their wrath for it is harsh” (ibid 49:7). 
The rebuke that the Torah commands us to do is to prevent someone from 
doing an aveirah or to encourage him to do a Mitzvah. If he is about to 
commit a sin or has sinned in the past and is likely to continue this behavior, 
we are commanded, when halachically appropriate, to prevent him from 
repeating his misdeeds. 
The third type of is the rebuke is the rebuke that Shlomo Hamelech refers 
to as “chochma umussar – wisdom and discipline” (Mishlei 1:2). This 
refers to the study of what Hashem expects of us and the means by which 
we can achieve a level of perfection. This can be done through personal 
study of mussar texts or by listening to a lecture known as a “mussar 
shmuz”. This form of tochacha usually involves the in depth study of 
portions of Tanach or sayings of Chazal. 
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Each form of reproof has its proper time and requires its own special 
techniques. It is a special talent to present it and true humility to accept it. 
As Shlomo Hamelech declares, “Reproving mussar is the way of life!” 
 

Community Kollel 

Parsha Encounters 
Parshas Devarim - The Three Weeks of Chizuk 
By Rabbi Yoel Steimetz 
5 Av 5777 July 28, 2017 
A Project Of Chicago Community Kollel 
The three-week mourning period for the Beis Hamikdash that precedes 
Tisha B’Av is a time that carries with it an obligation for growth, perhaps 
more so than any other time of the year. We are given the responsibility to 
delve into the significance the Beis Hamikdash and then actually feel its 
loss in our everyday lives. The recognition of the primacy the Beis 
Hamikdash had in Bnei Yisrael's lives two thousand years ago is a lofty 
goal in and of itself; the ability to actually yearn for it in a practical way 
within the framework of our own modern lives seems daunting. The 
upcoming essay will aim to accurately describe the practical place that the 
Beis Hamikdash has in our dayto- day living, hopefully enabling us to 
connect to the communal loss of the Beis Hamikdash on a personal level as 
well. 
Every event that transpired in the history of Klal Yisrael’s history 
correlated with the time of year of its occurrence. The Jews left Egypt 
during the spring, as the origin of the Jewish nation is comparable to the 
sprouting of new vegetation during the spring time. Shavuos was when the 
Jewish people accepted the Torah, the goal of creation, similar to the 
reaping of the harvest that happens during that time. During the summer 
there is still much left to do. The grain must dry in the sun and then be 
bundled, threshed, winnowed and gathered. The fruit must be processed 
and prepared for storage or market. Not until the end of this productive and 
exhausting season can the farmer gather in his produce and truly rejoice in 
the success of his strivings. Here, too, nature is but a reflection of the reality 
above. Man's freedom reaches a climax only when he gathers in his spiritual 
crop from his fields of endeavor. When his personal cycle of 
accomplishment is complete, he presents its end product to G-d as if to say, 
"You gave me life and direction—this is what I have made of Your gifts." 
This is what Succos symbolizes – the time of our gladness. Succos 
represents the attainment of the goals set at the time of the freedom of 
Pesach, and supplies the joy that will lead us into the cold, dark winter, 
when the spirit longs for rejuvenation (See Maharal Netzach Yisroel 
Chapter 66). 
It would thus seem inappropriate for the Churban to transpire during these 
months in particular, at a time of both physical and spiritual rejuvenation. 
The Zohar actually points out that three months of the year are designated 
for strong judgment: Teves, Tammuz and Av. Teves, as R' Moshe Shapiro 
explains, is the time of the greatest darkness of the year—the longest nights 
(See Maharal Gur Aryeh Parshas Balak). This signifies the hazardous time 
that Teves represents, as many negative events occurred for Klal Yisrael 
during that month. It would thus seems strange that the other two months 
of judgment of Tammuz and Av have the least darkness—the shortest 
nights of the year. In light of this information, we conclude that the time of 
the Churban is a time of immense positive spiritual energy, an idea that runs 
very contrary to the horrible events that transpired during these months. 
How could it be that the Churban took place specifically at a time that is 
wedged between the Yomim Tovim and contains great light, when in fact 
it is the time of great sadness for the Jewish People? 
The greatness of the exact moment of the Churban is also stressed in 
Chazal. The Gemara records that the destruction of the Beis Hamikdash 
started on a Motzei Shabbos of Motzei Shevi’is while the kohanim were 
singing shirah to Hashem. This concept also requires thought; why was it 
appropriate for the destruction of the Beis Hamikdash to occur specifically 
at the lofty time of the end of Shabbos and at the end of Shevi’is, 
specifically when the kohanim were on the spiritual plateau of singing 
shirah to Hashem? It would seem logical that at this point of spiritual 
elevation, the Churban would be least likely to transpire, and yet in reality 
we see the opposite is true. All of our questions are leading us to assume 
that the Churban happened at a time of great potential for Bnei Yisrael. The 
question that needs to be addressed is how destruction can be connected to 
a time of such great spiritual elevation; can attainment of greatness lead to 
destruction? 
The Yom Tov of Rosh Chodesh and Tisha B’Av 
The greatest paradox of the day of Tisha B’Av is encapsulated in the pasuk 
that refers to it as a Yom Tov-- קראי עליו מועד .Very intriguing, however, is 
the usage of this exact pasuk to apply the title of Yom Tov to Rosh Chodesh 

as well. The Gemara refers to Rosh Chodesh as a Yom Tov by applying the 
pasuk of ראי עלי מועדק  to it. What connection between Rosh Chodesh and 
Tisha B’Av prompts the Torah to refer to both of them as being part of the 
same Moed? 
The status of Rosh Chodesh as a Yom Tov was actually lost to the men 
after the sin of the Eigel. The women, who did not participate in the חטא 
 never lost the status of Yom Tov for Rosh Chodesh (See Pirkei D’Rabi העגל
Elazar Chapter 45); they are thus commanded to keep Rosh Chodesh as a 
Yom Tov until this day (See Shulchan Aruch Siman 417 and Pri Chadash 
ibid). The fact that the Yom Tov status of Rosh Chodesh was taken away 
at the time of the חטא העגל gives us a hint as to the defining factor of the 
 of Tisha B’Av. We are מועד of Rosh Chodesh and, by extension, to the מועד
left to ponder which aspect of the לחטא העג  contradicted the מועד of Rosh 
Chodesh and how to define the power of מועד of תשעה באב as well. 
The Sin of The Golden Calf and Bnei Yisrael's Greatness 
That Klal Yisrael sinned at the חטא העגל at all is an enigma. Directly after 
the revelation at הר סיני , the incredible exodus from Egypt, and the miracles 
at the Yam Suf, the Jews stopped believing in Hashem and decided to serve 
 Much has been written on this topic, but we will focus on an . עבודה זרה
explanation offered by R' Chaim Friedlander, the late Mashgiach of 
Yeshivas Ponovezh. 
During the time that the Yidden were redeemed from Egypt, they 
experienced life on a higher plain. They were not bound to the natural order 
of the world; rather, G-d changed the laws of nature to lead them out of 
Egypt, eventually bringing them to Har Sinai to accept the Torah. When 
Moshe Rabbeinu ascended to heaven to accept the rest of the Torah, Klal 
Yisrael erred and thought they had lost their leader. But this was not the 
extent of their error. They connected their high levels of achievement to 
Moshe Rabbeinu alone—they felt that they themselves were not deserving 
of any unnatural events to occur for them anymore. Surely the miracles 
performed in Egypt and at the Yam Suf were done for them only because 
of the merit of Moshe Rabbeinu and thus, with Moshe Rabbeinu's ascent to 
Heaven, Bnei Yisrael didn’t only think they had lost their leader, they felt 
they had lost their special relationship with Hashem and their self-worth. 
They thus built a golden calf—not as a replacement for their worship of 
Hashem chas v'shalom, but as a new conduit for their relationship with 
Hashem. As the Ramban notes, a calf is the symbol of the natural order of 
the world. Bnei Yisrael thus decided to use a calf to serve as their new 
connection to Hashem as they felt that they no longer merited any miracles 
on their behalf and were now subject to be ruled by the natural order of the 
world. They built a calf to symbolize their new, blas. relationship with 
Hashem, one that was controlled by the laws of nature and very different 
from the miraculous existence Bnei Yisrael merited until that point. 
Bnei Yisroel's mistake was due to their misunderstanding of their innate 
greatness in the eyes of Hashem. They misread the signs of Moshe 
Rabbeinu's ascent to Heaven and took it as a sign that they no longer 
deserved a special relationship with Hashem. They thought they were 
unworthy of being the עם הנבחר that can have a special, beloved place near 
Hashem and believed they were now bunched together with the rest of the 
world, to be ruled only according to teva. They lost the lesson of how 
special a Yid really is. 
Rosh Chodesh is the Yom Tov that symbolizes our beloved status in the 
eyes of the Ribbono shel Olam (See Sforono Parshas Bo). The nations of 
the world follow the sun in establishing their calendars and the order of 
their days, while the Jews follow the moon. The sun seems to supply its 
own light as its natural light radiates to the world. But our vision of the 
moon is contingent on its ability to accept light from the sun. Its greatness 
is its ability to accept from something greater—and that is exactly the 
unique relationship we share with Hashem. The other nations follow the 
sun's cycle as they do not have any apparent relationship with a higher 
force; their lives work based on a natural order that is as constant as the 
sun's light. But Bnei Yisrael's greatness lies in their direct, apparent 
relationship with Hashem. Every action of ours is special to Hashem and 
we are being cared for on an individual basis by the Creator of the World. 
Just as the moon's light is supplied by the sun, we must feel that our 
existence is connected to a greater source; the Yom Tov of Rosh Chodesh, 
when the moon starts its lunar cycle once again, is a celebration of that 
connection. 
We can thus understand why through the חטא העגל , the Yom Tov of Rosh 
Chodesh was lost to us. The impetus of the חטא העגל was the loss of the 
vision of the special relationship Klal Yisrael has with Hashem, and ראש 
 is a celebration of that exact relationship. We lost the status of Yom חדש
Tov for Rosh Chodesh when we sinned with the חטא העגל as we no longer 
appreciated the festive lesson it provided. 
The Real Churban 
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When describing the Churban Beis Hamikdash, we often picture the mighty 
armies of Babylon and Greece destroying the magnificent structure of the 
Beis Hamikdash. But Chazal tell us that these armies merely demolished 
the structure of a building that, for all practical purposes, was already 
destroyed. As the Nefesh HaChaim explains, the building of the Beis 
Hamikdash is connected to actions of Bnei Yisrael. The real Beis 
Hamikdash lies within us—we can build it through our good actions, or 
destroy it through our sins. Hashem's real place is within the hearts of His 
beloved people, while the Beis Hamikdash was just a manifestation of that; 
we sent Him out from within ourselves, causing the destruction of the 
external structure that that relationship was manifest in. 
The Rishonim explains that the main cause of the destruction of the Beis 
Hamikdash was that we did not appreciate the mitzvos we did –shelo 
bercho b’torah techila. It was not the Greek or Babylonian armies that 
destroyed the stones of Hashem's sanctuary on this world, but our actions 
that drove His presence away from within us; our failure to express our 
unique relationship with Hashem ultimately distanced Him. 
The point of destruction of the Beis Hamikdash thus happened at a time of 
immense spiritual energy, as the impetus of the destruction was our 
inability to realize the amazing effect that that spiritual energy has on the 
world. Yes, we kept that Shabbos and the kohanim were singing shirah to 
Hashem, but the immense potential of those actions was not realized 
because we lacked the perception to grasp how much they mean to Hashem. 
We didn’t appreciate that our עבודה os a force that can change the world. 
We didn’t see our מצוות as the only basis for Hashem's presence in this 
world. We didn’t see ourselves as being the actual Beis Hamidkash for 
Hashem. We didn’t appreciate what we mean to Hashem, so Hashem left 
us in order to teach us our worth. 
The מועד of תשעה באב is similar to ראש חודש because it shares a common 
lesson—the display of our unique and intimate relationship with Hashem. 
Hashem wishes to sojourn within us and wants us to know that we are 
special to Him. We have to understand that our every action is given a כח 
to effect the world for bad and for good, and this is the outcome of our 
unique connection to the Creator of the World. A "piece" of Hashem lies 
within us. The world receives its bounty from Hashem solely based on our 
actions, just as the moon receives its light from the sun. The opposite chas 
v’shalom is true as well. These days must not bring us to despair but rather 
inspire us to realize what we can really accomplish by understanding the 
destruction that our actions created. 
Today, as well, we have the choice to use our actions for good or for 
destruction. We can use our words for tefillah, Torah and strengthening 
others to bring bounty to the world through our relationship with Hashem, 
or create destruction by making that "smart" comment about our neighbor. 
These days teach us about the incredible closeness we have with Hashem 
and impose an אחריות to appreciate the power of our actions created through 
that relationship. We can imagine that every time we open our mouth, fire 
emerges—it can either serve as a fire for the mizbei’ach or turn into a fire 
of destruction. Our obligation during these weeks is to recognize that every 
one of our actions makes a difference and has a permanent effect on the 
world; now, lets go and use it for good. 
Rabbi Steimetz learns full-time at the kollel. 
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Parshas Devarim - Musar – Mitzvos – Blessings and Curses 
“These are the words that Moshe spoke to all Yisrael on the other side of 
the Yarden, opposite Suf, between Paran and Tofel and Chatzeros and Di 
Zahav” (Devarim 1:1). 
No less than three times within the first five pesukim, points out the Gro, 
the Torah informs us that Moshe Rabeinu spoke to the B’nei Yisrael: 1. 
“These are the words that Moshe spoke to all Yisrael”. 2. “And it was in 
the 40th year”, etc. “Moshe spoke to the B’nei Yisrael”. 3. “On the other 
side of the Yardein”, etc., “Moshe began to explain this Torah”. 
It is because these opening pesukim serve as an introduction to the whole 
of Seifer Devarim which, in turn, is divided into three sections, (these three 
sections, the G’ro explains, correspond in turn to the three Seforim: 
Sh’mos, Va’yikro and Ba’midbor ◌ׁ which is why Devarim is called 
“Mishneh Torah” the repetition of the Torah) that the Torah uses these three 
introductory comments. 
The first section, which runs from the beginning of the Seifer until Chapter 
5, comprises words of chastisement and mussar (ethics). The second 
section, beginning from Chapter 5 and running through till chapter 27:9 (in 

Ki Sovo), comprises the mitzvos, including many not mentioned hitherto, 
and the third section, which comprises the blessings and the curses, 
concludes the Seifer. 
 “These are the words that Moshe spoke ...”, refers to mussar and 
chastisement, as Rashi explains adequately in the course of the first two 
pesukim covered by this reference. “Moshe spoke to the B’nei Yisroel all 
which Hashem had commanded him (to pass on) to them” is a clear 
indication of the mitzvos, whereas “On the other side of the Yardein in the 
land of Mo’av, Moshe began to explain this Torah”, followed by a reference 
to Har Sinai, clearly implies and reaffirms the receiving of the Torah, and 
the second covenant which took place at the plains of Mo’av, after they had 
broken the first, with the worshipping of the golden calf. And, as stated by 
the Gro, the word “began to explain” (ba’er), is repeated just before the 
blessings and the curses in Ki Sovo: “And you shall write the words of this 
Torah well-explained” (“ba’er heitev”) and is thus indicative of the 
blessings and the curses referred to in the equivalent phrase here. Perhaps 
it is a play on the word “ba’er” – ◌ׁ a well, which is symbolical of blessings. 
The first two sections of which we have spoken, namely Torah and Mussar, 
comprise the means to perfection (Mishlei begins with the words “To know 
wisdom [Torah] and Mussar”), emcompassing the instructing of the mind 
and the submission of the heart. Besides, the first section includes the 
opening paragraphs of Vo’eschanan “And I prayed fervently (to G-d)”, a 
further proof that Mussar incorporates Tefillah. The reason that the Torah 
inverts Torah and Mussar, beginning with Mussar (unlike the above-
mentioned Pasuk in Mishlei) is because it is speaking after the sin of the 
eigel, when, as mentioned earlier, they had broken the original covenant 
made at Har Sinai. Before Torah could be re-given, it was first necessary 
to do teshuvah. Consequently, the words of chastisement and Mussar 
(which are synonymous with teshuvah) had to precede Torah. 
In short, the mind (intellect) and the heart (emotions) comprise every area 
of human perfection ◌ׁ– though “the heart” can symbolise any one of three 
concepts: Mussar, Tefillah and Teshuvah, all deeply rooted in Yir’as 
Shomayim. 
Depending upon one’s strength or weakness in these two key areas of Torah 
and Mussar, one merits either blessings or curses from the Divine Source 
and that is contained in the third section of Devorim of which we spoke 
earlier. 
The Beis Ha’Mikdash Is Alive 
The Emperor Napoleon was once riding through the streets of Paris when, 
to his dismay, he heard the sound of people weeping miserably. Curious to 
discover the source of the weeping and its cause, he dismounted and entered 
the “house” from which the sound came. It was a shul! It was Tish’ah be’Av 
night and, although Napoleon did not yet know it, what he was witnessing 
was a community of Jews lamenting the destruction of the Beis 
Ha’mikdash. 
“Why are you crying?” Napoleon asked. 
“Because our Temple was destroyed!” came the reply. 
“What!” cried Napoleon, “your Temple was destroyed and I heard nothing 
about it? But that is impossible!” 
“No, your Majesty,” they replied “it was not destroyed now. It was 
destroyed over 1700 years ago!” 
Napoleon exclaimed in amazement, “You mean to tell me that you Jews 
are still crying now, for a Temple that was destroyed over 1700 years ago!” 
He paused for a moment to reflect. Then he added, “If you are still able to 
weep so long after the Temple’s destruction, then it cannot possibly be 
permanently destroyed. It has to be that your Temple will be rebuilt!” 
This is a truly remarkable perception for a non-Jew. In fact it conforms to 
the theory stated by Chazal; namely that it is only a dead person who is 
forgotten after a year, not a live one, whose memory remains fresh in the 
heart. And conversely, if someone continues to live on in one’s heart, it 
means that he is not dead, but still alive, which is why Ya’akov Ovinu could 
not be comforted over the loss of Yosef (See Rashi Bereishis [37:35]}. 
This may well be the basis of what Chazal have taught us that anyone who 
mourns for Yerushalayim will merit to witness its rejoicing. (Whoever does 
not, we may infer, will not.) If someone is able to mourn for Yerushalayim 
so long after its destruction, it is a sure sign that Yerushalayim and the Beis 
Ha’mikdash are still alive. So he will rejoice when he sees it rebuilt. 
Whereas someone who is incapable of, or disinterested in, mourning for the 
Beis Ha’mikdash and Yerushalayim, it is because, in his eyes, they are 
dead. (They of course, are not dead, but his connection with them is.) 
Therefore, he will not witness its rebuilding. 
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No Thumbs 
When Ezra arrived in Bovel, he found that most of the Levi’im had not 
returned from Bovel. The only ones to have returned were those who (in 
Bovel) had cut off their thumbs in order to avoid playing “Songs of Tziyon” 
for Nevuchadnetzer ◌ׁ– as Dovid Ha’melech had prophesied in Tehillim 
(137) (Rashi Kidushin 69a). 
Those Levi’im who had not cut off their thumbs and who, assumedly, had 
played “Songs of Tziyon”, opted to remain in Bovel after the rebuilding of 
the Second Beis Ha’mikdash. Apparently those Jews who do not feel 
sufficiently for Yerushalayim and the Beis Ha’mikdash to mourn for it, 
don’t even want to rejoice with it when it is rebuilt. 
Who Received Ma’aser Rishon? 
Ezra ha’Sofer did not return to Yerushalayim together with the other exiles. 
As long as his Rebbe, Boruch ben Neriyoh, disciple of Yirmiyoh, was alive, 
he refused to leave him. When, after the Second Beis Ha’mikdash had 
already been rebuilt, he did eventually return to Eretz Yisroel, he found, to 
his dismay, very few Levi’im there. (Refer to previous piece). He therefore 
penalized the tribe of Levi, though there is a slight difference of opinion as 
to the exact form of the penalty. 
According to one opinion, Ma’aser Rishon, which the Torah required to be 
given to the Levi’im exclusively, could, from now on, be given to the 
Kohanim too, so that they should have what to eat when they became 
Tomei. Whereas others maintain that it was not the Kohanim, some of 
whom were wealthy, who would now receive this new privilege, but the 
poor, Kohanim and Yisraelim alike (Yevomos 86b). 
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“And they said, “The land that HaShem is giving us is very good,” but 
you didn’t want to go up and you rebelled against the word of G-d...” 
(Devarim 1:25-26) 
Sefer Devarim is called Mishneh Torah, a “recap” of the Torah, for in it 
Moshe repeats the history of the Jewish People and reviews the laws they 
were given to live by. Often, Moshe merely hinted to events so as not to 
embarrass the Jews. They would get the message without having to put it 
in black and white. 
Here, Moshe recalls the occurrence of the spies, and the tragic 
circumstances that resulted from those events. He says that the people 
wanted spies and he acquiesced. When the report came back that the land 
was good, the Jews balked and chose not to enter the land. 
Rashi says that the good report came from the two spies Kalev and 
Yehoshua. The Ramban quotes this and asks an obvious question. True, 
two spies brought back a good report, but TEN spies argued with them! 
Why on earth should it be expected that the Jews would listen to two men 
over ten men?! 
He answers that since HaShem had already told them it was a good land, 
and now these righteous men, Yehoshua and Kalev, concurred based on 
their sojourn there, that should have been sufficient to outweigh the words 
of the ten spies, especially since they spoke out of ulterior motives. 
Further, says the Ramban, even though the ten spies agreed the land was 
good, when they saw that Yehoshua and Kalev were encouraging the 
people and telling them they could inherit the land, the ten spies went 
behind Moshe’s back and frightened the people by saying that they were 
too weak to defeat the Canaanites. 
Essentially, what these men did was undermine the faith of the Jewish 
People. Moshe said, “HaShem will fight for you,” but the spies said, “It 
won’t be enough. There’s no way we can overcome them.” Ultimately, it 
was the weakened faith that was the downfall of Klal Yisrael. 
This paradigm teaches us a lesson for the ages. Wherever we go, we will 
find detractors and people who seek to undermine our faith for whatever 
reason. They may believe they are being intellectually honest, or they may 
be honest enough to admit they have selfish reasons for not wanting others 
to believe. Either way, we must not be led astray by the nay-sayers 

regardless of how numerous they are. As long as we have righteous people 
who keep the faith, we should follow them and trust in HaShem. 
This is what Rashi was telling us. “You had tzaddikim showing you the 
right way, yet you ignored them and chose to believe that G-d’s power was 
limited.” It was not ten against two, because they were not equally 
trustworthy. We must be vigilant, therefore, to find those who will 
strengthen our faith for that will enable us to be lifted up once more. 
The Gemara in Gitin recounts the terrifying story of Kamtza and Bar 
Kamtza. A fellow making a party wanted to invite his friend Kamtza. The 
messenger inadvertently delivered the invitation to Bar Kamtza, who was 
this fellow’s enemy. 
When the host saw him, he yelled for him to get out. Embarrassed, Bat 
Kamtza offered to pay for his meal, for half the banquet, even for the entire 
thing, if only he’d be allowed to stay. 
The host was adamant and eventually Bar Kamtza hatched a plot that led 
to the destruction of the Bais HaMikdash. He was angry that no one had 
stood up to defend his embarrassment. It wouldn’t have taken a majority of 
rabbis there to speak up – just a single righteous voice would have 
prevented the calamitous results of their silence. (h/t to Shloimy 
Schwartzberg for the inspiration.) 
Now You Know 
This week is called Shabbos Chazon, the Sabbath of vision, after the 
Haftarah portion we read which begins, “Chazon Yeshayahu, the Vision of 
Isaiah.” 
The Haftarah is chanted to the haunting melody of the lamentations of Tisha 
B’Av, except for a few verses which speak of HaShem’s acceptance of our 
repentance. 
The Navi discusses the depths to which we’ve fallen, compounding sin 
upon sin, apathy upon ignorance. The mournful tune reminds us that this is 
not a scolding or reprimand, but a sad lament over the fate of a nation once 
destined for the pinnacle of Mankind’s greatness. 
We practiced our Judaism to be sure, maintaining the Sabbaths and the 
sacrifices. But the problem was that it was “our” Judaism, on our own 
terms, not on G-d’s. We didn’t serve Him for His sake, but for our own. 
The Haftarah adjures us to change our perspective, to see things through 
HaShem’s eyes. It urges us to abandon our wickedness and our false sense 
of grandeur; to realize that we are far from HaShem. 
It also declares that it’s not too late to change it. Though our sins have 
become habit and second nature, HaShem is willing to cleanse us and take 
us back, if we only choose to see things His way. 
Thought Of The Week: 
One day you’ll be just a memory for some people. Try to make it a good 
one. 
H‰E ISYN LARsY ÂR TB ABYL N‰ELMrs. Leeba (Lila) Kizelnik (Babbie Leeba) 
ob”m BA OXNM A‰Y UYYCRAYFrom her loving family, who still think of her 
often. 
I have faith in you. You can do it. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail 
Subscribe to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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Kehas Z’l 
1. A Model of Misplaced Values 
The Torah tells us that the tribe of Gad and Reuvain had enormous wealth, 
due to their large flocks and herds. They therefore requested of Moshe to 
remain on the trans-Jordan side, which had vast expanses of grazing lands. 
Due to their desire to provide for their flocks and herds, they chose to be 
separated from their brethren, the Jewish people, who crossed the Jordan to 
settle in the Land of Israel. Because of their wealth they chose to separate 
from their brothers. Consequently, they were the first tribes to be exiled. 
The Midrash cites a verse from Psalms, “ ‘It is not found in the East and it 
is not found in the West...’ What is the meaning of this? One should not 
mistakenly believe that one becomes wealthy by traveling the globe (from 
the East to the West). Even if one were to travel the high seas by boat or 
traverse the desert from the East to West from the desert to the mountains 
(harim) , he will not come upon wealth. What is the meaning of ‘mountains 
(harim)?’ Whenever the Torah mentions the word ‘harim’ it refers to 
mountains, except in this particular context (regarding one becoming 
wealthy). In this instance, the word ‘harim’ means to become exalted. One 
ascends to become wealthy and is exalted not due to his own initiative or 
toil. If this is so, then how does one become wealthy? G’d takes the wealth 
from one individual and bestows it upon another. As it states in Psalms, 
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‘G’d Judges –He lowers one and He elevates the other.’” Although it is 
within G’d’s ability to provide each individual with the amount of wealth 
with which he should be endowed, without taking it from another, G’d 
chooses to keep the wealth in existence finite. He thus transfers the wealth 
from one individual to another. 
The Midrash continues, “This is the reason possessions are referred to in 
Hebrew as ‘nichasim.’ Meaning, they are concealed from some (nichsim) 
and appear to others. Why are coins called ‘zuzim’? It is because they move 
(zaz) from one person to another…G’d brings His wrath upon one and 
elevates the other (by bestowing upon him wealth)… A matronly gentile 
woman asked Reb Shmuel ben Chalafta, ‘How long did it take G’d to create 
the world?’ He responded, ‘It took Him six days.’ She asked him, ‘Since 
the completion of Creation, how does He occupy His time?’ He answered, 
‘He makes ladders.’ There is a continuous ascent and descent of people. 
This is the meaning of the verse in Psalms ‘G’d Judges – one He lowers 
and the other He elevates.’ What is the proof of this? When G’d wanted the 
Tribe of Gad and the Tribe of Reuvain to become wealthy, He toppled the 
Midianites on behalf of the Jewish people so that the Tribe of Gad and the 
Tribe of Reuvain should acquire their wealth.” Although the Torah tells us 
that the reason the Jewish people needed to topple the Midianites was to 
avenge the tragedy that they brought upon the Jewish people through Baal 
Peor; evidently, there was another objective in destroying the Midianites – 
to provide the transfer of the wealth of the Midianites to the tribs of Gad 
and Reuvain. Thus, G’d lowered the Midianites in order to elevate the tribes 
of Gad and Reuvain. 
Although the wealth that the tribe of Gad and Reuvain had come upon 
seems to have been a blessing of G’d, we see that it ultimately lead to a 
negative outcome. It was due to this wealth that these tribes separated 
themselves from their Jewish brothers, which caused them to be the first 
tribes to be exiled. We are able to see through the wealth that they received 
their misplaced values when they had requested to remain on the trans- 
Jordan side. They said to Moshe, “We will first build enclosures for our 
flocks and then build houses for our families.” In response, Moshe said that 
they should first provide for their families and then secure their flocks. G’d 
toppled Midian in order for the tribes of Gad and Reuvain to be faced with 
the challenge of wealth. They needed to choose, to either to go into the 
Land of Israel with their brethren, or remain on the trans-Jordan side and 
not have the spiritual support of the Jewish people. They chose to forfeit 
the spiritual, for the sake of the material. They failed in their challenge, 
because they made what is primary secondary and what is secondary 
primary. 
The Mishna in Ethics of our Fathers states, “Shammai says, ‘Make your 
Torah primary and your work secondary.’” Meaning, one must understand 
that the material is only meant to facilitate the spiritual. Thus, one must 
give prioritize the spiritual. The tribes of Gad and Reuvain chose to 
prioritize the material at the expense of the spiritual. Similarly, G’d presents 
every individual with his own tailor-made challenges. It is therefore the 
choice of the individual to address his own personal challengewhether to 
succumb to the physical or use it to facilitate and advance the spiritual. 
2. G’d’s Inextricable Relationship with the Jewish people 
The Torah in the Portion of Masei identifies the borders of Israel. After 
establishing its boundaries, the Torah designates the individuals who will 
divide the Land on behalf of the Tribes of Israel. The verse states, “These 
are the names of the men who are to take possession of the Land for 
you: Elazar the Kohen and Yehoshuah bin Nun, and one leader from 
each tribe shall you take to possess the Land…” Rashi in his 
commentary explains, “ The meaning of ‘the men who are to take 
possession of the Land for you’ is that each Prince of each tribe will act 
as the administrator on behalf of the tribe and he will take possession of the 
Land and divide it among its families…The Prince will be the equivalent 
of an agent. It will be as if the Jewish people themselves are actually taking 
possession of the Land and dividing it. (As it states, ‘One’s agent is the 
equivalent of himself.’) This interpretation is based on the grammar used 
in the verse. The word that the Torah choses to use is ‘yinchalu’ rather than 
the word ‘yanchilu.’ Grammatically, the first reference means that they 
themselves would be dividing the Land and the second reference means 
someone else is dividing the Land on their behalf. This is a proof that the 
Princes will act as the agents of the families of their tribe. …We see another 
example of this type of agency in the context of the splitting of the Sea, 
‘Moshe said to the Jewish people, ‘G’d will fight on your behalf…’” Based 
on the choice of words, grammatically, the verse is reads as if G’d is acting 
as the agent of the Jewish people. 
It is interesting to note that G’d is not fighting the battle on behalf of the 
Jewish people, but rather, He is saying “I am acting as your agent, to be the 
equivalent of you yourselves fighting the battle.” It is difficult to fathom 

that the Creator of all existence, G’d Himself, is saying “I will act as your 
agent” although the Jewish people are His subjects who are mere mortals. 
The Torah tells us that when G’d presented Himself to Yaakov, our 
Patriarch, He stated, “I am the G’d of Avraham, the G’d of Yitzchak…” 
One would think that the Omnipotent One who Created and Wills all 
existence, to quantify and identify Himself as “the G’d of Avraham and 
Yitzchak” who were mere mortal men would be unthinkable. Although the 
holy Patriarchs were exceptional and unique in their spiritual dimension, 
one would think that G’d would introduce Himself as “I am the Creator of 
existence.” Since the holy Patriarchs introduced G’d to existence and thus 
gave meaning and purpose to Creation, G’d prides Himself as being the 
“G’d of Avraham and Yitzchak.” Had it not been for the holy Patriarchs, 
G’d would have been an unknown entity in the world. Similarly, the Jewish 
people were chosen by G’d to be His representation in existence. They are 
His children who were chosen to fulfill the Torah, which is the objective of 
Creation. Therefore, when G’d fights battles on their behalf, He does so as 
their agent. They are not considered to be a separate entity from Himself, 
but rather, He and them are one. 
When the Jewish people declare their belief in G’d they refer to Him as 
“Elokeinu (our G’d).” Although G’d is the G’d of all nations, because of 
His special relationship with the Jewish people Who He chose to be His 
holy priestly nation, there is a personalization between the Jewish people 
and G’d. Just as the word used by the Torah indicates that the Princes were 
chosen to be the agents of the Jewish people in dividing the Land, so too is 
G’d the agent of the Jewish people when He acts on their behalf. 
3. The Power of Torah 
The Torah states, "G’d said to me (Moshe), ‘Understand I am beginning 
to give before you Sichon’…” The Torah tells us that before Moshe passed 
away he rebuked the Jewish people for their failings over the forty-year 
period in the desert. It was only after Og and Sichon were smitten and their 
communities conquered did he rebuke the Jewish people. The Midrash 
states, "G’d said, ‘I have destroyed before you Sichon, king of the Amorites 
whose height is that of the largest cedars. In what merit were you able to 
defeat this giant? It was in the merit of Torah. That is elucidated and 
transmitted by the Rabbis.’” Seemingly, it would have been sufficient to 
state that it was in the merit of the Torah that the Jewish people were able 
to defeat Sichon. Why does the Midrash add, “That is elucidated and 
transmitted by the Rabbis?” 
The Torah states in the Portion of V’Zos HaBeracha, “The Torah that 
Moshe commanded us is the heritage of the Congregation of 
Yaakov…” If the Torah is the wisdom of G’d, then why does G’d chose to 
refer to it as “Torah” and not “the wisdom of G’d?” The Torah states 
regarding the blessing that Moshe gave to Levy before he passed away, 
“They shall teach Your ordinances to Yaakov and Your Torah to 
Israel…” The term that the Torah choses regarding the teaching of Torah 
is “yoru (elucidate and give direction)” to indicate that the responsibility 
of the tribe of Levy is to disseminate and elucidate the Torah to give 
guidance and direction to the Jewish people. Maharal of Prague explains 
that the word “Torah” that G’d chose to identify His laws and wisdom, is 
to indicate that the Torah was given to give guidance and direction for the 
Jew to live his life in conformance with G’d’s Will. The essence of the 
Torah, its 613 commandments (which is the embodiment of G’d’s Will) is 
not its intellectualism, but rather to provide direction and guidance to the 
Jewish people. Although when one engages in Torah study he is engaging 
in G’d’s wisdom, the Jew must do so with the objective and intent to 
understand His Will in order to actualize the mitzvos contained within the 
Torah (lilmode al minaas l’aasos) and not for the sake of its intellectualism. 
It was in the merit of the Rabbis who teach and disseminate the Torah with 
this objective, that the Jewish people were able to topple Sichon. It is the 
responsibility of the Rabbis to transmit the Torah in its authentic form, 
known as the oral tradition, from generation to generation in order to teach 
the people G’d’s wisdom to live their lives as proper Jews. One’s own 
understanding regarding the wisdom contained within the Torah is not 
relevant to the actual understanding or implementation but rather it must be 
purely based on the oral tradition that G’d had given to Moshe at Sinai, to 
be transmitted from generation to generation. The written law only has 
value, as the Word of G’d, if it is interpreted and elucidated through G’d’s 
oral tradition that was given at Sinai. This was the basis of the extreme 
failure of the Sadducees, who did not accept the oral law as being authentic 
and were thus categorized as heretics. It is specifically the Torah that is 
taught to the Jewish people by the Rabbis that is the authentic Sinai 
tradition that G’d intended. It was in this merit, that the Jewish people were 
able to defeat Sichon. 
The Midrash continues, “Our Rabbis of Blessed Memory explain that 
Sichon was the equivalent of a great tower and a high wall. He was the most 



