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on the Web: YIMidwood.Org
1694 Ocean Avenue

Brooklyn NY 11230-5401זמנים
Weekdays

Shachris
Sunday  & legal holidays                  6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             4:20
Maariv                                      after mincha,  9:15

Tuesday December 22עשרה בטבת
Fast Starts                                                         5:48
Shachris                                   6, 6:35, 7:30 & 8:30
Mincha                                                              4:10
Maariv                                                              5:05
Fast ends                                                           5:17

שבת ויחי
Light candles                                              4:16 PM
Mincha                                                       4:26 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                    1:45,&  4:10 PM
Maariv                                                        5:20 PM
Shabos Ends                                               5:25 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION שנהימי-יעקב שני חייו שבע שנים וארבעים ומאת ויחי יעקב בארץ מצרים שבע עשרה שנה ויהי
 "Yaakov lived in the land of 
Egypt seventeen years; and the 
days of Yaakov -- the years of his 
life -- were one hundred 
forty-seven years." Why does the 
Torah point out how long Yaakov 
lived in Egypt? [The question is 
heightened by the fact that it is 
possible to calculate this figure based 
on other verses in the Torah.] R' 
Shlomo Kluger z"l (1784-1869; rabbi 
of Brody, Galicia) explains: We are 
taught in Pirkei Avot (ch.5), 
"According to the struggle is the 
reward." It is reasonable to say, 
writes R' Kluger, that the years of a 
person's life are determined [in part] 
by how hard he or she struggles in 
this world to serve Hashem. A person 

who works hard can accomplish in a 
short lifetime what another person 
needs a longer lifetime to 
accomplish. This is the meaning of 
the verse (Kohelet 5:11), "Sweet is 
the year of the laborer, whether little 
or much -- he will eat." [Ed. note: 
Apparently, R' Kluger is interpreting 
the verse as follows: According to 
how hard one labors, so are 
whatever number of years he has 
considered "sweet." Whether they 
are few or many, he will eat 
according to the quality of his labor, 
not the quantity of his years.] 
Certainly, R' Kluger continues, 
serving Hashem outside of Eretz 
Yisrael is more difficult than serving 
Hashem in Eretz Yisrael. Thus, 
Yaakov -- because he lived in Egypt 
for 17 years -- accomplished his 
mission in a shorter life span (147 
years) than did his father Yitzchak 
(180 years) or his grandfather 
Avraham (175 years). The Gemara 
(Berachot 8a) relates that the Sage 
Rabbi Yochanan was surprised to 
hear that there are old people in 
Bavel. However, when he learned 
that they attend shul morning and 
evening, he understood. R' Kluger 
explains that Rabbi Yochanan's 
surprise was due to the idea set forth 
above. However, when he was told 
that these people spend time in shul, 
where the yetzer ha'ra is less 
prevalent, he understood that their 
challenges were not as great as they 
might otherwise have been in the 
Diaspora, thus necessitating a longer 
life. (Chochmat Shlomo)
=======================

Fatherly love
[ירושלמי ברכות פרק ד', ה"ג].מינהון הוא...- אמור לו "והנה ד' נצב עליו" וכו' - לית מינהון הוא. ואם יאמר לך אדם, והרי י"ט הם בהם שמי ושם אבותי אברהם ויצחק" - לך הרי רק י"ז - אמור לו פסוק זה: "ויקרא בזה אחר זה, אברהם יצחק ויעקב. ואם יאמר פנחס: כנגד י"ח פעמים שאביו כתובים בתורה עשרה ברכות בכל יום? אמר ר' חנינא בשם ר' [שם, ט"ז] - תניא, מפני מה מתפללים שמנה "ויקרא בהם שמי ושם אבותי אברהם ויצחק" 

===========================
"Yaakov lived in the land of Egypt 
seventeen years; and the days of 
Yaakov -- the years of his life -- 
were one hundred forty- seven 
years." (47:28) R' Chaim 
Shmuelevitz z"l (rosh yeshiva of the 
Mir Yeshiva in Shanghai and 
Yerushalayim) writes: A person who 
does not value the joys in his life, 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

