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ואתה הקרב אליך את אהרן אחיך ואת “ 28:1

בניו אתו מתוך בני ישראל לכהנו לי, אהרן 

 ”נדב ואביהוא אלעזר ואיתמר בני אהרן

“And you, bring near to yourself Aharon your brother, 

and his sons with him, from among the B’nei Yisroel to 

be Kohanim for Me – Aharon, Nadav and Avihu, Elazar 

and Isamar, the sons of Aharon.”  Hakodosh Boruch Hu 

tells Moshe Rabbeinu to bring Aharon and his children 

close, and to appoint them as the Kohanim.  The Torah 

just stated two Pesukim before this Posuk, “ ואתה תצוה

 And you” – Moshe Rabbeinu.  Why“ – ”את בני ישראל

does the Torah need to repeat “ואתה” – “And you,” 

when it is apparent that Hakodosh Boruch Hu is still 

speaking to Moshe Rabbeinu, and he is the one to 

perform the action of bringing Aharon and his children 

to be the Kohanim?  The following Divrei Torah will 

expound on this topic, and perhaps support the P’shat 

offered in the closing paragraph. 

“ 37:4 – שמות רבה  הדא הוא , ואתה הקרב אליך

לולי תורתך שעשעי אז עבדתי בעניי, דכתיב ” – The Posuk 

of, “ואתה הקרב אליך” can be understood based on what 

is written in Tehillim 119:92 “Had your Torah not been 

my preoccupation, then I would have perished in my 

affliction.”  When Hakodosh Boruch Hu told Moshe to 

bring Aharon and his sons close, for they were going to 

be the Kohanim, Moshe became unhappy.  Hakodosh 

Boruch Hu told Moshe, ”I had the Torah and I gave it to 

you, and if not for the Torah I would have destroyed My 

world.”  This can be understood with a Moshol – there 

was a wise man who took a relative of his to be his wife.  

She remained with him for ten years without being able 

to bear any children.  After ten years, the man told his 

wife to seek out another wife for him to have children. 

He told her, “In truth I can take another wife for myself 

without your permission, but I ask you for I seek to 

show my generosity of spirit.”  So too, Hakodosh Boruch 

Hu said to Moshe, “I could have made your brother 

Kohen Gadol without your consent, but I seek that you 

should be regarded as a great man concerning him.” 

 – ”הרע לו“ Shemos Rabbah 37:4 – עץ יוסף 

Moshe became “dejected” for he wanted to serve as 

the Kohen Gadol himself, instead of giving it to Aharon 

and his sons.  

שתהא “ Shemos Rabbah 37:4 – מתנות כהונה 

 Hakodosh Boruch Hu was telling Moshe – ”גדול

Rabbeinu that by his giving the Kehunah to Aharon it 

was demonstrating that Moshe was in fact greater than 

Aharon.  Moshe would be the one to appoint Aharon, 

which demonstrates that Moshe was the primary 

position, while Aharon was subordinate to Moshe.  It 

also shows how gracious Moshe was by allowing there 

to be “a second wife” – allowing Aharon to receive the 

Kehunah.   

 ”לולי תורתך“ Shemos Rabbah 37:4 – יפה תואר 

– Without the Torah, there would be no world. 

Hakodosh Boruch Hu was telling Moshe that he should 

be content with his role as receiver and transmitter of 

the Torah, which is superior to the role of Kohen Gadol.  

Additionally, if Moshe were to serve as Kohen Gadol, it 

would inevitably interfere with his dedication to his role 

as the supreme teacher of Torah to Klal Yisroel.   

ל"רד   – Shemos Rabbah 37:4 “משל” – The 

Moshol is given about a man asking his wife of ten years 

to choose a new wife so that he could have children.  By 

the first wife choosing and bringing in the second wife, 

it shows that the first wife is the main one, while the 

second wife is secondary. 

 ”ואתה הקרב אליך את אהרן אחיך“ 28:1 – חן טוב 

- Shemos Rabbah 37:4 “ לולי תורתך שעשועי אז אבדתי

 Moshe Rabbeinu was dejected that while he – ”בעניי

was Zoche to prepare  seven days before Aharon took 

over as Kohen Gadol, he had to relinquish it to Aharon; 

Aharon would be the Kohen Gadol and not him.  “ אז

יאבדתי בעני  which is the Gematria 8 – Moshe – ”אז“ – ”

lost the opportunity to serve in the Mishkan on the 

eighth day; he did the first seven days of preparation 

and then on the eighth day, Aharon took over.  

Hakodosh Boruch Hu answered Moshe that he had no 

reason to be dejected, for he received the crown of 

Torah, which encompasses all of the other crowns.  In 

addition, Moshe was the one who did the preparation 

in the Mishkan for the Avodah, and the fire did not 

come down to the Mishkan until Moshe went into the 

Mishkan with Aharon, and was Mispalel.  The Toras 

Kohanim says that this was done in front of all of Klal 

Yisroel.  It was apparent that Moshe was superior, and 

therefore it was only he who could give it over to 

Aharon.  

ואתה הקרב אליך את אהרן “ 28:1 - מטה נפתלי 

לולי תורתך שעשועי אז “ Shemos Rabbah 37:4 - ”אחיך

 Moshe Rabbeinu served Hakodosh – ”אבדתי בעניי

Boruch Hu for the sake of serving Hakodosh Boruch Hu, 
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and not for any ulterior motives.  The Gemara in Ta’anis 

11b says that Moshe served Hakodosh Boruch Hu in 

white clothing when he did the Avodah for the seven 

days of “practice” before Aharon.  He did not need to 

wear the more “important” clothing for it had no 

meaning to him – he served Hakodosh Boruch Hu from 

love.  When Hakodosh Boruch Hu told Moshe that 

Aharon, “his brother” would be the Kohen Gadol, 

Moshe took it to mean that Hakodosh Boruch Hu was 

telling him that the reason that Aharon was Zoche to it 

was because he was Moshe’s “brother.”  Moshe 

became distressed from this, not because he hoped to 

be the Kohen Gadol, but rather because he did not feel 

that he had any Zechusim.  He believed that he was 

chosen because of the Zechus of his Shevet and the 

Zechus of Klal Yisroel.  Hakodosh Boruch Hu responded 

to Moshe that even according to his belief that he did 

not have Zechusim, there is one thing that Moshe 

himself admitted.  Devorim Rabbah 11:63 – Noach said 

to Moshe, “I am greater than you, for I saved myself 

from the Mabul.” Moshe responded, “I am even greater 

than you, for you saved yourself and did not have the 

Koach to save your generation; however I saved myself 

and my generation, who were Chayiv to be wiped out 

because of the Chet Ha’eigel.”  Hakodosh Boruch Hu 

told Moshe that there is one undisputed Zechus that 

you have, for you saved Klal Yisroel by saying that the 

Torah was given to Moshe, and not Klal Yisroel.  Being 

that Klal Yisroel had not yet received the Torah, it was 

Moshe who received it, therefore they should not be 

punished.   Hakodosh Boruch Hu told Moshe that He 

gave the Torah, “לך” – “to you,” Moshe Rabbeinu – 

meaning that Hakodosh Boruch Hu agreed to Moshe’s 

defense of Klal Yisroel.  It was in this Zechus of Moshe, 

that he saved Klal Yisroel from their being destroyed 

because of the Chet Ha’eigel, that Aharon was Zoche to 

be the Kohen Gadol.  This was a Zechus that Moshe 

conceded he had, and should therefore not be dejected 

– he served Hakodosh Boruch Hu out of pure love, and 

was prepared to do anything for the sake of Klal Yisroel.  

ואתה הקרב אליך את אהרן “ 28:1 - אך פרי תבואה 

לולי תורתך שעשועי אז “ Shemos Rabbah 37:4 - ”אחיך

 ,The Ba’al Ha’ikrim explains that in reality – ”אבדתי בעניי

if someone does something good for the king, he 

receives a temporary reward, while if he sins against the 

king, the punishment is permanent (If he rebels against 

the king, he is killed).  Hakodosh Boruch Hu does not act 

with Klal Yisroel in this manner.  Instead, for every good 

deed, they receive eternal reward, while for their sins 

they receive a punishment which is temporary.  When a 

Yid, Lo Aleinu, is afflicted with Yisurin, he accepts it with 

love from Hakodosh Boruch Hu, and he says, “Being 

that this is the Will of the Ribbono Shel Olam, I accept it 

upon myself with great love.”  By doing this, he is 

performing a Mitzvah, and this Mitzvah can become the 

cause that he be exempt from that punishment.  Moshe 

feared that he was not being chosen as Kohen Gadol 

because when Hakodosh Boruch Hu sent him on a 

Shlichus, he said that he did not want to go.  He was 

dejected for he believed that this was the punishment 

for his earlier actions, and he should have in fact been 

the Kohen Gadol, and the fact that he was being 

punished was an additional sin – as the Mishna is Avos 

4:2 says, “עבירה גוררת עבירה” – “One sin causes 

another sin.”  The second sin is causing Hakodosh 

Boruch Hu to punish the person when he sins (Rebbe 

Chaim Volozhin explains that Hakodosh Boruch Hu does 

not want to punish Klal Yisroel – therefore, if one sins, 

thereby causing Hakodosh Boruch Hu to punish him, he 

receives an additional sin for causing Hakodosh Boruch 

Hu to do something He does not want to do).  Hakodosh 

Boruch Hu explained to Moshe that it is His Will that 

Aharon receive the Kehunah. Moshe then embraced it 

with great love for Hakodosh Boruch Hu, which in turn 

was a Mitzvah for him.   