 8                                                            {aBtu!Nzsce!– trcdk trcd ihc!
powerful creature in existence. There was no human being that could defeat 
him… How then was Moshe able to defeat him? The Prophet Amos states, 
'I (G'd) will destroy his fruits from above and his roots from below…G’d 
toppled the archangel who was the spiritual counterpart of Sichon, his land, 
and his people; and gave it over to the Jewish people. As it states, ‘I will 
destroy his fruits from above’ and thus the Jewish people would be able to 
conquer them from below. As it states, ‘and his roots from below.’” 
When Moshe was told by G’d to destroy Sichon he did so without 
hesitation; however, when he was told to destroy Og who was the father of 
Sichon, he was concerned. G’d said to Moshe, “Do not be fearful…” Why 
was Moshe fearful regarding the destruction of Og? Rashi cites Chazal who 
explain that Og was the one who initially came to Avraham, our Patriarch 
to inform him that his nephew Lot had been taken captive. Because of this 
deed that Og had done to accommodate the tzaddik Avraham, he merited 
to have an unusually long life. Although Og had the sinister intent to cause 
Avraham to die in battle in his attempt to rescue Lot, and consequently he 
would take Sarah our Matriarch as his wife, he nevertheless merited to live 
hundreds of years. Moshe was concerned that perhaps the merit that Og had 
for informing Avraham was still in effect. If so, he would not be able to 
defeat him. To this, G’d responded by saying, “Do not fear” because Og’s 
merit had been expended and no longer exists. 
It is interesting to note, that Moshe had no concern and did not hesitate to 
destroy Sichon, who Chazal tell us was more powerful than any creature in 
existence. Seemingly, his own father Og was not as powerful as he was. 
Yet, regarding the destruction of Og, who lived an extended life in the merit 
of a mitzvah that he had once performed for Avraham, this caused Moshe 
to be concerned that he would be undefeatable. Because Og had 
accommodated and performed a good deed for Avraham, our Patriarch who 
had introduced G’d to existence, although he had done so with a sinister 
intent, he still had the merit of a mitzvah which had unending value. 
We see from this that when one performs a mitzvah, even it is was not with 
the purest intent, the value and merit that it generates is not to be fathomed. 
If one performs a mitzvah with the proper intent, its value is far greater. As 
it states in Ethics of our Fathers, “The reward of a mitzvah in this world 
does not exist.” 
4. The Full Reinstatement of the Jewish People 
The Torah states, “Moshe said to the Jewish people, ‘Hashem, our G’d 
spoke to us at Chorev (Sinai) saying ‘You have much as a result of 
dwelling by this mountain.’” Rashi cites Chazal, “ ‘You have much’ 
means ‘You have received much acclaim and reward as a result of dwelling 
by this mountain (Mt. Sinai). What happened to you at the mountain? You 
built the Mishkan, the Menorah and all of its vessels. You received the 
Torah. You appointed a Sanhedrin (High Court)…’” Seemingly, the 
accomplishments that took place at Sinai are not stated chronologically. 
Regarding the order of events, the first event, which was the ultimate, was 
the receiving of the Torah. However, Chazal mention the receiving of the 
Torah after the building of the Mishkan and its vessels. Why do Chazal 
enumerate these events in this order? 
Sforno writes in his commentary in the Book of Shemos that had the Jewish 
people not sinned with the Golden Calf after the receiving of the Torah at 
Sinai, there would not have been a need to build the Mishkan. The Torah 
tells us the objective of the Mishkan was to be the dwelling location of the 
Divine Presence amongst the Jewish people. As it states, “Make for Me a 
Sanctuary so that I may dwell amongst them….” The Mishkan was the 
medium through which the G’d dwelled amongst His people. Prior to the 
sin of the Golden Calf, the Jewish people, because of their dimension of 
spirituality and purity, themselves were qualified to be the dwelling 
location for the Divine Presence. There was no need for a medium because 
there was no distance between them and G’d. 
As a result of the sin of the Golden Calf Moshe broke the tablets that he 
had received from G’d. Chazal tell us that the breaking of the tablets was 
the equivalent of an annulment of a marriage. Although the Jewish people 
had received the Torah at Sinai and thus were taken as G’d’s Holy people, 
due to the sin of idolatry, they terminated their relationship with G’d. They 
became spiritually tainted and could no longer be the dwelling location for 
His Presence. G’d therefore commanded the Jewish people to build the 
Mishkan to act as a medium, in order for them to solidify their relationship 
with Him. Thus, after the sin of the Golden Calf, the relationship with G’d 
was not fully restored to the Sinai level until the Mishkan was built. 
Therefore, regarding the accomplishments and the basis for deserving 
reward, it is no longer based upon the chronological order but rather based 
on the order of reinstatement. Chazal therefore mention the building of the 
Mishkan and its vessels first and then the receiving of the Torah. Only after 
the Mishkan was operative were the Jewish people able to fully cleave to 
G’d. He provided them with the medium to bring this about. As the Torah 

states, “But you who cling to Hashem, your G’d, you are all alive today 
(Vatem HaDevakim Ba’Shem Elokeichem Chayim Kulchem HaYom).” 
5. Inner Peace, the Setting for Clarity 
The Torah states, "Moshe spoke to the Children of Israel…after he had 
smitten Sichon, king of the Amorites, who dwelt in Cheshbon, and Og, 
king of Bashan, who dwelt in Ashtaroth…" The Torah tells us that before 
Moshe passed away he rebuked the Jewish people for their failings over the 
forty-year period in the desert. It was only after Og and Sichon were smitten 
and their communities conquered did he rebuke the Jewish people. Rashi 
cites Chazal, “Moshe said, ‘If I should rebuke them even to the slightest 
degree before they enter into the Land to any degree, the Jewish people will 
say, ‘What does Moshe expect of us? What good did he do for us? He is 
only coming to criticize and find fault with us (that we are unworthy to 
enter into the Land). It is because he does not have the ability to bring us 
into the Land.’ Therefore, Moshe waited until the destruction of Og and 
Sichon and the conquest of their communities, before he rebuked them. 
This was to demonstrate to them that he did have the ability to bring them 
into the Land of Israel, (and his rebuke was for their own benefit for their 
future spiritual advancement in the Land of Israel).” 
Sforno explains that Moshe did not rebuke the Jewish people only until 
after they had come to this point because, “it was only at this time did the 
Jewish people achieve a sense of tranquility that they were in a settled 
location.” It was only after the Jewish people had that level of tranquility 
would they be receptive to the rebuke of Moshe. In order for one to have 
the capacity to be attentive, internalize, and accept rebuke one must be in a 
state that is not distracted. One must be in mental and emotional state that 
will allow him to understand and appreciate what is being told to him. 
Rambam writes in the Laws of Proper Conduct (Hilchos Deos), “One must 
be attentive to one’s physical condition to ensure that it is intact, vibrant, 
and strong. This is so that the individual could have the clarity of mind to 
understand who G’d is. It is impossible for one to comprehend wisdom if 
one is hungry or in pain from any of one’s limbs (or organs)….” Thus, one 
must maintain one’s physical health in order not to be distracted so that one 
could understand G’d properly to be able to serve Him. We see from 
Rambam’s words that any level of distraction is sufficient for one not to be 
able to process what one experiences properly. Any distraction takes away 
one’s ability to focus and comprehend what is at hand. 
Ramchal writes in his work Path of the Just that the Torah identifies a 
Nazerite (one is not permitted to drink wine) as one who is holy. Yet, the 
Torah also refers to the Nazerite as one who is a sinner. Seemingly it is a 
contradiction. On one hand removing oneself from the physical and 
denying himself certain pleasures is considered to be spiritually exalted, 
while on the other hand such a denial of a physical amenity is sinful. If one 
is at the level that when he denies himself certain material amenities he 
does not feel deprived, then he is at the spiritual level that classifies him as 
“holy” in his denial. It is because if he does not feel deprived he is not 
distracted from his focus. However, if one feels that he is deprived due to 
denying himself the material that he needs, then it is considered to be sinful. 
This is because if one experiences deprivation one becomes distracted and 
thus cannot serve G’d properly. 
The Gemara in Tractate Taanis tells us that if one fasts a non-obligatory 
fast, he is considered to be a sinner. However, the Gemara also states that 
one who fasts is considered to be “holy.” How is this so? Once again, it 
depends on the individual. If one has is able to accept upon himself fasts 
and is not distracted to any degree, then he is considered to be holy; 
however, if the individual by fasting is distracted then he is considered a 
sinner. G’d provides one with the material to facilitate the fulfilment of the 
Torah and to serve Him to the best of one’s ability. That is the sole value 
of one’s physicality. Therefore, if one does anything that causes his 
physical abilities to become diminished and thus minimizes his ability to 
serve G’d, then the individual sinned because he did not use his physicality 
as intended. 
Moshe waited to rebuke the Jewish people after Og, Sichon, and their 
communities were destroyed and were settled in a tranquil state so that they 
should not be distracted to any degree. He wanted them to be the greatest 
beneficiaries of his rebuke. 
Chavos Halevavos writes in the Gate of Faith that the value of faith 
(bitachon) in G’d is unlimited. This is because when one has sufficient faith 
in G’d, one is not concerned to any degree about anything that is beyond 
his personal ability. He is not distracted by anything. He is thus able to 
focus on his service of G’d. In contrast, if one does not have sufficient faith, 
he has unlimited worries. He is concerned about all issues that touch upon 
him. This creates a sense of distraction that does not allow him to serve G’d 
due to his lack of clarity. 
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HaMaayan 
Parshas Devarim - Before You Rebuke 
Volume 31, No. 39 6 Av 5777 July 29, 2017 
Sponsored by in memory of his mother Pessel bat Naftali (Mrs. Peppy 
Lewin) a”h 
In this week’s Parashah, Moshe Rabbeinu begins his farewell address. R’ 
Shlomo Ephraim z”l of Lenshitz (author of the Torah commentary Kli 
Yakar and other works; died 1619) writes that our verses demonstrate three 
characteristics of successful rebuke: First, one must correct his own 
behavior before he rebukes others; otherwise, he will lack credibility. 
Second, he must combine his rebuke with praise and compliments; 
otherwise, the intended recipient will become overly defensive. Third, he 
should cloak his rebuke in hints so that he won’t embarrass those he is 
rebuking, as we read (Vayikra 19:17), “You shall rebuke your fellow and 
do not bear a sin because of him.” Each of these is found in our Parashah: 
Our Parashah opens: “These are the words that Moshe spoke to all of 
Yisrael.” The fact that he spoke in front of “all” of Bnei Yisrael suggests 
that he cleansed himself of any imperfections before speaking. Otherwise, 
with all of Bnei Yisrael present, it would be inevitable that someone would 
say, “How can you rebuke us when you did such-and-such?” 
The verse continues: “Across the Jordan, concerning the Wilderness, 
concerning the Aravah, opposite the Sea of Reeds, between Paran and 
Tophel, and Lavan, and Chatzerot, and Di Zahav.” Rashi z”l comments that 
some of these are not real places; rather they are hints to sins Bnei Yisrael 
committed. 
Lastly, Moshe spoke good of Bnei Yisrael: “Hashem, your Elokim, has 
multiplied you and behold! you are like the stars of heaven in abundance. 
May Hashem, the Elokim of your forefathers, add to you a thousand times 
yourselves, and bless you as He has spoken of you.” (Ir Gibborim) 
“Eileh ha’devarim / These are the words that Moshe spoke to all of 
Yisrael . . . eleven days from Chorev . . .” (Devarim 1:1-2) 
Literally, “Chorev” is another name for Har Sinai. R’ Shlomo Ephraim z”l 
of Lenshitz (see front page) notes the similarity of the Hebrew words 
“Chorev” and “Churban” and suggests that the phrase, “eleven days from 
Chorev,” alludes to the eleven days on which we mourn the Churban / 
destruction of the Temple. They are: the 10th of Tevet, the 17th of Tammuz, 
and the first nine days of Av. He adds: Because this interpretation is far 
from the Pshat, I have kept it brief. (Kli Yakar) 
R’ Chaim Aryeh Lerner z”l (1893-1977, rabbi in Leordina, Romania and 
Brooklyn, N.Y.) writes: Based on the Kli Yakar’s observation, we can 
identify a connection between the end of last week’s Parashah and the 
beginning of this week’s Parashah, which is always read on the Shabbat 
preceding Tisha B’Av. The Gemara (Shabbat 119b) teaches that the 
Churban / destruction of Yerushalayim happened because its inhabitants 
transgressed the Shabbat. R’ Lerner writes: The first two words of our 
Parashah (“Eileh ha’devarim”) allude to Shabbat observance. The Gematria 
of “Eileh” is 36. “Devarim” / “the words” is plural, which indicates at least 
two. Finally, the superfluous letter “heh” adds one more thing. Together, 
36+2+1 equals 39, the number of Melachot / categories of constructive 
activity prohibited on Shabbat. This connects our verse with last week’s 
Parashah, which ended with the story of the daughters of Tzelofchad. 
Tzelofchad, our Sages teach, was the wood-gatherer (see Bemidbar 15:32), 
the first person ever put to death for transgressing the Shabbat. (Imrei 
Chaim Tinyana) 
“I said Aleichem / to you at that time, saying, ‘I cannot carry you alone’.” 
(1:9) 
R’ Yaakov ben Asher z”l (1269-1343; Germany and Spain; author of the 
Arba’ah Turim, one of the most influential Halachic works in Jewish 
history) writes: The word “Aleichem / to you” is missing a letter “yud.”. 
The Gematria of “yud” is ten, and the missing “yud” alludes to the ten times 
that Moshe Rabbeinu rebuked Bnei Yisrael and the ten times that his death 
is mentioned in Tanach. [They are: Devarim 4:22, 31:14, 31:27, 31:29, 
32:50, 33:1, 34:5, 34:7; Yehoshua 1:1, 1:2.] (Ba’al Ha’turim) 
R’ Chaim Zaitchik z”l (1906-1989; Rosh Yeshiva of Yeshivat Bet Yosef-
Novardok in Buczacz, Ukraine; later in Israel) notes: It would seem that 
mentioning Moshe Rabbeinu’s death ten times is an atonement for the ten 
times that he rebuked the Jewish People. There can be no question that 
Moshe Rabbeinu rebuked his flock lovingly and for their own good. Even 
so, his rebuke caused pain to the Jewish People, and that necessarily 
requires some degree of atonement. (Ohr Chadash) 
The Three Weeks 

R’ Yechezkel Sarna z”l (1890-1969; Rosh Yeshiva of the Chevron Yeshiva 
in Yerushalayim) lists thirty items/areas to which one should pay particular 
attention during the period of the “Three Weeks,” each with a source in the 
Book of Eichah, the text of the Tisha B’Av Kinnot, or the Talmud. (Items 
1-9 were presented last week.) The list includes: 
10. Recognizing and believing that Hashem acts toward us Middah-
K’negged-Middah / measure-for-measure. 
11. Recognizing that greater people are punished more severely for their 
sins. This is alluded to in the Kinnah “Zechor Asher Asah Tzar Bifnim,” 
which compares the fates of Nadav and Avihu, on the one hand, and the 
Roman General Titus, on the other hand. The former died immediately 
when they entered the Ohel Mo’ed without permission, while the latter 
entered the Holy of Holies and committed immoral acts there with seeming 
impunity. 
12. Sharing in the Shechinah’s “pain.” [Hashem is , so-to-speak, pained by 
the fact that He created the world in order to share His goodness with us, 
but our sins frustrate His plans.] 
13. Sharing in the troubles of our fellow Jews and helping them carry their 
“burdens.” 
16. Remembering the great care that righteous people must take not to be 
caught up in the sins of the generation’s scoffers. This is alluded to in the 
Kinnah regarding King Yoshiyahu, which states that he did become 
entrapped by the sins of that group. 
17. Recognizing the severity of sinning against other people, especially 
embarrassing them. This is learned from the consequences of the story of 
Kamtza and Bar Kamtza (Gittin 57a). 
18. Feeling awe and honor for “temples of Torah” and “minor temples,” 
i.e., Batei Medrash and Batei Knesset. These are the places where the 
Shechinah resides during the period of exile. 
19. Taking care not to cry over things that do not deserve to be cried over. 
This is learned from the Gemara (Ta’anit 29a) which teaches that the night 
when Bnei Yisrael cried over the Spies’ report was the ninth of Av. Hashem 
said, “You cried for nothing? I will give you a reason to cry!” [Ever since, 
the ninth of Av has been the date of repeated calamities.] 
25. “Tzidduk Ha’din” / acknowledging the justice of any suffering that 
Hashem brings upon us–a recurring theme in Eichah and the Kinnot. 
28. Recognizing the need to repent in times of trouble, as we read in Eichah 
(3:39-41), “Of what shall a living man complain? A strong man for his sins. 
Let us search and examine our ways and return to Hashem. Let us lift our 
hearts with our hands to Kel in heaven.” (Daliot Yechezkel p.266) 
A Torah Tour of the Holy Land 
The Mishnah (Middot 2:2) states: “The area of Har Ha’bayit / the Temple 
Mount is 500 Amot by 500 Amot.” Har Ha’bayit had a wall, and in it were 
five gates: two on the south and one on each of the other sides. Each gate 
was 20 Amot tall and 10 Amot wide. Authorities differ whether the 
thickness of the wall was counted in the 500 Amot. 
Today, the Temple Mount enclosure is not a square, but a quadrilateral. The 
northern wall is longer than the southern wall, and the western wall is 
longer than the eastern wall. Thus, its sides are not parallel to each other. 
While Halachic authorities disagree as to the length of an Amah in today’s 
measurements, all agree that the length of the present-day Temple Mount 
enclosure is more than 500 Amot. The width of the enclosure at the Dome 
of the Rock is 298 meters, which is approximately 500 Amot according to 
one opinion. 
The common explanation for the difference between the area of Har 
Ha’Bayit as described in the Mishnah and that of the current Temple Mount 
enclosure is that the 500×500 area referred to in the Mishnah is the area 
that was sanctified when the First Bet Hamikdash was built. The 
dimensions we see today result from an expansion of the Temple Mount in 
the Second Temple era. Some attribute this to Shimon Ha’Chashmona’i, 
whose fortification of the Temple Mount is described in the Book of 
Maccabees. The place where the original wall meets the extension can be 
seen along the eastern wall, near the southern end. On the western side, the 
dividing line was obscured during King Herod’s renovations. 
In the time of the Chashmona’im, the northern wall of the Temple Mount 
was also the northern wall of the city. Outside the northern wall, a deep 
moat was dug to provide added protection. In order to conquer 
Yerushalayim in 63 B.C.E. [approximately 135 years before the Second 
Temple was destroyed by Titus], the Roman General Pompey filled-in that 
moat. Pompey also destroyed the bridge that connected the western gate of 
the Temple Mount with the Upper City [today’s Old City]. (Encyclopedia 
Talmudit: Otzar Yerushalayim Ve’hamikdash p.293) 
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Bircas HaTorah Parsha Sheet 
Why Unity Is So Important 
Klal Yisrael always begins the reading of Chumash Devarim during the 3 
weeks between Shiva Assar B’Tammuz and Tisha Ba’av, when we mourn 
the loss of the Beis Hamikdash and yearn to get it back. This is only part of 
the avoda of these weeks, however. The sages (Yoma Yerushalmi 1:1) state 
that “a generation in which the Beis Hamikdash is not rebuilt is as if the 
Beis Hamikdash was destroyed in its time.” Meaning, in addition to 
mourning, we should examine our ways to see what we can correct to get 
the Beis Hamikdash back. Indeed, the Midrash states openly that the 
mourning of this period is for the Beis Hamikdash and the sins that caused 
it (Eichah Rabba 32:1). 
The sages (Yoma 9b) record what these sins were: In the period of the first 
Beis Hamikdash, the nation committed the three cardinal sins for which a 
Jew must give his life to avoid: bloodshed, idolatry and immorality. In the 
period of the second Beis Hamikdash, the sin was sinas chinam (unjustified 
hatred). 
The Maharal (Netzach Yisrael 4) asks, why is it that only during the period 
of the first Beis Hamikdash was the yetzer hara for the three cardinal sins 
what brought about the destruction, but from then on and down to our times, 
the yetzer hara that leaves us without the Beis Hamikdash is that of sinas 
chinam? 
The Maharal answers that in the first Beis Hamikdash, the Shechina was 
present. There was prophecy; fire descended from Heaven to accept the 
nation’s offerings, and the smoke that rose from the mizbe’ach was never 
swayed by the wind (see Yoma 9b and 21b). For there to be such an 
awesome revelation of Hashem, there had to be a powerful yetzer hara 
working against this. This yetzer hara was what brought Jews to transgress 
the three cardinal sins. These sins brought upon them tremendous impurity 
and the Shechina could no longer dwell among them. Therefore, the Beis 
Hamikdash had no place anymore and had to be destroyed. 
By contrast, in the second Beis Hamikdash, there no longer was prophecy, 
the Shechina was not present and no fires descended from Heaven to accept 
offerings (ibid.). With no divine revelation there, the Beis Hamikdash now 
served to unite the nation in service of Hashem. Therefore, the yetzer hara 
of this period did not have the power to incite Jews to transgress the three 
cardinal sins, but it was able to undermine the nation’s unity. Since unity 
was the entire purpose of the second Beis Hamikdash, once this was lost, 
we no longer merited the Beis Hamikdash and it had to be destroyed. 
Not only the Beis Hamikdash depends on unity. Rav Chaim Shmuelevitz 
notes that in many ways, the blessings we receive come from our 
attachment to Klal Yisrael. This unity was a condition for our receiving the 
Torah (Shmos 19:2, Ohr Hachaim), that we be “like one man with one 
heart.” This unity enabled even less worthy individuals such as Dassan and 
Aviram to receive manna in the desert in the merit of the Klal, whereas the 
righteous Yehoshua bin Nun — when he left the machaneh in order to wait 
for Moshe Rabbeinu at Har Sinai — needed a special merit for the manna 
to come to him (see Yoma 76a). 
The sages formulated our tefillos in the plural form. We pray that Hashem 
give us wisdom, healing, livelihood, etc. Even when a person sets out alone 
on a journey, the Wayfarer’s Prayer that he says is written in the plural 
form. By praying for the needs of the klal together with our personal needs, 
this gives our prayers more strength. 
This idea finds expression in Tanach as well, such as when the prophet 
Elisha asked his host, the woman from Shunam, if she wanted special 
assistance with anything, and she replied, “I dwell among my people” 
(Melachim II 4:13). Meaning, since I am within Klal Yisrael, my blessings 
will come from my attachment to the nation, and this is a more certain form 
of blessing than anything I could receive privately. For us as well, Rav 
Shmuelevitz would say that siyatta deShemaya is achieved more easily if 
we make ourselves more a part of the klal. Gaining siyatta deShemaya on 
our merits alone is much harder. 
How can we make ourselves more part of the Klal? 
Look for little things to do to help our fellow Jews, even those who are very 
different from us. The sages say that when faced with a choice to help either 
a friend or one we dislike, we should give preference to the one we dislike, 
because “it is better for a Jew to combat his evil inclination” (Bava Metzia 
32b). Small but consistent efforts on our part to help our fellow Jews will 
instill in us a sense of unity and strengthen our connection to Klal Yisrael. 
Even a matter as simple as undertaking to smile to people — if we do this 

for one person, another and still another, we will become more part of the 
Klal. 
The Arizal instructed that before davening, one should say that he is about 
to fulfill the mitzvah of loving his fellow Jew as himself. This will cause 
him to pray for all of Klal Yisrael. When doing a mitzvah, he would advise 
to say first: “I am doing this mitzvah for the merit of all Klal Yisrael.” One 
who follows these instructions certainly attaches himself to the Klal. 
Harav Moshe Yechiel Epstein, the Ozrover Rebbe, was a brilliant Torah 
scholar and voluminous author (despite the fact that he was blind in one 
eye, and had only 20 percent vision in the other). His ahavas Yisrael was 
legendary. Jews of all stripes would come to him, and when they told him 
of their difficulties he would often cry. Before davening for these people, 
he would first prepare himself, groaning in pain as he truly felt their 
suffering. 
At times, his chassidim would note in distress that among his visitors were 
Jews who were active in movements that were causing harm to Klal 
Yisrael. “How can I refuse them if they come to me?” he would reply, 
adding that he had received a tradition from the Chozeh of Lublin that to 
fulfill the mitzvah of ahavas Yisrael, one must have love for all Jews. 
The Ozrover Rebbe worked particularly hard to bring harmony among 
Jews. He would often mention the Medrash (Bereishis Rabba 98:2) that the 
key to the final redemption is bringing Jews together and strengthening our 
unity. 
May we become more a part of Klal Yisrael! 
 

Rabbi Label Lam 

Dvar Torah 
Hope to Be Found 
All who eat and drink on Tisha B’Av will not witness the joy of Jerusalem, 
and all who mourn on Tisha B’Av will merit and witness its rejoicing. 
(Shulchan Aruch 554:25) 
All who eat and drink: … It is worth the while for the sake of the house of 
our G-d to experience distress about its destruction at least one day in the 
year! (Mishne Berurah) 
On Tisha B’Av, while we are all sitting on the floor and fasting, what is it 
that we should be thinking about? Besides looking at the clock and 
calculating the time remaining until the fast is over, what should we be 
thinking about? Two things come to my mind. Both happened this week. A 
young man, a successful businessman, a seeker texted me a question at the 
onset of the nine days. Here is the texting dialogue: 
Joe: “Hi Rabbi Lam Shavua tov! Two quick questions, if you happen to 
have a minute – 1) When we don’t eat meat during the nine days, what 
mitzvas are we abiding by? Keeping a vow is one I would assume? 2) For 
those of us who are baal teshuvas, how do we know if our ancestors are 
part of the initial vow? I’m not dodging the custom. I want to make sure I 
keep it with the proper mindset (is that called kavana?) Thank you very 
much! 
Rabbi Label Lam: Hi Joe. I’m not sure it has anything to do with an oath. 
It has more to do with identifying with a state of national mourning. 
Joe: Thank you. What mitzvah should we concentrate on fulfilling then? 
Love your neighbor? 
Rabbi Label Lam: Loving your neighbor and loving HASHEM. Imagine 
that somebody and his whole family were thrown out of the house and the 
father and all the children were scattered into exile. That child would be 
longing for his brothers and identifying with the pain and embarrassment 
of his father that some gangster took over his house. He will be longing and 
waiting for the day when the entire family can get back home together. 
Joe: Ok got it. Thanks!! 
And so says the Talmud in Tractate Brochos 3A: “My son, what sound did 
you hear in this ruin? I replied: I heard a Divine voice, cooing like a dove, 
and saying: Woe to the children, on account of whose sins I destroyed My 
house and burnt My temple and exiled them among the nations of the 
world! And he said to me: By your life and by your head! Not in this 
moment alone does it so exclaim, but three times each day does it exclaim 
thus! 
And more than that, whenever Israel goes into the synagogues and halls of 
study and respond: ‘May His great name be blessed!’ the Holy One, blessed 
be He, shakes His head and says: Happy is the king who is praised so in 
this house! Woe to the father who had to banish his children, and woe to 
the children who had to be banished from the table of their father! 
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One fine evening this week something glimmering on the carpet caught my 
eye. I reached down, thinking it might be a sliver of glass on the bedroom 
floor. It was quite small, like the head of pin, lost on my finger tip. Upon 
further examination I came to realize that it was a diamond, perfectly cut, 
clear, and glimmering with depth and splendor. 
My wife later affirmed my discovery and she examined the side stones on 
her own ring but none were missing. We have only now to find the rightful 
setting for this tiny diamond. 
I later realized what a G-d like experience I was treated to. Here was this 
precious and petite item which ought to be lost in the expansiveness of the 
carpet but had somehow distinguishing itself with a special shine as a sign. 
So too, we must imagine that Hashem peers through the vast cosmos. His 
attention is caught by the intense light of a soulful Jew or a group of such 
Children of Israel. They are sitting low and mournfully longing to be 
restored to their rightful setting. We scattered diamonds, feel lost for now, 
can hope to be found. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Tisha BeAv- Having Our Prayers Answered Through Unity 
Megilat Echa (3:8) laments, “Gam Ki Ez’ak Va’ashev’a Satam Tefilati” – 
“Even when I cry out and plead, my prayer is blocked.” At the time of the 
Temple’s destruction, there were righteous people who prayed and pleaded 
to G-d to annul His decree and not destroy the Bet Ha’mikdash. 
Unfortunately, however, these prayers were “blocked” and could not 
achieve their desired result. 
Why were these prayers “blocked”? 
Kabbalistic sources teach that all the negative forces in the world are under 
the authority of two “generals,” who are named Mahalat and Lili-t (it is 
customary not to pronounce the name of the second one). These two angels 
of destruction, it is taught, were always fighting with one another, and this 
prevented calamity from striking. As they were constantly embroiled in 
conflict with each other, they were unable to work together to bring 
destruction upon Am Yisrael. At the time of destruction of the Bet 
Ha’mikdash, however, these two angels managed to put aside their 
differences and join forces. This bonding had the effect of filling the world 
with forces of Tum’a (impurity), and these forces blocked the righteous 
Jews’ prayers from ascending to the heavens. As a result, these prayers 
could not annul the decree. And thus the verse laments, “Satam Tefilati” – 
all the heartfelt prayers to stop the destruction were “blocked” and never 
reached the heavens. 
The great Kabbalist Rav Moshe Galanti (Safed, 16th century) explains on 
this basis the comment of the famous Mishna in Pirkeh Abot which 
instructs us to be “Oheb Shalom Ve’rodef Shalom” – “A lover of peace and 
a pursuer of peace.” He writes that when we love peace, and maintain unity 
and peaceful relations among our nation, then G-d will “pursue” and 
destroy the peace between these two “generals” of evil. As long as we get 
along peacefully with one another, the two angels of destruction will 
quarrel with one another and thus be unable to harm us. It is only when we 
fight among ourselves that unity is maintained between these two angels, 
enabling them to wreak havoc in our world. 
The key to redemption is unity and peace, being kind and loving to one 
another, even to those with whom we disagree and of whose actions we 
disapprove. 
There was once a man who was praying in Shaare Zion and objected to the 
fact that somebody else, who was known to be far less than strictly Torah 
observant, received an Aliya. The man expressed his objection to Hacham 
Baruch Ben-Haim, who assured the man that this other fellow was allowed 
to receive an Aliya. When the man continued to voice his disapproval, 
Hacham Baruch said, “Many years ago, there was a man here in this 
synagogue who was known not to be particularly observant, but Hacham 
Yaakob Kassin allowed him to receive an Aliya. Rather than rejecting him, 
Hacham Yaakob decided it was best to welcome the man with love and 
friendship. 
“That man,” Hacham Baruch continued, “was your father. You are 
observant today because your father was warmly welcomed and respected 
when he was not yet strictly religious.” 
This period, when we mourn the destruction of the Bet Ha’mikdash, is the 
time especially suited for increasing our level of tolerance and love for 

those with whom we disagree. We need to work together and show one 
another respect and friendship even if we follow different lifestyles and 
have different views about important matters. When we see people who are 
not as meticulous about Halacha as we think they should be, we are 
naturally disturbed, as well we should be, given the importance of religious 
observance. But anger and hostility is not the appropriate response. Nothing 
positive can possibly result from arrogantly and condescendingly 
criticizing people for what we perceive as their religious laxity. If we want 
to precipitate change, then to the contrary, this can be achieved only 
through warmth, friendship and love. 
If we succeed in building and maintaining peaceful relations within our 
community and between the various communities in Am Yisrael, then we 
will succeed in breaking the unity between the forces of evil so that our 
prayers for redemption will, once and for all, be answered, and Tisha B’Ab 
will then be transformed into a day of great joy and festivity, Amen. 
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Weekly Dvar Torah - Living Torah 
By Rabbi Benjamin Geiger 

Associate Member, Young Israel Council of Rabbis 
The piece of chocolate cake is calling my name. It had been tempting me 
with increasing intensity throughout the day. My doctor told me to lower 
my intake of carbs and I know that the high-fat, high-sugar content is bad 
for my diet. I know all these things. I struggle. I am tempted. Then some 
new stress enters into the equation and all reason has disappeared… it isn’t 
just one small piece of cake but three large helpings, with milk. What went 
wrong? I read the medical pamphlets the doctor gave me. I realize I feel 
and function better when I eat sensibly. Yet the cake has been eaten! 
In Parshat Devarim, Moshe Rabbeinu describes the creation of a tiered 
leadership and judicial system for the Jewish people. This is the same story 
told in Parshat Yitro, with some significant differences. When Moshe 
describes the caliber of those he found to fill the positions of Judge, he 
describes them with three adjectives: righteous, wise, and knowing. Rashi 
immediately points out that an essential adjective is missing from the list 
Yitro gave to Moshe: Understanding. Moshe was not able to find anyone 
who possessed this character trait. That would be disappointing enough, if 
it were the end of the story. Rashi, however, continues to remind us that, 
actually, Yitro had described men possessed of seven qualities. Moshe 
found just three. 
If the men Moshe found were lacking four of the said qualities, why single 
out “understanding” – it’s almost as if the two parts of Rashi were written 
independently. There are four missing behavioral characters, not one! 
The answer can be found in the meaning of the word “understanding” 
(binah). The Malbim teaches that knowledge, (daat), is a surface awareness 
of facts. Wisdom, on the other hand, is a deeper view of those facts, 
allowing application and true discernment. The deepest level of connection 
to any set of information is binah. Those having this perspective are able to 
make the connection between seemingly disparate pieces of information 
from which they draw new vistas of truth beyond that which is explicitly 
studied. The only way to gain such perspective is to have internalized the 
information to such an extent that it becomes a person’s character trait. We 
all have lines in the sand over which we resist the impulse to cross. No 
amount of stress could convince us to waver on our commitment to that 
moral code. Those areas in life where we have achieved binah seem self-
evident and obvious. The clarity we have in such areas is refreshing and 
projects outwards to others around us. 
Rabbi Yerucham Levovitz, zt”l (Daas Torah, vol. 5a) explains that Rashi 
separates binah from the other three missing prerequisite characteristics 
because it is the fundamental value that allows Man to bridge the gap 
between his mind and his heart. It is the trait of human experience that 
allows a person to move on to new features of their persona and personal 
growth. That which has been internalized can be relied upon as a foundation 
for life’s travails and unpredictable changes. Yitro had hoped that Moshe 
would find individuals who not only knew Torah, no matter how deeply, 
but lived Torah. 
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This, of course, is the essence of life. Rav M. C. Luzatto, zt”l, teaches in 
“Derech Hashem” that all Creation has one purpose: to allow humanity, 
initially, and Klal Yisrael more specifically, as history unfolded, to 
internalize Truth and Perfection. This would lead to becoming God-like. In 
order to allow this perfection to be internalized, however, it must be earned 
through perseverance and struggle. “L’fum tzara agra, according to the 
effort (lit. pain) is the reward,” is the mantra of Jewish existence. After 
struggling to internalize Torah values, I have taken ownership over those 
aspects of internalized morals and, thus, become closer to HaShem. 
The mechanism of this closeness is clarified by R. Levovitz (Daas Torah, 
vol.1). While closeness in its physical term is measured by physical 
distance, closeness in the spiritual world is measured in spiritual similarity. 
As a result, as I bridge the gap between the cognitive and the actual, I am 
able to achieve the purpose of my existence and elevate the world along the 
way. 
Why do I eat the piece of the aforementioned cake, lehavdil? I have yet to 
fully internalize the “dangers” to my health. I understand and know what 
the doctors have told me. But, in my heart, the cake’s voice is more 
convincing (and pleasurable). 
Life’s goal is to internalize the Torah’s messages and directives; to make 
them a part of every fiber of my being. This is what is meant to be a 
“walking sefer Torah.” Shabbat Shalom. 

