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In Parashas Ki Savo, the Torah tells us about both the blessings and the curses 

that they will “catch up with us.” If we listen to the word of Hakadosh Baruch 

Hu and keep the Torah, then the Torah promises:  ִהִש ָרכֹות ָהֵאֶלה וְּ יֻגָךּוָבאּו ָעֶליָך ָכל ַהבְּ . 

But if, chas v’shalom, we don’t follow what the Torah says, then:  ּוָבאּו ָעֶליָך ָכל

ִהִשיגּוָך ָללֹות ָהֵאֶלה וְּ  ,Even if you try to run away from the klalos and escape them .ַהקְּ

it’s not going to help, says Hakadosh Baruch Hu. The klalos will catch up with 

you. 

  

We can understand that nobody wants klalos, and if a person sees a curse coming, 

he’ll run for his life. But who runs away when they see a brachah coming? People 

runs towards a brachah, not away from a brachah! So why does the Torah have 

to say that the brachos will catch up to us, as if we were running away from them? 

  

Perhaps the answer to this question is found in this week’s parashah. In Tehillim, 

Dovid Hamelech calls Hakadosh Baruch Hu a shepherd:  ֹ ָדִוד ה' ֹרִעי ל מֹור לְּ ָסרִמזְּ א ֶאחְּ . 

The Yalkut Shimoni on this passuk says: 

  

אמר רב חמא בר חנינא אתה מוצא אין לך אומנות בזויה יותר משל רועה שכל ימיו הוא הולך 

במקלו ובתרמילו ודוד קרא להקב"ה רועה. אמר דוד מזקנים אתבונן. יעקב קרא אותו רועה 

 ועה שנאמר ה' רועי לא אחסר.שנאמר האלקים הרועה אותי, אף אני קורא אותו ר

  

Dovid Hamelech was questioned why he called Hashem a shepherd, since there 

is no occupation lowlier than that of a shepherd, who spends his days wandering 

in the fields. In response, Dovid said, “I learned this from my zeideh, Yaakov 



Avinu, who also called Hashem a shepherd, as the passuk says: ָהֱאֹלִקים ָהֹרֶעה ֹאִתי. 

If Yaakov could call Hashem a shepherd, so can I.” 

  

If it was improper for Dovid Hamelech to call Hakadosh Baruch Hu a shepherd 

because it’s a lowly occupation, why did Yaakov use that term? 

  

Being Chased by Brachos 
Rav Chaim Volozhiner, in Ruach Chaim, gives a beautiful explanation of 

the pesukim: ַנֲהֵלִני נֻחֹות יְּ ִביֵצִני ַעל ֵמי מְּ אֹות ֶדֶשא ַירְּ ָסר. ִבנְּ ָדִוד ה' ֹרִעי לֹא ֶאחְּ מֹור לְּ  .ִמזְּ

  

At times, the animals would like to run around freely and wander from place to 

place, but the shepherd forces them to stay in one place: ִביֵצִני  ,On the surface .ַירְּ

that seems cruel to the sheep. Yet the shepherd knows that if the animals are 

going to move to a different location, they won’t find food, so he keeps them in 

the good grass, the אֹות ֶדֶשא  The sheep don’t know any better; they want to run .נְּ

away, but the shepherd is keeping them in one place to ensure that they have 

what to eat. 

  

Other times, it’s exactly the opposite. The animals are tired, and they just want 

to rest - yet the shepherd takes his stick and starts hitting the sheep, urging them 

to move on and start walking. This, too, can look very cruel. Why is the shepherd 

forcing them to move when they are tired? The answer is ַנֲהֵלִני נֻחֹות יְּ  the - ַעל ֵמי מְּ

sheep need to drink, and just because they have grass where they are now, they 

don’t necessarily have water. It may be hard for them to move because they are 

tired, but it is not good for them not to drink. So the shepherd prods them onward, 

so that they will reach a water source. 

  

When Dovid Hamelech said ָסר  he was expressing this idea. In his ,ה' ֹרִעי לֹא ֶאחְּ

life, he went through many nisyonos that on the surface seemed very difficult. 

He turned to Hashem and said, “I view Your hanhagah with me as that of a 

shepherd. Throughout all the things You are doing to me that are hard for me - 

You’re hitting me, You’re pushing me, You’re making me stay in one place, 

You’re not letting me stay in one place - I recognize that they must be for a good 

purpose: ַנֲהֵלִני נֻחֹות יְּ ִביֵצִני ַעל ֵמי מְּ אֹות ֶדֶשא ַירְּ  ”.ִבנְּ

  

Dovid Hamelech learned this from Yaakov Avinu. After all the tzaros Yaakov 

went through with mechiras Yosef and all the long years of mourning, he now 

saw the end of the process, and realized that it was all for a purpose; as Yosef 

told his brothers: ֵניֶכם ָלַחִני ֱאֹלִקים ִלפְּ ָיה שְּ ִמחְּ  Hashem sent me to Mitzrayim to - ִכי לְּ

ensure the survival of Klal Yisrael. After seeing this, Yaakov suddenly realized 



that Hashem was ָהֱאֹלִקים ָהֹרֶעה ֹאִתי - all of the things that happened to him weren’t 

difficulties, they were signs that Hashem was being His shepherd. 

