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Weekdays
Shachris
Sunday  & legal holidays                  6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             4:15
Maariv                                      after mincha,  9:15

שבת ויגש
Light candles                                              4:12 PM
Mincha                                                       4:22 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                    1:45,&  4:05 PM
Maariv                                                        5:15 PM
Shabos Ends                                               5:21 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
Shabbat 
R' Yisrael Meir Kagan z"l (the 
Chafetz Chaim; died 1933) writes: It 
is written in the Torah, "Remember 
the day of Shabbat to sanctify it. For 
six days you shall work . . . for in six 
days Hashem made the heavens and 
the earth . . ." This informs us that 
Shabbat is at the foundation of our 
faith, because it teaches us that the 
world was created [i.e., the world has 
not always existed and it did not 
come into existence spontaneously]. 
Furthermore, because He created it, 
He is its master and we are His 
servants; therefore, we must obey 
His Will and serve Him with all our 
bodies, souls and property, for 
everything is His. The Torah warned 
us regarding Shabbat twelve times 
[which demonstrates its centrality]. 
Our Sages taught, "If one keeps 
Shabbat, it is equivalent to keeping 
the entire Torah, and if one 
desecrates Shabbat, it is equivalent 
to denying the entire Torah." The 
reason for this is as we just said, for 
Shabbat is at the foundation of our 
faith. The Chafetz Chaim continues: 
One should know that the 248 

תנצבההיארצייט ה' טבתר' אהרון בונם בן דוב ע"ההגליון הזה מוקדש לז"נ 
============================
positive commandments parallel the 
248 major limbs and organs of the 
human body. Some of these limbs 
and organs are essential to life, while 
others can be damaged or missing, 
and a person can still live. When a 
person performs a mitzvah, he gives 
life to the corresponding body part. 
Some mitzvot parallel those limbs or 
organs that are not essential for 
continued life (although their loss is, 
of course, tragic). A person who is 
lacking those mitzvot will not 
necessarily experience spiritual 
death. Other mitzvot, however-- 
Shabbat among them--parallel the 
head, the heart, and other essential 
limbs and organs. A person who 
lacks Shabbat is lacking the essential 
force that gives life to his holy soul. 
(Mishnah Berurah: Intro. to Vol.3 We 
recite in one of the Shabbat zemirot, 
"Whoever sanctifies Shabbat as 
befits it, whoever safeguards 
Shabbat properly from desecrating it, 
his reward is exceedingly great in 
accordance with his deed." R' 
Mattisyahu Solomon  (mashgiach 
ruchani of Beth Medrash Govoha in 
Lakewood, N.J.) observes that there 
are two types of Shabbat observance 
mentioned here. One is not 
desecrating Shabbat. This is itself a 
great accomplishment considering 
the number and complexity of the 
laws of Shabbat. But that is only the 
beginning. Above that is one who 
sanctifies Shabbat as befits it. Each 
person will be rewarded in 
accordance with his deed. (Matnat 
Chaim) 

כמוך כפרעהעבדך דבר באזני אדני ואל-יחר אפך בעבדך כי ויגש אליו יהודה ויאמר בי אדני ידבר-נא 
"Then Yehuda approached him 
and said, ‘If you please, my lord, 
may your servant speak a word in 
my lord’s ears and let not your 
anger flare up at your servant, for 
you are like Pharaoh’.” (44:18)  
Rashi z”l writes: “From these words 
you may infer that he spoke to him in 
harsh terms.” Commentaries ask: 
First the brothers said (44:9), 
“Anyone among your servants with 
whom it [the Egyptian viceroy’s 
goblet] is found shall die, and we also 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