The Weekly Sidra 
"Shalom, The Source Of Unlimited B’rachos" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

In the text My’na Shel Torah (D’varim page #19) a very intriguing story is 
told, which goes like this: 
Concerning the inventor of the game of chess, a certain king said to him, 
“As a sign of gratitude for having invented such an engrossing amusement, 
I am prepared to grant you anything that you request of me.” 
The inventor replied, “Let me be given wheat grains that are double the 
amount of the sixty four squares of the chess board. That is, first give me 
one wheat grain, after which you will give me two. Then, two times two, 
after which you will give me four times four, then sixteen times sixteen up 
to the number sixty four.” 
At first, the king laughed at what he thought was an inordinately paltry 
reward. However, after calculating up what the correct sum would be, it 
was soon realized that there were not that many wheat grains in the entire 
kingdom. 
Such tales are reminiscent of the countless B’rachos (blessings) which 
HaKadosh Baruch Hu has bestowed upon His nation of Yisroel for 
countless years, as we see in this week’s Sidra from the B’racha of Moshe: 
“HaShem the G-d of your fathers make you a thousand times so many more 
as you are, and blesses you, as He has promised you!” (D’varim 1:11) 
On this Passuk (verse), the commentary of the Binyan Ariel (Rav Shaul 
Lowenstein 1717- 1790 of blessed memory) asked at what time would this 
B’racha of Moshe Rabbeinu come true? He answered that this magnificent 
B’racha was reserved for the future time, when Yisroel would be redeemed 
from the other nations of the world, as the Navi (prophet) declared: 
“The least one shall become a thousand, and a smallest one a strong nation; 
I HaShem will hasten it in its time.” (Y’shaya 60:22) 
‘The least one’ refers to Yisroel in its present worldly state, instructed the 
Binyan Ariel. Yet, their numbers are destined to exponentially grow a 
thousand times, may that time hastily arrive. 
The Binyan Ariel develops this theme accordingly from the words of Rashi 
on our above Passuk from this week’s Sidra: 
“HaShem the G-d of your fathers make you a thousand times so many more 
as you are….. They (B’nai Yisroel) said to him, ‘Moshe! You set a finite 
amount to your B’racha (of one thousand times). Yet, HaKadosh Baruch 
Hu has already promised Avraham, “(And I will make your seed as the dust 
of the earth); so that if a man can count the dust of the earth, then shall your 
seed also be counted…..”’” (B’raishis 13:16) 
That is, ‘I will make your seed as the dust of the earth’ is a B’racha of an 
infinite amount. Let us return to the Rashi: 
“….. He (Moshe) said to them, ‘This (B’racha) is from me. But, He will 
bless you as He declared.’” 
Now, posed the Binyan Ariel, what kind of answer is this? If the B’nai 
Yisroel have an infinite B’racha from HaKadosh Baruch Hu, what need is 
there for a finite B’racha from Moshe? The answer is as follows. 

In the Mishna at the very end of the third chapter of Uk’tzin, we find the 
following: 
“Rabban Shimon Ben Chalafta stated, ‘HaKadosh Baruch Hu found no 
vessel that could contain a B’racha for Yisroel, save that of Shalom 
(peace)…..’” 
That is, when Yisroel lives together in perfect peace and harmony, they are 
deserving of a B’racha which has no limit, which is of an infinite amount. 
However, in times when such perfect peace and harmony is not maintained, 
the finite B’racha of a thousand fold of Moshe is given to them instead. 
And, from where do we see that in the times of Moshe, Shalom was not the 
shared experience of Yisroel? From his very words to the B’nai Yisroel in 
this week’s Sidra, when he stated: 
“How can I myself alone bear your trouble, and your burden, and your 
strife?” (D’varim 1:12) 
Concerning this Passuk, Rashi instructs the following: 
“Your trouble….. This teaches us that Yisroel was a troublesome (people). 
If one saw his opponent in a lawsuit about to win, he would say, ‘I have 
(other) witnesses to bring, (more) evidence to introduce, I (will exercise my 
right to) add judges to you (in your tribunal).” 
“And your burden….. This teaches that they were heretics. If Moshe was 
early leaving his tent, they would say, ‘Why does the son of Amram leave 
so early? Perhaps he is not at ease inside his house?’ If he left late, they 
would say, ‘Why does the son of Amram not leave? What do you think? 
He is (probably) sitting and devising evil schemes against you, and is 
thinking up plots against you.’” 
And so, we see that the only times the infinite B’rachos of HaKadosh 
Baruch Hu are bestowed upon us, is when we Jews live in Shalom. Yet, at 
times of inner strife, HaKadosh Baruch is still patient and confers upon us 
the B’racha of a thousand fold. May we soon see those times of perfect 
Shalom when we stand together and are united. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Because of You 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Studying Parashat Devarim is a most perplexing and unsettling experience. 
We learn that an individual can be found guilty not because he sinned but 
because he is the representative of a guilty group. 
In our parasha Moshe points out this tragic quality of his own demise. He 
states, “With me, as well, HaShem became angry because of you, 
saying:”You too shall not come there [to the Land of Israel] (1:37). Why 
did Moshe die without being granted the opportunity to enter the Holy 
Land? Was he not the redeemer who had sacrificed his private life for the 
people? Why then was he condemned to remain outside the land in life and 
in death? Moshe knew that it was NOT because he hit the rock that 
produced the needed water instead of speaking to it. (Bamidbar 20:7-14). 
Moshe likewise understood that it was Not because he expressed his anger 
by saying to Bnei Yisrael; “Listen now, O you rebels, shall we bring forth 
water for you from this rock?” Now, at the end of his life, the moment of 
truth, his feelings of truth come out, when he states: ”With me, as well, 
HaShem became angry[but it was] because of you.” 
In that statement of because of you, Moshe is saying, Had you, the Jewish 
people, understood the teachings I offered you over the past forty years, 
nothing like this could have happened, and I would have been allowed to 
enter the Promised Land, and there would have been no need for the 
incident at Mei Meriva. A kingdom of Kohanim and a holy nation would 
not have behaved the way you did. The people were guilty not only of 
succumbing to temptation, but of not absorbing the teachings of Moshe and 
becoming his true disciples. 
What is difficult to understand is why Moshe had to suffer the 
consequences of his people’s failure. Rav Soloveitchik suggested that the 
answer may be found in an obscure halacha found in Gemara Makkot (10a). 
There we learn that if a student commits inadvertent manslaughter and is 
required to flee to “Ir Miklat”, a city of refuge, his teacher goes into exile 
with him. The bond between Rebbe and disciple defies all circumstances 
and must be preserved at all costs. It is based on this principle that Moshe 
had to remain with his disciples, who were in exile either physically or 
spiritually. Our ancestors sinned by closing their minds and hearts to 
Moshe’s personality and message. Of course, Moshe’s death remains a 
mystery to us. He should have attained glory and immortality. Instead, his 
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life ends in tragedy and disappointment. The captain goes down with his 
ship. 
Parashat Devarim, also known as Parashat Chazon, is the perfect way 
Chazal have chosen to lead us into Tisha B’av; a mood of sadness and 
tragedy. We shed a tear for Moshe Rabbeinu while we cry for the loss of 
our Beit HaMikdash. May this Tisha B’av, which is observed this year on 
the tenth of Av be the last time we observe it in mourning and fasting. May 
it henceforth be observed in joy and Simcha for Am Yisrael. Shabbat 
Shalom. 

Your Staff and Your Rod 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
Parshas Devarim begins with Moshe Rabbeinu’s critique of the behavior of 
the Bnei Yisroel in the course of their seemingly endless wandering in the 
wilderness since their departure from Mount Sinai. In recalling their request 
of 39 years prior to send meraglim (spies) to reconnoiter Eretz Yisrael 
before proceeding to the Land, [for which they were penalized by having 
to endure the next thirty nine years of nomadic existence] Moshe 
reprimanded them for the disorderly manner with which they made their 
request, but he maintains that even so”the idea was good in my eyes (1:23)." 
The Gemarah (Sotah 34B) deduces from this — that he (Moshe) felt that it 
was a good idea to send meraglim, but Hashem did not. Hashem was well 
aware that sending spies would end in disaster, and He did not want them 
to go. 
This appears difficult. If Hashem knew that the meraglims' intentions were 
not honorable, and that they would persuade the people against proceeding 
towards the Holy Land, why did He give his consent to the planned 
expedition? Hashem should have told Moshe, "No, I, Hashem said that they 
should NOT go.” Instead, Hashem gave more than tacit approval; He 
actually selected the very ones who would later rebel against His will. We 
must therefore conclude that Hashem knew that the people simply were not 
ready to accept His denial of their request. Had Moshe returned from 
Hashem with a negative response, the nation would have questioned the 
wisdom of invading a foreign land without first developing sound military 
strategies and tactics. Although the exodus from Egypt, with all of 
Hashem’s miraculous interventions had occurred in the then not so distant 
past, nonetheless the people recalled their encounter with Amalek so soon 
after leaving Egypt. While Hashem did battle with the Egyptians and utterly 
annihilated them commanding the Children of Israel “to be silent, while 
Hashem will make war on their behalf”, His command to Yisroel through 
Moshe as for how to meet Amalek’s assault, however, took on a very 
different tack. Moshe tells Yehoshua, “Take men and go contend with 
Amalek.” The Torah records that battle as one where Israel could only 
prevail if Moshe could keep his hands aloft. The skirmish may have ended 
favorably for Israel, being able to ward off the enemy, but their victory was 
hardly decisive. 
Bnei Yisroel at that time was faced with a new reality: Hashem is always 
in control of all events, large or small, but oftentimes Hashem for reasons 
known only to Him, chooses to play a less conspicuous role when asserting 
His will. That is, sometimes Hashem overtly brings plagues against His 
enemies, splits the sea for His people, and miraculously drowns those who 
wish to cause them harm. But sometimes, Hashem wishes His children to 
go forth in battle while having faith in Him that He will plant sound 
strategies in their minds and simultaneously confound the thoughts of their 
enemies. Indeed, Bnei Yisroel were in fact informed by Moshe that they 
were to enter the Holy Land as a conquering host. That being the case, it 
was understood that the conquest would be implemented with all the 
elements that go into a properly executed military campaign. How then can 
an invasion against an opponent whose vulnerabilities have not been 
ascertained, to be conducted on unfamiliar terrain without having even first 
identifying what would constitute a legitimate strategic target, be expected 
of them ? Having just experienced a less than stellar outcome in their 
encounter with Amalek, the Bnei Yisroel might have felt that a better result 
could have been achieved had they only been better prepared. Therefore, in 
the minds of Bnei Yisroel sending a scout patrol to better plan their future 
battles in Israel would be a fulfillment of Hashem commandments. If 
Moshe would have communicated the idea that he, Moshe personally 
thought that sending spies is a good idea but Hashem disagrees, this would 
not have been accepted by the people. They would have concluded that this 
time Moshe was mistaken; he didn’t understand Hashem’s will. They 
would have sent the spies anyway in defiance of Hashem's order, convinced 

that ultimately this is what Hashem wanted. Losing faith in Moshe was a 
greater of the two evils that may have resulted and that is why Hashem 
allowed the people to do something that was not in accordance with His 
wishes. 
Had Klal Yisrael been on a high enough spiritual level to accept Hashem's 
refusal, He would have most definitely said no, but Hashem realized they 
were not ready to accept His decision wholeheartedly, so He did not refuse 
their request. 
I once heard in the name of mechanchim (educators), that from this incident 
we can deduce an important lesson in chinuch (raising a child to be a G-d 
fearing Jew). 
There are times that children desire something that their parents deem 
inappropriate. Our parental intuition tells us to be firm and lay down the 
law and prohibit them from doing what they want to do. We reason that we 
have a requirement to be mechanech (train) our children, and sometimes 
this means that we have to say, "No." 
But is this the best approach, to always deny our children that which may 
not be in their best interest, if we know that they won't take our advice 
anyway? From the meraglim we understand that there are times that we 
have to compromise, even if we know that what our children want to do is 
wrong! 
This concept is actually already mentioned in the Gemarah (Yevamos 
65B): "Just as it is a mitzvah to say words that will be accepted, it is also a 
mitzvah not to say words that will not be accepted." 
This year Tisha B’Av, the 9th of the Hebrew month Av falls out on this 
coming Shabbos. On most years it is a fast day, and a day of mourning for 
the destruction of both the 1st and 2nd Temples in Jerusalem, 2,601 and 
1945 years ago respectively, as well as countless other Jewish tragedies that 
befell our people throughout our history and which are also connected to 
this day. This year, due to the fact that Tisha B’Av falls on Shabbos the fast 
day is pushed off to the next day-Sunday the 10th of Av. 
Although Tisha B’Av is the day designated to commemorate our greatest 
calamities, there is an aspect of this tragic day in which one might find 
some consolation. When one experiences punishment which cannot be 
associated with any reason or cause, the pain is unbearable. However, if 
one is reprimanded with cause, some of the pain is assuaged. One learns 
that the suffering has meaning and that it is for the greater good. 
The destruction of our Holy Temples and our exile into foreign lands are 
terrible events and at times our troubles appear to be intolerable. However, 
the knowledge that we were exiled for a reason and that we will eventually 
be redeemed at the time that Hashem wills it, sustains us in our hour of 
need, and gives us hope that we may merit to experience the final 
Redemption. 
Parents who discipline their child do not do so out of ill will, but out of 
love, with the intent that the child would grow to be a better person. Shlomo 
Hamelech the wisest of all men says (Mishlei 13:24) He who spares his rod 
[this is metaphoric, for here “rod” alludes to admonishment] hates his son, 
but he who loves him cautions him early [even before he transgresses]. 
The name of this month Av literally means “father.” It is also derived from 
the root which means “to will” or “to desire.” It is for this reason we call 
the month “Menachem Av”, or ‘console’ the month of Av. This is an 
allusion to this idea that since Hashem, so to speak “punished” us [with the 
destruction of the Temple and our exile] for cause, this is our consolation. 
He has not rejected us; he is chastising us and that is proof that He still 
desires our service to Him. The Hebrew letter ‘tes’ which has the numerical 
value of nine, is the initial letter of the word tov, “good.” The Zohar 
HaKadosh teaches us that the form of the letter tes is significant. The upper 
parts or “heads” are bent inwards toward the center of the letter as opposed 
to most of the other letters in the Aleph Bais, where the parts of the letter 
mainly face outwards, thus symbolizing that “good” is often internalized or 
hidden, that is, “it’s good is hidden within it.” The day of Ninth of Av 
means that our Father in Heaven's goodness is always manifest, but 
sometimes not overtly so; He has not deserted us even though at times we 
cannot see it. This gives us hope, that just as a parent punishes, albeit with 
love, for the purpose of improvement, the same purpose is behind Jewish 
suffering and tragedy and that there is hope for the future Geulah. 
In conclusion Hashem's attitude (so to speak) towards us may manifest 
itself in ways that appear paradoxical, but are actually a reflection of his 
love for us. He might seemingly tolerate wayward behavior as he did when 
the Bnei Yisroel insisted on scouting the Land of Israel in preparation of 
invading, although this did not please Hashem because he knew that 
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forbidding it would have been counterproductive to their spiritual growth. 
On the other hand, Hashem rebukes us harshly when He knows it will 
improve our character so that we may more swiftly merit our ultimate 
redemption. 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  

Giving Rebuke 
By Rabbi Chaim Komendant 

Associate Member, Young Israel Council of Rabbis 
The most difficult Shabbat of the year is most likely the Shabbat that 
precedes the fast of Tisha B'Av. The special name given to this day is 
Shabbat Chazon, based upon the first word of this week's Haftorah, taken 
from the Book of Isaiah (Chapter 1 verse 1). The tune associated with this 
Haftorah is that of Eicha − not the regular tune that is sung during the rest 
of the year. The mournful tune of this Haftorah and the minhag (custom) of 
certain communities to sing L'Cha Dodi to the tune of Keli Tzion (another 
mourning tune sung at the conclusion of the Tisha B'Av service) sets the 
tone of this Shabbat and for the period leading up to Tisha B'Av. The 
question is: Why? 
The Shulchan Aruch (Siman 284, Sif 1) explains that the Haftorah will be 
based upon the subject matter of the weekly Torah reading or the last 
subject matter read. The Aruch HaShulchan explains that during the time 
of Syrian-Greek persecution when the Torah was outlawed, the Sages of 
that generation instituted reading from the Prophets so that the subject 
matter of the weekly Parsha would be discussed. When the persecution 
period ended, the custom of reading the Haftorah remained in place and 
continues to this very day. 
Isaiah lived and prophesied during the reign of Uzziah, Yosam, Achaz, and 
Chezkiyahu. This was around 100 years before the destruction of the First 
Temple. He decried the sins of the king and the people and predicted the 
destruction of the Temple and the government because of their failing to 
adhere to the Torah. Where do we find such admonition in this week's 
Parsha? 
The Lutzker Rav, Rabbi Zalman Sorotzkin ZT'L, in his commentary on 
parsha Devarim makes an interesting observation. The beginning of Sifrei 
Shemot, Vayikra and Bamidbar all begin with a Vav. Shemot begins V'Elah 
Shemot, Vayikra begins Vayikra, and Bamidbar begins Vayidaber. The 
Vav signifies that each Sefer is connected to the previous one which 
ultimately joins it to Sefer Bereishit. However, Devarim begins Eleh 
Hadevarim, which signifies that it is its own Sefer. The Lutzker Rav further 
explains that the reason for this is that Sefer Devarim is filled with many 
warnings. Prior to his death, Moshe Rabeinu teaches many commandments 
to Bnei Yisrael before entering Eretz Yisrael. For this reason the name of 
Mishnah Torah or the teaching of the Torah is applied to Sefer Devarim. 
But where do we find the admonition that would be so applicable to the 
theme of this week's Parsha? 
It is interesting to note that Devarim begins with the word Eleh which 
means "these are." Again, the Lutzker Rav notes that the opening two words 
of Eleh Hadevarim signify the warnings that Moshe Rabeinu spoke to Bnai 
Yisrael. 
The Shelah Hakodesh makes an interesting point. When you want to rebuke 
someone, it is important to know who is giving the rebuke and in what 
language the rebuke will be made. The rebuke must come from a Talmid 
Chacham and from someone that people will respect and listen to. In 
addition, the person giving the Mussar should not accuse you of doing such 
and such a thing, but should speak in a general tone. 
This idea is based upon what Moshe Rabeinu did in this week’s Torah 
reading – parashat Devarim. When G-d told Moshe that he would die after 
the war with Midyan, Moshe requested that he be allowed to review the 
entire Torah with Bnei Yisrael before he died. He wanted to clarify any 
difficulties that may exist and to make sure that Bnei Yisrael were 
thoroughly familiar with the Laws of the Torah. Prior to reviewing the laws 
of the Torah, Moshe wanted to instill the fear of G-d in Bnei Yisrael. 
According to the Medrash, his reasoning was that if the people did not 
properly fear G-d, they would not properly perform the Mitzvot. The 
Midrash explains that Moshe was hesitant to rebuke B’nai Yisrael. 
Moshe had good reason to be hesitant. He had been "burnt by the waters of 
Meriva” when he gave Mussar. Instead of speaking gently to Bnei Yisrael, 
he gave them Mussar and G-d decreed that Moshe should die in the Midbar 
and not enter Eretz Yisrael. Since Moshe had previously been punished 

when he admonished Bnei Yisrael, he now wondered how he could give 
them Mussar. There is a three part answer to this question. 
One − once the Bnei Yisrael realized that Moshe was about to die, they 
would listen. 
Two − the people could have thought that prior to conquering Sichon and 
Og they would be unable to enter Eretz Yisrael and would die in the 
Midbar. 
Three − until the conquest of Sichon and Og, there was peace in the camp 
of Bnei Yisrael and they would not be open to Mussar. Once Bnei Yisrael 
defeated Sichon and Og, this "peace" did not exist. 
We see from here that the Parsha and Haftorah of Devarim are joined 
together. The reprimands and warnings of the Parsha and Haftorah are a 
true setting for Tisha B'Av. We must all feel there are improvements that 
we all need to make in our lives and in our relationships with our fellow 
man. But we may ask, do we really have to hear these warnings today? We 
have a homeland! We are not persecuted as were our fathers! I respectfully 
ask: do we have peace in Eretz Yisrael? Are we friendly with our fellow 
Jew? Is our fellow Jew concerned with us? The most important question is: 
do we have a Beit Hamikdash? Do we perceive G-d's presence in our midst? 
I remember as a teenager trying to feel the loss of Tisha B'Av. I would go 
to old Jewish neighborhoods in Brooklyn and see former shuls converted 
to churches and other uses. I would think of the stories that I heard my 
parents say about the "Jerusalem of Brownsville." The meaning was: “we 
have this beautiful Jewish neighborhood, what more do we need?” 
Today, those neighborhoods and other communities around the world 
formerly inhabited Jews no longer exist. Many of the children of those 
inhabitants, unfortunately, no longer feel an attachment to Bnei Yisrael. I 
ask myself if we care about them and what can we do? I then remember the 
words of Moshe Rabeinu and Yeshayahu who exhorted us to be true to the 
Torah and its way of life and know that from Mussar we will find the proper 
path to fulfill the Mitzvot to their fullest. By taking the Mitzvot and the 
Torah to heart, we will care about people more, strive harder to come closer 
to G-d and, ultimately, bring Moshiach Tzidkeinu. May we merit to fully 
understand the message of Shabbat Chazon and take to heart the wise 
council of our Sages. Shabbat Shalom. 
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Shabbat Shalom 
Devarim 5777 
A Tisha B’Av primer. 
GOOD MORNING! What is the saddest day of your life? For most of us, 
it the day when someone close to us passes away. For the Jewish people as 
a nation, the saddest day is the 9th of the Hebrew month of Av -- the day 
when our Temple in the heart of Jerusalem was destroyed. That is what our 
tradition teaches us. However, it is hard to relate to the loss of something 
2,000 years ago -- especially since we never experienced having the Temple 
in our lifetime. 
July 31st, Monday evening through Tuesday night, is Tisha B'Av, the 9th 
day of the Jewish month of Av. It is the saddest day in the Jewish year. 
What should a person do if he has no feeling for Tisha B'Av? If a person is 
Jewish and identifies with being Jewish, then it behooves him to find out 
why we as a people mourn on this day -- what have we lost? What did it 
mean to us? What should we be doing to regain that which we have lost? 
At the very minimum, we should mourn that we don't feel the pain. 
In 1967, Israeli paratroopers captured the Old City and made their way to 
the Wall. Many of the religious soldiers were overcome with emotion and 
leaned against the Wall praying and crying. Far back from the Wall stood 
a non-religious soldier who was also crying. His friends asked him, "Why 
are you crying? What does the Wall mean to you?" The soldier responded, 
"I am crying because I don't know why I should be crying." 
Tisha B'Av is observed to mourn the loss of the Temples in Jerusalem. 
What was the great loss from the destruction of the Temples? It is the loss 
of feeling God's presence. The Temple was a place of prayer, spirituality, 
holiness, open miracles. It was the center for the Jewish people, the focal 
point of our Jewish identity. Three times a year (Passover, Shavuot, 
Sukkot) every Jew would ascend to the Temple. Its presence pervaded 
every aspect of Jewish life -- planning the year, where one faced while 
praying, where one would go for justice or to learn Torah, where one would 
bring certain tithes. 
On the 9th of Av throughout history many tragedies befell the Jewish 
people, including: 
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1. The incident of the spies slandering the land of Israel with the subsequent 
decree to wander the desert for 40 years. 
2. The destruction of the first Temple in Jerusalem by Nevuchadnetzar, 
King of Babylon in 423 BCE. 
3. The destruction of the Second Temple in Jerusalem by the Romans in 70 
CE. 
4. The fall of Betar and the end of the Bar Kochba revolt against the 
Romans 65 years later, 135 CE. 
5. Pope Urban II declared the First Crusade. Tens of thousands of Jews 
were killed, and many Jewish communities obliterated. 
6. The Jews of England were expelled in 1290. 
7. The Jews of Spain were expelled in 1492. 
8. World War One broke out on Tisha B'Av in 1914 when Russia declared 
war on Germany. German resentment of the Treaty of Versailles set the 
stage for World War II and the Holocaust. 
9. On Tisha B'Av, deportation began of Jews from the Warsaw Ghetto. 
Tisha B'Av is a fast day (like Yom Kippur, from sunset one evening until 
the stars come out the next evening) which culminates a three week 
mourning period by the Jewish people. One is forbidden to eat or drink, 
bathe, use moisturizing creams or oils, wear leather shoes or have marital 
relations. The idea is to minimize pleasure and to let the body feel the 
distress the soul should feel over these tragedies. Like all fast days, the 
object is introspection, making a spiritual accounting and correcting our 
ways -- what in Hebrew is called Teshuva -- returning to the path of good 
and righteousness, to the ways of the Torah. 
Teshuva is a four part process: 1) We must recognize what we have done 
wrong and regret it 2) We must stop doing the transgression and correct 
whatever damage that we can, including asking forgiveness from those 
whom we have hurt -- and making restitution, if due 3) We must accept 
upon ourselves not to do it again 4) We must verbally ask the Almighty to 
forgive us. 
On the night of Tisha B'Av, we sit on low stools (as a sign of our mourning) 
in the synagogue. With the lights dimmed -- and often by candlelight -- we 
read Eicha, the book of Lamentations, written by the prophet Yirmiyahu 
(Jeremiah). We also recite Kinot, a special liturgy recounting the tragedies 
that have befallen the Jewish people. 
Learning Torah is the heart, soul and lifeblood of the Jewish people. It is 
the secret of our survival. Learning leads to understanding and 
understanding leads to doing. One cannot love what he does not know. 
Learning Torah gives a great joy of understanding life. On Tisha B'Av we 
are forbidden to learn Torah except those parts dealing with the calamities 
which the Jewish people have suffered. We must stop, reflect and make 
changes. Only then will we be able to improve ourselves and make a better 
world. 
Tisha B'Av by Rabbi Avrohom Chaim Feuer is helpful to understand the 
day and the service. If you wish to delve deeper, I recommend going to 
Aish.com. There are articles to help understand Tisha B'Av -- 
http://www.aish.com/holidays and check out AishAudio.com. May we all 
merit that the Temple be speedily rebuilt in our days! 
Torah Portion Of The Week: Devarim 
This week we begin the last of the Five Books of Moses, Devarim 
("Words"). In English, it is called Deuteronomy (from the Greek meaning 
"Second Law" -- from deuteros "second" + nomos "law" -- perhaps because 
Moshe repeats many of the laws of the Torah to prepare the Jewish people 
for entering and living in the Land of Israel). The Book is the oration of 
Moses (Moshe) before he died. Moshe reviews the history of the 40 years 
of wandering the desert, reviews the laws of the Torah and gives rebuke so 
that the Jewish people will learn from their mistakes. Giving reproof right 
before one dies is often the most effective time to offer advice and 
correction; people are more inclined to pay attention and to take it to heart. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And I commanded your judges at that time saying, 'Listen among your 
brothers.' " 
What does this mean and what lesson for life can we learn from it? 
Rabbi Zalman Sorotzkin writes that some judges may see themselves as 
elevated people and the litigants who come to them as wicked. Therefore, 
the Torah writes, "Listen among your brothers." That is, consider anyone 
who comes to you as a brother and treat him accordingly. 
This concept applies to anyone in a position of authority. It is very easy to 
treat people as objects. However, our attitude towards others should be, 
"How would I feel, act and talk if this person were my brother?" This is 
especially important for anyone who is in a position where people in 
financial need or emotional pain come to him or her for assistance. The 

person you are talking with is suffering and often might feel embarrassed 
that he needs to come to someone for help. Be extremely sensitive to his 
feelings. If you are able to make him feel that you feel towards him as a 
close relative, it is a great kindness. 
Quote of the Week 
When looking for faults, 
use a mirror -- not a telescope 
In Loving Memory of Leonard Miller. Richard & Susan Finkelstein 
Happy Anniversary! Alvin & Evelyn Brown 
In Loving Memory of Harvey Hecker 
In Memory of our Friend Philip Goldin, z"l Feivel Gedalia ben David. 
Allan Levine 
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to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Tisha B’av - The Last BattleFront 
(Adapted from audio lectures by Rav Ezriel Tauber) 
We are now at the end of 2500 years of Jewish history. If we look at the 
look at the stream of world History we see something remarkable about our 
time. For 2500 years Jews have been hunted and chased by the goyim: 
First Nebuchadnezer and the Babylonians destroyed the Beis Hamikdash. 
But now they’re gone. 
Then Achashverosh and Haman tried to destroy us. They’re gone. 
Then, at the time of Chanuka the Greeks persecuted us and tried to 
annihilate our religion; they’re gone. 
Then came Rome. Anyone who leaned Torah was brutally tortured and 
martyred like Rebbi Akiva. They’re also gone. 
Then we were persecuted by the Christians. We suffered through the 
Crusades, the Spanish Inquisition; the Christians tried their utmost to force 
us to give up our belief. 
Then it was Russia and the Communists. Up until 25 years ago if you 
learned Torah or practiced Mitzvos, you disappeared into a KGB building 
or were sent off to Siberia. Then, suddenly, the Iron Curtain blew away like 
a curtain of straw. 
For 2500 years goyim persecuted us, hunted us, and killed us, all to make 
sure we don’t keep Torah and Mitzvos. That’s history. 
Up until a hundred years ago in Poland, if a person passed by a Church and 
did something disrespectful to a statue of J, he was burned alive. Today you 
can go on the internet and make fun of J and religion, the biggest mockery, 
and you win the Nobel Prize. You can belittle them, make fun of them, 
totally and openly express yourself, and no one will say a word. 
Suddenly, after 2500 years, you can practice Judaism openly. Even in 
Russia Anti-Semitism is officially outlawed. There are yeshivos opening 
up all over. 
What happened? Something unbelievable is happening in our generation 
and we don’t pay any attention to it. What does Hashem want? 
Take a look around. On one hand there are Baale Teshuva all over the 
world. In every country, in every community, in every family. There isn’t 
a non-religious family that doesn’t have at least one Baal Teshuva. Never 
has there been such a phenomenon in history. The most assimilated family 
has some member who became a BT. 
And on the other hand, there are so many good families, nice homes, with 
decent kids, and yet we see kids falling away, into the internet, into the 
street, into the garbage. And this is happening for no logical reason. When 
communism and socialism were popular, it promised equality, humanity; it 
was a light to the world. It had grand social dreams, and so unfortunately 
we lost a lot of idealistic youth to its glitter. They fell for it. But now all the 
“isms” are bankrupt. There’s no idealism left. 
Rome – gone 
Christianity – gone 
Communism – gone 
Stalin – gone 
Fascism – gone 
Today we are being threatened by a new world order. 
The Nisayon of Our Generation 
Over 25 years ago Rav Shach, zt”l, said that right after the Second World 
War the nisayon of the generation changed. Before the War the Jewish 
Nation was being challenged by the Enlightenment – the Haskalah. Many 
brilliant bnei Torah were swept away by its powerful currents and were 
captured by its glamour. After the war all this apikorsus suddenly became 
forgotten. That wasn’t what bothered people anymore. It lost its attraction. 
No one even remembers the names of the movements or the leaders. 
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Today we are being bombarded by affluence. In America and in Eretz 
Yisroel there is an overabundance of materialism. This, said Rav Shach, is 
the nisayon of our generation. We have to resist the temptation and not be 
pulled down by base materialism. 
Today the whole world has become basically free and democratic. You can 
practice Judaism openly almost everywhere. But at the same time society 
is sinking into moral turpitude and depravity. What’s happening to the 
world? 
Resistance to the Third Beis HaMikdash 
Rashi and Tosfos (Succah 41a) write that that the third Beis Hamidkash 
will fall from Heaven completely built. Whereas the Rambam (Melachim 
11:1,4) maintains that Moshiach will build the Holy Temple. How do we 
reconcile these diverse opinions? Moreover, how can we understand 
Rashi’s opinion? How can we be yotzei with a Beis Hamikdash of fire? 
There are halachos about how to build the Beis Hamikdash. Would you be 
yotzei with Tefillin that fell from shomayim? They have to be made of real 
leather with the right Kavanos. The Beis Hamikdash has similar laws. How 
can we be yotzei with a Heavenly sent Beis Hamikdash? 
The Ramchal, in Mishknei Elyon writes that the 3rd Beis HaMikdash will 
descend spiritually from heaven at the appointed time, and then we will 
build the physical structure over it. 
Where is this spiritual structure being erected? Rav Moshe Cordevero 
answers that really we ourselves are building the Beis Hamikdash. 
Everyone who builds a Jewish home and brings Hakadosh Baruch Hu into 
his life is laying another building block onto the Beis Hamikdash. We build 
it brick by brick until it is finished in Shomayaim built of Heavenly fire and 
when we’re ready, Hashem will bring it down. 
[Rav Osher Weiss writes that the Sanzer Rebbe (the Divrei Chaim) was 
once conducting a tisch with his Chassidim when he suddenly looked up 
and announced “I see that the Beis Hamikdash is fully built in heaven and 
ready to come down – it is just missing a paroches (a special curtain).” One 
of his chassidim shouted out “why don't you make the paroches Rebbe?” 
The Rebbe's response gives us an insight into the effects of our mitzvos. 
With fire in his eyes he declared, “I did make the paroches,” said the Rebbe, 
“it's just that some rasha came and removed it with his aveiros.”] 
This concept is very difficult for our generation to understand. If Klal 
Yisroel are building the Beis Hamkidash, how can we expect it to come in 
our times? In previous generations the Yidden were much more spiritually 
elevated. There were Gedolim and Tzaddikim, and yet they couldn’t bring 
down the Beis Hamikdash. So in our lowly generation when we have so 
few Gedolim and Tzaddikim, and unfortunately they aren’t as great as 
previous times, how can we be expected to build it? 
We can understand with a moshol. It says in Tehillim אבן מאסו הבונים הייתה 
 The stone that the builders despised became the pinnacle of the“ .לראש פינה
corner.” There was once a King. He said to his populace, “I want you to 
build my palace; I want a coronation.” He gave them exactly enough bricks 
and they got to work. The bricklayer picked up a stone, but it was 
problematic. What did he do? He put it aside and used a better one. The 
next bricklayer picks it up too; but he can’t use it, either. So he puts it down. 
Why bother with it? There are so many good bricks. 
Finally the palace is all finished and they’re just putting on the finishing 
touches; some masonry work and decorative trimmings and trappings on 
the towers at the corners of the palace. What’s a tower? A tower is the 
highest point of a building. Everyone sees it, so it publicizes that this is the 
palace of the king. A tower has to represent royalty. Now when the workers 
got to the finishing touches they ran out of stones. They had been given an 
exact number and every stone was accounted for. Finally this stone which 
had been waiting so long and was discarded over and over again, gets its 
turn. They have to pick it up, brush it off, and where does it go? בראש פינה, 
on the pinnacle of the tower! 
We are all stones in the future Beis Hamikdash which we hope will be built 
speedily in our days. Every Jew has his role in the palace of the king. Every 
Jew is accounted for; there is not one extra Jew. The stones that the builders 
despised will eventually find their place at the top of the palace. Our lowly 
neshamos have been kicked around and cast aside for generations; but for 
how long? Now we’re at the end; the final trimmings, the top of the tower 
has to be built and they have to put us into the edifice. 
And our place is not just another brick in the building. Our place is at the 
top of the tower. Our generation has been chosen to announce to the world 
that Hashem is King. Why us? Why not the great tzaddikim of the past? 
The reason is that Rabbi Akiva Eiger can’t pick up the kids from Times 
Square. He never grew up in Times Square. He can’t relate to it, and the 
people there can’t relate to him. But a kid who grew up in Times Square 
says to his friends, look at me, join me. 