=========================================== 
may ultimately shorten his own life. In 
this vein, early commentaries write 
that Yaakov lived 33 years fewer than 
his father Yitzchak, paralleling the 33 
(Hebrew) words in his exchange with 
Pharaoh (Bereishit 47:8-9), "Pharaoh 
said to Yaakov, `How many are the 
days of the years of your life?' 
Yaakov answered Pharaoh, `The 
days of the years of my sojourns 
have been a hundred and thirty 
years. Few and bad have been the 
days of the years of my life, and they 
have not reached the life spans of my 
forefathers in the days of their 
sojourns'." Because Yaakov 
complained about the quality of his 
life, it was shortened. However, R' 
Shmuelevitz notes, this requires 
further explanation. Why was Yaakov 
punished for Pharaoh's words, 
without which the total of 33 words is 
not reached? The answer is that 
Yaakov was not punished because of 
these words themselves; rather, the 
33 words are a hint to us of why 
Yaakov's life was shortened. Why, in 
fact, did Pharaoh inquire about 
Yaakov's age -- a rather rude 
question to ask a stranger? The 
answer is that Yaakov appeared to 
Pharaoh to be unusually ancient. 
Yaakov's appearance was a 
reflection of his anguish over his 
difficult life, and that was a 
shortcoming in comparison to the 
level of bitachon expected of 
someone of Yaakov's caliber. Since 
Yaakov was to blame for Pharaoh's 
question, that question is included in 
the 33 words that the Torah uses to 
teach us this lesson. (Sichot Mussar)

תקברני במצריםידך תחת ירכי ועשית עמדי חסד ואמת אל-נא ויאמר לו אם-נא מצאתי חן בעיניך שים-נא ויקרבו ימי-ישראל למות ויקרא לבנו ליוסף 
“Please, if I have found favor in 
your eyes, please place your hand 
under my thigh and do kindness 
and truth with me--please do not 
bury me in Egypt.” (47:29)  Midrash 
Rabbah teaches that Yaakov knew 
that the soil of Egypt was destined to 
turn into lice during the Ten Plagues; 
therefore, he did not want to be 
buried there. R’ Yitzchak Isaac 



Chaver z”l (1789-1852; rabbi of 
Suvalk, Lithuania) writes: Yaakov 
was not worried that his remains 
would turn to lice. Rather, he was 
worried that the holiness of his 
remains would prevent the soil in 
which he was buried from turning into 
lice. (Haggadah Shel Pesach Yad 
Mitzrayim)
The Midrash Tanchuma on our 
parashah opens by connecting the 
verse (47:29), “The days 
approached for Yisrael [Yaakov] to 
die,” with the verse (Divrei Ha’yamim 
I 29:15), “For we are like sojourners 
before You and like temporary 
residents, as were all our 
forefathers-- our days on earth are 
like a shadow, and there is no hope 
[to escape death].” Says the midrash: 
“Our days on earth are like a 
shadow”--if only our lives were like 
the shadow of a wall or a tree [which 
has some permanence]; but, they are 
not--rather, they are like the shadow 
of a flying bird. “There is no 
hope”--everyone knows and even 
acknowledges that he is destined to 
die. Avraham said (Bereishit 15:2), “I 
will die childless.” Yitzchak said 
(27:4), “So that my soul may bless 
you before I die.” Yaakov also said 
(47:30), “I will lie down with my 
fathers.” Therefore, concludes the 
midrash, the verse says, “The days 
approached for Yisrael to die.” R’ 
Yisrael Moshe Bromberg z”l (Lodz, 
Poland; early 20th century) explains: 
The Zohar (Bereishit 121b) asks: 
What is the meaning of, “The days 
approached for Yisrael to die”? Does 
one die over a period of days? Death 
occurs at one moment! This means 
that, shortly before one dies, all of the 
days that he lived come together and 
give an accounting. Fortunate is a 
person whose days appear together 
before G-d and the person has no 
days of which he is ashamed! Also, 
the Zohar teaches (Bereishit 124b), a 
person’s days become the garment 
he wears in the World-to-Come. If 
one is worthy, the good deeds of his 
fathers become part of his garment 
as well. With this background, writes 
R’ Bromberg, we can understand the 
midrash. The midrash wanted to 
know: Since one’s days are fleeting, 
why did Yaakov wait until his last 
days to instruct Yosef about his burial 
in Me’arat Ha’machpelah? The 
answer is that Yaakov didn’t know 
until his final days, when he sensed 