=========================================== 
will become slaves to my lord.” Later 
they said (44:16), “We are ready to 
be slaves to my lord -- both we and 
the one in whose hand the goblet 
was found”–they will all be slaves, but 
no one will die. Now, Yehuda is 
arguing with Yosef and even 
prepared to go to war! Why did his 
attitude change? R’ Gershon Weiss 
(menahel ruchani of Yeshiva of 
Staten Island, N.Y.) quotes R’ 
Yaakov Lorberbaum z”l (1760-1832; 
known as the “Ba’al Ha’nesivos”), 
who explains: Originally, the brothers 
accepted their situation as a 
punishment for selling Yosef and 
assumed that Yosef’s goblet would 
be found in the possession of 
whomever was most guilty of that sin. 
Apparently, one of them deserved to 
die, and they all accepted that. When 
the goblet was found in Binyamin’s 
possession, they understood that 
they had been wrong, for Binyamin 
was innocent of selling Yosef. 
Rather, they reasoned, this must be 
the beginning of the exile to Egypt; 
therefore they said, “We are ready to 
be slaves.” However, when they saw 
that the Egyptian (i.e., Yosef) wanted 
to take Binyamin as a slave and 
release the others, they could not find 
any sin to attribute it to. Rather, they 
understood that G-d was testing 
whether they would stand up in 
Binyamin’s defense. Indeed, some 
commentaries say that that was 
Yosef’s intention. (B’ikvei Ha’tzon)
=======================

Watchful eye
[עפ"י הרמב"ן]הראיה בלבד...עליו, ולא מצאתי בכתוב לשון שימת עין על עזרא] אמר: ואשימה עיני עליו" - שאשגיח מוסר או משום אימת מלכות. ור' אברהם [אבן שמעון ועלילת המרגלים, ודבר בקצור דרך יהודה בלשון קצרה, כשם שלא חזר על מאסר שאמר יוסף לאחיו בלשון הזה, אלא שדבר "ואשימה עיני עליו" - לא מצינו בשום מקום 
===========================

King Shlomo writes in Mishlei 
(6:1-3), “My child, if you have been a 
guarantor for your friend, if you have 
given your handshake to a stranger, 
you have been trapped by the words 
of your mouth, snared by the words 



of your mouth--do this, therefore, my 
child, and be rescued, for you have 
come into your fellow’s hand: Go 
humble yourself [before him] and let 
your fellow be your superior.” R’ 
Yehoshua ibn Shuiv (Spain; early 
14th century) writes that these 
verses, like much of the book of 
Mishlei, can be interpreted on 
multiple levels. On the simplest level, 
these verses teach that a person 
should be careful with his words in 
order that he not get himself into 
unpleasant situations. If he has 
gotten himself into a difficult 
predicament, he should do his best to 
extricate himself. Being a guarantor 
is an example of a situation to be 
avoided, writes R’ ibn Shuiv. He 
continues: Yaakov’s son, Yehuda, 
was not careful with his words and 
became a guarantor for his brother 
Binyamin. Thus we read at the 
beginning of our parashah how 
Yehuda tried to extricate himself from 
his predicament. As King Shlomo 
suggests, Yehuda humbled himself 
before the Egyptian viceroy, who, 
unbeknownst to Yehuda, was Yosef. 
However, our Sages say that 
Yehuda’s words had a double 
meaning and also contained veiled 
threats to Yosef. One a deeper level, 
writes R’ ibn Shuiv, the “friend” of our 
verse is the yetzer ha’tov and the 
“stranger” of our verse is the yetzer 
hara. Each person is a guarantor for 
his yetzer ha’tov, i.e., we are 
supposed to ensure that our yetzer 
ha’tov is able to fulfill the mitzvot as is 
its desire. Too often, however, we 
give a handshake to the yetzer hara 
and we then must extricate 
ourselves. (Derashot R’ Y. ibn Shuiv)
"Vayigash / Yehuda approached 
him . . ." (44:18) According to one 
interpretation in the Midrash Rabbah, 
"him" (or "Him") refers to Hashem. 
The verse is stating that Yehuda 
approached G-d in prayer before he 
confronted Yosef. R' Elazar of 
Worms z"l (1160-1238) writes: When 
one wants to pray, he should take 
three steps forward, since we find the 
word "vayigash" / "he approached" 
used three times as an introduction to 
a prayer--once involving Avraham 
(Bereishit 18:23), once involving 
Yehuda (our verse), and once 
involving Eliyahu Hanavi (Melachim I 
18:36). Another reason for taking 
three steps forward before praying is 
that angels are described with the 

words (Yechezkel 1:7), "Their legs 
are a straight leg." "Legs" (i.e., 2) 
plus "leg" (i.e., 1) equals three. Also, 
the word "straight" (in Hebrew 
"yesharah") has the same Hebrew 
letters as "shirah" / "song" or 
"prayer." (Rokeach: Hil. Tefilah 322) 
If the pasuk is informing us that us 
that Yehuda prayed, why does it use 
a pronoun ("Yehuda approached 
him") whose antecedent appears to 
be Yosef? R' Yitzchak Ze'ev Yadler 
z"l (Yerushalayim; 1843-1917) 
explains that Yehuda approached 
Yosef in order to pray because prayer 
is more efficacious if the person 
praying is standing close to the 
person or thing about whom or which 
he is praying. (Tiferet Zion)
============================