For 2500 years the Goyim didn’t let us build the Beis Hamikdash. They 
were petrified, because they knew that once it was built it’s over for them. 
Moshiach is here. ו גוייםלמה רגש  What was bothering the Goyim? What did 
the Russian shikker care if we kept Torah and Mitzvos or not. What did the 
Spanish Inquisition care if the Jews kept the Torah? They were petrified, 
because deep down the goyim know the truth. When Moshiach comes and 
builds the Beis Hamikdash it’s over for them. So for 2500 years they 
worked very hard to make sure the Jews don’t do it. 
Today everyone feels in their bones that the Beis Hamikadsh is already 
built. And it is. It was built long ago. It’s built and sitting in Shomayim 
waiting to come down. What’s holding it up? 
You Can’t Build the Beis Hamikdash on Filth 
Let’s understand. Why did it take 480 years after the Exodus from 
Mitzrayim to build the Beis Hamikdash? Why couldn’t they build it right 
away? Why did they have to wait for Shlomo Hamelech? The reason is that 
you don’t build a Beis Hamikdash on a garbage dump; and the worst place 
in the world was Eretz Canaan. It was worse than Mitzrayim. If Eretz 
Mitzrayim was ערות הארץ the Nakedness of the World, then Eretz Canaan 
was the pits. We had to wait for Dovid Hamelech to come and clean up 
Eretz Yisroel. Only then was it ready to be built. 
What’s happening today? What are the goyim planning? They know that it 
won’t help to stop us from building the Beis Hamikdash; it’s built already. 
So they have a new technique. Go, learn Torah, and practice mitzvos. We 
are democratic. We live in a free country. Do whatever you want. But they 
know you can’t build the Beis Hamikdash on a junkyard, so they’re turning 
the whole world into one big garbage dump. The whole world is going to 
be an Eretz Canaan. 
 The whole world has become one :ַוְיִהי ָכל ָהָאֶרץ ָׂשָפה ֶאָחת ּוְדָבִרים ֲאָחִדים
language and one mindset. The internet has united everyone together and 
all it spews is the worst filth and corruption, violence and sex; the entire 
world is filled with Eretz Canaan. All the goyim who previously fought the 
Beis Hamikdash have givien up on that; but they’ll make sure it doesn’t get 
built: Filth. Not a clean inch in the world. Nowhere to bring Moshiach. 
Our job in our generation is to become Avraham Avinu. Avraham didn’t 
build; only Yitzchak started building the ruchnius edifice. Avraham’s job 
was to clean the world and prepare it for Yitzchak and Yaakov. 
Today there are no longer any gezeiros of sh’mad; instead they’re filling 
up the world with filth. 
Our job is to build our bricks, clean ourselves up, and create wholesome 
Jewish families and communities. In that way we, as low as we are, we will 
become the bricks at the top of the Beis Hamikdash announcing to the 
world Hashem is king! 
Wishing Everyone A Gut Shabbos! 
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Gem Of The Week From RSR”H 
This week sponsored 
 לעילוי נשמת מלכה בת הרב מאיר ע"ה
The Cause…. 
Yerushalayim fell. Twice. What should these days of fasting and 
remembrance mean to us? 
Consider this millennia-old question: Al ma avda haaretz? How did the 
land come to be destroyed? Historians are quick to say that the two exiles 
were natural—how could little Israel have resisted Assyria, Babylonia, and 
Rome? And they are right. It wasn’t the downfall that was miraculous—
the real miracle was the existence of Judea for more than a thousand 
years. 
But why did Hashem not save them from Babylon and Rome? This 
question seems superficial, as the causes for His anger are well-known. 
Long before the destruction began, Moshe predicted “Vayishman Yeshurun 
vayiv’at.” But why? How did we emerge from a centuries-long school of 
suffering too weak to withstand the test of good fortune? 
Hashem answers: “Because they abandoned the Torah I set before them.” 
They still occupied themselves with it, saw it as a blessing—but to them, 
the Torah was merely one of their possessions, just another one of the 
things with which they occupied themselves. It was just another task they 
had to accomplish in life. It was just another blessing to give thanks for. To 
them it was not the greatest possession of all; in their minds, it took no 
precedence over their other possessions. 
The Talmud tells us that Israel was exiled because they did not say a bracha 
before learning. Why is this so serious? They approached Torah the way 
they approached any subject, as a science like any other. So they learned—
but it’s easy to err when the bracha is missing. 
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In studying Torah, our desire should be to benefit G-d’s Cause on 
earth, not our own vanity. We should learn in order to fulfill the mitzvah 
of the One "Who has sanctified us with His mitzvos and commanded us to 
occupy ourselves with words of Torah!" The spirit of this bracha leads to 
the Torah, and the Torah brings us closer to our great goal—there is no 
inherent value in learning it otherwise. When the bracha leads to the Torah, 
we feel commitment, for if we show the slightest disloyalty to our mission, 
the words we learned would reproach: "You knew Me, and nevertheless 
you left Me!" 
With this bracha in mind, there will be no gap between theory and practice, 
between learning and yiras shamayim. The hearts of those learning and 
teaching Torah will have only one wish: vehaarev na, make the Torah 
sweet, so its spirit penetrates the people. 
In remembering Jerusalem’s fall, we can elevate ourselves, to make 
knowledge of the Torah once more our own—as long as this knowledge 
is cultivated only in the spirit of the Birchas Hatorah. This spirit, whose 
absence paved the way for Jerusalem's fall, will cause it to rise again. 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: This “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected 
writings, with permission from the publisher. 
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Consequences Of Concern 
“These are the words that Moshe spoke to all Israel, across the Jordan, 
in the wilderness, in the Aravah, opposite [the Sea of] Reeds, between 
Paran and Tophel and Lavan and Chatzeros and Di Zahav.” Devarim 
1:1 
Rashi tells us that Chatzeros refers to the dispute of Korach and his 
followers, and that Di Zahav refers to the sin of the Golden Calf. According 
to this explanation, Di Zahav should have been written before Chatzeros 
because the sin of the Golden Calf preceded the incident of Korach. 
The same question is asked about pesukim in Tehillim (106:17-19): “The 
earth opened and swallowed up Dasan...They made a calf in Chorev.” Why 
is the incident of Korach mentioned before the sin of the Golden Calf there 
as well? 
Sefer Lev Aryeh notes that in Parashas Yisro, Rashi quotes a Midrash that 
after the sin of the Golden Calf, Moshe said to Hashem: “Why do you want 
to punish Bnei Yisrael for the sin of the Golden Calf? Did you not say 
"Whekt wv hfbt" - ‘I am Hashem your God’ and "Wk vhvh tk"- ‘You shall not 
have [another God]’.” In both cases the singular form of the word “you” - 
"Wk" - was used? Moshe argued that the commands issued against idol 
worship were directed only to Moshe and that Hashem had not related it to 
Bnei Yisrael. 
Korach had a claim against Moshe, saying that all Jews were equal because, 
after all, all Bnei Yisrael heard the voice of Hashem say "Whekt wv hfbt" - “I 
am God your Lord” and "Wk vhvh tk" - “You shall not have [another God]” 
- in the singular form. Korach understood this to mean that Hashem was 
indicating that in His eyes all of Bnei Yisrael were equal to Moshe. We see 
that in our parasha, Moshe listed the incident of Korach and then the sin of 
the Golden Calf to say that because of the nature of Korach’s claim, Moshe 
no longer had any cause to “justify” the sin of the Golden Calf based on his 
explanation of the use of the singular form of “you”. Therefore, the incident 
of Korach was written first to show that the sin of the Golden Calf was 
rendered vile only because of Korach. 
In the days leading up to Tisha B’Av, this teaches us an important lesson. 
We are to focus on the causes of obj ,tbG, and we should consider the way 
we judge our fellow Jews. Sometimes the way we judge the actions of 
others is the very way in which we ourselves are in effect judging our own 
actions. If we would judge our friends’ behavior favorably, we are allowing 
the same action on our behalf to be judged favorably. We should take a 
lesson from Korach and the sin of the Golden Calf that just as Korach could 
have “saved” the Jewish people from being punished for the sin of the 
Golden Calf, so too we can save ourselves from punishment by the way we 
judge others. 
Constructive Criticism 
“And it was in the fortieth year, in the eleventh month, on the first of the 
month, when Moshe spoke to Bnei Yisrael, according to everything that 
God commanded him regarding them.” Devarim 1:3 
On the one hand, as Rashi mentions, Moshe only rebuked the people just 
before he died. This gesture was correct, in order that Moshe need not 
rebuke them, and then later have to repeat his criticisms. 

This must be understood, however, in light of the Gemara in Bava Metzia 
(31a) which teaches that the double expression of “jhfIT jfIv - You shall 
certainly rebuke” teaches us that criticism and rebuke should be repeated, 
even one hundred times, in order to direct and guide one’s fellow Jew. Why 
does Rashi on our verse emphasize that rebuke should preferably not be 
repeated, while the Gemara seems to say that not only is there nothing 
wrong with repeating admonition, but it is also even desirable? 
Sefer Divrei Shaul explains that there are two types of rebuke. One is 
where a detailed review is offered, analyzing the faults and misdeeds of 
another Jew. The other is where an observer makes general, unspecific 
comments, indicating to one’s friend not to act sinfully. The difference 
between these approaches is that when the sins are detailed, the listener 
could easily become embarrassed by being confronted with his actions. It 
is understandably counterproductive when this type of rebuke is repeated 
to the listener, as the embarrassment factor tends to cause the listener to be 
defensive and unresponsive. The general approach, however, is usually not 
embarrassing, as it is said in broad terms. This second type of rebuke can 
be repeated as needed. This contrast is indicated in the verse itself, where 
we find, “jhfIT jfIv - You shall certainly rebuke”, provided that “tyj uhkg 
tG, tku - you do not bring upon your friend any embarrassment”. 
Here, in our verse, where Moshe detailed the many sins the people had 
perpetrated over the years, it was necessary that Moshe only deliver his 
message once, just before he died. 
Astronomical Expansion 
“May God, the God of your fathers, make you a thousand times more 
than you are, and bless you, as He told you.” Devarim 1:11 
Moshe had already stated, “May God, the Lord of your fathers, make you 
a thousand times more than you are.” Why was it necessary to add the last 
phrase - “and bless you, as He told you”? 
The people said to him: “Moshe, you are setting a limit to our blessings 
(only a thousand times). Hashem has already made a boundless promise to 
Avraham (Bereshis 13:16) that ‘I will make your seed as the dust of the 
earth, so that if a man can count the dust of the earth, then shall your seed 
also be counted.’ ” Moshe replied to them: “The first blessing (a thousand 
times) is from me. However, may Hashem bless you even as He has told 
you (a boundless promise).” -- Rashi 
It is noteworthy that Moshe phrased his words of blessing as he did. Instead 
of saying that the people should be increased “a thousand times more than 
they are”, Moshe reversed the sentence and said that they should increase 
“as you are, a thousand times more”. It is also of interest that he included 
the word "ofF" - “as you are” - in his greeting. It would seem as if he could 
have simply said, “You should be increased a thousand times”, without 
having to clarify that it was to be a multiple of their current number. 
Rabbi Akiva Eiger directs us to analyze Moshe’s words carefully. First, 
Moshe blessed them, saying that Hashem should increase them according 
to their number - "ofF ofhkg ;xh/wv". This means that if their population was 
at 600,000, then they should increase to double that number, which is 
1,200,000. Based upon that new number, Moshe’s next comment, that 
“God shall bless you”, was that the process of increase should allow the 
number to double again, this time to 2,400,000. Furthermore, Moshe 
continued that even at that point, the process should repeat until one 
thousand times. Moshe prayed that their increase should undergo the same 
expansion repeatedly. In other words, Moshe did not simply ask that the 
number of 600,000 be increased 1,000 times. Although even this was not a 
small number, it did, however, establish a limit, which was understandably 
resisted by the people. What Moshe actually was asking was that they 
increase exponentially a thousand times, starting with the base number of 
their current population. (This is technically 600,000 families multiplied by 
21000.) This number is literally astronomical. 
To Earn Respect 
“And we turned and we journeyed to the wilderness by way of Yam Suf, 
as God spoke to me, and we went around Mount Seir for many days. And 
God said to me, saying, ‘Enough of your going around this mountain. 
Turn yourselves northward.’ ” Devarim 2:1-3 
“Turn yourselves northward.” - Rav Yehuda ben Shallum said: Israel 
complained before God, saying: “Master of the Universe, his father 
(Yitzchak, the father of Eisav) blessed him with the words (Bereshis 27:40), 
‘By the sword shall you live’, and You did approve of the blessing, and You 
said to us, ‘Hide yourselves before him?’ To where shall we flee?” God 
replied: “When you see that he would attack you, then flee to the Torah.” 
And vbupm (northward) surely means the Torah, as it is said (Mishlei 2:7), 
“He lays up (ipmh) sound wisdom for the upright.” - Midrash Devarim 
Rabba 1:19 
In Ateres Mordechai, Rabbi Mordechai Rogow notes that there were 
many occasions when we made efforts to hover about Mount Seir - the 
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mountain of Eisav. This refers to the search for ways to establish a 
comfortable arrangement whereby we, as Jews, could ingratiate ourselves 
in order to co-exist with the non-Jewish host countries during the years of 
our exile. We have erred by believing that our sorrows and woes throughout 
the exile are due to our being poor guests. The hope always was that if we 
could be better at adapting to the local customs and lifestyles, the gentiles 
would accept us and extend their hand toward us. Tragically, we always 
turned our focus toward the “mountain of Eisav” to improve our lot. This 
strategy has backfired, however, for the gentiles do not respect our 
uniqueness, and their animosity and unwillingness to tolerate us has grown 
with every effort we make to blend into their society. 
We should realize that our hope to improve our condition and to advance 
our own lot is for us to stop circling the “mountain of Eisav” and to delve 
into our holy Torah and into the study of our heritage. This will enable us 
to increase our pride in our own identity and to become elevated in our level 
of holiness. This will directly lead to our meriting the ingathering of the 
exiles and our return back to Eretz Yisrael. 
Tisha B’av 
“A grievous sin did Yerushalayim commit. Therefore, she became a 
wanderer.” Eicha 1:8 
Is it only Yerushalayim that sinned, and the gentiles do not sin? Rather, 
when the nations of the world sin, it is not significant. But when the Jews 
sin they are sure to face retribution. - Midrash Eicha (1:1) 
The Midrash is commenting on two conspicuous aspects of the verse. First, 
the double expression of sinning must be understood (vtyj tyj). 
Secondly, the verses prior to this one refer to the iniquities of Yehuda and 
Yerushalayim in general, and the previous verse (v. 7) specifically 
mentions Yerushalayim. Why, then, does our verse have to attribute the 
sinning to Yerushalayim by name, when it is obvious that this is the subject 
of the sentence? It seems, though, that the verse is emphasizing that it is 
only Yerushalayim that sinned, and not the nations of the world. This, then, 
is the question of the Midrash. Is it in fact true that the Jews sin, and that 
the nations of the world do not sin? 
The lesson, as pointed out in Bina L’itim, is that there is a substantial 
difference between the sins of the Jews and the sins of everyone else. If any 
of the nations of the world sin, the act itself is reprehensible. However, that 
is the extent of the error. When the Jews sin, besides the error of their ways, 
there is another aspect to the tragedy which must be considered as well. We 
must remember that we are the treasured nation of God, and that we are in 
a covenantal relationship with God. This very fact magnifies the 
significance of the sin into being an act of treachery and disloyalty. A sin 
on the part of the Jews represents both the sin in terms of itself, as well as 
a violation on our part, in terms of not keeping our role in the special 
relationship we have with God. 
The Midrash concludes: Yisrael sins, and they are smitten. The double 
expression of sin in the verse indicates this doubled and compounded 
problem. One aspect is the sin in and of itself, and the other is how the 
misdeed reflects a dishonoring of our role as God’s precious people. 
Halachic Corner 
Pirkei Avos: Chapter 3 
Bathing for pleasure is forbidden on Tisha B’Av, whether in hot or cold 
water. One should not even put one’s finger in water. However, it is 
permitted when it is not being done for pleasure’s sake. Thus one is 
permitted to wash his hands in the morning, but must be careful not to wash 
more than the fingers, for this is what constitutes the ritual morning 
ablution, as a harmful spirit rests on the fingers in the morning. After having 
dried the hands slightly, and while they are still moist, one may pass them 
over his eyes. A person whose eyes are filmy after awakening from sleep 
and who is accustomed to wash them every morning, is permitted to wash 
them as usual. Likewise, if one’s hands are soiled, he may wash the soiled 
spots. After responding to the call of nature, one may slightly wash his 
hands, as is generally done. One should also wash his fingers for the 
Mincha service. A person is allowed to rinse the foods to be used for 
cooking, since the purpose is not to wash the hands. (Kitzur Shulchan Aruch 
123:7-8) 
Questions for Thought and Study 
1. For how many days did Moshe reprove Bnei Yisrael? Which word 
indicates this time frame? See Ohr HaChaim 1:5 
2. Why is "crj", which is understood to be Mount Sinai, written without a 
"u" in Pasuk 1:6? See Ba’al HaTurim 1:6 
3. Why does the Torah say that judges should listen to the litigants "ofhjt 
ihC" (“among your brothers”)? Shouldn’t they just listen to the litigants 
directly? See Ha’amek Davar 1:16 
4. Why does Moshe need to mention that he thought the idea of sending 
spies was not so bad? See Rashi 1:23 

5. What happened "vzv oIhv" (“on this day”) that caused the seven nations 
of Canaan to fear Bnei Yisrael? See Chizkuni 2:25 
6. Why does the Torah need to tell us the different names of the mountain 
of Chermon? See Rashi 3:9 
Answers: 
1. Moshe started speaking on the first day of Shevat and finished on the 7th 
of Adar. These 36 days are alluded to in the word "vkt" (“these”), which 
is numerically equal to thirty-six. 
2. It was a warning to Bnei Yisrael that if they did not keep the Torah given 
on Har Sinai, a sword (crj) of destruction will be brought upon them. 
3. The Torah is warning the judges to not just listen to the direct testimony 
of the litigants. They also should listen to how the claimants discuss among 
themselves, to determine their true intentions. 
4. Moshe really disapproved of the sending of the spies. He acted as if he 
approved so that Bnei Yisrael would feel confident about Eretz Yisrael and 
would not send spies at all. Moshe is reproving Bnei Yisrael here for not 
taking the clear hint. 
5. When the seven nations of Canaan saw that Sichon and Og were defeated 
by Bnei Yisrael, they began to fear them. 
6. This was to show the beauty of the mountain of Chermon. Each kingdom 
that conquered it named it after themselves, boasting of its beauty. 
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Rabbi's Message 
Devorim- Reconciliation Walk 
July 28, 2017 
The Jewish world is plunged each year into a three week season of 
mourning, occurring during the summer months, and preceding the High 
Holy Days. Concluding with Tishah B’Av, the day on which both the first 
and second Temples in Jerusalem were destroyed, these days are days of 
introspection regarding relationships, both interpersonal and spiritual. 
Appropriately for the theme of the season, the readings of the prophets are 
readings of rebuke and nostalgia. G-d raised His children up and blessed 
them greatly, but they did not live up to the noble role that He envisioned. 
A terrible falling-out resulted in the relationship between G-d and His 
people, leading G-d to cause the Temples to be destroyed and His beloved 
people to be exiled from their land. 
The pain resulting from the exile has been enormous. Over years, scattered 
throughout the lands, the Jewish people have managed to maintain serenity 
in the face of adverse environments. We have managed to come through 
both physically and spiritually; but the experiences have taken a significant 
toll in pain and suffering. Who can forget the Inquisition, the Cossack 
brutality, and the Holocaust? Even today with our own State, we sense that 
we are still in exile as impossible expectations are pressed upon us. 
One can imagine that the Jewish people might be angry, and allow the 
falling-out to escalate. Indeed there is an attitude which says: If G-d 
abandons us, then we have every right to abandon Him. 
Yet, the time of Tishah B’Av is not one of anger, and it is not one of 
increasing distance. Instead it is a time of thoughtfulness and reconciliation. 
The story is told of a great and holy Rabbi, who told his students the night 
before Rosh Hashana that he wished them to accompany him to the 
outskirts of town. “The 'holy ones' have informed me that something 
momentous will happen tonight. I would like to be there.” 
The students went with him and eventually arrived at a little hovel, the 
home of a middle-aged man who was somewhat affiliated with their 
congregation. It was here that the great Rabbi stopped and stood by the 
window to witness developments. The man who lived there was oblivious 
to the fact that he had left the curtains wide open. In fact he seemed not to 
have a care in the world, except for the table that he was setting for two. 
“Why is he setting for two?” one of the students asked in a hushed whisper. 
“Doesn’t he live alone?” 
But the great Rabbi motioned for quiet. Something momentous was about 
to occur. 
So they watched silently as the man set two glasses out, and then filled them 
generously with vodka. He held his glass up, fervently expressed himself, 
and then with a clink of “L’Chayim” he drank his glass. Then, as he sat 
back with a smile on his lips, the great Rabbi said it was time to go. 
The students wondered to themselves why their Master found it necessary 
to watch one of the least involved congregants get drunk on the night before 
Rosh Hashana. But, as they saw no explanation was forthcoming, they 
decided to keep their questions to themselves. 
The next morning in synagogue they noticed that the man had come for 
services. They were a bit surprised to see him, and during a break they 
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approached him to ask what was up. At first he didn’t let on to anything. 
But finally he said, “Let’s sit down. It is good that I should talk about it.” 
“You see,” he began, “I used to be one of the wealthiest and most 
prestigious people in town.” 
“One day a business deal didn’t go my way, and I got angry with G-d. I 
said, “If that is what You do to me, then I will not continue to be so fervent 
in my prayers.” 
“So I stopped coming regularly during the week, and things got worse. 
“I continued being angry. As things got worse, I lessened my charity giving, 
my Torah studies, and even my relationships in the congregation. Over the 
years I have had to sell my house three times to downgrade, until now I live 
in a little place on the outskirts of town. 
“Finally, this last week, I made a decision. I realized that G-d wasn’t giving 
in. So, if things were to improve I would have to take the first step. So I 
decided that starting with Rosh Hashana I would do my best, and I would 
have confidence that G-d would do His best too. 
“So what do Jews do when they have a falling-out, and want to makeup. 
They make a “L’Chayim.” So I poured two glasses full, and I declared that 
we would once again be friends. I would start coming to services again, and 
G-d would reach out and make things right.” 
Sometimes in life, relationships experience downturns. The Jewish attitude 
is that although there may be enormous pain, reconciliation is possible. 
I was recently consulted by the father of a teenage boy who told me that he 
had a terrible falling-out with his son. “He won’t speak to me anymore,” he 
told me. “Rabbi, will you please speak to him.” 
I met with the young man and heard him out. The boy acknowledged that 
he was consistently out of turn, but insisted that his father was overreacting. 
“So I shut him out,” the boy stated plainly. “I give him the silent treatment, 
and now things are okay.” 
I could plainly see that things were not okay, and I told him, “I see that you 
have gone through a lot of pain. There are things that your dad says which 
you feel are way off base. You need to tell him that you are angry. You 
need to tell him what ticks you off. You need to go for a reconciliation 
walk.” 
Tishah B’Av is a thoughtful time, a time on the Jewish calendar that is the 
gateway to the High Holy Days. It is a time when even G-d Himself is 
looking to set things right. 
“Therefore,” G-d says (Hoshea 2:16-17), “I invite the Jewish people for a 
walk, to have a heart to heart talk. I will change the depths of destruction 
to a gateway of hope. It shall be like the song of youth at the time of the 
Exodus.” 
Are we ready for a song of youth, during the season of Tishah B’Av? 
Perhaps the song might have to wait for the holidays of Succos and Simchas 
Torah. 
But we certainly are ready for a good and meaningful walk, a walk on 
which we can talk and we can listen, a walk of reconciliation. 
With best wishes for a wonderful Shabbos! 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
DevarimAv, 5777 
Devarim –Kamtza and Bar Kamtza Triggered the Destruction. 

כו' ודי זהב' בין פארן ואלה הדברים אשר דבר משה אל כל ישראל וכ  
“These are the words that Moshe spoke to all Klal Yisrael etc. between 
Paran etc. and Di-Zahav.” 
Moshe Rabbeinu rebuked Klal Yisrael just before he passed away for the 
sins that they committed. He did not mention these sins explicitly; instead 
he alluded to them by using veiled references. For example, when he spoke 
to Klal Yisrael concerning “Paran,” he alluded to the sin of the spies who 
were sent from the wilderness of “Paran.” When he spoke to them 
concerning “Di-Zahav” [literally, an abundance of gold] he alluded to the 
sin of making the golden calf. He rebuked Klal Yisrael in this manner in 
order not to embarrass and offend Klal Yisrael [Rashi, Devarim 1-1] 
This is mystifying. “Tochacha” (Rebuke) is a mitzvah of the Torah, so why 
didn’t Moshe confront them directly? 
It seems that although “Tochacha” is indeed a mitzvah of the Torah,  בין
 is a mitzvah of the Torah as well.(1) The prohibition against אדם לחברו
embarrassing and offending Klal Yisrael consitutes a transgression of 
paramount importance. Moshe Rabbeinu felt that it is better to fulfill the 
mitzvah of “Tochacha” in a scaled down and veiled manner, than to openly 

offend and embarrass the entire Klal Yisrael. We see clearly from here what 
a grave transgression to offend Klal Yisrael constitutes. 
But what about a single individual of Klal Yisrael? Is it also such a grave 
transgression to embarrass and offend him? 
Perhaps we can see from the famous Gemora in Gitin(2), regarding Tisha 
B’Av, that this same grave transgression applies not only to embarrassing 
the entire Klal Yisrael, but even to embarrassing a solitary individual. Not 
only to offend a lone Tzadik, but even a Rasha, an evil person, the lowest 
of the low of Klal Yisrael, constitutes a grave transgression. 
The Gemora relates that an individual making a banquet asked his 
messenger to invite his dear friend Kamtza to the affair. Mistakenly, the 
messenger invited the hosts arch enemy Bar Kamtza instead. The host, 
seeing Bar Kamtza, physically ejected him from the party. Bar Kamtza, 
being very angry and embarrassed, took revenge on the entire Klal 
Yisrael. He said, “Since the Rabbi’s were seated at the banquet and did not 
rebuke the host for the way he treated me, it is evident that what he did was 
acceptable to them”. He went to the authorities and viciously made false 
claims against the entire Klal Yisrael (3) by saying that they were rebelling 
against him. This in turn, triggered the destruction of the Bais Hamikdash. 
The Gemora(4) concludes this story by saying: “Come and see how great 
the power of shame is! For the Holy one, blessed be He, assisted Bar 
Kamtza [in his plot to take revenge for the shame to which he had been 
subjected]; He destroyed His own temple, and burned His own sanctuary.” 
We see clearly from here the tremendous waves in Heaven that resulted 
from the shame of one individual, although he was a “Rasha,”- a wicked 
evil person- the lowest of the low. Because Bar Kamtza had been shamed, 
Hashem came to his aid and destroyed His own Bais Hamikdash. 
May we understand and inculcate within ourselves the paramount 
importance of בין אדם לחברו, offending even the lowest of human beings. 
Let us obliterate any hate from within us. Let us focus on ואהבת לרעך כמוך, 
loving each and every member of Klal Yisrael. 
In this merit may we be privileged to witness the speedy rebuilding of the 
third Bais Hamikdash, in our days, במהרה בימנו, Amen VeAmen! 
1. As it says והלכת בדרכיו 
 נ"ה: .2
3. This is wickedness. If Bar Kamtza had something against his host why 
let it out on the entire Klal Yisrael, like Haman in his time. [Maran Hagaon 
Harav Leib Chasman ZT”L] 
 נ"ז: .4
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Book of the Covenant (Devarim 5777) 
As we begin reading the fifth and final book of the Torah, I would like to 
discuss three questions. First, why does the book of Devarim have the 
structure it does: a mix of history, law, recollection and anticipation? 
The sages knew that Devarim had a clear structure. Elsewhere in the Torah 
some rabbis used the principle of semikhut haparshiyot – that we can learn 
something from the fact that passage Y occurs immediately after passage 
X. Others however did not, because there is a rule, Ein Mukdam Umu’achar 
BaTorah, meaning, the Torah does not always follow a strict chronological 
sequence. So we cannot always attach significance to the fact that the 
passages are in the order they are. However, everyone agrees that there is 
precise order and structure in the book of Devarim (Berakhot 21b). But 
what is the order? 
Second: the sages originally called Devarim Mishneh Torah, a “second 
law”. Hence the Latin name Deuteronomy, which means, the second law. 
But in what sense is Devarim a second law? Some of the laws Moses states 
in the book have appeared before, others have not. Is it a repetition of the 
laws Moses received at Sinai and the Tent of Meeting? Is it something new? 
What exactly is the meaning of Mishneh Torah? 
Third: what is the book doing here? It represents the speeches Moses 
delivered in the last month of his life to the generation who would cross the 
Jordan and enter the Promised Land. Why is it included in the Torah at all? 
If the Torah is a history book, then we should proceed directly from the end 
of Bamidbar, the arrival of the Israelites at the banks of the river Jordan, to 
the book of Joshua, when they crossed the river and began their conquest 
of the land. If the Torah is a book of law, then Devarim should just be a 
collection of laws without all the historical reminiscence and prophecy it 
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contains. What kind of book is Devarim and what is its significance to the 
Torah as a whole? 
A number of relatively recent archeological discoveries have however 
thrown new light on all these questions. They are the engraved records of 
ancient treaties between neighbouring powers. Among them are the “Stele 
of the Vultures” commemorating the victory of Eannatum, ruler of Lagash 
in southern Mesopotamia, over the people of Umma, and that of Naram-
Sin, king of Kish and Akkad, with the ruler of Elam. Both date from the 
third millennium BCE, that is to say, before the time of Abraham. 
The treaties are of two kinds: between parties of roughly equal power 
(“parity treaties”) and those between a strong one (a precursor of the 
modern idea of a superpower) and a weak one. These latter are known as 
“suzerainty treaties”, suzerain meaning the dominant power in a particular 
region. 
Another name for treaty is, of course, brit, or covenant, and we now see 
their significance for an understanding of Judaism. Covenant was the basic 
structure in the ancient Middle East of treaties between neighbouring 
powers. Abraham, for example, makes a brit with Avimelech, king of 
Gerar, at Beersheva (Gen. 21:27-32). So does Isaac (Gen. 26:28). Jacob 
does so with Laban (Gen. 31:44-54). 
What the newly discovered treaties show is the precise form of ancient 
covenants. They had six parts. [1] They began with a preamble, establishing 
the identity of the person or power initiating the covenant. This was 
followed by [2] a historical prologue, reviewing the history of the 
relationship between the two parties to the covenant. Then came [3] the 
provisions of the covenant itself, the stipulations, which were often stated 
in two forms, [a] general principles, and [b] detailed provisions. 
There then followed [4] a provision for the covenant to be deposited in a 
sacred place, and read on a regular basis. Next came [5] the sanctions 
associated with the covenant, namely the blessings that would follow if it 
was adhered to, and the curses that would occur if it is broken. Lastly there 
is [6] a statement of the witnesses to the agreement – usually the gods of 
the nations involved. The entire book of Devarim is structured as an 
extended covenant, on precisely these lines. This is how it works: 

In other words, apart from Moses’ song and blessing of the tribes, with 
which the book and Moses’ life come to an end, the entire book of Devarim 
is a covenant on a monumental scale. 
We now see the extraordinary nature of the book. It has taken an ancient 
political formula and used it for an entirely new purpose. 
What is unique about the covenant in Judaism is, first, that one of the parties 
is God himself. This would have been unintelligible to Israel’s neighbours, 
and remains extraordinary even today. The idea that God might bind 
himself to human beings, linking their destiny to His, making them His 
ambassadors – his “witnesses” – to the world, is still radical and 
challenging. 