that his days had gathered together 
and had been joined by his father’s 
and grandfather’s good deeds, that 
he deserved to “lie down” (i.e., to be 
buried) with his ancestors. (Netiv 
Ha’yam Al Midrash Tanchuma)
“Do kindness and truth with me -- 
please do not bury me in Egypt. 
When I will lie down with my 
fathers and you shall transport me 
out of Egypt and bury me in their 
tomb.” (47:29-30)  R’ Shlomo 
Kluger z”l (1784-1869; rabbi of 
Brody, Galicia) asks: Shouldn’t the 
phrase “please do not bury me in 
Egypt” have come after the phrase “I 
will lie down with my fathers”? He 
explains: Our Sages give three 
reasons why Yaakov did not want to 
be buried in Egypt: (1) He was afraid 
that the Egyptians would deify him; 
(2) he knew that the soil of Egypt 
would turn to lice during the Ten 
Plagues and he didn’t want to be 
buried in that soil; and (3) those 
buried in Eretz Yisrael will arise first 
at the time of Techiyat Ha’meitim. R’ 
Kluger writes: The first two reasons 
alone did not require Yaakov to be 
buried in Eretz Yisrael, only that he 
be buried outside of Egypt. Only the 
third reason required burial in Eretz 
Yisrael. R’ Kluger continues: Burial in 
Eretz Yisrael requires special merit 
(see Bereishit Rabbah 96:5). 
Therefore, said Yaakov: Whatever 
you do, please do not bury me in 
Egypt. And, if I merit to lie down with 
my fathers, i.e., if I am deserving of 
being buried in the Land of my 
fathers, then bury me in their tomb. 
(Imrei Shefer)
============================

I'll do as you say [מפי השמועה].שיקברוני בארץ כנען...אני אעשה ככה, ואבקש את אחי ואת בני "ויאמר אנכי אעשה כדברך" - יוסף אמר: גם
=============================

"The time approached for Yisrael 
to die, so he called for his son, for 
Yosef . . ." (47:29) Midrash Rabbah 
connects this pasuk to the verse 
(Divrei Hayamim I 29:15), "Our days 
on earth are like a shadow, and there 
is no hope." Says the midrash: "Not 
like the shadow of a wall or a tree, 
but like the shadow of a bird (`oaf')." 
What does this mean? R' Yehoshua 
Horowitz z"l (the Dzikover Rebbe) 
explains: We say in the High Holiday 
prayers, "A man's origin is from dust, 
and his destiny is back to dust." This 

is meant to teach man humility. 
However, this thought can also lead 
to depression. One might reason: 
What difference do my good deeds 
make since I am so insignificant 
before G-d? For this reason, the 
prayer concludes: "ka'chalom ya'uf " / 
"like a dream flies." This, writes R' 
Horowitz, is a reference to Chanoch, 
about whom the Torah says 
(Bereishit 5:24), "Chanoch walked 
with G-d; then he was no more, for 
G-d had taken him" - i.e., he entered 
Gan Eden while still alive. Indeed, the 
gematria of the word "chalom" 
(dream) equals the gematria of the 
name "Chanoch." This teaches that 
any person can, through his good 
deeds, ascend to Heaven in the 
same way that Chanoch did.
This is what the midrash is teaching: 
"The time approached for Yisrael to 
die" - if a Yisrael (a Jew) is humble 
and negates himself like one who is 
dead - let him remember to call for 
"Yosef" - the gematria of which 
equals the gematria of "oaf "/ "bird." 
Let him remind himself of his ability to 
elevate himself to the highest levels. 
(Ateret Yeshuah)

