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PROMISE OF SERENITY 

ב  כח ,פרק לג דברים ַטח ָבָדד ֵעין ַיֲעקֹּ ָרֵאל בֶּ שְׁ ן יִּ כֹּ שְׁ  ַויִּ
And Yisrael can dwell in safety, alone, the appearance of Yaacov 

Makkos 24a: Moshe stated a blessing "v'Yishkon Yisrael Betach Badad Ein Yakov", only applies to those who 

are like Yaacov; but Amos the Prophet came and adjusted what Moshe said (7,5) "Chadal Na Mi Yakum Yakov 

Ki Katan Hu”, only a few can be like Yaacov, but all can be eligible for serenity. 

Rivan: Moshe used the words “Ain Yaacov” to indicate that only the select of the Jews (Tzadikim who are unique 

like Yaacov) would receive this blessing to be secure. Amos nullified this limitation and stated that any Jew 

even those that are not able to do all the mitzvos, may obtain this blessing of serenity. Then HaShem agreed 

with Amos (7,6), “HaShem nichem al zos” that even Beinonim (level below Tzadikim) were eligible for this 

blessing. 

Maharsha: Moshe used the word “Yisrael” which indicates the elite of the Jews will be eligible for this blessing 

of serenity. When the Jews do the Will of HaShem they are called Yisrael.  Whereas, when the Jews do not 

do the Will of HaShem, then they are called “Yaacov” a designation of lower status and they will dwell alone 

and unsecure. Amos nullified this limitation and declared that even Jews in the status of Yaacov were eligible 

for this blessing. 

Aruch LaNer: HaShem had promised to guard and protect Yaacov.  However, this was in the name signifying 

Rachamim (mercy). Yaacov sought guarantees that even the attribute of Gevurah (judgment) should also 

recognize the merits of Yaacov.  Further, Yaacov also requested the same for the Children of Israel that their 

good deeds should be recognized, and should not have to rely solely on the mercy of HaShem like a rich person 

who gives to a poor person.  Moshe reinforced this concept that the Jews should obtain recognition of their 

merits for their good deeds just as Yaacov obtained.  Later when Amos saw how much the Jews failed to obtain 

merits since they were small in their good deeds, he requested that HaShem fulfill the promise to the Jews from 

His mercy (and HaShem agreed). 

Ain Yaacov: Moshe advised the Jews that in order to obtain serenity that needed to dwell apart and not in close 

groups, in order to avoid conflict and arguments that would sabotage their serenity.  Moshe referred to Yaacov 

that he dwelled alone (to wrestle with Esav’s angel and was victorious).  Amos recognized that the Jews were 

able to live together and assist one another (Ahavas Yisrael) to obtain the promise of serenity. 

Lubavitcher Rebbe: By decreeing that the Jews would have to be righteous as Yaacov, Moshe was helping the 

Jews to be righteous with the force of a Torah decree. The intended result was that the Jews would always be 

connected to HaShem by not sinning in the first place (being righteous as Yaacov). Amos modified the decree 

allowing the Jewish people to exist as Baalei Teshuvah. 

Note: Famous book on the Aggadic selections of the Talmud is called Ain Yaacov  עין יעקב (like Yaacov) 

Example of the righteousness of Yaacov mentioned in the same Gemara: 

Yaacov illustrates "Lo Ragal Al Leshono" - he was reluctant to deceive Yitzchak (to get the blessings)       אולי

 ?How do we understand this concept from this verse .ימושני )בראשית כז, יב(

Rivan: Yaacov did not wish to present a falsehood to Yitzchak but Rivkah told him to do so based on a prophecy 

לי קללתך )בראשית בז, יג(ע  (per the Targum). 

Maharsha: Yaacov did not wish to accustom himself to speaking badly of others.  If Yitzchak were to find out 

that it was Yaacov who came for the blessing of the first born, then Yaacov would need to explain about the 

bad deeds of Esav that resulted in the sale of the birthright.   

Mahritz Chiyos: The intention of the Gemara is that Yaacov did not say "פן" but used the word "אולי". The word 

“Pen” is indicative of a strong negative.  But Yaacov used the word “ulai” to indicate that he really wished to 

convey the truth to his father, and only Rivkah prevented him from doing so. 

Aruch LaNer: Someone who is a regular liar develops mannerisms that make it difficult for others to detect that 

he is lying.  But someone who lies for the first time is easy to detect that he is lying.  Thus, Yaacov was 

concerned since he had never lied before, how could he possible deceive his father from detecting the truth. 



THE NUMBER OF MITZVOS TO FOCUS ON 
Makkos 23b-24a: R. Simlai: Moshe received 613 Mitzvos. They are 365 Lavim, corresponding to the days of the (solar) year, and 248 

Mitzvos Aseh, corresponding to the limbs in a man.  

Rav Hamnuna: He learns from "Torah Tzivah Lanu Moshe" (Devarim 33,4) - the Gematri'a of Torah is 611; Additionally, Yisrael 

heard two Mitzvos (the first two utterances) directly from HaShem, "Anochi..." and "Lo Yihyeh Lecha."  