Very familiar [בראשית רבה צ"ג, ו'].הזה, מיד התחיל לדבר דברים רכים...זאת היא מזרע בית אבא - וכיון שראה הדבר וחרד ונזדעזע כל הפלטין. אמר יהודה: בעיטה למנשה בנו ובעט בעיטה אחת ברגלו על הארץ, שאמר יהודה: ממך אני מתחיל, רמז יוסף לו: מפרעה אני מתחיל היה מניחו - כיון מתחיל, ובפרעה רבך אני מסיים. אילו אמר אמר לו: אם שולף אני את חרבי, ממך אני הזכרים, אף אתה כן... "כי כמוך כפרעה" - בארץ כנען ואני שני לו, מה פרעה להוט אחר מלך ואתה שני לו בארץ מצרים, כך אבא מלך מקיים, אף אתה גוזר ואינך מקיים, מה פרעה  "כי כמוך כפרעה" - מה פרעה גוזר ואינו
=============================
 “Then Yehuda approached him 
and said, ‘Bi adoni / If you please, 
my lord, may your servant speak 
davar / a word in my lord’s ears, 
and let not your anger flare up at 
your servant . . .’” (44:18)  R’ 
Yisroel Taub z”l (the Modzhitzer 
Rebbe) asks two questions about this 
verse. First, why does the pasuk 
include an apparently extra word – 
“davar” / “a word”? The pasuk could 
have said: “May your servant speak 
in my lord’s ear?” Second, why did 
Yehuda have to speak directly into 
Yosef’s ear? The pasuk seems to 
imply that Yehuda wanted to tell 
Yosef a secret – apparently a secret 
that would calm Yosef's anger! R’ 
Taub explains that when one person 
gets angry at another person, it’s 
usually rooted in the fact that they 
have a disagreement. Each person 
feels that he is certainly right, and 
that his friend’s claim is unjust. Each 
person’s sense of propriety and 
justice is offended. However, if one 
would only entertain the thought that 
just maybe the other person is in fact 
correct, any anger that one feels will 

quickly disappear. One’s own sense 
of justice will no longer be offended, 
and he will be able to accept the 
situation more rationally. Yehuda 
personally had an experience that 
taught him this – the incident with 
Tamar. Yehuda was livid with anger 
when word reached him that Tamar 
was pregnant, and he ordered that 
she be put to death. But the moment 
that Yehuda was willing to hear 
Tamar’s message, and he 
recognized the signs that showed 
that he in fact was the father, his 
anger immediately subsided, and he 
declared (38:26), “She is more right 
than I am.” This very lesson is what 
Yehuda wanted to share with Yosef. 
This is the “word” that he wanted to 
whisper. He approached Yosef, 
wanted to speak nearby and quietly -- 
directly into his ear. His message is 
“Bi adoni.” Literally, “bi” means 
“please,” but it also means “in/from 
me.” Yehuda said to Yosef, “Look at 
me, at what happened to me.” 
Yehuda shared his personal story, 
seeking to create a crack within 
Yosef's wall of anger, as if to say, “If 
you will learn from my mistake, you 
will see that there really is another 
side to this issue. Once you consider 
that, your anger will disappear.” And, 
of course, the best way for Yehuda to 
accomplish this is to share a 
personal story, not a lecture. A 
personal story establishes a rapport, 
easing the listener into the 
acceptance process as well. (Divrei 
Yisrael)