על-ראש המטהויאמר השבעה לי וישבע לו וישתחו ישראל 
“Then Yisrael prostrated himself 
towards the head of the bed.” 
(47:31)  Rashi z”l writes: “He turned 
towards the Divine Presence. Our 
Sages infer from this that the 
Shechinah is above the head of an ill 
person.” Why is the Shechinah found 
above the head of an ill person? R’ 
Chaim Friedlander z”l (mashgiach 
ruchani of the Ponovezh Yeshiva in 
Bnei Brak; died 1986) explains: The 
term “Shechinah” refers to Hashem’s 
“presence” in our lower world, which 
is dependent on whether we make 
room for Him to be revealed here. 
Specifically, the degree to which the 
Shechinah rests upon a person is 
dependent on the degree to which he 
humbles himself, as we read 
(Yeshayah 57:15), “For so says the 
exalted and uplifted One, Who 
abides forever and Whose Name is 
holy, ‘I abide in exaltedness and 
holiness--but I am with the contrite 
and lowly of spirit, to revive the spirit 
of the lowly and to revive the heart of 
the contrite’.” Since a person who is 
ill is more likely to feel humble and 
subdued than is a healthy person, the 
Shechinah is more likely to be found 
at a sickbed than elsewhere. (Derech 



L’Chaim Al Derech Hashem)
“Yisrael bowed towards the head 
of the bed.” (47:31)  Rashi z”l 
explains: “He turned himself toward 
the head of the bed. Based on this, 
our Sages taught (Shabbat 12b), 
‘The Shechinah resides above the 
head of an ill person’.” In connection 
with this verse, we present here 
several laws relating to praying for 
the sick, many of which are not 
widely known. Ramban z’l 
(1194-1270) writes: If one visits an ill 
person and does not pray for him, he 
has not fulfilled the mitzvah. 
Regarding the form of the prayer, we 
are taught (Shabbat 12a-b): One who 
goes to visit the ill on Shabbat should 
say, “Today is Shabbat, when crying 
out is not permitted. Healing is 
close-at-hand.” The sage Rabbi Meir 
says: One should say, “The merit of 
Shabbat can heal.” The sage Rabbi 
Yehuda says: One should say, “May 
Hashem have mercy on you and on 
all the ill of Yisrael.” The sage Rabbi 
Yose says: One should say, “May 
Hashem have mercy on you *among* 
all the ill of Yisrael.” . . . In 
accordance with which opinion did 
the sage Rabbi Chanina say that one 
who has an ill person in his house 
must include him amongst other ill 
people? In accordance with Rabbi 
Yose’s opinion. . . . In the presence 
of the sick person, one may pray in 
any language, because the 
Shechinah is present there. (Torat 
Ha’adam) Regarding the “Mi 
she’beirach” prayer that is recited in 
shuls in our era, we find the following 
laws in the widely-used handbook on 
Torah reading by R’ Ephraim 
Zalman Margaliot (Galicia; died 
1828): On a weekday, if there is a 
need to bless an ill person, the 
shaliach tzibbur / prayer leader 
blesses him while standing in front of 
the aron kodesh before putting away 
the Torah scroll. (Commentaries note 
that the “Mi she’beirach” is now 
commonly recited at the place where 
the Torah was read.) On Shabbat, if 
there is a need to bless an ill person 
because he is in danger on that day, 
it should be done after “Yehalelu” 
while standing on the bima. However, 
only with great hesitation did our 
Sages permit praying for a sick 
person or a woman in labor on 
Shabbat or Yom Tov. (Accordingly, 
commentaries debate whether it is 
permitted to pray for even a very sick 

