
 

 
 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט שבת 
ms  

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe directly or unsubscribe, please 
send an email to: 

shemetz.taher@gmail.com 

 

 

 זכור ושמור בדבור אחד נאמרו
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 ַוִּיְׂשאּו ְבֵני־ִיְׂשָרֵאל ֶאת־ֵעיֵניֶהם ְוִהֵּנה ִמְצַרִים ֹנֵסַע ַאֲחֵריֶהם      [14:10]

 
 
 

 
 

 

 

Bnei Yisroel raised their eyes and behold, the Egyptians were travelling after them 
Rashi points out on this possuk that the word ‘travelling’ is written in the singular (nosay’a 

rather than nosim).  This is to teach us that the mitzriyim (Egyptians) were unified against the 

Bnei Yisroel, b’lev echod k’ish echod – with one heart like one person.  This is similar to the 

well-known phrase that Rashi employs in next week’s parshah, when the Bnei Yisroel camp 

around Har Sinai.  The possuk says vayichan shom yisroel neged hohor – the Jews camped 

near the mountain.  The word ‘vayichan’ is written in the singular, although it is referring to 

all of Klal Yisroel.  There, Rashi comments that this comes to teach us about the unity of Klal 

Yisroel at this point.  They were k'ish echod b’lev echod – like one person with one heart.  Rav 

Yitzchok Hutner notes the different formulation of the wording, which Rashi employs in each 

instance.  In Parshas Beshalach, when referring to the mitzriyim, Rashi mentions lev (heart) 

first followed by ish (man).  By contrast, in Parshas Yisro, when he is referring to Bnei Yisroel, 

Rashi places ish before lev.  Rav Hutner explains the significance of Rashi’s terminology by 

saying that the Egyptians were not truly unified.  It was only their common cause, their 

hatred of Klal Yisroel, which brought them together on this occasion.  That is why Rashi places 

lev before ish in this instance, emphasising a unity only of purpose and not one intrinsic to 

them.  However the Bnei Yisroel are different.  They are compared to a human body, with all 

of the different parts combining to form a cohesive whole.  By definition, Klal Yisroel is a 

single indivisible unit – k’ish echod.  Having a common cause may contribute to our unity, but 

it is a secondary and subordinate factor.  That is why Rashi refers to Bnei Yisroel as k'ish 

echod b’lev echod, prioritising the unity of our essence over that which may be forced upon 

us by external factors. 

 

The people complained against Moshe saying, “What shall we drink?” 

The spiritual experience at the splitting of the Yam Suf (Reed Sea) was so great that Chazal tell us that a simple maidservant merited 

nevuoh (prophetic vision) with greater clarity than that of the famous prophet, Yechezkel, who was himself privy to some of the greatest 

yesodos (hidden mysteries) of Hashem’s world.   And yet, only three days later on into their journey, upon encountering what seems to 

be a major crisis relating to the availability of palatable drinking water, they seem to revert to a fairly base level when the complaining 

starts.  Rav Yitzchok Eizek Sher, the famed Rosh Yeshivah of Slabodka, offers a much more positive slant on these events.  He suggests 

that what appears to us as simple complaining was actually a small glimpse of the people’s greatness.  The Torah informs us that before 

reaching the bitter-tasting springs of Moroh, Bnei Yisroel went for three days without drinking.  If so, why did they not complain earlier 

and how did they manage?  The Rosh Yeshivah explains that after just experiencing such high levels of ruchnius (spirituality) … page 2 

 ַוִּיֹּלנּו ָהָעם ַעל־ֹמֶׁשה ֵּלאֹמר ַמה־ִּנְׁשֶּתה      [15:24]
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Moshe took with him the bones of Yosef 
It seems somewhat out of place to mention this in Parshas 

Beshalach after Bnei Yisroel left Mitzrayim.  It would surely have 

been more appropriate for the Torah to record this in last week’s 

parshah, as they were preparing to leave.  Rav Elyashiv answers 

that, in this week’s parshah, the possuk says that Hashem could 

have brought Bnei Yisroel to Canaan within just a few days, but He 

did not wish to do so.  The Medrash explains that had the newly 

emancipated slaves come to Eretz Yisroel straight from Mitzrayim 

they would have quickly involved themselves in planting and 

building, seeking to establish themselves there, and they would 

never have properly absorbed all of the lessons of the Torah.  The 

Bnei Yisroel needed the time spent in the midbar, which served as 

the equivalent of Yeshivah, to grow spiritually.  They ate the 

manna, drank from the be’er (the well which accompanied them 

in the merit of Miriam) and absorbed Torah into their very bones.  

However, the drawback with the desert was that it was a 

dangerous place and it took strong-willed people to endure 

conditions that were as harsh on the spirit as they were on the 

body.  In an environment like this, and with Eretz Yisroel so near 

yet so far, one could lose hope and everything gained could 

dissipate.  The atzmos Yosef, says Rav Elyashiv, provided the 

wanderers with a guiding light.  Yosef himself had suffered in his 

own "midbar" for so long, having been sold into slavery and 

thrown into a dungeon on false charges.  Yet Chazal tell us that 

Yosef’s spirit did not waver for a moment.  Through all his trials, 

he remained steadfast in mitzvos and overcame every temptation.  

The taking of Yosef’s bones was to provide the best guide 

available, from now on, in the spiritual midbar. 

 

 

 

… they had no interest in drinking.  They were on a high 

and above the mundane, corporeal needs of this world, 

such as drinking.  When they happened upon the water, 

they asked, mah nishteh – why should we drink the 

bitter waters of gashmius (physicality)?  Why can we not 

live like malochim (angels) and drink only the sweet 

waters of Hashem?  Hashem’s response to this query 

was to instruct them to throw a bitter tree into the 

water, with the result that it should become sweet.  The 

message is, says Rav Sher, that man was created to be a 

man, not an angel.  He must live his life with the 

nisyonos (trials and tribulations) that Hashem sends, 

always bearing in mind that the goal is to overcome such 

tests.  It is our job in life to make sweet that which is 

bitter.  This is something a malach cannot do and this is 

one aspect of olam hazeh (this world) that makes man 

special.  The events of Bnei Yisroel’s sojourn in the 

midbar was intended by Hashem as a learning 

experience from beginning to end.  As we approach Tu 

B’Shevat, we can add that perhaps the significance of a 

tree being used to sweeten the waters is a reminder to 

us all that Hashem, through his Torah – which is 

compared to a life-giving tree – has given us the 

wherewithal to face our challenges in life and to 

overcome them.  May we all be zocheh to peiros tovos – 

descendants who are committed to living a life of Torah 

and mitzvos. 

 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את   
 

The Mishnah in Rosh Hashono enumerates 
four new years that are marked over the course 

of the annual calendar.  The Bnei Yisosschar 
explains that on Tu B'Shvat, although it is Rosh 

Hashono for all trees, there is a specific tree 
upon which we focus our attention on this 

special day. We have a kabolla to daven for our 
esrog for the upcoming Succos. We daven to 

Hashem that He should provide us with a kosher 
and beautiful esrog. This we see from the 

Mishnah, where the plural form of the entity 
enjoying the Rosh HaShana is used (e.g. 

Kings, Years etc.).  Yet, in respect of 
Shevat, the Mishnah specifies  
le’ilon – for the tree, using the  

singular noun. 
 

 
 

 

 

 

Continued from page 1 

 ַוִּיַּקח ֹמֶׁשה ֶאת־ַעְצמֹות יֹוֵסף ִעּמֹו      [13:19]
 

 
 
 
 

 

 

 

 