ואתה הקרב אליך את אהרן “ 28:1 - קרן לדוד 

לולי תורתך שעשועי אז “ Shemos Rabbah 37:4 - ”אחיך

 Moshe Rabbeinu came to Klal Yisroel’s – ”אבדתי בעניי

defense after the Chet Ha’eigel by saying that it was 

only Moshe who had received the Torah.  They had not 

received it yet, and therefore they should not be 

destroyed.  How could Moshe have said this when he 

was accepting it on Klal Yisroel’s behalf?  There are two 

types of Shluchim, messengers: One is a Shliach 

L’kabalah, and one is a Shliach L’holocha – one is where 

the messenger is acting as the sender and as soon as he 

does something it is as if the sender did it, and then 

there is a messenger who until he brings it back to the 

sender it is not the sender’s.  The proof is from the 

Aseres Hadibros, which was written in Loshon Yachid, 

singular, for it was only given to Moshe, and then 

Moshe was to go to give it to Klal Yisroel.  When Moshe 
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Rabbeinu heard that the Kehunah was going to go to 

Aharon, he feared that it would reawaken the Chet 

Ha’eigel by Aharon performing the Avodah of the 

Mishkan, which was to be a Tikun for the Chet Ha’eigel.  

Being that Aharon had a part in the making of it, this 

would cause Klal Yisroel to be destroyed.  This is what 

caused Moshe Rabbeinu to be distressed.  Hakodosh 

Boruch Hu told him not to fear, “התורה שלי ונתתיה לך” 

– “The Torah is Mine, and I gave it to you” – only you, 

and not Klal Yisroel – so that the excuse for their sin is a 

valid excuse and they will not be destroyed.  

ואתה הקרב אליך את “ 28:1 – תוספות ברכה 

תו מתוך בני ישראלאהרן אחיך ואת בניו א ” – Why does 

the Posuk say that Moshe should bring Aharon and his 

sons close to make them the Kohanim, “ מתוך בני

 from among B’nei Yisroel?”  The Torah is“ – ”ישראל

telling us that Aharon Hakohen chose to be among B’nei 

Yisroel, he was not seeking any honor or to be different.  

Hakodosh Boruch Hu was telling Moshe that he would 

have to take Aharon against his will, for his desire will 

be to be with the rest of Klal Yisroel, due to his great 

humility.  

ואתה הקרב אליך את אהרן “ 28:1 - באר משה 

לולי תורתך שעשועי אז “ Shemos Rabbah 37:4 - ”אחיך

 Chas V’sholom to say that Moshe – ”אבדתי בעניי

Rabbeinu was jealous of Aharon and wanted the 

Kehunah for himself.  Moshe did not seek any Kovod.  

Rather, he desired that Hakodosh Boruch Hu give the 

Kehunah to Aharon directly, without him as the 

intermediary – for this would be more honor for 

Aharon.  Hakodosh Boruch Hu responded that He gave 

the Torah to Moshe Rabbeinu, and everything comes 

from the Torah.  Being that Moshe was the one who 

received the Torah, it is proper that he be the one to 

give the Kehunah to Aharon, and is not a lack of respect 

to Aharon.   

ואתה הקרב אליך את אהרן “ 28:1 - העמק דבר 

 Hakodosh Boruch Hu was telling Moshe that he – ”אחיך

should bring Aharon “close” to him, but not quite to 

him.  Moshe had the crown of Torah, which was greater 

than all.  

ואתה הקרב אליך את אהרן “ 28:1 - אדרת אליהו 

יךאח ” – The Kehunah needed to be given to Aharon and 

Moshe himself could not do it.  Had Moshe Rabbeinu 

been the Kohen Gadol, there would have been 

questions as to whether there was really a need for the 

Kohen Gadol to have such magnificent clothing.  

Additionally, there would have been questions as to 

Terumah and all of the Matnos Kehunah that the 

Kohanim receive – perhaps Moshe was just saying it for 

the sake of his family.  Therefore, it had to be that 

someone else was the Kohen Gadol, so that Moshe 

could state all of the Halachos regarding the Kehunah 

without being questioned if he was doing it for his own 

personal motivations.   

ואתה הקרב אליך את אהרן “ 28:1 - זרע שמשון 

 Why did Moshe refuse to perform the Shlichus – ”אחיך

that Hakodosh Boruch Hu requested of him? He did not 

refuse as an act of defying Hashem, rather he did so for 

the benefit of Klal Yisroel.  He wanted that Hakodosh 

Boruch Hu, Himself, take Klal Yisroel out, so that their 

going out would be eternal – as opposed to Moshe 

taking them out, which was not eternal.  Hakodosh 

Boruch Hu was telling Moshe that in the future, He will 

take Klal Yisroel out of Golus, and that will be eternal.  

However, at that point in time, He was not going to take 

them out, for that would nullify their excuse for the sin 

that they will perform with the Eigel.  Moshe Rabbeinu’s 

argument on behalf of Klal Yisroel was that they did not 

have that direct connection to Hakodosh Boruch Hu at 

that time, and therefore they should not be destroyed 

because of their sin of the Eigel.  Moshe was dejected 

here, not because his brother was receiving the 

Kehunah, but because he thought that he had sinned by 

saying that he did not want to do the Shlichus of 

Hakodosh Boruch Hu.  Perhaps had he not told 

Hakodosh Boruch Hu that he did not want to perform 

the Shlichus, there would have been a Zechus for Klal 

Yisroel to be saved.  Hakodosh Boruch Hu responded, 

that He gave Moshe the Torah, and the excuse that 

Moshe received it directly would work to save them, 

despite his reluctance to be the Shliach.   

ואתה הקרב אליך את אהרן “ 28:1 - חכמת התורה 

 Moshe had an intense desire to serve Hakodosh – ”אחיך

Boruch Hu, and therefore also desired the Kehunah.  

The Medrash tells us that Moshe was dejected.  

Hakodosh Boruch Hu responded that He gave Moshe 

the Torah, and without the Torah there is no world.  

Hashem was telling Moshe that he can accomplish more 

deeds – by learning the Torah, not only is he being 

Mekayeim the Mitzvah of Limud Hatorah, but it is also 

as if he is performing the Mitzvos that he learns about.  
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Additionally, we know that one who causes to do is 

greater than the one who does.  Moshe was causing 

Aharon to do, which was greater than that of Aharon.    

ואתה הקרב אליך את אהרן “ 28:1 - ילקוט ראובני 

 Moshe was distressed that the Kehunah was – ”אחיך

not given to any of his children.  Hakodosh Boruch Hu 

told Moshe that the children of his brother, Aharon, 

were like his children, for Moshe taught them Torah, 

and one who teaches his friend’s children Torah is as if 

he created them –they are like his children.  

 ”ואתה הקרב אליך את אהרן אחיך“ 28:1 - פני דוד 

– All of Klal Yisroel were like children of Moshe 

Rabbeinu, for he taught all of them Torah.  Even more 

than that, all Talmidei Chachomim are called by the 

name Moshe.  Moshe was dejected when he was told to 

give the Kehunah to Aharon.  Hakodosh Boruch Hu 

responded to him that he should not be dejected 

because the Torah was given to him. He had something 

much greater than Aharon and his sons.  All of Klal 

Yisroel were his children: in addition to the Kohanim, 

the Leviyim and Yisra’eilim were also his children.  He 

left a legacy of Torah and good deeds for all of Klal 

Yisroel, which is the greatest honor for Hashem.  

 ”ואתה הקרב אליך את אהרן אחיך“ 28:1 - פני דוד 

 explains that when Moshe went to הרב עמודיה שבעה –

Shomayim to receive the Torah, the Malachei Hashareis 

said, “מה לילוד אשה בינינו” – “What is a man from a 

woman (a human being) doing here amongst us?”  

Hakodosh Boruch Hu responded that he was there to be 

Mekabel the Torah.  It says in the Targum that is 

attributed to Yonason (Bamidbar 11:26) that when 

Amram divorced his wife, Yocheved, she went and 

married אליצפן בן פרנך (he was the Nasi of Shevet 

Zevulun as it says in Bamidbar 34:25), and gave birth to 

Eldad and Meidad.  After that, Amram took Yocheved 

back, and she gave birth to Moshe Rabbeinu.  We see 

from this Targum that Amram took back his wife after 

she married someone else, which is prohibited 

according to the Torah.  That is what the Malachim 

were saying when they saw Moshe – how could Moshe, 

who was illegitimate, be allowed to be amongst them?  

