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The Treasure Is By You 
Adapted from a shiur given by the Tolner Rebbe shlita, Re’eh 5764 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  
In parshas Re’eh the Torah teaches us the laws pertaining to the appropriate conduct when dealing with 
a מסית ומדיח, someone who attempts to incite others to engage in idolatry. The Torah commands us, 
( אי-דברים יג, ז ) “  נלכה לאמר בסתר כנפשך אשר רעך או חיקך אשת או בתך או בנך או אמך בן אחיך יסיתך כי

 הרחקים או אליך הקרבים סביבתיכם שרא העמים מאלהי .ואבתיך אתה ידעת לא אשר אחרים אלהים ונעבדה
 .עליו תכסה ולא תחמל ולא עליו עינך תחוס ולא אליו תשמע ולא לו תאבה לא. הארץ קצה ועד הארץ מקצה ממך

 מעל להדיחך בקש כי ומת באבנים וסקלתו .באחרנה העם כל ויד להמיתו בראשונה בו תהיה ידך תהרגנו הרג כי
עבדים יתמב מצרים מארץ המוציאך יךקאל 'ה , If you are incited in secret by your brother or your son or 

daughter or the wife of your embrace or your friend who is as dear to you as yourself, telling you, let us 
go and worship other gods whom you nor your forefathers have known. From amongst the gods of the 
surrounding nations, that are close to you or distant from you, from one end of the earth to the other 
end of the earth. You shall not feel affection for him and you shall not listen to him, neither shall you 
have pity on him, have mercy on him, or cover up for him. But you shall surely kill him. Your [the victim 
of the incitement] hand shall strike him first to put him to death and afterwards the hand of all the 
people. And you shall stone him with stones until he dies because he sought to lead you astray from 
Hashem your G-d who took you out of Egypt, out of the house of slavery.” 

Rashi comments, “  קרובים של מטיבן הכתוב אמר כך אלא ורחוקים קרובים פרט למה - הרחקים או אליך הקרבים

ברחוקים ממש אין כך בקרובים ממש שאין כשם רחוקים של טיבן למד אתה , That are close to you or distant – 
why did [the possuk] specify those [gods] that are close or those that are distant? Rather this is what the 
possuk was telling you, from the nature of the close ones you can determine the nature of the distant 
ones. Just as the close ones have no substance so too the distant ones.”  

What is the הוה אמינא? 
There are several points that must be clarified. Foremost we must attempt to understand why someone 
hearing about a form of idolatry coming from a distant land would have initially thought that that there 
would be more substance to this idol than a local idol, making it necessary for  the Torah to teach that 
they are just as powerless as the local idols?Q1  

From You 
Additionally, when the Torah mentions the forms of idol worship that are from a distant land it refers to 
them as, “ ממך הרחוקים , distant from you.” The word ‘ממך, from you’ seems unnecessary in the possuk, 
as the Torah had already referred to the ones that are from close by as being, “ אליךהקרובים  , that are 
close to you,” so it is already understood that when the Torah says in the same context, “או הרחוקים, or 
that are distant,” it is also referring to their geographical location relative to Klal Yisrael. What is the 
possuk coming to emphasize by saying the word ‘ממך, from you’ an additional time?Q2  

No Mercy 
We must also attempt to understand why the Torah takes such a harsh stance against a מסית ומדיח, 
ordering Klal Yisrael to have no mercy on him, even though there is a general commandment in the 
Torah which applies to all other cases of capital punishment to have mercy on the accused, even a 
murderer or an idol-worshiper, as the possuk says, (במדבר לה, כה) “ הרוצח את העדה והצילו , and the 
congregation shall rescue the murderer,” from which the Gemarah (.סנהדרין ב) learns that one must be 
merciful in judging capital offences. Why then does the Torah forbid Klal Yisrael from showing mercy to 
someone who has only attempted to cause others to worship idols, whereas this same person would 
have merited mercy at the hands of Beis-Din if he were to have actually worshiped the idol instead?Q3  

ית עבדיםמב  
Lastly, the explanation that the possuk gives for the severity of the punishment given to a מסית is, “  כי

עבדים מבית מצרים מארץ המוציאך יךקאל 'ה מעל להדיחך בקש , because he sought to push you away from 
Hashem your G-d who took you out of Egypt, out of the house of slavery.” Why was the fact that it was 

mailto:hamaortolna@gmail.com


Bs”D 

   
[2] 

עיה"ק ירושלים תובב"א מכון 'המאור שבתורה' שע"י מוסדות  טאלנאל כל הזכויות שמורות ©  
This parsha sheet has been translated and adapted from a  'שיחות קודש'  

The editor is solely responsible for any mistakes and omissions 
If you would like to be added to our mailing list, or for any comments, please email us at hamaortolna@gmail.com 

Hashem who took Klal Yisrael out of Egypt and out of the house of slavery relevant in relation to this 
particular prohibition?Q4  

In Secret 
The Torah’s description of the technique used by the מסית is “  ונעבדה נלכה לאמר בסתר וכו' יסיתך כי

אחרים אלהים , If you are incited in secret… telling you, let us go and worship other gods.” The fact that 
the מסית engages in his activities in secret would have been obvious it for technical reasons, even if the 
Torah had not mentioned it, as he is suggesting something that is outside the bounds of acceptable 
behavior in Jewish society, so if his attempts would become known to the public, he would automatically 
been scorned and rejected. We can therefore conclude that the reason why the Torah emphasized that 
his activities are done in secret must be in order to reveal a more profound element of his wickedness.  

