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ּדַּבֵר אֶל ַאהֲרֹן וְָאמַרְּתָ אֵלָיו ּבְהַעֲלֹתְךָ אֶת הַּנֵרֹת אֶל מּול ּפְנֵי הַּמְנֹורָה יָאִירּו ׁשִבְעַת הַּנֵרֹות  (ח, ב)  

Speak to Aaron and say to him: "When you light the lamps, the seven lamps shall cast their light 
toward the face of the menorah".

בהעלתך: למה נסמכה פרשת המנורה לפרשת הנשיאים, לפי שכשראה אהרן חנוכת הנשיאים חלשה דעתו, שלא היה 
עמהם בחנוכה, לא הוא ולא שבטו, אמר לו הקב"ה חייך, שלך גדולה משלהם, שאתה מדליק ומטיב את הנרות (רש"י 

שם)

When you light: Why is the portion dealing with the menorah juxtaposed to the portion dealing 
with the Nesiim? For when Aaron saw the dedication [offerings] of the Nesiim, he felt distressed 
over not joining them in this dedication-neither he nor his Shevet. So Hashem said to him, “By 
your life, yours is greater than theirs, for you will light and prepare the lamps.” (Rashi)

וְזֶה מַעֲׂשֵה הַּמְנֹרָה מִקְׁשָה זָהָב עַד יְרֵכָּה עַד ּפִרְחָּה מִקְׁשָה הִוא ּכַּמַרְאֶה אֲׁשֶר הֶרְָאה ד' אֶת מׁשֶה ּכֵן עָׂשָה אֶת הַּמְנֹרָה 
(ח, ד)

This was the form of the Menorah: hammered work of gold, from its base to its flower it was a 
hammered work; according to the form that Hashem had shown Moshe, so did he construct the 
Menorah.

וזה מעשה המנורה: שהראהו הקב"ה באצבע לפי שנתקשה בה, לכך נאמר וזה (רש"י שם)

This was the form of the menorah: As Hashem had shown him with His finger, for he had 
difficulty with [constructing] it. That is why it says, “This is” 

וַּיֹאמְרּו הָאֲנָׁשִים הָהֵּמָה אֵלָיו אֲנַחְנּו טְמֵאִים לְנֶפֶׁש ָאדָם לָּמָה נִּגָרַע לְבִלְּתִי הַקְרִיב אֶת קָרְּבַן ד’ ּבְמֹעֲדֹו ּבְתֹוךְ ּבְנֵי יִׂשְרָאֵל
 (ט, ז)

Those men said to him (Moshe), "We are ritually unclean [because of contact] with a dead 
person; [but] why should we be excluded so as not to bring the offering of Hashem in its 
appointed time, with all the Bnei Yisrael?



Parshas Beha’aloscha is filled with several important events which took place while Bnei 
Yisrael were journeying in the Midbar. There is, however, one central theme that is 
consistent and interwoven into the above Pesukim which communicates an important and 
central lesson to how we relate to mitzvos in general.

The Pasuk begins with Aron HaKohen being awarded the mitzvah of lighting the Menorah. 
Rashi, quoting Midrash Tanchuma, explains that Aaron felt distressed and left-out of the 
inauguration of the Mishkan since he and his shevet were not included in the dedication 
offerings. Hashem appeased Aaron with the honor of lighting the Menorah.

How do we define this חלישות הדעת or distress that Aaron experienced? Aaron knew his role 
as Kohen Gadol and if he wasn’t given a part in the Mishakan’s inaugural ceremonies why 
was he not satisfied with knowing that he would be serving Hashem regularly in the 
Mishkan?

Later on, the Pasuk describes how the Menorah was constructed as it did in Parshas 
Terumah. Moshe was instructed for the Menorah to be hammered out from one chunk of 
gold. Instead of connecting each branch separately to the Menorah’s base, it was fashioned 
from one solid piece of gold. For Moshe, this was difficult to understand until Hashem 
showed him an image of what it was to look like. Rashi, in Parshas Terumah, further 
describes this episode that after seeing Moshe’s difficulty Hashem instructed him to throw 
the gold into the fire and it was then created by Hashem alone. 

The question may be asked, If it was humanely possible to manufacture a Menorah out of a 
single chunk of gold by hammering it out what was Moshe’s difficulty and why did Hashem 
not allow for it to be constructed in that manner? Instead, Moshe was first given a 
description of its complex components and later followed with an image so that it would be 
more accessible to him yet this still wasn’t sufficient and Hashem had him throw the chunk 
of gold into the fire.

A few Pesukim further the Parsha introduces us to the group of people within Bnei Yisrael 
that came to Moshe with the complaint arguing “why should we be left out of the Korban 
Pesach offering?” “Just because we are tame’i resulting from performing a mitzva of being 
involved with the aron/casket of Yosef should we be excluded from this mitzvah?