Second, the other party to the covenant is not, as it was in the ancient world, 
the king or ruler of the relevant nation, but the people as a whole. Every 
Israelite, as we saw in Exodus 19 and 24, and throughout Deuteronomy, is 
party to the covenant, and co-responsible with the people as a whole for its 
being kept. 
From this flows the idea of Kol Yisrael Arevin Zeh Lazeh, “all Jews are 
responsible for one another”, as well as the much later American idea of 
“We, the people.” This transformation meant that every Jew had to know 
the law and teach it to his or her children. Every Jew had to know the story 
of his or her people, reciting it on Pesach and when bringing first-fruits to 
Jerusalem. 
This is covenant politics, a unique form of political structure based not on 
a hierarchy of power but on a shared sense of history and destiny. It is a 
moral politics, dedicated to creating a just and gracious society that honours 
the dignity of all, especially the downtrodden, the poor, the powerless and 
the marginal: the widow, the orphan and the stranger. 
The structure of the book is now clear. It follows precisely the structure of 
an ancient suzerainty treaty between a strong power, God, and a weak one, 
the Israelites. Politically, such treaties were well known in the ancient 
world, but religiously this is unique. For it means that God has taken an 
entire nation to be His “partners in the work of creation,” by showing all 
humanity what it is to construct a society that honours each individual as 
the image of God. 
We now understand what Mishneh Torah means. It means that this book is 
a “copy” of the covenant between God and the people, made at Sinai, 
renewed on the bank of the Jordan, and renewed again at significant 
moments of Jewish history. It is the written record of the agreement, just as 
a ketubah is a written record of the obligations undertaken by a husband 
toward his wife. 
We now also understand the place of Devarim in Tanakh as a whole. It is 
the axis on which all Jewish history turns. Had the generation who left 
Egypt the faith and courage to enter the promised land, all Jewish history 
would turn on the revelation at Sinai. In fact, though, the episode of the 
spies showed that that generation lacked the spirit to do so. Therefore the 
critical moment came for the next generation, when Moses at the end of his 
life renewed the covenant with them as the condition of their inheritance of 
the land. The four previous books of the Torah lead up to this moment, and 
all the other books of Tanakh are a commentary to it – an account of how 
it worked out in the course of time. 
Devarim is the book of the covenant, the centre-point of Jewish theology, 
and the project it defines is unique. For it aims at nothing less than the 
construction of a society that would moralise its members, inspire others, 
and serve as a role model of what might be achieved were humanity as a 
whole to worship the one God who made us all in His image. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Devarim 
 אלה הדברים אשר דבר משה
These are the words that Moshe spoke. (1:1) 
These were not random words; rather, they were nuanced words, carefully 
selected for a purpose. Moshe Rabbeinu’s life was coming to an end. In a 
short time he would enter the realm of eternity, where he would repose in 
the shining light of Olam Habba, the World to Come, the world reserved 
for tzaddikim, the righteous. Thus, Moshe’s words were parting words, 
lessons, rebuke, messages all couched in ambiguity, veiled in allusion by 
implying their transgressions through names of places. He did all of this 
out of respect and sensitivity for the feelings of the people. Why, however, 
did he wait until now to rebuke them – especially for sins that had taken 
place decades earlier? 
When one errs, his friend or mentor should immediately bring it to his 
attention, so that he will not continue doing the wrong thing. One who can 
prevent a wrong from happening -- and does not -- assumes part of the 
responsibility. If Moshe had issues with the nation’s behaviour, attitude, 
character, then he should have commented on it long ago. Why did he wait 
until shortly before his death to rebuke them? 
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Indeed, Moshe had precedent. Our Patriarch Yaakov Avinu did the same 
thing, using his deathbed as the backdrop for his rebuke. Klal Yisrael, as 
well as the Shivtei Kah, said goodbye amidst rebuke. One may suggest that 
this, indeed, was their blessing. When one is given the opportunity to right 
a wrong, to delve into the origin of his misstep, it is truly a blessing. 
Nonetheless, did this rebuke have to take place at such a grim moment? 
Was there no other time for Moshe to issue his reproof? 
In an insightful discourse, Horav Noach Weinberg, zl (Wisdom of Living), 
explains that there is a time and place for everything, and, while it is usually 
best to call immediate attention to the transgression committed by someone, 
a difference exists between a leader and an individual. A leader’s 
responsibilities are different than those of an individual. If one’s words will 
be heard, then the rebuke must be issued immediately. By dallying around 
we lose our window of opportunity, thus allowing the sinner time to commit 
his wrong again – and again. Under such circumstances, the rebuker shares 
in the transgression. 
One who stands at the helm of a group is different, because he cannot 
admonish the people for every infraction. A leader who is always 
excoriating is labeled a negative person, a person who always finds fault. 
As a result, people soon stop listening to him, and he is no longer effective. 
A leader should not trade the immediate success for the long-term failure. 
He must pick his battles, always looking at the larger picture and carefully 
weighing all aspects and repercussions of what he is about to do. If he harps 
on the same infraction all of the time, people will ignore him, and his 
esteem in the eyes of the congregation will be diminished in a harmful way. 
A leader cannot just fly off the handle every time a sin is committed, or else 
he might be doing a lot of “flying.” People are far from perfect, and those 
who are especially far are not always interested in hearing rebuke. They 
must be guided with extreme sensitivity and love. Once the subject of the 
rebuke is turned off, it is extremely difficult to bring him back. 
The deathbed is, therefore, (sadly) an opportune time for issuing critique. 
It is a time when people are serious; people listen. Death is final; thus, 
whatever one says close to his passing is not mere hyperbole. It is well 
thought out and of utmost importance. At such a time what a person 
communicates will remain forever etched in the hearts and minds of the 
listener. 
The Rosh Yeshivah raises this idea up a notch by comparing parents to 
leaders. Parents are leaders in their homes. When children ignore what their 
parents have to say, it is much more than chutzpah – it is a tragedy, a curse! 
Nothing the parent says carries much weight, because their children have 
grown tired of their incessant criticism. In order to circumvent such a 
family crisis, it is important for parents to be extremely circumspect with 
their dose of criticism. They must also pick their battles, to know when it 
is best to criticise and when it is prudent to swallow it and be silent. 
Otherwise, the love and trust between parent and child, which obviously is 
the mainstay of any relationship, will be impugned. Indeed, this concept of 
“pick your battles” applies whenever the relationship dynamic consists of 
a leader/parent/boss/administrator, and those who answer to him. 
Rebuke must be tendered with love, from a heart over flowing with love. 
Then, one certainly has the best interests of his subject in mind. It is not a 
manipulative critique; rather, it is love – tough love, perhaps - but love no 
less. 
 אלה הדברים אשר דבר משה אל כל ישראל בעבר הירדן
These are the words that Moshe spoke to all Yisrael on the other side of 
the Yarden. (1:1) 
Rashi explains that, in the last days of his life, Moshe Rabbeinu was giving 
Klal Yisrael mussar, words of rebuke. Perhaps rebuke is too strong a term. 
Moshe was guiding them on their future journey, calling to mind their 
errors of the past. As long as Bnei Yisrael would learn from their earlier 
mistakes, they would be on a positive road toward spiritual ascendency. 
Moshe did not spell out in clear terms their mistakes; rather, he alluded to 
their faults by employing names for non-existent places, but the message 
was nonetheless clear: the place called Di Zahav refers to an abundance of 
gold, which led to the chet ha’eigel, sin of the Golden Calf. 
The Shlah HaKadosh derives from here the proper approach concerning 
how one is to rebuke. First and foremost, the purpose of rebuke is not to 
put someone down, but rather, to raise him up, to make him aware of his 
potential and how to achieve it. Moshe never outright mentioned their 
shame, the actual sin that they had committed. He attempted to allude to 
their greatness, and then, once they were identified as “great,” the taint of 
sin was obvious against such a backdrop. Shlomo HaMelech writes: Al 

tocheach leitz pen yisna’echa, hocheach l’chacham v’yehavecha, “Do not 
rebuke a scoffer, perhaps he will hate you; rebuke a wise man and he will 
love you.” When rebuking someone, don’t present him 
as a leitz: do not put him down; do not make him feel that he is a nothing. 
For this will only cause him to close up, to turn away from you, to hate you. 
Instead, treat him as a chacham, who should know better, who should act 
on a higher plane. Then he will respect and love you. The Kli Yakar adds: 
“Anyone who rebukes and wants to be assured that his words will be 
accepted and achieve efficacy should (not come outright and describe the 
sin in all of its gory details, as some take perverse enjoyment in doing) 
make an effort simply to allude, to hint (in a round-about manner, if 
possible) to the infraction. Thus, he maintains the sinner’s dignity and self-
esteem. 
The attitude one must retain, especially upon rendering mussar, is best 
encapsulated by Horav Meir Chadash, zl, in describing his revered Rebbe, 
the Alter m’Slabodka. The Mashgiach (as Rav Meir Chadash was 
reverently called) was once asked to summarise his Rebbe’s teachings. He 
thought for a long time, then answered with a single word: V’ahavta! “And 
you shall love!” V’ahavta es Hashem Elokecha…V’ahavta l’reiacha 
kamocha. “And you shall love Hashem, your G-d…And you shall love your 
fellowman as yourself.” 
It is all about sensitivity towards another Jew, a sensitivity that is based 
upon love. If one does not love his fellow Jew, he has no business rendering 
mussar. I might add that one who refrains from pointing out his friend’s 
failings in a respectful and sensitive manner is really not much of a friend. 
The Alter was unique in his outlook and educational approach – a 
perspective that not only guided the establishment of Torah throughout 
Lithuania, but also directed how he dealt with his students. Constantly 
emphasising the idea of gadlus ha’adam, man’s greatness and his power in 
the world, he strongly believed that the development of man’s stature was 
the key to his elevation and success. Thus, he strove to imbue each student 
with a sense of his own personal significance and value and (thus) his 
responsibility. All this was derived from the notion that man is the crown 
of Creation. 
“It is through a sense of man’s greatness,” claims the Alter, “that a student 
(this actually applies to anyone) comes to sense the tremendous 
responsibility that rests upon his shoulders.” This realisation will 
eventually motivate him to exert himself, to apply effort in seeking to 
realise his potential and to elevate himself in Torah.” 
As the accentuation upon gadlus ha’adam played an especially crucial role 
in the early to mid-twentieth century (when yeshiva students were 
considered on the low-end of the totem pole) so, too, it is vital in dealing 
with anyone who has issues related to esteem (which often is the greatest 
catalyst for self-destruction). The Jewish youth who spent his time learning 
Torah was considered a pathetic loser, a societal parasite, an 
embarrassment to society. Such negative appellations were hurled at the 
Torah world by none other than our own co-religionists who had fallen prey 
to the scourge of the Haskalah, Enlightenment movement. The Alter battled 
strenuously on behalf of the yeshivah man’s stature by first inculcating in 
him, in his own eyes, a sense of self-importance, and only later in the eyes 
of those around him. 
One who rebukes must feel a sense of love for -- and be sensitive to -- his 
subject’s needs. How he presents his rebuke makes a powerful difference 
in its acceptance, because it often is an indication of the rebuke’s true 
intentions. A maggid who would travel from town to town exhorting the 
people to develop a closer relationship with Hashem, and to elevate their 
level of observance, once stopped in Radin, home to the venerable Chafetz 
Chaim. The elder statesman of the Torah-world listened to the maggid 
deliver a shmuess, ethical discourse, on the topic of rebuke and how it 
should be administered, and he was reasonably impressed. He observed that 
the maggid was a gifted orator who knew exactly “how” and “when” to say 
“what.” He felt strongly that an individual with such a gift had a moral 
obligation to implement his gift in the service of Klal Yisrael, to help Jews 
navigate the difficult challenges to their spiritual wellbeing. 
The maggid replied to the Chafetz Chaim that he also thought that he had 
the ability to inspire, but a recent trip was weighing heavily on his mind, to 
the point that he had begun to consider taking up another means of 
sustaining himself. Apparently, he spoke in a community that had a group 
of individuals living there who had little to no respect for anyone who 
would preach against the way of life they had adopted. This maggid 
prepared what he felt was an excellent discourse. Unfortunately, his words 
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were short lived, as the entire group walked out in the middle of his speech. 
They created such a commotion that he was forced to prematurely end his 
speech and leave. 
The Chafetz Chaim asked him, “How did you present your shmuess? What 
tone did you use?” 
The maggid replied, “What is the question? I gave it my all. I lashed into 
them, raising and lowering my voice for maximum effect. I excoriated them 
in such a manner that they had to see the folly of their ways.” 
The Chafetz Chaim calmly asked, “When you put on your Tefillin this 
morning, did you raise your voice? Did you scream out the brachah, 
blessing? Obviously not! Why? Because one need not scream when 
performing a mitzvah. Hocheach tocheach es amisecha, “You shall reprove 
your fellow” (Vayikra 19:17) is likewise a mitzvah. There is no reason to 
raise one’s voice.” 
At times, however, despite the incredible spiritual benefits which may be 
reaped, if it might hurt or even make someone feel ill at ease, it is better 
that one leave well-enough alone. Horav Shmuel Aharon Yudelevitz, zl, 
author of the Meil Shmuel was a gaon, brilliant Torah scholar, and tzadik 
in a generation when the Jewish community of Yerushalayim was replete 
with gaonim and tzadikim. He was an individual who possessed a singular 
dveikus, clinging relationship with the Almighty, was a paragon of humility 
and sensitivity, taking great pains never to do anything that might in any 
way impinge on another Jew. 
The story is told that following the passing of the Rav of Batei Horodna the 
lay leadership turned to Rav Shmuel Aharon to deliver a drashah, soul-
stirring, inspirational speech, prior to Kol Nidrei. Rav Shmuel Aharon was 
well-known as an inspirational speaker. This was an unparalleled 
opportunity designated for teshuvah, repentance/return. Rav Shmuel 
Aharon demurred. Despite the many times he was asked to speak -- and 
regardless of who did the asking -- Rav Shmuel Aharon adamantly refused 
to speak. 
“This was an incredible opportunity to bring the entire shul to tears,” the 
baalei batim said. “True,” he continued, “I might be able to inspire them to 
such a point, but there is one person whose tears which I do not want.” They 
looked at him incredulously. He continued, “Every year, prior to Kol 
Nidrei, the late, revered Rav of the shul would ascend to the lectern and 
give a fiery, emotional discourse on the importance of teshuvah on Yom 
Kippur. 
Every year, his rebbetzin would sit up front and listen raptly with pride to 
her husband’s passionate words. This year, I am certain, the rebbetzin will 
be sitting in her regular seat listening. Only this year it will not be her 
husband that is speaking. She will once again cry, but this time the tears 
will be tears of grief and sadness over her loss. If she will hear someone 
else speaking, it will intensify her suffering, as her loss becomes more 
palpable. I, for one, do not want to be the cause of such tears to be shed.” 
 אלה הדברים אשר דבר משה אל כל ישראל
These are the words that Moshe spoke to all Yisrael. (1:1) 
Moshe Rabbeinu gathered the entire nation (all Yisrael) together to speak 
to them. The primary purpose of this gathering was to deliver words of 
rebuke to them for the way they had acted these past forty years. Rashi 
explains the necessity for having all of Klal Yisrael present, for had he 
spoken to only part of the people, those who were absent would have said, 
“Had we been there, we would have rejected him.” Therefore, Moshe called 
them all together, implying to those who had excuses that they should let 
them raise their voices and dispute him. 
We wonder what would those “no shows” have said. Could they dispute 
the sin of the Golden Calf? Was the murder of Chur for standing in their 
way a figment of imagination? Did they not complain about a lack of water, 
meat, food? Did they not express their disdain for the manna? Is there a 
question concerning the meraglim’s, spies, slanderous report of Eretz 
Yisrael ? Did they not cry and mutiny that night? Perhaps Korach and his 
rebellion is a myth. Clearly, these people could not deny this verity. They 
had sinned. 
Rashi’s commentary is based on the Sifri which has a slightly different 
tone. There, the complainers declared that had they attended Moshe’s 
rebuke they would have responded with four or five excuses to justify their 
behaviour! Not only would they deny the sin, but they would also find up 
to five reasons to justify it! 
Horav Aryeh Leib Heyman, zl, explains this phenomenon first by quoting 
Shlomo HaMelech, Kol darchei ish zach b’einav, “All ways of a man are 
pure in his (own) eyes” (Mishlei 16:2). No man finds fault in himself. He 
always has a way of qualifying his errant behaviour. Not only does he have 
an excuse for his sin – he even believes that his excuse holds water; that it 

is true! With this in mind, let us analyse one sin (possibly the worst 
infraction): the cheit ha’eigel, the sin of the Golden Calf. What would they 
have said? 
First, Moshe did not descend the mountain in a “timely” fashion – as he 
said he would. Second, Satan projected an image of Moshe’s bier being 
carried in the sky by angels. Third, they did not make the eigel – Aharon 
HaKohen did! Fourth, they were still under the Egyptian pagan influence. 
Idol worship was a way of life in Egypt. It was something they had lived 
with for 210 years. They should be allowed a little latitude. Fifth, Klal 
Yisrael did not initiate the eigel. It was the eirev rav, mixed multitude. Who 
asked them to come? Why should they have been permitted to join the 
Jewish nation in their freedom journey? Similar excuses to justify their sin 
can be “crafted” with regard to the meraglim. This is what those who did 
not appear for Moshe’s rebuke would have said. If so, why did all those 
who came just listen and not attempt to dispute Moshe? 
Simply, those who stood before Moshe and saw the Heavenly aura -- the 
undisputed, unabashed holiness that surrounded them -- were left 
speechless. No one would have dared render such inane excuses in the 
presence of Moshe. It would only be the big talkers who did not bother 
showing up, who would talk. Is this not usual fare? The complainers who 
dispute, who deride, never do it to your face. It is always behind your back. 
It takes courage-- or chutzpah -- to confront someone. These people are, for 
the most part, the spineless and weak-minded who tremble at the “first roar 
of the cannon.” They were all acutely aware of the truth: they had sinned 
because their emunah, faith, in Hashem was not yet concretised. So they 
sinned. Confronting one’s errors requires fortitude, which sinners do not 
possess. After all, if they were morally strong, they would not have sinned. 
Indeed, those sinners did not even have the courage to attend the rebuke. 
 אכל תשברו מאתם בכסף ואכלתם... כי ד אלקים
 ברכך בכל מעשה ידיך
You shall purchase food from them for money so that you may eat… For 
Hashem, your G-d, has blessed you in all your hard work (2: 6,7) 
Rashi explains that Hashem has provided you with ample funds, so that you 
can pay for the food that you receive from Eisav’s descendants. If Hashem 
provides, it would be ingratitude on your part to ask for food without paying 
for it. Horav Moshe Chevroni, zl, derives from here a powerful lesson 
concerning the meaning of gratitude. When a Jew has the means, yet he 
presents himself as destitute and in need of assistance, he defames Hashem. 
He makes it appear that the Almighty does not provide for His subjects. 
This applies (I assume) not only before gentiles, but even before our fellow 
Jews. When we have, but make it appear as if we are in need (for whatever 
reason), we are acting with ingratitude to Hashem. It goes without saying 
that, when we act without gratitude, we risk losing our Heavenly benefits. 
The Rosh Yeshivah employs this idea to explain the Mishnah at the end of 
Meseches Peah: “Whoever is not a cripple or blind, but presents himself as 
such, he will not leave this world until he becomes like one of them” (free 
translation). If a person is blessed with good health, but nonetheless 
presents himself as sickly (probably for pity or to raise money), he denies 
Hashem’s beneficence. One must appreciate Hashem’s gifts; to 
demonstrate ingratitude by concealing his gift of health is to deny 
Hashem’s favour. Such a person will one day answer for his insolence. 
How many of us are guilty of such ingratitude? How many of us cover up 
our blessings for ulterior motives, because it is more “profitable” to appear 
poor, as a nebech, someone in need? Some do it for attention. Others do it 
because they are afraid that people will constantly be at their door asking 
for favors. Others are just simply unhappy people who would rather than 
share their good fortune with others, live miserably and be considered to be 
rachmanus cases. 
Horav Zaidel Epstein, zl, was blessed with amazing longevity, reaching 
almost one century of life on this world. While so many who live a long 
time conceal their gift, he did exactly the opposite. He never hid his age, 
because he felt that one does not conceal a gift from Hashem. It shows 
ingratitude. He did not go around shouting his age, but he did not hide it 
either. He was thankful to Hashem, so why not show it? 
Va’ani Tefillah 
 רפאנו ד' ונרפא
Refaeinu Hashem v’neirafei 
Heal us Hashem and we will be healed. 
The Chafetz Chaim distinguishes between the imprisonment ordered by a 
mortal king and that, which is decreed by Hashem. When a king wishes to 
imprison one who has rebelled against him, he dispatches his royal guards 
to arrest him. The prisoner’s hands are cuffed and his legs chained. He is 
then locked in a prison situated in a fortress, where there is no way out. In 
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addition, he is watched 24/7 by armed guards. Escape is not an option. 
Hashem, however, does not have to resort to such extreme methods in order 
to remove one’s freedom. When Hashem wants to restrict a person’s 
movements, He simply confines him to bed. The house remains unlocked; 
there are no armed guards, no barred doors, neither anyone nor anything to 
prevent him from leaving. Nonetheless, one can be certain that this prisoner 
is not going anywhere. Illness is Hashem’s way of imprisoning us. 
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Haftorah 
Parshas Devarim - Yeshaya 1:1 
This week's haftorah concludes the three week series related to the exile of 
the Jewish people and the destruction of their Bais Hamikdash. This final 
reading goes down on record as the strongest message of reprimand ever 
delivered to the Jewish people. The prophet Yeshaya depicts the moral 
conduct of the Jews as being the most corrupt and wicked one since the 
days of Sedom and Gemorah. He declares the Jews to be even worse than 
animals, and says in the name of Hashem, "The ox knows his master and 
the donkey his owner's feeding tray but My nation doesn't know and doesn't 
even consider Me. Woe guilty people, heavy with sin, evil and corrupt 
children who forsook Hashem and disgraced Israel's Holy One." (1:3,4) 
Yeshaya continues with more harsh words of chastisement, and says, "Why 
should you continue to be beaten if you just increase your straying? From 
head to toe there is no clear spot, only stabs, bruises and open wounds. But 
you have not treated them, not bandaged them or even softened them." 
(1:5,6) The prophet indicates that after all the beatings they have received 
the Jewish people haven't even made an attempt to rectify their faults. 
Yeshaya then concentrated on the Jewish service in the Bais Hamikdash 
and attacked them even on that account. He expressed that Hashem was 
displeased with their sacrifices and lacked interest in their service. Hashem 
says, "When you come to see Me who asked you to trample on My 
courtyard? Don't continue bringing useless offerings; your incense is 
disgusting to Me. I cannot tolerate your gatherings on Shabbos and Rosh 
Chodesh, and I despise your festivals and celebrations; they're too much 
bother for Me." (1:12,13) The Jewish people were going through the 
motions of Judaism but lacked any level of sincerity. They assembled in 
the Bais Hamikdash during the holiday seasons but did not dedicate their 
efforts to Hashem, rather to themselves. Even their prayers, their direct line 
to Hashem, were being rejected. Yeshaya said in the name of 
Hashem,"When you stretch out your hands in supplication I will ignore 
you; even when you increase your prayers I won't listen because your hands 
are full of blood." (1:15) These last words refer to the increasing number of 
murders and crimes that were taking place amongst the Jewish people, even 
in the Bais Hamikdash proper. Yeshaya said that Hashem had literally 
closed the door on His people and was not interested in seeing or hearing 
from them anymore. 
Suddenly, we discover a complete change of nature and the prophet extends 
the Jewish people an open invitation. Hashem says, "Please go and 
reconcile; if your sins are likened to scarlet they will be whitened like snow 
and if they are like deep red crimson they will be like white wool. If you 
consent and listen then you will eat the goodness of the land."(1:18,19) This 
seems to indicate a total reversal of direction. Moments earlier, the prophet 
proclaimed that Hashem had absolutely no interest in His people and 
despised their trampling on His property. Hashem was so angry and 
disgusted with them that He severed all lines of communication. And now, 
one passage later Hashem was prepared to brighten and whiten the Jewish 
people to the extent of glistening snowflakes?! 
The answer to this perplexing message is found in the insightful words of 
Chazal in explanation of a profound statement of the Jewish people in Shir 
Hashirim. Shlomo Hamelech presents the feelings of the Jewish people 
during their last moments before their bitter exile from their homeland. 
They describe themselves in the following succinct manner, "I am asleep 
but my heart is awake." (Shir Hashirim 5:2) Rashi (ad loc.) quotes the 
words of Chazal in the Pesikta which explain the Jewish people's message. 
The Jews stated that although they fell into a deep slumber and basically 
abandoned Hashem's service, Hashem, the heart of the Jewish people, will 
always remain awake. The inner contact between Hashem and the Jewish 
heart can never become disconnected. 

The Jewish people's message to Hashem was that He overlook their 
atrocities and focus on their inner essence. Even if the external expression 
of theJewish people displays total disinterest in Hashem the internal bond 
between Hashem and His people will always remain. Buried beneath the 
many thick layers of indifference which coat the heart is a pure and sincere 
feeling for their true beloved father, Hashem. True, their actions do not 
display any semblance of interest in Hashem, however the fact remains that 
the Jewish heart can always be motivated. Hashem can always reach the 
bottom of their hearts and reengage them in His perfect service. We now 
understand the sudden change of nature in this week's haftorah. The 
behavior of the Jewish people was truly abhorrent but this only represented 
the external layers of their heart. When addressing their actions Hashem 
stated in the most harsh terms that He had no interest in His people. 
However there always remains an inner dimension to the Jewish people, 
the faint call from within them to return to their true source of existence, 
Hashem. When addressing this inner essence Hashem is always prepared 
to motivate His people and even invites them to be cleansed and glisten like 
snowflakes. 
This is the hidden secret of the Jewish people's eternal existence. From the 
vantage point of their actions, the Jews, at times, fall into a deep coma 
developing the most inconceivable immoral behavior. They do not 
demonstrate any inner interest to be with Hashem or any sincerity to serve 
Him. But Hashem, the heart and pulse of the Jewish nation remains 
connected to His people. His love for them is so boundless that He never 
gives up on them. And so, when their actions are totally corrupt Head 
dresses that inner dimension of theirs. He beckons them to reconcile their 
ways and informs them that He is prepared to do virtually anything for 
them. If they do return He will cleanse them and even brighten them like 
glistening snowflakes. This remarkable dialogue reinforces the fact that 
Hashem always cares about us and is forever awaiting our return. He 
constantly yearns for that glorious moment when all of His people will 
reflect the name of our month, Av, and proclaim, "You are our (Av) father 
and we are Your sons!" May this day come speedily in our times. 
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Ohr Somayach – Torah Weekly 
Overview 
This Parsha begins the last of the Five Books of The Torah, Sefer Devarim. 
This Book is also called Mishneh Torah, "Repetition of the Torah" (hence 
the Greek/English title Deuteronomy). Sefer Devarim relates what Moshe 
told Bnei Yisrael during the last five weeks of his life, as they prepared to 
cross the Jordan into Eretz Yisrael. Moshe reviews the mitzvot, stressing 
the change of lifestyle they are about to undergo: from the supernatural 
existence of the desert under Moshes guidance to the apparently natural life 
they will experience under Yehoshuas leadership in the Land. 
The central theme this week is the sin of the spies, the meraglim. The Parsha 
opens with Moshe alluding to the sins of the previous generation who died 
in the desert. He describes what would have happened if they hadnt sinned 
by sending spies into Eretz Yisrael. Hashem would have given them 
without a fight all the land from the Mediterranean to the Euphrates, 
including the lands of Ammon, Moav and Edom. He details the subtle sins 
that culminate in the sin of the spies, and reviews at length this incident and 
its results. The entire generation would die in the desert; Moshe would not 
enter Eretz Yisrael. He reminds them that their immediate reaction to 
Hashems decree was to want to "go up and fight" to redress the sin. He 
recounts how they wouldnt listen when he told them not to go, that they no 
longer merited vanquishing their enemies miraculously. They ignored him 
and suffered a massive defeat. They were not allowed to fight with the 
kingdoms of Esav, Moav or Ammon these lands were not to be part of the 
map of Eretz Yisrael in the meantime. When the conquest of Canaan will 
begin with Sichon and Og, it will be via natural warfare. 
Insights 
A Public Need 
“These are the words that Moshe spoke to all Yisrael…” (1:1) 
Why does the Torah stress here that Moshe spoke to “all” Yisrael. It could 
equally have written, “…to the Children of Yisrael” or “…to Yisrael.” 
These are alternatives that the Torah itself uses elsewhere. 
The Talmud (Mo’ed Katan 21b) explains that Moshe communicated the 
words of Sefer Devarim, the Mishneh Torah (Repetition of the Torah), 
three days after the passing of his brother Aharon. The gemara there raises 
the question how was Moshe — a mourner in the week of shiva — able to 
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learn Torah? The gemara’s answer is that if there is public need a mourner 
may learn and teach Torah. 
This is why the Torah stresses that Moshe spoke to “all” of Yisrael — for 
without being needed by the entire Jewish People he would not have been 
allowed to learn or teach Torah. 
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Between the Fish and the Soup 
Parashat Devarim - D’var Torah – 5777 
The opening words of Moses’ final address to the Israelites recall his 
lamenting the quarrelsomeness of the Israelites, with his exclaiming: 
“How can I, unaided, bear your contentiousness, your burdens, 
and your quarrels!... I therefore took men of wisdom and 
understanding and placed them in authority over you… instructing 
them… to be impartial and to listen equally to the litigant of high 
status and the litigant of low status… And at the same time I 
instructed you in all the things that you must do” (1:12-18). 
Rashi explains “all the things that you must do” in the last sentence as 
applying the correct legal processes to each type of case with 
thoroughness and consistency. The procedures involved in cases 
involving capital punishment are not the same as in civil cases of 
money matters. 
One key difference is when the judges deliver the verdict. In civil cases, 
it may be pronounced immediately after they come to a decision, even 
on the same day. If the defendant is held not liable, he is acquitted, If 
he is found to be liable, he needs to pay. 
But in capital cases, the mind-frame of the judges should be to acquit 
if possible, to save the life of the poor soul. If their consensus finds the 
defendant innocent, he could be immediately set free. But if they find 
him guilty, the capital verdict is not delivered on that day. “Be 
deliberate in judgment” (Avot 1:1), return and reconsider the next day. 
In the meantime the judges might see things differently or new 
acquitting evidence may appear. 
The Kli Yakar uses this principle to explain Isaiah’s opening words of 
rebuke to the judges of his day. Their selfish and malicious behavior 
ignored the plight of the accused and promoted the deaths of innocent 
people: 
“How the faithful city [of Jerusalem] has become like a harlot… It was 
once full of justice where righteousness dwelt, but now murderers!” 
(Isaiah 1:21; Haftara of this Parasha). 
The Kli Yakar interprets “where righteousness dwelt” as meaning that 
the judges spared no pains to be fair and charitably disposed in capital 
matters. They would invoke any plausible cause for leniency in a 
capital punishment matter even if it took time and energy from their 
busy schedules and other pressing personal concerns. 
That was how things used to be. Now, Isaiah declared, the judges were 
“murderers”. Murderers, in the sense of being in too much of hurry to 
save time, putting the life of the accused wrongly at risk. Their default 
mind-frame was not “how can we acquit from execution and still be 
within the law”, but in the familiar: “let’s get this over and done with, 
he’s not that important, he’s not worth our time”: in today’s terms 
typified by some of the jurors in the courtroom drama “Twelve Angry 
Men” (Reginald Rose, 1957). 
Indeed, this argument may be widened and applied to everyday matters. 
A person is introduced to a new classmate, a new colleague, or even a 
prospective shidduch partner. The initial impression is not a good one, 
creating a “not my type” gut reaction. In matters involving the soul of 
the other person, human relations, one should “be deliberate in 
judgment”. It may be true that there is no commonality or prospect of 
happiness in working with that new person, but it could also well be 
that the newcomer or the beholder was nervous, overtired or not 
functioning at best at that first meeting. “Be deliberate in judgment”: 
Sleep on it and give it another try next day! 
Parashat Devarim (Haftara Shabbat Chazon) - 5777 
‘Hear G-d’s Word, you captains of Sodom! Listen to the teachings 
of our G-d, your people of Gomorroh!’ (Isaiah 1:10) 
Guided Tour 
The extremely powerful and dramatic opening verses of the Book of 
Isaiah form this Haftara. Isaiah was a navi: an individual who 
personally received the word of G-d and conveyed it to the people. 