Dovid haMelech gave 11 Mitzvos for people to focus on (Ramah - through these, HaShem will help them guard all the Mitzvos; 

others explain, these have exceedingly great reward) Tehillim 15 “Who wishes to live in Your Tent” 

1. Avraham exemplified "Holech Tamim" - "His'halech Lefanai v'Hye Samim";  

2. Aba Chilkiya illustrates "u'Fo'el Tzedek" (he would not even answer 'Shalom' while 

working);  

3. Rav Safra illustrates "v'Dover Emes bi'Lvavo" (he was offered a certain price for 

something, and intended to accept. Before he was able to speak, he was offered more. 

Nevertheless, he sold it for the price he mentally agreed to);  

4. Yaacov illustrates "Lo Ragal Al Leshono" - he was reluctant to deceive Yitzchak (to get 

the blessings), even though Rivka told him to do so based on a prophecy;  

5. "Lo Asah l'Re'ehu Ra" - Yaacov did not adopt another's profession (when this would be 

unfair competition);  

6. "V'Cherpah Lo Nasa Al Kerovo" - Yaacov draws his relatives close;  

7. Chizkiyah illustrates "Nivzeh b'Einav Nim'as" - he dragged his father's bones on a bed 

of ropes (to atone for him). (Rashi - Chizkiyah was lowly in his own eyes, and he was willing to disgrace himself; Rivan - 

Chizkiyah scorned even his father, because his father was disgraceful to HaShem); 

8. King Yehoshafat illustrates "'Es Yire'ei HaShem Yechaved." When he would see a Chacham, he would rise from his throne, kiss 

him and say 'Avi Avi Rebbi... '; 

9. R. Yochanan illustrates "Nishba Lehara v'Lo Yamir" - he would accept an oath to fast until he reached home (merely to evade 

eating with the Nasi. In any case, he kept his oath);  

10. "Kaspo Lo Nasan b'Neshech" - he would also not take interest from a Nochri (lest he come to take from a Yisrael);  

11. R. Yishmael b'Rebbi Yosi illustrates "v'Shochad Al Naki Lo Lakach" (his sharecropper brought R. Yishmael's normal share a day 

early because he had to come for judgment. R. Yishmael refused to take it, and did not judge his case).  

Raban Gamliel would cry when he read "Ose Eleh Lo Yimot l'Olam." One who does all these will not falter, but one who only does 

one will fall!  

Rabanan: It does not say 'Ose Kol Eleh', rather, "Ose Eleh." One who does even one will not falter!  

   Support: It says "Al Titam'u b'Chol Aleh", but you cannot say that only one who transgresses all of the Arayos is corrupt! Rather, 

one who transgresses any one of them is corrupt. Likewise, one who has any one of the above merits will live.  

Yeshayah gave six Mitzvos for people to focus on "Holech Tzedakos..." (Yeshayah 33, 15) 

1. Avrohom exemplified "Holech Tzedakos" - "Yetzaveh (Es Banav... La'asos Tzedakah u'Mishpat)";  

2. "V'Dover Meisharim" - no one is pained by Avrohom’s words in public (Maharsha; Aruch 

laNer - if he must rebuke someone, he does so in private).  

3. R. Yishmael ben Elisha illustrates "Mo'es b'Vetza Ma'ashakos" - he was a Kohen, yet he 

refused to take Reishis ha'Gez (first shearings) from a party who came for judgment (for 

this would deprive another Kohen who normally received the man's gifts).  

4. R. Yishmael b'Rebbi Yosi (brought above) illustrates "No'er Kapav mi'Tmoch ba'Shochad";  

5. "Otem Azno mi'Shmo'a Damim" - if he hears a Chacham shamed, he is not silent; (R. Elazar b'Rebbi Shimon was normally very 

careful about this. Once, he was not, and he was punished.)  

6. (R. Chiya bar Aba): "V'Otzem Einav me'R'os b'Ra" - he shuts his eyes to avoid looking at women doing laundry (at the river, for 

they roll up their clothes to avoid getting wet);  

It says about one who fulfills these "Hu Meromim Yishkon..." (he dwells above). 

Michah gave three Mitzvos for people to focus on - "Asos Mishpat..."  

1. "Asos Mishpat" is monetary laws;  

2. "Ahavas Chesed" is bestowing Chesed;  

3. "V'Hatzne'a Leches Im Elokecha" is escorting the dead and bringing a Kalah to Chupah; Even though these are normally done in 

public, they should be done modestly. All the more so, things that are normally done covertly should be done modestly!  

Yeshiyahu later gave two primary Mitzvos - "Shimru Mishpat va'Asu 

Tzedakah." (Yeshiayahu 56,1), which implies guard the judgments of Torah of 

HaShem, and act charitable with people. 

Chabakuk gave one primary Mitzvah - "v'Tzadik be'Emunaso 

Yichyeh." (Chabakuk 2,4); one is to believe that HaShem is the 

cause of all and good is not due to one’s merits and toils. 

