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ZZZ�WRUDKNROOHO�FRP 

 The Jewish people's famous declaration of "naaseh v'nishma" - their acceptance of Torah before 
hearing what the commitment entails - appears in our parsha (and not in Yisroel) where Moshe recounts how 
we jumped at the opportunity to receive the Torah.  However, yet the is also not entirely true. The posuk 
relates how the entire nation first answered as one, "whatever Hashem commands us, we will do". A very 
certain and unconditional commitment, to be sure. Yet that magical formula of naaseh v'nishma wasn't 
employed until a few pesukim later, after the blood of the korbanos was poured on the mizbayach and Moshe 
"read the divrei ha'bris into the ears of the people".  The seeming disorder of the pesukim alone needs to be 
understood. Moreover, what exactly was the commandment  to read the divrei ha'bris into their ears and why 
did this prompt a response of naaseh v'nishma? 
 The Netziv suggests the following approach:  There are three general categories in Torah; Torah 
study, avodah (service of Hashem through korbanos and tefilah), and chesed. Indeed, the Mishna in Avos tells 
us that there are the three pillars on which the world stands. Yet when it came to Kabalas ha'Torah, we only 
needed to accept two of them. We Jews are the children of Avraham Yitzchok and Yaakov and are naturally 
gomlei chasadim. When it came to chesed, no commitment was needed. This is something that Jews do 
naturally. The other areas however, required our acceptance. To this, the entire nation replied in unison.  
There is however another level of observance. Striving to go above and beyond what is required by the Torah 
is praiseworthy for anyone, but is an obligation for our leaders.  In order to stress this point, Moshe read the 
‘divrei ha’bris’ - sefer Bereishis - to those who would lead our people.  Replete with stories of the chesed of 
our forefathers who took chesed to an extreme, the message was clear: don’t just do, excel!  The ears of the 
people, our leaders, got the message and exclaimed their commitment to doing before even knowing whether 
it’s required or not. 
 While the Netziv understands that only some Jews proclaimed “naaseh v’nishma”, we would like to 
suggest that perhaps they were speaking for all of us, although in varying degrees.  Naturally, as leaders, they 
wanted to influence the rest of us to strive for greatness too.  No matter what we have already achieved, we 
can still grow in every single area of Torah and our commitment should be just that; to continue to do, 
regardless of our basic obligations! 
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The prohibition of mixing meat and milk appears in the Torah three times, the first on which is in our parsha. Let us take this opportunity to discuss 
how pareve foods are affected by using pots that are either fleishig (meat) or milchig (dairy). 
The Gemara (Chulin 111b) tells us that fish which was placed on a meat dish may subsequently be eaten with kutach (a dip made of milk). The 
gemara explains that this is because of the principal of “nat bar nat” (nosein taam bar nosein taam) which means that the meat imparted flavor into 
the dish which in turn imparted its flavor into the fish. Such a “weak” meat taste may be consumed together with milk. Since there is nothing 
forbidden about the meat taste per se, as it gets passed from one place1  to another, it becomes a “weaker” taste which is not strong enough2  to 
prohibit the milk it mixes in to. This However, this concept does not apply to a forbidden taste. For example, non-kosher meat that is cooked in a pot 
will impart taste into a kosher food subsequently cooked in it, which will in turn forbid the plate on which it is served. Theoretically, this could 
continue ad infinitum. 
There is, however, a dispute among the Rishonim as to how to understand the words of the Gemara which speaks of a very specific case of fish 
that was roasted over the fire being placed on a fleishig platter. There are three major opinions among the Rishonim as to how far (if at all) to 
extend this leniency. 
(1) Some understand that the case in the Gemara is not specific, and the leniency of nat bar nat applies anytime a pareve food comes in contact 
with a fleishig (or milchig) utensil, even if it was cooked directly inside it, so long as it the pot itself was clean and contained no particles of meat (or 
dairy). This is the opinion of Rabeinu Tam and the Ri Hazakein in Tosfos, and may also be the opinion of Rashi3  and the Rambam. 
(2) The Rivan, however, quotes Rashi as ruling that the leniency applies only in the case where the fish came in contact with the plate after it was 
already cooked.4 If, however, the fish was roasted or cooked in fleishig pot, one would be prohibited from eating it in kutach.5  
(3) Others however, understand that it makes a difference how the food was cooked; if it was cooked in a pot with liquids or other foods, it is indeed 
permitted. If, however, the pareve food was directly roasted or fried in a fleishig utensil, it will be rendered “fleishig” inasmuch that one may not eat it 
with milk. These authorities explain that when the pareve food is cooked in a liquid, the meat flavor it  receives from the pot is evenly distributed 
throughout the food and the potency any single part of it receives is considered weak enough to be deemed completely parve. If, however, the 
pareve food was cooked directly in a fleishig pan, then it receives a higher potency of fleishig flavor and thus it is not pareve "enough" to eat with 
milk.6  This is the opinion of the Sefer HaTerumah, Smak and Rosh. 
The Beis Yosef sides with the opinion of Tosfos and in Shulchan Aruch rules that any pareve food cooked in a fleishig pot may be consumed with 
dairy (and vice versa). The Rema, however, takes a more stringent approach, writing that lechatchila one should conduct himself in accordance 
with the Rivan and avoid consuming pareve foods that were cooked in a fleishig pot together with milk. Following the clear wording of the Gemara, 
one may, however, consume a food that was merely placed on meat platter together with dairy.7   The Rema, however, does rule that one may be 
lenient b’dieved. Therefore, if fish which was cooked in a meat pot was already dipped in kutach, one may eat it.8 
It is important to note that this entire discussion revolves around a fleishig pot that was used (for meat) within the last 24 hours. The flavor of a pot 
that has not been used in the last 24 hours (called eino ben yomo) is so weak that it will not forbid even milk that is cooked in it (although the pot 
itself will be rendered “treif”). Additionally, this leniency is limited to ordinary pareve foods. It the pareve food item is a davar charif (sharp item) such 
as onions or garlic, its potency may be strong enough to “revive” the otherwise dormant flavor. As always, a competent halachic authority should be 
consulted. 
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