What was it specifically that bothered this group of people? The Torah forbids one who is 
tame’i to bring a Korban Pesach and they were therefore excluded. This wasn’t a penalty of 
some sort but rather an exemption1 and they should have felt that they satisfied their 
obligation by being excused because of their impure status at the time?

Perhaps we can suggest that the common denominator connecting these three events is a 
strong will and desire to fulfill the ratzon Hashem/will of Hashem and not being satisfied 
with an alternative or easy-way out. There are those that become excited when Tachnun 
isn’t said or the Rabbi is away for a shabbos leaving the Kehilla without a drasha. For 
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Aaron, Moshe, and the group of men that were tame’i it was not so. They desired to perform 
the will of Hashem and use every opportunity available to them to fulfill the word of 
Hashem. Being excused was not enough nor were they content with their circumstances. 
They wanted a part in it whether it was with inaugurating the Mishkan, constructing the 
Menorah, or bringing a Korban Pesach and taking no for an answer was not an easy feat. 
This is why Aaron felt distressed and why Hashem kavyachol “went the extra mile” to show 
Moshe how the Menorah should look. These individuals communicated the will and desire 
to grow and to go beyond the call of duty resulting in Hashem reciprocating and allowing 
them to fulfill their true ratzon/will.

וַּיִׁשְמַע מׁשֶה אֶת הָעָם ּבֹכֶה לְמִׁשְּפְחֹתָיו אִיׁש לְפֶתַח ָאהֳלֹו וַּיִחַר ַאף ד' מְאֹד ּובְעֵינֵי מׁשֶה רָע (יא, י)

Moshe heard the people weeping with their families, each one at the entrance to his tent. 
Hashem became very angry, and Moshe considered it evil

בכה למשפחותיו: משפחות משפחות נאספים ובוכים לפרסם תרעומתן בגלוי. ורבותינו אמרו למשפחותיו על עסקי 
משפחות, על עריות הנאסרות להם (רש"י שם)

Weeping with their families: Families gathered in groups weeping so as to publicize their 
grievance. Our Sages say that the meaning is:“concerning family matters,” that is, because 
intermarriage among family members was forbidden to them (after Matan Torah) Yoma 75a

The aforementioned Pasuk together with Rashi tells us the cause of Bnei Yisrael’s crying. 
According to the second opinion in Rashi they were crying concerning family matters 
namely that now after the giving of the Torah they were no longer allowed to marry their 
family members. Relatives now had the status of an ervah. 

A fascinating Maharal in his Gur Aryeh quoted in the introduction to the Shev Shmatsa 
sheds light on this event. 

וישמע העם בוכה למשפחותיו והיינו על עסקי עריות שנאסר להם. והנה בספר גור אריה פרשת ויגש2 הקשה כיון 
דישראל במתן תורה דין גרים היה להם, וכדאיתא ביבמות דישראל היו צריכין מילה והזאה וטבילה כדין גרים, וקיי"ל 
גר נושא אחותו משום דגר שנתגייר כקטן שנולד דמי, ואם כן לאותו הדור היה ראוי להתיר קרובות ערוה. ותירץ דלא 
אמרינן גר שנתגייר כקטן שנולד דמי אלא בגר שנתגייר מדעתו וחפצו אז הוא כקטן שנולד, אבל בשעת מתן תורה 
שהוכרחו לקבלה שכפה עליהם הר כגיגית, בזה לא הוי כקטן שנולד ע"ש. לזה בכו למשפחותיהם על עסקי עריות. כיון 
שהמן הכריחם לקבלת התורה, כמ"ש אות ח'. על כן נאסרו בקרובותיהם. אבל אם לא היה על ידי הכרח רק ברצון 

ובבחירה, היו מותרים בקרובותיהם ( שב שמעתתא/הקדמה אות ט)

The Gur Aryeh asks why they were crying. After Matan Torah in which the Bnei Yisrael all 
converted they were now considered like newborn children3, severing all previous family 
relationships which would now allow them to marry their sisters given their new 
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converted status. However, explains Gur Aryeh that this Talmudic concept of  גר שנתגייר כקטן
 is only applied when the conversion takes place with one’s free will and his own שנולד דמי
desire to change his status but since the nation was forced to convert as the Gemara in 
Maseches Shabbos4 tells us the mountain was raised upon them and they were given an 
ultimatum of either accepting the Torah or being buried under it.  At this point, they were 
not converting by their own free will and therefore they were not privileged to the status of 
being comparable to a newborn child. Given the nature of their conversion, they could not 
intermarry as the prohibition of the arayos5 fully applied to them. 

Perhaps the lesson derived from this idea in the Gur Aryeh is to teach us of the power of 
one’s own will and desire and its far-reaching impact. Converting with the will and desire 
to change one’s status can go so far to make it as if the individual is a newborn child with no 
link to the past. We see again how far an individual’s yearning for ruchniyus can take them 
and how the lack of it can restrict them. 

Good Shabbos
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