person on Shabbat if that person is in 
another town and, unbeknownst to 
us, may have passed away.) 
(Sha’arei Ephraim 10:43-44) Some 
authorities say that praying for the 
sick on Shabbat is prohibited only if it 
will cause sadness or worry.However, 
reciting a “Mi she’beirach” is routine 
and doesn’t cause those emotions; 
therefore, it is permitted on Shabbat. 
(Quoted in Haggadah Shel Pesach 
Pardes Yosef p.424) R’ Eliyahu 
David Teomim-Rabinowitz z”l (the 
“Aderet”; 1843-1905; rabbi in 
Lithuania and Yerushalayim) writes: 
One should not recite the “Yehi 
ratzon” (printed in many siddurim in 
the blessing “Refa’ainu”) regularly 
lest the form of prayer that was 
established by our Sages becomes 
lost among non-mandatory prayers. 
(Tefilat David p.58) It is written in the 
name of R’ Shlomo Zalman 
Auerbach z”l (1910-1995; leading 
halachic authority in Israel): One may 
pray in “Refa’ainu” even for a sick 
person who is not a family member, 
and this is not considered improperly 
praying for a public need in one’s 
private prayers, so long as one prays 
for a specific person. However, one 
may not pray for a sick person in the 
middle of shemoneh esrei unless one 
has a connection to the sick person 
and feels his pain. The reason is that 
one may not come before a king, and 
certainly not the King of Kings, 
without a pressing reason. When a 
congregation recites Tehilim for a 
sick person, it should be told 
beforehand the name of the person 
for whom it is praying. (Halichot 
Shlomo: Tefilah)

שם בדרך אפרת הוא בית לחםבדרך בעוד כברת-ארץ לבא אפרתה ואקברה ואני בבאי מפדן מתה עלי רחל בארץ כנען 
"But as for me -- when I came from 
Paddan, Rachel died on me in the 
land of Canaan on the road, while 
there was still a stretch of land to 
go to Efrat; and I buried her there 
on the road to Efrat, which is Bet 
Lechem." (48:7)Rashi z"l explains 
Yaakov's words to Yosef as follows: 
"Although I trouble you to take me for 
burial into the land of Canaan and I 
did not do this for your mother, which 
I might easily have done since she 
died quite close to Bet Lechem, yet I 
did not carry her even the short 
distance to Bet Lechem to bring her 
into a city; I know that in your heart 
you feel some resentment against 
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me. Know, however, that I buried her 
there by the command of G-d." Rashi 
adds: The future proved that G-d had 
commanded him to do this in order 
that she might help her children when 
Nevuzaradan would take them into 
captivity. For, when they were 
passing along that road, Rachel 
came out from her grave and stood 
by her tomb weeping and beseeching 
mercy for them, as it is said (Yirmiyah 



31:15), "A voice was heard in Ramah 
-- wailing, bitter weeping -- Rachel 
weeps for her children, she refuses 
to be consoled, for her children, for 
he is gone." But, Hashem replied to 
her (verse 16-17), "Restrain your 
voice from weeping and your eyes 
from tears; for there is a reward for 
your effort -- the words of Hashem -- 
and they shall return from the 
enemy's land. There is hope for you 
ultimately -- the words of Hashem -- 
and your children shall return to their 
border." [Until here from Rashi]
R' Moshe Alsheich z"l (1508-1593; 
author of a popular Tanach 
commentary) notes several textual 
difficulties in the verse from Yirmiyah 
quoted in Rashi. First, Ramah is a 
known place north of Yerushalayim, 
but that is not where Rachel is 
buried. Second, why the redundancy, 
"Rachel weeps for her children, she 
refuses to be consoled, for her 
children"? Third, why the singular 
form, "for he is gone"? Fourth, why 
the redundancy in Hashem's reply? 
He explains: "Ramah" means "on 
high," and the verse is teaching that 
Rachel's bitter weeping reached "on 
high." Or, Rachel's weeping caused 
others to weep, until weeping 
overtook even those in distant 
Ramah. For what was Rachel 
weeping? For her children who were 
exiled at the time of the First 
Destruction and for her children who 
were exiled at the time of the Second 
Destruction. (Likewise, Hashem's 
double reply relates to the returns 
from the two exiles.) But, it is not for 
the exile itself that Rachel cries; 
rather, she cries "for He is gone" -- 
for Hashem's Presence that has 
departed from us. Had He not 
departed from us, the exile would not 
be as frightening. (Marot Ha'tzovot) 
And Israel stretched out his right 
hand and laid it upon Efraim's 
head, who was the younger (48:14) 
"The deeds of our forefathers are a 
sign for their children." Like Jacob, 
we should always try to draw the 
younger generation closer with our 
"right hand," symbolic of love and 
affection, to the light of Torah. (Daat 
Chachamim) 
Letters from Our Sages This letter, 
printed in Igrot R’ Chaim Ozer (Vol. II, 
p.483), was written by R’ Chaim 
Ozer Grodzenski z”l (1863-1940), 
unofficial rabbi of Vilna for 55 years 