Hakodosh Boruch Hu answered that he was there to be 

Mekabel the Torah – meaning that he was not 

illegitimate, for Amram taking back Yocheved occurred 

prior to the giving of the Torah and was permitted. With 

this P’shat we can explain the Medrash on this Posuk 

that Moshe was dejected when Hakodosh Boruch Hu 

told him to give the Kehunah to Aharon.  Moshe was 

dejected for he thought that he was being passed over 

for the Kehunah because he was illegitimate.  Hakodosh 

Boruch Hu responded, “I gave you the Torah” – 

meaning that you were not passed over for the position 

because you were illegitimate – for the Torah had not 

been given yet, and what your father and mother did 

was permitted.   

 Parshas Zochor – Devorim 25:18 – מאור ושמש 

 Rashi explains that Amalek “cooled – ”אשר קרך בדרך“

down” the love that Klal Yisroel had for each other.  

How did Amalek do this?  Through arrogance – for “רם” 

is the Gematria of “עמלק.”  There can only be love 

amongst Klal Yisroel when each one does not focus on 

his attributes, but rather focuses on the attributes of 

those around him.  Klal Yisroel needs to have Achdus in 

order to defeat their enemies and be Zoche to the 

Geulah Shlaima.   

 Perhaps now we can understand why the Torah 

once again states, “And you,” when it was already 

known that Hakodosh Boruch Hu was speaking to 

Moshe.  The Medrash tells us that Moshe was dejected.  

Certainly it was not because of arrogance or because he 

was seeking honor.  Moshe was the most humble 

person, and had no desire for honor.  On the contrary, 

he was dejected for he feared that perhaps he, or those 

around him, had done something wrong. The Torah is 

stressing that Moshe was superior to all, in the sense 

that he had achieved the greatest level of Ruchniyos, 

and he wore the crown of Torah.  In addition to Moshe 

being humble, and just being concerned that perhaps 

he was not receiving the Kehunah because of a sin, 

Aharon was also humble.  The Posuk tells us that 

Aharon was to be found, “Amongst the B’nei Yisroel,” 

not seeking honor, rather being one with Klal Yisroel.  

Amalek is the antithesis of humility, they represent 

arrogance, and when there is arrogance, each person is 

for himself.  We must take lessons from our great 

leaders, the ones who do receive the honor, that they 

do not seek it or desire it.  Their goal is to serve 

Hakodosh Boruch Hu, and to serve His people.  May we 

be Zoche to ward off the Tumah of what Amalek stands 

for, and remain humble in our quest to perfect our 

Avodas Hashem.  
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Esther 9:22 “ כימים אשר נחו בהם

היהודים מאויביהם והחדש אשר נהפך 

להם מיגון לשמחה ומאבל ליום טוב, 

לעשות אותם ימי משתה ושמחה ומשלח מנות איש 

 ”לרעהו ומתנות לאביונים.

“As the days on which the Jews gained relief from 

their enemies, and the month which had been 

transformed for them from one of sorrow to 

gladness, and from mourning to festivity.  They were 

to observe them as days of feasting and gladness, for 

sending Mishloach Manos to one another, and giving 

gifts to the poor.”  The Torah tells us that we must 

give Tzedakah to the poor and needy.  Certainly it is 

wonderful to give gifts to the poor all the time.  The 

Megilah tells us that because of the great miracle 

that occurred for Klal Yisroel, a month of sorrow 

turned to gladness and they are days of joy and 

feasting, and giving gifts to one another.  The giving 

of gifts to one another creates Achdus, oneness, 

amongst Klal Yisroel, and allow Klal Yisroel to 

celebrate as one.  The Posuk ends with telling us that 

we are to give gifts to the poor.  There is always a 

Mitzvah to give to the poor, but why is there a need 

to explicitly state it here, that on Purim one should 

give Tzedakah to the poor?  The following Divrei 

Torah will expound on this topic, and perhaps 

support the P’shat offered in the closing paragraph. 

“ – קרן ישועה   –משלוח מנות ומתנות לאביונים 

 Mishloach Manos and Matanos – ”כנגד ניסי החג

L’evyonim are K’neged the miracles of the Yom Tov of 

Purim.  “משלוח מנות” – is two Manos to one person, 

while “מתנות לאביונים” are one Matanah to two 

people. Mishloach Manos is performed with one 

individual, while Matanos L’evyonim is performed 

with a Rabbim, more than one.  Initially, the miracle 

happened with an individual, Mordechai, who was 

given great honor as he was clothed in the king’s 

clothing and rode on his horse in his rise to power to 

become the viceroy; we have the Mitzvah of 

Mishloach Manos K’neged this miracle.  After what 

occurred with Mordechai, a miracle happened with 

the Rabbim of Klal Yisroel, and they defeated their 

enemies.  We have the Mitzvah of Matanos 

L’evyonim K’neged this miracle. 

ומשלח מנות איש לרעהו “ 9:22 – מנות הלוי 

 The purpose of the Mishloach  – ”ומתנות לאביונים

Manos is to increase friendship and unity in Klal 

Yisroel. The purpose of Matanos L’evyonim is to 

make the day of Purim like a Yom Tov (in that there is 

a special obligation on Yomim Tovim to ensure that 

the poor have what they need for Yom Tov).  

ומשלח מנות איש לרעהו “ 9:22 - אבן יחיא 

 There is a Mitzvah to give – ”ומתנות לאביונים

Tzedakah to the poor on Purim so that all should be 

equal and be joyful in the Yom Tov of Purim.   

משלוח מנות ומתנות “ – Purim – חסד לאברהם 

 Why do we have the Mitzvos of – ”לאביונים

Mishloach Manos and Matanos L’evyonim on  Purim?  

Klal Yisroel were Mekabel the Torah anew, and being 

Mekabel the Torah needs Ahavas Yisroel, one Yid to 

another.  As Rashi explains on the words of the 

Torah, “כאיש אחד בלב אחד” – that Klal Yisroel were 

as one person with one heart – complete Achdus.  

Rebbe Akiva tells us that the Klal Gadol in the Torah 

is, “ואהבת לרעך כמוך” – “Love your friend like 

yourself.”  We have the Mitzvos of Mishloach Manos 

and Matanos L’evyonim on Purim, when we were 

Mekabel the Torah anew, because they demonstrate 

and cause more Ahavas Yisroel.  Another reason for 

these Mitzvos can be explained based upon a 

Medrash in Shemos.  When Klal Yisroel said, “ נעשה

ויקחו “ ,immediately Hakodosh Boruch Hu said ,”ונשמע

 – ”נעשה ונשמע“ ,When Klal Yisroel said  ”.לי תרומה

they were Mekabel upon themselves to serve 

Hakodosh Boruch Hu, “בכל לבבך ובכל נפשך” – for 

words come from the heart and soul.  In response to 

that, Hakodosh Boruch Hu told them, “ ויקחו לי

 that they should go to the next step of – ”תרומה

serving Hakodosh Boruch Hu, “בכל מאודך” – “With all 

of their possessions.”  So too on Purim, after Klal 

Yisroel were Mekabel the Torah anew, which was in 

their hearts, they were Mesaken that they should 

also serve Hakodosh Boruch Hu with their 

possessions, and therefore there is a specific Mitzvah 

of Matanos L’evyonim.   

 – ”מתנות לאביונים“ Purim – תפארת שלמה 

102:1 “ ישפך שיחו' ולפני ד, תפלה לעני כי יעטף ” – “A 

prayer of the afflicted man when he faints, and in 

front of Hashem he pours forth his supplications.”  
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The Zohar Hakodosh says on this Posuk that the poor 

person has a great Koach that his Tefilos are easily 

accepted by Hakodosh Boruch Hu, and “ וכל התפלות

 all of his Tefilos cloak him.”  How is“ – ”נתעטפים בו

this so?  This occurs when the poor person accepts 

the pain and suffering of his poverty, and does not 

question the ways of Hashem.  Brochos 60b – “ כי כל

 For everything that“ – ”מה דעביד רחמנא לטב עביד

Hakodosh Boruch Hu does is for good.”  One who 

Davens with this attitude causes his Tefilos to break 

through the heavens.  We learn this from Yaakov 

Avinu, who had a Havtacha from Hakodosh Boruch 

Hu that He would always be there with him, and 

through all of the difficulties of his life, he never 

questioned the ways of Hashem – for he knew they 

were all good. This is the lesson of Purim – “ קבל

 Klal Yisroel accepted” – we must always“ – ”היהיודים

accept everything from Hashem with love for Him.  

We give money to the poor to remind us that the 

poor have this closeness to Hakodosh Boruch Hu 

when they accept their pain and suffering with love, 

so too must we always accept all of our Yisurin with 

love.   