 פרק טו תהלים
ד ה א ָדוִּ מֹור לְׁ זְׁ י 'מִּ י-מִּ ָך מִּ ָאֳהלֶּ -ָיגּור בְׁ

ָך:  שֶּ ַהר ָקדְׁ ן בְׁ כֹּ שְׁ  יִּ
עֵ  ב ים ּופֹּ ת הֹוֵלְך ָתמִּ ֵבר ֱאמֶּ דֹּ ק וְׁ דֶּ ל צֶּ

ָבבֹו:  לְׁ  בִּ
ֹּא ג נֹו-ַעל ָרַגל-ל שֹּ ֹּא לְׁ ֵרֵעהּו ָעָשה-ל  לְׁ

ָפה ָרָעה רְׁ חֶּ ֹּא וְׁ בֹו-ַעל ָנָשא-ל רֹּ  :  קְׁ
ת ד אֶּ ָאס וְׁ מְׁ ֵעיָניו נִּ זֶּה בְׁ בְׁ ֵאי ה-נִּ רְׁ ַכֵבד  'יִּ יְׁ

ר:   ֹּא ָימִּ ל ָהַרע וְׁ ַבע לְׁ שְׁ  נִּ
פֹו ה ֹּא ַכסְׁ ְך ָנַתן-ל נֶּשֶּ ַחד בְׁ שֹּ י-ַעל וְׁ  ָנקִּ

ֹּא ֵשה ָלָקח-ל ה עֹּ ֹּא ֵאלֶּ ּמֹוט ל עֹוָלם יִּ  :  לְׁ

 פרק לג  ישעיה

ֵאס  טו ים מֹּ ֵבר ֵמיָשרִּ דֹּ ָדקֹות וְׁ ֵלְך צְׁ הֹּ
ַצע  בֶּ ְך בְׁ מֹּ תְׁ ֵער ַכָפיו מִּ ַמֲעַשּקֹות נֹּ

ים  ַע ָדמִּ מֹּ שְׁ נֹו מִּ ֵטם ָאזְׁ ַחד אֹּ ַבשֹּ
ָרע: אֹות בְׁ ֵצם ֵעיָניו ֵמרְׁ עֹּ    וְׁ

 

 פרק ו  מיכה

יד ח גִּ ָך הִּ ָך דֹוֵרש 'ה ּוָמה ּטֹוב-ַמה ָאָדם לְׁ ּמְׁ י מִּ ם כִּ -אִּ
ָפט ֲעשֹות שְׁ ַאֲהַבת מִּ ד וְׁ סֶּ ֵנעַ  חֶּ ַהצְׁ ת וְׁ כֶּ ם לֶּ  :  יָךקֶּ ֱאֹל-עִּ

 

ה ָאַמר  ח ו נפרק  שעיהי ָפט ַוֲעשּו  'הכֹּ שְׁ רּו מִּ מְׁ שִּ
י ָדָקה כִּ ָגלֹות:-צְׁ הִּ י לְׁ ָקתִּ דְׁ צִּ י ָלבֹוא וְׁ שּוָעתִּ רֹוָבה יְׁ  קְׁ

ָלה לֹּאחבקוק ב, ד  ֵנה ֻעפְׁ יֶּה:-הִּ חְׁ ֱאמּוָנתֹו יִּ יק בֶּ ַצדִּ שֹו בֹו וְׁ ָרה ַנפְׁ  ָישְׁ



How do the Commentators explain that Dovid, Yeshiyahu, Michah and Chabakuk seem to “modify” the 

613 Mitzvos given to Moshe at Har Sinai? 

Ramah: Originally, if the person observes all the 613 mitzvos, then HaShem provides Divine assistance in 

protecting a person from the Yetzer HaRa, but does not protect the person that does less than all (even if most).  

As the generations abilities lowered, Dovid pleaded for mercy that a person would only have to observe 11 

mitzvos in order to merit such Divine protection. Likewise, the others lowered the number in order for the 

protection to be provided. 

Sefer Ikarim: Nothing could substitute for performing all the mitzvos perfectly. Nevertheless, Dovid recognized 

the difficulties for most to fulfill all the 613 mitzvos. Therefore, these prophets made general categories in 

order to assist people to progress to higher levels. 

Drushos haRan: Moshe gave all the Mitzvos and did not reveal which ones provided more reward.  This method 

was appropriate for Moshe’s generation and those subsequent generations that were able to do all the Mitzvos. 

Dovid recognized that his generation required more guidance, so he emphasized the eleven mitzvos that 

provided the greatest reward and merit. As progressive generations weakened the other leaders stressed lesser 

numbers of mitzvos that each generation could do properly and gain the greatest reward and merit. 

Dirshus haRi Even Shoeiv: Dovid included all 613 mitzvos into his eleven mitzvos (similar to the method that 

Saadiyah haGoan established all 613 mitzvos in the 10 Commandments). 

Maharsha: Most of the positive mitzvos are not applicable to everyone (some are only during the time of the 

Bais haMikdash, or only applicable to a Cohen or a King, etc.).  And most people are not exposed to a situation 

involving many negative mitzvos.  Therefore, these prophets established general mitzvos that would be 

applicable to all people at all times, for which the Jews could do these mitzvos and earn their portion in the 

future world. 