Foreign and Exciting 
Human nature dictates that people are enticed by things that seem foreign or mysterious. Things that 
are new or different catch their attention and arouse their curiosity. This phenomenon has implications 
in many different areas of human behavior. People travel to faraway lands to research ancient 
civilizations and learn the customs of primitive tribes because these things are new and exciting for 
them, even though they will often not gain any practical knowledge that will be useful for them in any 
way. Similarly, when people have medical or financial difficulties they will often attempt many different 
types of segulos, even very bizarre ones, that promise to miraculously bring them health and wealth. 
They are often so taken in by these segulos that they begin to rely solely on them, and stop trying the 
‘normal’ methods of attaining parnasah and health, such as consistent hard work or going to a specialist. 
This human weakness also causes people to be fooled by risky investments that promise them riches 
through new systems that no one has ever heard of before. The con-artists who market these schemes 
know that if they make their investment scams look innovative and different then they will be able to 
draw people into their web. 

This human weakness is also exploited by the מסית in order to attract people into his trap. He comes to 
them quietly and tells them about a new form of idol-worship that they have never heard of, which 
promises to solve all of their problem. When people are approached in this manner their curiosity is 
piqued and they are liable to be tempted to try the new idol-worship, even though they would have 
most probably rejected such a proposal out of hand if it were to have been made in a more direct and 
up-front manner. 

It is for this reason that the Torah needed to issue an extra warning against the idolatry that comes from 
far off places. The possuk make a point of equating it to the local idol-worship because the religions of 
the local nations were familiar to them and therefore not enticing in the same way as those that came 
from foreign lands. In this way the Torah preempted the Yetzer Harah’s attacks by warning Klal Yisrael 
about the method that he would use to entice them, notably the excitement of idols that are foreign 
and mysterious.A1   

From You 
With this we can also explain why the Torah chose to refer to the foreign idols as, “ ממך הרחוקים , distant 
from you.” This emphasizes that the only reason why a person would entertain the thought that those 
idols would be any more powerful than the local ones is because they are far from you. This also hints 
to the fact that it is human behavior that is the underlying cause of the enticement by what is foreign – 
it is ‘ממך, from you’, from your natural inclination to be tempted by what is mysterious.A2  

Measure for Measure 
It is because the מסית used people’s temimus and naivety to draw them into his nefarious web that he 
is treated so severely by the Torah. It is מידה כנגד מדה, measure for measure. Because he showed no 
mercy when he cruelly played on people’s weaknesses, he himself is shown no mercy, and the Torah 
tells us, “ .עליו תכסה ולא תחמל ולא עליו עינך תחוס ולא אליו תשמע ולא לו תאבה לא , You shall not feel 
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affection for him and you shall not listen to him, neither shall you have pity on him, have mercy on him, 
or cover up for him.”A3  

The House of Slavery 
Another reason the Torah treats the מסית with such severity is because of the terrible repercussions of 
his actions. Aside from the actual sin of Avodah Zarah, which is in and of itself very serious, there is 
another, more subtle element of spiritual impurity that is caused by his actions.  

The Ohr Hachaim Hakadosh in his perush on the possuk, (שמות כ, ב) “ אנכי ה' אלקיך אשר הוצאתיך מארץ

 I am Hashem, your G-d, who took you out of the land Egypt from the house of ,מצרים מבית עבדים
slavery,” explains that the words, “מבית עבדים,” are coming to explain why it was necessary for Hashem 
to take Klal Yisrael out of Egypt. One might have argued that it would have been more satisfying for the 
Jewish people, as well as made a greater Kiddush Hashem, if they would have remained in Egypt, 
subjugated their former masters, and taken control of the land. The Torah therefore explained that 
Egypt is a ‘בית עבדים, a house of slavery’, meaning that anyone who lived there would inevitably be 
subjugated under the spiritual influence and control of the spiritual forces that governed Mitzrayim, as 
each land is governed by the ‘שר, heavenly minister’ which corresponds to the people of the land. 
Hashem took them out of Egypt in order to ensure that they would no longer remain under the influence 
of the שר של מצרים, and instead that they should be governed by Hashem’s Hashgachah pratis, with no 
intermediaries, as is appropriate for Hashem’s nation.   