ם"רמב   – Hilchos Megilah 2:17 “ מוטב לאדם

להרבות במתנות אביונים מלהרבות בסעודתו ובשלוח 

 It is better for a person to increase“ – ”מנות לרעהו

his giving gifts to the poor, than increasing his Seudah 

and his giving Mishloach Manos to his friends.”  There 

is no greater Simcha than to gladden the hearts of 

the poor, orphans, widows, and Geirim.  One who 

gladdens the hearts of these people is compared to 

the Shechina, as it says in Yeshaya 57:15 “ וח להחיות ר

 that the Shechina is with – ”שפלים ולהחיות לב נדכאים

the despondent and lowly of spirit, “to revive the 

spirit of the lowly and to revive the heart of the 

despondent.” 

אין מדקדקים במעות “ OC 694:3 – שלחן ערוך 

אלא כל מי שפושט יד נותנים לו, פורים ” – “One should 

not be particular regarding money of Purim, rather all 

who stretch out their hand to him he should give 

them money” (Yerushalmi, Megilah 1:4). 

 Purim 5686 – All who stretch out – אמרי אמת 

their hand should be given money.  One who gives 

money to the poor will be Zoche to receive a gift from 

Shomayim.  

ש אוזידא"ביאור הר   – ”ומתנות לאבינים“ 9:22 -  

'ו is written Chaseir, without the ”לאבינים“  ( ניםולאבי ) 

as a Remez that on Purim one should not look into 

the אביון, the destitute person, to see if he is really 

worthy of receiving Tzedakah.  Rather, one should 

give money to anyone who stretches out his hand, 

even if the person is not a complete אביון or עני. 

 The – ”ומתנות לאבינים“ 9:22 - כתם אופיר 

Gematria of these two words is 1045 which is the 

same Gematria as “חמשים שערי בינה.” Klal Yisroel 

reach an exalted level of Binah on Purim in the 

Zechus of giving much Tzedakah to the אביונים.  On 

this auspicious day, one can reach the fiftieth level of 

Binah, which is the Sod of חירות, freedom, which 

causes one to be Zoche to be freed from all evil 

decrees.  This level of Binah encompasses all of the 

levels of Binah.   

 Drush Zayin Adar: 24 – The – חתם סופר 

Rishonim (Ramban and Ritva in Bava Metzia 78b) 

bring down a Yerushalmi in Megilah 1:4 that says that 

on Purim one should not be particular with whom he 

gives money, rather one should give to all who 

stretch out their hand.  Why is this so on the day of 

Purim, while the rest of the year one does not act in 

this manner?  In the entire story of the Megilah, 

where do we see the greatest Chesed of Hakodosh 

Boruch Hu towards Klal Yisroel – what was the 

greatest miracle?  The fact that Hakodosh Boruch Hu 

listened to the Tefilos and the cries of Klal Yisroel, 

and that they were saved, was not a miracle – that is 

what Hakodosh Boruch Hu does.  Even the city of 

Nineveh was saved after they sinned, when they 

cried out to Hashem.  Achashveirosh made a feast to 

revel in the fact that the Bais Hamikdash was 

destroyed.  Klal Yisroel attended that feast of the 

wicked Achashveirosh, a feast which was the 

antithesis of what a Yid is and stands for.  Their 

attending that feast is something that inherently 

pushed them away from the Torah Hakdosha and 

Hakodosh Boruch Hu.  Nonetheless, at that feast, 

Hakodosh Boruch Hu was preparing the Geulah for 

Klal Yisroel, by having Vashti killed which was the first 
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step in Klal Yisroel’s miraculous victory. The story of 

Vashti and her being killed was completely out of the 

realm of Teva, nature, and was a miracle from 

Hashem. Hakodosh Boruch Hu never forsakes Klal 

Yisroel and would never let them be destroyed.  

(Hakodosh Boruch Hu also did not turn away and 

leave Klal Yisroel when they sinned and bowed to the 

Avodah Zara in the days of Nevuchadnetzar and 

Haman).  Bava Basra 10a – Turnusrufus asked Rebbe 

Akiva how was it permitted for one to support the 

poor when they are called “עבדים” – “slaves” of 

Hashem, for if Hashem punished the person and 

made him poor, who gives one the right to go against 

the King and give him sustenance?  (This was based 

on the premise that when Klal Yisroel perform the 

Rotzon Hashem they are called “בנים” – “children” of 

Hashem, while when they do not do His Rotzon, they 

are called “עבדים”). Rebbe Akiva answered that his 

premise was incorrect for Klal Yisroel are always 

called בנים of Hashem, children of Hashem.  If a king 

banishes his son because of sins, and an outsider 

takes care of his son, the king will not be angry but 

will be thankful, for the person is taking care of the 

prince, his precious son.  Klal Yisroel are always 

children of Hashem, even when they Chas V’sholom 

sin. It was based on this Yesod that Mordechai was 

Mesaken that on Purim one should give Tzedakah to 

all who stretch out their hands, even to those who 

are not worthy for they are sinners.  The Mitzvah is 

called מתנות לאביונים – the Loshon of אביונים was 

specifically chosen here and not, רשים ,עניים, or דלים, 

for the term אביון refers to a poor person who is a 

Ba’al Ta’avah, and sins. Therefore, he is technically 

not worthy of Tzedakah.  Nonetheless, Mordechai 

was Mesaken that on Purim one should give 

Tzedakah even to this type of person, as a reminder 

that all of us, even when we Chas V’sholom sin, we 

are still children of Hakodosh Boruch Hu.  The 

greatest Chesed of Hakodosh Boruch Hu was that 

even when Klal Yisroel were in midst of sinning in a 

most abominable way against Him, He was 

nonetheless preparing their Yeshuah.   

משלוח מנות ומתנות “ - Purim – זרע שמשון 

 They were Mesaken that the Mitzvah of – ”לאביונים

Mishloach Manos should be two Manos to one 

person, alluding to the two crowns which each and 

every person in Klal Yisroel were Zoche to when they 

said, “נעשה ונשמע.”  However after Klal Yisroel 

sinned, they lost one of the crowns, and were left, 

 ”.אביונים“

 One Friday – ”חד בי שמשי“ – 25a – תענית 

evening at twilight, Rebbe Chanina Ben Dosa saw that 

his daughter was sad.  He asked her why she was sad.  

She replied that she mistook a container of vinegar 

for a container of oil, and she poured the vinegar into 

the lamp and lit the Shabbos candles with it.  Rebbe 

Chanina Ben Dosa responded to his daughter that the 

One Who commanded oil to burn can command the 

vinegar to burn as well.  A Tanna taught that the lamp 

continued to burn the entire day of Shabbos until 

they took the flame for Havdalah on Motzai Shabbos 

from it. 

 From – ”חד בי שמשי“ – Tanis 25a – בן יהוידע 

the wording of the Gemara, it seems that Rebbe 

Chanina Ben Dosa’s daughter had already put the 

vinegar in the lamp and it lit the same as oil does.  If 

so, what was Rebbe Chanina Ben Dosa telling her that 

she didn’t already know, and why was she sad?  She 

was sad because something above nature occurred, a 

miracle.  She feared that it would diminish her merits.  

Rebbe Chanina Ben Dosa was telling her that she did 

not need to fear for they lived in a world above 

nature.  They had the keen awareness that the same 

Hakodosh Boruch Hu Who told the oil to burn, told 

the vinegar to burn.  If one lives in this exalted 

manner, then there is no need to fear that miracles 

will diminish his merits, because on this level, it is all 

considered “nature” of Hakodosh Boruch Hu, and not 

a miracle.   

יביאו לבוש מלכות אשר “ Esther 6:8 – רוקח 

 Have them bring a royal robe that“ – ”לבש בו המלך

the King has worn.”  Mordechai was going to be 

adorned with the royal clothing.  The royal clothing 

refers to the royal clothing with the Shem Hashem.   

 – ”שם השם“ – Shir Hashirim 2:17 – תרגום 

The two crowns that Klal Yisroel received when they 

said, “נעשה ונשמע”, had the Shem Hashem engraved 

in it.  

ל"מהר  ויאמר המלך להמן מהר קח את “ 6:10 – 

הסוס כאשר דברת ועשה כן למרדכי היהודי  הלבוש ואת
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 – ”היושב בשער המלך אל תפל דבר מכל אשר דברת

“Then the King said to Haman, ‘Hurry, then, get the 

robe and the horse as you have said and do all of this 

for Mordechai the Jew, who sits at the King’s gate. Do 

not omit a single detail that you have suggested.”  In 

Posuk 8, when Haman was telling Achashveirosh his 

thoughts as to what should happen to the one who 

found favor in the eyes of the king, he mentioned, 

 One with a royal“ -”ואשר נתן כתר מלכות בראשו“

crown on his head.”  Why didn’t Achashveirosh 

mention the crown when he told Haman what to do?  