Maharal: Mitzvos were provided by HaShem as a means of connection.  Each mitzvah provides alternative 

means of connection.  Fulfillment of all the mitzvos provides a complete connection with HaShem. Dovid 

established eleven mitzvos of a general connection of completion that is similar to the connection that 

developed from doing 613 mitzvos. 

Aruch laNer: The 613 mitzvos correspond to the 613 portions of the body. Complete connection comes from 

doing all the mitzvos.  Any mitzvah that one is not able to fulfill, then one needs to learn about it. Failing to do 

any mitzvah prevents achieving a complete connection of the body with HaShem.                                                                                                                                                                                                                                                

Imrei Tzvi: Originally, a person was meant to fulfill all 613 mitzvos with all its particulars and “branches” 

(including “beyond the letter of the law”).  When Dovid saw the people were not able to do so, he established 

11 mitzvos that everyone should observe with all its particulars and “branches” (while still observing the basic 

613 Mitzvos). 

Einei Yitzchak: Each prophet emphasized the mitzvos that the people of that time were not observing carefully.  

They did not need to warn them about the other mitzvos that were being observed properly. 

Chabakuk gave one primary Mitzvah - "v'Tzadik be'Emunaso Yichyeh." How is this understood? 

Ritva: The one that fulfills this principal would also fulfill all 613 mitzvos. This principal encompasses the 

concept of Kabalas Ol, Unity of G-d, etc. that is emphasized in Krias Shema which also includes all 613 

mitzvos. Thus, a person that becomes a Tzadik in complete faith would automatically also seek to do all 613 

mitzvos of HaShem.  

Meiri: The purpose of the 613 mitzvos is to do them for the sake of Heaven.  The intelligent person would seek 

to perform all one’s actions according to this one principal as formulated by Chabakuk. 

Kli Yakar: This statement is the essential statement for those Mitzvos that are between HaShem and the Jew.  

However, as stated by Hillel, the concept of “Love your fellow Jew” is the essential mitzvah between one Jew 

and another. 



 
by Rabbi Yisrael Pesach Feinhandler 

 

Zos Habracha 

How To Ask For Something  

And he said: G-d came from Sinai, He had already radiated for them from Se'ir, had dawned from Mount 

Paran and then come from Myriads of Holy ones, from His Right Hand they had fire become law. It 

became King in Jerusalem. In as much as the heads of the people gathered together to it, the tribes of Israel 

became one union. (DEVARIM 33:2, DEVARIM 33:5)  

A poor woman who sold fruit at the market approached Rabbi Chaim Halberstam of Sanz (author of Divrei 

Chaim). She burst into bitter tears and asked him to help her, saying that she was a widow with many 

children to feed. Rabbi Chaim was astonished at her request, since he knew that she had a regular source 

of income by selling in the market. Then the woman revealed what had happened.  

"Rabbi, I do have an income, but something terrible has happened to me. I bought a wagon full of apples, 

and a rumor has gone around that my apples are rotten and sour, and now no one wants to buy from me," 

the woman lamented.  

The Rabbi replied, "Who said that your apples are not good? Go bring your apples to the market and I will 

arrive shortly." The woman did as the Rabbi told her, and the Rabbi kept his word.  

He came to the market, and stood by the woman's apple cart, hollering out as loudly as any of the 

merchants: "Jews! Buy good and sweet apples. These apples are praiseworthy and the best there are!"  

When the Jews of Sanz saw their beloved Rabbi standing beside the apple cart, extolling their quality, 

hundreds of people gathered around, and the apples were all sold at a good price, since no one would 

haggle over the price with the Rabbi standing right there. Thus the woman's livelihood was quickly 

restored, and when she profusely thanked the Rabbi for helping her, he smiled. Then he added, "You see, 

your apples were not bad at all!" (OLAM CHESED BANEH,vol. 11, p. 54)  

Even though Rabbi Chaim fulfilled the poor woman's request very generously, often people are reluctant 

to do a favor. Thus when we ask a favor from our spouses, we must know how to ask.  

"And he said, 'G-d came from Sinai.'" The verse is telling us that when Moshe started speaking, he did not 

begin by telling the needs of Israel, but rather he started with the praise of G-d.  

This is similar to a parable of an advocate who was hired by someone to speak on his behalf before the 

king. The advocate did not start speaking about the person's needs, but rather he began by praising the 

king. He said, "Happy is the world in which he is the king, happy is the world in which he is the judge, 

upon us does the sun shine, upon us does the moon shine." Everyone thought highly of his speech. 

Afterwards he began to speak of the needs of the man who had hired him, and before he ended he returned 

to more praise of the king. 

The same approach applies to Moshe Rabbenu. He did not start with the needs of Israel until he had spoken 

of the honor of G-d, as it is written, "And he said, 'G-d came from Sinai.'" Then he spoke of the needs of 

Israel, as it is written, "And there was a king in Yeshurun." And then afterwards he continued to praise 

HaShem, as it is written, "There is no one like G-d, Yeshurun."  