For this reason the מסית ומדיח is treated so seriously, because the more a person becomes enthralled 
with mysterious and enticing ‘powers’, the more he brings himself under the dominion of the Yetzer 
Harah and the forces of impurity which are the underlying power behind the mysterious and foreign 
concepts and the attraction to them. 

The Torah therefore explained that the reason why the מסית is treated so severely is because “he sought 
to push you away from Hashem your G-d who took you out of Egypt and out of the ‘בית עבדים, house of 
slavery.” Hashem took us out of Egypt in order to free us from the control of impure forces, and the 
 attempted to reverse that process by attempting to cause people to subjugate themselves once מסית
again to the forces of Tumah.A4   

The Yetzer Harah 
Although the parshah of the מסית ומדיח is not generally relevant to us in its most literal understanding, 
the Sfas Emes (תרמ"א) explains that there is no greater מסית ומדיח than the Yetzer Harah himself, who 
constantly tries to tempt us to sin. The Sfas Emes says that a person must recognize this fact and not be 
fooled by the many different approaches that the Yetzer uses to make his lures seem mysterious and 
enticing. When a person realizes this he will be able to see his Yetzer Harah for what he truly is, a person’s 
worst enemy, as opposed to the good friend that he makes himself out to be, and this knowledge can 
empower a person to fulfill the edict of the possuk, “ תהרגנו הרג כי , surely you shall kill him.”  

The Sfas Emes adds that the double wording of the possuk, “הרג תהרגנו,” with the word ‘הרג’ being 
written in the singular, and ‘תהרגנו’ in the plural, referring to a group action, teaches that if a single 
person ‘slays’ his own Yetzer Harah in even one instance, it weakens the power of the Yetzer Harah in 
general, to the benefit of all of Klal Yisrael! 

New Approaches in Avodas Hashem 
In our struggle with the Yetzer Harah it is important that we recognize this tactic and see the suggestions 
of ‘mysterious segulos’ and ‘new approaches’ for what they are - attempts by the Yetzer Harah to play 
on our human nature in order to draw us into his web of temptations. The Yetzer Harah sometimes even 
uses this tactic to confuse us in our Avodas Hashem, as people are often tempted with ‘new approaches’ 
in Avodas Hashem which promise speedy results and a quick ‘spiritual high’ that do not, however, follow 
the ways that we were taught by our forefathers according to the Tzadikei Hadoros.  
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The Rebbe Reb Bunim of Preshischa would remind young Avreichim who strove to reach spiritual heights 
of the story of Reb Isaac son of Reb Yankale from Krakow who once had a dream in which he was told 
that if he would go to Prague and dig under a certain bridge he would find a great treasure. He traveled 
all the way to Prague and found the bridge that met the description of his dream and began to dig. While 
he was digging one of the guards of the bridge asked him what he was doing, and when he told him the 
Goy laughed in derision and said, “Silly Jew following your dreams! I also had such a dream, that if I 
would dig under the oven in the house of someone named Isaac son of Yankale in Krakow I would find 
a treasure, but you don’t see me doing that!” Upon hearing this the Jew promptly stopped digging and 
returned home, where he dug under his own oven and found a great treasure.  

The Rebbe would conclude by telling his Chassidim that this is the entire point of traveling to one’s Rebbe 
– to find that, “דער אוצר איז ביי דיר, the treasure is by you!” A person must travel all the way to his Rebbe 
in order to learn where to find the treasures of abilities in Avodas Hashem that are hidden inside of him. 
One need not look for strange or extreme customs in their search for self-elevation, rather one must 
follow the beaten path in Avodas Hashem, that has been passed down to us over the generations, and 
adhere to it, as this is the way for a person to fulfill their תפקיד, their personal mission in Avodas Hashem.  

This message is extremely pertinent to us on this Shabbos, the Shabbos Mevarchim of Elul, as we prepare 
to usher in the month of elevation and self-improvement. As we review our actions and attempt to 
change our ways, we must be sure to remain within the bounds of what Yiddishkeit has given us as an 
inheritance, and resist the temptations of the Yetzer Harah in whatever new and enticing forms they 
may come. Through doing so may we merit a כתיבה וחתימה טובה, to be written and sealed in the book 
of long life, amen, KY”R. 

 

  לעילוי נשמת

ע"ה דבורהחשובה מרת האשה ה  

געלבטוך ז"ל לייב אריה 'ר בת  

 נלב"ע כ"ט אב תשמ"ו

 ת.נ.צ.ב.ה.

 

 ולרפואה שלימה לבתה האשה החשובה 

לאוי"ט מרים ליבה בת דבורהמרת   

 

 נתרם ע"י ידידנו הנכבד

שליט"א שמואל רוזנפלד ר'הרה"ח   

כל יו"חשתשרה שכינה בכל מעשי ידיו ולרוב נחת מ זכות הפצת התורה תעמוד לו  

  מתוך בריות גופא ונהורא מעליא בהרחבה ויישוב הדעת בשמחה ובטוב לבב מרוב כל לאורך ימים ושנים טובות 
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