Isaiah himself lived at around 725 BCE. That was when both the 
Northern Kingdom of Israel and the Southern Kingdom of Judah were 
going through spiritual and moral decline. In consequence, his earlier 
prophesies – messages directly from G-d - foresaw the exiles of both 
the Northern Kingdom of Israel under Assyria (which took place in his 
lifetime), and ultimately (39:6-7) the Southern Kingdom of Judah. 
The Book of Isaiah also contains deeply inspiring words of 
encouragement, applying to both the Israelites and the world at large. 
It repeatedly stresses that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His 
people and settle them permanently in His Land. Not only will they live 
under His constant care and guidance, but they will also raise the moral 
and ethical levels of the other nations. 
The text forming the Haftara implies the strong message that the real 
threat to the lives of Judah and Jerusalem was not simply the might of 
Assyria, the great international power of the time, but the nation’s own 
sin in abandoning the Torah, and its lack of faith in G-d. The Northern 
Kingdom of the Ten Tribes was hurtling down in its spiritual decay, 
with defeat and exile on the way, and the Southern Kingdom of Judah 
– the subject of Isaiah’s opening prophecy - was moving along the same 
downhill path. Isaiah of Jerusalem differed from Amos and Micah, who 
also lived in the Southern Kingdom. The bulk of their prophecies were 
against the traditionally errant, and far more prosperous Northern 
Kingdom – away from their home territory. By contrast, Isaiah opens 
by facing the situation on his own doorstep – the Holy City of Jerusalem 
(1:1). As Rosenberg S.G. (The Haftara Cycle: p.176) points out, 
staying firmly on home ground and confronting the evils on one’s home 
patch is rather more difficult than seeing the faults in other places. 
Like Moses (Deut. 32:1), Isaiah calls on the Creation (1:2) to witness 
G-d’s message to the people of Jerusalem – which consists of four 
themes: 
1. Scathing rebuke - where other prophets, such as Hosea, speak of 
Israel as an unfaithful wife, Isaiah talks of ‘children’ whom He raised, 
and who ‘rebelled’ against Him (1:2) – ‘(even) an ox knows his owner, 
and a donkey knows his master’s feeding trough. But Israel does not 
know, My people do not perceive.’ (1:3). Isaiah was particularly harsh 
towards the leadership of the Southern Kingdom – the ‘chiefs of 
Sodom’ (1:10) – under his own nose in Jerusalem. He brings the word 
of G-d telling them how He despises their hypocrisy in their elaborate 
religious ceremonies and displays of prayer one side, coupled with their 
rampart social injustice on the other. ‘How the faithful city has become 
like a harlot!’ exclaims Isaiah. ‘Once it was full of justice, and 
righteousness lived within; but now – murderers! … Your princes are 
wayward and associates of thieves, they all love bribes and pursue gifts. 
They do not judge the orphan, and the widow’s case does not reach 
them.’ (1:21-23) 
2. Dire warning of what was to come if the people did not repent – the 
Land of Judah would become desolate, burnt by fire, and devoured by 
foreigners (1:7) – which actually happened, as the Lachish relief (now 
in the British Museum) poignantly bears witness. Although Jerusalem 
did not actually fall, it was heavily beleaguered (701 BCE), barely 
surviving – and was very likely what Isaiah foresaw in his alluding to 
‘the daughter of Zion being left like a hut in the vineyard… as a 
besieged city.’ (1:8) 
3. Guidance – the only way to avoid future disaster is for the people to 
change their priorities and ways. Dignity and justice for the helpless, 
destitute, and less protected classes of society – represented by the 
orphan and the widow, came before Temple offerings and prayer: 
‘Learn to do good! Devote yourself to justice! Aid the wronged! 
Uphold the rights of the orphan! Defend the cause of the widow!’ (1:17) 
4. Words of comfort – Jerusalem would ultimately have to be cleansed 
by the enemy, as the people would not listen to his warnings: G-d would 
use suffering at the hands of other peoples to reform them, as they 
would not reform themselves. Then G-d would restore His qualities of 
social justice that He demands - especially in His Holy City: ‘I will 
restore your judges as of old, and your advisers as you had long ago. 
Afterwards you will be called “City of Righteousness, Faithful City.” 
Zion will be redeemed though justice, and those who repent there 
through righteousness.’ (1:26-27) 
D’var Torah 
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Isaiah, like Hosea, Amos, and Jeremiah rebuked their peoples for 
bringing Temple offerings, whilst they not only neglected G-d’s 
Commandments, but also basic common decency. Indeed, Jeremiah 
witnessing the Destruction of Jerusalem more than a century later, 
declared that the ‘sin of my people became greater than the sin of 
Sodom’ (Lam. 4:6). Isaiah makes a similar comparison in the Haftara 
text: ‘Here G-d’s Word, you captains of Sodom! Listen to the teachings 
of our G-d, your people of Gomorroh!’ (1:10) 
What is the connection between the conduct of the people of Jerusalem and 
the people of Sodom? Why did the Prophet select specifically the society 
of Sodom? Surely there were many degenerate nations living at that time 
that would have made suitable comparison, without having to delve into 
ancient history? 
In answering that question, the Torah testifies that Sodom was prosperous 
and successful – ‘like the Garden of G-d, like the Land of Egypt’ (Gen. 
13:10) – Egypt and Mesopotamia being the most sophisticated civilizations 
of that age. Lot, who himself was wealthy (ibid. 13:5-6), fitted well into 
that society. He was good for business – he was good for the State. In short, 
Lot was welcome to Sodom, because he was a worthwhile investment. By 
contrast, the two ‘uninvited guests’ (19:1 ff.) who appeared to be a drain 
on the economy did not fit in… 
That was the underlying mechanism of the society of Sodom – using people 
that can help you and turning one’s back to all the rest. In short – ‘We, 
Ourselves, and Us’. 
Now look at the practices that Isaiah highlighted as being the things that G-
d hates. ‘I am fed up with your burnt offerings! [Your] incense is offensive 
to me! I hate your New Moons and Festivals – they are a burden to Me, and 
I cannot bear them! When you spread your hands [in prayer], I will turn my 
eyes away from you. As much as you pray, I will not listen…’ (1:13-15) 
One of my teachers, Rabbi M. Miller ztl, made the following point. There 
are two reasons why a person giving a shiur (Torah discourse) might move 
his hand. One is positive, and the other is negative. If that person does so 
as a gesture to emphasize a point he is making, and he is giving Torah 
instruction as an act of service to his Creator and his students, that 
movement is a worthy one. It is part of giving the shiur. If instead, his 
overriding purpose is to show off and ingratiate himself with the public, 
that hand movement is an unworthy one. It is part of an exercise in self-
aggrandizement at the expense of the public, as well as a self-centered 
abuse of Torah. Thus the same words, accompanied by the same actions 
might be delivered to two similar audiences. One may be a service to G-d 
and the students, and the other an abuse of the Torah and the students, and 
a service to oneself only. The latter, using the words of the Haftara, G-d 
hates: it makes Him weary. 
Similarly there are two types of reasons why a person may spend a long 
time in prayer. It could be a deep and genuine intercession between 
himself and the Creator – for the good of Humanity. He might be so 
deeply involved that he does forget the time… and he has to be tapped 
on the shoulder to finish, as the place is being locked up. But there 
could be another explanation – based on his own selfish interests. It 
might suit him in certain societies to get a reputation of being a 
‘tzaddik’ (righteous person) – so he goes through all the motions and 
exaggerated physical accompaniments, so that the shammas (sexton) 
who eventually has to ease him out of the synagogue, spreads the word 
about his ‘piety’. Likewise, Isaiah railed against the elaborate voluntary 
festivals offerings at the Temple could have been made to impress other 
people of one’s wealth, and make those people with less to spend feel 
dowdy and unwanted. 
That is the connection between Sodom, and the Jerusalem that Isaiah 
criticized. Both were helping themselves, not others. And the 
observation made by Jeremiah much later on about the same people: 
‘the sin of my people became greater than the sin of Sodom’ (Lam. 4:6) 
now makes more sense. Not only did the people of Jerusalem act out of 
self-interest, as did the people of Sodom, but they went even further – 
they wrapped those acts up in G-d’s Holy Torah. But He was not 
fooled… 
That gives us a deeper understanding of the final words of the Haftara 
- ‘Zion will be redeemed though justice, and those who repent there 
through tzedaka – righteousness.’ (1:27) The fundamental sin of Zion 
was serving oneself – it will be redeemed when its people serve the true 
needs of all others – as many individuals and organizations in Jerusalem 
do today… 
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Insights Into Halacha 
Hygiene in Halacha: Showering During the Nine Days?! 
The Mishnah in Maseches Ta’anis (26b) famously teaches that 
“Mishenichnas Av Mema’atin Besimchah”, ‘When the month of Av 
arrives (Rosh Chodesh Av), we lessen our joy’. Since many 
catastrophes and national tragedies befell our people during this time 
period, including the destruction of both of the Batei HaMikdash on 
Tisha B’Av,(1) halachah dictates various restrictions on us in order to 
mourn our great losses, and properly commemorate by feeling the 
devastation.(2) One of these restrictions is not to bathe during the “Nine 
Days”, the nine day mourning period from Rosh Chodesh Av until 
Tisha B’Av.(3) Although bathing is noticeably absent from the 
Gemara’s restrictions of the Nine Days, all the same, this opinion of the 
Ravyah’s (an early Rishon) is codified as halachah by the Tur, 
Shulchan Aruch, and Rema (Orach Chaim 551: 16).(4) 
Nevertheless, and quite interestingly, the most common question a 
Rabbi is likely to receive this time of year is if it is permissible to take 
a shower during the Nine Days. 
Although at first glance from a preliminary reading of Rabbinic 
literature on the topic, showering seems to be black-on-white 
prohibited, yet, from the works of many contemporary authorities it 
seems a better question would be if there is a hetter not to take at least 
some sort of shower during the Nine Days! 
First of all, it must be noted that with the vast majority of world Jewry 
living in the Northern Hemisphere, the Nine Days (not so conveniently) 
falls out during the hottest part of year, during the blazing summer. 
When someone is asking his rabbi for a halachic dispensation to take a 
shower, he is not merely asking a theoretical question. It is usually 
someone sweating heavily, caked in perspiration and often afflicted 
from odoriferous emanations. This is especially germane this summer, 
with the mercury in Yerushalayim already hovering over 100°F (38°C) 
in June! 
Hygiene or Pleasure? 
If we were to ask our suffering friend why he wanted to take a shower, 
he would most likely reply “to get rid of the sweat and stickiness and 
feel like a human being again”.(5) The Aruch Hashulchan,(6) already 
in the 1890s, ruled that one whose body is dirty can bathe during the 
Nine Days (even using hot water) in order to get clean, since he is not 
bathing for pleasure. In other words, the Aruch Hashulchan is teaching 
us that the restrictions of the Nine Days are meant to lessen our 
enjoyment, not to force us to give up basic hygiene. 
But, before we can question how the Aruch Hashulchan made such a 
distinction, it should be stressed that the halachos of the Nine Days 
parallel those of a mourner, and even a person mourning the loss of his 
parents is permitted to be ‘ma’avir es hazuhama’, ‘remove the sweat’, 
even during shiva, since it is not done for pleasure.(7) The Mishnah 
Berurah adds that it’s so obvious that this is permitted during the Nine 
Days that there was no need for the Shulchan Aruch to even make 
mention of it. 
Indeed, the Rambam and Ramban rule that the ‘Nine Days’ prohibition 
refers exclusively to pleasure bathing in hot water in an actual 
bathhouse. The Yeshuos Yaakov writes similarly that since the Nine 
Days constitute a mourning period akin to Sheloshim, and during 
Sheloshim a mourner may wash himself with cold water, so too during 
the Nine Days the only washing restriction should be pleasure bathing 
in hot water.(8) On the other hand, it should be noted that not everyone 
concurs with this position, as the Rema (O.C. 551: 16) seemingly did 
not hold this way, but rather, following the precedent of the Terumas 
Hadeshen (vol. 1: 151), ruled that one may not wash his whole body 
even in cold water during the Nine Days. 
An interesting proof several contemporary authorities cite is from 
Hilchos Yom Kippur. On Yom Kippur, the holiest day of the year, and 
the only biblically mandated fast day that comes with its own set of 
restrictions including washing, the Shulchan Aruch emphatically 
declares that only pleasure washing is technically forbidden.(9) 
Although the Mishnah Berurah stresses that on Yom Kippur one should 
not rely on this unless in dire need, nevertheless, if hygienic washing 
to remove sweat on Yom Kippur is me’ikar hadin permitted,(10) then 
it certainly should be permitted during the less stringent, rabbinically 
ordained Nine Days. 
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Another noteworthy factor is that several important Acharonim, 
including the Chayei Adam, Ben Ish Chai, Kitzur Shulchan Aruch, and 
Mishnah Berurah(11)explicitly permit certain types of washing on Erev 
Shabbos Chazon (head, arms, and legs) with hot water if one is 
accustomed to bathe every week. Several contemporary authorities, 
including Rav Moshe Feinstein zt”l and Rav Yosef Eliyahu Henkin 
zt”l, maintain that nowadays, with everyone (hopefully) showering 
more than once a week, this dispensation should include everyone 
taking a full hot shower, especially when deemed necessary. However, 
it should be noted that not all contemporary poskim agree with this 
chiddush lema’aseh.(12) (13) 
An interesting point raised by Rav Shlomo Zalman Braun zt”l, in his 
Sha’arim Metzuyanim B’Halachah(14), is that when Chazal enacted 
the original prohibitions of the Nine Days, the only way to bathe was 
to go for an enjoyable lengthy dip in a steamy bathhouse. But 
nowadays, with the advent of quick and easy showers, which are meant 
for a hygienic wash and not for pleasure bathing, it is possible that they 
would not be included in the prohibition. Remember, not too long ago 
showers were not very prevalent.(15) 
Contemporary Consensus 
This ‘Shower Exclusion’ during the Nine Days for hygienic purposes 
is ruled decisively by the vast majority of contemporary authorities 
including Rav Yosef Chaim Zonnenfeld zt”l, Rav Yechiel Michel 
Tukachinsky zt”l, Rav Moshe Feinstein zt”l, Rav Shlomo Zalman 
Auerbach zt”l, Rav Yaakov Kamenetsky zt”l, the Klausenberger Rebbe 
zt”l, Rav Yosef Shalom Elyashiv zt”l, Rav Shmuel Halevi Wosner zt”l, 
Rav Ben Tzion Abba Shaul zt”l, Rav Ovadiah Yosef zt”l, Rav 
Mordechai Eliyahu zt”l, Rav Yisrael Halevi Belsky zt”l, Rav Efraim 
Greenblatt zt”l, the Sha’arim Metzuyanim B’Halachah, and Rav Moshe 
Sternbuch.(16) 
Conversely, and although there are differing reports of his true opinion, 
it must be noted that the Chazon Ish zt”l, the Steipler Gaon zt”l, as well 
as Rav Binyamin Zilber zt”l and Rav Chaim Kanievsky, are quoted as 
being very stringent with any showering during the Nine Days, even 
for hygienic reasons, and even while acknowledging that most other 
Rabbanim were mattir in specific circumstances.(17) 
Additionally, and quite importantly, this ‘Shower Exclusion’ is by no 
means a blanket hetter. There are several stipulations many of these 
poskim cite, meant to ensure that the shower will be strictly for 
cleanliness, minimizing enjoyment and mitigating turning it into 
‘pleasure bathing’: 
1. There has to be a real need: i.e. to remove excessive sweat, 
perspiration, grime, or dirt. (In other words, ‘to actually get clean!’). 
2. One should take a quick shower in water as cold as one can tolerate 
(preferably cold and not even lukewarm). 
3. It is preferable to wash one limb at a time and not the whole body at 
once. (This is where an extendable shower head comes in handy). If 
only one area is dirty, one should only wash that area of the body. 
4. One shouldn’t use soap or shampoo unless necessary, meaning if a 
quick rinse in water will do the job, there’s no reason to go for overkill. 
Obviously, if one needs soap or shampoo to get clean he may use it. 
Good Mourning? 
Rav Shlomo Zalman Auerbach zt”l, while wryly noting that actual 
mourners do not usually ask for special halachic allowances related to 
the halachos of mourning as opposed to many who do so during the 
Nine Days, nonetheless cautions the overzealous among us not to forget 
about the spirit of the law.(18) It is important for us all to remember 
that these restrictions were instituted by Chazal to publicly show our 
mourning during the most devastating period on the timeline of the 
Jewish year. Our goal should be to utilize these restrictions as a catalyst 
for inspiration towards Teshuvah.(19) It is worthwhile to do so as well. 
As the Kaf Hachaim(20) citing the Midrash relates, everyone who 
observes the halachos of the first ten days of Av, thereby demonstrating 
their personal mourning over the destruction of Yerushalayim, will 
merit witnessing ten incredible miracles reserved for the days of 
Moshiach.(21) May it be speedily in our days. 
This article was written lezechus Shira Yaffa bas Rochel Miriam and her 
children l’yeshuah sheleimah teikif u’miyad!! 
1. See Mishnah in Maseches Ta’anis 26b and accompanying Gemara. 

2. See Gemara Yevamos 43a, Tosafos (ad loc. s.v. milisa, citing the 
Yerushalmi Ta’anis), and Tur, Shulchan Aruch, Rema and their 
commentaries to Orach Chaim 551. 
3. This is following general Ashkenazic minhag; many Sefardim only 
observe restrictions beginning the week that Tisha B’Av falls out on. 
Although there are several Sefardic authorities who maintain that Sefardim 
should follow the Ashkenazic minhag and start the restrictions from Rosh 
Chodesh Av [Including the Knesses HaGedolah (Orach Chaim 551: 
Haghos on the Tur 5), the Ben Ish Chai (Year 1, Parshas Devarim 4, 5, & 
12), and Kaf Hachaim (Orach Chaim 551: 44, 80, & 142); although they 
generally only start immediately following Rosh Chodesh Av, as opposed 
to most Ashkenazic authorities who include Rosh Chodesh Av itself in the 
restrictions], nevertheless, most Sefardim are only noheg these restrictions 
from the actual week of Tisha B’Av as per the ruling of the Shulchan Aruch 
(Orach Chaim 551, 10). See Shu”t Yabea Omer (vol. 6, Orach Chaim 46 
and vol. 9, Orach Chaim 50, 1), Shu”t Yechaveh Daas (vol. 1: 41 and vol. 
4: 36), Rav Mordechai Eliyahu’s Darchei Halachah glosses to the Kitzur 
Shulchan Aruch (122: 19), and Yalkut Yosef (Kitzur Shulchan Aruch, 
Orach Chaim 551; 1). Many of these restrictions are generally still in effect 
until midday (Chatzos) of the next day, the tenth of Av (see Shulchan 
Aruch, Rema, and main commentaries to Orach Chaim 558),with some 
being makpid the whole next day for some of the restrictions (except in a 
year when Tisha B’Av is actually being observed on the tenth of Av, since 
it fell out on Shabbos). 
4. Although bathing is noticeably absent from the Gemara’s restrictions of 
the Nine Days, nevertheless, this opinion of the Ravyah (Avi Ezri vol. 3: 
882) is codified as halachah by the Tur, Shulchan Aruch, and Rema (Orach 
Chaim 551: 16). The halachah does not follow the opinion of the Ran 
(Ta’anis 9b s.v. Gemara), who maintains that the Gemara omitted bathing 
during the Nine Days purposely. 
5. This, in fact, is the lashon used in Ma’adanei Shlomo (on Moadim, Bein 
HaMetzarim pg. 56). 
6. Aruch Hashulchan (Orach Chaim 551: 37). 
7. Tosafos (Brachos 16b s.v. istanis), Tur and Shulchan Aruch (Yoreh 
De’ah 381: 1 & 2). See Mishnah Berurah in Biur Halachah (554: 15 s.v. 
sichah & Shaar HaTziyun 38) who says this explicitly, and avers that on 
Tisha B’Av itself it is technically permitted. The Vilna Gaon (Biur HaGr”a, 
Orach Chaim 614, 1; Yoreh De’ah 381: 3) cites proof to this from the 
Yerushalmi Ta’anis (Ch. 1 Halachah 6). The Mishnah Berurah adds that 
it’s so obvious that this is permitted during the Nine Days (including Tisha 
B’Av), that there was no need for the Shulchan Aruch to even make 
mention of it. Although the Shulchan Aruch only explicitly mentions the 
phrase “leha’avir es hazuhama” regarding the prohibition of ‘sichah’, 
anointing, nevertheless, it is obvious that it applies as well to washing, 
which is a lesser form of ‘ta’anug’ than anointing. See also Levush (Orach 
Chaim 614: 1), Shulchan Aruch Harav (Orach Chaim 614: 1), and Yeshuos 
Yaakov (Orach Chaim 613: 1). 
8. Rambam (Hilchos Ta’aniyos Ch. 5: 6; “u’kvar nahagu Yisroel shelo 
le’echol bassar b’Shabbos zu v’lo yichansu l’merchatz ad sheya’avor 
haTaanis”), Ramban (cited by the Kaf Hachaim, Orach Chaim 551: 186), 
and Yeshuos Yaakov (Orach Chaim 551: 3). A similar shittah is widely 
quoted as the opinion of Rav Yosef Dov (J.B.) Soloveitchik in the name of 
his father, Rav Moshe (although this was only expressed derech limud and 
not as actual psak), citing precedent from the Shach (Yoreh Deah 381: 1) 
and Aruch Hashulchan (ad loc. 3), that nowadays the prevailing minhag is 
to allow cold showering for a mourner in Sheloshim. Therefore, it stands to 
reason that according to the Aruch Hashulchan’s understanding of the 
Shach’s position, one may do so as well during the less stringent Nine Days. 
However, the Rav’s noted talmid, Rav Michel Shurkin (Harerei Kedem vol. 
2: 139 s.v a”h; pg. 286 - 287), points out that according to Rav Akiva Eiger 
and the Dagul Mervavah (ad loc.), the Shach was only referring to granting 
a dispensation allowing a mourner to wash his face, hands, and legs in cold 
water, and not a full bath. Ergo, he explains, this same hetter is what would 
apply as well to the Nine Days, and not a blanket hetter for a cold shower 
that many assume Rav Soloveitchik was proposing. Additionally, as a 
counter point, it is important to note that the basic understanding of the 
Rema (ad loc. 1) is to proscribe cold showers for a mourner in Sheloshim, 
and many poskim, including the Taz (ad loc. 1), Teshuos Chein (Shu”t 31), 
Pischei Teshuva (ad loc. 2), Atzei Levonah (ad loc.), and Chida (Birkei 
Yosef ad loc. 1) follow his shittah. Moreover, the Rema’s psak is leshitaso, 
as in Hilchos Tisha B’av (O.C. 551: 16) he rules similarly - that one may 
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not wash his whole body even in cold water during the Nine days, based on 
the Terumas Hadeshen (vol. 1: 150), who avers that one should not simply 
take a cold bath or even a dip in the river during the Nine Days without 
pressing need. Therefore, it doesn’t seem so simple to rely exclusively on 
this hetter and its comparison with a mourner. 
9. Shulchan Aruch (Orach Chaim 613: end 1), Mishnah Berurah (ad loc. 2; 
based on the Levush, Magen Avrohom, Elyah Rabbah, and Ma’amar 
Mordechai - Orach Chaim 614: 1). 
10. The Mishnah Berurah (613: Shaar HaTziyun 4), nevertheless explicitly 
permits ‘bathing to remove dirt’ on Yom Kippur, as even the machmirim 
(including the Bach, Taz, and Pri Chodosh - Orach Chaim 613: 1, and 
Matteh Efraim 613: 2) would agree that that is permitted on Yom Kippur. 
See also Shu”t Divrei Yatziv (Orach Chaim vol. 2, end 237, 4, s.v. u’lfee), 
who maintains that it is possible that there is no real dispute here, as all 
would agree that for a simple light sweat, any bathing would be assur as it 
would still be considered for pleasure, while for heavy sweat and grime all 
would agree that bathing would be strictly for hygiene and thus, permitted. 
11. Chayei Adam (vol. 2, 133: 19), Ben Ish Chai (Year 1, Parshas Devarim 
16), Kitzur Shulchan Aruch (122: 13), and Mishnah Berurah (551: 97). 
12. Rav Moshe Feinstein’s opinion is cited in Rabbi Shimon D. Eider’s A 
Summary of Halachos of The Three Weeks (pg. 13: 7) as well as in Mesores 
Moshe (vol.1, Bein HaMetzarim, pg. 171, 367: 3). Rav Yosef Eliyahu 
Henkin’s shitta is printed in his approbation to sefer Nechamas Yosef, in 
his essential Ezras Torah Luach (5776; Chodesh Av pg. 121) and in his 
recent posthumously published Shu”t Gevuros Eliyahu (vol. 1, Orach 
Chaim 37: 4 and 153: 2). See also Shu”t Rivevos Efraim (vol. 3: 350 & vol. 
4: 139) for a similar assessment. However, Rav Yechiel Michel 
Tukachinsky (Luach Eretz Yisroel, Chodesh Av, Parshas Devarim), the 
Chazon Ish (cited in Orchos Rabbeinu vol. 2, pg. 134: 18; although he 
maintains that nowadays one should not wash legs with hot water as people 
generally have their feet and legs covered), Rav Shlomo Zalman Auerbach 
(Ma’adanei Shlomo on Moadim, Bein Hametzarim pg. 56; he is also cited 
as expressing amazement that there are people who are scrupulous about 
showering daily and sometimes twice a day!), and Rav Yisroel Yaakov 
Fischer (Halichos Even Yisroel, Hilchos Bein Hametzarim, pg. 350: 1) are 
quoted as not agreeing with this chiddush, and maintaining that on Erev 
Shabbos Chazon one still should not bathe ‘kol gufo b’chamin’, following 
the Aruch Hashulchan (Orach Chaim 551: 36) and Mishnah Berurah’s 
ruling (ad loc. 95) regarding one who bathes in hot water every Erev 
Shabbos. 
13. If one is unsure if or when this is relevant to himself, he should ask his 
spouse, friends, or the guy davening next him in shul! Remember, Mitzvos 
Bein Adam L’Chaveiro constitute half of the Aseres HaDibros! Indeed, this 
author has heard b’shaim Rav Ezriel Auerbach that if one refuses to shower 
or take care of personal hygiene during the Nine Days and it is “shterring” 
others in their learning or davening etc., he is considered a ‘mazik’. 
14. Sha’arim Metzuyanim B’Halachah (vol. 3, Ch. 122: 12 & 13). 
15.Although the first real showers, with plumbed-in water, were invented 
by the ancient Greeks, as after exerting themselves in the stadium, ancient 
Greek athletes would freshen up in the kind of shower depicted on an 
Athenian vase of the fourth century B.C.E., nevertheless, they were not 
common nor widespread until fairly recently, as showers were not deemed 
necessary until the monumental breakthrough by famed French chemist 
Louis Pasteur ignited the eventual discovery of germs. With the presence 
of germs and bacteria confirmed, new steps were taken in hygiene to 
prevent these germs from proliferating, sickening, and spoiling. 
16. Including Shu”t Salmas Chaim (New Edition, vol. 1: Orach Chaim 
313), Luach Eretz Yisroel (Chodesh Av, Parshas Devarim; “velo rochtzin 
rechitzah shel ta’anug”), Shu”t Igros Moshe (Even Ha’ezer vol. 4: 84, 
4),Halichos Shlomo (Moadim vol. 2, Ch. 14, Dvar Halachah 24), 
Ma’adanei Shlomo (on Moadim, Bein Hametzarim, pg. 55 and 56), Emes 
L’Yaakov (on Shulchan Aruch pg. 225, Orach Chaim 551, footnote 514), 
Shu”t Divrei Yatziv (Orach Chaim vol. 2, 237: 4), Ashrei Ha’Ish (Orach 
Chaim vol. 3, pg. 469: 36), Shu”t Shevet Halevi (vol. 7, 77: 2, 2 & vol. 8: 
127), Shu”t Ohr L’Tzion (vol. 3, Ch. 27: 5), Shu”t Teshuvos V’Hanhagos 
(vol. 2: 260 and vol. 4: 129), Shu”t Yabea Omer (vol. 5, Orach Chaim 41), 
Shu”t Yechaveh Daas (vol. 1: 38), Rav Mordechai Eliyahu’s Darchei 
Halachah Glosses to the Kitzur Shulchan Aruch (122: 19), Sha’arim 
Metzuyanim B’Halachah (vol. 3, Ch. 122: 12 & 13), Shu”t Rivevos Efraim 
(vol. 3: 350; vol. 4: 139; and vol. 5: 377, 10), Shu”t Vayevarech Dovid (vol. 
1: 74), Shu”t Shulchan Halevi (vol. 1, Ch. 16: 1, pg. 150), Yalkut Yosef 
(Kitzur Shulchan Aruch, Orach Chaim 551, Dinei Shavua Shechal Bo 

Tisha B’Av, 13), and Shu”t Siach Nochum (Orach Chaim 34). See also 
Rabbi Shimon D. Eider’s A Summary of Halachos of The Three Weeks 
(pg. 12: 4) [also cited in Mesores Moshe (vol. 1, Bein Hametzarim, pg. 171: 
367)], who cites Rav Moshe Feinstein zt”l as ruling that one who is 
‘metzta’er’ may even immerse himself for a short time in a swimming pool 
to accomplish cleaning oneself from perspiration and grime during the Nine 
Days. Rav Ovadiah Yosef zt”l several years ago reiterated his stance 
publicly on Israeli radio, that one should shower for hygienic reasons 
during the Nine Days. Additionally, Rav Yisroel Yaakov Fischer zt”l 
(Shu”t Even Yisroel vol. 9, Haaros on Mishnah Berurah, Hilchos Tisha 
B’Av, pg. 111) proves that regarding the Nine Days’s restrictions, any time 
‘rechitzah’ is actually allowed (although he personally was generally very 
machmir regarding ‘rechitzah’ in the Nine Days; see next footnote), 
‘sichah’ would be as well, and using soap and shampoo in a shower cannot 
be construed as more than ‘sichah’. See also Shu”t Emek Hateshuva (vol. 
1: 92, 2) who applies similar logic to permit toothbrushing and floor 
cleaning (sponja) during the Nine Days; since they are meant for hygiene 
and cleanliness and not pleasure, they are likewise permitted. Interestingly, 
Rav Meir Brandsdorfer zt”l (Shu”t Knei Bosem vol. 1: 32) addresses the 
issue that the Mishnah Berurah (551: 93, quoting the Levush ad loc. 15) 
implies that this dispensation is only for children who medically need it; he 
concludes that that Mishnah Berurah’s allowance only theoretically applies 
to the general issue of ‘rechitzah’ for pleasure during the Nine Days. 
However, practically, if the ‘rechitzah’ is to remove sweat and grime, and 
certainly if it is for ‘refuah mammash’ [as mentioned by the Knesses 
HaGedolah (Haghos on Beis Yosef ad loc. 23), Elyah Rabbah (ad loc. 35), 
Shaarei Teshuva (ad loc. end 37), and Ben Ish Chai (Year 1, Parshas 
Devarim 15)] it is ‘pashut’ that one should not be stringent, as regarding 
Tisha B’Av itself, even an adult may technically be lenient to shower under 
those conditions (as previously mentioned in footnote 7). 
17. It must be noted that the Chazon Ish and Steipler Gaon were quoted 
(Orchos Rabbeinu vol. 2, pg. 133: 15; new edition 5775, vol. 2, pg. 165: 
16) as being very stringent with showering during the Nine Days, even for 
hygienic reasons, and even though most other Rabbanim were mattir. They 
do allow pouring cold water on one’s back as a way to cool off, though. 
[Interestingly, Shu”t Rivevos Efraim (ibid.) cites differing views as to the 
Chazon Ish’s psak, with one opinion maintaining that the Chazon Ish ruled 
leniently for Bnei Torah to take a cold shower during the Nine Days since 
they could not properly concentrate on their learning due to their heavy 
sweating.] Rav Binyamin Zilber (Shu”t Az Nidberu vol. 11: 48, s.v. siman 
350) rules stringently as well regarding showering (unless perhaps for a 
married woman). He adds that this is the Chazon Ish’s true shittah, and not 
as one of the opinions cited in the Rivevos Efraim quoted him as holding. 
He concludes ‘u’kdai ketzas lehitzta’er al seraifas Beis Elokeinu’. This is 
also Rav Chaim Kanievsky’s ruling (see Moadei HaGra”ch 334 and Orchos 
Rabbeinu ibid.), citing the Chazon Ish’s precedent. Interestingly, this exact 
case, of a Ben Torah in Bnei Brak during the Nine Days, is one Rav Shlomo 
Zalman Auerbach expressly permitted (Ma’adanei Shlomo on Moadim, 
Bein Hametzarim, pg. 55 and 56), explaining that a place as hot and humid 
as Bnei Brak is considered ‘ee efsher b’lav hachi’, impossible to go 
without’ (referring to at least a cold shower). Additionally, Rav Moshe 
Sternbuch (Shu”t Teshuvos V’Hanhagos ibid.) questions Rav Chaim 
Kanievsky’s shittah, as halachically the Nine Days restrictions cannot be 
any more severe than an actual mourner. Rav Nissim Karelitz (Chut Shani 
on Yom Tov and Chol Hamoed, Kovetz Inyanim pg. 346) takes a middle-
ground Bnei Brak approach, maintaining that optimally showering is 
prohibited, even for one who is ‘mazeeyah’. Yet, if one is completely 
‘covered in sweat’ and cannot handle it, or is suffering extreme discomfort 
and / or has a ‘reiach ra’, he may then take a cold shower. Rav Yisroel 
Yaakov Fischer (Halichos Even Yisroel, Hilchos Bein Hametzarim pg 340 
- 341: 5, 9 and 10) writes similarly that sweat alone should not be enough 
to allow a shower dispensation, even for a bachur in Bnei Brak. However, 
if he is metzta’er harbeh and would put this rechitzah into the category of 
‘refuah’, then it would be permitted, and even with soap, as the sichah 
prohibition is linked to the rechitzah prohibition. 
18. Halichos Shlomo (ibid. footnote 61). 
19. See Mishnah Berurah (549: 1), based on the Rambam (Hilchos Ta’anis 
Ch. 5: 1). 
20. Kaf Hachaim (Orach Chaim 551: 1; quoting the Yafeh Lalev vol. 2: 1). 
21. Midrash Rabbah (Shemos, Parshas Bo, Ch. 15: 21). See also the 
Gemara at the end of Maseches Makkos (24a - 24b), Gemara Ta’anis (30b), 
and Shulchan Aruch (Orach Chaim 554: 25). 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Devorim/Shabbos Chazon 5777 
“Our Generation” 
The Kedushas Tzion(1) related the following fabled story: 
The Yetzer Hara (Evil Inclination) once appeared before the Heavenly 
Court and complained that he was unable to fulfill his mission. “How am I 
expected to convince people to listen to me when my name is “Evil”? 
Whenever I approach someone and try to seduce him to sin he counters that 
he will have no connection with an evil being. How can I do my bidding 
with such a bad reputation?” 
The court hearkened to his complaint. “From hereon we will change your 
name. No longer will you be known as the “Evil Inclination”, but as the 
“Ba’al Davar”(2).” 
Sometime later the Evil Inclination returned to the celestial courts dejected 
and disheartened. “My new title is not good enough,” he cried. “Now 
wherever I try to prey upon someone he argues, ‘lav ba’al devroim didi 
at(3)’.” 
The heavenly court pondered the issue and then replied. “We have a new 
title for you. But this one is practically guaranteed to work. From now on 
you will be called ‘Hayntige Dor’ (Today’s Generation). When people try 
to resist your temptations, you will be able to convince them to sigh and 
think “Oiy hayntige dor! What can be expected from us already; we live in 
such a lowly generation!” You will be able to approach people and 
convince them that in such times we can no longer afford to be old-
fashioned. They will think that they must be liberal and progressive in order 
to keep afloat with the times. With this new name you will be very 
successful in ensnaring many souls to iniquity and sin.” 
The Kedushas Tzion concluded that, with this in mind, we can appreciate 
a novel understanding of the words of the prayer (Psalms 12:8), “Atah 
Hashem tishmirem, titzrenu min hador zu liolam – You, G-d, will guard 
them; You will preserve each one from this generation forever.” Dovid 
Hamelech was praying that G-d protect us from the detrimental feeling of 
“this generation”, i.e. the feeling that we cannot live up to the levels of our 
forbearers because we live in such a lowly generation. 
There is a well-known thought attributed to Rabbi Levi Yitzchok of 
Barditchev. Although we refer to the holiday of Pesach by that name, the 
Torah refers to the holiday as “Chag hamatzos”. The Barditchiver 
explained that we refer to the holiday as Pesach(4) to recall the kindness G-
d performed when he ‘skipped over our homes’ on the eve of the final 
plague, the slaying of the Egyptian firstborns. However the Torah refers to 
the holiday as “the Festival of Matzos” to recall our selfless dedication and 
faith in G-d when we marched forth from Egypt en masse into the barren 
desert, with no provisions for our families other than the matzoh which was 
baking on our shoulders in the intense desert heat. 
Rabbi Avrohom Pam zt’l noted(5) that it is our responsibility to imitate the 
Ways of G-d. Just as G-d titled the holiday to reflect the merits of Klal 
Yisroel, so too must every Jew constantly seek and espouse the merits and 
greatness of the Jewish people. 
The Tanna D’vei Eliyahu speaks glowingly about the intense pleasure G-d 
has, as it were, when we speak kindly of our fellow Jews. 
Rabbi Pam notes that it is common to hear people, even people of stature, 
bemoaning the spiritual degeneration of our time. They bemoan the fact 
that our generation is lowly relative to previous generations. But it must be 
realized that G-d has no pleasure from such negative speech. 
Rabbi Pam explained that he was not referring to one who is rebuking or 
admonishing others. In such a case it is surely fitting to explain to someone 
(in a genial and gentle fashion) what he has done wrong. 
In fact, Chumash Devorim is chiefly Moshe’s rebuke in which he 
admonished Klal Yisroel prior to his death. Moshe did not mince words as 
he explicitly delineated their mishaps and errors throughout their forty year 
sojourns in the desert. “How can I alone bear your contentiousness, your 
burdens, and your quarrels?(6)” But, at the same time, Moshe constantly 
conveyed to the nation their innumerable value and greatness, and that G-
d values and loves them. His words also contained great encouragement 
and emotional support. “You shall not fear them, for Hashem, your G-d – 
He shall wage war for you.(7)” Such rebuke is vital for growth. 