And even in the silent Amidah prayer that the Sages composed, they did not start with the needs of Israel 

until they spoke of the praise of G-d, as it is written, "HaShem, the mighty, the great, and the awesome; 

He releases prisoners," and then, "You are holy and Your name is awesome." And then, we make our 

requests, such as, The Healer of the sick." And then, [at the end we return to praising HaShem], "We thank 

You."(YALKUT 951 par. VA-YOMAR) 

http://www.shemayisrael.co.il/parsha/feinhandler/bio.htm


Why is it necessary to praise before a person articulates his requests? Isn't this something like bribery, and 

is it possible to bribe G-d? Also, why is it necessary to return to praising G-d after we finish petitioning 

Him for our needs?  

Praising G-d makes us realize how great He is. Once we internalize such recognition we will pray and ask 

for our needs to be met with much more fervor. When we praise Him, we begin to understand that He is 

capable of providing our requests, and hence we pray with greater intensity. The praise is not in any way 

bribery, for it is impossible to bribe G-d. He is completely just and besides, He is the Master of everything 

so there is nothing we could possibly give as a bribe. But the praise is for our own benefit, so that we 

realize the greatness of the One to whom we are making our requests.  

In the parable of our Sages, the king is praised. This was in order to remind the king of his powers, and 

that she should reflect upon the fact that it was possible for him to grant the advocate's request if he so 

desired. But in order to properly apply the lesson of the parable, we should be aware that the realization 

of the heavenly King's great power is meant not for the One who can give, but rather for the one who is 

asking, whether it is Moshe Rabbenu or any Jew praying to Him.  

Concluding with praise after asking that our requests be granted, shows G-d our praise to Him will not be 

diminished even if our requests might not be granted. Rather, our praise to Him is unwavering and is not 

dependent on the results of our prayers. He will decide what is best for us, since our limited minds cannot 

possibly know this. We request what we think we need, but the final judgment is left to Him. It is this 

recognition which is the purpose of the praise with which we conclude our prayers.  

Be Tactful and Praise Your Spouse Before Making a Request  

Then we request something of our spouses, we should use the same method as when we ask HaShem for 

anything in mind. We do not deserve anything from our spouses any more than we deserve something 

from G-d. Therefore a request to a spouse should be preceded with a word of praise. In that way we are 

showing that we are not demanding anything, rather we are asking a favor. It is so much more pleasant to 

hear a request when it is enveloped in pleasant words rather than when it is arrogantly demanded as a right.  

When a person asks for something from his spouse as a demand, it shows that he thinks greatly of himself. 

Such a demand is an expression of a feeling that one deserves immediate gratification. Arrogance is 

abhorrent to HaShem and also to people. Our Sages teach us: G-d says that He cannot live in the world 

together with someone who is arrogant. When a person acts arrogantly towards his spouse, it causes a rift 

in their relationship. Why should a spouse think of himself as such an important person, when we know 

that everyone has so much to improve, and that there is no place at all for such arrogance?  

Of course, we should ask in a pleasant manner just for the sake of chesed alone. We are doing chesed with 

our spouses when we ask in the proper way. This way we are causing a pleasant feeling in the hearts our 

spouses, which are definitely considered a chesed. But for those of us who need an extra incentive, it really 

is much more expedient to ask for something from our spouses nicely. By doing so we stand a much better 

chance of getting what we want.  

Instead of saying, "Serve me dinner," we could say, "I really like your cooking. What do you have to eat?" 

Or instead of, "I am waiting for you!" we could say, "I love to go out with you. Perhaps you could hurry 

a bit?" Instead of a wife saying, "You are so sloppy!" she could say, "I love the way you know how to 

arrange everything in such an orderly fashion. Perhaps you could do it now?" By adding a compliment 

before we ask for something from our spouses, we are doing an extra chesed. Not only are we asking in 

the correct manner, but we are also raising our spouses' self-esteem. Instead of just demanding from our 

spouses, in this manner we make even the taking also giving. By choosing the right words before we speak, 

we are constantly doing chesed to our spouses.  

The addition of these words convey so much love for our spouses, that it is certainly worth the extra effort 

it takes to say something tactfully and pleasantly.  



 

The Taryag Mitzvos 
(613 Commandments From HaShem) 

ת יֲַּעֹקב-ּתֹוָרה ִצָוה ה מֹוָרָשה ְקִהלַּ )דברים לג,ד( ָלנו ֹמשֶׁ  

Significance of 613  

According to the Gemara (Makkos 23b), this pasuk states that Moshe transmitted the "Torah" from HaShem to 

the Jewish people: "Moshe commanded us the Torah as an inheritance for the community of Jacob" (Devarim 

33,4). However, there were two commandments which God delivered directly to the Jews: the first two of the 

Ten Commandments; these are phrased in the first person. The Talmud calculates that the numerical value of 

the Hebrew word "Torah" is 611. Thus, Moshe's 611 commandments combined with the two directly from 

God add up to 613.  
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According to tradition, of these 613 commandments, 248 are Mitzvos aseh ("positive commandments" commands 

to perform certain actions) and 365 are Mitzvos lo taaseh ("negative commandments" - commands to abstain 

from certain actions). Three-hundred and sixty-five corresponds to the number of days in a year and the 

number 248 corresponds to the number of bones and significant organs in the human body. 