אתו בהתודע יוסף אל-אחיוויקרא הוציאו כל-איש מעלי ולא-עמד איש ולא-יכל יוסף להתאפק לכל הנצבים עליו 
We read in our parashah (45:1), 
“Yosef could not restrain himself 
in the presence of all who stood 
before him, so he called out, 
‘Remove everyone from before 
me!’ Thus no one remained with 
him when Yosef made himself 
known to his brothers.” Midrash 
Tanchuma comments that Yosef 
behaved improperly, for he risked his 
life by remaining alone with his 
brothers, who did not yet know his 
identity. Nevertheless, Yosef found 
that risk preferable to shaming his 
brothers in front of the Egyptians 
when he identified himself. R’ Chaim 
ben Attar z”l (1696-1743) writes, 
citing the Zohar, that there are seven 
tzaddikim who parallel the seven 
days of the week. The tzaddik who 



parallels Shabbat is Yosef. Shabbat 
is associated with shalom / peace or 
harmony, as reflected in the greeting, 
“Shabbat Shalom,” and the blessing, 
“Ha’porais sukkat shalom / He who 
spreads the shelter of peace over us 
. . .” (Ohr Ha’chaim to Vayikra 19:3) 
What is the connection between 
Shabbat and shalom? R’ Aryeh 
Finkel  (rosh yeshiva of the Mir 
Yeshiva in Modi’in Ilit, Israel) 
explains: Our Sages say that 
Shabbat is the source of all blessing. 
And, the Mishnah (end of Tractate 
Uktzin) states: “Hashem found no 
vessel that could hold a blessing 
other than shalom.” Thus, the 
blessing of Shabbat requires shalom. 
R’ Finkel continues: In light of the 
midrash quoted above, we can see 
how Yosef exemplifies the trait of 
shalom, preferring to risk his life 
rather than shame another person. In 
next week’s parashah we read, as 
well (50:21), how Yosef “comforted 
them and spoke to their hearts.” 
Similarly, says the midrash, at the 
time of the Final Redemption, 
Hashem will console Yerushalayim 
and speak to her heart (see 
Yeshayah 40:1-2). (Yavo Shiloh)

ולא-יכלו אחיו לענות אתו כי נבהלו מפניוויאמר יוסף אל-אחיו אני יוסף העוד אבי חי 
“Yosef said to his brothers, ‘I am 
Yosef. Is my father still alive?’ But 
his brothers could not answer him 
because they were frightened 
before him.” (45:3) R’ Shlomo 
Algazi z”l (1610-1677; Izmir, Turkey) 
asks: After Yehuda had been 
speaking at length about Yaakov’s 
pain, why would Yosef ask, “Is my 
father still alive?” Also, why were 
Yosef’s brothers unable to answer 
him? We read later (45:27), “The 
spirit of their father Yaakov was 
revived (literally, ‘came alive’).” Rashi 
z”l explains this to mean that the 
Shechinah rested upon him. It was in 
this sense that Yosef was asking 
whether Yaakov was “alive.” “My 
father was a prophet. Why didn’t he 
know where I was all these years?” 
Yosef’s brothers were unable to 
answer this question, for they 
understood that their actions were 
the cause of Yaakov’s losing his 
ruach ha’kodesh. (Shema Shlomo)
“Yosef said to his brothers, ‘I am 
Yosef. Is my father still alive?’ But 
his brothers could not answer him 
because they were alarmed by his 