and among the foremost leaders of 
Lithuanian Jewry until the Holocaust. 
The recipient was the author of the 
popular mussar work, Michtav 
M’Eliyahu. With G-d’s help, 
Wednesday, 12 Tishrei 5696 [1935], 
Vilna To the son of my brother-in-law, 
the rabbi and gaon, Eliyahu Eliezer 
Dessler, may his light shine, Your 
precious letter reached me. For 
naught you worried about my blood 
pressure, which I had mentioned to 
you. I have had this condition for 
more than 18 years, and in recent 
years it has improved. However, 
when I was in Druskininkai [a spa 
town in southern Lithuania], I had the 
misfortune to meet a young doctor 
who frightened me and commanded 
me to rest and not to write. This 
caused me to become depressed, for 
I am from the natives of Mechoza 
who, if they do not work, become 
weak [a play on the words of Bava 
Metzia 77a, describing the porters in 
that Babylonian town who require 
constant work to stay fit]. All of my 
problems come from acting weak 
when I need to act strong. I have 
been this way for a long time. If I am 
busy with my work all day, I forget my 
ills, which is not the case when I am 
commanded to rest. I am sorry that 
my friend, his honor, had heartache 
over this. The holy fast day [Yom 
Kippur] passed in peace, and the fast 
was easy for me. I wanted to let you 
know this as soon as possible. May 
you celebrate the holidays with joy 
and a good heart as is your desire 
and the desire of the one who seeks 
your well-being. Your friend...Chaim 
Ozer Grodzenski
Memories of Yerushalayim  In his 
memoir, B'tuv Yerushalayim, R' 
Ben-Zion Yadler z"l (1871-1962; the 
"Maggid / preacher of Yerushalayim”), 
describes his work supervising 
observance of the agricultural 
commandments. [This continues from 
prior issues.]  One time, when I came 
to the settlement of Ekron, they told me 
that the appointee in charge of 
separating tithes had already done so. 
I went to see him to find out the 
procedure he had used. He told me, 
“This time, I went beyond the letter of 
the law and gave ma’aser / a tithe even 
on the [Ottoman] government’s share.” 
I told him that in my opinion he had 
ruined everything because the 
government’s share is exempt from 
ma’aser. [Giving more ma’aser on 
produce than required is against 

halachah and makes all of the produce 
prohibited to eat.] I told him that I did 
not know how to fix what he had done 
without consulting with other rabbis. I 
traveled to the rabbi of Yafo [probably 
a reference to R’ Avraham Yitzchak 
Hakohen Kook z”l] and I related the 
questions to him, for I could find no 
way out of this thicket. It was not 
possible to annul the declaration of 
ma’aser [the way a rabbi annuls a vow] 
because some of the produce had 
already been eaten. And, to take other 
un-tithed produce and separate 
ma’aser from it on behalf of the first 
produce was not possible, for that 
settlement had no un-tithed produce. 
We toiled over this until a solution 
occurred to me. I remembered a ruling 
of R’ Shmuel Salant [z”l (1816-1909; 
Rabbi of Yerushalayim)] involving an 
incident that happened to me: I had 
separated terumah and ma’aser in the 
Old City [in a way that was halachically 
invalid and caused a financial loss]. I 
asked R’ Salant what to do and he 
answered, “You were appointed as an 
agent only for constructive purposes, 
not to ruin things. If you did not 
separate tithes properly, you exceeded 
your authority as an agent, thus 
annulling retroactively your 
appointment as a mashgiach. 
Therefore, you can now start over.” [By 
the same logic, the individual who 
separated tithes on behalf of the village 
of Ekron, but did so in an invalid way, 
exceeded his authority as an agent and 
his act was a legal nullity. R’ Yadler 
then goes on to discuss how they 
accomplished the tithing of the produce 
that had already been eaten.] =============== ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלרחל בת יעטא מלכהבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
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