Rather, Rabbi Pam explains, he is referring to those who are standing 
together and ‘conversing about things’. While speaking they begin to 
discuss people and events that transpire and they mention the spiritual 
erosion of our time. 
One who wants to find fault with Jews, “Iz duh vos tzu g’foonin- There is 
what to find.” However, when the purpose of one’s words is nothing more 
than to speak negatively, he is doing a great disservice to the entire world. 
Rabbi Pam states that, “Perhaps this malady is one of the causes for the 
delaying of Moshiach!” 
It is analogous to a father who has a wayward son, G-d forbid, who causes 
him much heartache and grief. If a person approaches the father and tells 
him about some pranks or shenanigan that his son pulled, it will cause him 
much inner pain – even though the father is aware of his son’s rambunctious 
behavior. However, if a person would approach the father to tell him how 
his son helped him and acted nobly, the father would be extremely 
appreciative. In fact, that comment may very well give the father more 
pleasure than hearing something nice about another child who has a better 
reputation, because it is so rare. 
In heaven, they await to hear words of defense and merit on behalf of Jews, 
especially by other Jews. It is not a matter of being blind to the truth of our 
faults, but a matter of focus and perspective. What does one choose to see? 
Unless one has the ability to correct and rectify evils that are committed, he 
should not speak negatively about other Jews, but should seek out their 
positive traits and focus upon them. 
There are undoubtedly many challenges that the Torah world is confronted 
with, and many of those challenges are very serious. However, there is no 
dearth of merits that we possess either. The fact that the Torah world has 
rebuilt itself as it has after the destruction of European Jewry by the Nazis 
is the greatest testament to our resiliency and eternal greatness. It all 
depends on what we focus on. 
The Tur notes that Tisha B’av and Seder night (the first night of Pesach) 
always fall out on the same day of the week. Although, prima facie, it would 
seem that these two nights are polar opposites, in truth there is an 
underlying bond that connects them. Seder night represents the zenith of 
our greatness, while Tisha B’av symbolizes our nadir. But on Pesach we 
also recall the servitude and bitterness that preceded our ascent to greatness 
and redemption. The marror plays an integral role at the Seder and must be 
eaten before the festival meal. 
Tisha B’av falls on the same day of the week as Pesach to remind us that 
the mourning and pain of Tisha B’av is temporary. Like Pesach, there will 
yet come a time when the pain of Tisha B’av will be reduced to a memory 
which precedes the festive meal which celebrates the coming of Moshiach. 
The only difference is that we are still eating the marror of Tisha B’av – 
which has been brutally bitter - and have not yet gotten to the festive meal. 
But for us to finally enjoy that festive meal we need to believe, not only in 
G-d, but also in ourselves! 
The Arizal noted that Pesach is a conjunction of the words, “peh sach – a 
soft mouth.” While we are shackled under Egyptian bondage not only were 
we physically and emotionally in exile, but our ‘speech’ was in exile as 
well. This not only refers to our ability to pray and cry out to G-d, but also 
our ability to see the good of our brethren and to speak about our merits as 
a nation/family. 
We have to see the good of others and have optimism in ourselves! We 
must believe that we can be the catalysts for the coming of Moshiach, 
despite the fact that our generation has degenerated to a level far lower than 
our ancestors. Although that is indeed true, it is for that very reason the 
merits of our action are far more powerful and valuable. 
In the words of the great scholar and pedagogue, Rabbi Shlomo Freifeld 
zt’l(8): 
“Our problem is not that we don’t have the opportunities to grow. It is that 
we don’t have the proper will and desire to grow. In all circumstances, there 
are always excuses. The kids were sick. The boiler broke. I had to work 
overtime. I was so tired when I came home and I had to spend time with 
the family. We know the excuses and they’re all valid excuses. But they 
don’t really explain our failures. 
“We fail because we despair of being successful. We fail because we do 
not believe that we have it within us to succeed. It is not the interposition 
of obstacles that prevents us from succeeding but our own lack of 
confidence and determination and sheer will. 
“We fail because we are making a mistake. Because the truth is that we do 
have it within us to succeed. Because the truth is that each of us possesses 



!{aaBtu!Nzsce!– trcdk trcd ihc                                                             29 
the most incredible divinely-empowered instrument that can help us smash 
all obstacles and scale all peaks. It is called the human will. And when there 
is an honest will, we can transport a stone to Yerushalayim.” 
The Shabbos prior to Tisha B’av is titled, “Shabbos Chazon – The Shabbos 
of vision”. The name is derived from the opening words of the haftorah 
which recount the bitter prophecy of Isaiah when he chastised the nation, 
exhorting them to repent from their iniquitous sins. But it also represents a 
vision of the future. It is a vision of hope and optimism of what can, and 
will, be. It is vision of a utopian world which allows us to see beyond out 
faults and foibles, so that we recognize the true greatness we and every Jew 
possesses. It is a vision which we pray every day that we will witness(9), 
“May our eyes envision Your return to Zion in compassion.” 
If we are compelled to sit on the floor and mourn this Tisha B’av let us 
realize that although the night has been long and ominous the festive meal 
is right after the marror. 
“You will preserve each one from this generation forever” 
“You shall not fear them, for Hashem, your G-d – He shall wage war for 
you” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Bobover Rebbe, Harav Benzion Halberstam zt’l hy’d, yahrtzeit is 4 Av 
2. A Talmudic title for a litigant/person with whom to reckon 
3. A Talmudic expression which loosely translates into, ‘I have nothing to 
do with you.’ 
4. literally ‘passed/skipped over’ 
5. Haggadas Mareh Cohain, p. 136 
6. 1:12 
7. 3:22 
8.“Rabbi Freifeld Speaks”, by Rabbi Yaakov Yosef Reinman, Artscroll, p. 
25 
9. “V’sechezenah aynaynu” recited before Modim in Shmoneh Esrei 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Devorim/Chazon 
7 Menachem Av 5777/ July 29, 2017 - Avos Perek 3 
When I was eight years old, I needed to have an operation to correct a 
hernia. I remember davening at home with my father in the wee hours of 
the morning, and then heading to the hospital. When we arrived at the 
hospital, the receptionist looked at me and exclaimed, “This is the infant?” 
Apparently, they had written down that I was an infant, and that’s what they 
were expecting. Thankfully they found an empty bed, and I didn’t have to 
use the crib they had prepared. 
I also remember, the nurse placing a mask on my face, and thinking that it 
smelled funny. I also was quite sure that it wasn’t helping me fall asleep 
because I wasn’t feeling the least bit tired. But that’s the last thing I 
remember before being back in the room where my parents were anxiously 
waiting for me. 
For the duration of that day, my parents switched off sitting at my bedside. 
My mother read me the entire Frankenstein while I listened from my 
hospital bed. Thankfully, I was able to come home that afternoon. 
Shortly after Pesach a few months ago, our twelve-year-old daughter Aviva 
had surgery on her hand, which she broke doing gymnastics the Wednesday 
night before Pesach. Although it was set and casted in the Emergency 
Room the night she broke it, on a subsequent visit to the doctor a few hours 
before Pesach, the doctor informed us that it wasn’t healing properly, and 
she would need surgery. 
On the morning of the surgery, I woke up early with Aviva and brought her 
to the hospital for pre-op. Chani arrived while Aviva was in surgery (it was 
the first day back to school after Pesach for our other children). We were 
both there when she woke up from surgery, and thankfully, Aviva was 
home by midday, and b’h has healed well. 
Despite the fact that when Aviva went in for surgery Chani and I were not 
in physical pain, it was far more challenging to send her into surgery, than 
it was for me to undergo surgery myself. As any parent can testify, seeing 
one’s own child in pain is the most difficult experience for a parent. 
It reminded me of a powerful thought I heard on Tisha B’av morning a year 
ago. In Camp Dora Golding, Rabbi Noach Sauber, camp’s Learning 
Director, introduced kinnos by relating the following: 
Before Tisha B’av a group of women from the camp families had viewed a 
lecture given by Mrs. Gail Sassoon, the mother who lost seven children in 
a devastating fire in spring of 2016 r’l. After the lecture ended, there wasn’t 

a dry eye in the room, and it was dead quiet for a few moments. Then, one 
of the women turned to another and remarked, “Can you imagine the pain 
Hashem felt when He needed to cause that to happen?” 
It’s an extraordinarily poignant, and very true perspective. We don’t often 
think about suffering and pain from that vantage point. We know that 
Hashem is rachum vachanun erech apayim v’rav chesed (compassionate 
and gracious, slow to anger, and abundance of kindness). Can we imagine 
how difficult it is for Him when He causes us to suffer, based on His divine 
reasons? 
Rabbi Sauber then added that Tisha B’av is a day of tragedy for Hashem! 
Hashem is crying over the losses of His House, of His People, and of that 
intimate closeness. Every iota of pain and suffering we feel is magnified 
before the King of kings, as it were. 
If it was so challenging for us to watch our beloved child endure surgery, 
even though we were fairly confident all would go well, how much harder 
is it for Hashem every time He sends His nation, or any individual, for 
“surgery”! 
And if we didn’t leave Aviva’s bedside for a moment, despite the fact that 
there were wonderful nurses all around us, can we imagine that it is any 
different with our eternal and ultimate parent?! 
Although we have such an incredible amount of blessing in our lives, we 
hear about pain and anguish way too often. In just the last few days we are 
reeling from the death of a beautiful seven-year old who drowned last week, 
a family losing a married son after losing another son years ago, and yet 
another savage terrorist attack at a shalom zachor in Eretz Yisroel, to name 
just a few. 
But above all our pain, is the pain of Hashem, who is surely waiting – more 
than any of us – to fulfill His promise (Yeshaya 25:8), “And Hashem, 
Elokim will abolish tears from upon all faces, and the guilt of His Nation 
He will remove from upon the earth, for Hashem has spoken.” 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Daniel Stein 

TorahWeb 
Missed Opportunities and the Afternoon of Tisha Bav 
While recounting the sin of the meraglim, the spies, in Parshas 
Devarim, Moshe mentions that upon realizing the costly mistake of 
maligning Eretz Yisrael, Bnei Yisrael expressed a sincere desire to 
rectify the situation, as the pasuk states, "then you answered and said 
to me, We have sinned against Hashem, we will go up and fight, 
according to all that Hashem has commanded us" (Devarim 1:41). 
Hashem instructs Moshe to refuse this gesture by saying, "Neither go 
up nor fight, for I am not among you, lest you be struck down before 
your enemies." Bnei Yisrael did not heed Hashem's warning and they 
subsequently waged an unsuccessful battle to conquer Eretz Israel 
where they are slaughtered en masse. Why did Hashem thwart the 
attempted repentance of Bnei Yisrael? Why were they prevented from 
repairing their initial rejection of Eretz Yisrael and their preliminary 
lack of enthusiasm? 
The Ralbag explains that Hashem did not rebuff their teshuvah per say, 
rather it was simply ineffective in gaining them entry into Eretz Yisrael 
because it came too late. The window of opportunity to enter Eretz 
Yisrael at this time had already expired. Often times, and in all aspects 
of life, if an opportunity is not capitalized upon immediately, it can 
disappear, and it may be impossible to fully recapture it or reclaim it at 
some later point. Opportunity knocks once, maybe twice, but then it is 
gone. The period of the Bein Hametzarim, and specifically the morning 
of Tisha Bav, also seem to represent a similar type of limited and 
confined opportunity. 
The pasuk in Eichah (1:15) refers to Tisha Bav as a moed or holiday. 
Indeed, the Apta Rav (Ohav Yisrael) observes that the entire period of 
the Bein Hametzarim, consisting of the twenty-two days from the 
seventeenth of Tammuz until the ninth of Av corresponds to the twenty-
two days of festivals that we celebrate in the diaspora throughout the 
year, including the eight days of Pesach, the two days of Shavuos, the 
two days of Rosh Hashanah, Yom Kippur, and the nine days of Sukkos 
and Shemini Atzeres. Moreover, we regularly begin the period of the 
Bein Hametzarim with the reading of Parshas Pinchas, which 
enumerates the entire gamut of moadim, perhaps indicating further that 
the Bein Hametzarim and Tisha Bav are also part of the "holiday" cycle. 
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How can the mourning of the Bein Hametzarim and Tisha Bav possibly 
be included or equated with the celebrations of the other holidays and 
moadim? What characteristic do they share in common? Rav 
Mordechai Gifter quoted in the name of Rav Avrohom Yitzchak Bloch, 
that the Bein Hametzarim and Tisha Bav can be considered moadim, 
because a "moed" refers to any period of time that presents us with an 
opportunity to interface directly with Hashem (see Shemos 25:22). 
Throughout the regular cycle of the moadim we have an opportunity to 
interact directly with Hashemon positive terms and for happy 
occasions. The Bein Hametzarim and Tisha Bav are rightfully 
considered moadim because they also afford us an opportunity to 
encounter Hashem directly, albeit in the guise of sadness and mourning. 
Therefore, the Bein Hametzarim and Tisha Bav, should not be viewed 
as obstacles in our summer that must be endured and overcome, but 
rather as opportunities to interact and encounter Hashem directly, that 
should be grasped and exploited. 
However, it seems that this rare opportunity begins to dissipate and slip 
away in the afternoon of Tisha Bav. Even though, the halachos of 
mourning build progressively throughout the Bein Hametzarim, 
climaxing on the night and morning of Tisha Bav, after midday on 
Tisha Bav they abruptly change course, and begin to loosen and relax. 
In fact, the Bnei Yisaschar notes that the entire period of the Nine Days, 
from Rosh Chodesh Av through Tisha Bav, contains two hundred and 
sixteen hours, corresponding to the numerical value of the word "aryeh" 
or "lion." This is because, just like the pasuk states "when the lion roars 
who does not fear" (Amos 3:8), similarly, who amongst us does not 
tremble from the devastation and mourning of the Nine Days which 
lasts for two hundred and sixteen hours. However, when the word 
"aryeh" "lion" appears in Eichah (3:10) it is missing the letter "heh", 
corresponding to the number five, perhaps reflecting the notion, that 
during the final five hours of Tisha Bav, after midday, the intensity of 
the mourning has already started to subside. 
This is surprising because the Gemara (Taanis 29a) tells us that 
historically the Beis Hamikdash only began to burn in earnest on the 
afternoon of the ninth of Av, after which it continued to burn 
throughout the tenth of Av. In recognition of that historical reality, Rav 
Yochanan claims that personally he would have instituted the tenth day 
of Av as the day of extreme mourning instead of the ninth of Av. If the 
destruction primarily took place in the afternoon on the ninth of Av, 
why do our practices of mourning subside in the afternoon, if anything 
they should become more severe? Rav Tzvi Meir Zilberberg suggests 
that upon witnessing the beginning of the burning of the Beis 
Hamikdash in the afternoon of Tisha Bav, Klal Yisrael was utterly 
shocked and transformed. At that point, they sincerely expressed 
remorse and began to repent. Therefore, our practices of mourning 
weaken and decrease in the afternoon of Tisha Bav, because after 
midday, Bnei Yisrael had already begun to do teshuvah! 
In fact, the Gemara (Yoma 54b) states that when the gentile marauders 
entered the Holy of Holies at the time of the destruction of the Beis 
Hamikdash the keurivm on top of the Aron were facing one another. 
The Shita Mekubetzes finds this difficult to reconcile with the 
statement of the Gemara (Bava Basra 99a) which resolves that the 
keruvim would only face each other when Bnei Yisrael enjoyed a 
harmonious relationship with Hashem, but when there was distance and 
discord between them, the keruvim would face apart from one another. 
Since the destruction of the Beis Hamikdash was precipitated by a 
religious rebellion and rampant lack of observance, why were the 
keruvim facing each other at the time of the churban? Rav Tzadok 
Hakohen asserts that the keruvim were facing one another because in 
the middle of the day on the ninth of Av, once the Beis Hamikdash had 
started to burn, Klal Yisrael had undertaken to do teshuvah and repent, 
thereby restoring and repairing their relationship with Hashem. 
However, if Klal Yisrael had accepted to do teshuvah in the afternoon 
of the ninth of Av, when they witnessed the Beis Hamikdash starting to 
burn, why were their efforts not effective in stemming the tide, and 
averting the remainder of the calamity? Rav Tzvi Meir continues that 
their repentance could not halt the developing churban, because it came 
too late. The churban had been triggered and set in motion, and the 
window of opportunity to do teshuvah in a fashion that would arouse 
injunctive relief, had already passed. Therefore, we should and must 
learn from the mistakes of our past, to capitalize on the precious and 

timely opportunity of the Nine Days and specifically the morning of 
Tisha Bav to do teshuvah with alacrity and purpose, and not allow this 
precious opportunity to slip through our fingers once again. If we do 
so, may Hashem grant our desperate plea "Restore us to You, Hashem, 
that we may be restored! Renew our days as of old" (Eichah 5:21). 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 

Rabbi Berel Wein 

Disaster And Rebirth 
The remarkable lesson of the Jewish commemoration of the destruction 
of our Temples many centuries ago is not only that this commemoration 
continues to pain us but that, ironically, it almost unexpectedly provides 
us with hope and fortitude for a brighter future. 
This fact is emphasized to us in the statement of the Talmud that the 
time of the Messiah began on the day that the Temples were destroyed. 
Most nations of the world do not commemorate the days of their defeat. 
It is days of conquest and victory that are usually celebrated. 
Those nations and empires that once conquered us and exiled us from 
our own land have long ago passed into the dustbin of history. The 
Babylonian empire and later the Greek and Roman empires are no 
longer around to commemorate their day of seeming triumph over us. 
They are remembered only by those who they conquered while the 
conquerors themselves have passed from the world scene. 
At first glance this would seem to be incredibly ironic. Nations attempt 
to forget and not to allow recall of times of disaster and defeat. But it is 
the Jewish people that have kept the memory of our enemies alive and 
fresh in our minds and hearts, and on our calendar over the ages. 
Remembering that we are bidden to erase the memory of Amalek from 
our midst has served to constantly remind us of its presence in the world 
and of the danger that it still poses to us and to civilization generally. 
Apparently, it is only by remembering our enemies that we are able to 
truly erase their legacy from our people and the world generally. 
One of the great rules of history is that there are no comebacks. 
However we also know that there are exceptions that exist to every rule. 
The exception to this rule was and is the survival and existence of the 
Jewish people. Commemorating the day of our defeats and disasters is 
again paradoxically the method of preserving our hopes and 
commitments to rebuild ourselves and our homeland. 
I remember that as a child growing up in my father's synagogue in 
Chicago that on the afternoon of the ninth of Av an appeal for funds to 
support the fledgling and struggling institutions then being created in 
the Land of Israel. As a child, I then thought that it was rather 
incongruous for this to take place on that day of mourning and sadness. 
Yet now I realize the genius of that custom, for it contains within it the 
secret of our survival and the understanding of the miraculous rebirth 
of the Jewish people over the past century. Matching all of the miracles 
that constitute the natural world of the planet that we inhabit is the 
miracle, unending and inexplicable, of the survival of the Jewish people 
over all of the millennia of our exile and in spite of disasters which have 
constantly befallen us. One has to be almost willfully blind and spiteful 
to be able to ignore this singular event in all of world history. 
The rabbis have taught us that the ninth day of Av is destined to be a 
holiday and a day of rejoicing. It will be a day of vindication and of 
confirmation of our history and destiny. As such, even when it still is a 
day of mourning and sadness it already contains the seeds of its future 
greatness and hope. 
Jews always viewed this day of sadness and near despair as being a day 
of renewal and a foundation for rebuilding our world, our land and our 
mission. No penitential prayers are recited on his day because of this 
nucleus of hope that the day contains within it. 
The rabbis taught us that those who mourn for Jerusalem witness its 
rebirth and restoration. The idea here is that those who truly mourn and 
care for the welfare of Jews immediately see the beginning of the 
restoration of Jerusalem and the Jewish people to greatness and 
prosperity. So, in a strange way, it is a day of mixed emotions and 
different vision – one of a difficult and troubled past and the other of a 
more glorious and meaningful future. 
The observance of the fast day may weaken us physically but it is meant 
to strengthen us emotionally and spiritually. The Shabbat immediately 
following the ninth of Av already brings us comfort and hope. Our 
generation, one that has seen wondrous events, surely will be privileged 
to gain hope and commitment from this day of disaster and destruction. 
Shabbat shalom, Berel Wein 



!{aaBtu!Nzsce!– trcdk trcd ihc                                                             31 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Dvarim –Chazon 
The Torah reading of this Shabbat and the attendant Haftorah from the book 
of Isaiah always precedes the week of the fast day of the ninth of Av. It is 
as though our teacher Moshe, a millennium before the destruction of the 
First Temple, already envisioned the disaster that would befall the Jewish 
people and the Land of Israel. 
This is also true regarding the words of the prophet Isaiah who, a century 
before the destruction of the Temple and the exile of Israel to Babylonia 
and Egypt, predicts and describes the sad event. It is not only the gift of 
prophecy that Moshe and Isaiah possessed that allowed them to so 
graphically portray what would happen in the distant future. It is their keen 
ability to see the problems that actually produced the sad result that we 
commemorate this coming week. 
Moshe despairs over the pettiness of their behavior, their constant carping 
and complaining, and of the burdens that they unnecessarily place upon 
their leaders and teachers. Isaiah complains regarding the moral and 
monetary corruption of their leaders and society, and of the acceptance by 
the people of such failings. There are no voices raised in objection to the 
obvious destruction being wrought on Jewish society. 
There is no feeling in the general society that somehow they were to be an 
exceptional people and a light unto the nations of the world. Without this 
societal feeling there apparently existed no reason for the Jewish kingdom 
and its holy Temple to survive and continue. Without the mission of the 
Torah and the feeling of Jewish exceptionalism, the purpose of the Jewish 
state and its Temple became irrelevant. 
It would first take decades and later ages of exile to somehow impress the 
Jewish people as to their true role in society and civilization. Even then vast 
numbers of Jews would remain unaware of their place in society and of 
their purpose for existence. They would view themselves as though nothing 
exceptional was to be demanded from them and they would measure their 
achievements by the yardstick that others established for them. 
So, it would take a world of millennia-long persecution, discrimination and 
anti-Semitism to drive home to the Jewish people that they are somehow 
exceptional, different and that their history, and their God Who guides it, 
places a unique and holy mission upon them and all of their generations. 
The anniversary of the destruction of the Temples serves to remind all of 
us of the cost of not realizing who we are and, just as importantly, why we 
are. This day of sadness serves also to be a day of contemplation and 
renewed dedication to the values and mission that the Torah and our 
tradition imposes upon us. It is not only a day of mourning but it is a day 
of self-renewal and commitment. That is why the rabbis saw it as a day of 
potential joy and a holiday. May it turn out to be that way even this very 
year. 
Shabbat shalom, Rabbi Berel Wein 
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Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Devarim: A Sublime Autobiography 
There is a biography. 
And then there is an autobiography. 
Our biography is the way others see us. Our autobiography is the way we 
see ourselves. 
Typically, there are sharp differences between the two. Others see us from 
their own perspectives. Some biographers can be boldly objective, 
confronting us with facts about ourselves which we did not see, and perhaps 
do not want to see. Other biographers have their own agendas and interpret 
our lives to fit their perceptions, frequently distorting the facts and the 
meaning of our lives in the process. 
Similarly, in the accounts of our lives that we ourselves write, there are two 
broad possibilities. We can disclose all of our lives’ details accurately, 
hiding nothing. Or our autobiographies can be gross distortions of our life 
stories, intentionally falsified or unconsciously mistaken. 
Whomever we think we are, we are well-advised to be aware of how others 
see us. This week in the synagogue, we read the Torah portion of Devarim 
and thus begin an entirely new book, the fifth of the five chumashim: the 

Book of Devarim, or Deuteronomy. The book we begin this Shabbat differs 
fundamentally from the preceding four, so much so that the rabbis call it 
Mishneh Torah, a “Second” Torah, a review of much that came before. 
For me, there has always been something else that distinguished Devarim 
and made it astoundingly different, not only from the other Books of 
Moses, but from every other book in the entire Bible. It is an 
autobiography! 
Whereas the other biblical books are invariably written in the third person, 
Deuteronomy is written, or more correctly spoken, by Moses in the first 
person. Moses speaks to us in his own voice. 
Repetitively, until this week, we have read, “And the Lord spoke to Moses 
saying…” This week, we will read again and again, “And the Lord spoke 
to me…” 
We will read not, “And the Lord commanded…”, but, “And I 
commanded…” The attentive reader of these texts cannot help but be 
astonished by this remarkable shift. 
This transition into the first person gives us the opportunity to relate to 
Moses directly, to hear his personal take on all that we have been reading 
about until this point. 
This week, we will hear Moses complain about the pressures of leadership 
in his own voice. We will overhear him exclaim, “How can I alone bear 
your bothersome, burdensome, and petty squabbles?” And we will 
eavesdrop upon him as he transcends his resentments and profusely blesses 
the people. 
And next week, again in his very own words, he will tell us of his 
enthusiasm for the Land of Israel, and of how desperately he petitions the 
Almighty to allow him entrance into the Land. And he will intimately 
disclose to us his disappointment when his prayers are rebuffed. 
As we proceed through the parade of self-disclosures of this book, we will 
learn more and more about Moses the person. He will not hide his faults 
from us, he will tell us his versions of events, and he will select the mitzvot 
which he deems important to introduce or to review. 
Devarim is the window into the mind and heart of Moshe Rabbeinu, Moses 
our teacher, the single most important personality in Jewish history. 
This week’s Torah portion contains the opening chapter of what may very 
well be the world’s oldest autobiography. Like every good autobiography 
should, it instructs the student, interests the reader, and inspires us all. 
It is instructive, for it teaches us how to be honest with ourselves. Moses is 
humble, but he knows who he is. His self-image does not change in 
response to the hostility of his detractors, nor does his head swell because 
of the flattery of those who adulate him. He never loses sight of his mission 
and task, no matter what is going on in his psyche. 
Reading it is a privilege because it is a rare example of a leader who allows 
us to peek into his inner life and who shares with us his doubts, fears, and 
hopes. 
But more than a privilege, Devarim is a challenge and an inspiration. We 
are challenged by the awareness that, in many ways, we are no different 
from Moses. We too have our frustrations, limitations, and unanswered 
prayers, and we too have the ability to cope, to overcome, and to graciously 
accept failure and disappointment. 
Finally, it is an inspiration to read of a leader who candidly and openly 
shares his innermost thoughts and emotions for all to know, and for all time. 
An inspiration surely for all who wish to learn, to strive, to hope, and to 
persevere. 
Have I convinced you that I was correct in the title I selected for this essay, 
“Devarim: A Sublime Autobiography?” 
 
Rabbi Pinchas Winston 

Perceptions 
Parashas Devarim is always Shabbos Chazon, the Shabbos before Tisha 
B’Av. To begin with, it has the word “Eichah” in it, an allusion to 
“Eichah,” or “Lamentations” that we read on Tisha B’Av. It is also a 
recounting of the sins of the Jewish people while wandering through 
the desert, and which led to their various different punishments. 
Of course, it was the sin of the spies, as the Talmud states, that led to 
the destruction of both temples on Tisha B’av, and a host of other 
national tragedies. It was THEIR “baseless crying,” God said, that has 
resulted in the many reasons WE’VE had to cry since then. 
Tisha B’Av is not an easy day for our generation. It is hard to relate to. 
We know why we observe it, at least intellectually. We don’t know why 
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we observe it, emotionally. The temples were destroyed long ago, and 
quite frankly, who today really misses them? 
It is amazing how long a person can cry over something they really 
want, but can’t have, or they lost and can’t get back. It is remarkable 
what they will say to try and recover it, sometimes over and over again. 
Boredom is not even an issue. 
The kinos which we say on Tisha B’Av, on the other hand, are another 
story. Aside from the fact that they are written in a way we no longer 
speak, or write, they are about history to which we no longer relate. 
Who today even went through the Holocaust? They are someone else’s 
words written in a poetic manner to inspire us to feel something we 
have difficulty feeling, especially on an empty stomach. 
For the last couple of months I have been working on a project called, 
“The God Experience.” A hashgochahdik experience on a Motzei 
Shabbos compelled me to write a Perceptions on the topic, and that, 
over the weeks that followed, evolved into a book. When I published 
the book, I thought I was done. 
I was wrong. Even as I wrote the last chapter it felt as if I was not 
finished. Having a God Experience is what life is all about. It is an 
ongoing thing that one should try to improve with each passing day. 
The potential for one is everywhere and at all times. There had to be 
more to say about it, and there was. It is resulted in “The God 
Experience, Part 2.” 
Even as I uploaded the file to Amazon to print, I already felt stirrings 
to publish a Part 3, and maybe a Part 4, etc. It’s not that I already know 
what to write about. It’s more like something inside me says, “The God 
Experience is not something finite you can put between two covers and 
then walk away. God is infinite, and any experience of Him should be 
infinite as well.” 
But it’s not for so many people. Even if they even have a God 
Experience it is limited to a couple of moments, maybe a day or so, like 
Rosh Hashanah and Yom Kippur. Beyond that, it’s as if God moved 
on, so why don’t they as well? 
I once dovened in a minyan in which many people did not spend all that 
much time in their Shemonah Esrai. Fine. Who says you have to? If 
you are optimally connecting to God through a shorter Shemonah Esrai, 
why extend it unnecessarily. 
What I found fascinating though was how a couple of people who all 
year round, including on Yom Kippur, dovened an average Shemonah 
Esrai, Motzei Yom Kippur all of a sudden took their time. While other 
dovened “normally,” these few people stayed well past the end of the 
minyan and extended their fast in prayer. 
I get it. It is the first prayer after a serious day of repenting and atoning, 
and they want to show God their sincerity. Perhaps they want to show 
themselves as well. They had come closer to God that day, and they 
want to show that parting from God is such sweet sorrow, as it should 
be. 
Then what about the rest of the year? A person may walk away and say, 
“Well, that was great and I hope God enjoyed it as well. But as for the 
rest of the year, it’s just not my way . . .” God may, on the other hand, 
say, “Wait a second. You just showed Me AND you how you can pray! 
What about the rest of the year?!” 
Yeah, what about the rest of the year? That’s just the point. That day 
was Yom Kippur. That prayer was on Motzei Yom Kippur. The rest of 
the year is, well, just that: the rest of the year. It’s different, much less 
. . . 
Important? 
Not at all. 
Inspiring? 
More like it. 
It must have been what it was like when a person visited the Temple, 
at least the first one. A person didn’t just KNOW that God was real. 
They FELT that God was real. The experience lifted and carried a 
person the entire time. Focusing on spirituality was the easiest thing in 
the world. 
Then a person had to go home again. He could live a hundred miles 
away from Jerusalem, and it could be some time before they had a 
chance to return. Praying in his minyan back home was certainly 
nothing like praying at the Temple, or even close to it. 
Even today, thousands of years after the destruction, praying at the 
Kosel is a different experience. Just knowing what once occurred on 