presence.” (45:3) Midrash Rabbah 
quotes Rabbi Abba Kohen Bardela: 
“Woe to us from the Day of 
Judgment! Woe to us from the Day of 
Rebuke! Yosef was the youngest of 
the tribes [involved in the dispute], yet 
his brothers could not reply to him. 
When Hashem rebukes each of us, 
how much more so [will we be left 
speechless]!” R’ Yitzchak Yerucham 
Borodiansky  (Yerushalayim) asks: 
What is “rebuke” versus “judgment”? 
He explains that even more than one 
must fear being judged by the 
Heavenly Court for his misdeeds, one 
should fear the shame, the 
disappointment in himself, that he will 
feel when he realizes how misguided 
his words and deeds were. These 
pangs of conscience will cause man 
far more suffering than the actual 
punishment that G-d will mete out. R’ 
Borodiansky continues: This is what 
we mean when we say in the Pesach 
Haggadah: “With great fear - this 
refers to the revelation of the 
Shechinah.” When Hashem revealed 
His Shechinah to the Egyptians and 
they realized the error of their ways, 
this was far more fearsome than any 
of the Ten Plagues. (Siach Yitzchak: 
Geulat Mitzrayim & Shmot p.46)  R’ 
Yechiel Yaakov Weinberg z”l (rosh 
yeshiva in Berlin and Switzerland; 
died 1966) asks: Where do we see 
that Yosef rebuked his brothers? 
Furthermore, why will Hashem 
rebuke us on the Day of Judgment? 
At that point, it will be too late for 
rebuke! He answers: Yosef gave his 
brothers the greatest rebuke possible 
– he said nothing. When the brothers 
recognized Yosef’s power and saw 
that, despite having the ability to do 
so, he had no plan to harm them, 
they were thoroughly humiliated. 
Similarly, the rebuke that we will 
sense on the Day of Judgment will 
not come from anything Hashem will 
say to us. It will simply result from our 
recognition of His greatness. The 
shame we will feel will be the ultimate 
rebuke. (Li’frakim
אשר אין-חריש וקצירזה שנתים הרעב בקרב הארץ ועוד חמש שנים אתי הנה כי למחיה שלחני אלקים לפניכם: כי ועתה אל-תעצבו ואל-יחר בעיניכם כי-מכרתם 
“Now, do not be saddened, nor be 
angry, for having sold me here, for 
it was to be a provider that G-d 
sent me ahead of you.” (45:5) 
Commentaries ask: Yosef’s words 
are inherently contradictory, for 
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“sadness” is a trait of humble people, 
while “anger” is a trait of haughty 
people! R’ Shlomo Flam z”l 
(1740-1813; early chassidic leader, 
popularly known as R’ Shlomo 
Lutzker) explains that Yosef’s words 
were addressed to different people. 
To Shimon and Levi, who originally 
hatched the plan to kill him (see 
Rashi to 42:24), he said, “Do not be 
saddened.” On the other hand, to 



Reuven, who had previously 
castigated the brothers for not 
accepting his advice to spare Yosef 
(see 42:22) and might do so again, 
he said, “Nor be angry.” [Why? “For it 
was to be a provider that G-d sent 
me ahead of you.” It was all part of 
His plan.] (Dibrat Shlomo))
לאביו לדרךמצרים ועשר אתנת נשאת בר ולחם ומזון ולאביו שלח כזאת עשרה חמרים נשאים מטוב 
“And to his father he sent the 
following: ten he-donkeys laden 
with the best of Egypt and ten 
she-donkeys laden with grain, 
bread, and food for his father for 
the journey.” (45:23) R’ Yehuda 
Loewe z”l (Maharal of Prague; died 
1609) writes: The words “the 
following” imply that there is 
something significant about the 
numbers that follow. Otherwise, the 
verse would have said simply, “And 
to his father he sent ten he-donkeys . 
. .” He explains: Yosef was conveying 
to his father that his brothers were 
not at fault for selling him. Just as a 
pack-donkey carries its burden with 
no understanding of what it is 
carrying or why, Yosef’s ten brothers 
were merely puppets in the Hands of 
Hashem when they sold him to 
Egypt. They actually had no idea why 
they were doing what they were 
doing. (Gevurot Hashem, ch.10)
In this week’s parashah, Bnei Yisrael 
begin their first exile. R’ Joseph B. 
Soloveitchik z”l (1903-1993) observes 
that the Jewish People had two 
trailblazers who prepared the way for 
their sojourn in a diaspora -- Yaakov 
and Yosef. Each in his own time was 
sent to prove that it was possible to live 
in exile yet adhere to the ideals and 
teachings of Avraham and Yitzchak. In 
Yaakov’s case, his mission was to 
prove that Torah can be practiced 
amidst poverty and oppression. In 
Yosef’s case, his mission was to 
demonstrate that Torah can be lived 
amidst success, riches, prominence 
and power. Also, Yaakov was tested in 
a backward pastoral country, while 
Yosef was tested in the wealthiest, 
most civilized country of the time. R’ 
Soloveitchik continues (speaking in 
December 1973): Historically, the Jew 
has proven his ability to remain loyal 
and devoted to tradition in poverty, in 
oppression, and in distress. However, 
he failed miserably to prove his loyalty 
when his destiny was one of success 
and glorious achievements. We met 
the challenge of poverty, oppression 