Rabbi Simlai is attributed in the Gemara (Makkos 23b) to providing the number 613 Mitzvos. Other classical 

sages who hold this view include Rabbi Simeon ben Azzai (Sifre Devarim 76) and Rabbi Eleazar ben Yose 

the Galilean (Midrash Aggadah to Bereshis 15:1). It is quoted in Midrash Shemos Rabbah 33:7, Bamidbar 

Rabbah 13:15–16; 18:21 and the Talmud Bavli Yevamos 47b.  

Other Views  

The Talmudic source is not without dissent. Some held that this count was not an authentic tradition, or that it 

was not logically possible to come up with a systematic count. This is possibly why no early work of Jewish 

law or Biblical commentary depended on this system, and no early systems of Jewish principles of faith made 

acceptance of this Aggadah (non-legal Talmudic statement) normative.  

The classical Biblical commentator and grammarian Rabbi Abraham ibn Ezra denied that this was an authentic 

rabbinic tradition. Ibn Ezra writes "Some sages enumerate 613 Mitzvos in many diverse ways [...] but in truth 

there is no end to the number of Mitzvos [...] and if we were to count only the root principles [...] the number 

of Mitzvos would not reach 613" (Yesod Mora, Chapter 2).  

Ramban held that this counting was the matter of a dispute, and that rabbinic opinion was not unanimous. Despite 

this, he states that "this total has proliferated throughout the aggadic literature... we ought to say that it was a 

tradition from Moshe at Har Sinai," (Commentary to Rambam Sefer HaMitzvos, Root Principle 1).  

Rabbi Simeon ben Tzemah Duran states that "perhaps the agreement that the number of Mitzvos is 613... is just 

Rabbi Simlai's opinion, following his own explanation of the Mitzvos. And we need not rely on his 

explanation when we come to determine the law, but rather on the Talmudic discussions" (Zohar Harakia, 

Lviv, 1858, p.99).  

 



 

Works Enumerating the 613 Commandments 

 

In practice there is no one definitive list that explicates the 613 laws. The differences come about because in some 

places the Torah lists related laws together, so it is difficult to know whether one is dealing with a single 

mitzvah which lists several cases, or several separate Mitzvos. Other "commandments" in the Torah are 

restricted as one-time acts, and would not be considered as "Mitzvos" binding on other persons. In rabbinic 

literature there are a number of works, mainly by the Rishonim, that were composed to determine which 

commandments belong in this enumeration.  A few of the more prominent ones are:  

 ▪ Sefer ha-Mitzvos ("Book of the Commandments") by Rabbi Saadia Gaon (4642-4702; 882-942) is the earliest 

extant enumeration of the 613 mitzvos. Written during the period of the Geonim, the Gaon's work is a simple 

list, though it was later expanded by Rabbi Yerucham Fishel Perlow. He also recorded how all the Mitzvos 

are alluded to in The Ten Words. 

 ▪ Sefer haMitzvos ("Book of the Commandments") by Rambam (4898-4964; 1138-1204), with a critical 

commentary by Ramban (4954-5029; 1195-1270). Rambam employs a set of fourteen rules (shorashim) 

which determine inclusion into the list. In this work, he supports his specification of each Mitzvah through 

quotations from the midrash halakha and the Gemara. Ramban makes a number of critical points and replaces 

some items of the list with others.  

 ▪ Sefer ha-Chinuch ("Book of Education"). This work generally follows Rambam' reckoning of the 613 

commandments. It is written in the order in which the commandments appear in the Torah rather than an 

arrangement by category (as in Rambam' work). Sefer HaChinuch’s discussion of each commandment 

consists of five components:  

1. definition of the commandment;  

2. a brief discussion of some of the fundamental laws included in the commandment;  

3. an explanation of the reason for the commandment; 

4. a list of the general areas of discussion related to the commandment and the location of the 

Talmudic discussion of these areas; and 

5. a summary for each commandment: to whom the commandment applies, when it applies, and 

the consequences for its violation. 

It has been attributed to various authors, most commonly Rabbi Aaron ha-Levi of Barcelona (the Ra'ah) (4995-

5050; 1235–1290), though its true authorship is unknown.  

 ▪ Sefer Mitzvos Gadol (סמ"ג "Large book of Commandments") authored by Rabbi Moshe ben Jacob of Coucy (?-

5020; ?-1260). He only lists Mitzvos explicitly stated in the Torah. 

 ▪ Sefer haMitzvos haKatan ( סמ"ק  "Small book of Commandments") authored by Rabbi Isaac of Corbeil (?-5040; 

?-1280). This work was written in the form of a poem, divided into seven sections and intended to be read 

each week. While Isaac's work is fairly short, most editions contain lengthy commentaries.  

 ▪ Sefer Yere'im ("Book of the [G-d-] fearing") by Rabbi Eliezer of Metz (?-1175) (not a clear enumeration.)  