top of the Temple Mount is VERY inspiring. I find the Kosel to be one 
of the most distracting places to pray, even more than an airport, yet I 
have my best dovenings there. All I have to do is recall that Avraham 
bound Yitzchak just above me, and I am easily snapped into the proper 
intention. 
I have come to realize that the Temple is only gone physically. Only? 
Isn’t that everything? It is a tremendous amount, but no, it is not 
EVERYTHING. Granted, it was a whole different world and God 
Experience when the Temple existed. You didn’t have to do very much 
to relate to God. You just had to plug into the God Experience that 
already existed. It was SO much easier. 
Tisha B’Av does not only mourn the loss of the Temple. It also reminds 
us that we have to do the work to recreate it, first spiritually, and then 
physically. We have to put God back into reality. We have to create an 
emotional connection as well as a physical one. This will recreate the 
reality of a Bais HaMikdosh, and be the merit to finally receive the 
physical one as well. 
It should be so now, so that this Tisha B’Av will be turned into a day 
of rejoicing instead of one of mourning. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 585 
Tisha B'av (Devarim) (דברים) תשעה באב) 
This Dvar Torah is dedicated as a zechus for the hatzlacha of Avraham 
Moshe ben Baila in his avodas hakodesh! 
The Torah relates that when Bnei Yisrael made the golden calf, Aharon 
observed the proceedings and built an altar in front of the deity. How can 
we understand Aharon's seemingly iniquitous behavior? The Gemara 
(Sanhedrin 7a) explains the rationale behind his actions. Aharon witnessed 
that Bnei Yisrael murdered Chur when he disapproved of their plan, and he 
was afraid that should he show opposition Bnei Yisrael might kill him as 
well. 
Chazal tell us that he was not afraid of his own death; he was afraid of what 
would happen to Bnei Yisrael as a result. If they would worship the golden 
calf, they would still have the ability to do teshuva. However, if they would 
"kill a Kohein and prophet in the house of Hashem" (Eicha 2:20) they 
would be left without the possibility to repent their ways. Rashi explains 
by pointing out that when the first Bais Hamikdosh stood, Bnei Yisrael 
killed Zecharya, who was a Kohein and Navi, in the house of Hashem, and 
it was this sin which precipitated the destruction of the Bais Hamikdosh. 
Why is murdering a Kohein and Navi more catastrophic than idol worship 
- to the point that committing such a sin leaves one without an option for 
teshuva? The Maharsha (ibid.) explains that the Torah was given to Bnei 
Yisrael with the explicit intention that they listen to the Kohanim (i.e. Torah 
scholars) and prophets. The Torah even gives the death penalty to one who 
rules against the opinion of the generation's greatest Torah scholars (zakan 
mamrei) or disregards the words of a prophet. When the foundation of the 
entire Torah is undermined there is no possibility for teshuva. 
Rav Wolbe elaborates on the above idea. The essence of Klal Yisrael is 
their willingness to listen to their leaders. The scholars and prophets explain 
Hashem's word and rebuke Bnei Yisrael when they fail to fulfill their 
obligations. If Klal Yisrael kills their mentor, they have, to a certain extent, 
renounced their status as "Klal Yisrael." Accordingly, there is no possibility 
for them to do teshuva, because teshuva was not given as a means of 
allowing "another" nation to attain the status of Klal Yisrael. 
While disregarding the words of our leaders cannot be compared to actually 
killing a Torah scholar which caused the destruction of the Bais 
Hamikdosh, there is still a common denominator between them. They 
undermine the Torah's foundation. Thus, the mourning on Tisha B'Av 
should also include a reckoning of how we relate to the words of our Torah 
scholars. If extreme disregard for Torah scholars caused the destruction of 
the Bais Hamikdosh, it follows that rectifying this wrongdoing will be the 
impetus for its rebuilding. 
May we be zoche to greet Moshiach Tzidkeinu and see the rebuilding of 
the Bais Hamikdosh speedily in our days! 
Bais Hamussar Schedule Sunday: 7:00 PM - 8:00 PM Eitzos and Hadracha by prominent, experienced Mashgichim There is no need to schedule an appointment. 972-
2-500-1686 Monday: 10:30 PM - [Hebrew] Rabbi Shlomo Arielli Shlit"a 11:15 PM - [English] Rabbi Dovid Nussbaum Shlit"a Wednesday: 7:45 PM - [Hebrew] Rabbi 
Yosef Jacobs Shlit"a Thursday: 10:30 [Hebrew] Harav Ben Tzion Kook Shlit"a 11:15 [English] Rabbi Eliezer Wolbe Shlit"a Mussar Seder every day at 7:20pm. The 
Bais Hamussar is accessible to anyone interested in a quiet, secluded place to study Mussar during all hours of the day or night (except during the regular Vaadim). The 
Vaadim can be heard live or at any time via Kol Halashon - 972-3-617-1053 Bais Hamussar, Rechov Ohalei Yosef 17, Yerushalayim Rabbi Shlomo Wolbe z"l Rabbi 
Wolbe This Dvar Torah was written l'iluy nishmas the Mashgiach z"l Take part in the Sefer Torah Liluy Nishmas the Mashgiach z"l Sefer Torah details To partake press 
here: https://secure.cardknox.com/BaisHamussar For a Z'chus for you, your Mishpacha and loved ones! Please Be Our Partner Please join us in spreading the teachings 
of the Mashgiach z"l to thousands across the globe and sponsor a weekly Dvar Torah for $150 as an honor, memory or in zechus of someone. For just $360 you can 
sponsor a week of shiurim at the Bais Hamussar including that week's Dvar Torah. To donate press here: https://secure.cardknox.com/BaisHamussar Do you think these 
Divrei Torah can make a difference in the life of your friend, neighbor or family member? Please add them to the mailing list. Forward this issue to a Friend Join Our 
Mailing List Vaad Chizuk L'bnei Hayeshivos Are you a Yeshiva Bochur learning in Eretz Yisroel, or a parent of one? We're here for you! Professional, Caring, and 
Confidential assistance. call: U.S. 732.444.7474 Israel 02.537.1005 9-11pm (Israel time) or email: vaadchizuk@gmail.com Vaad Chizuk, founded by the Mashgiach z"l, 
is a project of the Bais Hamussar. Bais Hamussar, 1845 52nd St. #9, Brooklyn, NY 11204  
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Jewish History Crash Course 
Crash Course in Jewish History Part 54 - Reform Movement 
by Rabbi Ken Spiro 
As we saw in the last installment, the Enlightenment gave Jews new rights 
-- human rights and citizenship rights -- which they never had before. The 
new broad-mindedness went so far that Jews were even accepted into 
society as long as they were not "too Jewish" -- as long as they didn't dress 
too differently, behave too differently, eat a different diet, or insist on 
wearing their "old-fashioned" religion on their sleeve. 
The reaction to this from some Jews was a staunch refusal to cooperate and 
get with the plan -- in any way, shape or form -- which is why you see 
Chassidim to this day wearing the garb common to 18th century Eastern 
Europe. 
But there was also the opposite reaction from others. These Jews went 
along with the spirit of liberation and modernity and dropped the things that 
had made them different from other people -- such as keeping kosher, 
keeping Shabbat, etc. 
Of course, as soon as Jews drop their religion, they begin to assimilate. And 
this is what happened in huge numbers. Just how many we don't know. 
What we do know is that an estimated quarter of a million Jews converted 
to Christianity during this time and that countless others assimilated into 
the European culture. 
Interestingly, the assimilation rate was higher where there were fewer Jews. 
In Eastern Europe, where the Jewish population was almost 5 million, 
90,000 (or not quite 2%) converted to Christianity in order to have an easier 
life and mingle with mainstream society. But in Western Europe where 
there were fewer Jews, the proportions were much higher. The majority of 
the Jews of France assimilated, as did the majority of the Jews of Italy and 
Germany. 
Why? Because in Western Europe, the non-Jews were much nicer to Jews 
and the attraction to join the mainstream was much greater. 
Some Jewish converts to Christianity were very famous. In Part 53, we 
already mentioned Benjamin Disraeli, the British Prime Minister who 
became the great architect of Victorian imperialism. But we must also 
mention Karl Marx, the father of Communism. 
Marx was converted by his father at age six; the father himself had 
converted a few years earlier in order to be able to practice law. Marx, who 
eventually became an atheist, is the author of The Communist Manifesto 
and Das Kapital, ironically called the "Bible of the Worker." He is also 
famous for calling religion "the opiate of the masses." 
A terrible example of a self-hating Jew, Marx blamed all the world 
problems on the Jews in his rage-filled A World Without Jews. Virulent 
hatred of Judaism and other Jews was not uncommon to such converts. It 
infected, among others, Heinrich Heine, one of the greatest figures in 19th 
century German literature. 
Heine converted, as did so many, for pragmatic reasons, explaining his 
conversion: "From the nature of my thinking you can determine that 
baptism is a matter of indifference to me and I do not regard it as important 
even symbolically. My becoming a Christian is the ticket of admission to 
European culture." He was as cynical about Judaism, declaring it one of the 
world's three greatest evils (along with poverty and pain.) 
German Reform 
Perhaps the most unusual reaction to the changes of this time period came 
from a group of German Jews who formed what came to be known as the 
"Reform Movement." 
The German Jews who began the Reform Movement in the early 1800s 
wanted to stay Jewish, but at the same time wanted to take advantage of the 
newly-won rights and freedoms, which were available only if one became 
a full-fledged member of European society. Traditional Jewish lifestyle and 
national identity were barriers to this aculturation. So these German Jews 
set about dropping some key aspects of traditional Judaism. The most 
dramatic of these was the belief that the Torah was given to Jews by 
HaShem at Mount Sinai. 
For 3,000 years Jews never questioned that the Torah came from HaShem. 
The various sects that developed -- such as the Sadducees and the Karaites 
-- questioned the oral tradition or rabbinic law, but never the Divine origin 
of the Torah. This was an earth-shattering precedent. 
The first break in the dam came from Moses Mendelssohn (1724-1804), a 
brilliant thinker who was known as the "hunchback philosopher." He 
advocated the "rational" approach to religion, as he wrote in his Judaism as 
Revealed Legislation: 
"Religious doctrines and propositions ... are not forced upon the faith of a 
nation under the threat of eternal or temporal punishment but in accordance 

with the nature and evidence of eternal truths recommended to rational 
acknowledgment. The Supreme Being has revealed them to all rational 
creatures." 
In effect, Mendelssohn was following the pattern of the thinkers of the 
Enlightenment, the "Age of Reason." Religion should be rational. If the law 
of HaShem seems irrational, then man must follow reason. 
By opening up Judaism to this kind of rational skepticism, Mendelssohn 
opened the door through which others rushed in. 
This is not to suggest that before him Judaism was closed to skepticism. 
Indeed, being skeptical was always a big part of Judaism, but that 
skepticism was grounded in certain beliefs and assumptions, which in the 
Reform Movement came tumbling down. 
The first Reform service was conducted by Israel Jacobson in his school 
chapel in Seesen, Germany in 1810, and it was adopted by the first Reform 
synagogue which opened in Hamburg in 1818. 
The Reform service had a choir, robes, and an organ; it was conducted in 
German with German songs and German prayers in a deliberate attempt to 
emphasize nationalistic loyalty and identity. 
Jewishly, however, this was quite a departure. Up until then, Jews prayed 
in Hebrew, reciting the prayers composed by the Men of the Great 
Assembly and by the Sanhedrin some two thousand years earlier. Jews 
never played musical instruments during Shabbat services, and certainly 
not an organ which was an instrument common to Christian churches, as 
was the choir and the robes. 
Not long after, the Reform Movement switched Shabbat from Jewish 
Saturday to Christian Sunday, and came to call its synagogues "temples" to 
underscore the point that Reform Jews no longer looked to the rebuilding 
of "The Temple" in Jerusalem. 
In fact, Reform leader Samuel Holdheim (1806-1860), who became the 
head of the Reform congregation in Berlin, argued against the mention of 
Jerusalem, Zion, or the land of Israel during services. He opposed 
circumcision, wearing of skull caps or prayer shawls, or the blowing of the 
shofar -- in short just about anything traditionally Jewish. 
Another Reform leader Abraham Geiger (1810-1874), who led reform 
groups in Breslau, Frankfurt and Berlin, called circumcision "a barbaric act 
of blood-letting rite" and advocated against "the automatic assumption of 
solidarity with Jews everywhere." 
These were big breaks with tradition. Ever since Avraham, circumcision 
was the way Jews marked their covenant with HaShem. And Jews helping 
each other in times of trouble -- one for all and all for one -- was seen as an 
integral part of Jewish nature as defined by HaShem (see Part 14). 
Reformers of Germany declared that they were not members of the nation 
of Israel but "Germans of the Mosaic persuasion." 
The philosophy of the German Reform Movement evolved further at 
conferences held in Brunswick in 1844 and in Frankfurt in 1845. Here are 
excerpts that show how much the Jews of Germany wanted to show their 
allegiance to their country of residence, which meant disavowing any 
allegiance the Land of Israel or the Hebrew language: 
• "For Judaism the principle of human dignity is cosmopolitan but I would 
like to put proper emphasis on the love for a particular people among whom 
we live and its individual members. As men we love all mankind but as 
Germans we love the Germans as children of the fatherland. We are and 
ought to be patriots, not merely cosmopolitan." 
• "The hope for national restoration [to Israel] contradicts our feelings for 
the fatherland [Germany]." 
• "The wish to return to Palestine in order to create their political empire 
is superfluous." 
• "By considering Hebrew as being of central importance to Judaism, 
moreover, one would define it as a national religion. Because a separate 
language is a characteristic element of a separate nation. But no member of 
this conference, the speaker concluded, would wish to link Judaism to a 
particular nation." 
(For more on this subject, see History of the Jews by Paul Johnson, pp. 333-
335, and Triumph of Survival by Berel Wein pp. 52-53, and The Jew in the 
Modern World ed. by Paul Medes-Flohr and Jehuda Reinharz pp. 161-177.) 
The Orthodox 
Along the way, the members of Reform Movement coined a new term to 
describe those who stuck to traditional Judaism -- they called them the 
"Orthodox." 
In places where the Reform Movement succeeded in attracting the majority 
of Jews, it did its best to force its agenda on the minority. In Frankfurt, for 
example, the mikvah (the ritual pool) was closed, kosher slaughter was 
banned, the teaching of Torah was forbidden. The Orthodox Jews were 
basically run out of town. 
Why? 
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The German Reformers were afraid that while they might be able to 
assimilate into the larger German culture, as long as there continued to exist 
a group of Jews who chose to act as Jews and openly identify as such -- that 
is, Jews who irked the Germans -- then the Germans would lump everyone 
together and continue to be hostile toward them as well. 
But of course the Jews who would not go along with the Reform Movement 
weren't about to take all this sitting down. 
The leader of the Orthodox counter-attack against the Reform Movement 
was a rabbi by the name of Samson Raphael Hirsch (1808 to 1888). Born 
in Hamburg and educated at the University of Bonn, he was the chief rabbi 
of Moravia, a community of 50,000 Jews. 
In 1851 he moved to Frankfurt (where there were only 100 Orthodox 
families left) to wage the philosophical war against the Reform bans there. 
As part of his fight he succeeded in setting up his own Orthodox institution 
in Frankfurt which is called the Kahal Adas Yeshurin, and he created his 
own religious school system. 
His aim was to show those Jews who wanted to be modern that it was 
possible -- all within the context of traditional Judaism. There is no need to 
drop Torah in order to get along in an evolving world as the Torah makes 
provisions for all that. This is what he wrote in 1854 in an article entitled, 
"Religion Allied to Progress" (see Collected Writings of Samson Raphael 
Hirsh): 
"Now what is it that we want? Are the only alternatives either to abandon 
religion or to renounce all progress? We declare before heaven and earth 
that if our religion demanded that we should renounce what is called 
civilization and progress we would obey unquestioningly, because our 
religion is for us the word of HaShem before which every other 
consideration has to give way. There is, however, no such dilemma. 
Judaism never remained aloof from true civilization and progress. In almost 
every area its adherents were fully abreast of contemporary learning and 
very often excelled their contemporaries. An excellent thing is the study of 
Torah combined with the ways of the world." 
What Rabbi Hirsch emphasized was that the normal Jewish way to be is to 
be fully in the world but also to be fully immersed in Torah. It is not a 
question of "either Torah or the World" - it's a question of priorities. He 
made it very clear that the first priority is Torah. In contrast to 
Mendelssohn, he said that even if you didn't understand some part of the 
Torah, you had to follow it anyway because it is the word of HaShem. 
(For more on this subject see Rabbi Samson Raphael Hirsch: Architect of 
Torah Judaism for the Modern World by Eliyahu Meir Klugman.) 
Despite the efforts of Rabbi Samson Raphael Hirsch and others, the Reform 
Movement spread, not just inside Germany but to other countries as well, 
though each group of Reformers had its own take on it. For example, the 
Reform Jews of England in the West London Synagogue adopted a quasi-
Karaite position. They stuck to the Torah as the word of HaShem, but 
rejected the teachings of the Talmud. 
In America, the Reform Movement also took on its special character after 
it was transplanted there from Germany by several hundred thousand 
German immigrants in the mid-19th century. We will take a look at it when 
we take up the Jewish life in America. 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
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48 Ways to Wisdom 
Way #38 Responsible Decisions 
Some people think that decisions are things you make every once in a while, 
when a major issue comes up. But really all of life is made up of decisions. 
Every conscious moment is another decision. From the moment we wake 
up, we start to figure out: What will I eat for breakfast? How will I greet 
my boss today? Even if we yawn, turn over and go back to sleep - that's 
also a decision. 
The cumulative impact of decisions, even though each is individually 
small, is what determines the overall quality of life. Aino sam'eyach 
behora'ah idiomatically means "don't take decisions lightly." 
Of course, different decisions have different impacts. If you don't visit 
Disneyland, you miss out on Mickey Mouse. But if you don't acquire 
wisdom for a successful marriage, it can have tragic consequences. 
For living, be serious. Ask yourself: What am I going to do today? This 
week? This year? What am I doing with my life? What are the possibilities? 
What can a human being achieve? 
Living Is Decision-Making 
Consider the consequences of not knowing what life is about. 

Many people make life-and-death decisions without thinking. If making a 
decision is uncomfortable, we often choose to brush the whole issue off and 
put it out of our mind. Someone may trust a doctor because they're afraid 
of offending him. Or we may decide based on frivolous grounds and 
without thinking through the consequences. Be afraid of falling into this 
trap. 
Anyone who says there are no answers to serious philosophical questions 
has probably not asked the right questions to the right people. Realize there 
are consequences to not investigating these issues. 
We have to research these questions and not give flippant answers: 
• How should I honor my parents? 
• How will I maintain honesty in business? 
• How will I care for humanity? 
• Does HaShem exist? 
• Do I have free will? 
• Is there an afterlife? 
Take time to introspect. Clarify your important decisions. On what basis 
did you arrive at these conclusions? You may be surprised at how carelessly 
you've made some decisions that have a dramatic impact on your life. 
Take Decisions Seriously 
Figuring out what to do with your life is no less serious than the question 
of whether or not to have open-heart surgery. Would you decide on surgery 
by flipping a coin? Of course not. So stop making important decisions 
casually and expressing opinions on subjects you haven't thought through! 
Make decisions with a sense of responsibility. When tackling any issue, 
hear the whole thing through. Research it thoroughly. Get all the facts. 
Take proper precautions in decision making. Consider your options and the 
consequences. Should I buy that house? Marry that person? Because if you 
make decisions without proper precautions, you're bound to make costly 
mistakes in life. 
Part of the problem is that many of our decisions do not have immediate 
consequences, or they have consequences that we don't always perceive. 
When making a major decision, check that you've judged the long-term 
consequences no less than the short-term ones. Speak out the potential 
consequences of your decision with other people, who may be aware of 
factors you've never considered. 
Similarly, when helping others, be aware of the fine line between teaching 
someone, and making decisions for them. If someone asks for advice, don't 
be so quick to dictate directives, unless you're sure what you're talking 
about. Imposing your opinion is not real - it won't stick, and eventually the 
other person will grow to resent it. 
Phony Decision Making 
There is a favorite American pastime called "Monday morning 
quarterback." This is the hindsight in which football fans engage, second-
guessing how the coach or the quarterback should have used better strategy. 
Everyone has a brilliant opinion ... about other people's decisions! 
But "Monday morning quarterbacking" is hardly confined to football. We 
like to "play" decision-making in areas like: "If I was president of the 
United States," or "If I was the C.E.O.," or "If I was HaShem." Be careful. 
Judging other people's errors gives us a false sense of our own wisdom. But 
there's a good chance we'd have made the same mistakes. 
Learn To Say, "I Don't Know" 
Modern society equates knowledge with importance. Therefore we 
sometimes fall into the trap of pretending to know - because we're too 
embarrassed to admit we don't know. 
In discussions with other people, train yourself to say "I don't know." Even 
when you're sure, say "It seems to me." Otherwise, once you've committed 
yourself to a point of view, you may be too embarrassed to back out, and 
then you are stuck defending a position you no longer believe in. 
In truth, saying "I don't know" is no reason to be embarrassed. Being honest 
about your limitations helps clarify the gaps in your knowledge. Plus you 
don't mislead others. And they'll actually come to respect you more because 
of your honesty. 
Few people will admit they don't know how to be happy, or what the 
purpose of life is. Ask someone to define what a good person is, and it's 
unlikely he'll admit that he never thought about it. 
Similarly, it's hard to admit if we've never considered whether there is a G-
d, and whether He spoke at Mount Sinai. Or to admit that when it comes to 
free will, we've been using it and we don't know what it's all about. 
Be flexible in your decision-making. Be open to someone bringing in 
another piece of evidence, and be willing to change based on new 
information. 
Human beings make mistakes. The biggest mistake is to decide that you're 
not going to change your mind. If you make a mistake and are too 
embarrassed to correct it, then you're making a second mistake. 
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Don't make any decision you're not qualified to make. Go to others who 
know more. Respect their advice. Don't play games with your life. 
Why Is "Responsible Decisions" An Ingredient In Wisdom? 
• Living means growing. If you don't make decisions, you won't 
grow. 
• The most important decision to make is: "What am I living for?" 
• Making decisions will make your life real. 
• The more informed you are, the better your decisions will be. 
• Evaluate fairly, not based on prejudices. Be a judge, not a lawyer. 

• Whenever confronted by a decision, relax. Don't feel pressured 
into deciding at that moment. It's okay to take the time to work out an 
answer. 
• To live rationally and meaningfully, be willing to admit when 
you don't know. 
• Only you determine your life path. Anytime you want to change, 
it's up to you. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Masai 5777- Head Heels 
In a Chumash, after each at the conclusion of each parsha, one finds a one-
line notation where we are told how many pesukim (verses) are in the 
parsha, and a siman- way of remembering that number. Usually the siman 
will be a Hebrew word (or two) with the same numerical value as that 
number. In addition, the word(s) chosen invariably have some type of 
connection with the parsha. 
At the end of Masai the notation says the following:"קל"ב פסוקים מחלה חולה"- 
“132 verses, (And the siman with which to remember this, is that 132 is the 
total numerical value of the Hebrew words) Machla Chola”. Now, we can 
well understand the usage of the word Machla as a siman for parshas Masai. 
For Machla was one of the names of the five daughters of Tzelafchad 
mentioned near the end of the parsha, who were granted their deceased 
father’s ancestral land in Eretz Yisrael, and were advised by Hashem whom 
they should marry. But what’s with the word “Chola”? Yes, Machla by 
itself is 49 shy of 132, so the siman must add an additional word. But Chola? 
“Chola” means sick, and “Machla Chola” means “Sick Machla” What does 
this mean that she was sick? And why not use a more innocuous word (like 
 ?(וגם
Perhaps we can suggest that the author of this siman is teaching us a 
beautiful thought. Tzelaphchad named his daughter Machla! What was he 
thinking? Machla itself means sickness, what type of name is that to give to 
a little ‘un? The obvious answer would be that מחלה does not come from the 
root חֹוָלה-sick, but rather from ָמחּול - forgiven (prophesying that 
Tzelaphchad would be forgiven for his sin of Chillul Shabbos due to his 
pure motives), or ְמחֹול- dancing (perhaps to commemorate the מחולות 
performed by the womenfolk upon experiencing the miracles at Yam Suf - 
see Shmos, 15:20). This would make מחלה an uplifting name. Anything but 
sickness. Says the siman, no siree Bob. Tzelapchad in fact named his 
daughter Machla with the root חולה -sick, with the intent it should mean 
sickness. Let’s explain. 
Chazal tell us that the daughters of Tzelapchad, including Machla, loved 
Eretz Yisrael (see Rashi to Bamidbar, 27:1). As Jews we, too, love Eretz 
Yisrael. Whether a Jew lives there or not, whether religious or not, we love 
that country. Some fight to protect it. Some never leave it. Some kiss its 
ground when visiting, some never spit onto its ground. Some pay for trees 
to be planted in its forests. What type of level of love did Machla [and her 
sisters] have? Says the siman “Machla-Chola”. She was of the highest level. 
She was sick over her love of Eretz Yisrael. As Shlomo says, “Ki Cholas 
Ahava ani” - “I (Bnai Yisrael) am sick with love [of G-d] (Shir Hashirim, 
2:4). And that was the intent of Tzelaphchad. To bless his daughters that 
they should be besotted, infatuated and sick with love for a tiny part of a 
slither of land off the east Coast of the Mediterranean. 
As we prepare to enter the Nine days of Mourning we should emulate those 
young ladies, by increasing our love and shedding a tear or two over what 
we once had. 
And what we shall have again. 
My heart is in the east, and I am at the end of the west. 
How can I find taste in food? How can it be sweet to me? 
How shall I keep my vows and my bonds, while yet 
Tziyon lies in the ropes of Edom, and I in Arab chains? 
A light thing would it seem to me to leave all the good things of Spain— 
precious in mine eyes to behold the earth of the desolate Sanctuary. 
Rav Yehuda Halevi 11th cent. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, NY ravgreenbergkmt@gmail.com Be sure to catch my weekly 
Chumash Shiur on Torahanytime.com 
 

Rabbi Yaacov Haber 

TorahLab 
The Journey Is Coming To An End 
I’m feeling okay about the nine days this year. Even Tisha B’Av! That may 
sound radical, so let’s explain why. 
The Talmud (Yoma 5) describes a scene toward the desecration and 
destruction of the Beis HaMikdash by the Babylonians. According to the 
Medrash in Eicha, a few years before the destruction of Yerushalayim by 
the Babylonians, our unfriendly neighbors, Moab, (located in today’s 
Jordan) broke into the Holy of Holies and found the Cherubim embracing 
each other. They then took out the Holy Ark and paraded it through the 
streets showing, what they thought, a repugnantly sensual artifact which 
was at the root of Judaism. They were eager to discredit the holiness of the 
Jewish people. The Aron was apparently recaptured by King Yoshiahu and 
hidden from the Babylonians, and remains hidden until this day. 
We know that the position of the Cherubim in respect to each other was a 
Heavenly indicator of the spiritual status of the Jewish people. If we were 
doing G-d’s will, the Cherubim would face each other, if not, they faced in 
opposite directions. So what is the meaning of finding them in an embrace 
when the Beis Hamikdash was on the brink of destruction, when we were 
obviously not doing the will of G-d? 
The four exiles of Jewish history - Bavel, Madai, Yavan and Edom are 
hinted to right at the beginning of the Torah, in the second pasuk of 
Bereishis. These exiles are also hinted to in the first four words of the Parsha 
that speaks of exile, Masei (מסעי), where the first letters of the opening 
words are an acronym for Edom, Madai, Babel and Yavan. In other words, 
the journey through the desert from Egypt to Israel, with all its 42 stops, is 
also referring to the much larger picture of the story of Jewish history. 
Indeed, from the beginning of the Torah we see that this is the story of the 
World and the entire Creation. 
The exiles, pain, and struggles that the Jewish People incurred throughout 
history were not just a punishment, they were a process. When you view 
something as a process, every point within that process takes on a different 
significance. One cannot see this significance if looking at that very same 
struggle in isolation. Something may look bad or destructive if viewed 
narrowly, yet prove to be a vital step towards a positive outcome in the end, 
when one looks at a whole panorama of events in history. 
The Vilna Gaon comments that in fact all 42 stations of Parashas Masei are 
present in everyone’s individual life. We all have our struggles. One needs 
to take a step back and view the whole of our life as a journey with a 
destination. Only at the end of the journey can one look back and understand 
the significance of each event, of each part of the timeline. 
The Piacezner Rebbe once commented that when he looks back, he has a 
greater appreciation of the things in his life that didn’t work out than for 
those parts of life that did! 
As far as the process goes, today we are standing on the threshold. We look 
back and see a history full of pain and destruction; of pogroms, expulsions, 
and libels. So many good people didn’t survive the torture of Galut. But 
today we have, (and live) in Eretz Yisrael. We have made it to the brink of 
the final stage of the whole of the history; the history referred to right at the 
beginning of the Torah and again in the Parasha of Masei. G-d has brought 
us through the travails of those thousands of years of history back to Eretz 
Yisrael. We made it! We are approaching the finish line. Now, we can 
anticipate the coming final stage of our history. 
So what of the embracing Cherubim? 
Before a man leaves on a long journey away from home he is required to 
show intimate affection to his wife. This affection accompanies the couple 
through their state of separation and keeps them until they can be together 
again. The Cherubim reflected exactly that - G-d hugged us goodbye. Good 
luck on our long and arduous journey. As we headed off into the longest 
and deepest exile, the Cherubim embraced! I’m so waiting for that embrace 
which says, “Welcome back - welcome home!” 
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IMPORTANCE OF ....  
The Sifri states that the first Posuk in Devarim lists all the places 
where Bnei Yisroel did things to anger Hashem. The Aveiros 
themselves are implied but not stated, ktrah ka isucf hbpn. The 
Meforshim ask, why do we find later that Moshe was explicit in 
scolding the Bnei Yisroel, calling them names (ohrnn etc..) and 
referring specifically to their iniquities, without apparent concern 
for their sucf ? The Posuk states further: vru,v ,t rtc van khtuv 
- Moshe began translating the Torah into 70 languages, 
presumably for the benefit of the Goyim. Why educate the Goyim 
in all the Aveiros of Bnei Yisroel ? The Mishna (Avodah Zara 
21a) states that one may never rent a bathhouse to a Goy because 
the Goy will permit its use on Shabbos, and it will still be referred 
to as the Jew’s bathhouse, operating on Shabbos. However, the 
Gemara (Moed Katan 12a) states that a bathhouse may be rented 
to a Goy over Shabbos or Yom Tov provided it is outside the 
T’chum. Since Jews will presumably not go outside the T’chum 
on Shabbos, they won’t see it in operation. (Over Chol HaMoed, 
it may not be rented even outside the T’chum). Why are we not 
concerned here with the fear that a Goy may refer to it as the 
Jew’s ? The Divrei Yoel answers that where a Goy sees a Jew 
being Mechalel Shabbos, the Chilul HaShem is not so great 
because the Goy is aware that in every religion, there are those 
individuals who choose not to observe. However, when Chilul 
Shabbos takes place k”jr in front of other Jews and no one 
complains, then the Chilul HaShem is much greater. For this 
reason, we are not as concerned with a bathhouse outside the 
T’chum, since there are no Jews to see its use. Therefore, to avoid 
a Chilul HaShem, it was imperative for Moshe to chastise Bnei 
Yisroel, but it was sufficient for him to do so with a Remez. Later, 
Moshe spelled out the Aveiros explicitly, but it was at Hashem’s 
instruction, as the Posuk says: ovhkt u,ut ‘s vum rat kff.  

QUESTION OF THE WEEK:  
Which two berachos will a man be able to say only if he is a 
Shliach Tzibur ?  

ANSWER TO LAST WEEK:  
(Should one lend money to someone he’ll have to chase for payment ?)   
The Shulchan Aruch (n”uj 97:4) states that if a lender senses that 
a borrower squanders his money, and that he will have to chase 
after the borrower to have the loan repaid, he should not lend the 
money, so as to avoid the constant utk of vaubf uk ’hv, tk. Daas 
Zekainim states that this is why the Posuk says vuk, ;xf ot. 

DIN'S CORNER:  
The Seudah HaMafsekes should be eaten after Mincha on Erev 
Tisha B’Av, and should consist of water, bread (the Aruch 
HaShulchan would use a bagel which is an Aveil’s bread) and a 
cold, hard egg, both dipped in ash. One should sit on the ground 
or a low stool, but need not remove one’s shoes. One should state: 
“This is the Seudah of Tisha B’Av. (MB 552:15-18)    

DID YOU KNOW THAT ....   
The Shulchan Aruch (j”ut 566:6) states that on a rucm ,hbg, 
(public fast day), one who is not fasting should not be called up 
for an Aliyah. If a non-faster was inadvertently called up, the 
Bach says he should be allowed to say the brocho while the Taz 
argues, claiming that the brocho would be a vkyck vfrc. The 
Chasam Sofer, in the year 5571 was ill, and was compelled to eat 
on Tisha B’Av. After having eaten, he wondered (j”ut 157) what 
his response would be if his Talmidim wanted to give him an 
Aliyah at Mincha. He concluded that there was no problem, and 
that he could be vkug, even vkhj,fk. He reasoned as follows: The 
problem with giving an Aliyah to a non-faster is his lack of 
connection with the Tzibur. It is similar to 3 people eating at one 
table together, and a Kohen eating alone at another. There is no 
need to honor the Kohen with bentsching for them because he has 
no partnership with them. Here too, a non-faster has no 
connection with the fasting Tzibur and can therefore not be thmun 
them by laining and/or being vkug. However, on Tisha B’Av, the 
non-faster who was forced to eat is still obligated to complete the 
fast - he is permitted to indulge (eating etc..) only as far as 
necessary. Since he is still as chujn in the fast for the rest of the 
day as everyone else, he does have partnership with the Tzibur. 
Furthermore, since Tisha B’Av is a Moed - a Yom Tov during 
which there is a cuhj to lain, everyone is equally chujn in the 
laining and can be vkug. The Chasam Sofer also held that 
according to this rationale, even if everyone in the Tzibur had 
been forced to eat on Tisha B’Av, there should still be a basis to 
lain kjhu during Mincha, unlike other fasts where a (cur) Minyan 
of fasters is needed. However, he declined to rule as such, vagnk.  

A Lesson Can Be Learned From:  
In the late 1940’s, Rabbi Aron Sternberg Z”L studied in Yeshiva Eitz 
Chaim in Montreux, Switzerland, under the Rosh HaYeshiva, HaRav 
Eliyahu Botschko. When he was 18, R’ Aron left Eitz Chaim and 
attended the Ponovezh Yeshiva in Bnei Brak, with the assistance of the 
Satmar Rebbe ZTL, who convinced R’ Aron’s father to let him go to 
Eretz Yisroel. Two years later, R’ Aron moved to New York and married. 
In 1956, the community Shul of Fort William, Ontario needed a Rabbi, 
and the president came to New York to find one. R’ Aron belonged to a 
Chazanim union and the president was advised to seek out a candidate 
there. He visited the group and was impressed with R’ Aron, offering 
him the position. As there was no reliable Shochet in Fort William, R’ 
Aron trained to Shecht chickens before moving there, receiving Kabalah 
from R’ Shlomo Gefen, and Shechting his own chickens during his 
tenure in Canada. R’ Aron remained in Klei Kodesh for the rest of his 
life. After the Petirah of R’ Aron and his wife, their children opened their 
parents’ safe deposit box and discovered that R’ Aron had received 
Semicha – ihsh ihsh vruh vruh from Rav Botschko at the age of 18, and 
had never mentioned it to them during his entire lifetime. Even more, 
the Kabalah that he had received stated that it was only valid while he 
lived in Canada, only for his own personal chickens, that he was not 
permitted to Shecht for anyone else, and that he was required to review 
all the Halachos every 30 days, etc.. suggesting that R’ Aron had also 
kept from R’ Shlomo Gefen that he was a Musmach in Yoreh Deah.       
P.S. Sholosh Seudos is sponsored by the Tyberg and Wercberger 
families.  