and persecution with courage and 
determination, and we emerged 
victorious. However, with few 
exceptions, we have failed the 
challenge of affluence, of prominence 
in society. We have not learned the 
lessons that Yosef was sent into exile 
to teach. (Days of Deliverance p.163)
Letters from Our Sages This letter was 
written by R’ Shimshon David Pinkus 
z”l (rabbi of Ofakim, Israel; died 2001) 
in response to a question by a reader 
of R’ Pinkus’ Torah commentary. I 
received your letter, and I am very 
grateful to you that you read the book 
Tiferet Torah. It is a great merit [for an 
author] when Torah scholars read [his] 
works. Regarding Yosef [this reference 
will be returned to below] – There is no 
question that the kinyan / method of 
acquisition by which Yisrael acquired 
the Land and will acquire it again in the 
future is the kinyan of “kibbush” / 
conquest. This is an effective method 
of kinyan, and the complaints of the 
nations of the world [against Israel] do 
not arise from the method of 
acquisition used, for those nations also 
obtained their lands by conquest. Think 
about it! The nations of the world say 
[to us], “You are thieves!” But is there 
any nation which has been living in its 
current land since the generation of the 
Tower of Bavel [when the nations of 
the world were first formed]? All 
nations obtained their lands by 
conquest from one another. What then 
is their complaint? They are asking, “Is 
it right [for Yisrael to conquer land]? It 
is understandable that we [the nations] 
should do so. After all, we [the nations] 
are heirs of Esav who received the 
blessing (Bereishit 27:40), ‘You shall 
live by your sword,’ and of Yishmael, 
who was blessed with the words 
(Bereishit 16:12), ‘He shall be a wild 
man.’ But you are righteous! How can 
you do such a thing?” This is why the 
Torah goes to lengths to defend our 
actions [by relating that Hashem 
created the world and gave Eretz 
Yisrael to the nation of His choosing]. 
Our honesty is demonstrated by Yosef 
[at the end of this week’s parashah]. 
He could have kept the Egyptians’ land 
for himself [when they gave it in 
exchange for food], but he did not do 
so. He acted as if he did not exist and 
gave every-thing to Pharaoh. . . 
.Signed with respect and friendship, 
Shimshon David Pinkus 
Yerushalayim of old
R’ Moshe Nussbaum/Reisher z”l, 
best known as the author of Mishlei 
Yaakov, a collection of the teachings of 

the Dubno Maggid z”l, grew up in 
Yerushalayim in the mid-1800s. Around 
1868, he traveled to Europe as a 
fundraiser, and there he wrote Sha’arei 
Yerushalayim--a sort of guide book 
combining Talmudic teachings about 
Eretz Yisrael with his own experiences 
in, and observations of, the Holy Land. 
The following is an excerpt: In our Holy 
Land, the Jews and the bet din / 
rabbinical court have the authority to 
judge a person who doesn’t go in the 
Torah’s way, especially someone who 
refuses to obey an order of a bet din or 
who uses secular courts. The bet din 
can impose all types of penalties, can 
excommunicate and even can inflict 
lashes until a person obeys the bet 
din’s order. They will not release him 
from excommunication until he 
appeases the bet din and pays his 
penalty. Bet din even has the power to 
exile a person from the Land. The 
sultan does not mix into the Jews’ 
affairs, especially regarding religious 
matters. As for the Ashkenazim, each 
of them is under the protection of a 
consul--some under the Austrian 
consul, some the Russian consul, or 
the English or Prussian consuls, etc. . . 
[Changing subjects, the author 
continues:] Portuguese Sephardim and 
the Ashkenazim (known as the 
“Poylishe”) generally will not marry 
each other because their ways of life, 
customs, languages, nusach of prayer 
and the tunes they use are so different. 
But, [as for other nationalities,] 
although Sephardim follow the views of 
the Bet Yosef [R’ Yosef Karo z”l, 
author of the Shulchan Aruch], while 
Ashkenazim follow the stricter views of 
R’ Moshe Isserles z”l, today they do 
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