Achashveirosh only mentions to Haman what others 

should do for Mordechai, however Achashveirosh 

himself wanted to place the crown on Mordechai’s 

head.  Achashveirosh wanted to do it himself to 

dispel any potential rumors that Mordechai really 

sought to replace Achashveirosh, by wearing his 

crown.  If all would see that the king himself is placing 

the crown upon Mordechai’s head, all would know 

that it is not the desire of Mordechai to replace the 

king, rather it is the desire of the king to bestow 

honor upon Mordechai.   

ומשלח מנות איש לרעהו “ 9:22 - קרן ישועה 

 ”מתנות לאביונים“ ,Why is it called  – ”ומתנות לאביונים

– “gifts to the poor” instead of calling it “ צדקה

 ,charity to the poor?”  Haman said“ – ”לאביונים

“Paroah was a fool in that he only decreed that the 

boys should be killed, and not the girls.”  Haman 

decreed “two” deaths - to male and female.  In the 

end, it was Haman who was hanged from a fifty foot 

tree – fifty which is the Gematria of נ' .  Haman 

decreed “deaths” – “מתות” – and we stick a נ'  in 

middle of the word as a Remez to the great miracle 

that Hakodosh Boruch Hu performed.  Instead of 

those deaths, of the men and women of Klal Yisroel, 

Haman was hanged on a fifty foot tree.  As a Remez 

to this, we use the terminology of “מתות“ – ”מתנות” 

with a נ'  in the middle to remind us of this great 

miracle.    

י"רש   – Megilah 12b – “ממוכן זה המן” – Why 

was Haman called ממוכן  ?ממוכן means prepared – 

Haman was prepared for פורענות, calamity.  The 

calamity was that he would be hanged.  

 Perhaps now we can understand the great 

significance of the Mitzvah of Matanos L’evyonim to 

the Yom Tov of Purim.  On Purim, Klal Yisroel were 

once again Mekabel the Torah Hakdosha, this time 

willingly.  Hakodosh Boruch Hu Himself placed the 

royal garments, the crowns, upon their heads, that 

had the Shem Hashem engraved in it.  This was a 

reminder that no matter what Klal Yisroel does, they 

are always, and will always be, children of Hashem.  

He will never forsake us. As we know, every time that 

Megilah says, “המלך” – “the King,” it refers to 

Hakodosh Boruch Hu.  Hakodosh Boruch Hu, Himself, 

wanted to place the crown upon Mordechai, who 

represented Klal Yisroel, and not through one of his 

ministers.  Everything that Hakodosh Boruch Hu does 

is Nitzchiyus, everlasting.  This teaches is that we will 

always be the children of Hashem.  We need to 

constantly work on our being good children and 

serving Hashem properly, but we must never become 

despondent if our Avodas Hashem is not where it 

should be.  We must know that Hashem is still our 

Father, and He eagerly awaits for us to do Teshuva 

and come close to Him.  Hakodosh Boruch Hu has our 

best interests in mind at all times, and even when we 

are Chas V’sholom sinning, He is preparing the 

Yeshuah for us.  In the beginning of the Megilah we 

are introduced to ממוכן, who unwittingly was used in 

the preparation of the Yeshuah for Klal Yisroel, 

despite the terrible sins of Klal Yisroel.  We give 

Matanos L’evyonim, to those who are lacking, to 

those who are lacking in Avodas Hashem, as a 

message to them, and perhaps more importantly to 

ourselves, that no matter what we are lacking, 

Hashem desires us to become close to Him.  No 

matter what level of Ruchniyos one is on, Purim is a 

time for one to do soul searching to come up with 

ways in which he can become closer to Hashem.  We 

must realize that nature and miracles are all one – it 

is all Hashem.  The great miracles of Purim are to be a 

reminder to us that Hakodosh Boruch Hu is the 

Master of the world, and we must seek to connect to 

Him through Torah and Tefilah.  May we be Zoche to 

see the ultimate Geulah, במהרה בימינו אמן! 

 

 



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

Megilas Esther 2:5 “ איש יהודי היה

בשושן הבירה, ושמו מרדכי בן יאיר בן 

 ”שמעי בן קיש איש ימיני

“There was a Jewish man in Shushan, the Capital, 

whose name was Mordechai, son of Yair, son of 

Shimi, son of Kish, a Yemini (from the Shevet of 

Binyamin).”  The Megilah is introducing us to the 

great Tzaddik, Mordechai, who was instrumental in 

saving Klal Yisroel from being annihilated.  The 

Megilah introduces him as “ יהודי איש ” – he was a 

man, a Yehudi.  Perhaps one may have thought that 

this meant to tell us that Mordechai was from 

Shevet Yehuda.  This could not be, for the end of 

the very same Posuk says that Mordechai was from 

Shevet Binyamin.  It must mean that the Megilah is 

telling us that Mordechai was Jewish.  We know 

that Klal Yisroel are called “Yehudim”, which is the 

plural for the name Yehuda. Yehuda was one of 

many Shevatim.  Why are Klal Yisroel called after 

Yehuda – “Yehudim”?  Additionally, why does the 

Posuk need to tell us that he was a Yehudi, Jewish?  

We would know he was Jewish from his 

descendants, and from the fact that the Megilah 

tells us that he was from Shevet Binyamin.  The 

following Divrei Torah will expound on this topic, 

and perhaps support the P’shat offered in the 

closing paragraph. 

“ 12b – מסכת מגילה  , איש יהודי היה בשושן הבירה

 If the Posuk – ”ושמו מרדכי בן יאיר בן שמעי בן קיש איש ימיני

wanted to identify Mordechai as coming from 

Shevet Binyamin, why did it stop after three 

generations?  Rather the names; Yair, Shimi, and 

Kish are different designations of Mordechai 

himself.  “בן יאיר” – for he was, “a son who 

brightened,” the eyes of Klal Yisroel through his 

Tefilos.  “בן שמעי” – for he was a son who’s Tefilos 

Hakodosh Boruch Hu “heeded.”  “בן קיש” – for “he 

knocked” on the gates of mercy (begging for Klal 

Yisroel to be saved) and they were opened for him.   

ושמו מרדכי בן יאיר בן “ – Megilah 12b – בן יהוידע 

 If these names were just – ”שמעי בן קיש איש ימיני

designations of Mordechai himself as per the 

Gemara, then it seems to be out of order.  First it 

should have said that he knocked on the gates of 

mercy – “בן קיש”?  The order in the Megilah is 

based on the order of the goodness that came 

forth from Mordechai’s actions.  Mordechai first 

Davened for the downfall of the wicked Haman.  

Klal Yisroel’s eyes were illuminated when they saw 

Haman hanging on a tree on the sixteenth of 

Nissan, and Klal Yisroel rejoiced.  After that, 

Mordechai Davened that king Achashveirosh should 

reverse his decree.  Mordechai’s Tefilos were 

heard, and on the twenty third of Sivan, a new 

letter was sent out in favor of the Jews.  Finally, 

Mordechai knocked on the doors of mercy begging 

that the fear of the Jews should overtake their 

enemies, and that Klal Yisroel should be victorious.  

Once again Mordechai was answered, and what he 

was Mispalel for came to fruition.   

“ 12b – מסכת מגילה  , איש יהודי היה בשושן הבירה

 The Posuk – ”ושמו מרדכי בן יאיר בן שמעי בן קיש איש ימיני

calls Mordechai a “Yehudi”, presumably meaning 

he is from Shevet Yehuda, yet at the end of the 

Posuk it calls him a Yemini, meaning from Shevet 

Binyamin.  Which Shevet did Mordechai belong to?  

Mordechai’s father was from Shevet Binyamin, 

while his mother was from Shevet Yehuda.  The 

families of Yehuda and Binyamin would vie with 

one another for the credit of Mordechai’s birth.  

The family of Yehuda would take credit for the 

birth of Mordechai, for their ancestor, Dovid 

Hamelech, refrained from killing Shimi Ben Geira, 

an ancestor of Mordechai.  Had Dovid Hamelech 

killed Shimi Ben Geira, Mordechai would not have 

been born.  The family of Binyamin took credit for 

Mordechai, for in fact he was from Shevet 

Binyamin.  At that point in time, Klal Yisroel was 

not happy with Mordechai for they saw him as the 

one antagonizing the evil Haman, and they 

rejected the Shevet he came from.  Rebbe 

Yochanon says that Mordechai was called a 

“Yehudi”, for anyone who rejects Avodah Zara is 

called a “Yehudi”.  Mordechai did not bow down to 

Haman, who made himself an object of worship, 

and was therefore crowned with the title “Yehudi”.   
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“ - 1052 – ילקוט שמעוני  , איש יהודי היה בשושן הבירה

 Shmuel – ”ושמו מרדכי בן יאיר בן שמעי בן קיש איש ימיני

2:16:5-13 – Shimi Ben Geira openly cursed Dovid 

Hamelech, and hurled stones at him.  This was an 

act of being מורד במלכות, rebellion against the 

kingdom, which according to Halacha is punishable 

by death.  Dovid Hamelech saw with Nevuah that 

Mordechai, a descendent of Shimi, would save all 

of Klal Yisroel in the future.  For this reason, Dovid 

did not order Shimi’s execution immediately, and 

allowed him to live long enough to have children.  

