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Before Yom Kippur we beg forgiveness from one another [O.C. 606]. 

Some are accustomed to ask forgiveness from peers who they know that they did not harm during 

the course of the year in order to create a positive atmosphere [See Tur and Levush 606]. 

 

* SELECTED QUESTIONS *

1. Before one retires for the night, one should 

repent and accept upon himself/herself to 

turn over a new leaf the next day.  

In essence, one should not allow past failures to 

pull him/her down. “A stitch in time saves nine.”  

2. Additionally, it is appropriate for one to 

forgive all past misdeeds that people inflicted 

on him/her. Forgiving others is a zechus (merit)  

for “long days.” [Mishna Berura 239:13, 603: 2]. 

3. A butcher once sinned against the great 

Amora; Rav {first generation Talmudist}. The 

butcher failed to approach Rav and beg 

forgiveness.  

On Erev Yom Kippur, Rav made it his business 

to appear in front of the butcher to give him 

the opportunity to beg for forgiveness. The 

butcher forfeited his opportunity by snarling at 

Rav instead.  

While he was cutting the meat, the cleaver 

slipped and beheaded the butcher [Maseches 

Yoma 87a]. 

Q . Why did Rav deem it necessary to present 

the butcher with the opportunity to beg for 

forgiveness. Would it not have sufficed for 

Rav to forgive the butcher before he retired 

at night? 

 

A. Let us begin answering this question by 

posing another question. 

Q. If A victimized B and subsequently discovers 

that B forgave A is it necessary for A to beg 

forgiveness from B? 

A. When rectifying an interpersonal sin, there 

are numerous issues which must be addressed; 

two of which include 1) the harm inflicted on 

the victim 2) the stain on the personality of the 

aggressor. 

The harm inflicted on the victim can be rectified 

by compensating for the loss or damage and 

the victim wholeheartedly forgiving the 

aggressor for the harm done.  

The stain upon the aggressor’s personality is 

removed by way of B humbling himself/herself 

(before the victim) [Chut Shani: Yom Kippur pg. 

100 from Chazon Ish]. 

Accordingly, even if Rav were to have forgiven 

the butcher before he retired for the night, 

whereby, the butcher’s harm to Rav no longer 

existed, unless the butcher humbled himself 
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before Rav, the stain on his personality was not 

fully removed. 

It was Rav’s concern for the aggressor’s eternal 

benefit that moved him to present himself 

before the man.  

 

5. Does the forgiveness of a child count? 

Although a child lacks the maturity to forgive 

monetary debts owed to him/her, the child 

does have the capacity to forgive a wrongdoing  

and not feel harmed in his/her heart. 

Here too, the aggressor must try to make 

amends in order to gain full atonement [R 

Nissen Karelitz in Chut Shani: Yom Kippur pg. 101]. 

 

6. Is it sufficient for the victim to say he/she 

forgives the aggressor or does the victim have 

to mean it?  

Forgiveness is in the heart.  

If the victim does not succeed to remove the 

hurt from his/heart, the aggressor did not 

achieve forgiveness even if the victim verbally 

says “I forgive you.” [Chut Shani: Yom Kippur pg. 

100 from Chazon Ish]. 

7. If A took money from B without B’s 

knowledge. If B was not pained as a result, A 

may simply have the funds returned to B 

without explanation [Pele Yoetz]. 

 

8. If the victim does not accept the request for 

forgiveness, the aggressor should try two more 

times using different approaches to convey 

his/her sincere remorse and beg for forgiveness. 

Just saying a cold “I am asking you to forgive 

me” without trying to make the victim feel  

better does not count [R Elyashiv zt’l]. 

 

9.  What if the damage is irreparable? 

 

If the damage is still present or irreparable, it is 

not cruel for the victim not to forgive. An 

example can be defamation. 

A victim who does forgive nonetheless is 

extremely virtuous and excels in the attribute 

of humility  [O.C. 606: 1 see Mishna Berura].   
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