 ▪ Sefer haMitzvos by Rabbi Yisrael Meir Kagan (the "Chafetz Chaim"). The Chafetz Chaim's work follows the 

reckoning of Rambam but gives only the commandments relevant today (ignoring commandments regarding 

temple service, ritual purity, etc.) The original included only those commandments relevant in all places and 

at all times, later editions also included agricultural laws relevant today only in the land of Israel.  

 

 

  



According to Sefer HaMitzvos of Rambam 
Rambam (RaMBaM), in his Sefer HaMitzvos, arranged the 613 Mitzvos in groups; 

 the Positive Mitzvos into ten groups and the Negative Mitzvos into ten groups.  

Positive Mitzvos 

Mitzvah 1-19............Belief in G-d and our duties towards Him. 

Mitzvah 20-95.........The Sanctuary, Priesthood and Sacrifices. 

Mitzvah 96-113.......The Sources of Uncleanness and the modes of purification. 

Mitzvah 114-152.....Gifts to the Temple, the poor, the Kohanim and Leviim;  

the Sabbatical Year and the Jubilee; the preparation of food. 

Mitzvah 153-171.....The Holy Days and the observances connected with them. 

Mitzvah 172-193.....The proper functioning of the Jewish State. 

Mitzvah 194-209.....Our duties towards our fellow men. 

Mitzvah 210-223.....The duties attaching to family life. 

Mitzvah 224-231.....The enforcement of the criminal law. 

Mitzvah 232-248.....The laws relating to property, real and personal.  

Negative Mitzvos  

Mitzvah 1-59............Idolatry and related subjects. 

Mitzvah 60-88..........Our duties to G-d, the Sanctuary, and the services therein. 

Mitzvah 89-171........Sacrifices, Priestly gifts, Kohanim, Leviim, and related subjects. 

Mitzvah 172-209......Prohibitions affecting food. 

Mitzvah 210-228......Cultivation of the land. 

Mitzvah 229-270......Our duties towards our fellow men, towards the poor and towards employees. 

Mitzvah 271-319......The administration of justice, the authority of the Courts, and similar matters. 

Mitzvah 320-329......The Shabbat and Festivals. 

Mitzvah 330-361......The forbidden degrees of marriage and related subjects. 

Mitzvah 362-365......The head of the Jewish State and its officers. 

Postulate 1: These are the six hundred thirteen commandments that were said to Moshe on Sinai, together with 

their general principles, detailed applications, and minute particulars; all these principles, details, and 

particulars as well as the explanation of each and every commandment are the Oral Law, which each court 

received from its predecessor.  

Postulate 2: There are other commandments that were enacted after the giving of the Torah, which were instituted 

by prophets and sages and became accepted by all Israel--such as the reading of the scroll of Esther, the 

lighting of Chanukkah candles, the fasting on the Ninth of Av, the washing of the hands, and the making of 

Eiruvin. For each and every one of these commandments, there are commentaries and details; and all of them 

will be explained in this work.  

Postulate 3: We must accept and observe all of these enacted commandments, as it is written "thou shalt not turn 

aside from any of the sentences . . ." (see Devarim 17,11); and they are not an addition to the commandments 

of the Torah. The point of the Torah's warning "thou shalt not add . . . nor diminish" (Devarim 13,1) is that 

no prophet is allowed to make an innovation and say that the Holy One blessed be He had commanded him 

in this commandment to add it to the commandments of the Torah, or to take away one of these six hundred 

thirteen commandments.  

Postulate 4: But if the Great Rabbinical Court with the prophet living at the time institutes a commandment as an 

affirmative legislation, or as an instruction, or as a negative legislation, this is not an addition: for they have 

not said that the Holy One blessed be He commanded to make an Eruv or to read the scroll of Esther at its 

appointed time. And if they had said so, they would have been adding to the Torah.  

Postulate 5: Rather, we say that the prophets with the Great Rabbinical Court legislated and ordered to read the 

scroll of Esther at its appointed time to recall the praises of the Holy One Blessed be He and the salvation he 

did for us, and that He was ever ready when we cried to Him, and that we should therefore bless and praise 

Him, and inform future generations how true is what is promised in the Torah "for what great nation is there 

that hath God so nigh unto it" (see Devarim 4,7; Devarim 4,8). In this way is to be seen each and every 

rabbinical commandment, whether affirmative or negative. 



 

 

Mitzvos according to the Parsha 
The standard list as appears in Mikraos Gedolos as follows: 

 

Bereshis Shmos VaYikra Bemidbar Devarim 

Bereshis 1 Shmos 0 VaYikra 16 Bemidbar 0 Devarim 2 

Noach 0 VaEira 0 Tzav 18 Naso 18 Veeschanan 12 

Lech Lecha 1 Bo 20 Shemini 17 Behaaloscha 5 Ekev 8 

VaYera 0 Beshalach 1 Tazria 7 Shlach 3 Reeh 55 

Chaye 

Sarah 
0 Yisro 17 Metzora 11 Korach 9 Shoftim 41 

Toldos 0 Mishpatim 53 
Acharei 

Mos 
28 Chukas 3 Ki Seitzei 74 

VaYeitzei 0 Terumah 3 Kedoshim 51 Balak 0 Ki Savo 6 

VaYishlach 1 Tetzaveh 7 Emor 66 Pinchas 6 Nitzavim 0 

VaYeshev 0 Ki Sisa 6 Behar 11 Mattos 2 VaYelech 2 

MiKetz 0 VaYakhel 1 Bechukosai 12 Masei 6 HaAzinu 0 

VaYigash 0 Pekudei 0     
Vezos 

haBeracha 
0 

VaYechi 0         

 3  111  247  52  200 

 