  

The greatest brachah for the sheep is to have grass and water - אֹות ֶדֶשא ֵמי  and נְּ

נֻחֹות  but sometimes, the packaging of these brachos looks difficult, and the - מְּ

sheep balk at the shepherd’s prodding. These are the brachos that people try to 

run away from. They see a difficult situation, and they don’t believe it’s a 

brachah, so they run for their lives. Yet Hakadosh Baruch Hu tells us that if 

we’re zocheh to the brachos of the Torah, they will catch up to us:  ּוָבאּו ָעֶליָך ָכל

ִהִשיֻגָךַהבְּ  ָרכֹות ָהֵאֶלה וְּ . Sometimes, the brachos are disguised as ִביֵצִני ַנֲהֵלִני and ַירְּ  but ,יְּ

Hashem promises that He’s going to send them anyway, and the brachos will 

reach us even if we run away. 

  

When a Klalah is Actually a Brachah 
We find a similar idea in this week’s parashah when Yaakov Avinu gave brachos 

to the shevatim before he was niftar. To us, it would appear that the first three 

shevatim did not receive brachos. Reuven received mussar:  ַפַחז ַכַמִים ַאל ּתֹוַתר ִכי

צּוִעי ָעָלהָעִליָת מִ  ָּת יְּ ֵבי ָאִביָך ָאז ִחַללְּ כְּ שְּ . Because Reuven acted hastily, without thinking, 

and moved the beds, he would not get kehunah and malchus, which he rightfully 

deserved. 

 

Similarly, Shimon and Levi were told:  ָָרת ֶעבְּ ַיֲעֹקב ָארּור ַאָפם ִכי ָעז וְּ ֵקם בְּ ם ִכי ָקָשָתה ֲאַחלְּ

ָרֵאל ִישְּ  ,Yaakov cursed their anger - Rashi notes that he didn’t curse them .ַוֲאִפיֵצם בְּ

only their anger - and told them that Shevet Levi will not receive a portion in 

Eretz Yisrael, but will be dispersed among the cities of the Levi’im, while Shevet 

Shimon will be melamdei tinokos who will have to go from city to city in search 

of parnassah. 

  

When the time came for Yehuda to receive a brachah, he was scared. Rashi 

explains that Yaakov assured him that he was different, and he did receive a 

brachah. The subsequent shevatim received brachos as well. Then, the passuk 

tells us:  ָבֶרְך אֹוָתם ִאיש ֲאֶשר זֹאת ֲאֶשר ִדֶבר ָלֶהם ֲאִביֶהם ַויְּ ֵנים ָעָשר וְּ ָרֵאל שְּ ֵטי ִישְּ ָכל ֵאֶלה ִשבְּ

ָכתֹו ֵבַרְך ֹאָתם ִברְּ  emphasizing that each of the shevatim received a brachah. But ,כְּ

what about Reuven, Shimon, and Levi? Where was their brachah? 

  

We can explain that Yaakov’s words to the first three shevatim were actually 

brachos as well. On the surface, it would seem that Reuven’s losing 

the kehunah and malchus was a curse. Yet for Reuven, that loss constituted a 

great brachah. Reuven’s middah was ַפַחז ַכַמִים, some measure of impulsivity and 

not thinking things through, and that middah is a difficult enough middah for an 

individual. Imagine if someone with that middah was appointed king over an 



entire country! For an impulsive, hasty person who doesn’t think things through 

to serve as king would be a danger to himself and to everyone around him. 

Similarly, the kohanim had to be exceedingly careful when serving in the Beis 

Hamikdash, because there were many mitzvos and halachos in the avodah that 

carried the penalty of death. For someone with the nature of ַפַחז ַכַמִים, this could 

be doubly dangerous. In that sense, even though Yaakov’s words sounded like 

a klalah, they were actually a brachah to Reuven. 

  

Similarly, Yaakov pointed out to Shimon and Levi that their middah was anger. 

To help them deal with this middah effectively, they were put into situations in 

which they depended on others for their livelihood. Levi did not receive a portion 

in Eretz Yisrael, but were rather at the mercy of the rest of Klal Yisrael to give 

them matanos. Someone who’s dependent on other people’s gifts definitely has 

to control his anger, because if he’s going to be angry at everyone, no one is 

going to want to give him matanos. Shevet Shimon became melamdei tinokos, 

which meant that they couldn’t express their anger too much, because otherwise, 

no one would hire them as rebbeim. 

  

The ָרֵאל ִישְּ ַיֲעֹקב ַוֲאִפיֵצם בְּ ֵקם בְּ  was actually the biggest favor for Shimon and ֲאַחלְּ

Levi, because it gave them the conditions that compelled them to work on their 

middah of anger. Although the packaging of Yaakov’s words looked like 

a klalah, this was the greatest brachah for them. 

  

We tend to run away from brachos like these, however. Every single person has 

difficult situations in his life, and the immediate reaction is to run away from the 

situation. What we learn from this parashah is that Hakadosh Baruch Hu 

sometimes sends us certain difficult situations that are actually our 

greatest tikkun, whether because they enable us to work on our middos or 

because they yield other benefits for us: ַנֲהלֵ  נֻחֹות יְּ ִביֵצִני ַעל ֵמי מְּ אֹות ֶדֶשא ַירְּ ִניִבנְּ . 

  

A shepherd may be a lowly occupation, but calling Hashem a ro’eh is also the 

expression of the greatest bitachon in Him.  
 