Dovid commanded his son, Shlomo Hamelech, to 

carry out the execution of Shimi at a later time.  

Being that Dovid was from Shevet Yehuda, and he 

was the one who spared Shimi’s life, all of Shimi’s 

descendents, including Mordechai, were referred 

to as “Yehudim”.  

י"רש   Mordechai was called – ”איש יהודי“ 2:5 – 

a “Yehudi” for he was exiled with Golus Yehuda.  All 

of Klal Yisroel who were exiled along with the 

kingdom of Yehuda, were called “Yehudim”, even if 

they were from a different Shevet.  

“ 2:5 - יוסף לקח  דיאיש יהו ” – During the period 

of the destruction of the first Bais Hamikdash, Klal 

Yisroel were exiled from Eretz Yisroel in waves.  In 

one of those waves, the Sanhedrin (Mordechai was 

part of Sanhedrin as it says in Megilah 13b) and 

Shevet Binyamin (Mordechai was from Shevet 

Binyamin) were exiled together with King Yechanya 

of Shevet Yehuda.  Yechanya was also known as 

“Yehoyachin”, and that Golus became known as 

Golus Yehoyachin.  Being that Mordechai was 

exiled during Golus Yehoyachin, he was called a 

“Yehudi”.   

 Klal – ”איש יהודי“ Purim - 2:5 – שפת אמת 

Yisroel’s strength is their Achdus, their unity.  When 

Klal Yisroel are truly united, the evil forces of 

Amalek have no power over them.   Haman was 

well aware of this, he said, Esther 3:8 “מפזר ומפרד” – 

Klal Yisroel are scattered and spread out – meaning 

that they are not unified.  Their lack of unity 

implied to Haman that he would be able to defeat 

them.  Mordechai gathered Klal Yisroel, and united 

them in fasting and doing Teshuva, which is what 

caused Klal Yisroel to be saved.  Since Mordechai 

was the impetus for the movement to create unity 

in Klal Yisroel, in order to defeat their enemies, he 

is called a “Yehudi”.   

 Being that – ”איש יהודי“ 2:5 - אבן עזרא 

Mordechai was from the Malchus of Yehuda, he 

was called as Yehudi.  

 The Posuk calls – ”איש יהודי“ 2:5 - אבן יחיה 

Mordechai an Ish, which represents him being, 

 great in quality.  He is called a – ”גדול האיכות“

Yehudi, for all of Klal Yisroel, who remained from 

Bayis Sheni, were called Yehudim.  The reason they 

were called Yehudim was because Shevet Yehuda 

was the leader of those who remained of Klal 

Yisroel at that time.    

 There was a great – ”איש יהודי“ 2:5 - תרגום שני 

man in Shushan Habirah, and his name was 

Mordechai.  He is called a great man for he was 

free from sin.   

 Yehuda” is from“ – ”איש יהודי“ 2:5 - תרגום יונתן 

a Loshon of “הודיה” (this word has a dual meaning 

which comes from the same source.  It can mean to 

confess or admit, as well as to thank.  One who 

admits that he is not independent and needs the 

help of others, is able to truly thank them.  See Gra 

and Pachad Yitzchok on Chanukah for further 

explanation).  There was a pious man in Shushan, 

who was Modeh to Hashem, and was Mispalel to 

Hashem for his nation to be saved, and his name 

was Mordechai.   

 What does the Posuk – ”איש יהודי“ 2:5 - אלשיך 

mean when it says that there was a singular 

Yehudi?  Weren’t there many Yehudim, Jews living 

there?  There was in fact only a singular Yehudi 

living is Shushan “Habirah”, for Shushan “Habirah” 

was specifically a settlement for the king and his 

important officers.  All other Jews were not 

allowed to live there; it was only Mordechai who 

was allowed.  The place called Shushan, was 

inhabited by many Yehudim.   

 Mordechai was – ”איש יהודי“ 2:5 - שפת אמת 

called a “Yehudi” for he was a Tzaddik through and 
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through.  He never sinned and did not need to do 

Teshuva.  In order to eradicate Amalek, a Tzaddik 

Gamur, a completely righteous individual was 

needed, and that individual was Mordechai.   

“ 2:5 - ידי משה  הודיאיש י ” – Mordechai was 

called a “Yehudi”, for he was the only one who 

remained entirely pure to Yahadus; he did not 

contaminate himself with forbidden foods.   

 When – ”איש יהודי“ 6:1 – אסתר רבה 

Achashveirosh made his big feast, all of the Jews 

went to join him and eat with him.  Mordechai did 

not eat or drink with them, and was therefore 

called an Ish Yehudi, for he only ate Jewish food.   

 Was – ”איש יהודי“ 2:5 - מדרש פנים אחרים 

Mordechai the only “Yehudi” in Shushan?  

Mordechai was the only one who was called a 

Yehudi, because he was a Yarei Chet, he feared 

sinned, and followed in the ways of Hakodosh 

Boruch Hu at all times.   

 Mordechai was – ”איש יהודי“ 2:5 - שם משמואל 

called a Yehudi in the Zechus of the Torah which he 

held dear.  The Gemara says that Yehudi was from 

his mother side, as the Posuk says, “ אל תטוש תורת

  ”.Do not forsake the Torah of your mother“ – ”אמך

Mordechai always treasured the Torah, and was 

therefore called a Yehudi.   

“ 2:5 - תוספות השלם  , איש יהודי היה בשושן הבירה

בן שמעי בן קיש איש ימיני ושמו מרדכי בן יאיר ” – In the name 

 there are the letters Yud and Heh, which is the ,יהודי

name of Hashem.  Yeshaya 43:7 “כל אשר נקרא בשמי” – 

“Everyone who is called by My Name”.  Yeshaya 

56:5 “ תן לו אשר לא יכרתאשם עולם  ” – “Eternal renown I 

will give them, which will never be terminated.”  

Klal Yisroel are called by the name Yehudi, which 

bears the Shem Hashem, and they will therefore be 

everlasting, and never be terminated.  “שמעי” is the 

Gematria 420, and “קיש” is the Gematria 410.  This 

alludes to the two Batei Mikdoshos (one stood for 

410 years, and the other stood for 420 years) which 

were located in the portion of “ימיני” – Shevet 

Binyamin.   

 Had – ”איש יהודי היה בשושן הבירה“ 2:5 – חתם סופר 

the Posuk said, “איש יהודי בשושן הבירה” – the Roshei 

Taivos would have been “איבה” – “animosity”.  Had 

the Posuk said, “איש היה בשושן הבירה” – then the 

Roshei Taivos would have been, “אהבה” - “love.”  

The Posuk says, “ בשושן הבירה איש יהודי היה ,” which 

has the Roshei Taivos of both “איבה” and “אהבה” for 

Hakodosh Boruch Hu was upset at Klal Yisroel for 

their actions, nonetheless He loved them at the 

same time.   

 The Gemara in – ”בן יאיר“ 2:5 – קרן לדוד 

Meseches Megilah says, that Mordechai was 

referred to as Ben Yair, for he illuminated the eyes 

of Klal Yisroel.  How?  When the decree against Klal 

Yisroel came out, Klal Yisroel did not know what 

the purpose of the decree was, other than to 

destroy them.  Mordechai enlightened them and 

told them that the purpose of the decree was so 

that they would storm the Heavens with their 

Tefilos, Tefilos requesting to be saved, and Tefilos 

of Teshuva, as well as regretting their previous sins.   

איש יהודי היה “ Esther Rabbah– 6:2  - אור חדש 

 Mordechai in his generation, was – ”בשושן הבירה

equivalent to Moshe in his generation.  Bamidbar 

 The man Moshe was“ – ”והאיש משה עניו מאוד“ 12:13

exceedingly humble.”  Esther 2:5 “ יהודי איש ”.  Both 

Moshe and Mordechai are referred to as Ish.  Just 

as Moshe stood in the breach to protect Klal 

Yisroel, Tehillim 106:23 “ בחירו ויאמר להשמידם לולי משה 

 He said He would destroy them, had“ – ”עמד בפרץ

Moshe, His chosen one, not stood in the breach.”  

By Mordechai as well it says that he sought the 

good of his people, “דורש טוב לעמו”.  Moshe and 

Mordechai were given the title “איש” for they both 

did whatever was in their power to save Klal 

Yisroel.   

“ – 2:2 – יערות דבש  ושמו , איש יהודי היה בשושן הבירה

 The Gemara in – ”מרדכי בן יאיר בן שמעי בן קיש איש ימיני

Megilah 12b says that Mordechai was crowned 

with these names.  Mordechai adorned himself 

with Tefillin and Tzitzis, for they are the Names of 

Hakodosh Boruch Hu, and he went around openly 

with them on to demonstrate that there is one true 

King in the world, the Ribbono Shel Olam.  