 

  



 

 מ נ ו ז א ת ה ב ר כ ה ז

 ש ח י ם ה ר מ א ה נ ק ה

 ה ש  ה מ ו ר ש ה ח ג י ע

 ל ת ל ח מ ן ת ל ש ב ט ה

 ג י ו ק ה ל ת י ע ק ב ל

 ו ת ע ר ר נ ב ך ר ם ר ה

 ר ה ב ס ת י ר ת ה א ז ן

 א ש ר י ך ח י ש ר א ל ג

 ר א ע נ ד ל ב ה  א ב ב מ

 י ש ר י ב ק ר ה ו י ע ת

 ה מ ו פ ת י  ם ח ב ש ק מ

 כ נ ש  ר ן ל א ב ד מ ע ה

 סיני חבב מורשה באהליך

 קהלתיעקב גוראריה אשריך נביא

 נחשת ברזל מופתים ישראל
 1) According to one opinion, who wrote the last 7 verses in the Torah?  

 2) According to the other opinion, with what did Moshe write the last 7 

verses in the Torah? 

BONUS BONUS 



ANSWER KEY 

 מ נ ו ז א ת ה ב ר כ ה ז

 ש ח י ם ה ר מ א ה נ ק ה

 ה ש  ה מ ו ר ש ה ח ג י ע

 ל ת ל ח מ ן ת ל ש ב ט ה

 ג י ו ק ה ל ת י ע ק ב ל

 ו ת ע ר ר נ ב ך ר ם ר ה

 ר ה ב ס ת י ר ת ה א ז ן

 א ש ר י ך ח י ש ר א ל ג

 ר א ע נ ד ל ב ה  א ב ב מ

 י ש ר י ב ק ר ה ו י ע ת

 ה מ ו פ ת י  ם ח ב ש ק מ

 כ נ ש  ר ן ל א ב ד מ ע ה

 

Bonus Answer:   

 יהושע (1

   בדמע (2

 



PARSHA SUDOKU 
 

 פרשת וזאת הברכה
Place the letters (or image) into each box so that each row across and each column 

down and each box-square will contain all the letters (or images). Remember that 

each letter or image may appear only once in any row, column, or box-square. 
 

BEGINNERS LEVEL (6 x 6) 

 ב א ה ל י ך
 

 ה ל   ב א

      

   א ך  

   ל ה  

      

 ך י   ל ה

 

INTERMEDIATE LEVEL (9 x 9) 

 ב ר ז ל ו נ ח ש ת
 

 

 

 

 

 

 

 

 

 

 

 

 

 נ    ב ת ל  ר

  ר  ו     

 ל  ו ז    ח 

 ת  ח ר   נ  ו

  נ   ת   ש 

 ו  ב   ל ז  ת

  ב    ש ר  ז

      ב  ל 

 ש  ל ח נ    ב



 

 

 

 

ADVANCED LEVEL (9 x 9) 

 ב ר ז ל ו נ ח ש ת
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Famous lady in Sefer Bereshis 

 

 

 

 

 

 

 

 

         

  ל ת  ו  ר נ 

  נ  ב  ת  ז 

 ז ו      ר נ

 ל  ש    ז  ח

 ב ת      ו ש

  ש  ל  ז  ת 

  ז ב  ר  ו ח 

         



ANSWERS 

BEGINNERS LEVEL (6 x 6) 

 ב א ה ל י ך
 

 ה ל ך י ב א

 א ב י ל ה ך

 ב ה א ך י ל

 י ך ל ה א ב

 ל א ה ב ך י

 ך י ב א ל ה

INTERMEDIATE LEVEL (9 x 9) 

 ב ר ז ל ו נ ח ש ת
 

 

 

 

 

 

 

 

 

 

 

 

 
 

ADVANCED LEVEL (9 x 9) 

 ב ר ז ל ו נ ח ש ת
 

 

 

 

 

 

 

 

 

 

 

 

 נ ח   ב ת ל ו ר

 ב ר  ו ל ח ת ז נ

 ל ת ו ז   ב ח ש

 ת ל ח ר   נ ב ו

  נ  ב ת ו ח ש ל

 ו  ב נ ח ל ז  ת

 ח ב  ל  ש ר  ז

      ב ש ל ח

 ש  ל ח נ    ב

 ו ב ז ר ש נ ח ל ת

 ש ל ת ז ו ח ר נ ב

 ח נ ר ב ל ת ש ז ו

 ז ו ח ש ב ל ת ר נ

 ל ר ש ת נ ו ז ב ח

 ב ת נ ח ז ר ל ו ש

 נ ש ו ל ח ז ב ת ר

 ת ז ב נ ר ש ו ח ל

 ר ח ל ו ת ב נ ש ז