Mordechai was called a Yehudi, for he 
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demonstrated, for the world to see that he was a 

servant of the King Who runs the world, Hakodosh 

Boruch Hu.   

 ”איש יהודי היה בשושן הבירה“ 2:5 – ילקוט מעם לועז 

– While the Posuk calls Mordechai “Ish Yehudi,” 

connoting a man of importance, he is also called, 

“A Jewish man in Shushan”, indicating that he was 

just a simple Jew like any of the other Jews living in 

the city.  Although Mordechai was a key 

component in the salvation of Klal Yisroel, 

undoubtedly the most important Yid in Shushan, by 

the Megilah referring to him as a Yehudi in 

Shushan, it is emphasizing that the true salvation 

came from Hashem.   

יהודה שקדש שם שמים בפרהסיא זכה “ – 10b – סוטה 

 Yehuda, who“ – ”ונקרא כולו על שמו של הקדוש ברוך הוא

sanctified the name of Heaven in public merited 

that he is called by a name entirely based on the 

Name of Hakodosh Boruch Hu.”  (The name יהודה, 

contains all four letters of the Shem Havayah of 

Hakodosh Boruch Hu). 

א"מהרש   – Sotah 10b – “יהודה שקדש שם שמים” – 

The Torah called Yehuda, “חמיה”, Tamar’s “father-

in-law.”  The Torah uses the name “Yehuda” to 

teach us something.  That is why the Gemara says 

that his name is connected to the fact that he 

made a public confession, thereby sanctifying the 

Name of Hashem.  Yehuda’s mother, Leah, called 

him יהודה, as in the word מודה, meaning to confess.  

The י'  in the front of his name makes it future 

tense.  Hakodosh Boruch Hu caused Leah to name 

her fourth son Yehuda, for his confession that he 

would make in the future.   

 Perhaps now we can understand why the 

Posuk refers to Mordechai as, “Ish Yehudi.”  Leah 

Imeinu called her fourth son Yehuda; she thanked 

Hakodosh Boruch Hu for giving her a fourth Shevet.  

Chazal say that she was the first to thank Hakodosh 

Boruch Hu.   Is it true that no one prior to her 

thanked Hakodosh Boruch Hu?  There were many 

who thanked Hakodosh Boruch Hu, certainly the 

Avos Hakdoshim.  What Leah did that was unique 

was that by naming her child Yehuda, she would 

have a constant reminder, for as long as he 

would live, that she needed to thank Hakodosh 

Boruch Hu.  יהודה has the letters of the Shem 

Hashem in it, along with the letter Daled.  

Chazal say that Daled symbolized דלים, the 

poor.  One who sees himself as poor in front of 

Hakodosh Boruch Hu, is Zoche to have the 

Shem Hashem surround him.  Mordechai was 

given the title Yehudi, for he personified what it 

meant to be a Yid.  He stayed away from sin, 

and remained true to the Ribbono Shel Olam at 

all times, thankful to Hakodosh Boruch Hu for 

everything he had.  Haman, the Koach of 

Amalek, is the exact opposite.  They believed 

that all the good that comes their way was 

happenstance, being in the right place at the 

right time.  Haman was the antithesis of a 

Yehudi, which was why he so despised 

Mordechai.  Mordechai had complete Emunah 

in Hashem, and showed Klal Yisroel that they 

too needed to have that same Emunah.  We 

say the Posuk of “Ish Yehudi” out loud for it is 

the mission statement of the entire Megilah. 

Mordechai knew that whatever it may have 

looked like to others, it was always Hakodosh 

Boruch Hu running the show.   Mordechai was 

an Ish Yehudi, and we as well must become an 

Ish Yehudi.    A true leader does not think about 

himself, but of others.  When it came time to 

confess, Yehuda did not take himself into 

account.  He immediately said, “She is 

righteous”.  The Megilah tells us that 

Mordechai was also a true leader; his thoughts 

were always and exclusively on Klal Yisroel.  

While we cannot all be the leaders of Klal 

Yisroel, we can all be true Yehudim.  We must 

think about our fellow man, and follow in the 

ways of Hashem at all times.  Purim is a time 

for us to strengthen our connection to 

Hakodosh Boruch Hu through Torah and 

Tefilah.  May we all be Zoche to have the name 

of Hakodosh Boruch Hu surround us, and be 

called a “Yehudi.” 
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Esther 2:22 “ ויודע הדבר למרדכי

ויגד לאסתר המלכה, ותאמר 

 ”אסתר למלך בשם מרדכי

“The plot became known to Mordechai, who 

told it to Queen Esther, and Esther informed 

the king in Mordechai’s name.” Bigsan and 

Seresh, two of Achashveirosh’s chamberlains, 

plotted to kill Achashveirosh.  Mordechai 

discovered their plot and revealed it to 

Esther, who subsequently told Achashveirosh.   

It was verified that they were in fact 

attempting to kill the king, and they were 

killed.  Mordechai’s name was written down 

in the king’s book of chronicles as the one 

who saved the king.  Ultimately, this helped 

bring about the downfall of Haman, and 

saved Klal Yisroel.  It says in Megilah 15a, and 

in Pirkei Avos 6:6 that we learn from Esther 

informing the king of the news in the name of 

Mordechai that “ א האומר דבר בשם אומרו מבי

 Whoever repeats a thing in“ – ”גאולה לעולם

the name of the one who said it, brings 

redemption to the world.”  Why did 

Mordechai not tell the king himself? How are 

we to understand that one who says 

something in the name of another brings 

redemption to the world?  Why is this so? 

The following Divrei Torah will expound on 

this topic, and perhaps support the P’shat 

offered in the closing paragraph.  

י"רש   – ”ויודע הדבר למרדכי“ 2:22 – 

Bigsan and Seresh were plotting in the 

presence of Mordechai.  They were speaking 

in Loshon Tarsi, and were not aware that 

Mordechai knew the language.  Mordechai 

knew all seventy languages, for he was a 

member of the Sanhedrin Hagodol and it was 

a requirement to know all seventy languages 

(Megilah 13b).   

א"גר   – 2:22 “ יבשם מרדכ ” – Mordechai 

did not want to receive the credit for saving 

the king’s life, and therefore did not tell the 

king himself, rather he told Esther who would 

tell the king.  Esther told the king in the name 

of Mordechai because she understood that a 

miracle would occur through this.   

ל"מהר   Exile is a – ”בשם מרדכי“ 2:22 - 

state where people are displaced, in both a 

physical and spiritual sense.  The physical 

expression of redemption is when people are 

returned to their natural habitat.  It is a 

concept of returning something to its roots.  

One who returns an idea to its natural place 

by citing it in the name of the one who 

originally said it, is causing it to return to its 

roots, which brings about the redemption.   

כל האומר דבר “ – Purim 24 – פחד יצחק 

רו מביא גאולה לעולםבשם אומ ” – Saying 

something in the name of the one who 

originally said it is returning a branch to its 

roots.  When Klal Yisroel initially accepted the 

Torah, they did so under duress.  The original 

 that Klal Yisroel said was not so נעשה ונשמע

great, for they did not say it willingly.  Purim 

was when Klal Yisroel once again accepted 

the Torah, however this time they did it 

willingly.  By their accepting the Torah during 

the days of Mordechai and Esther, it was 

Mesaken the first time they said it 

unwillingly.  Repeating something in the 

name of another is returning it back to its 

source.  Klal Yisroel brought back the words 

of נעשה ונשמע to their roots, and there is no 

greater Zechus.   
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 – ”ויודע הדבר למרדכי“ 2:22 - אלשיך 

One should not say that everyone should 

worry about himself, and Hashem will take 

care of everyone else.  It is the reverse.  If 

one does not worry about his friend, 

Hakodosh Boruch Hu does not worry about 

him.  Bava Kamma 92a – One who Davens to 

Hashem for another, Hashem answers the 

one who Davened first.  The Mitzvah of 

 loving your friend like ,ואהבת לרעך כמוך

yourself, encompasses the entire Torah.  

Mordechai and Esther both had this positive 

attribute.  They both cared about others, and 

wanted only what was best for those around 

them.  Mordechai found out about the evil 

plot of Bigsan and Seresh and told Esther 

about it so that she would benefit from it by 

telling the king.  She would thus find favor in 

the eyes of the king for saving his life.  Esther 

saw the great kindness of Mordechai, and 

wanted to be kind as well.  She relayed the 

news in the name of Mordechai so that he 

too would receive benefit from this 

information.   

 Why – ”בשם מרדכי“ 2:22 - אור חדש 

didn’t Mordechai tell the king about the plot 

to assassinate him?  Mordechai wanted 

Esther to be in the good graces of the king 

together with him.  He therefore wanted her 

to be the one to tell the king.  Another reason 

is that Mordechai feared that if he were to 

tell the king himself, perhaps he would not be 

believed.  The king may have said that 

Mordechai is fabricating this story so that he 

can make himself appear to be a hero who is 

saving the king’s life.  Therefore he told it to 

Esther, who repeated it to the king.  

Achashveirosh assumed that Mordechai was 

not looking for any recognition, for 

Mordechai did not tell him directly, and the 

king may never have known who actually 

saved his life.   

אתחוי פתגמא ברוח “ 2:22 – תרגום שני 

 Mordechai received Ruach – ”קודשא למרדכי

Hakodesh that revealed the plot of Bigsan 

and Seresh.   

“ – 7a מגילה  אסתר : רבי מאיר אומר

שנאמר ויודע הדבר , ברוח הקודש נאמרה

 Rebbe Meir says: Megilas Esther“ – ”למרדכי

was said with Ruach Hakodesh as it says in 

the Posuk, ‘And it became known to 

Mordechai’.”   

שמואל אוזידה' ר  ויודע הדבר “ 2:22 - 

 The Posuk says that it became – ”למרדכי

known to Mordechai, and does not say that 

Mordechai heard the discussion between 

Bigsan and Seresh.  We learn from this that 

their plot was revealed to Mordechai through 

Ruach Hakodesh.  

 - ”ויודע הדבר למרדכי“ – 13b מגילה 

Mordechai overheard Bigsan and Seresh 

plotting to kill the king.  

“ – 35 – שער הגלגולים  ' הגדה'לשון 

 The Loshon of“ – ”מורה על אמירה ברמז

‘Hagadah’ teaches us that it is alluding to 

something.” 

ש מבעלזא"מהר  ויודע הדבר “ 2:22 - 

 It says in Megilah 7a, as well as in – ”למרדכי

Targum Sheini, that Mordechai was told of 

the plan of Bigsan and Seresh through Ruach 

Hakodesh.  However, the Gemara 13b says 

that Mordechai overheard their conversation 

conspiring to kill the king.  Did Mordechai 

overhear their conversation, or did he find 

out through Ruach Hakodesh?  Mordechai 

was informed through Ruach Hakodesh to 



L'zecher Nishmas R’ Yehuda Ben R’ Chaim,  R’ Nissan Ben R’ Shmuel, Mala Frimet Bas R’ Yeshaya Menachem / Zechus for a Shidduch for Freidel Shaindel Bas Mindel Miriam                                       ד"בס  

For questions, comments, to purchase the Sefer “Parshah Pshetl”, or to receive a free weekly Dvar Torah on the Parsha- Please email: ParshaPshetel@gmail.com  Thank you, Y. Schechter 

eavesdrop on the conversation of Bigsan and 

Seresh.  If not for the Ruach Hakodesh, 

Mordechai would not have attempted to 

overhear their conversation.  Although they 

were speaking quietly, as one is wont to do 

when plotting to assassinate the king, they 

were not overly cautious for they spoke in 

the language of Tarsi, a language they 

believed that Mordechai did not understand.  

Why did Mordechai expose their plot of 

killing the wicked king, Achashveirosh?  

Mordechai knew that he was to expose their 

plot because he had Ruach Hakodesh to listen 

in to their plot.  The Ruach Hakodesh must 

have been given to him so that he should 

save Achashveirosh.  “ויגד לאסתר המלכה” – 

The Posuk uses a Loshon of Hagadah when 

Mordechai told Esther the plot, alluding to 

the fact that he had received Ruach 

Hakodesh and knew that the Yeshuah would 

sprout from this.   

 ”ויודע הדבר למרדכי“ 2:22 - חתם סופר 

– Chazal tell us that Mordechai overheard 

Bigsan and Seresh plotting to kill the king 

(Megilah 13b), and that Mordechai knew of 

their plan through Ruach Hakodesh.  Both of 

these reasons are true and necessary.  Had 

Mordechai reported that he had Ruach 

Hakodesh that they were plotting to kill the 

king, he would not have been believed.  Had 

he only overheard their plans, perhaps they 

would change their minds, and Mordechai 

would look foolish when they would 

investigate and find nothing.  Mordechai 

overheard their conversation, and knew 

through Ruach Hakodesh that they were 

going to act on their plans, and therefore told 

Esther. 

ויגד לאסתר “ 2:22 – כפלים לתושיה 

ותאמר אסתר למלך, המלכה ” – Why does the 

Posuk use the Loshon “הגדה” when 

Mordechai told Esther, and the Loshon of 

 is ”הגדה“  ?when Esther told the king ”אמירה“

a Loshon of certainty, while “אמירה” is a 

Loshon of uncertainty.  Mordechai knew with 

certainty that Bigsan and Seresh planned to 

kill the king.  Esther told the king with 

uncertainty, for although they had planned to 

kill the king, perhaps something would occur 

or they would change their minds, and they 

would not end up following through on their 

plans.   

וידבר “ – Bamidbar 24 – מדרש תנחומא 

אל משה ואל אהרן לאמר' ד ” – Rebbe 

Chizkiyah said in the name of Rebbe Yirmiyah 

Bar Abba in the name of Rebbe Yochanon – 

Mishlei 22:22 “אל תגזל דל כי דל הוא” – “Do 

not rob the destitute, for he is destitute.” – 

When one hears something from another, if 

he repeats it, he must repeat in the name of 

the one who said it.  Regarding a Halacha, it 

is not enough to repeat in the name of the 

one who said it, but he must even state the 

name of the person whom he heard it from.  

(Ex. I heard in the name of Ploni, who heard it 

in the name of Ploni). 

 ”ויודע הדבר למרדכי“ 2:22 – מנות הלוי 

– It says in Pirkei Avos that one of the 48 

Ma’alos that the Torah is acquired with is 

saying it over in the name of the one who 

said it.  How does this assist one in acquiring 

the Torah?  This can be explained with the 

Medrash Tanchuma in Bamidbar 24.  The 

main qualification for one to be the Goel, the 

one who helps bring about the redemption, is 

to be humble - one who does not look to take 
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recognition for himself.  A Siman to this is in 

Zechariah 9:9 “עני רוכב על החמור” – “A poor 

person riding a donkey.”  Why did Mordechai 

not tell the king himself so that he could 

receive recognition for saving the king’s life?  

Mordechai told Esther the information so 

that she could repeat it to the king in order 

for her to receive recognition instead of him.  

Esther did not become arrogant now that she 

would be able to report the information that 

would save the king’s life.  Rather, she said it 

in the name of Mordechai, so that she would 

not receive the recognition- instead, 

Mordechai would receive the recognition he 

truly deserved.  We see her great humility, 

and it is that character trait that made her 

worthy to bring about the redemption.  From 

this we learn a Kal V’chomer to the Torah 

Hakdosha.  If one repeats something in the 

name of another, he brings Geulah to the 

world.  Certainly someone who repeats Torah 

in another’s name is Zoche to bring about the 

Geulah.  One who repeats Torah in the name 

of another is demonstrating his humility, and 

that is a key character trait in acquiring the 

Torah.     

ויגידו להמן “ Esther 3:4 – קדושת לוי 

דברי מרדכי כי הגיד להם אשר לראות היעמדו 

 They told Haman to see“ – ”הוא יהודי

whether Mordechai’s words would prevail; 

for he told them that he was Jew.”  What 

does it mean that Mordechai told them that 

he was Jew?  Certainly Haman knew who 

Mordechai was, and that he was a Jew.  All of 

the people were to bow down to Haman, but 

this did not apply to Mordechai, for he was of 

great stature in the kingdom.  Mordechai had 

a good reason not to bow down to Haman.  

When he was asked why he did not bow to 

Haman, he could have said that he was an 

equal to Haman and therefore did not need 

to bow down to him.  Instead Mordechai said 

that the reason he was not bowing down was 

because he was a Jew.  Even had he been 

required to bow down to Haman as the rest 

of the people had to, he still would not have 

bowed down, for he was Jew.   

 Perhaps now we can understand why 

Mordechai did not tell the king himself, and 

why one who repeats something in the name 

of the one who said it is worthy of having the 

Geulah brought about through him.  

Mordechai and Esther were righteous 

individuals.  Their goal in life was to be 

Mekadesh Shem Shomayim, and follow the 

will of Hashem.  They did not seek their own 

personal honor or fame.  Mordechai told the 

information to Esther, and she said it in the 

name of Mordechai, for they both were not 

looking for recognition.  Rather, they were 

both happy to have others benefit from their 

actions.  When it came the time to make a 

public statement for the sake of Shomayim, 

Mordechai was prepared and ready to risk 

everything in the Name of Hashem.  He let it 

be known that he was a Yid, and was not 

bowing down to Haman because he was a 

Yid.  Purim is a time to focus on what our 

purpose is on this world.  Purim is the time 

when Klal Yisroel re-accepted the yoke of the 

Torah upon themselves.  The Torah is to be 

learned L’shem Shomayim, and not for our 

own personal gain to receive prestige and the 

like.  May we be Zoche to learn the Torah 

Hakdosha through true humility, thereby 

bringing about the Geulah, במהרה בימינו אמן! 


